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PREFACE


This tenth edition of Keen’s Latin American Civilization responds to numerous requests from teachers and reviewers for a two-volume text that better fits the way most of us teach the undergraduate Latin American history survey with two semester-length courses, one devoted to the colonial period and another to the modern era. Another request was that we update some of Benjamin Keen’s introductions to reflect changes in the way historians talk about concepts like “feudalism” in early modern Spain and to tone down some of the cultural overgeneralizations. We did this as unobtrusively as possible so as not to deaden Keen’s lively, accessible style, which we suspect is one reason for the book’s continued success. Again in response to repeated requests, we have provided dates, titles, and authors for all the sources in each introduction, and noted authorial biases wherever possible, especially when those biases were not self-evident. This should make it much easier for readers, especially students, to evaluate the reliability and relevance of the different sources. Also of interest to teachers and students will be an expanded glossary of unfamiliar terms and Internet links to many of the original sources.


One benefit of dividing the book into two volumes is that we had more space for new additions to the colonial period sources. Two of these new additions involved providing images for written texts. The first set of six images comes from a popular 1593 edition of German explorer Hans Staden’s lurid account of his captivity by Brazilian cannibals. The engravings by Theodor de Bry include two images of Tupi Indians butchering, cooking, and eating their captives, two images of Tupi rituals, and two images of conquest-era violence in Spanish America. Coupled with André Thevet’s similarly lurid account of the Tupi and their curious customs, these images reveal the European fascination with Native American cultures, especially cannibalism, and expose the ways in which sensational accounts of Indian “inhumanity,” bolstered by graphic images, helped justify an often brutal conquest. The second set of new images, six late-eighteenth-century Mexican “casta paintings” by Francisco Clapera, depicts race mixture and mixed-race cultural practices in a series of nuclear family groups (father, mother, child). These images complement the readings on race relations in Chapter 7, especially the excerpt on “The Structure of Caste and Class” from Jorge Juan and Antonio Ulloa’s Voyage to South America, and put human faces to the intense social anxieties produced by generations of racial and cultural mixing and the consequent growth of a mixed-race population.


As more than one reviewer pointed out, two of the colonial period readings by Mexican historian Lucas Alamán in the chapter on “Colonial Political and Religious Institutions” were not primary sources at all but after-the-fact analyses of colonial institutions. To replace Alamán’s ex post facto descriptions, we’ve added two new excerpts. The first is a selection from the famous 1542 New Laws of the Indies for the Good Treatment and Preservation of the Indians, which proved impossible to enforce but nonetheless provided a humanitarian language, backed by actual laws, that sought to buttress the legitimacy of colonial rule. The second is a detailed account by two visiting Spanish officials, Jorge Juan and Antonio Ulloa, of the rituals surrounding the installation of a new viceroy in eighteenth-century Lima, Peru, which staged imperial power as an elaborate performance designed to strengthen colonial ties and assert the authority of the Crown in its distant territories.


Earlier editions of the book included a chapter on “Hispanic Society on the Eve of the Conquest” that focused almost exclusively on men and masculinity (with the exception of a brief description of Queen Isabella). Although these readings reflected the masculinist ideals that underlay conquest, they left out other aspects of Hispanic gender ideologies that played and would play a central role during and after the conquest-era in the formation of colonial Latin American society. Two new readings seek to address this serious omission. The first includes selections from Fernando de Rojas’s La Celestina (1499), a popular play—considered by some to be the first Spanish-language novel—about two doomed lovers, which offer considerable insight into conventional gender roles and sexual double standards in Spain at the time. The second is a selection from Saint Teresa of Ávila’s spiritual autobiography, which reveals a side of Hispanic society that rejected conventional social identities in favor of a religious life grounded in self-renunciation and the repudiation of material wealth and social status by both women and men.


The selections from La Celestina and Saint Teresa expose a fairly traditional kind of gender trouble in Hispanic society at the time of the conquest. In contrast, the final new addition—this one to Chapter 8 on “Colonial Culture”—is three short selections from Catalina de Erauso’s autobiographical account of her escape from a Dominican convent and subsequent adventures as a male soldier in South America. These selections bring to light an example of gender transgression in colonial Latin America that captured the imagination of a European audience, including the King of Spain, who granted Catalina a pension for his/her military service, and the Pope, who granted him/her a special dispensation to live the rest of his/her life as a man.


As always, we had lots of help with this book. A special thank-you to our Westview editor, Kelli Fillingim; without her enthusiasm, encouragement, and patience, it would probably never have happened. Thanks as well to our project editor, Cisca Schreefel, and copyeditor, Karl Yambert, who saw us through the final stages with meticulous work and good cheer. Special thanks also to the archivists and staff at the Royal Library in Copenhagen, Library of Congress, and Denver Art Museum for their help with the images. And last but never least, our deep appreciation to the eight anonymous readers for Westview Press whose excellent suggestions have made this latest edition of Keen’s Latin American Civilization even better than its predecessors!


Robert M. Buffington


University of Colorado Boulder


Lila Caimari


CONICET/Universidad de


San Andrés, Buenos Aires
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INDIAN AND HISPANIC ORIGINS
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Ancient America on the Eve of Conquest


Latin American colonial society, and especially Spanish American colonial society, was shaped largely by the interaction of Hispanic (Spanish and Portuguese) invaders with the Indian peoples who had inhabited the Americas for thousands of years. The Indians often responded to the arrival of European invaders with armed resistance. After the European conquest, the Indians continued to resist with a variety of strategies, including revolts, flight, riots, and sabotage. Sometimes they turned their masters’ legal codes to their own advantage. Thanks to this unyielding spirit and despite immense loss of life and inestimable suffering, the Indian communities in key areas of Latin America survived the storm of conquest and colonial oppression with their cultural identity largely intact. However, the Indians did undergo some acculturation in the form of a more or less nominal acceptance of Christianity and a more willing acceptance of European tools, work animals, crafts, foods, and other material elements. Resistance to Hispanic rule, however, characterized Indian-Hispanic relations in general and was a major source of tension in colonial life.


Indian culture and the Indians’ response to the Hispanic invaders were shaped by a long history on the American continents. The peoples who would later be known as Indians began to migrate in meaningful numbers from Asia by way of the Bering Strait fifteen to twenty thousand years ago. In the course of time, these peoples spread through North and South America and eventually developed a wide range of cultural types, ranging from nomadic groups of hunters and food gatherers to the elaborate empires of the Aztecs and the Inca and the culturally advanced Mayan states. These three civilizations had certain features in common. All were based on intensive farming that supported the development of a large sedentary population and considerable division of labor. These civilizations, however, also evolved along distinctive lines. Mayan culture in southern Mexico and Central America was distinguished by impressive achievements in writing, calendrical science, mathematics, and architecture. The Aztecs of central Mexico were mighty warriors, and a distinctive feature of their religion was large-scale human sacrifice. The Inca were the greatest empire builders of ancient America, and they made a serious and largely successful effort to unify the institutions and language of their extensive South American empire.


Modern scholars recognize that despite the decapitation and degradation of these states by the conquest, many of their institutions and much of their culture survived into the nineteenth century and even down to the present. Thus the history and culture of colonial Latin America (and modern Latin America) cannot be understood without a knowledge of the high civilizations of ancient America. These civilizations lacked European-style writing systems, and the decipherable pre-Columbian records that survived the conquest deal for the most part with administrative records (e.g., tribute payments), pictorial representations of religious figures and practices, and mythologized accounts of historical events and political leaders. As a consequence, historians interested in other aspects of life in the Americas before the conquest have been forced to rely on information collected and recorded by Hispanic conquerors about conquered Indian peoples. Some of these conquerors were Spanish and Portuguese missionaries who sought to understand indigenous cultures in order to more effectively convert Indians to Christianity. Although more conscientious missionaries such as Bernardino de Sahagún and Diego de Landa knew Indian languages and based their accounts on a combination of personal observation and extensive consultation with Indian informants, their accounts often betray a not-so-hidden imperial agenda. The accounts of former conquistadors such as Hernán Cortés and Bernal Díaz are even more suspect despite their considerable value as eyewitnesses to world-changing historical events.


1. AZTEC WARFARE


Warfare was central to Aztec society, and warriors shared with priests the place of greatest honor and influence. An important object of warfare was procuring captives to be sacrificed on the altars of the gods whose goodwill brought victory to the Aztecs—a vicious circle that encouraged further war. Our principal source of information concerning Aztec life and customs is the monumental work of the Spanish friar Bernardino de Sahagún (1499–1590), General History of the Things of New Spain, begun in the 1540s and completed around 1575. The General History was based on the memories of Aztec elders as recorded by Sahagún’s Nahua-speaking Indian students. It contains the following account of an Aztec military campaign.


The ruler was known as the lord of men. His charge was war. Hence he determined, disposed, and arranged how the war would be made. First he commanded masters of the youths and seasoned warriors to scan the [enemy] city and to study all the roads—where [they were] difficult, where entry could be made through them. This done, the ruler first determined, by means of a painted [plan], how was placed the city which they were to destroy. Then the chief noted all the roads—where [they were] difficult, and in what places entry could be made.


Then he summoned the general and the commanding general, and the brave warriors, and he commanded them how they were to take the road, what places the warriors were to enter, for how many days they would march, and how they would arrange the battle. And he commanded that these would announce war and send forth all the men dexterous in war to be arrayed, and to be supplied with provisions for war and insignia.


The ruler then consulted with all the majordomos [stewards of estates]. . . . He ordered them to take out all their [goods held in] storage, the tributes, costly articles—insignia of gold, and with quetzal bird feathers, and all the shields of great price.


And when the majordomos had delivered all the costly devices, the ruler then adorned and presented with insignia all the princes who were already able in war, and all the brave warriors, the men [at arms], the seasoned warriors, the fearless warriors, the Otomí, and the noblemen who dwelt in the young men’s houses.


And when it had come to pass that the ruler adorned them, when he had done this to the brave warriors, then the ruler ordered all the majordomos to bear their goods, all the costly devices, and all the valuable capes there to battle, that the ruler might offer and endow with favors all the [other] rulers, and the noblemen, and the brave warriors, the men [at arms] who were about to go to war, who were to be extended as if made into a wall of men dexterous with arms. And the ruler forthwith called upon the rulers of Texcoco and Tlacopan and the rulers in all the swamp lands, and notified them to proclaim war in order to destroy a [certain] city. He presented them all with costly capes, and he gave them all insignia of great price. Then he also ordered the common folk to rise to go forth to war. Before them would go marching the brave warriors, the men [at arms], the lord general, and the commanding general.


The lords of the sun, it was said, took charge and directed in war. All the priests, the keepers of the gods, took the lead; they bore their gods upon their backs, and, by the space of one day, marched ahead of all the brave warriors and the seasoned warriors. These also marched one day ahead of all the men of Acolhuacan, who likewise marched one day ahead of all the Tepaneca, who similarly marched one day ahead of the men of Xilotepec; and these also marched one day ahead of all the so-called Quaquata. In like manner the [men of] other cities were disposed. They followed the road slowly and carefully.


And when the warlike lands were reached, the brave warrior generals and commanding generals then showed the others the way and arranged them in order. No one might break ranks or crowd in among the others; they would then and there slay or beat whoever would bring confusion or crowd in among the others. All the warriors were extended there, until the moment that Yacauitztli, [god of] the night, would descend—that darkness would fall. And when they already were to rise against the city to destroy it, first was awaited tensely the moment when fire flared up—when the priests brought [new] fire—and for the blowing of shell trumpets, when the priests blew them.


And when the fire flared up, then as one arose all the warriors. War cries were raised; there was fighting. They shot fiery arrows into the temples.


And when they first took a captive, one fated to die, forthwith they slew him there before the gods; they slashed his breast open with a flint knife.


And when the city had been overcome, thereupon were counted as many captives as there were, and as many Mexicans and Tlatilulcans as had died. Then they apprised the ruler that they had been orphaned for the sake of Uitzilopochtli; that men had been taken captive and been slain. And the ruler then commanded the high judges to go to tell and inform all in the homes of those who had gone to die in war, that there might be weeping in the homes of those who had gone to war to die. And they informed those in the homes of as many as had gone to take captives in war that they received honors there because of their valor. And they were rewarded according to their merits; the ruler accorded favors to all—costly capes, breech clouts, chocolate, food, and devices, and lip rods and ear plugs. Even more did the ruler accord favors to the princes if they had taken captives. He gave them the offices of stewards, and all wealth without price—honor, fame, renown.


And if some had done wrong in battle, they then and there slew them on the battlefield; they beat them, they stoned them.


And if several claimed one captive, and one man said, “He is my captive,” and another man also said, “He is my captive”: if no man verified it, and also if no one saw how they had taken the captive, the lord of the sun decided between them. If neither had an advantage of the two who claimed the captive, then those who had taken four captives, the masters of the captives, decided that to neither one would the captive belong. He was dedicated to the Uitzcalco [or] they left him to the tribal temple, the house of the devil.


And when the city which they had destroyed was attained, at once was set the tribute, the impost. [To the ruler who had conquered them] they gave that which was there made. And likewise, forthwith a steward was placed in office who would watch over and levy the tribute.


2. THE HALLS OF MOCTEZUMA


The political organization of the Aztec state on the eve of the Spanish conquest represented a mixture of theocracy and royal absolutism. The barbaric splendor and elaborate ceremony that marked the household of the great war chief Moctezuma are vividly described by an eyewitness, the conquistador and historian Bernal Díaz del Castillo (1492?–1584). His memoir, The True History of the Conquest of New Spain, begun nearly thirty years after the events it describes and not completed until 1568, sought to rebut claims by Francisco López de Gómara, official biographer of Hernán Cortés, that common soldiers like Díaz had played little role in the conquest of Mexico. As this excerpt reveals, Díaz also appreciated the elaborate rituals that defined Aztec social hierarchies.


The great Moctezuma was close to forty years old, of good height and well proportioned, slender and lean. His skin was not particularly dark but the proper color and shade for an Indian. He wore his hair not too long, just so it covered his ears; his few whiskers were dark, well trimmed, and sparse. His face was rather long and cheerful with pleasant eyes, and he showed in his expression and in his gaze, at times affection and when necessary sternness. He was very neat and clean, bathing daily in the afternoons. He had many concubines, the daughters of lords, but he also had two legitimate wives who were chiefs in their own right. When he slept with them it was done so secretly that only a few of the servants knew about it. He was quite free of sodomies [“unnatural” sex acts]. The robes or clothes that he wore one day were not worn again for three or four days. He had a guard of over 200 chieftains in rooms adjacent to his and only a select few were permitted to speak to him. When they went to talk with him, they had to take off their fancy cloaks and put on others of less value (although clean) and they had to enter barefoot and with their eyes downcast. They made three bows and with each bow they had to say, “Lord, my Lord, my great Lord.” When they had delivered their message, he dispatched them with just a few words. They didn’t turn their backs on him as they took their leave but faced him with their eyes on the ground, and they didn’t turn their backs as they were leaving.


And another thing I noticed: that when the great lords who came from faraway lands on legal matters or business arrived at Moctezuma’s dwelling, they had to go barefoot and with modest robes, and they couldn’t enter straight into the palace but had to wait awhile beside the door, because to enter in a hurry was considered disrespectful.


As regards eating, his cooks prepared over thirty different types of dishes that they kept warm by placing them over small clay braziers. From the dishes offered to the great Moctezuma, they produced over 300 meals and sometimes as many as 1,000 for his guard. On these festival occasions Moctezuma would sometimes come with his retinue and the cooks would point out the best dish and explain which fowl and other things were included, and whatever they suggested he was obliged to try. But he came only once in a while and just to pass the time. I’ve heard tell that they used to cook the flesh of young boys, and, since there were so many different dishes and things, no one could tell that it was human flesh because every day they cooked chickens, turkeys, pheasants, partridges, quail, tame and wild ducks, venison, wild boar, waterfowl, pigeons, hares, rabbits, and all manner of birds and things from that country of which there are so many that I’ll never finish naming them—so I’ll stop here. I do know for certain that once our captain [Cortés] reprehended them for sacrificing and eating human flesh they stopped the practice.


But we’ll leave off talking about this and return to the way Moctezuma was served at mealtimes. This is the way it was: if it was cold they made a big fire from the embers of a smokeless tree bark. The embers from that bark gave off a fragrant smell and, so that it gave off no more heat than he wanted, they placed in front of it a screen worked with gold and other figures of idols. He was seated on a low stool, luxurious and soft, with a table also low and made in the same style as the stools. On this they put white tablecloths and some rather long napkins of the same material. Four women, very beautiful and clean, brought him water for his hands in a kind of deep bowl called a xical below which they held a kind of plate to catch the water, and they handed him towels [to dry his hands]. Two other women brought him tortillas. When he had begun to eat they put in front of him a gilded wooden screen so that no one could see him eat and the four women were dismissed. Then he was joined by four elderly lords who Moctezuma chatted with from time to time and questioned about things. To show his favor he gave each man a plate of food taken from his personal dishes. They said that those old men were his closest kinsmen and counselors and magistrates. The food Moctezuma gave them they ate standing up and with great respect, and all without looking at his face. He was served on earthenware from Cholula, some of it red and some black.


While he ate, the guards in the adjoining rooms didn’t dare make a ruckus or speak loudly. The servers brought him all kinds of fruit from the region but he ate very little and only from time to time. They brought him a special cocoa drink in a sort of cup made of pure gold and they say that it was to ensure success with women so we’ll look no further into it. But what I did see was that they brought him over fifty big mugs full of good frothy cocoa, and that he drank from them, and that the women served him with great deference. Occasionally at dinnertime there were hunchbacked Indians—very ugly because their small bodies were bent in half. Among them were jesters and buffoons who praised him, and others who sang or danced for him because Moctezuma was fond of entertainment and singing. To these entertainers he gave leftover food and mugs of cocoa. Meanwhile, the same four women cleared the tablecloths and gave him fresh water for his hands, always with great deference. And Moctezuma talked to those old men about issues that concerned him, and they took leave of him with great reverence, and he stayed behind to rest.


3. AZTEC INDUSTRY AND COMMERCE


The division of labor and the development of craftsmanship among the Aztecs attained perhaps the highest level compatible with what was essentially an Upper Stone Age technology. The vast scale on which goods and services were exchanged is shown by the activity at the great market at Tenochtitlán, which included trade goods from all over Mexico. This activity is described below by Hernán Cortés in a 1520 letter to Emperor Charles V. Written before the fall of Moctezuma, Cortés’s letter sought to convince his powerful patron of the value of his risky mission, undertaken despite a recall order from the governor of Cuba.


The city has many squares where markets are held, and trading is carried on. There is one square, twice as large as that of Salamanca, all surrounded by arcades, where there are daily more than sixty thousand souls, buying and selling, and where are found all the kinds of merchandise produced in these countries, including food products, jewels of gold and silver, lead, brass, copper, zinc, stone, bones, shells, and feathers. Stones are sold, hewn and unhewn, adobe bricks, wood, both in the rough and manufactured in various ways. There is a street for game, where they sell every sort of bird, such as chickens, partridges, quails, wild ducks, flycatchers, widgeons, turtle-doves, pigeons, reed-birds, parrots, owls, eaglets, owlets, falcons, sparrow-hawks and kestrels, and they sell the skin of some of these birds of prey with their feathers, heads, beaks, and claws. They sell rabbits, hares, and small dogs which they castrate and raise for the purpose of eating.


There is a street set apart for the sale of herbs, where can be found every sort of root and medical herb which grows in the country. There are houses like apothecary shops, where prepared medicines are sold, as well as liquids, ointments, and plasters. There are places like our barber shops, where they wash and shave their heads. There are houses where they supply food and drink for payment. There are men, such as in Castile are called porters, who carry burdens. There is much wood, charcoal, braziers, made of earthenware, and mats of diverse kinds for beds, and others, very thin, used as cushions, and for carpeting halls, and bedrooms. There are all sorts of vegetables, and especially onions, leeks, garlic, borage, nasturtium, water-cresses, sorrel, thistles, and artichokes. There are many kinds of fruits, amongst others cherries, and prunes, like the Spanish ones. They sell bees-honey and wax, and honey made of corn stalks, which is as sweet and syrup-like as that of sugar, also honey of a plant called maguey, which is better than most; from these same plants they make sugar and wine, which they also sell.


They also sell skeins of different kinds of spun cotton, in all colors, so that it seems quite like one of the silk markets of Granada, although it is on a greater scale; also as many different colors for painters as can be found in Spain and of as excellent hues. They sell deer skins with all the hair turned on them, and of different colors; much earthenware, exceedingly good, many sorts of pots, large and small, pitchers, large tiles, an infinite variety of vases, all of very singular clay, and most of them glazed and painted. They sell maize, both in the grain and made into bread, which is very superior in its quality to that of the other islands and mainland; pies of birds, and fish, also much fish, fresh, salted, cooked and raw, eggs of hens, and geese, and other birds in great quantity, and cakes made of eggs.


Finally, besides those things I have mentioned, they sell in the city markets everything else which is found in the whole country and which on account of the profusion and number, do not occur to my memory, and which also I do not tell of, because I do not know their names.


Each kind of merchandise is sold in its respective street; and they do not mix their kinds of merchandise of any species; thus they preserve perfect order. Everything is sold by a kind of measure, and, until now, we have not seen anything sold by weight.


There is in this square a very large building, like a court of justice, where there are always ten or twelve persons, sitting as judges, and delivering their decisions upon all cases which arise in the markets. There are other persons in the same square who go about continually among the people, observing what is sold, and the measures used in selling, and they have been seen to break some which were false.


4. THE CONDITION OF AZTEC AGRICULTURAL WORKERS


Among the Aztecs, as among many other peoples of ancient Mexico, the basic social unit was a group called the calpulli (pl. calpultin), which was a territorial as well as a kinship organization. The calpulli offered its members a certain collective security and other advantages, but the life of the Aztec free commoners was probably a fairly hard one. Even harder was the lot of the mayeque, rural workers attached to the private estates of Aztec nobles. In his General and Natural History of the Indies, written between 1523 and 1557, royal chronicler Gonzalo Fernández de Oviedo y Valdés (1478–1557), describes the condition of these people and other aspects of the Aztec social order.


The Indians of New Spain, I have been told by reliable persons who gained their information from Spaniards who fought with Hernando Cortés in the conquest of that land, are the poorest of the many nations that live in the Indies at the present time. In their homes they have no furnishings or clothing other than the poor garments which they wear on their persons, one or two stones for grinding maize, some pots in which to cook the maize, and a sleeping mat. Their meals consist chiefly of vegetables cooked with chili, and bread. They eat little—not that they would not eat more if they could get it, for the soil is very fertile and yields bountiful harvests, but the common people and plebeians suffer under the tyranny of their Indian lords, who tax away the greater part of their produce in a manner that I shall describe. Only the lords and their relatives, and some principal men and merchants, have estates and lands of their own; they sell and gamble with their lands as they please, and they sow and harvest them but pay no tribute. Nor is any tribute paid by artisans, such as masons, carpenters, feather workers, or silversmiths, or by singers and kettle drummers (for every Indian lord has musicians in his household, each according to his station). But such persons render personal service when it is required, and none of them is paid for his labor.


Each Indian lord assigns to the common folk who come from other parts of the country to settle on his land (and to those who are already settled there) specific fields, that each may know the land that he is to sow. And the majority of them have their homes on their land; and between twenty and thirty, or forty and fifty houses have over them an Indian head who is called tiquitlato, which in the Castilian tongue means “the finder (or seeker) of tribute.” At harvest time this tiquitlato inspects the cornfield and observes what each one reaps, and when the reaping is done they show him the harvest, and he counts the ears of corn that each has reaped, and the number of wives and children that each of the vassals in his charge possesses. And with the harvest before him he calculates how many ears of corn each person in that household will require till the next harvest, and these he gives to the Indian head of that house; and he does the same with the other produce, namely kidney beans, which are a kind of small beans, and chili, which is their pepper; and chia, which is as fine as mustard seed, and which in warm weather they drink, ground and made into a solution in water and used for medicine, roasted and ground; and cocoa, which is a kind of almond that they use as money, and which they grind, make into a solution, and drink; and cotton, in those places where it is raised, which is in the hot lands and not the cold; and pulque, which is their wine; and all the various products obtained from the maguey plant, from which they obtain food and drink and footwear and clothing. This plant grows in the cold regions, and the leaves resemble those of the cinnamon tree, but are much longer. Of all these and other products they leave the vassal only enough to sustain him for a year. And in addition the vassal must earn enough to pay the tribute of mantles, gold, silver, honey, wax, lime, wood, or whatever products it is customary to pay as tribute in that country. They pay this tribute every forty, sixty, seventy, or ninety days, according to the terms of the agreement. This tribute also the tiquitlato receives and carries to his Indian lord.


Ten days before the close of the sixty or hundred days, or whatever is the period appointed for the payment of tribute, they take to the house of the Indian lord the produce brought by the tiquitlatos; and if some poor Indian should prove unable to pay his share of tribute, whether for reasons of health or poverty, or lack of work, the tiquitlato tells the lord that such-and-such will not pay the proportion of the tribute that had been assigned to him; then the lord tells the tiquitlato to take the recalcitrant vassal to a tianguez or market, which they hold every five days in all the towns of the land, and there sell him into slavery, applying the proceeds of the sale to the payment of his tribute. . . .


All the towns have their own lands, long ago assigned for the provision of the orchilobos or ques or temples where they kept their idols; and these lands were and are the best of all. And they have this custom: At seeding time all would go forth at the summons of the town council to sow these fields, and to weed them at the proper time, and to cultivate the grain and harvest it and carry it to a house in which lived the pope and the teupisques, pioches, exputhles and piltoutles (or, as we would say, the bishops, archbishops, and canons and prebendaries, and even choristers, for each major temple had these five classes of officials). And they supported themselves from this harvest, and the Indians also raised chickens for them to eat.


In all the towns Moctezuma had his designated lands, which they sowed for him in the same way as the temple lands; and if no garrison was stationed in their towns, they would carry the crops on their backs to the great city of Temestitan [Tenochtitlán]; but in the garrison towns the grain was eaten by Moctezuma’s soldiers, and if the town did not sow the land, it had to supply the garrison with food, and also give them chickens and all other needful provisions.


5. AN AZTEC MOTHER ADVISES HER DAUGHTER


On the eve of the Spanish conquest, many simpler Indian societies (tribes and bands) were characterized by notions of male-female complementarity, which recognized the equal importance of the gendered tasks performed by men and women. The situation with respect to the more complex societies like the Aztec, Inca, and Maya is another matter. In these societies the rise of militarism and a warrior class to which women had no access had eroded women’s status to a significant degree. Some historians argue that Aztec male-female complementarity was maintained by symbolic means that equated giving birth with capturing a prisoner, dying in childbirth with being captured or killed in battle. A man’s success in battle corresponded to the care that a woman took of his household. Aztec women were active in a wide variety of professions ranging from priest and doctor to sorcerer and prostitute. But Aztec sources and Spanish accounts based on them make clear that patriarchal family relations existed in Aztec society. This is evident from the huehuehtlahtolli “speeches of the ancients,” passed on by memory from generation to generation, in which Aztec elders counseled the young. The following excerpt, taken from Sahagún’s General History of the Things of New Spain (c. 1540–1575), reveals some tampering by pious hands that substituted the Christian God for the Aztec supreme divinity, but it provides a sense of the coloring of Aztec speech and offers insight into Aztec social and family relations.


My daughter: I bore you and have taught you good breeding and good order, and your father has honored you. If you are not what you should be, you may not live with good and virtuous women; nor will any man take you for wife.


Hardship and suffering are our lot in this world, and our powers daily waste away. We must serve God that He may aid us and give us health; we must live with diligence and care to obtain our needs.


See to it, then, beloved daughter, that you are not careless or lazy. Be cleanly and diligent, and look after the house and keep all in order as it should be, each thing in its place. Thus will you learn what you must do in your house when you marry.


Wherever you go, go with great modesty. Do not hurry or laugh as you walk, and do not glance about, either at those coming toward you or at any other, but go your way; and thus will you gain honor and good name.


See that you are well behaved and speak soberly; reply civilly to any who question you.


Perform your household duties, weave and embroider; and so you will be well beloved and will merit the food and clothing you receive. In this labor you will find comfort and will thank God that he fitted you for it.


Give yourself not to sleeping, to the bed, to laziness. Do not be used to sitting in the fresh cool shade; for this teaches sloth and vice, and with such a habit one does not live well or decorously. Women who give themselves over to it are not loved.


Whether seated or standing, walking or working, my daughter, always think good thoughts and work well; and do what you must do to serve God and your parents.


If you are called, do not wait to be called a second time, but go promptly to do what you are ordered to do, to avoid giving offense or making it necessary to punish you for your sloth and disobedience. Listen well to what you are ordered to do, and do not give a rude reply. If you cannot do what is asked of you, make your excuses civilly, but do not lie or deceive anyone; for God sees you.


If another is called and she does not promptly respond, do you go diligently and hear and do what that one had to do; and thus will you be loved.


If someone offers you good counsel, take it; do not reject it, lest that person grow angry with you and hold you in scorn.


Walk modestly and quietly, not in such a way that men will think you giddy.


Be charitable; do not scorn or hate others; and be not avaricious.


Do not assign a bad sense to the words of others; do not envy the good that God was pleased to do to others.


Do not cause others hardship or suffering; for thereby you will bring the same on yourself.


Do not do evil; and do not follow the promptings of your heart; for thereby you will make yourself evil and will ensnare yourself to your own hurt.


Do not keep company with women who lie, or are lazy, or gad about, not with low women, lest you harm yourself. Attend to your housework, and do not frivolously leave your house. Do not frequent the market place, or the public squares or baths; for this is very bad and leads to perdition and harm. And one who follows evil courses finds it difficult to give them up; for evil inspires evil desires.


If a man speaks to you, do not believe him and do not look at him; be quiet and pay no attention to him. If he follows you, do not reply to him, lest your speech trouble his heart; and if you take no heed of him, he will stop following you.


Do not enter a stranger’s house without cause, lest he bring some charge against you.


If you enter the house of relatives, show respect to them and be not lazy; do what you see is fitting for you to do, and do not simply look at the women who are working.


When your parents give you a husband, do not be disrespectful to him; listen to him and obey him, and do cheerfully what you are told. Do not turn your face from him; and if he did you some hurt, do not keep recalling it. And if he supports himself by your industry, do not on that account scorn him, or be peevish or ungracious; for you will offend God, and your husband will be angry with you. Tell him meekly what you think should be done. Do not insult him or say offensive words to him in front of strangers or even to him alone; for you will harm yourself thereby, and yours will be the fault.


If someone visits your husband, thank him for coming, and do him some service. If your husband is disabled, you must show him how he is to live; and you must take care of the household, and secure persons to work your fields and store the harvest; and you must not be negligent in anything.


Do not waste your estate, but aid your husband; and you will obtain what you need for yourselves and your children.


My daughter, if you do what I have told you, all will love and esteem you. I have complied with my duty as a mother. If you take my advice, you will live happily; if you do not, the fault will be yours, and the future will show you the results of not heeding this advice. It shall never be said that I failed to advise you as a mother.


6. MAYAN INDUSTRY, COMMERCE, AND AGRICULTURE


The Spanish bishop Diego de Landa’s (1524–1579) Relation of the Things of Yucatán is our principal source of information on the native way of life in northern Yucatán before and after the conquest. In the following extract Landa mentions the use of foreign trade, money, and credit, pointing to the existence among the ancient Maya of a complex economy in which exchange played a significant part. Landa’s references to cooperative effort in agriculture, hunting, and fishing suggest the importance of the communal element in Mayan life. One motive for his careful observation of Mayan society was a passion to convert the Maya to Christianity and eradicate “pagan” religious practices. At one point, his missionary zeal alarmed his superiors, who forced him to return to Spain to defend himself against accusations of torturing Indian idolaters. His Relation was written in Spain around 1566, probably to convince investigators of his expertise on Mayan culture, including religious practices.


The trades of the Indians were making pottery and carpentering. They earned a great deal by making idols out of clay and wood, with many fasts and observances. There were also surgeons, or, to be more accurate, sorcerers, who cured with herbs and many superstitious rites. And so it was with all the other professions. The occupation to which they had the greatest inclination was trade, carrying salt and cloth and slaves to the lands of Ulua and Tabasco, exchanging all they had for cacao and stone beads, which were their money; and with this they were accustomed to buy slaves, or other beads, because they were fine and good, which their chiefs wore as jewels in their feasts; and they had others made of certain red shells for money, and as jewels to adorn their persons; and they carried it in purses of net, which they had, and at their markets they traded in everything which there was in that country. They gave credit, lent and paid courteously and without usury. And the greatest number were the cultivators and men who apply themselves to harvesting the maize and other grains, which they keep in fine underground places and granaries, so as to be able to sell [their crops] at the proper time. Their mules and oxen are the people themselves. For each married man with his wife, they are accustomed to sow a space of four hundred feet, which they call a “hun uinic,” measured with a rod of twenty feet, twenty feet wide and twenty feet long.


The Indians have the good habit of helping each other in all their labors. At the time of sowing those who do not have their own people to do their work, join together in groups of twenty, or more or less, and all together they do the work of all of them, [each doing] his assigned share, and they do not leave it until everyone’s is done. The lands today are common property, and so he who first occupies them becomes the possessor of them. They sow in a great number of places, so that if one part fails, another may supply its place. In cultivating the land they do nothing except collect together the refuse and burn it in order to sow it afterwards. They cultivate the land from the middle of January and up to April, and they sow in the rainy season. They do this by carrying a little bag on their shoulders, and with a pointed stick they make a hole in the ground, and they drop there five or six grains, which they cover over with the same stick. It is a wonder how things grow when it rains. They also join together for hunting in companies of fifty, more or less, and they roast the flesh of the deer on gridirons, so that it shall not be wasted, and when they reach the town, they make their presents to their lord and distribute the rest as among friends. And they do the same in their fishing.


7. THE MAYAN SOCIAL ORDER


According to Landa’s Relation, ancient Mayan society was highly stratified and divided into four “classes”: nobility, priesthood, commoners, and slaves. A hereditary ruler with civil, religious, and military functions headed the government. The hierarchical order of society was reflected in the pattern of settlement in the Mayan towns. The homes of the nobles, the priests, and the wealthy were clustered around the ceremonial center, and the huts of the peasantry lay on the outskirts.


After the departure of Kukulcan [a mythohistorical hero], the nobles agreed, in order that the government should endure, that the house of the Cocoms should have the chief power; because it was the most ancient or the richest family, or because at this time he who was at the head of it was a man of the greatest worth. This being done, since within the enclosure there were only temples and houses for the lords and the high priest, they ordered that other houses should be constructed outside, where each one of them could keep some servants, and to which the people from their towns could repair, when they came to the city on business. Each one then established in these houses his majordomo, who bore for his badge of office a short and thick stick, and they called him caluac. He kept account with the towns and with those who ruled them; and to them was sent notice of what was needed in the house of their lord, such as birds, maize, honey, salt, fish, game, cloth and other things, and the caluac always went to the house of his lord, in order to see what was wanted and provided it immediately, since his house was, as it were, the office of his lord.


It was the custom to seek in the towns for the maimed and blind, and they supplied their needs.


The lords appointed the governors, and if they were acceptable confirmed their sons in the offices, and they charged them with the kind treatment of the poor people, the peace of the town and to occupy themselves in their work of supporting themselves and the lords.


All the lords were careful to respect, visit and to entertain the Cocom, accompanying him, making feasts in his honor and repairing to him with important business, and they lived in peace with each other amusing themselves with their accustomed pastimes of dancing, feasts and hunting. . . .


Before the Spaniards had conquered that country, the natives lived together in towns in a very civilized fashion. They kept the land well cleared and free from weeds, and planted very good trees. Their dwelling place was as follows: in the middle of the town were their temples with beautiful plazas, and all around the temples stood the houses of the lords and the priests, and then (those of) the most important people. Then came the houses of the richest and of those who were held in the highest estimation nearest to these, and at the outskirts of the town were the houses of the lower class. And the wells, if there were but few of them, were near the houses of the lords; and they had their improved lands planted with wine trees and they sowed cotton, pepper and maize, and they lived thus close together for fear of their enemies, who took them captive, and it was owing to the wars of the Spaniards that they scattered in the woods. . . .


Beyond the house, all the town did their sowing for the nobles; they also cultivated them (the fields) and harvested what was necessary for him and his household. And when there was hunting or fishing, or when it was time to get their salt, they always gave the lord his share, since these things they always did as a community. If the lord died, although it was the oldest son who succeeded him, the other children were very much respected and assisted and regarded as lords themselves. And they aided the other principales inferior to the lord in all these ways, according to who he was and the favor which he enjoyed with his lord. The priests got their living from their offices and from offerings. The lords governed the town, settling disputes, ordering and settling the affairs of their republics, all of which they did by the hands of leading men, who were very well obeyed and highly esteemed, especially the rich, whom they visited, and they held court in their houses, where they settled their affairs and business usually at night. And if the lords went out of their town, they took with them a great many people, and it was the same way when they went out of their homes.


8. MAYAN RELIGIOUS LIFE


The great object of Mayan religion and worship was, as Landa concisely puts it, “that they [the gods] should give them health, life, and sustenance.” The priesthood owed its influence to its assumed intimacy and power of intercession with the divine beings. Human sacrifice, vividly described below, was practiced from a very early period, but was never as common among the Maya as it was in central Mexico. Although Landa had every reason to exaggerate the barbarity of Mayan religious practices, archeological evidence suggests that the Maya did indeed perform regular human sacrifices.


The natives of Yucatan were as attentive to the matters of religion as to those of government, and they had a high priest whom they called Ah Kin Mai and by another name Ahau Can Mai, which means the Priest Mai, or the High-Priest Mai. He was very much respected by the lords and had no repartimiento [allocation] of Indians, but besides the offerings, the lords made him presents and all the priests of the towns brought contributions to him, and his sons or his nearest relatives succeeded him in his office. In him was the key of their learning and it was to these matters that they dedicated themselves mostly; and they gave advice to the lords and replies to their questions. He seldom dealt with matters pertaining to the sacrifices except at the time of the principal feasts or in very important matters of business. They provided priests for the towns when they were needed, examining them in the sciences and ceremonies, and committed to them the duties of their office, and the good example to people and provided them with books and sent them forth. And they employed themselves in the duties of the temples and in teaching their sciences as well as in writing books about them.


They taught the sons of the other priests and the second sons of the lords who brought them for this purpose from their infancy, if they saw that they had an inclination for this profession.


The sciences which they taught were the computation of the years, months and days, the festivals and ceremonies, the administration of the sacraments, the fateful days and seasons, their methods of divination and their prophecies, events and the cures for diseases, and their antiquities and how to read and write with the letters and characters, with which they wrote, and drawings which illustrate the meaning of the writings.


Their books were written on a large sheet doubled in folds, which was enclosed entirely between two boards which they decorated, and they wrote on both sides in columns following the order of the folds. And they made this paper of the roots of a tree and gave it a white gloss upon which it was easy to write. And some of the principal lords learned about these sciences from curiosity and were very highly thought of on this account although they never made use of them publicly. . . .


They had a very great number of idols and of temples, which were magnificent in their own fashion. And besides the community temples, the lords, priests and the leading men had also oratories and idols in their houses, where they made their prayers and offerings in private. And they held Cozumel and the well of Chichen Itza in the same veneration as we have for pilgrimages to Jerusalem and Rome, and so they used to go to visit these places and to offer presents there, especially to Cozumel, as we do to holy places; and if they did not go themselves, they always sent their offerings, and those who went there were in the habit of entering the abandoned temples also, as they passed by them, to offer prayers there and to burn copal. They had such a great quantity of idols that even those of their gods were not enough; for there was not an animal or insect of which they did not make a statue, and they made all these in the image of their gods and goddesses. They had some idols of stone, but very few, and others of wood, and carved but of small size but not as many as those of clay. The wooden idols were so much esteemed that they were considered as heirlooms and were (considered) as the most important part of the inherited property. They possessed no idols of metal, since there was no metal there. They knew well that the idols were the works of their hands, dead and without a divine nature; but they held them in reverence on account of what they represented, and because they had made them with so many ceremonies, especially the wooden ones. The greatest idolaters were the priests, Chilans, the sorcerers and physicians, Chacs, and Nacoms. The office of the priest was to discuss and to teach their sciences, to make known their needs and the remedies for them, to preach and to publish the festival days, and to offer sacrifices and to administer their sacraments. The duty of the Chilans was to give the replies of the gods to the people, and so much respect was shown to them that they carried them on their shoulders. The sorcerers and physicians performed their cures by bleedings of the parts which gave pain to the sick man; and they cast lots so as to know the future in their own duties and in other things. The Chacs were four old men who were always chosen anew for each occasion, to aid the priest in carrying on the festivals well and thoroughly. The Nacoms were two officers; the first was perpetual and did not bring much honor with it, since it was he that opened the breasts of the human victims whom they sacrificed. The second was a choice made of a captain for war and for other feasts. His duties lasted three years, and he was held in high honor. . . .


Besides the festivals in which they sacrificed persons in accordance with their solemnity, the priest or Chilan, on account of some misfortune or necessity, ordered them to sacrifice human beings, and everyone contributed to this, that slaves should be bought, or some in their devotion gave their little children, who were made much of, and feasted up to the day (of the festival), and they were well guarded, so that they should not run away or pollute themselves with any carnal sin. And in the meanwhile they led them from town to town with dancing, while the priests, Chilans and other officers fasted. And when the day arrived, they all came together in the court of the temple, and if the victim was to be sacrificed with arrows, they stripped him naked, and anointed his body with a blue color, and put a coroza on his head. When they had reached the victim, all, armed with bows and arrows, danced a solemn dance with him around the stake, and while dancing they put him up on it and bound him to it, all of them keeping on dancing and gazing at him. The foul priest in vestments went up and wounded the victim with an arrow in the parts of shame, whether it was a man or woman, and drew blood and came down and anointed the faces of the idols with it. And making a certain sign to the dancers, they began one after another to shoot, as they passed rapidly before him, still dancing, at his heart, which had been marked beforehand with a white mark. And in this way they made his whole chest one point like a hedgehog of arrows. If the heart of the victim was to be taken out, they led him with a great show and company of people of the temple, and having smeared him with blue and put on a coroza, they brought him up to the round altar, which was the place of sacrifice, and after the priest and his officials had anointed the stone with a blue color, and by purifying the temple drove out the evil spirit, the Chacs seized the poor victim, and placed him very quickly on his back upon that stone, and all four held him by the legs and arms, so that they divided him in the middle. At this came the executioner, the Nacom, with a knife of stone, and struck him with great skill and cruelty a blow between the ribs of his left side under the nipple, and he at once plunged his hand in there and seized the heart like a raging tiger and snatched it out alive and, having placed it upon a plate, he gave it to the priest, who went very quickly and anointed the faces of the idols with that fresh blood. Sometimes they made this sacrifice on the stone and high altar of the temple, and then they threw the body, now dead, rolling down the steps. The officials below took it and flayed it whole, taking off all the skin with the exception of the feet and hands, and the priest, all bare, covered himself, stripped naked as he was, with that skin, and the others danced with him. And this was considered as a thing of great solemnity amongst them. The custom was usually to bury in the court of the temple those whom they had sacrificed, or else they ate them, dividing him among those who had arrived (first) and the lords, and the hands, feet and head were reserved for the priest and his officials, and they considered those who were sacrificed as holy. If the victims were slaves captured in war, their master took their bones, to use them as a trophy in their dances as token of victory. Sometimes they threw living victims into the well of Chichen Itza, believing that they would come out on the third day, although they never appeared again.


9. MAYAN ORIGIN MYTH


Spanish efforts to eradicate Mayan religious practices resulted in the destruction of all but a few scattered hieroglyphic texts probably used by the Maya in divination. At the same time, European alphabetic writing—an integral part of the education of elite Native American children—provided new, if generally covert, ways to preserve traditional religious beliefs. Written down sometime during the mid-sixteenth century in Quiché (one of the principal Mayan languages) and intended to inform the councils of Quiché leaders, the Popol Vuh is a splendid example of the subversive appropriation of one of the principal weapons of conquest—written language—and it also provides a unique glimpse into Mayan religion. Unlike preconquest hieroglyphic texts, which require extensive expertise to interpret, the Popol Vuh integrates the divinatory aspects of Mayan religion into a compelling narrative that includes mythical figures like the hero twins, Hunahpu and Xbalanque, whose adventures culminate in a heavenly ascent as part of a detailed account of the four stages of human creation. “Discovered” and preserved by a Spanish friar, Francisco Ximénez, the Popol Vuh continues to play a role in Quiché religious life. This selection tells the story of the successful fourth creation that followed three failed attempts to create humans from animals, mud, and wood. Munro Edmonson’s translation highlights the mixture of ritual invocation and storytelling that characterize this hybrid creation myth.


       And this is the beginning when man was invented,


       And when that which would go into man’s body was sought.


       Then spoke the Bearer, / And Engenderer,


       Who were Former / And Shaper, / Majesty / And Quetzal Serpent by name,


       “The dawn has already appeared; / The creation has already been made,


       And there is clearly a nourisher appearing, / A supporter,


       Born of light, / Engendered of light.


       Man has already appeared, / The population of the surface of the earth,” they said.


       It was all assembled and came / And went, their wisdom,


       In the darkness, / In the night time,


       As they originated things, / And dissolved things.


       They thought; / And they meditated there


       And thus came their wisdom directly, bright / And clear.


       They found / And they maintained / What came to be / Man’s body.


       That was just a little later / There not having appeared


       The sun, / Moon / And stars / Over the heads


       Of Former / And Shaper.


       In Cleft, / In Bitter Water by name,


       There came then yellow corn ears / And white corn ears.


       And these are the names of the animals; / These were the bringers of the food:


       Wildcat, / Coyote, / Parakeet / And Crow.


       They are the four animals / Who told the news


       Of the yellow corn ears / And white corn ears to them.


       There they went then to Cleft / To point out the Cleft road,


       And there they found the food / Whence came the flesh


       Of the formed people, / The shaped people.


       And water was their blood; / It became man’s blood.


       There came to Bearer / And Engenderer the corn ears.


       And they rejoiced then / Over the discovery


       Of the marvelous mountain, / Filled / With quantities / And quantities


       Of yellow corn ears, / And white corn ears,


       And also loads of cacao / And chocolate,


       Numberless mameys, / Custard apples, / Anonas, / Nances, / Soursops / And honey.


       It was full of the sweetest foods, / In the town


       At Cleft, / And at Bitter Water by name.


       There was food there / From the fruit of everything:


       Small vegetables, / Big vegetables, / Small plants / And big plants.


       The road was pointed out / By the animals.


       And the yellow corn was ground / And the white corn,


       And nine bushels / Were made by Xmucane.


       The food came / With water to create strength,


       And it became man’s grease / And turned into his fat


       When acted upon by Bearer / And Engenderer,


       Majesty / And Quetzal Serpent, as they are called.


       And so then they put into words the creation,


       The shaping / Of our first mother / And father.


       Only yellow corn / And white corn were their bodies.


       Only food were the legs / And arms of man.


       Those who were our first fathers / Were the four original men.


       Only food at the outset / Were their bodies.


       These are the names of the first men who were made, / Who were shaped:


       The first was Jaguar Quiche, / And the second in turn was Jaguar Night,


       And the third in turn was Nought, / And the fourth was Wind Jaguar,


       And these are the names of our first mothers / And fathers.


       Only formed, / Only shaped they were said to be.


       They had no mother; / They had no father.


       Just heroes by themselves / We have said.


       No woman bore them; / Nor were they engendered


       By the Former / And Shaper, / The Bearer / And Engenderer.


       Just power, / Just magic


       Was their forming, / Their shaping


       By the Former / And Shaper,


       Bearer / And Engenderer, / Majesty / And Quetzal Serpent.


       And when they looked like men / They became men.


       They spoke / And they talked; / They saw / And they heard;


       They walked; / They grasped;


       They were fine men. / They were handsome.


       Manly faces / Were their features.


       They had breath / And existed.


       And they could see too; / Immediately their sight began.


       They came to see; / They came to know


       Everything under heaven / If they could see it.


       Suddenly they could look around / And see around


       In the sky, / In the earth.


       It was scarcely an instant / Before everything could be seen.


       They didn’t have to walk at first / So as to gaze at what was under heaven:


       They were just there and looked. / Their understanding became great.


       Their gaze passed over trees, / Rocks, / Lakes, / Seas, / Mountains / And valleys.


       Truly then / They were the most beloved of men,


       Jaguar Quiche, / Jaguar Night, / Nought / And Wind Jaguar.


       And then they were asked by the Former / And Shaper:


       “How pleasant is your existence? / Do you know? / Can’t you see? / Can’t you hear?


       Isn’t your language good / And your walking?


       And look now / At what you see under heaven!


       Aren’t the mountains clear? / Do you see the valleys?


       Then try it now!” / They were told.


       And so then they came to see everything under heaven,


       And so then they gave thanks


       To Former, / And Shaper,


       “Truly then twice thanks, / Thrice thanks that we are created already,


       And that we are mouthed / And faced.


       We can speak; / We can hear;


       We ponder; / We move;


       We think very well; / We understand / Far / And near,


       And we can see large / And small,


       What is in heaven, / What is on earth.


       Thanks then to you / That we are created, / We are formed, / We are shaped,


       We exist, oh our grandmother, / Oh our grandfather,”


       They said / As they gave thanks


       For their forming, / Their shaping.


       They came to understand everything; / They saw it:


       The four creations, / The four destructions


       The womb of heaven, / The womb of earth.


       And not very happily / Did they listen to this,


       The Former / And Shaper.


       “It is not good / What they said,


       Our forming, / Our shaping:


       We know everything great / And small,” they said.


       And so they took back again / Their knowledge,
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