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			Back cover

			Nobel Peace Prize winner, the Dalai Lama, sheltered under his saffron robe, embodies the martyrdom of a Tibet subjected to the Chinese yoke. A symbol of wisdom, he gathers crowds all over the world. Sacred, adulated: who would question this living god who claims to carry with him the hope of freedom for an entire people?

			Maxime Vivas dares to attack the myth: what if the Dalai Lama was a theocrat who fills his palace coffers with gold while the Tibetans are just serfs who are denied any education? And what if, as a good opportunist, he had a changing discourse towards the Chinese, sometimes friend, sometimes enemy? What if he was playing into the hands of the Americans and the CIA more than the Tibetans he claims to defend?

			Based on the Dalai Lama’s own words, on the testimonies of proselytes as well as on his own trip to Tibet, the author paints a vitriolic portrait of “His Holiness” and shows us that all is not so Zen in Buddha’s kingdom.

			 

			Maxime Vivas, journalist, is co-administrator of the alternative information website legrandsoir.info. He also hosts a cultural program on Radio Mon Païs and was a literary referent for ATTAC-France. He has published La face cachée de Reporters sans frontières. De la CIA aux faucons du Pentagone (Aden, 2007).
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			Foreword

			To Frédéric, for his precious help

			“The political regime of Tibet before the Chinese invasion was sometimes described by Western observers, when they discovered it in the 19th, as a “feudal theocracy”. This traditional society was characterized, in fact, by political and economic structures reminiscent of those that existed in Europe in the Middle Ages, and in particular by a union of temporal and spiritual powers.1

			 

			“Outside the monasteries, our social system was subject to a feudal regime. There was a total inequality of wealth between the landed aristocracy and the poorest peasants.”2

			 

			“[...] under the impulse of our religion, we [...] will bring forth a new Tibet as happy in a modern world as it once was in its isolation.”3

			 

			 

			

			
				
					1. Report of the Franco-Tibetan friendship group of the Senate, June 14, 2006.

				

				
					2. Dalai Lama, Memoirs of the Dalai Lama. My land and my people, Paris, John Didier, 1963.

				

				
					3. Ibid.

				

			

		

	
		
			Preamble

			The harsh and lofty land of monasteries, where everything was serenity, love of neighbor, spirituality and harmony, has been impoverished, deprived of its culture, martyred by a genocidal colonial power (the Dalai Lama has sometimes used the word holocaust). Such, in short, is the image of Tibet, so widespread that anyone who dares to draw a different one, or even to nuance it, exposes himself to a backhanded collage of infamous labels.

			I was in Tibet in July 2010 for the news website Le Grand Soir (legrandsoir.info) with a group of journalists (Le Figaro, Le Monde and two freelance reporters). At first, I wasn’t sure my companions would see the same thing I did. What’s the point of traveling,” said Seneca, “if you take yourself with you? True, but hadn’t we slipped into our luggage a piece of who we are and a part of the medium in which we express ourselves? When we read what each of us wrote on our return, we will see that this was the case, but without excess. Objective facts were brought to the attention of the respective readerships, which did not prevent, also (but not instead), the addition of an opinion, that is to say of the subjective.Of course, everyone is free to let his or her pen run wild about the nature of the central power in Beijing, to draw on his or her archives to evoke Tibet’s past, to extrapolate about its desirable or desired future. But after noticing, for example, that store signs, street names, street signs, and newspapers are written in Tibetan (and then in Mandarin), after seeing the existence of Tibetan-language radio and television stations, after visiting a university where students and their professors have developed software in Tibetan, no one could support the antiphon of cultural genocide. And none did. It would indeed be more credible to write that, at home, regional cultures would like to be bullied in this way, Tibetans benefiting moreover from a compulsory teaching of their language in schools from the first classes and in the first cycle of secondary school (teaching in Mandarin and English in the second cycle).

			In short, beyond our differences, which we can only welcome in that they demonstrate that France is not a country of unique thought, there remains a “common trunk” of things seen together at the same time and which are the truth, even if they had never been written by the Dalai Lama’s lauders nor by the media where journalists read each other and practice what Pierre Bourdieu called “the circular circulation of information”.

			Friend,” the old backpacker will whisper to Candide, “don’t forget to say that everything is not at its best in Tibet and that the system in place cannot please a Frenchman. We do indeed have some good provisions in our Constitution that would be useful in Lhasa, the capital of Tibet, and in Dharamsala, the Indian capital of the Dalai Lama’s exile (and I am not thinking only of the strict separation of Church and State and the ostentatious occupation of public space by one belief, and one belief only).

			The race to modernize Tibet, the increases in the standard of living, the subsidies to the economic sectors, the construction of schools and hospitals, the development of solar energy, the preservation of nature, the conservation of sacred texts, the development of culture the respect of customs, the restoration of monasteries, the free practice of Buddhism in temples and in the street, none of the journalists (whose opinions cover a wide political field) with whom I traveled wrote a line to say that this is pure communist propaganda. Their criticism was directed elsewhere.

			So I’ll talk about things that we’ve seen together that I’d be surprised if any of my four colleagues, beyond our different approaches, would claim that they were the product of my partisan imagination.

			The reader will have noted this luxury of introductory precautions. In France, it is fashionable to talk about the past of the Catholic Church, about the Pope’s past, including his (forced?) as a teenager in a Germany under Nazi rule, on the irruption of Islam in our fantasies since the attack of September 11, 2001 in New York, on Judaism which was persecuted in Europe and in the name of which Palestine is being broken and crumbled, But woe betide anyone who does the same on the taboo subject of Tibet and on the fourteenth Dalai Lama, idol of the media and winner of the Nobel Peace Prize, as untouchable as Mahatma Gandhi, Abbé Pierre, Nelson Mandela or Martin Luther King, to whom his zealots wrongly compare him.

			What place are you talking about, asked the Greek sages? They were inviting us to look at the interests and motivations of our interlocutors. I therefore sought to find out who the Dalai Lama and his most fervent supporters are in France and in other countries.

			During a debate in a Toulouse bookstore, I heard an old Spaniard warn: “Whoever speaks up does so in order to hitch others to his wagons.” And to add mischievously: “I myself, at this moment...” The warning applies to this book. Yet in most of the following pages, the floor will be given to the Dalai Lama himself and to others who are sympathetic to him, including lovers of Tibet and Buddhism. I will also refer to reports following study trips by French parliamentarians of the left and the right which qualify or contradict the Dalai Lama’s propaganda in France on many points.

			When critical opinions or information will be brought by others (parsimoniously), cross-checks will have been carried out beforehand and the sources will be quoted to allow the reader to verify them. We cannot, in fact, give up all of a sudden on giving voice to the voices that, just about everywhere in the world, have torn off the mystifying mask of the Dalai Lama, nor even to the point of view of the Chinese authorities, nor to the work of their statisticians, economists, demographers, historians, who will not be insulted by claiming that nothing they say is in conformity with the truth, especially when they put forward facts that are verified elsewhere and that are attested to by international organizations and researchers of all countries.

			 

			 

		

	
		
			I The untouchable

			There are indeed two faces of the Dalai Lama. The first is a permanent smile, a sign of kindness, wisdom, tolerance, pacifism and inexhaustible patience in the face of persecution. It is the one on the covers of magazines and countless books devoted to Tibet in France and in many other countries.

			The second frowns, those of a fallen monarch whose life is devoted to a supreme goal: to return to Lhasa to restore a theocratic power which, even if it could not be restored to its former state, would not differ in essence from that which he once enjoyed, a power which he had inherited from his terrible predecessors and which he did not hasten to reform in order to eradicate an unheard-of institutional violence which the civilized world had banished for centuries.

			France has a high rate of unemployment, precariousness is growing, families are breaking up, many French people live in fear of the future, companies are faced with a series of suicides, and we are the leading consumers of antidepressants in the world.

			At the same time, we are witnessing a decline in the first religion of France. Churches are emptying. In the countryside, there is often one priest for several parishes. People marry less, they confess less, they are stingy with the collection of money for the church. Crisis of faith, criticism of the Vatican’s recommendations, rejection of the Pope’s infallibility, increasing doubt about the dogmas that facilitated evangelization. The devil with cloven feet has disappeared from preaching, God is no longer sitting on a cloud, the story of Eve’s birth by amputation of Adam is perhaps a bad translation of the texts, etc. Paradise is less and less well defined, the promise of the survival of the soul by frequenting places of worship has lost its attractive power.

			Almost every hour, the media give us news of a new god before whom everyone is invited to bend the knee in the electronically equipped temples called “stock exchanges” and where modern saints with barbaric names are pampered: “CAC 40”, “Dow Jones”, “Nasdaq”...

			However, materialism has never been sufficient to fill a human life. A variable part of spirituality, of dream if you like, of hope of a benevolent impalpable, exists in each of us.

			And the transfer takes place. The belief which declines here, undermined by a history of the Church devoted to the rich, the powerful and the armies, guilty of a thousand crimes, one goes to seek it elsewhere, in a religion for us immaculate, with new rites, adorned with the virtues of the peaceful love of its neighbor, able to dispense an unhoped-for interior calm, even to preserve health, carrying deliciously exotic words, perfumed with yak butter candles, sheltering in its monasteries, where multitudes of priests display themselves in saffron robes, gigantic Buddhas shining under the gold leaf, a religion of which Mecca is the “Roof of the World”, a religion symbolized by an eternal public smile plastered urbi et orbi on the face of a living and itinerant icon, a kind of international Care Bear for grown-ups. Thus seen, the Buddhism of the Dalai Lama is able to seduce not only the Parisian bobos and the babas cool (even if they were the first to become active proselytes), but other layers of the population in search of spirituality, happiness, or simply discovery. And why not?

			The problem is that, behind the possible intrinsic virtues of Buddhism, there are masters of thought of flesh and blood, of appetites and ambitions, of nostalgia for a lost power and of an era (of stagnant unhappiness) that they magnify, as we will see in a moment.

			Buddhism: I wrote religion. Is it not rather, in the absence of a revealed god, creator of the universe, a philosophy, a spirituality? The polemic can swell from the only answer to this question. The Dalai Lama, living proof of the immortality of the soul, who is reborn, not from anyone (and he proves capable of demonstrating this at the age of four), but from a Dalai Lama, is therefore entitled to call himself the spiritual and temporal head of an immense territory whose inhabitants are his flock. They call him His Holiness, prostrate themselves before him as others do before the Pope, venerate the effigies of his predecessors (his is forbidden in China) and the Buddhas in temples where candles burn in front of altars. Monasteries, a liturgy, monks, a cult, sacred texts, songs, devotional gestures, prayer wheels, prayer flags, the promise of an afterlife. It looks like a religion. Complete with a philosophy, with tools for “working on oneself”? If you like. Let’s avoid a quarrel on this point, because this is not my purpose here. But having noted that the Dalai Lama himself writes religion, I will stick to the word, without underestimating what it may be reductive for the reader who is looking for (and who may find) something else in Buddhism.

			However, if Buddhism is only one philosophy, it is the only one today in the world which is dressed in such finery, obliges to so many rites and whose great master intends to direct in his name an immense territory from which would be banished all the other philosophies and even his own followers who pretend to deviate one iota.

			Before continuing, let it be clear to everyone that neither the relevance of a cult nor that of the Chinese political system will be discussed in these pages. Many others have written about this, and I have chosen to deal with another subject: the Dalai Lama, spiritual master of a few hundred million Buddhists in the world, but appearing, through the power of the media, as the only pope and aspiring to become the all-powerful leader of a territory as big as five times the size of France, occupying a quarter of the territory of China, and where all law derives from the dharma (the universal law of Buddhism), that is to say, from the religious texts.

			The question is to know what would be a “free Tibet” led by a prophet not necessarily well informed about the horrors of Nazism, who dislikes science4, in mourning for a high country over which he reigned and whose anachronisms he is not yet able to recognize.

			The question is also whether democracy would benefit in China and whether the world would be better off for it.

			The question is finally to determine whether the media-humanitarian agitation around Tibet is not a simple attempt to replay in China the “Orange Revolution” like the one that, remotely controlled and financed from abroad, shook Ukraine in 2004 to serve the geopolitical interests of the American empire.

			We will try to answer these questions, at the end of a rational analysis based essentially, I repeat, on irrefutable texts, almost all of which are borrowed from the Dalai Lama, his affidés or from indulgent observers.

			 

			 

			

			
				
					4. See Chapter III.

				

			

		

	
		
			II A Dalai Lama bogeyman

			“Respected throughout the world, received by heads of state, the man in the saffron tunic and communicative laughter continues to embody the hopes of six million Tibetans living in Tibet or in exile,” said an AFP dispatch dated November 22, 2008.

			The television channel France 24, which broadcasts international news and wants to be a “French CNN”, is more doubtful about the Dalai Lama’s debonair authority over the whole of Chinese Buddhism. On August 9, 2009, the program Reporters, its news magazine, broadcast a report by Capucine Henry and Nicolas Haque.

			And what we saw there with horror, it is a dalaï-lama pronouncing on January 7, 2008 “a speech of a rare violence in a university of the south of India” (dixit France 24), a dalaï-lama Father Fouettard enjoignant to his faithful in exile with him not to speak with their brothers and sisters, followers of Shougdèn.

			Shugden is a deity of the Buddhist tradition, worshipped all over the world, in China, India, Nepal, Mongolia, Bhutan, Bengal and even in Russia, Europe and the United States.

			Already on August 12, 2005, in a public speech in Zurich, the Dalai Lama had declared his hostility to a belief that no longer pleased him: “Some of you may know, but others may not, that in the Tibetan tradition there is the practice of a deity called Dorje Shugden, that some people follow this practice and are followers of the veneration of this deity, and that I have declared myself against this practice because it goes against my principles and those of the Dalai Lamas. “
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