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Introduction

        

        Marie-Madeleine de Cevins


        1 Le
        22 novembre 1307, Martin, évêque d’Eger (en Hongrie centrale), cédait
        une terre agricole (sessio curie) en possession pleine et perpétuelle
        (perpetuo
        possidendam et habendam) aux frères mineurs du couvent
        Sainte-Marie – un couvent fondé probablement vers 1240 par l’un de ses
        prédécesseurs au siège d’Eger. Dans l’exposé des motifs, il vante la
        supériorité du genre de vie des frères en le reliant à la pauvreté
        volontaire, dont il souligne qu’elle plaît à Dieu[1].
        Au moment même où il louait le propositum vitae du plus pauvre des ordines
        mendicantes, l’évêque Martin contrevenait donc aux principes
        exprimés par son fondateur en remettant aux Franciscains de la ville
        un bien foncier, sans clause de revente[2]. Ce n’est là qu’un échantillon parmi d’autres
        des paradoxes que fait surgir la documentation centre-européenne entre
        les xiiie et xvie siècles. Ils invitent à penser
        autrement l’histoire matérielle des ordres mendiants, dans cet espace
        mais aussi ailleurs.


        4 En
        effet, ces hiatus se rencontrent également à l’ouest et au sud de
        l’Occident latin. L’enquête « Économie et religion », pilotée entre
        2001 et 2009 par Nicole Bériou et Jacques Chiffoleau en prolongement
        des hypothèses avancées voici plus de quarante ans par
        Jacques Le Goff, en a livré maints exemples, situés pour la plupart en
        France et dans la péninsule italienne[3]. La
        trentaine d’études de cas réunies dans ce cadre ne dessine pas un
        modèle unique de fonctionnement économique qui aurait caractérisé en
        propre les couvents mendiants. Elle donne à voir les solutions
        empiriques que les Mendiants ont élaborées dès le milieu du xiiie siècle pour
        résoudre la contradiction inhérente à leur « projet de vie » – à
        savoir (pour faire court) vivre pauvrement sans nuire à
        l’accomplissement de leurs activités liturgiques et pastorales. Elles
        ouvraient de
        facto une troisième voie entre l’idéal de pauvreté évangélique
        que poursuivaient les Mendiants ab origine et la sécurité
        matérielle dont jouissaient de manière générale les églises
        séculières, les monastères des ordres issus du rameau bénédictin ainsi
        que les établissements de moniales. Par quels moyens ? En combinant
        l’acceptation de biens et revenus stables (terres de labour, rentes,
        cens, pensions, loyers, péages, etc.), d’une part, et l’expérience de
        la précarité matérielle – par la pratique de la quête, la proportion
        substantielle des aumônes dans les revenus des communautés et la mise
        en vente des denrées non consommées par les frères –, d’autre part.
        Nul doute que ce fonctionnement a consolidé, au-delà des murs des
        couvents, l’ordre social existant jusqu’aux remises en cause du xvie siècle. Pendant
        que les autorités civiles (souverains, princes, seigneurs ou
        municipalités) et les notables locaux protégeaient les Mendiants des
        aléas de la conjoncture, ces derniers prodiguaient leurs faveurs
        spirituelles aux élites ; et ils préservaient la paix sociale en
        prônant la mobilité des richesses ici-bas autant qu’entre ciel et
        terre et en donnant l’exemple vivant de la renonciation au pouvoir. Le
        couple à première vue antinomique pauvreté-richesse – ou
        précarité-prospérité – semblait ainsi réconcilié, au nom de la sequela
        Christi et en application du principe de la nécessaire fluidité
        des biens entre chrétiens.


        6 Les frères des couvents les plus éloignés du berceau
        des ordres mendiants vivaient-ils la même expérience ? L’Europe
        centrale sert ici de terrain d’observation. On entendra par « Europe
        centrale » la région que formaient les royaumes (ou « couronnes ») de
        Bohême, Hongrie et Pologne, dans leurs limites de la fin du xve siècle, qui
        englobaient pour l’essentiel la Croatie, la Hongrie, la Pologne, la
        République tchèque, la Roumanie occidentale et la Slovaquie actuelles.
        Elle correspond plus exactement à ce que les historiens polonais
        (depuis Oskar Halecki), hongrois (Jenő Szűcs) et allemands
        (Klaus Zernack et Winifried Eberhard, entre autres) ont appelé
        « Europe du Centre-Est » (Ostmitteleuropa), une aire dont ils ont démontré
        la cohérence culturelle, ou la personnalité historique, dès l’époque
        médiévale[4]. Les ordres
        mendiants s’y sont installés précocement : avant 1230 pour les Frères
        mineurs et prêcheurs, dans les dernières décennies du xiiie siècle en ce qui
        concerne les Ermites de saint Augustin, et peu après le milieu du xive siècle pour les
        Carmes. Ils y ont rencontré un succès massif, à la fois en valeur
        absolue (plus de 430 couvents masculins identifiés à ce jour[5]), et rapporté
        au nombre d’habitants des localités qui les ont accueillis : le nombre
        de couvents mendiants y excède souvent celui des églises paroissiales
        à la fin du Moyen Âge. Ralentie au début du xve siècle (voire brusquement
        interrompue en Bohême centrale), l’expansion des Mendiants a repris
        vigoureusement après 1450, portée par les mouvements réformateurs se
        réclamant de l’Observance. Elle s’est poursuivie jusqu’à la
        propagation du luthéranisme puis du calvinisme dans les années
        1530.


        9 Or, en comparaison de l’Italie, de la France
        méridionale, et même des pays allemands, l’Europe centrale restait
        faiblement urbanisée à la fin du Moyen Âge. Son économie reposait
        avant tout sur les ressources agricoles. Société, activités et
        institutions – civiles et ecclésiastiques – étaient dominées par le
        groupe nobiliaire, tandis que la bourgeoisie urbaine exerçait au mieux
        une emprise locale. Comment les Mendiants ont-ils réussi à s’implanter
        et à s’épanouir dans un environnement aussi peu adapté à leur mode de
        subsistance ? N’ont-ils pas été contraints d’accepter d’emblée des
        biens et revenus fonciers – au lieu du subtil dosage entre revenus
        stables et précarité partielle qui a été évoqué plus haut –, au risque
        de perdre leur identité de mendicantes ? Les frères d’Europe centrale ne se
        sont-ils pas trouvés ipso facto en porte-à-faux par rapport au
        discours officiel de l’Église présentant le salut des chrétiens comme
        résultant pour l’essentiel de la circulation continue des bienfaits
        terrestres et célestes[6] ?


        11 Tel est le faisceau d’interrogations qui se trouve à
        l’origine du présent volume. Lui-même découle d’un projet de recherche
        collaborative remontant à l’automne 2011. Il a pris la forme d’un
        programme financé par l’Agence nationale de la recherche de 2012 à
        2016, sous l’acronyme MARGEC – pour « Marginalité, économie et
        christianisme. La vie matérielle des couvents mendiants en Europe
        centrale (v. 1220-v. 1550)[7] ». Près de trente
        chercheurs issus de diverses disciplines (historiens médiévistes et
        modernistes, historiens d’art, archéologues), ayant un degré
        d’expertise et un statut académique variables (du niveau post-doctoral
        aux chaires d’université ou à la direction de musées) et appartenant à
        une dizaine de nationalités différentes ont participé à la réalisation
        des tâches prévues[8].
        L’objectif qui leur était assigné était de mettre en lumière les
        mécanismes de l’économie mendiante en Europe centre-orientale – une
        région souvent qualifiée de « marge » ou de « périphérie » de la
        Chrétienté latine dès le Moyen Âge central (d’où le nom du projet) –,
        en s’appuyant prioritairement sur les sources de la pratique. Pour ce
        faire, ils ont entamé un patient travail de collecte visant à
        rassembler de manière systématique les références documentaires et
        données historiographiques relatives au fonctionnement économique des
        couvents mendiants masculins centre-européens, de la fondation de ces
        établissements jusqu’au milieu du xvie siècle[9].


        15 Trois ateliers ont été organisés en amont des travaux
        afin de poser les indispensables jalons historiographiques,
        documentaires et méthodologiques. Le premier, réuni à Rennes le
        18 novembre 2011, a dressé un catalogue bibliographique sur le sujet
        et fourni un aperçu de l’état des connaissances[10]. De fortes disparités
        géographiques en ont surgi. Les enquêtes portant sur les couvents
        polonais sont en effet de loin les plus avancées. Creusant un sillon
        ouvert dès les années 1950 par les travaux pionniers de
        Jerzy Kłoczowski, elles ont abouti en 2008 à l’organisation d’un
        colloque sur l’économie mendiante en Pologne du Moyen Âge à l’époque
        contemporaine, dont les actes ont paru en 2011[11]. Inversement,
        alors que les fonds centraux de Bohême et surtout de Moravie regorgent
        manifestement de registres et de chartes, ceux-ci attendent toujours
        d’être intégralement inventoriés et exploités. En Hongrie, les travaux
        sur le fonctionnement matériel des établissements réguliers
        fleurissent depuis une douzaine d’années, à l’impulsion notamment de
        Beatrix Romhányi[12]. Le second atelier, monté à
        Prague le 25 mars 2013, avait pour but de préparer un inventaire
        typologique des sources textuelles en commençant par estimer le volume
        de la documentation centre-européenne[13]. Celle-ci ne manque pas, en dépit de
        la taille souvent modeste des couvents mendiants dans cette région,
        malgré l’adoption tardive de l’écrit (notarié, judiciaire ou chiffré)
        comme outil gestionnaire – en comparaison des villes italiennes,
        provençales ou même flamandes et rhénanes –, et eu égard aux
        destructions d’archives résultant des guerres hussites (en Bohême) et
        ottomanes (en Hongrie). Mais le corpus souffre de lourds déséquilibres
        institutionnels (les fonds royaux et municipaux l’emportant largement
        sur les documents émanant des Mendiants eux-mêmes), chronologiques
        (les sources se concentrent sur le siècle 1450-1550) et géographiques
        (la Pologne arrive devant la Bohême et la Hongrie). L’atelier de
        Budapest (23-25 novembre 2013) a souligné quant à lui l’apport
        inestimable de la documentation archéologique. Celle-ci révèle en
        particulier l’insertion étroite des couvents mendiants dans l’économie
        locale et régionale. Elle résultait de la consommation des frères mais
        aussi de leurs activités de production agricole et artisanale,
        généralement absentes des sources textuelles[14].


        21 La
        structure de la documentation a conduit les coordinateurs du programme
        MARGEC à privilégier trois angles d’attaque, qui ont donné lieu à
        plusieurs colloques internationaux. Ils ont été organisés
        successivement à Clermont-Ferrand, à Wrocław et à Rennes entre juin
        2014 et juin 2016[15] autour des thèmes
        suivants : le rapport des Mendiants centre-européens à la terre ; leur
        expérience quotidienne de la pauvreté ; l’inscription de leurs
        couvents dans l’économie globale du sacré. Ce livre s’écarte
        légèrement de cette répartition, pour des raisons à la fois
        qualitatives et quantitatives. Certaines communications orales
        s’appuyaient sur des résultats trop fragiles pour donner déjà lieu à
        une publication. Inversement, des articles apportant d’importants
        éléments de réponse aux interrogations de départ ont pris place parmi
        les textes issus des colloques du programme MARGEC. Enfin, un
        quatrième axe s’est imposé à la lecture des contributions collectées,
        celui des bienfaiteurs des couvents mendiants.


        23 Le
        lecteur s’étonnera peut-être de rencontrer à la fin de chaque partie
        des articles portant sur des couvents situés en dehors de la zone
        examinée – des îles britanniques à la Confédération helvétique. Ces
        contrepoints avaient suscité des débats particulièrement féconds lors
        des colloques du programme. Ils aident à mettre en perspective les
        réalités centre-européennes tout en enrichissant la palette d’exemples
        occidentaux sur l’économie mendiante actuellement disponibles.


        24 Les huit contributions qui ouvrent le volume
        concernent le défi de la pauvreté, mot d’ordre des Mendiants qu’il
        convenait de soumettre, dans sa globalité, à l’épreuve des sources. En
        préface du « Totum franciscain » (2010), André Vauchez
        résumait la situation chez les Mineurs par cette affirmation sans
        appel : « Dès la seconde moitié du xiiie siècle, la pauvreté était
        devenue pour les Mineurs avant tout une notion juridique, définie par
        le refus de posséder des biens, des terres et des droits, et non par
        un style de vie proche de celui des miséreux et des marginaux[16]. » Les frères mendiants d’Europe centrale se
        reconnaissaient-ils à la sobriété de leur cadre d’existence ou de leur
        régime alimentaire, ainsi qu’à leurs occupations (autres que les
        prières, messes et sermons) ? En d’autres termes, leur habitus
        manifestait-il leur engagement « mendiant », au propre et au figuré ?
        Il ne s’agit pas uniquement de savoir si les frères mendiants se
        contentaient des necessitates prescrites par les règlements
        mendiants ou s’ils les agrémentaient de superfluitates, s’ils se
        comportaient en rentiers ou en indigents – une opposition déjà
        obsolète à la fin du xiiie siècle – mais de déterminer si frères et
        non-frères considéraient le mode de vie des Mendiants comme pauvre et
        si les objets, bâtiments, images et autres éléments matériels dont ils
        s’entouraient véhiculaient une vision particulière de la pauvreté
        volontaire.


        26 Les deux couvents dominicains de Sandormierz enfoncent
        d’emblée un coin dans le mythe de la pauvreté mendiante, sous l’angle
        de la stabilité des revenus – fonciers pour une large part, ils
        dessinent une économie de type monastique –, comme des conditions
        d’existence, guère plus clivantes (Dominika Burdzy). En
        Prusse, c’est l’interdiction faite par l’Ordre teutonique aux
        Mendiants de posséder des terres et de percevoir des rentes foncières
        qui les contraignit à vivre avant tout de subventions et de dons
        privés, auxquels s’ajoutait le produit des indulgences
        (Rafał Kubicki). Pourtant, les fouilles archéologiques montrent
        que, dans les premières décennies de leur installation en Bohême, en
        Moravie et en Silésie, les Franciscains (et peut-être les Dominicains)
        avaient rechigné à adopter l’organisation topographique centrée autour
        du cloître, qu’ils percevaient encore comme la marque de la stabilitas
        monastique (Martin Ollé et Rudolf Procházka). Il n’y a guère que dans
        les grandes villes polonaises que les couvents mendiants vivaient
        principalement des dons des fidèles. En Europe centrale comme
        ailleurs, le rapport des Mendiants aux livres a oscillé entre usage
        collectif (pour la liturgie notamment) et usage privé, éventuellement
        à titre onéreux, sans que l’on puisse toujours s’assurer de ce que les
        supérieurs aient rigoureusement contrôlé la circulation des ouvrages
        d’un couvent à l’autre et entre les frères d’une même communauté
        (Marie Charbonnel). L’analyse des codices produits entre les
        murs des couvents mendiants polonais confirme l’opposition entre
        livres à vocation liturgique – même s’ils n’échappent pas toujours aux
        confiscations ordonnées par les inspecteurs, leur décoration étant
        parfois jugée incompatible avec l’exigence de pauvreté – et autres
        ouvrages (didactiques, pastoraux), de format réduit et rarement
        enluminés, par nécessité pratique et manque de moyens (Jerzy
        Kaliszuk).


        27 En
        s’éloignant du cœur de l’Europe centrale, on mesure le décalage qui
        sépare les Mendiants – et notamment les Franciscains – de leurs
        confrères centre-européens à partir du xive siècle, malgré des tendances
        communes. Les couvents d’Angleterre, une fois passées les phases de
        création des provinces mendiantes puis de stabilisation budgétaire,
        illustrent dès le xive siècle une nette propension à
        l’individualisation des revenus des frères, légataires de leurs
        proches ou rétribués pour le service de tel puissant personnage laïque
        ou ecclésiastique en tant que confesseur ou chapelain privé
        (Jens Röhrkasten). En Irlande comme en Europe centrale, les objets
        liturgiques échappaient à l’exigence de sobriété parce que leur
        proximité avec les espèces consacrées leur conférait un statut
        particulier. L’architecture et l’ornementation des couvents
        irlandais – que leur état de conservation passablement médiocre
        rapproche des établissements d’Europe centrale –, témoignent
        simultanément de la capacité des éléments du décor à exprimer une
        vision de la pauvreté qui transcendait sa dimension strictement
        matérielle, à travers le motif de l’Homme des Douleurs ou à propos des
        stigmates de François (Malgorzata Krasnodębska-D’Aughton et
        Anne-Julie Lafaye). Les pratiques alimentaires que décrivent les
        comptes exceptionnellement précis du couvent franciscain de Lausanne
        dans les années 1530 suivent le rythme de la liturgie. La viande y
        occupe une place non négligeable. L’ensemble esquisse plusieurs
        niveaux de pauvreté (ou de richesse) à l’intérieur de la communauté
        (Stéphanie Vocanson-Manzi) – des écarts également repérables dans les
        couvents mendiants anglais du xve siècle.


        28 Le
        deuxième volet du livre interroge le rapport des Mendiants
        centre-européens à la terre. Ce point nodal de la spécificité des fratres
        mendicantes au sein de la grande famille des réguliers bénéficie
        d’une documentation relativement abondante. On comprend par « terre »
        l’ensemble des biens et revenus fonciers à caractère agricole (terres
        de labour, vergers et potagers, prés, forêts, étangs, moulins et
        autres bâtiments d’exploitation), qu’ils se trouvassent en milieu
        rural, périurbain ou urbain, à l’exclusion des habitations (locations
        urbaines) et des cens afférents. Quelle part représentaient-ils dans
        le « temporel » et les entrées (en nature ou en argent) des couvents
        mendiants d’Europe centrale ? Dès 1234, le couvent franciscain de
        Trogir (Trau) faisait l’objet d’une donation foncière[17]. Les exemples se
        multiplièrent ensuite en Europe centrale, au même rythme qu’en Italie
        et en France. On aimerait éclairer le lien de propriété qui unissait
        les frères à ces biens fonciers (usufruit ou pleine propriété,
        arrentement, location). Mais les textes emploient un vocabulaire
        fluctuant, qui ne concorde pas nécessairement avec celui de la
        législation régulière, générale ou provinciale. Il importe également
        de savoir dans quelle mesure ces biens et revenus fonciers résultaient
        de dons (dotation initiale, dons ponctuels ou associés à des
        fondations perpétuelles) ou bien d’acquisitions délibérées de la part
        des frères. Ces dernières témoigneraient d’une recherche de
        rentabilité, possiblement imputable aux agents (externes ou internes)
        chargés de défendre, exploiter et faire fructifier les biens fonciers
        des couvents.


        30 La
        documentation hongroise fait apparaître de profondes différences entre
        les Dominicains et plus encore les Ermites augustiniens hongrois – qui
        s’efforçaient d’accumuler un véritable patrimoine foncier, administré
        selon un modèle domanial plutôt que résolument spéculatif – et les
        couvents franciscains – qui pratiquaient (avant même la rupture
        observante) une économie de subsistance prévoyant des livraisons
        périodiques en nature et dont la mise en œuvre était confiée à des procuratores
        (Beatrix Fülopp-Romhányi). Ces contrastes se retrouvent dans les pays
        tchèques. En Bohême centrale, où le hussitisme a contraint les Mineurs
        à renoncer à toute forme de propriété foncière, ceux-ci vivaient des
        dons de leurs bienfaiteurs au xve siècle. Tant et si bien que
        les Observants projetaient sur les campagnes à la fois leurs peurs et
        leurs idéaux de retour au franciscanisme primitif (Petr Hlaváček). Les
        Ermites augustiniens du couvent Saint-Thomas de Brno procédèrent à
        partir du tournant des xive et xve siècles à la concentration
        géographique et à la valorisation des terres agricoles et forestières
        qu’ils avaient reçues du margrave de Moravie, fondateur de
        l’établissement, et de ses héritiers (Adrien Quéret-Podesta). Dès
        le xive siècle, les frères augustiniens de Saint-Thomas
        de Prague percevaient, d’après les riches indications du Codex
        Thomaeus, des revenus fonciers provenant de plusieurs dizaines de
        villages situés dans un rayon de plus de cinquante kilomètres autour
        de la capitale (Christian-Frederik Felskau). Les Clarisses polonaises,
        mobilisées ici à titre de point de comparaison, suivaient le même
        mouvement, creusant ainsi l’écart avec les frères de leur ordre :
        après avoir contourné l’exigence de pauvreté en fondant (sur le modèle
        théorique d’Élisabeth de Hongrie) des hôpitaux qui leur garantissaient
        des rentrées stables, elles se dotèrent d’un confortable temporel
        foncier doublé de patronages d’églises ; seuls les couvents
        modestement dotés, comme celui de Strzelin, vivaient dans un relatif
        dénuement, subi plutôt que volontaire (Olga
        Przybyłowicz). La constitution par les Franciscains de
        Lausanne d’un vaste ensemble viticole jusqu’au milieu des années 1530
        et son exploitation minutieusement organisée n’ont pas d’équivalents
        connus à ce jour et à cette échelle en Europe centrale (Stéphanie
        Vocanson-Manzi).


        31 Le
        rôle crucial des soutiens extérieurs aux Mendiants dans la subsistance
        des frères, déjà mis en relief par plusieurs des contributions
        précédentes, appelait des développements spécifiques. Quel était le
        périmètre de ce groupe en Europe centrale ? Quels liens de dépendance
        y unissaient les religieux à leurs bienfaiteurs, protecteurs
        (« patrons ») et donateurs occasionnels, et qu’attendaient ceux-ci de
        leur « investissement » (au propre et au figuré) en faveur des
        Mendiants ?


        32 Le
        cercle des fidèles qui avaient accepté de partager (en partie au
        moins) le mode de vie des frères mérite une attention spéciale.
        Prébendiers et tertiaires ont longtemps subi la désaffection des
        historiens en raison des maigres traces documentaires qu’ils ont
        laissées. Moteurs de la réforme régulière et volontiers suspectés
        d’hérésie – en terre tchèque notamment –, ils soutenaient de leurs
        deniers les couvents franciscains de Silésie (Ludovic Viallet). Les
        chroniques de la province franciscaine observante de Bohême du début
        du xvie siècle fournissent des dizaines d’exemples
        d’assemblées capitulaires organisées grâce à l’appui logistique et
        financier de généreux donateurs, issus de l’aristocratie, de la
        noblesse et de la bourgeoisie urbaine – parfois en rivalité sur ce
        terrain comme sur d’autres –, jusque dans les années 1530 (Petr
        Hlaváček). L’éventail sociologique des bienfaiteurs du
        couvent dominicain polonais de Sieradz, qui disposait de ressources
        variées, était particulièrement étendu aux xve et xvie siècles : doté par des
        aristocrates, l’établissement bénéficiait des visites et de l’aide
        matérielle de nobles et de patriciens locaux, comme de modestes
        artisans (Grzegorz Wierzchowski). L’étude systématique
        des testaments enregistrés dans la cité croate de Zadar confirme cette
        diversité sociale, étendue aux étrangers de passage et aux paysans des
        environs, à propos cette fois des Mineurs non observants. La part des
        nobles reste malgré tout écrasante parmi les bienfaiteurs du couvent
        franciscain de Zadar (d’après les rares noms qui émergent de la
        documentation), parmi les frères profès – et ceci parfois pendant
        plusieurs générations d’affilée (Sanja et Suzana Miljan).
        L’établissement se démarque en cela des couvents franciscains et
        dominicains polonais, peuplés pour l’essentiel de citadins. Des
        institutions ecclésiastiques se posaient également en donateurs
        réguliers des frères, à commencer par les évêques fondateurs. L’Ordre
        teutonique versait aux couvents mendiants implantés en Prusse des
        subsides modiques mais récurrents, dont un registre dressé vers 1400 a
        conservé la trace comptable (Piotr Oliński)[18]. Les
        donateurs laïques centre-européens s’impliquaient particulièrement
        dans l’équipement liturgique des couvents mendiants, à des fins
        évidentes de représentation et d’exaltation lignagères, tout en se
        rapprochant (physiquement et symboliquement) des espèces
        eucharistiques (Marie Charbonnel).


        34 C’est là un premier indice de l’insertion des couvents
        mendiants dans le système que les historiens du religieux ont coutume
        d’appeler depuis les années 1980 « économie du sacré » (Economy of the
        Sacred). Robert Scribner définissait celle-ci comme « une
        structure organisée de liens avec le sacré englobant des personnes,
        des lieux, des moments et des objets[19] ». En contexte chrétien, cette « structure » se
        conforme à des règles inspirées de notions et pratiques proprement
        économiques. Depuis les Pères de l’Église (Augustin et Jérôme en
        tête), le salut est présenté comme le produit d’échanges continus de
        bienfaits spirituels contre des biens matériels – et vice versa[20]. Il ne s’achète pas (la simonie faisant l’objet
        de condamnation anciennes et répétées) mais se négocie en permanence,
        et les biens terrestres (ou plutôt, un certain usage des richesses
        matérielles) contribuent à l’obtenir. Le dogme de la communio
        sanctorum posait déjà l’existence d’une interaction continue
        entre chrétiens vivant dans le monde et hors du monde – interaction
        qui opère par différents canaux : la prière (d’intercession, en
        particulier), l’eucharistie (dans la mesure où elle reproduit la
        Passion), la pénitence enfin, dont l’aumône. Il
        trouva un nouveau développement aux xiie et xiiie siècles dans la notion de
        « trésor de l’Église » (thesaurus ecclesiae) – « capital » de bienfaits
        spirituels (beneficia) alimenté directement par le Christ
        (source de tout mérite) mais aussi par les chrétiens qui produisent et
        accumulent des « bienfaits », et dont l’Église détient les clefs.
        C’est sur ce socle doctrinal que s’appuie la promotion concomitante du
        Purgatoire[21].


        38 L’expression « économie du sacré » se limite dans ce
        volume aux répercussions qu’ont eues sur le fonctionnement matériel
        des couvents mendiants les actes, gestes, pratiques religieuses
        accomplis par les frères qui constituaient un enjeu majeur pour le
        salut – que ce soit le leur ou celui des fidèles. En d’autres termes,
        il s’agit d’apprécier ce qu’avait de « sacré » l’économie des
        établissements mendiants. Que pesaient les activités liturgiques (Opus Dei,
        offices et autres prières collectives), sacramentelles (eucharistie,
        pénitence, extrême-onction) et plus largement salvifiques (prières de
        recommandation, indulgences, confraternité...) dans les recettes et
        les dépenses des communautés ? Les Mendiants ont-ils supplanté les
        moines – principaux pourvoyeurs de prière commémorative avant
        l’apparition des ordres mendiants – et les clercs
        paroissiaux – administrateurs des sacrements qui scandaient la vie de
        tout chrétien (baptême, mariage, extrême-onction...) – comme
        auxiliaires de salut aux yeux des laïcs ?


        39 Ces questions se posent avec une acuité particulière
        en Europe centrale. En effet, on peut douter a priori de l’impact du
        message (diffusé entre autres par les prédicateurs mendiants) faisant
        du salut le fruit d’une negociatio perpétuelle dans une région encore
        très largement rurale jusqu’au xvie siècle. De plus, on l’a dit,
        les couvents mendiants centre-européens disposaient souvent jusqu’au
        début du xvie siècle, Observants exceptés, d’une solide
        assise foncière, qui les rendait moins dépendants des aumônes et du
        produit des quêtes, mais aussi de la rétribution des célébrations et
        grâces spirituelles demandées par les fidèles. En toile de fond, des
        obstacles idéologiques entravaient l’insertion des Mendiants dans
        l’économie du sacré. Les détracteurs des Mendiants les plus virulents
        (Guillaume de Saint-Amour et Wyclif) ont trouvé en Bohême une
        formidable caisse de résonance dès les années 1360 d’abord dans le
        milieu des réformateurs pragois, qui s’est perpétuée ensuite dans le
        mouvement hussite. Or, que reprochaient-ils aux Mendiants ?
        Leur participation à la diffusion des indulgences et de la
        confraternité ; leur intrusion dans la hiérarchie ecclésiastique,
        alors que les cadres séculiers étaient les seuls à avoir un caractère
        apostolique, les seuls autorisés par conséquent à participer à
        l’économie du sacré ; enfin, argument économique s’il en est, les
        réformateurs tchèques et leurs émules critiquaient la mendicité
        pratiquée par les Mendiants : synonyme de fainéantise et de
        parasitisme, elle enlevait aux (vrais) pauvres les aumônes qui leur
        revenaient de droit[22].
        Ajoutons à cela que, dans toute l’Europe centrale, la croyance au
        Purgatoire – toile de fond et stimulateur des fondations de services
        pro anima
        et
        des indulgences – tarda manifestement à gagner les fidèles, et qu’elle
        n’y connut jamais la même vigueur que dans le Midi français. Point de
        « bassins du Purgatoire », de confréries des « âmes du Purgatoire »,
        ni d’autels ou de chapelles « du Purgatoire » dans cet espace avant la
        fin du xve siècle (jusqu’à plus ample informé), pas plus
        que de quêteurs du Purgatoire issus des ordres mendiants[23]. Les frères centre-européens
        ont pu ainsi se trouver privés d’une partie des revenus liés à la
        fameuse « comptabilité de l’au-delà ». Dernier élément du contexte,
        qui touche aux mécanismes générateurs de dons massifs : la Peste noire
        n’a pas provoqué dans cet espace (si ce n’est localement et
        épisodiquement) de saignées démographiques comparables à celles
        constatées à l’ouest, au sud et au nord du vieux continent. Cela a pu
        restreindre (quantitativement et qualitativement) la part de
        l’« économie de la mort » dans le budget des couvents mendiants.


        42 À en croire certains évêques et curés, les Mendiants
        d’Europe centrale auraient eu massivement recours aux indulgences dès
        les années 1270, grâce au soutien du pape et des évêques locaux, dont
        ils contribuaient ainsi à accroître l’autorité spirituelle (Étienne
        Doublier). N’en déduisons pas pour autant qu’ils
        disposaient d’un « patrimoine d’indulgences[24] ».
        L’utilisation de cette grâce semble en effet avoir été discontinue en
        Hongrie : une fois passé le temps des fondations, on y observe un net
        recul de l’attribution des indulgences aux visiteurs des couvents
        mendiants au cours du xive siècle, puis une disparition quasi totale à la
        fin du xve siècle. Au reste, son impact sur les revenus
        des couvents paraît faible, en dehors des phases de construction ou de
        reconstruction des bâtiments (Gergely Kiss). De la même façon,
        l’affiliation spirituelle auprès des Mendiants, très prisée des nobles
        de Hongrie, ne semble pas avoir eu de retombées économiques immédiates
        pour les couvents ; son rôle se bornait à récompenser la fidélité des
        bienfaiteurs de haut rang (Marie-Madeleine de Cevins).
        Inversement, l’analyse du calendrier obituaire du couvent
        franciscain de Český Krumlov, remarquablement précis, atteste
        l’importance des dons pro anima dans l’accroissement du patrimoine
        foncier et mobilier de cet établissement, de sa fondation dans les
        années 1350 jusqu’au début du xvie siècle (Adrien
        Quéret-Podesta). Elle rejoint en cela les conclusions de
        travaux similaires portant sur des couvents dominicains et
        franciscains polonais[25]. Les Mineurs hongrois accueillirent dès le
        milieu du xiiie siècle dans leur enclos des sépultures, d’abord
        royales et aristocratiques, puis étendues aux bourgeois des villes
        après 1300. Mais cette faveur se limitait habituellement aux fidèles
        qui, de leur vivant, avaient manifesté un intérêt particulier pour le
        couvent (Beatrix Fülopp-Romhányi). À Lausanne également,
        les Dominicains sélectionnaient les candidats à l’enterrement dans
        leurs murs, tandis que les Mineurs se montraient moins regardants
        (Stéphanie Vocanson-Manzi).


        45 Ce
        volume, de même que les rencontres scientifiques qui l’ont précédé,
        n’aurait pu voir le jour sans le soutien de l’Agence nationale de la
        recherche, de l’université Rennes 2, de l’université
        Clermont Auvergne, de la Central European University (Budapest), de
        l’université de Wrocław (en particulier le LAHRCOR), du Centre de
        recherches historiques de l’Ouest (CERHIO – CNRS UMR 6258) puis de
        l’unité de recherche TEMPORA (EA 7468), du Centre d’histoire Espaces
        et cultures (CHEC – EA 1001) et de Rennes Métropole. Que tous les
        collaborateurs du programme MARGEC soient remerciés pour finir de leur
        participation à ce livre – dont Anne-Julie Lafaye, qui a effectué la
        révision linguistique des contributions en anglais.
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Poverty Put to the Test in both Dominican
          Friaries of Sandomierz up to the Sixteenth Century

          

          Dominika Burdzy


          1 The aim of the paper is to show how the living
          conditions of the Dominicans in Sandomierz were consistent with the
          idea of poverty, closely associated with the apostolic goals of the
          Order. Renunciation of material goods was supposed to help the
          friars in their imitation of Christ who did not possess anything.[26] However, in the fifteenth and sixteenth
          centuries the acts of general and provincial Polish chapters often
          had to urge the friars to follow the rules of living in poverty. Any
          property that they received as a result of inheritance, donations or
          that was collected from fundraising and mass intentions became the
          property of the Order. Friars were to draw up a register of such
          income for the Prior, and any donated money, valuables and books
          were to be placed in the deposit of the friary. If the friars did
          not comply with this regulation they were threatened with
          excommunication.[27] The constant repetition of these recommendations
          suggests that problems in maintaining discipline and numerous
          violations of the vow of poverty existed.[28] Whereas the friars were
          not allowed to possess private property, the acquisition of property
          by the friaries was not considered a problem.


          5 Regarding the financial status of the friaries in
          Poland, it seems that their ownership of property continuously
          expanded with the consent of popes, religious authorities and Polish
          rulers. At the beginning of the fourteenth century, popes
          Boniface VIII, Clement VI, John XXIII and Boniface IX issued a
          number of bulls which allowed the Dominicans to receive land as
          “perpetual alms” to cover expenses related to the construction and
          renovation of churches and friaries, as well as to provide adequate
          level of the liturgy.[29] In 1399, on this legal basis Queen
          Jadwiga issued a privilege allowing the Prior to purchase real
          estate in order to rebuild the destroyed friary of St. James in
          Sandomierz.[30] For comparison, in 1472, the
          friary of St. Trinity in Krakow received from the papal legate Marek
          permission to acquire movable and immovable property, donated or
          saved in wills, which could be spent on the needs of the friars. At
          the time there were sixty fratres in the friary and the income from
          everyday fundraising in the city was insufficient for their needs.
          In addition, the difficult financial situation was reflected in the
          quality of religious services in the church of St. Trinity.[31]


          9 We would also like to draw attention to the growing
          number of testamentary legacies and income from rents which allowed
          the friars to lead a prosperous life and invest the surplus cash
          into real estate, mainly gardens, vineyards, houses and squares in
          cities or their outskirts.[32]


          
The friary buildings

            

            11 When the Dominicans arrived in Sandomierz in
            1226, they received the parish church of St. James from which the
            parish was transferred to the newly built St. Paul’s Church. Soon
            the construction of a brick friary and perhaps a church might have
            begun; however, there is a lack of sources and we cannot exclude
            the possibility of that they adapted the existing church and
            rebuilt it later. In the first stage of the construction, from
            1226 to 1236, a brick choir and sacristy were built, as well as
            some of the rooms of the friary where the provincial chapter met
            in 1236. In the following period (up to 1253) the body of the
            church was built and the friary was expanded, along with cellars
            and cloisters. The construction was halted by the Mongol invasion
            on Sandomierz in the year 1259-1260, when the population of the
            city and the Dominicans were all murdered.


            12 Forty-eight friars and the prior of Sadok became
            martyrs in the Dominican tradition. The tragedy of the invasion
            influenced the construction works that followed, as at the
            northwest corner of the church a belfry tower was built, massive
            and defensive, with slotted holes in the lower part to serve as a
            shelter in the event of another invasion.[33]
            Moreover, while establishing Sandomierz according to the rules of
            the Magdeburg Law in 1286, Duke Leszek Czarny gave the Dominicans
            the square situated near the market and the town hall where a
            second church and friary were to be built, as a refuge in case of
            another Tatars’ attack. From the second part of the privilege
            given by Leszek Czarny (1286), released for both the friars of the
            friary of St. Jacob and those residing in the city, we can
            understand that the Dominicans built a house there, most probably
            a wooden one. In 1334, the General Chapter in Limoges allowed for
            the establishment of a second friary on the Sandomierz hill. The
            first contemporary record confirming the existence of the St. Mary
            Magdalene Church dates from 1368, when a shambles situated at the
            corner of the church was sold. It was built of brick, with a
            sacristy on the south side. The entrances were from the narrow
            street between the church and a town house, and from the cloister.
            Archaeologists suggest that the construction of a brick friary was
            connected with the reconstruction of the city after the Lithuanian
            invasion of 1349.[34]


            15 As evidenced by a document issued by Queen
            Jadwiga in 1399, the friary of St. Jacob was destroyed as well.
            The document allowed the Dominicans to buy and sell goods in the
            area of Sandomierz in order to rebuild and renovate the church and
            the friary. This privilege was issued at the request of Andrzej
            Rusiniec (Rutheni), Provincial of the Dominicans who
            came from Sandomierz.


            16 The information about further repairs dates back
            to the sixteenth century. It was paid by part of the friary’s
            income and by donations from the townspeople. In 1526 Stanislaw
            Wrzisło of Nabrzezie gave 14 grzywny (units of
            silver) to repair the roof of the Mary Magdalene Church and the
            monastic buildings that burned in the fire of the city.[35] However, we do not know whether the repair
            work was undertaken. In 1580, Anna Serna donated 30 zlotys to
            repair the St. James Church or the roof of the church, and 20
            Polish zlotys for the renovation of the Mary Magdalene Church.[36]


            19 It is also known that the Dominicans renovated
            the Mary Magdalene Church at the end of the sixteenth century. In
            1595, money was collected for the restoration of the bell in the
            temple. The total sum collected was 23 zlotys and 14 groszy, in
            which 10 zlotys was donated by Cardinal Radziwill who was visiting
            Sandomierz at that time. One of the friars was sent to Lublin
            though he managed to collect only 24 groszy.[37] The renovations are mentioned in the laconic
            annotations from the episcopal visitation in 1604. The church had
            been under reconstruction for three years as it had been neglected
            and almost ruined. Its interior was newly whitewashed, the floor
            was made of stone and the roof was covered with tiles. The church
            had three stone altars and the main altar housed the Host in a
            crystal box with silver wrapper. Next to the church there used to
            be a friary but it was destroyed in the fire of the town. In 1604,
            a small house could accommodate only two friars.


            21 The monastic complex of St. James was maintained
            in a better condition. In light of the visitation, the brick
            church building had a well-maintained interior, clean walls, only
            a few windows were cracked here and there, the ceiling was wooden
            and in the middle there was an appropriate crucifix. The church
            had a high altar and a secondary one in St. Valentine’s Chapel.
            The Host was kept in a niche at the main altar in a silver tin.
            Other items were stored according to religious principles and
            guidelines. Bishop Maciejowski praised the friars for their
            thoughtfulness and attention to the church.[38]


            23 It should also be mentioned that at the end of
            the sixteenth century the friars gained access to the city water
            supply. On 24 February 1590, King Sigismund III Vasa ordered the
            councilors, magistrates and people of Sandomierz not to forbid the
            friars of St. James to carry water across the city lands, just as
            they let the townspeople carry water across the monastic lands.[39]

          

          


Land and real estate incomes

            

            25 According to the Rule, Dominican friaries could
            earn their income from fundraising.[40] However,
            the friary of St. James also owned various estates from the Middle
            Ages onwards.[41] The leaseholders were
            mostly the townspeople of Sandomierz. In addition, the friary had
            large cash resources and acted as a lender for the people of
            Sandomierz. The second friary, at the St Mary Magdalene Church,
            was less wealthy. Thus in 1543 it was subjected to St. James
            friary by the provincial chapter.


            28 The land incomes of the friary of St. James
            consisted of the villages of Głazów and Sucharzów. The first
            property was purchased in 1356 from Gregory and Elizabeth of
            Sandomierz. According to the information from 1451 there were two
            monastic manor farms. In the same year the Dominicans bought
            Sucharzów with its manor farm from a nobleman, Peter of Boczków,
            for 500 Hungarian zlotys. According to the Liber beneficiorum
            written by Jan Dlugosz,[42] the property had 9 peasant łans and
            2 manor łans. In 1513, Prior Florian presented the
            documentation regarding the purchase of Gołębice before the higher
            court of Magdeburg Law at the castle of Sandomierz and received
            confirmation of the friary’s ownership of the villages. Those
            legal actions were carried out in connection with the purchase of
            hereditary aldermanship by the city.[43] The
            friars also leased friary fields but it is not known whether they
            were the farm grounds or some other lands. In 1560, Prior Jacek
            sued Stanislaw Przygończa before the city council court because
            the latter failed to pay half of the annual rent, the sum of 1 grzywny.
            Although the townsman asked for a postponement of the payment, the
            councilors gave him a week to pay the debt. In addition, the
            location of the friary forest was not specified in 1521. Jarosz, a
            blacksmith and former councilor, was accused of burning it.
            However, he denied the accusations and the councilors ordered him
            to swear that he was telling the truth.[44]


            32 According to the Liber beneficiorum the
            assets also included vineyards and gardens. One vineyard with an
            orchard was located next to the friary of St. James. It was
            cultivated by the friars themselves and the wine obtained from it
            was used for liturgical purposes. In its neighborhood there was
            another vineyard with a garden and brewery, the lease of which
            produced an income of 2 grzywny. The Dominicans received it at the
            time of Prince Leszek Czarny from Isaac, vicar of the parish
            church of St. Paul, in exchange for a land from the widow of a
            duke’s dignitary named Strzeszek. The exchange was confirmed by
            Prince Wladyslaw Łokietek on 20 December 1290. The friary also
            owned four gardens which extended down to the river Lokusza. They
            did not bring any rent to the Dominicans but the peasants were
            forced to complete one day of serfdom a week there.[45]


            34 In the sixteenth century the gardens and
            vineyards were leased to the townspeople. In 1552, Prior Jakub
            Pontius, the teacher of theology, preacher and Vicar General of
            the Dominican province signed a lease contract with councilor
            Wojciech Kokornak and his wife Rose, with the consent of the
            religious authorities meeting in Sandomierz at the Provincial
            Chapter. The object of the lease was the friary garden situated
            near the castle, for the use of which the spouses agreed to pay 5
            zlotys per year. They could plant trees and plants as well as
            erect buildings according to their own will. In case they wanted
            to sell the right to use the land, they could only sell it to
            persons under the jurisdiction of the official or the city
            council, while maintaining the friary of St. James as the owner of
            the land. In 1561 the land was used by Kornorak’s daughter Anna
            and her husband John Trestką, an organist. In addition, since
            1567, they both rented the friary brewery situated in the Old Town
            for 5 zlotys per year and a farm next to the castle for 2 zlotys
            per year.[46]


            36 The second garden, located outside the city
            walls, was leased by a merchant Tomasz Pierzchała. In 1561, Prior
            Jacek demanded his resignation from the land but we do not know
            how this case ended. In the same year, the Prior sued Benedict
            Bieniek from the suburbs because the latter failed to pay a
            two-year rent, the sum of 3 grzywny, for the lease
            of another garden and house. The Prior demanded that Benedict pay
            the debt and terminate the lease. The friary also had problems
            with enforcing the rent from the garden called Kustrzyński. In
            1574, the city council ordered Mikołaj Latko to pay 16 groszy
            to Prior Jacek for the lease. However, the townsman claimed that
            he was not obliged to do so. The case was closed in 1590, when
            King Sigismund III ordered Mikołaj to pay the overdue rent.[47]


            38 The sources also mention the friary yard which
            was used in 1550 by a peasant Mikołaj Knujdek. Prior Jakub sued
            him before the official because he did not pay 40 groszy
            for the lease. To compensate for the loss Knujdek was to cut trees
            in the oak wood and chop the pine tree located at the friary.
            However, given his continuous failure to appear in court, the
            Prior demanded 2 zlotys for the unpaid rent and damages caused in
            the yard.[48] In 1603, the second farm,
            located in Przedmieście Krakowskie, was leased by Walenty Szczuka,
            a former councilor.[49]


            41 The real estates of the friary grew due to the
            efforts of Abbot Bartłomiej Lwowczyk (1581-1595). He bought and
            sold vineyards and gardens located in Sandomierz, probably on the
            basis of the privilege which the Dominican friaries in Poland
            received from King Sigismund Augustus. He allowed priors to buy
            estates, rents and receive testamentary legacies. The information
            about the privilege comes from the Sieradz Provincial Chapter
            in 1561.[50]


            43 The Dominicans also had a mill. Prince Leszek
            Czarny allowed for its construction in 1286. A year later he
            issued another privilege, which gave the Dominicans the right to
            freely mill grain and malt in the prince’s mill and receive all
            the income from it. The friars also received the right to fish
            freely in the Vistula River and other waters belonging to the
            Prince. The mill was mentioned in only two privileges, issued on
            30 April 1578 by King Stefan Batory who confirmed that the
            Dominicans owned the mill, a shambles and two squares.[51]


            45 One of the sources of income for friars was also
            a shambles bought in 1399 by Provincial Andrzej Rutheni from Anna
            Walterowa for 20 grzywny. It was located next to St. Mary
            Magdalene Church and earned an annual income of one grzywny
            and three stones of melted tallow. The sixteenth-century sources
            confirm that the Dominicans annually received 3 stones of tallow
            and only 24 groszy rent. In the years 1597, 1601 and
            1603 the friars received the tallow’s worth in cash.[52]


            47 The friars received a fixed annual income from
            the duty of Sandomierz. In 1424, King Wladyslaw Jagiello gave the
            Dominicans (from the St. James friary) a rent of 10 grzywny
            from the Sandomierz customs. The right was approved by King
            Sigismund the Old on 29 April 1527 and King Stefan Batory on 29
            April 1578. Although Jagiello issued 2 more privileges in 1431,
            allowing the Dominicans to receive 10 grzywny and 120
            Polish
            groszy from the customs, the sixteenth-century sources state
            that the friars received only 10 grzywny.[53]

          

          


Legacies, rents and loans

            

            49 Another form of financial support for the friars
            were testamentary legacies received mainly from the townspeople
            and clergy associated with the other churches of Sandomierz. The
            first bequest of 4 grzywny came from Jan Lotka in 1504. The sum
            was secured from a vineyard. After his death councilor Stefan
            Markusz, a protector of orphaned children, gave 3 grzywny
            to Prior Klemens of the St. James friary. Interestingly, the
            Dominicans agreed to reduce the bequest by 1 grzywny because he had
            orphaned children. In 1526, Stanislaw Wrzisło, a peasant from
            Nabrzezie offered 14 grzywny to repair the roof of St. Mary
            Magdalene Church after the buildings burned down. Another legacy
            was recorded in 1580 when Anna Serna gave 30 zlotys to repair the
            roof of the St. James Church and 20 Polish zlotys to renovate Mary
            Magdalene Church.[54]


            51 In addition to the aforementioned sources of
            income, the friars received revenue from wyderkauf rents.[55] The sources confirm
            eight wyderkauf rents but some of them lack
            details, particularly regarding the date of the contract and the
            main sum. The dates listed in the table generally represent the
            appearance of a rent in the sources. The table also includes wyderkauf rents for the friary of St. Mary
            Magdalene, which after 1543 supplied the money of St. James
            friary. The table shows that the amounts lent were not high and
            the collected rent went from 24 groszy to 6 zloty 12
            groszy, that is 3,03-5 %. The largest sum
            (160 grzywny) was lent to Andrzej Ossoliński in
            1477. However, the debtors were mostly people from Sandomierz (6
            contracts) and the nobility had only 2 contracts.


            



                	
Date



                	
Debtor



                	
Main sum

 złotych/groszy



                	
Wyderkauf rent



                	
Secured on

 (additional information)


              


                	
złp./gr.



                	
%


              


                	
1477



                	
Andrzej Ossoliński of Zakrzów



                	
160



                	
6/12



                	
4



                	
the
                village of Zakrzów


              


                	
1485



                	
Anna
                the peddler



                	
67/15



                	
2/12



                	
3,55



                	
house
                and vineyard of Jan Radliczy of Sandomierz 


              


                	
1527



                	
–



                	
–



                	
2



                	
–



                	
square
                within the city walls


              


                	
1530



                	
Councillor Jan Wierzbicki 

 and his wife Druzianna



                	
48



                	
1 /
                18



                	
3.33



                	
garden
                in the suburbs


              


                	
1531



                	
Paweł
                Ossoliński

 inheritor of
                Klimontów



                	

                	
2



                	
3,03



                	
the
                village of Goźlice


              


                	
1564



                	
Walenty Jakuszek



                	
–



                	
/
                24



                	
–



                	
garden


              


                	
1585



                	
Stanisław Bartolon

 and
                his wife Dorota



                	
30



                	
1



                	
3,33



                	
apartment house in the market
                square


              


                	
1593



                	
Feliks
                Wojasz and his wife



                	
40



                	
2



                	
5



                	
vineyard


              







            Source: Burdzy D., Szesnastowieczny Sandomierz, op. cit., p. 233-234;
            Burdzy D., “Majątek dominikańskich
            klasztorów”, op. cit., p. 351-354.


            Table 1. Wyderkauf rents for the Dominicans of
            Sandomierz in the fifteenth-sixteenth century


            53 The people of Sandomierz treated the Dominican
            friaries and other churches in the city as credit institutions,
            also taking out short-term loans. However, there is only one
            recorded document from the early sixteenth century. In 1504, the
            councilors ordered Anna, wife of saddler Peter, to pay off within
            fifteen days the 14 grzywny loan she took from Klemens, Prior of
            St. James.[56] The townspeople mostly
            borrowed money from the friary in the years 1565-1574 when Jacek
            was the Prior. At that time 16 people took out loans amounting to
            the sum of 917 zlotys 21 groszy. The successive
            priors lent smaller sums, Wawrzyniec only 50 zlotys and Bartłomiej
            Lwowczyk 215 zlotys. Hence, altogether the Dominicans
            gave loans to 20 people for a total of 1,172 Polish zlotys
            21 groszy. They were short-term loans, usually
            for several months, however, in some cases they might be
            considered to be long-term loans, because of problems with
            repayment and extended lawsuits. When added to the debt contracted
            in 1504, the total sum borrowed by the townspeople in the
            sixteenth century amounts to 1195 Polish zlotys and 3 groszy.


            55 The priors mostly lent money to patricians, which
            explains the substantial sums, as in the case of Bartłomiej Serny,
            councilor and grain merchant, who on 25 February 1570, borrowed 72
            gold węgrzyny and 74 zlotys 24 groszy
            from Prior Jacek with the obligation to pay it off by the 14 May
            that year. The highest sum, 200 zlotys, Prior Bartłomiej Lwowczyk
            lent to Piotr Kucharczyk in 1592.[57]


            57 The following table provides a summary of the
            annual income of the Dominicans in the period 1577-1604. Although
            it is not quite complete, it gives an approximate image of the
            financial condition of both friaries and the sources of
            income.


            



                	
Year



                	
Sum
                złp./gr./den.



                	
Year



                	
Sum

 złp./gr./den.



                	
Year



                	
Sum

 złp./gr./den.



                	
Year



                	
Sum

 złp./gr./den.


              


                	
*1577



                	
20/2



                	
1584



                	
32/20



                	
*1591



                	
23/22/12



                	
1598



                	
577/19/9


              


                	
1578



                	
22/22/3



                	
1585



                	
34/17/6



                	
*1592



                	
35/17



                	
1599



                	
736/29/9


              


                	
1579



                	
20/11



                	
1586



                	
32/19



                	
1593



                	
90/10/6



                	
1600



                	
823/18


              


                	
*1580



                	
18/4/12



                	
1587



                	
34/2/6



                	
1594



                	
138/19/12



                	
1601



                	
551/27/12


              


                	
*1581



                	
17/25/12



                	
*1588



                	
22/28



                	
1595



                	
248/24



                	
*1602



                	
444/7/9


              


                	
1582



                	
25/10/9



                	
1589



                	
No
                data



                	
1596



                	
261/2



                	
1603



                	
805/23


              


                	
1583



                	
32/22/9



                	
*1590



                	
23/16/6



                	
1597



                	
561/0/6



                	
1604



                	
986/15


              







            * incomplete data.


            Source: BDwS, sygn. G
            817.


            Table 2. The income of the Sandomierz Dominicans
            in the years 1577-1604


            58 The disproportion between the sums year on year
            results primarily from the inaccuracy of records. In the years
            1577-1592 only the income from fundraising, offerings during
            services and small donations were recorded. In addition, the data
            is incomplete for a period of seven years. Due to the poor
            condition of the source and the inaccuracy of records, the data
            presented in the table should be interpreted with great caution.
            Nevertheless, it is worthwhile analyzing who and where the sums
            came from. Permanent income came from the Sandomierz customs (10
            grzywny per year) and the lease of the
            villages of Gołębice and Sucharzów as well as the vineyards,
            gardens, orchards and brewery located in Sandomierz (11 zlotys).
            In addition, the friars sold naturalia (corn, hay,
            fruits) from the lands which were not leased out and animals
            (mostly horses and calves) as well as butter, lard, leather and
            wool.[58]

          

          


Standard of living

            

            60 Significant emoluments, especially those of the
            friary of St. James, provided the friars with very good living
            conditions. The data contained in the book of expenditure
            (1577-1593)[59]
            shows that the friary buildings were renovated and extended.
            Masons and carpenters were hired to build two new rooms and a
            cellar in the friary. A new tower was built at the church and the
            bell was restored. Tiles and metal sheets were bought many times,
            most probably to repair the roof. A new barn, fence and gate were
            built as well. Some of the money was spent on the repair of cars,
            saddles, reins and shoe horses. Construction work was also carried
            out in the friary of St. Mary Magdalene, the walls and roof were
            renovated and a new room was built. In the winter the friars
            bought firewood to heat the two friaries. Among the expenditures
            were also noted the purchase of new clothes and the mending of
            worn out clothing (shirts, sheepskin coats) and sandals. Soap was
            often bought to wash clothes, tablecloths and carpets. The friars
            also used the public baths.


            62 The friar’s food was rich in fish and meat.
            Salted herring and freshwater fish were eaten every Wednesday,
            Friday and sometimes on Saturday, as well as on the eve of major
            holidays, during the Holy Week and the week before Christmas. In
            exceptional situations, during the stay of important guests for
            example, crayfish was bought (e. g. for the feast of
            Corpus Christi in 1589). On the other days of the week the friars
            consumed various meats, primarily pork and poultry (cocks and
            hens). On holidays or during visits, veal, beef and, less often,
            mutton were bought. To add variety there were mushrooms (red pine
            mushrooms), cheese, eggs, olive oil and vinegar. Also, spices such
            as pepper and saffron were used to prepare dishes. Vegetables were
            bought less often as the friars must have been cultivating them in
            the friary gardens. Bread was also rarely bought, usually when
            guests were expected. It was white or honey bread, sometimes
            wholemeal. This suggests that the friary baked bread itself at the
            friary. As for beverages, there was beer and for special occasions
            a better quality beer from Przemyśl. The friars drank wine with
            their meals and during the stay of the Provincial, they drank the
            very expensive malmsey, a sweet aromatic wine from the
            Peloponnese.


            63 The analysis of the sources shows that the
            Dominicans in Sandomierz lived in conditions that were not really
            consistent with their vow of poverty. Their very good financial
            situation, especially that of the friary of St. James, allowed
            them to feed 40 friars from both houses (according to data
            from 1606) and to organize the provincial chapter within its
            walls, because of the need to ensure proper accommodation and food
            to all its members. In the sixteenth century, among the ten people
            of Sandomierz who joined the Dominicans, two were sons of
            councilors. There is a lack of accurate information on the origin
            of the remaining eight.


            64 Comparing the number of legacies given to both
            friaries and other churches of Sandomierz in the sixteenth century
            we can conclude that their number was low. Many more legacies were
            given to the Order of St. Spirit de Saxi, their hospital and
            the parish church of St. Peter. However, these findings should be
            approached with caution due to the lack of sources.
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The Economic Situation of the Mendicants in
          Royal Prussia in the Fifteenth and First Half of the Sixteenth
          Century

          

          Rafał Kubicki


          65 Research on the mendicant economy is usually
          concerned with the issue of remuneration and sources of income.
          Whereas it is much more difficult to determine the actual economic
          situation of individual friaries.[60] Of course, this results in part
          from the state of preservation and the character of the sources
          which historians can use. Here, we will attempt an approximate
          determination of the actual material situation of the mendicant
          friars, referring both to sources produced by themselves, as well as
          those containing records of their contacts with the urban
          environment, and finally their perception by parishioners. This
          problem will be examined based on the example of the running of
          mendicant friaries in Royal Prussia in the fifteenth and first half
          of the sixteenth century. In this area, there operated at the time a
          total of fifteen mendicant friaries, including five Dominican
          (Gdańsk/Danzig, Chełmno/Culm, Toruń/Thorn, Tczew/Dirschau,
          Elbląg/Elbing), six Franciscan (Toruń, Chełmno, Nowe on the
          Vistula/Neuenburg, Gdańsk, Braniewo/Braunsberg and
          Barczewo/Wartenburg), two Augustinian (Chojnice/Konitz and
          Reszel/Rössel), one Carmelite (Gdańsk) and one Franciscan Observant
          (Lubawa/Löbau).[61] The whole of
          the problem will be presented in three aspects: the assessment of
          the material situation of friaries from the point of view of the
          friars, its perception from the outside, attempts at specifying the
          actual state of the friaries’ economy.


          
Material situation of the friaries—the
            friars’ assessment

            

            68 Unfortunately, we do not have at our disposal
            many sources on the perception of the material situation of
            friaries expressed by the friars themselves. No chronicles nor
            friary records have survived for those areas, in which such
            assessments would be presented directly. We also do not have any
            annual accounts or statements from their activities prepared for
            provincial authorities, which would permit such evaluations. We
            can gather information on this issue only from very poorly
            preserved correspondence regarding various matters, between
            friaries and mendicant superiors, between priors and the guardians
            of these friaries, and finally from official correspondence
            between friars and local authorities. The best-known example of
            correspondence with authorities is a letter written in connection
            with a dispute regarding the right to collect alms, which arose at
            the beginning of the 1420s in Gdańsk. The city authorities had
            introduced restrictions which affected the local Dominican friary.
            In that situation the prior of the friary, Heinrich Munkenbecke,
            intervened with the main city authority, in this case the Grand
            Master of the Teutonic Order, Michael Küchenmeister. In his letter
            from 11 January 1422, he presented the entire matter to him,
            asking for an adequate intervention. He mentioned that for over
            two hundred years, Dominicans had had the right to collect alms
            and, most importantly, he referred to the economic restrictions
            which were effective in the state of the Teutonic Order. As he
            explained to the Grand Master, here, unlike elsewhere, it was not
            allowed to have income from granges, properties and regular annual
            rents.[62] Of course, by pointing out these
            restrictions, he wished to stress how highly significant alms
            collection was to their economic situation. Unfortunately, we do
            not have any sources that would allow us to verify the actual
            proportion of alms in the income of the friary in that period. It
            is known from other accounts that the Teutonic Knights had
            considered the introduction of a full ban on alms collection by
            the Dominicans in the area under their jurisdiction, because
            travelling preachers from mendicant friaries were seen as
            advocates of views hostile to the Teutonic Knights. Symptomatic in
            this regard is the letter of the Toruń commander, Albrecht Kalb,
            to the Grand Master, from 13 August 1453. He informed him of
            harmful teachings spread among the poor by the friars under the
            pretence of preaching and alms collection. The commander advised
            the Grand Master that he had sent letters to all priors of
            mendicant friaries in Prussia, imposing a ban on alms
            collection.[63]
            The commander’s stance was certainly connected to the internal
            tensions in the country at that time. The cause was a dispute
            between supporters of the Prussian Union, which included cities
            and the local nobility, and the Teutonic Order, the culmination of
            which was the outbreak of a civil war in 1454, to which the King
            of Poland took part on the side of the Union. As a result of the
            Thirteen Years’ War, which lasted from 1454 to 1466 and ended with
            the defeat of the Teutonic Knights, the territory of their state
            was divided and the western parts (Pomerania/Pomerellen,
            Chełmno/Kulmerland, Powiśle, Żuławy/Werder and Warmia/Ermland)
            were annexed by the Kingdom of Poland as a new province, called
            Royal Prussia.


            71 As a result of the civil war, the entire province
            suffered severely, which impacted onto the economic situation of
            the friaries as well. In 1468 the prior of the Carmelite friary in
            Gdańsk appealed to the provincial authorities to exempt his friary
            from paying the annual fee due by every friary belonging to their
            congregation. As the reason for his plea he gave the difficult
            situation caused by having to move their community[64] and the devastation of the country by
            the recent war.[65] In a similarly
            difficult situation at the beginning of the sixteenth century was
            the Dominican friary in Elbląg. Because of the destruction of the
            friary in a fire in 1520, the general of the Order, Garcia de
            Loaysa (1518-1524), reduced the obligatory fee for the Dominicans
            of Elbląg by half, which they had to pay to cover the needs of the
            entire order.[66]


            75 What is interesting, in the friars’ own opinion,
            as formulated in correspondence, is the way they emphasised the
            role of alms in the material running of friaries. This argument
            was often used to explain the internal crisis caused by the
            progress of the Reformation and the disappearance of this type of
            income in mendicant communities. This explanation came up at the
            very beginning of the Reformation in this region. In his letter
            dated to the 3 February 1522 and addressed to the guardian of the
            Franciscans in Gdańsk, brother Martin Leuther from Braniewo
            bluntly wrote: “numerous brothers give up the frock because people
            do not want to support them with alms”.[67] Advanced age and the inability to collect
            alms were also indicated by the last two Dominicans in Elbląg,
            when in 1542 they decided to give the friary to the city in
            exchange for receiving care.[68]

          

          


Perception of the material situation of the
            friars from the outside

            

            78 Just as little is known about the perception of
            the friars’ material situation by the people around them. Of
            course, this question indirectly came up in many criticisms
            pertaining to the non-observance of the monastic rule and
            obligatory fasts. In a sermon given in 1427 at a synod in Elbląg
            about the condition of the Church in Prussia, the issue of the
            friars was also broached. The Bishop of Chełmno, Johannes
            Marienau, accused the Mendicants of infractions regarding the
            grants of indulgences, alms collection, involvement in commercial
            activities, and their (rather enigmatic) excessive interest in
            mechanics—possibly concerned with the construction and placement
            of clocks or organs in churches and cloisters.[69] On
            other occasions, their unreasonable interest in easy life and the
            delights of the table was pointed out. An example such an opinion
            is found in a short poem in Latin, the authorship of which is
            ascribed to the parochial priest of St. Mary’s Church in Gdańsk,
            Andreas Slommow (i. e. from Słomowo). It attacked the local
            Dominicans, commonly called in the city “the black brothers” after
            the colour of their habit. The priest suggested in the poem that
            the friars falsely displayed their external strictness, in fact
            seeking offices and pleasure. Referring to a popular theme about
            the way the friars ate, he wrote that “they would be happy
            drinking water and eating vegetables. But they abandon beans when
            they see fish, and the latter when they see a roast”.[70] How much of that opinion was based on
            what actually went on in Dominican friaries, it is hard to tell.
            The criticism could have originated in a well-known dispute
            between the aforementioned parochial priest of St. Mary’s Church
            and the friars regarding the division of income from funeral fees;
            this dispute continued under his successor, Andreas Ruperti.[71]


            82 This opinion can be confronted to a factual
            account, which comes in the form of a contract, entered by the
            Elbląg Dominicans in 1429 with Elizabeth, the widow of a Barczewo
            burgher, David Wittich. The friars guaranteed her their perpetual
            support in exchange for signing her property over to them. The
            conditions which the friars were to ensure were also specified in
            detail. Apart from the issue of lodging, the manner in which the
            board was provided was also specified.[72] On normal days, Elizabeth was to be
            given four loaves of bread and three Stoffs (one Stoff is
            about 1 litre) of convent beer (convenczbier). During
            fast, her ration was to be reduced to three loaves of bread and
            three beer Stoffs per day, and to convent food, which she received
            from the kitchen, similarly to the friars. On the days of fast
            observed by the Order, which were Monday, Wednesday, Friday and
            Saturday, Elizabeth was to receive food twice a day—in the morning
            and in the evening.[73]


            85 A curious piece of evidence comes also from a
            letter sent in 1491 by the Gdańsk City Council to the Saxon
            province authorities of the Franciscans. In it, the burghers
            thanked them for introducing a reform of the internal life of the
            friary, and for eliminating prior disorders. Among those, they
            mentioned misuse in the practice of alms collection by the friars
            for their own needs, at the expense of the life of the
            community.[74]

          

          


The actual economic situation of the
            friars

            

            87 The assessment of the actual situation of
            individual friaries and friars should, of course, be analysed in
            two stages: income and expenses. Such research covers data
            regarding the ordinary cost of support, extraordinary expenses,
            the financial system of individual friaries and of the entire
            community. As has been mentioned, mendicant friaries in the
            Teutonic state, with the exception of the Augustinians, had no
            right to possess property and to generate permanent rent income
            from it. What, therefore, comprised the rather predictable income
            of the friaries?


            88 First, as far as food supply was concerned,
            friaries obtained many products without the need to purchase them.
            From this point of view, it was of the utmost importance for the
            friaries to have their own gardens as a source of vegetables and
            fruit.[75] This
            type of vegetable garden (ortum olerum) was given in the foundation
            record of the Dominicans of Elbląg[76] and Chełmno.[77] The Dominicans in
            Gdańsk[78] also had a vast
            stretch of land around their friary. However, in the middle of the
            fourteenth century, they lost that land. Later, it was only
            recorded that they possessed a plot of land in the suburb (in
            Olszynka/Bürgerwalde).[79] From the
            second half of the fifteenth century onwards, the Gdańsk
            Carmelites also had their own gardens (the garden in the
            Chmielniki/Hopfenbruch suburb)[80], as did the Franciscans (the meadow in the
            Roszkowo/Rostau village).[81]


            96 Apart from vegetables, due to obligatory fasts a
            highly important element of the food supply for the friars was
            access to fish.[82] Of course, founders of friaries were
            aware of this fact, granting them fishing rights. Appropriate
            permits were recorded in the case of friaries which are of
            interest here. Those were held by the Dominicans in Gdańsk,[83] Elbląg,[84] Toruń[85] and Tczew.[86] The Dominicans in
            Elbląg and Gdańsk had the right to fish for herring and sturgeon.
            The latter, until 1308, were entitled to fish in the Vistula, the
            Bay of Gdańsk, in the Baltic and other waters of the duchy (in mari
            recenti et salso).[87] The Franciscans in Barczewo[88] had a fish pond, and the Augustinians in
            Reszel[89] could fish in a designated lake. Thanks to
            these fishing rights, the friaries were guaranteed a permanent
            supply of the basic product replacing meat during the many fasts
            observed throughout the year.[90] What is more, because in practice the
            friars did not use their fishing rights themselves, as is
            suggested by surviving documents, but leased them to local
            fishermen, they also gained a natural output for pastoral care in
            fishermen guilds. Appropriate agreements with local fishermen
            guilds were signed by the Dominicans (1401) and Franciscans in
            Toruń (1501), and the Dominicans in Elbląg (1409).[91] Of course, this type of support did not
            only originate from fishermen guilds. In 1386, the Dominicans in
            Gdańsk signed a contract for a weekly mass for the members of the
            local sailors’ brotherhood, receiving annually 30 marks and two
            barrels of herring.[92] Offerings in kind
            were also given to friars in wills, which are discussed below.
            However, those were not regular, so they could not constitute the
            basis for the friars’ organisation of food supply.


            108 As for agricultural products, those were acquired
            by the friars when collecting alms, within their collection
            district, which encompassed surrounding villages and towns. In
            this manner they obtained mostly grain, malt for beer production,
            groats, vegetables and poultry. This was the case of the Toruń
            Franciscans, who belonged to the Saxon province of the order. In
            1446, driving a cart across their collection district in Cuiavia,
            which is outside of Royal Prussia, they collected grain. This,
            however, was not appreciated by the Franciscan friars of Dobrzyń,
            who belonged to the Polish province of the order, and confiscated
            their cart with the horse and the grain collected.[93]


            110 Some information about the organisation of the
            provision of food in friaries comes from letters. Of particular
            importance are accounts mentioning mutual aid between friaries, as
            well as the exchange of goods. In a letter sent on the 28 November
            1520 to the guardian of the friary in Gdańsk, Teofil Quant, the
            guardian of the Franciscan Observant convent in
            Bydgoszcz/Bromberg, Andrew, expressed his joy over the good
            relations between the two friaries, thanking the guardian for a
            barrel of eels, and in return sending some plum confection
            (marmalade) and peas, groats, while at the same time suggesting
            more trade, promising to deliver vegetables in exchange for sea
            fish from Gdańsk.[94] Close contacts with the
            Bernardine friary in Bydgoszcz, which belonged to the Polish
            province of the order, were also maintained by the Gdańsk
            Franciscans under the rule of the next guardian, Bartholomew, who
            took office in 1524. In a letter from March 1524, he asked to have
            one or two barrels of Gdańsk beer delivered by some Bydgoszcz
            merchants who had come to the friary, offering beer from Bydgoszcz
            in return.[95] Perhaps such an
            exchange was mainly the expression of mutual courtesy and could
            not serve as the permanent foundation for the friaries’ food
            provision, though occasionally it may have been a solution when
            difficulties arose. In face of the progress of the Reformation,
            the Franciscan friary in Chełmno also fell on tough times. In 1523
            its guardian asked the friars in Gdańsk to send them some food,
            promising that when his friars returned from alms collection, he
            would send some honey in return.[96]


            114 Unfortunately, no inventories of friaries’
            kitchens or pantries survived for the region in question.
            Comparatively, inventories compiled at the time of the rise of the
            Reformation in the neighbouring Teutonic Prussia can be quoted.
            Such accounts are known for two Franciscan Observant friaries in
            Zalewo/Saalfeld and Welawa/Wehlau. In the case of Zalewo, the
            friary pantry contained 25 Prussian cottage cheese units, 1 small
            cheese and a malt reserve (3.5 last = about 11550 litres). In the
            cellar were 4 barrels of beer and 3 barrels of home brew (1 barrel
            = about 137.5 litres). In the kitchen were fine and coarse salt, 1
            chunk of pork fat, 2 units of old fat, half a barrel of mutton and
            half a barrel of butter. In the friary granary the friars had a
            stock of rye, oats, wheat and flour.[97] In Welawa, the friary
            stock included rye, pork fat, some fish, as well as a barrel of
            cod, and 8 barrels of beer.[98] In the inventories was also included the
            friaries’ tableware. In Welawa, there were 24 tin plates and 4
            larger ones, and in Zalewo, 13 tin cups. From the sparse records
            of this type sent to Royal Prussia it is known that the inventory
            of the Dominican friary in Gdańsk included 16 silver spoons.[99]


            118 It has already been mentioned that food stuff was
            occasionally bequeathed to friaries in burgher wills. These
            usually included grain, beer, but also cabbage and peas (see table
            1).


            



                	
Friary



                	
Elbląg
                Dominicans



                	
Gdańsk
                Dominicans



                	
Gdańsk
                Franciscans



                	
Gdańsk
                Carmelites


              


                	
1466-1476


              


                	
gifts
                in kind/items



                	
1/2
                last grain, 1 barrel wine, 3 lasts cabbage



                	
A
                goblet and a barrel of meat



                	
2
                barrels table beer, a silver-trimmed purse



                	
–


              


                	
1477-1498


              


                	
gifts
                in kind



                	
70
                Scheffel grain, 30 Scheffel malt, 1 Scheffel of peas, 2 wax
                stones, 3 barrels beer



                	
–



                	
–



                	
–


              


                	
1499-1503


              


                	
gifts
                in kind/items



                	
–



                	
–



                	
2
                ladies’ coats



                	
–


              







            Source: Kubicki Rafał, “Dominikanie w Elblągu”, op.
            cit., p. 28-30; Możejko Beata, Rozrachunek z życiem,
            op.
            cit., table II and III, p. 84-96 ; Długokęcki Wiesław,
            “W sprawie późnośredniowiecznych testamentów Gdańskich”, Zapiski
            Historyczne, 76/3, 2011, p. 115-139, here especially
            p. 132-133.


            Table 1. Bequests for friaries in burgher wills
            in Gdańsk and Elbląg, natural products and items


            119 Of course, beside gifts in kind, in wills one can
            find many monetary gifts. Those amounts are often given in the
            region’s valid currency, which were Prussian marks (one Prussian
            mark = about 180 grams of silver). The inventory of available data
            on bequests that mendicant friaries in Gdańsk and Elbląg received
            in the second half of the fifteenth century are presented in table
            2.


            



                	
Friary



                	
Elbląg
                Domin. 



                	
Gdańsk
                Domin.



                	
Gdańsk
                Franci.



                	
Gdańsk
                Carm.



                	
Tczew
                Domin.



                	
Lębork
                Obs.


              


                	
1466-1476


              


                	
Number
                of bequests



                	
6



                	
1



                	
6



                	
–



                	
–



                	
–


              


                	
Sum of
                money



                	
18 + 3
                Hungarian guldens



                	
–



                	
14



                	
–



                	
–



                	
–


              


                	
1477-1498


              


                	
Number
                of bequests



                	
24



                	
2



                	
1



                	
1



                	
–



                	
1


              


                	
Sum of
                bequests



                	
112.5



                	
33



                	
20



                	
2



                	
–



                	
20


              


                	
1499-1503


              


                	
Number
                of bequests



                	
6



                	
7



                	
12



                	
1



                	
1



                	
3


              


                	
Sum of
                bequests



                	
75.5



                	
85



                	
163



                	
15



                	
15



                	
31


              


                	
Number
                of bequests



                	
36



                	
10



                	
19



                	
2



                	
1



                	
3


              


                	
Sum of
                money



                	
206 + 3
                Hungarian guldens



                	
118



                	
197



                	
17



                	
15



                	
51


              







            Source: Kubicki R., “Dominikanie w Elblągu”, art.
            cit., p. 28-30; Możejko B., Rozrachunek z życiem,
            op.
            cit., table II and III, p. 84-96 ; Długokęcki W., “W
            sprawie”, art. cit., p. 132-133.


            Table 2. Bequests for friaries in burgher wills
            in Gdańsk and Elbląg in money (darker cell shade—bequests in wills
            from Elbląg)[100]


            121 It is worth stressing that in the case of Elbląg,
            bequests for religious purposes (ad pias causas) only
            amounted to 20 % of all bequests expressed in money, and of this
            sum 10 % was given to the Dominican friary.[101] For the sake of comparison, in the wills of
            Gdańsk burghers the sum of bequests for mendicant friaries of 396
            marks amounted to 31.5 % of the total sum of bequests for monastic
            institutions (a total of 1256 marks), but only to 8.5 % of the
            total sum given by burghers to churches, hospitals and monasteries
            (about 4650 marks).[102]


            124 How did single donations, amounting to 5, 10, and
            less frequently 20 marks, compare to the cost of purchase of basic
            food products? The prices of grain were as follows : a last of rye
            (3300 litres = 60 Scheffel[103]) at the beginning of the
            fifteenth century cost about 30 pfennigs per Scheffel, that is 2.5
            to 15 marks,[104] a barrel of salt
            or beer half a mark, a barrel of herrings 1 mark, a barrel of
            honey 3.25 marks, a barrel of Rhenish wine over 5 marks.[105] Taking these prices into consideration,
            it can be concluded that the average bequest for a mendicant
            friary in the wills of Gdańsk (11.3 marks) and Elbląg (5.70 marks)
            burghers was enough to buy about 6-11 barrels of beer, salt or
            herrings. Regarding the purchase of grain and malt required for
            the production of convent beer, with an average price of grain of
            about 8 marks, an average bequest was enough to buy from 0.75 to
            1.5 lasts.


            128 Of course, the information about the sums
            collected by friaries from bequests should be compared against the
            general structure of their budget. Unfortunately, the lack of
            ledgers makes such an analysis impossible. Some impression on this
            can be gathered from a surviving inventory of the budget of the
            Elbląg Dominican friary, drafted by the Warmia bishop’s inspectors
            in the years 1568 and 1571.[106] Most of
            the income came from funerals and burials (47 %), house rents
            (18 %), beer production (13 %) and the lease of fishing rights,
            so-called kajtel letters, (8 %), and cellars (3 %).
            Whereas income from collections and alms made up only about 10 %.
            Bequests were not taken into account at all, which, however, had
            to do with the changes brought about by the Reformation. At that
            time the friary did not receive bequests anymore. From the data it
            can be estimated that the general income of the friary for the
            years 1560-1566 amounted to between 140 and 213 marks, and
            expenditures between 99 and 240 marks.[107] The inventory shows
            that ⅓ of the income originated from rents (31 %). It was a
            significant amount, especially considering that until 1466 the
            friary could not possess any such source of income, due to the
            restrictions imposed by the Teutonic Order. The balancing of
            income with expenses, and even a certain profit, was a result of
            post-friary property management, where there were no longer any
            friars to generate a daily cost of living. The school was not
            maintained and no new books were purchased for the library. The
            latter was left without proper care anyway: in 1565 an absence of
            21 books—which still had been there in 1544—was discovered.[108]


            132 Friaries could also count on the support of the
            state and municipal authorities. In the years 1399-1409, regular
            pay-outs from the treasury of the Grand Master of the Teutonic
            Order, usually of 2 marks annually, were received by mendicant
            friaries in the region in question: Gdańsk (Dominicans and
            Carmelites), Braniewo (Franciscans), Toruń (Dominicans,
            Franciscans), Chełmno (Dominicans, Franciscans), Nowe upon the
            Vistula (Franciscans), Chojnice (Augustinians), Reszel
            (Augustinians), Tczew (Dominicans) and Barczew (Franciscans).[109] Among all the mendicant
            friaries in the country, only the Dominicans in Elbląg did not
            receive regular support, which is explained by the extensive
            fishing privileges they held. However, they did receive aid from
            the city occasionally. In 1406 8 marks and 1 Vierdung (¼ of a
            mark) were spent by the city treasury to purchase a barrel of wine
            and 12 pounds of food for the Dominican friary in connection with
            a visit by the provincial of their order in the city.[110] Similarly
            in 1438, on the occasion of a church fair, the city presented the
            friars with half a last of beer (six barrels).[111] The Dominicans and Franciscans of Gdańsk could
            also count on the City Council’s financial support, which, though
            irregular, was recorded in the ledgers of the municipal accounting
            office, the so-called kamlaria/Kämmerei.[112] Unfortunately, those have only
            survived, beside one from the second half of the fourteenth
            century, for the years 1530-1532, 1540 and 1545, and are almost
            complete since 1548.[113] They contain records of a payment to the
            Dominican and Franciscan friaries for malt ground at the Great
            Mill in Gdańsk, to the amount of 12 marks annually, and, for meat,
            about 7 marks.[114] Initially,
            they could also count on extraordinary support, like the
            Dominicans, whose prior received 38 marks in 1530.[115]


            140 At the time when the subsidies ceased, as had
            alms collections, the material situation of the Dominican friary
            in Gdańsk became substantially worse. For this reason, wishing to
            aid the restored friary, in 1579 the Bishop of Włocławek/Leslau,
            Stanisław Karnkowski, decided to assign it annually 90 Scheffel of
            wheat (1 Scheffel = about 55 litres), 8 Scheffel of peas, 12
            Scheffel of barley, 156 Scheffel of oats as horse fodder, all in
            Gdańsk measures, 8 chunks of pork fat or meat, and also four
            chunks of bacon, beef and other kinds of meat to the value of 40
            florins (a florin was converted to 30 Polish groszs), 20 florins
            for fish and 20 florins for butter, oil and spices, all out of the
            income of his Subkowy property. The significance of proper food
            supply for the friars to be able to implement and maintain the
            principles of regular reform was pointed out by Damian Fonseca, an
            inspector commissar of the Polish province acting on behalf of the
            general of the order in the years 1617-1619. Describing his visit
            at the friary, he commented that it would be a fitting venue for
            observances, due to the abundance of food, quality wine and
            fish.[116]


            142 Of course, apart from the more or less stable
            costs of supporting friars, and the necessary construction and
            repair costs, which often benefited from one-off backing by
            burghers,[117] friaries
            also had to cover the high costs of maintaining friary schools,
            the education of their friars abroad and, finally, expensive
            libraries. The financial cost of running a school is tellingly
            attested by the fact that, in 1415, one was organised jointly (studium
            continuum) by the Augustinian friaries in Prussia and
            Neumark, also sharing the cost of its maintenance.[118] In
            the case of the cost of studies, friars would receive a licence
            for individual alms collection intended for this purpose.[119] Among the major expenses was the
            cost of running the library, primarily the purchase of books.
            Unfortunately, we do not know what amounts were spent for this
            purpose. Still, the costs had to be high, considering the number
            of books collected. For example, the library of the Dominican
            friary in Gdańsk supposedly amounted to 707 volumes at the end of
            the fifteenth century. At the Toruń Dominican friary there were
            reportedly 265 works at least, some in several copies. In Elbląg,
            it was recorded in 1544 that there were only 35 books at the
            friary, large and small ones.[120] The Franciscan friary in Gdańsk had
            1075 books at the time of its dissolution in 1555, the friary in
            Braniewo 320, and the small friary of Welawa as many as 515.[121]


            148 Summing up the above remarks, it is difficult to
            establish precisely the economic situation of individual mendicant
            friaries in the area in question. Beside their regular income,
            primarily in kind, gained from the gardens and meadows in their
            possession, and chiefly the lease of fishing privileges, friaries
            could periodically count on some minor support from the state and
            municipal authorities. One of the rather predictable components of
            their income in kind were the regular collections taking place
            within the district of each friary. Unfortunately, the source of
            income represented by conducting funerals and receiving burials in
            mendicant churches cannot be established.[122] Nor can be the income from special
            ceremonies, related to the right to grant indulgences or to the
            preaching work during the fairs traditionally organised near the
            Dominican friary in Gdańsk. An important part of that support were
            probably the bequests made in last wills, though it was an
            irregular one. Those were often used to cover the cost of
            construction investments, to which the bequests mentioned above
            were directly dedicated. All of this provided for the relatively
            stable sustenance of the friars and still allowed them to conduct
            major construction investments, depending on the social background
            of their friaries. Their possibilities differed in this regard, as
            is shown by the example of the Franciscans and Carmelites in
            Gdańsk. The former were able to erect an impressive church and a
            claustral complex by 1514, whereas the Carmelites did not complete
            their scheduled construction project.


            150 Overall, there is no convincing information
            available indicating whether friars lived too lavishly or in
            poverty. The records regarding issues of food supply are from the
            period when the progress of the Reformation upset the former model
            of the friaries economy, depriving the friars of the income from
            alms and church indulgences. Significantly, in surviving
            correspondence and documents, the friars particularly insisted on
            the loss of alms revenue. It seems that this peculiar control of
            the material situation of the friars was a result of their
            location in the urban environment, which took care of their
            material well-being, not allowing for extreme situations to take
            place, which, of course, did not eliminate the risk for episodic
            instances of excess, pertaining to the sumptuous life of some
            friars.

          
        

        





 60. The results of
          the more recent research on mendicant economy in Poland are
          presented in the post-conference book from the meeting which took
          place in 2008, in Gdańsk: Długokęcki Wiesław, Gałuszka
          Tomasz, Kubicki Rafał and Zajchowska Anna (eds.),
          Inter
          œconomiam cœlestem et terrenam mendykanci a zagadnienia
          ekonomiczne, Krakow, Wydawnictwo Esprit, 2011. Comments to the
          articles presented there were submitted by Derwich Marek, “Badania
          nad gospodarką mendykantów—uwagi krytyczne”, in Derwich Marek (ed.), Klasztor w gospodarce
          średniowiecznej i nowożytnej, Wrocław, LARHCOR, 2013, p. 19-25.
          This book contains more studies which are also concerned with
          mendicant economy.
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