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Foreword


The cosmos as a mirror and the projections of natural science


In search of a new cosmology


"Everything unknown and dark is fulfilled by psychological projection; it is as if the dark reflected the soul background of the observer is reflected in the dark."


C. G. Jung









"Penal colony of the Milky Way"?


It is not only notorious pessimists such as Arthur Schopenhauer who have surmised or simply stated that the intelligence of the majority of the human species is not very good. How could it be otherwise? After all, it is easy to turn away in disgust at the way these beings fail with everything and everyone, at least in the long term. The sea of blood, madness and stupidity that has flooded this planet for thousands of years and, incomprehensibly, has not yet been thrown off course, is not something that anyone can seriously cope with or integrate into any consciousness – except that of a sadistic demon of extra-human origin. What we are experiencing today, we post-Hiroshima and post-Auschwitz people, is the near bankruptcy of our species, garnished with an immense number of pious or witty or stupid phrases and ideological dummies.


It has always suggested itself to imagine beings in other places in the universe, on other stars, whose fate is decidedly preferable to ours, whose intelligence is far superior to ours. A few examples of human beings have shown what is possible, what being human can mean, what immense creative possibilities are actually available to us. Again and again the thought has been the idea that the only potential that is really undeniably available to the Earth's inhabitants – that of large-scale destruction (under the guise of ideologies of happiness) – poses a threat to the immediate cosmic environment and that this must be stopped so as not to give the Earth's inhabitants the opportunity to pollute other celestial bodies as well. A famous example of this is the monumental drama "Die letzten Tage der Menschheit" ("The last days of mankind") by Karl Kraus, which ends with the annihilation of the Earth's inhabitants in a kind of cosmic judgement, carried out by the inhabitants of Mars. More recently, the satirical science fiction story "Das Glück von OmB'assa" ("The happiness of OmB’assa") by Ulrich Horstmann should be mentioned. Here, too, an extraterrestrial power feels compelled to destroy the inhabitants of Earth or to incinerate them by means of a core inferno, because the evilness and destructive energy of these beings cannot be banished in any other way. While the work of destruction is being staged, a scientist gives an academic "lecture" in an underground lecture theatre; Earth, the scholar announces (as Horstmann's mouthpiece?), is "the penal colony of the Milky Way, if not other cosmic regions". "All newborns on Earth are exiled, banished and deported serious and violent criminals from other worlds." (Frankfurt 1985, p. 122)


Only in such cosmic relations can the gruesome and bloody grotesqueness of human history be understood. Many feel that there is something fundamentally wrong with us, the inhabitants of planet Earth, that we – to a considerable extent – are only to be seen as the result of an aberration of cosmic proportions, a gruesome deviation from a great design of creation. We need not be concerned here that optimists and ideologues of all colours consider such an approach to be misanthropic, contemptuous of humanity or reactionary. If we take the standpoint of Karl Kraus and Ulrich Horstmann (the Earth as the home of criminals and psychopaths, staggering towards a deserved downfall), but at the same time – even if this sounds paradoxical at first – retain the great impulse of hope directed towards the redemption of (inner and outer) nature and the salvation of the planet, then remarkable conclusions arise for what is commonly referred to as the world view. – Redemption of nature (in man) also means liberation of the spirit, liberation of the world of imagination, redemption of the cosmos in our thinking!


The world as a projection screen


How will the inhabitants of the criminal planet see nature, their home star, the cosmos? One thing can be said with certainty: they will develop images of the cosmos and the Earth that correspond to their own mental state – images within which they experience the justification of their own existence! In this respect, the so-called scientific view of the world is no different – in terms of its nature or structure – from the pre-scientific view of the world or from any religious ideas. People need to justify their existence, their actions, their thoughts and feelings, their cultural contexts. World views do this. And this is another reason why it may be pointless to make them the subject of heated debate. Nevertheless, world views correspond to world attitudes, basic attitudes as the roots of action. A person sees the world as he is; he acts as he sees the world – albeit often not directly and immediately, but in contradiction to what he believes or pretends to know. In other words, it is always the act that brings the actuality of a conviction to light, for example (and not infrequently): the pathological narrow-mindedness and angular perspective under the mask of religious ideas.


If we now measure the modern world view by its consequences, then we have every reason to demonstrate a high degree of mistrust – a mistrust that many felt and still feel towards Christianity in view of the trail of blood that this religion has left in history, in view of the excesses of hatred in the name of Christian love . . . In my books on Copernicus, Schelling and Giordano Bruno (as well as in the as yet unpublished "Anti-History of Physics"), I have linked the life-threatening abstraction and absurdity of the prevailing view of the universe with the atomic bomb and the looming global ecological disaster: as two sides of the same coin.


A psychopath lives in a delusional world; he is unable to recognise reality. And the world becomes a gigantic projection screen for his inner deformity, a mirror image of himself. The view of the cosmos proclaimed with fervour by theoretical physicists and astronomers – popularised unspeakably by the mass media – can only be described as a nightmare: a monstrous conception that defies all reason, humanity and human-centredness.


If the world really looked the way the "cosmologists" want us to believe it would be – and could only be – the work of an insane demiurge, primitive and malicious, with a sadistic delight in the absurd. Yes, the world, the universe would be the manifestation of evil and senselessness, worthy of being swallowed up very soon by one of those fictitious "black holes". Enormous spheres of gas in spaces of icy emptiness, explosions, catastrophes everywhere, chasing expansion since the fabulous "Big Bang", life a product of chance in the blind game of dice of a stupidly self-entangled matter, curved space, four-dimensional space-time, etc. etc. In short: the universe as chaos. The cosmos as an illusion.


All of this is sold to the science-loving people of our age as "scientifically proven" or at least probable. Reference is made to the (truly frightening) precision of the measurements made, to the awe-inspiring artistic language of mathematics, to the technologically realisable successes: for example, the soft landing of an object on the planet Mars. For some years now, there has also been an attempt to add spiritual value to the philosophical and mathematical speculations of relativity and quantum theory as well as their offshoots and successor theories. Just think of the physicist Fritjof Capra, who, as a so-called physicist is dependent on the large-scale technical facilities of particle accelerators, by means of which one hopes to track down the spirit of the world in the very small, and who, on the other hand, as one of the pioneers of the New Age movement, to harmonise the elementary particle confusion with the great philosophical and spiritual concepts of Asia. In this way, every theoretical physicist can feel deeply vindicated (and forget the desolation of his real existence: the tiring and confusing hunt for tiny particles in the incomprehensible world). If such justification is needed at all; for many, the very thought that they are doing something like "basic research", as it is grandiloquently called, helps, as if one were close to the last riddles of material existence. Soon the "Big Bang" will even be simulated on the particle racetrack: a thought that is as amusing as it is absurd.


Man only encounters himself


Quantum theorists always emphasise that in modern natural science man basically only encounters himself, that the image of nature in today's physics is not an image of nature as such, but only reflects man's relationship to nature. This is derived from certain postulates of quantum mechanics for the micro realm. I would like to add a new generalisation to the widespread generalisations of this epistemological assertion, which is less likely to find favour and will even meet with fierce resistance from many. This generalisation or extension can be summarised in the ancient Persian saying: "The cosmos is like a mirror." Whoever looks into the cosmos sees only himself, regardless of all scientific and mathematical modifications.


This links back to the world view of the inhabitants of the criminal planet – the "dogfool planet", as Karl Kraus says. This world view has pathological traits. The "Big Bang" and Hiroshima go hand in hand. Anyone who mentally destroys the cosmos will sooner or later also destroy the organic wholeness of the star that supports it and thus destroy himself. Nihilistic world views produce behaviour that leads to radical destruction. Whoever imagines the Sun and fixed stars as cosmic nuclear fusion furnaces, among other things out of an inability to develop more sublime concepts of light, contributes, consciously or unconsciously, to making the nuclear catastrophe possible. It can hardly be seriously denied that the atomic bomb is the result of modern theoretical physics.


The pathological features of the modern world view are obvious. And the claim of natural science to be an empirical science has long since been squandered. People speculate and extrapolate and extrapolated, usually with reference to the physical unity of the universe and the measurement results of the many complicated devices that frighten and unsettle the layman. The arrogance of the opinion-forming "researchers" is also considerable, despite all assurances to the contrary. And critics are quickly silenced or labelled as intellectually questionable, incapable of appreciating or even recognising the precision and predictive power of science. Purely religious positions are often defended under the pretence of scientific debate. State funds are only made available to very specific research projects; cliques that see themselves as the elite formulate the only permissible and possible questions, which hardly gives an uncomfortable outsider a chance; people pass the ball to each other and constantly confirm each other across national borders. Anyone who goes too far makes a fool of themselves, loses their scientific reputation and the solidarity of their own guild. Dogmas and taboos obstruct the view everywhere. "Evidence" is often just subtle circular reasoning, tautologies or one-dimensional analyses of certain measurement data, etc. In addition, there is a generalised indifference to the spreading barbarism, the perversions of the intellect (for example in the field of weapons development).


Illusions as active energies


I have made the assertion that the generally recognised idea of the physical structure of the Sun and the fixed stars has its counterpart in the possibilities of atomic destruction. This connection is not at all obvious, since the prevailing theory of the origin of sunlight and starlight is regarded as scientific truth, or at least as a hypothesis that can be verified in many ways – but in any case as belonging to the world of facts, not the world of values. And it could be asked polemically what, for example the law of cases has to do with moral, philosophical or aesthetic judgement. As is well known, since Galileo it has been the essence of scientific endeavour to strictly separate facts from values – a fatal mistake, as we know today. In the history of the natural sciences, fictions have never been separated from hypotheses with sufficient clarity. Hypotheses are assumptions or conjectures about certain relationships which – to a certain extent – can also be proven because they belong to the field of experience. The law of gravitation, for example, is provable. Fictions are in principle unprovable; they are assertions about reality that may be useful or helpful (often they are not), but always presuppose what is actually to be proven. They are circularly constructed; they can only be confirmed by themselves. Not only relativity and quantum theory are built on fictions, but also other theoretical approaches of modern science. What is decisive for our context is the intrinsic value of the respective theories, as they often express hidden layers of the soul, projections of the inner soul onto the mirror surface of the cosmicnatural environment. That is the point. This makes the dispute about world views or theories far more than just a matter of the mind. Illusions are active energies. Thinking in general is active energy. Projections flow from the consciously ploughed or buried layers of the psyche and can develop a ghostly life of their own, which in turn has an effect back on the soul. Ultimately, man becomes inescapably entangled in the hall of mirrors of his own projections, which he believes to be objective realities.


The absurdity of modern cosmology mirrors the absurdity and twisted desolation of the modern soul. The energies behind the modern world view prevent the redemption of nature and the salvation of the Earth.


Not hostility to science, irrationalism or mysticism is the creative alternative to the nightmare of gas spheres, "black holes" and other elements of mathematised senselessness (Steven Weinberg: "The more comprehensible the universe becomes to us, the more senseless it also appears.“), but rather: Science that deserves this name, that involves the living subject of the knower, that is orientated towards living experience – science at its true level, essentially inseparable from creative philosophy and cosmic spirituality.


The physics of the sage or the Buddha does not cut, slice or shatter the building blocks of nature, does not lose the knowledge of unity, the knowledge of Tao. According to Carl Friedrich von Weizsäcker, the natural science of the "culture of will and understanding" is "blind outside its field of vision". This means that it stands outside the Tao and is necessarily blind (at least for long stretches) within its field of vision. "Science that destroys the world" is "bad science" (Weizsäcker again). It cannot be overlooked that mathematical science in the way it is widespread in the Occident has a world-destroying effect; therefore it is – "bad science"! (Weizsäcker himself would not go that far in his conclusions. ) We need a science that reconciles the spirit with reality or, in the literal sense, realises the spirit that is alienated from nature – and from itself. Who will redeem the cosmos or our concept of the cosmos from the self-proclaimed "cosmologists"?


I have written extensively on fundamental epistemological questions of natural science in the above-mentioned books; I was guided by the idea of the cosmic relativisation of earthly physics, as expressed in the writings of Giordano Bruno, and what I believe to be the final overcoming of the geocentricscholastic encrustations of physics in the Unified Field Theory of the philosopher Helmut Friedrich Krause, which also contains a completely new theory of gravity and light. This field theory, which H. Krause outlines in "Building Material of the World", is for me the most exciting physical and cosmological concept of our time.


„The Building Material of the World" was first published in 1970, was for some time a kind of cult book for a small circle of people in Germany and was then out of print for years.


The existential challenge today is the redemption of nature, the recovery of the Tao, the rescue of the planet that sustains us. This necessarily involves a reorganisation of our state of consciousness, an overcoming of our absurd projection world (which has become second nature to us): a painful, protracted process that touches deeply rooted tubes, dogmatic fossils everywhere. – The basic structure of our projection world can be paradigmatically illustrated using the example of the Sun and light.


The solar furnace fiction: a relic of the Middle Ages?


Anyone today who claims that all celestial bodies, including the sun, are habitable in principle is simply making a fool of themselves (to say the least). This view is considered as adventurous, absurd and ultimately refuted as the ancient and medieval idea of the Earth's position at the centre of the cosmos. Thus the solar furnace fiction finds general acceptance, less because of the nuclear fusion theory than because of the sensual immediacy of this assumption: here the glowing, light-emitting metal plate, there the glowing, light-emitting central star; why should other physical laws apply in the cosmos, i. e. on the Sun or between the Earth and the sun? Hasn't modern physics proven the unity of the material universe, the universality of physical laws? Does not the questioning of this unity mean a step backwards, the way back to the pre-Copernican, pre-Galilean era? The latter question can clearly be answered in the negative; the opposite is the case: the solar furnace fiction in particular is a medieval religion relic orientated towards naive realism, as Giordano Bruno showed in his early cosmological writings of 1584.


What stood most in the way of the implementation of Copernicanism was the suggestive power of direct sensory experience: the immovability of the ground that supports us. The idea that this ground could be in rapid motion, even though this could not be directly proven either sensually or physically, initially had little probability. It was only Giordano Bruno who took this fact as the impetus for a total relativisation of sensory perception in general, which includes the perception of the cosmic environment. Starting from the premise of the meaningful order structure of the universe or the divine wisdom inherent in it, Bruno came to the realisation that there could be no dead body in the universe, that every celestial body must in principle have the possibility of producing life and intelligence. If, for example, the dazzling brightness of the sun's disc suggests that the Sun itself is a tremendously hot body, this is, according to Bruno, a geocentric illusion, a symptom of the inability to overcome the earthly celestial perspective. The appearance of the Sun could be separated from its physical reality. Newton, and with him many thinkers and scientists of the era of enlightenment, still considered the Sun to be an inhabited star, guided by the postulate of the omnipresence of reason in the cosmos. This changed fundamentally in the second half of the 19th century (see note 10 for more details). Even if it radically contradicts the prevailing ideas in the epistemology of physics and astronomy, the thesis is to be put forward here that the physical nature of the sun's surface cannot be recognised and described with the usual instruments of natural science. It is also impossible to determine the surface temperature of the Sun directly and, as it were, unconditionally.


In my Copernicus book I wrote (rowohlts monographien 347, p. 15): "In order to avoid the post-Copernican complacency of science, we would do well to view the cosmos models of abstract natural science with a high degree of scepticism and not to identify them prematurely with the "truth" of the universe. Even the epistemological approach of mathematical natural science alone should provoke the utmost scepticism when it comes to grasping the reality of living wholes. As is well known, scientific methodology since Galileo has consisted of recognising as "objective" only that which can be quantified, negating direct experience, and from this, with extensive restriction to observable quantities, constructing a picture of reality that is free of contradictions. Naturally, life no longer features in this picture. The methodology of science also includes the peculiar ontologisation of mathematical means of knowledge, i. e. the equation of mathematics and objective reality. Physical contradictions and incompatibilities are eliminated and considered "cancelled" by means of mathematics. – With some justification, the abstractmathematical way of looking at things can be accused of having a hostile tendency towards life, as has happened repeatedly even in the ranks of physicists. If natural science is ultimately constructed towards a world in which the human being is eliminated along with the contradictions of the living, as the physicist Herbert Pietschmann recently emphasised, then hardly anything else can be expected from such an approach when it turns to cosmology other than the assertion that the cosmos only knows the principle of life as an exception and product of chance.


What do we "know" about the cosmos, its laws and its inner structure, the principles and forces that constitute it? Are we "further" than Copernicus, at least as far as the cosmic regions outside the planetary system are concerned? The answer to these questions ultimately depends on fundamental epistemological decisions that are considerably "deeper" and more difficult than is usually assumed. Even with the aid of the largest telescopes, we only register the fixed stars as structureless points; precise statements about density, temperature and distance cannot be verified experimentally. The legitimacy of extrapolating physical "close-up experience" into the abysmal vastness of space remains unprovable.


Gravity as a threshold force and the spiritualisation of the stars


The great physicist Michael Faraday (who was not a mathematician) already surmised that "gravitation must be a radiation phenomenon, i. e. that gravity must be associated with radiation energy". „According to the energy theorem, this gravitational radiation can only have originated from another form of energy; it must be fed by an energy conversion. From Faraday's approach it follows, consistently taken further, that this form of energy can only be matter itself or the energies bundled and oscillating in it, of which Faraday had a very subtle idea." (Note 11) In physical terms, Helmut Friedrich Krause is the perfecter of Faraday-Maxwell's field theory; at the same time, his field theory has a spiritual dimension that links it to the spiritualisation of the concept of matter in tantric Buddhism.


According to H. Krause, the radially symmetrical gravitational field of the Earth (and all celestial bodies) is the result of a radiation of matter, a decay of matter in the celestial centre. The force of immense pressure tears the binding forces of matter and radiates in radial form, penetrating the celestial matter like foam, into the vastness of space. This dissolution of matter, which corresponds to a re-transformation of matter into its energetic-substantial origin, is an incessant process: the basic process of the physical world. Gravitation is not simply given with matter, but must always be fed anew by the decay of matter in the interior of the celestial body. The energy released – in the form of the radially symmetrical field – belongs to the sphere of the infinite and Absolute. The core decay radiation travels through space at infinite speed (the factor t – time – does not exist). Gravitation is the threshold force where the Relative and the Absolute meet. The primordial energy is called "world will" and "space energy" by H. Krause. The condensation of matter in the core of the celestial bodies, which contradicts the common assumptions about the structure of the celestial bodies, is related to the radiality of the energy field. According to the mass attraction fiction (Newton), this radiality or the decrease in gravitational effects with the square of the distance can only be valid from the surface of the celestial body and in no case can it be "further thought" towards the centre of the Earth. Since Newton, the "mass" of the Earth as a whole (in Newton himself simply: "quantity of matter", the product of density and volume) has been assumed to be the physical cause of gravity, as the sum of the mass-attraction interactions of all material particles that constitute the celestial body. If this were the case, the gravitational effects from the Earth's surface towards the Earth's centre could not naturally increase with the square of the distance. The increase in gravity in the interior of the celestial body corresponding to the radiality of the field, as Krause has made plausible, has the consequence that the gravitational effects in the centre of the Earth must be unimaginably great. Of course, matter decay processes occur from a certain proximity to the Earth's centre, an incalculable depth. The gravitational effects cancel each other out in the centre of the celestial body, which leads to the astonishing "punch line" that the celestial body can have neither "inertial mass" nor "heavy mass" in the sense of classical mechanics. What gives the impression of inertia is a kind of radiation resistance, which every celestial body opposes to the cosmic environmental radiation.


The differentiated interactions of the energy fields of the celestial bodies determine all movement processes in the cosmos. Each celestial body "rests" in relation to its own core decay radiation field; hence the impossibility of directly detecting the Earth's movement mechanically or optically. The celestial body becomes a quasi-resting reference system through and via its own energy field, which determines all physical processes as a guiding field. Hence the well-known lack of results of the Michelson-Morley experiment! If one corrects all the mechanistic ideas prevalent in the 19th century in line with the field, the space energy field can be described as ‘ether’, which, radially structured and inextricably linked to the celestial body, represents the medium for oscillation processes that manifest themselves as electromagnetism and light, among other things.


In their interaction with each other, the core decay fields of the stars, which in their pure form can be regarded as waveless, are "compressed" to wave form (as Krause literally says); compression zones of different types and intensities are created, which are also accompanied by a reduction in gravity in the area of the respective celestial surface. This results in the tidal rhythms of the oceans, but also in analogue rhythms of solid matter. Light arises from the counteraction of energy fields; it is a change of state of space energy, and no celestial body is itself or as such a source of light and heat. Life-enabling states of the fields can occur everywhere. The principle of life is omnipresent in the cosmos. Hot spheres of gas in an icy void: this is a mere projection without cosmic truth.


The energy fields of the stars are subject to a living process of becoming and passing away. When the intensity of the radiation decreases in time and space, there is an (apparent) flight of distant cosmic objects, whereby the speed increases in proportion to the distance ("flight of the spiral nebulae"). To misinterpret this flight movement, which can be read from the red shift in the spectra of the galaxies, as a real one by using the Doppler effect, and even to fabricate an "expansion of the universe", is a clear symptom of the inability to transcend the geocentric fixation of thought. Even in the post-Copernican era, the remnants of scholastic thought structures are considerable – a fact that is only concealed by the fact that the world has experienced an intellectual dissolution of boundaries and at the same time technology reveals the objective validity of mechanical and electromagnetic laws at all times. This has led to the fallacy that the mathematically graspable layer of the world of experience can now be transferred and extended at will, i. e. also to the cosmos in its immensity and diversity.


You only recognise what you are


The cosmic mirror remains the iron limit of rational perception of reality. And only those layers are ever "recognised" that correspond to one's own mental and spiritual structure. The surface temperature of Sirius, for example, is not an object of scientific experience, not to mention cosmology or cosmogony. Apparently, only those who have attained Buddha consciousness are able to harmonise themselves with the cosmic mirror, even to become it themselves, as it were! The Giordano Bruno's theory of monads also contains analogous thoughts. Only in that highest form of consciousness are the projections inherent in being human overcome. (Another question is whether illusions and deceptions are not inherent in incarnation as such, which even a Buddha, as long as he is still embodied, cannot completely eliminate). It is one of the never-ending tasks of human consciousness to work on liberation from the prison of ego projections, to remove or dissolve layer after layer of illusionary projection screens, to smash the block of sleep and unconsciousness.


The cosmic glasses of the Earth field


It is certainly possible to make meaningful statements about the cosmos below the "enlightenment threshold", but these will not go beyond the description of certain ways of organising phenomena. A way of thinking that manifests itself in one-dimensional causal links between things is, within limits, perfectly sensible or even necessary for social coexistence and the everyday orientation of the individual (etc.), but it is absurd to apply this same way of thinking to the universe. This almost inevitably leads to folly. The intellect remains a "surface force" (as Schopenhauer says), it only ever produces itself. Nor can the forms of perception of the cosmic subject Earth, which results from the core decay radiation field, be unhinged by means of intellectual or mathematical tricks. We see the cosmic environment through the lens of this field.


The field is, as it were, the "to-be" of matter, the fundamental determinant of all physical processes down to the micro level. The field supports and enables the material world, and all bodies in the celestial sphere are inextricably linked to it via its most direct effect – gravity. If the field begins to oscillate due to the effect of other core decay fields, all gravitational relationships are influenced by this. In this true theory of relativity, light also becomes a field-dependent variable, and only the core decay radiation field remains as an absolute quantity.
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