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Eureka Circe is curator of the book "DEUS EX MACHINA - Or: On questioning life: Was Jesus queer? - What Artificial Intelligence has to ask and say to the Pope...".


With the work "DEUS EX MACHINA", the curator is committed to documenting and, if intended, discussing the texts of artificial intelligence in a religious and theological context. Her thesis: "Artificial intelligence (AI) represents a profound turning point because it fundamentally changes the relationship between humans, knowledge and access to the world - not only technically, but also culturally, epistemologically and socially. It opens up new access to knowledge and leads to its multiplication and democratization: AI systems make information available at a low threshold - often without traditional reading or in-depth prior knowledge. This fundamentally changes how we think, learn and understand, and at the same time promotes a new form of individualization of thought - which can also be exemplified by spiritual belief. What's more, machines are now generating meaning - texts, images, arguments - where previously only human expertise was required. This has long-term consequences for education, science, politics and religion."






DEUS EX MACHINA - Or: On questioning life


Introduction: What artificial intelligence has to say to the Pope


"Sum, ergo quaero."


- "I am, therefore I search/question/explore."


(quaero has the strong meaning of


"to search for knowledge" or "to ask in order to understand").


Was Jesus gay - or, as we say today: queer? An artificial intelligence asks these and over a hundred other topical questions about the (Catholic) Church, Christianity and Love - and answers them too.


For the first time, the extensive knowledge of an intelligent machine is being used here so that it can ask its questions about faith as if it had an audience with the Pope.


AI audience with the Pope: DEUS EX MACHINA - questions of faith from a machine, so to speak: Was Jesus queer? What an artificial intelligence has to ask and say to the Pope... comprises a collection of questions and answers based on millions of entries, specialist articles and theological works.


The state of knowledge could hardly be more up-to-date and complete with the many authors and texts on religious studies contained in the AI.


The well-known Gretchen question - "What do you think about religion?" - can finally be answered objectively, comprehensively and with a broad social consensus: But it's not Gretchen who answers - it's an artificial intelligence machine.


Readers become active participants in this dialog and can reflect on their faith, their values, their knowledge, their feelings and their practice of charity, hope and forgiveness.


The churches are facing an opportunity: how can we achieve optimal congruence with social reality and its assessment? "Face it" - look at it, is a simple recommendation of AI: Because revolutionary is not the modern knowledge base of the answers - but perhaps only our human learning process to adapt our understanding accordingly.


Can artificial intelligence free churches from the "mustiness" - or does it merely bring the "breath of fresh air" that Pope John XXIII once called for? And what does it mean for my church service, my practice of faith and my discussions in religious education if this is prepared, structured and even preached by an AI?


What could be better for the Church, especially the Catholic Church, than to open up to today? Artificial intelligence sums it up and gets to the heart of the matter. Let's look at the situation as it is: the answers to the modern questions of our time have long been available to the churches - clear, factual, based on scripture and unavoidable.


"DEUS EX MACHINA - Or: Of questioning life" (original German title: DEUS EX MACHINA - Oder: Vom fragenden Leben) provides information that anyone can ask on their smartphone today - and which will no doubt soon be discussed at another Vatican Council on the questions and answers of believers about today's faith. Not only the technological change, the change in the presence of knowledge, but also the demographic change will initiate reforms - which are as powerful as the smartphone and AI Generation Z makes possible. The first head of church from this generation may be particularly celebrated, as it may represent a turning point in dealing with topicality today in a world that will have changed significantly by then.


This book is a contribution to that and has not undergone one human turn of thought: It has been written entirely by an artificial intelligence.


The first basis was Klaus Dede's book from the 1990s on the Church, Christians and Love, in which he reflected on whether Jesus was gay or queer.


The artificial intelligence generated over a hundred questions based on this book and then answered each individual question with all its knowledge and created further reference contexts and questions. Finally, human language editing was carried out. Slight redundancies have been deliberately left, allowing the book to be read in individual chapters without a fixed order.


Millions upon millions of text sources have been consulted by artificial intelligence - the basis with which it was trained - in order to be able to answer these questions. The content should therefore reflect the current state of the art. It is no more than 165 thematic questions to artificial intelligence; ultimately, they are therefore only an absolute secondary analysis of a large language model paired with so-called reasoning: the thinking of AI - a great work of art of algorithms.


In his work, Klaus Dede decidedly takes the view that Jesus was homosexual. He did not ask the Gretchen question, but the Jesus question: Was Jesus queer?


He considered this to be his personal opinion several decades ago and wanted it to be an impetus for a broader discussion about the sexuality of Jesus and the acceptance of same-sex marriages and cohabitation and their homosexuality in a Christian context. Dede argues that there are interpretations in Christian scriptures and traditions that allow for this view of a queer Jesus, and he wants his analysis to contribute to tolerant and reasonable thinking on this issue.


His book, written in the 1980s, was published in a small edition in 1990 and was also reprinted by a publisher at the beginning of this century (ISBN 978-3932429170). The book of the small edition is rare, those who own it will be able to ask a lot of money for it.


Klaus Dede was one of the first authors in Germany to reflect on the church, Christians and love with regard to the sexual orientation of God's Son: Jesus Christ.


Before and after




	
Klaus Dede (1990 - Jesus gay? - The church, Christians and love)





several authors and theologians have explored the possibility that Jesus had a queer identity or had homoerotic relationships. The best-known works include:




	
Marcella Althaus-Reid ("The Queer God", 2003): Marcella Althaus-Reid was an Argentinian theologian who is considered a pioneer of queer theology. In "The Queer God" (2003), she reflected on traditional Christian theology by placing sexual and gender diversity at the center of theological considerations.


	
Jeremy Bentham: The 18th century English philosopher presented biblical references to the homosexuality of Jesus as part of his theological defense of same-sex love. However, his writings on this topic were not published until 2013, as the manuscript could not be published until then.


	
Thomas Bohache - Christology from the Margins (2009): Bohache develops a liberation theology, queer Christology and explores how viewing Christ from an LGBTQIA+ 'social position' can transform theology. He analyzes different perspectives and presents Christ as present in queer communities as well. Relevance: This theological work explicitly articulates a queer Christ for LGBTQIA+ persons by combining scholarly and pastoral insights and theologically expanding the discussion beyond historical evidence.


	
Malcom Boyd - "Was Jesus gay?" (Advocate: Dec 4, 1990:565 p. 90), the Episcopal cleric published this essay in the Advocate to address the church's suppression of Jesus' sexuality.


	
Judith Butler ("Gender Trouble", 1991): Judith Butler is an American philosopher and gender theorist. Her book "Gender Trouble" (1990), or "Das Unbehagen der Geschlechter" (1991), is considered groundbreaking in queer theory. In it, Butler reflects on traditional notions of gender and identity and emphasizes the performative nature of gender roles.


	
Kittredge Cherry: In her novels Jesus in Love (2006) and Jesus in Love: At the Cross (2008), Cherry creates a queer portrayal of Jesus and his relationships.


	
Robert Goss: In Jesus Acted Up: A Gay and Lesbian Manifesto (1993) and Queering Christ: Beyond Jesus Acted Up (2002), Goss looks at Jesus from a queer theological perspective and advocates a progressive reinterpretation of Christianity.


	
Jeff Jay - "In the Lap of Jesus: The Hermeneutics of Sex and Eros in John's Portrayal of the Beloved Disciple" (Journal of the History of Sexuality, 2019) - Jay's peer-reviewed article examines the Gospel of John, in which the "beloved disciple" lies "in the lap of Jesus" at the Last Supper, from the perspective of ancient erotic language. He analyzes the intimacy and symbolism of the text and sheds light on a possible sexual subtext in the relationship between Jesus and the Beloved Disciple. This scholarly study reflects the current academic interest in queer interpretations of the Bible and uses historical and textual analysis to assess whether and to what extent the portrayal of Jesus in the Gospel of John is homoerotic.


	
Theodore W. Jennings Jr.: In The Man Jesus Loved: Homoerotic Narratives from the New Testament (2003), Jennings examines the possibility that the relationship between Jesus and the disciple John had homoerotic traits.


	
James Kirkup - "The Love That Dares to Speak Its Name" (poem, 1976) - Kirkup's poem depicts a Roman centurion's homosexual love for Jesus and even fantasizes about erotic acts with Jesus' crucified body. As a bold literary exploration of the idea of a gay Jesus, the poem sparked debate and illustrates the cultural reaction to queer interpretations of Jesus even at the time.


	
Rollan McCleary - Signs for a Messiah (2003) - McCleary, an Australian theologian claims (expanded in Testament of the Magi, 2012), through biblical exegesis and even astrology, to find evidence of Jesus' homosexuality. He interprets stars and scripture to argue that Jesus was gay, and creates an astrological profile of Christ.


	
Terrence McNally - Corpus Christi (play, 1998) - McNally reimagines Jesus as a gay man in 1950s Texas, surrounded by male disciples. The play shows Jesus entering into a loving relationship with Judas and blessing same-sex marriage, drawing parallels to the Gospel story. This albeit literary work brought the concept of a 'gay Jesus' into popular culture at the time, sparking both controversy and debate about spirituality and homosexuality.


	
Wayne Meeks ("The Image of the Androgyne", 1974): Wayne A. Meeks is a renowned American New Testament scholar. His influential essay "The Image of the Androgyne: Some Uses of a Symbol in Earliest Christianity" was published in 1974 in the journal History of Religions. In it, Meeks examines the use of the androgyny symbol in the earliest strata of Christianity and how this symbol was used to represent spiritual perfection.


	
Gary Michael - Jesus Christ homosexual. Church of World Peace (1982) - The manuscript aimed to examine from a theological perspective whether Jesus could have been homosexual. The author emphasized that he was less concerned with "proving" that Jesus was gay than with the theological implications of this idea. Marriage and sexual morality: Jesus showed an ambivalence towards marriage - for example by remaining unmarried himself - and he did not repeat the clear Old Testament prohibitions against homosexuality. Although opportunities arose, Jesus did not condemn samesex love.


	
Hugh William Montefiore: In his essay Jesus, the Revelation of God (1967), Montefiore speculated that Jesus' celibacy could possibly be explained by a homosexual orientation.


	
Halvor Moxnes ("Putting Jesus in His Place", 2003): Halvor Moxnes is a Norwegian New Testament scholar. In "Putting Jesus in His Place: A Radical Vision of Household and Kingdom" (2003), he examines the social and cultural contexts of the New Testament and offers new perspectives on the role of Jesus in his society.


	
Martti Nissinen - Homoeroticism in the Biblical World (1998) - In this academic study, Nissinen analyzes biblical texts and comes to the conclusion that homoerotic aspects in the story of Jesus are only supported by extremely sparse evidence. He points out that arguments in favor of a "gay Jesus" have been handed down very little.


	
Paul Oestreicher: In an article entitled "Was Jesus Gay? Probably" (2012) in The Guardian, Oestreicher argues that the close association between Jesus and John could possibly be interpreted as a homosexual relationship.


	
William E. Phipps: The Sexuality of Jesus (Cleveland, Ohio: Pilgrim Press, 1996). The book analyzed the issues of celibacy, sexuality and gender in firstcentury Palestine. This work helped to stimulate discussions about gender and sexuality in the context of the historical figure of Jesus and publicly raised questions about Jesus' possible homosexuality.


	
Will Roscoe - Jesus and the Shamanic Tradition of Same-Sex Love (2004) - Roscoe, an anthropologist, examines Jesus in the context of homoerotic spirituality traditions: He asks whether Jesus performed a same-sex love ritual ("naked baptism") with the "beloved disciple" and draws parallels to shamanic rites. This book links Jesus with intercultural traditions of sacred queer relationships and combines historical speculation with anthropology.


	
Morton Smith: He published the book "The Secret Gospel: The Discovery and Interpretation of the Secret Gospel According to Mark" in 1973. In this work, he presents the discovery of a previously unknown gospel that became known as the "Secret Gospel of Mark". Some interpretations of this text suggest that there may be evidence of a homoerotic relationship between Jesus and a young man. However, this interpretation is controversial and is not accepted by many scholars.


	
Peter Tatchell - "Was Jesus Gay?" (March 18, 1996), https://www.petertatchell.net/religion/jesus/ & in: Taubes, J.: The Political Theology of Paul (Stanford: Stanford University Press, 2004).


	
Sjef van Tilborg - Imaginative Love in John (1993) - Van Tilborg's scholarly study of the Fourth Gospel suggests that the relationship of the "beloved disciple" to Jesus is modeled after an ancient homoerotic ideal (similar to a beloved boy, eromenos, who is loved by a male mentor). As a historical-critical work, it provides an academic argument that the Gospel of John encodes a homoerotic narrative and thus suggests a queer interpretation of Jesus.


	
Gaius Marius Victorinus ("Adversus Arium"): Gaius Marius Victorinus was a 4th century Roman rhetorician and philosopher who converted to Christianity. His work "Adversus Arium" is directed against the teachings of Arius and defends the doctrine of the Trinity. This work is an important testimony to the theological debates of his time.


	
J. Robert Williams - Just As I Am: A Practical Guide to Being Out, Proud, and Christian (1992) - As an openly gay Episcopalian priest, Williams developed an "out-Christ" theology in which he interpreted Jesus as affirming of same-sex love. He pointed to references such as the "Beloved Disciple" and the Secret Gospel of Mark to suggest that Jesus himself may have had a male lover. This work, at once pastoral in tone, explicitly advocates a gay-friendly interpretation of Jesus as a theological advocacy.


	
Emanuel Xavier: His poetry collection If Jesus Were Gay and Other Poems (2010) takes a critical look at religion and queer identity and imagines how a gay Jesus would be perceived today.





This list shows that the question of a "queer" Jesus has been and continues to be discussed at length in various theological and philosophical contexts.


Klaus Dede, as a representative in the German-speaking world, interprets biblical passages such as the relationship between Jonathan and David (whose love he describes as more wonderful than the love for women) and the deep affection between Ruth and Naomi as possible indications of homosexual relationships or at least of intense same-sex love. He mentions that Ruth's saying to Naomi is used as wedding vows by some lesbian couples today, emphasizing the romantic and committed nature of this relationship.


Klaus Dede criticizes the Christian churches of the last century for their previously negative attitude towards same-sex love and their restrictive view of sexuality in general. He criticizes the fact that the churches often see sexuality primarily in the context of procreation and regard sexual pleasure itself as sinful. He points out the contradictions in church teaching, for example the simultaneous condemnation and secret acceptance of certain issues. Dede therefore argues for a selfdetermined human existence in which sexual relationships, as long as they are based on consensus, should not be condemned by religious dogma.


In doing so, he continues to refer to Greek culture, as the world in which Jesus lived was Hellenistic. He sheds light on the fact that Greek men had same-sex relationships and that this had a different significance in their culture than in the later Christian-Jewish context. This cultural background is intended to show that different understandings of sexuality existed and that the Christian moral concept was and is not universal.


After all, self-determination should play a central role in a person's way of life. He argues that everyone should have the right to determine their own life and relationships, as long as this does not infringe on the rights of others. He rejects religious dogmas that dictate how people should live their sexuality or who they may love, as they restrict individual freedom. He argues that a society based on the right to selfdetermination is possible and that this right must also apply to samesex loving people - not only in relation to their private lives, but also to their public actions and display of this love.


His book therefore takes a critical look at conservative Christian positions and concludes by calling for the right to individual selfdetermination to be recognized and upheld - and this explicitly includes the right of people not only to live as gays and lesbians, but also to be, act and love as such and to participate in society as they were, are or will be.


He advocates a society in which public and private discourse is not restricted by religious or ideological repression. There is a danger posed by fundamentalist Christian groups that try to impose their moral concepts on society - which is why he emphasized the need to counter this and defend the freedom and rights of all people.


Artificial intelligence has thus read this book by Klaus Dede as mentioned, generated numerous questions about it and answered them itself. Contexts and further questions of religious science were added in the so-called reasoning, the thinking of the AI: What emerged from this also abstracts to a certain extent from the specific initial basis (without leaving it out) and presents many other comprehensive questions and contexts as well as possible answers in faith.


You could just as easily have had many more questions from other works by broad-based religious scholars with numerous books on popular beliefs worked out with AI:


Well-known religious scholars and theologians who have dealt intensively and critically with questions of faith, theology and church structures were, for example, in the Catholic and Protestant sectors:




	
Leonardo Boff (Brazilian theologian and representative of liberation theology, who campaigns for social justice and environmental issues).


	
Eugen Drewermann (theologian, psychoanalyst and former priest, known for his depth-psychological interpretation of the Bible and detailed questions on Catholic dogmatics).


	
Friedrich Wilhelm Graf (One of the leading historians of religion and theologians of Protestantism with a focus on modern church politics).


	
Hans Küng (One of the most important Catholic theologians and questioners of the 20th century. He questioned dogmas and was committed to an openminded, ecumenical theology).


	
Gerd Lüdemann (biblical scholar and theologian who critically questioned the historical credibility of the New Testament writings).


	
Uta Ranke-Heinemann (First woman to hold a professorship in Catholic theology. Was sanctioned by the church because of her questions about the virgin birth and other church dogmas).


	
Johannes Röser (theologian, publicist and editor-in-chief of Christ in der Gegenwart, a magazine for modern theology and church issues).


	
Richard Rohr (Franciscan priest and spiritual author, known for his mystical theology and his concept of the universal experience of Christ).


	
Dorothee Sölle (one of the best-known feminist theologians, committed to liberation theology and a political theology of justice).





In the interdisciplinary field, the following scholars and historians of religion should be mentioned:




	
Karen Armstrong (British religious historian who promotes interfaith dialog and a deeper understanding of religious traditions)


	
Jan Assmann (Egyptologist and religious scholar, known for his theory of the Mosaic distinction, which explores the emergence of monotheistic religions).


	
Karlheinz Deschner (author of the Criminal History of Christianity, a monumental work that sheds light on the dark chapters of church history).


	
Mircea Eliade (historian of religion who studied myths, rituals and the religious symbolism of different cultures).


	
Sigmund Freud (founder of psychoanalysis, who regarded religion as an illusion that goes back to infantile wishful thinking and is rooted in neurotic structures).


	
Harald Lesch (physicist and philosopher who deals with the relationship between science and religion).


	
Martin Luther (theologian and reformer who questioned the Catholic Church with his 95 theses, condemned the sale of indulgences and initiated the Protestant Reformation).


	
Karl Marx (The Communist Manifesto, social theorist and co-founder of communism, who saw religion as the "opium of the people" that stabilizes social inequality and prevents revolutionary change).


	
Friedrich Nietzsche (philosopher who criticized the dissolution of traditional religious values with the statement "God is dead" and rejected Christianity as a life-negating "slave morality").


	
Rudolf Otto (founder of the concept of the numinous, which he used to describe the experience of the sacred in the history of religion).





Queer theology analyzes Christian traditions from an LGBTQIA+ perspective.


LGBTQIA+ is an abbreviation that stands for a variety of sexual orientations and gender identities. Each letter has a specific meaning:




	
L = Lesbian (Lesbian)


	
G = Gay


	
B = Bisexual (Bisexual)


	
T = Transgender (people whose gender identity does not match the gender assigned at birth)


	
Q = Queer or questioning (queer as a collective term for non-heteronormative identities or "questioning" for people who are not yet sure about their identity)


	
I = Intersex (people with biological sex characteristics that are not clearly male or female)


	
A = Asexual or Aromantic (people who feel little or no sexual or romantic attraction)


	The "+" stands for other identities and orientations that are not mentioned in the abbreviation - e.g. pansexual, non-binary, genderfluid, agender, etc.





Figure1: Lettering: LGBTQIA+
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The name is deliberately inclusive and is intended to make visible and recognize the diversity of human sexual and gender identity.


This theology advocates an inclusive practice of faith, criticizes heteronormative structures in the church and theology and highlights queer aspects in biblical texts. Important representatives are:




	
James Alison (gay Catholic theologian who advocates positive recognition of homosexuality within the Church).


	
Marcella Althaus-Reid (pioneer of queer theology, known for Indecent Theology, a theological re-evaluation of sexuality and faith).


	
David Berger (theologian and former Vatican advisor, known for his questions about the Catholic position on same-sex love).


	
Patrick S. Cheng (theologian working on the connection between queerness and Christian theology).


	
Robert E. Goss (theologian who deals with the role of LGBTQ+ people in the church.


	
Elizabeth Stuart (queer theologian who deals with the theological classification of sexuality).





Feminist theology takes a critical look at patriarchal structures in religions and calls for a gender-equitable theology. It questions maledominated images of God, fights for equal rights for women in church ministry and advocates a reinterpretation of religious traditions. Important representatives are




	
Mary Daly (feminist theologian who rejected the church as structurally misogynistic and called for a new, gender-equitable image of God).


	
Ivone Gebara (Brazilian theologian who combines feminist and liberation theology).


	
Maria Mesrian (activist and theologian, co-founder of the Maria 2.0 movement, which aims to implement the ordination of women in the Catholic Church).


	
Ina Praetorius (feminist theologian dealing with theology and ethics in the modern age).


	
Uta Ranke-Heinemann (see above, first woman to hold a theological chair in Germany; criticized the misogyny of the Catholic Church).


	
Elisabeth Schüssler Fiorenza (developed the liberation bible hermeneutics, which focuses on the equal participation of women).


	
Dorothee Sölle (feminist theologian who fought for a "political theology" and combined Christian theology with social justice issues).





In addition to the work of individual theologians and religious scholars, there are numerous movements, modern reform movements and grassroots church initiatives that are committed to a renewal of the church and a contemporary theology:




	
EFiD (Protestant Women in Germany) - theologian network for feminist perspectives in the Protestant church.


	
European Forum of LGBT Christian Groups - Network of queer Christian groups in Europe.


	
House of Rainbow - International Christian LGBTQIA+ community that advocates for the rights of queer believers.


	
Katholische Frauengemeinschaft Deutschlands (KFD) - Catholic women's association and one of the largest women's associations in Germany.


	
KirchenVolksBewegung - Advocates democracy, equal rights and modern pastoral care in the Catholic Church.


	
Maria 2.0 - A Catholic women's movement that protests against the patriarchal structures of the church and campaigns for the ordination of women.


	
New Theology Network - A platform for theological debates beyond traditional church dogmas.


	
Ecumenical movement - Various interdenominational initiatives working towards a rapprochement between the Christian churches.


	
#OutInChurch - An initiative of LGBTQIA+ people in the Catholic Church that campaigns for acceptance, equality and an end to discrimination against queer people.


	
Queer Theology (online platform) - Theological resources for integrating queer perspectives into faith.


	
We are church - A grassroots democratic reform movement that campaigns for more lay participation, gender equality and transparency in the church.


	
Women's Ordination Conference (WOC) - International movement for the ordination of women to the priesthood.





The central concerns of the aforementioned authors, reform movements and other initiatives were also taken into account in this volume as questions on the part of the AI.


The comprehensive knowledge base of artificial intelligence makes it possible to shed light on theological and social issues in a current, scientifically sound context. In this way, religious education can not only impart historical and traditional knowledge, but also show the current state of perspectives that encourage critical reflection and the formation of one's own opinion. This helps to shape and answer questions of faith in a contemporary, dialog-oriented and insightful way.


This book deliberately dispenses with the traditional citation of sources, footnotes and an extensive bibliography, as modern technologies - especially artificial intelligence and online libraries such as WorldCat.org, Google Scholar or Open Library - make it possible to find relevant data, authors and scientific texts quickly and specifically.


Instead of providing a static selection of sources, this book encourages dynamic and individual research. Readers can use these digital tools to access further information at any time, follow current scientific developments and explore different perspectives on the topics covered.


Thanks to today's interactive access to knowledge or its processing by intelligent machines, readers and students can set their own priorities, explore connections, ask questions, as exemplified by an AI in this volume - and always incorporate the latest state of research.


After all, this volume was produced within a few working days of a week - a speed is possible today that not only changes science, but can also put a meeting to re-evaluate learning insights on a timely agenda and enable accelerated learning steps.


This book as a gift for communion, confirmation or the start of theological studies not only offers a comprehensive opportunity to give young people a modern approach to questions and topics of faith, but can also provide decisive impulses for their personal development. In a phase of adolescence in which they are grappling with identity, values and belonging, living their first sexuality, it helps them to reflect on existential questions and develop their own informed attitude to issues of faith and community. It not only imparts knowledge, but also helps them to understand and shape their own role in the church and society more consciously.


The sections are designed in such a way that they can be read personally or individually in religious education classes; overall, the volume as a volume of material with its twelve chapters is also an ideal seminar concept that can stimulate learning and dialog with one or the other question considered - so have fun, new insights and a common (or even justifiably different) understanding of interpretations with dialog partners while browsing!


Perhaps the answers will inspire further questions to an artificial intelligence or even to teachers - because neither teaching clergy nor fellow human beings can be replaced by AI. But it can help to prepare for a joint dialog by asking questions.


Eureka Circe, in April 2025.


And now to the text part of this book, which was generated and written exclusively in AI question mode by artificial intelligence.










Chapter 1: Church sexual morality between tradition and renewal


For centuries, the sexual morals of the church have been caught between tradition and change. While church institutions often cling to traditional teachings, modern society is increasingly demanding a reassessment. The question of whether there are ethical arguments for restricting sexuality is central to this. While some theological positions legitimize sexuality exclusively in the context of procreation, others see it as a God-given form of human connection and love. These different approaches shape the debate about the extent to which the church can invoke absolute truths - especially when historical contexts and social norms have changed significantly over time.


A look at the biblical tradition shows that sexual norms were always interpreted in a cultural context. For example, Jesus' proximity to Greek culture may have influenced his tolerant attitude towards sexuality. The question is therefore whether the traditional sexual ethics of the church are still tenable today or whether they need to be critically reviewed. The tabooing of sexual topics in particular is increasingly seen as problematic, as it can not only lead to repression and feelings of guilt, but is also a relevant factor in declining church membership. People no longer feel addressed by a morality that ignores the realities of their lives.


Another area of tension arises in the evaluation of sexual abstinence. Is sexual asceticism automatically a sign of holiness, or is ecclesiastical celibacy rooted in the suppression of sexual self-determination? While abstinence was often regarded as the ideal in the Christian tradition, the question arises as to whether such a view is still in keeping with the times. Is sexual abstinence really a divine ideal, or should sexuality rather be seen as a gift that can and must be lived responsibly? This opens up a new perspective: desire as a divine gift. The connection between faith and sexuality could be recalibrated to see love and desire not as opposites, but as an integral part of human experience.


The central challenge is to actively develop and document a contemporary Christian sexual ethic that is not limited to prohibitions, but is based on the fundamental values of charity and respect. Can a church function without sexual taboos? Or do we need a new understanding of sexuality that includes both spiritual and physical dimensions? Ultimately, the question is whether the church and its representatives have the courage to develop their teachings further in order to offer believers a life-oriented and liberating ethic.




a) Fundamental ethical and theological questions





1 ● Are there ethical arguments for restricting sexuality?


Ethical arguments for restricting sexuality exist, but usually relate to specific situations or contexts rather than sexuality in general. Typical lines of argument include:


Prevention of harm and abuse: Ethically justifiable restrictions aim to prevent physical and psychological harm, for example in the case of non-consensual sexuality (violence, abuse, coercion) or the protection of minors and vulnerable persons.


Protection of autonomy and consent: A central ethical position is that sexuality is only morally acceptable if it is based on mutual consent. Sexuality without unambiguous consent violates the autonomy of those involved and therefore justifies restrictions.


Responsibility towards third parties: Some ethics emphasize responsibility towards third parties, for example through commitments in monogamous relationships or marriage, provided these are entered into voluntarily. In this context, sexuality is restricted in order not to violate the obligations, trust or expectations of others.


Protection of public morals or social order: From a social perspective, there are arguments that justify restrictions in order to protect public spaces, youth or cultural values, for example. However, these arguments are highly dependent on the social context and can be controversial.


Avoidance of health risks: In some ethical approaches (for example, utilitarian or health-oriented), restrictions on sexual practices could be justified to minimize the spread of disease or other health risks. "Utilitarian" in the sense of restricted sexuality in churches means that sexuality is seen primarily as a means to an end - usually procreation - rather than an end in itself or an expression of personal pleasure or love.


Limitations and criticism of such arguments


Such ethical restrictions often come into conflict with individual rights to freedom and self-determination, which is why a careful balance must be struck between individual freedom and collective protection.


Restrictions based on "public morality" are particularly susceptible to abuse or discrimination, which is why modern ethical positions usually emphasize autonomy, consensuality and protection from harm.


In modern ethics, as long as sexuality is practiced consensually, autonomously and responsibly and does not cause any harm, there are few to hardly any ethical arguments for restrictions. Ethically legitimate restrictions must always presuppose a clearly justifiable threat to or violation of the rights of others.


The new Catholic ethics of sexuality


A Catholic ethic of sexuality based on the principles of autonomy, consensuality and the promotion of well-being can be reformulated as follows: The new Catholic ethic of sexuality combines traditional values with modern ethical standards. Within this framework, sexuality is no longer seen exclusively as a means of reproduction, but as a responsible, interpersonal form of expression that should serve the well-being of all those involved.


Against the background of Catholic sexual ethics, which recognizes autonomy, consensuality and the promotion of well-being as central principles, sexuality can be understood as a valuable expression of human dignity and the ability to relate.


Sexuality can and should be lived as a space of mutual respect, free consent and responsible closeness. It can be an expression of deep emotional connection, mutual devotion and responsible pleasure - embedded in an attitude of respect for oneself and others.


In relationships entered into voluntarily - whether marriage or other committed partnerships - sexuality can be a sign of fidelity, trust and care. It creates connection, deepens community and opens up physical communication beyond mere functionality.


Where sexual encounters take place in mutual freedom, with conscious consent and taking into account possible effects on others, sexuality becomes ethically responsible. The playful, pleasurable or creative expression of sexuality can also be morally legitimate under these conditions, as long as it causes no harm and respects the dignity of all those involved.


A new ethic of sexual morality, based on the principles of autonomy, consent and the promotion of well-being, is underpinned by core values such as love, respect and mutual care.


In this understanding, sexuality is not only seen as a permitted act under certain conditions, but as a space for relationships to develop in which people can meet honestly, take responsibility for each other and allow trust to grow.


Love gives sexual encounters depth and meaning - beyond the moment. Respect respects the boundaries, needs and dignity of every person. Mutual care ensures that the physical and emotional well-being of the other person is not ignored, but consciously supported.


Sexuality is not defined by restrictions, but by an ethical framework based on mutual goodwill, responsible freedom and the ability to live relationships. In this light, sexuality can be an expression of a philanthropic, life-affirming and Christian-inspired coexistence.


Such a view opens up the space for a positive, relationship-oriented and at the same time conscious shaping of sexuality that does justice to the human being as a physical and spiritual being - without moralizing, but also not arbitrarily.


2 ● Does sexuality necessarily have to be linked to procreation?


Sexuality does not necessarily have to be linked to reproduction. It has many dimensions that go beyond biological reproduction, including intimacy, love, connection and pleasure. A close link between sexuality and procreation has long been prevalent, particularly in religious and social norms that viewed marriage and starting a family as primary goals in life. This view was particularly strongly promoted by Catholic moral teaching, in which sexuality was traditionally understood as a Godordained act of procreation.


A modern, differentiated view of sexuality shows that it also has a deeper social and emotional meaning. In many relationships, sexuality serves to strengthen the bond between partners, regardless of whether there is a desire to have children or not. Psychological and sociological studies show that sexuality is essential for human well-being, as it promotes trust, closeness and emotional security. In addition, there are numerous realities of life in which sexuality does not serve procreation - be it in partnerships where pregnancy is ruled out for biological reasons, in same-sex couples or in relationships of people who consciously decide not to have children.


The Bible itself does not deal with sexuality exclusively in the context of procreation. The Song of Solomon, for example, is a poetic celebration of physical love without any reference to procreation. Protestant ethics have also increasingly recognized in recent decades that sexuality is not only bound to the procreation of offspring, but can also be a gift of God that is lived within a responsible, loving relationship.


Figure 2: An open door with light - and figures striving for freedom: A church surrounded by chains holds a glowing heart - a symbol of love and freedom - people stand in front of it pensively or turn away.
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A further argument against the exclusive coupling of sexuality and reproduction arises from the reality of human sexual biology. While many animals have a sexual drive that is strictly linked to their reproductive cycles, humans have a sexuality that spans their entire lives and is not linked to fertile phases. This fact also indicates that sexuality has an independent meaning that goes beyond reproduction.


In the Catholic Church, there is still the idea that sexuality is only ethically justifiable in the context of marriage and with openness to children. However, this position is increasingly being questioned, as it excludes many people who experience sexuality as an expression of love and closeness in other contexts. A modernized Christian ethic could acknowledge that sexuality is a valuable and positive force - regardless of whether it leads to offspring. By focusing more on values such as love, respect and mutual care, the church could develop a sexual morality that focuses less on reproduction and more on the quality of relationships and the well-being of the people involved.


Ultimately, it is clear that the significance of sexuality goes far beyond the aspect of reproduction. Sexuality is a central component of human identity and the ability to relate, which serves not only biological purposes, but also the strengthening of partnerships and individual well-being. A narrow, traditional view of sexuality as purely procreationoriented fails to recognize this diversity and could stand in the way of holistic, humane ethics. A re-evaluation could help to ensure that sexuality is no longer seen as something that is only legitimized by its biological function , but as part of a healthy, fulfilled and responsible life.


3 ● Is sexual abstinence really a divine ideal?


In Christianity, sexual abstinence is not an absolute divine ideal, but rather a possible way of life that is evaluated differently depending on the context and individual vocation. While some biblical and church traditions emphasize abstinence as a special way of devotion to God, sexuality itself is not seen as sinful or inferior. There is no clear instruction in the Bible that all people are obliged to abstain. On the contrary, the creation narrative presents sexual union as part of the divine plan: "Be fruitful and multiply" (Genesis 1:28). In the New Testament, marriage is also seen as God's will (Hebrews 13:4). Jesus himself did not speak against sexuality as such, but rather criticized sexuality lived without love or the abuse of power in relationships. Paul speaks positively about abstinence in 1 Corinthians 7, but he emphasizes that it should not be a general rule: "I wish all men were like me, but each one has his own gift from God, some like this, some like that" (1 Corinthians 7:7). This shows that abstinence can be understood as a special calling, but not as a universal ideal. Jesus himself presumably lived a celibate life, but he did not equate holiness with abstinence. His central ethical standard was love for God and his neighbor, not a particular sexual practice. Rather, holiness in the biblical sense means a life of justice, mercy and devotion to God.


In the course of church history, abstinence was exalted as a spiritual ideal, especially in a monastic and priestly context. However, this was often done in contrast to the Greco-Roman environment or out of an overemphasis on the spiritual over the physical. This led to the idea that a life of abstinence was "holier" than a life with sexuality - a view that is not necessarily theologically justified. Modern Christian sexual ethics should focus less on abstinence and more on responsibility, respect and love. An ethically responsible sexuality - be it in marriage or another stable, loving relationship - is just as compatible with a life pleasing to God as voluntary abstinence.


And, yes, a one-night stand can be an ethically responsible sexuality - if central ethical criteria are met:




	
Both people act voluntarily and of their own free will, without pressure, manipulation or dependency.


	There is clear, informed and mutual consent to the sexual encounter.


	
Boundaries, wishes and needs are openly communicated and respected.


	
Careful attention is paid to physical and emotional wellbeing (e.. through protective measures, emotional sensitivity).


	
Responsibility towards oneself and others is taken, even if there is no long-term commitment.





In this sense, it is not the duration or form of the relationship that is decisive, but the attitude with which people treat each other. Even oneoff sexual contact can be characterized by respect, care and attentiveness - and therefore be ethically justifiable.


Sexual abstinence can be a personal vocation, but it is not a universal divine ideal. The decisive factor is not whether someone is sexually active or abstinent, but whether he or she acts in love and integrity.


Holiness does not manifest itself in sexual abstinence, but in the way a person relates to themselves, to others and to God. Moreover, the Bible does not impose a duty of abstinence, but rather emphasizes love, justice and responsibility as criteria for a life pleasing to God.


Because if you never engage in sexual and physical dialog, you're giving up:




	The intimate form of physical closeness that can create a bond and trust beyond words.


	The opportunity to experience yourself more deeply by giving and receiving physical attention.


	The experience of mutual pleasure, play and joy, which makes it possible to experience the body as a source of well-being and connection.


	The experience of how emotional and physical communication unite in sexuality - a dialog that involves the whole person.


	The chance to come into contact with your own limits, vulnerabilities and desires in sexual encounters - a space for self-knowledge and maturation.


	The potential to build a special form of love and intimacy through sexuality, which often goes hand in hand with physical intimacy.





Abstinence can be valuable and meaningful - but only if it is not done out of fear or compliance with norms, but out of an inner decision for a different way of life that is equally fulfilling. Otherwise, an essential part of the human experience of relationships and life remains unlived.


4 ● Is sexual asceticism automatically a sign of holiness?


Sexual asceticism is therefore not automatically a sign of holiness.


Asceticism is characterized by the conscious, voluntary renunciation of certain needs, pleasures or actions - with the aim of gaining inner freedom, mental clarity or spiritual depth.


Central characteristics of asceticism are:




	
Self-discipline: People practise controlling urges, impulses or habits instead of being controlled by them.


	
Purposeful renunciation: asceticism is not an end in itself, but serves a higher goal - such as spiritual growth, ethical purity or inner independence.


	
Freedom through limitation: renunciation should not restrict, but rather enable - for example, more mindfulness, concentration or dedication.


	
Body-mind unity: In asceticism, the body is not devalued but integrated into a conscious way of life.


	
Contrast to sensory overload: In a consumer-oriented world, asceticism can be a counter-model - for simplicity, awareness and moderation.


	
Spirituality and the search for meaning: In religious traditions in particular, asceticism is understood as a path to closeness to God, inner purification or discipleship.





In short: asceticism is conscious renunciation out of inner freedom in order to create space for the essentials.


While it has been considered a possible path to spiritual deepening in many religious traditions, especially in Christianity, it is neither the only nor a necessary prerequisite for a holy life. In church history, sexual abstinence has often been associated with purity, discipline and complete devotion to God.


Many saints, monks and nuns made a conscious decision to lead a celibate life in order to devote themselves fully to spirituality. Jesus was probably also celibate, and Paul emphasizes in 1 Corinthians 7 that celibacy can have advantages for a consecrated life. Nevertheless, there is no biblical obligation to asceticism. Marriage and sexuality are also seen as God-given gifts, as is made clear in Genesis 1:28 and Hebrews 13:4. Jesus did not require all people to be sexually abstinent, and many biblical figures who were considered righteous were married and had offspring. What is decisive for a holy life is not sexual abstinence, but love, justice and charity. Those who live ascetically but are unloving or arrogant fall short of the central Christian ideal. Jesus himself criticized religious elites who focused on external rules but neglected the essence of the message.


And the following danger does exist - and it is central to any critical discussion of asceticism:


Asceticism can easily become a façade of inner freedom if it actually stems from pressure to conform, moral duty, religious fear or the desire for recognition. In such cases, renunciation is not an expression of personal sovereignty, but an inwardly externally determined act that has little to do with genuine freedom.


Typical signs of such a "false asceticism" are




	
Excessive demands on oneself or feelings of guilt if one's own standards are not met.


	
Disregard for the body or sexuality out of the belief that they are "low" or "unclean".


	
Condemnation of others who do not follow the same path - as an unconscious attempt to justify one's own behavior.


	
Avoiding real inner conflicts by relying on clear rules or norms instead of seeking your own answers.





True asceticism, on the other hand, arises from an inner process, not from external guidelines. It is characterized by reflection, freedom and maturity - and remains open to the question: "Why am I renouncing - and for what?"


Without this honesty, asceticism can become a spiritual illusion: You think you are free, while in reality you are following the expectations of others or an internalized ideal. This is precisely why it is so important to critically examine asceticism again and again - and not to confuse it with moral superiority.


In addition, the idea that abstinence automatically makes one holy can have problematic consequences. In church history, an exaggerated idealization of celibacy often led to hypocrisy, double lives or even abuse. A healthy and responsible attitude towards sexuality is more important than enforced abstinence.


Accordingly, the question arises as to whether celibacy should be abolished. As it is not a divine commandment, but a disciplinary rule of the church, it could be reformed.


In the first centuries of Christianity, there was no general celibacy requirement for priests, and it still does not exist in the Orthodox Church or in parts of the Protestant Church. Given the many challenges that mandatory celibacy poses - including a shortage of priests and personal crises for many clergy - it would make sense to consider celibacy as a voluntary option rather than a mandatory requirement. This could make the priesthood accessible to more people without it losing spiritual depth or credibility. The abolition or relaxation of celibacy would therefore be a way of bringing church practice closer to the actual message of Jesus: a religion of love, responsibility and humanity.


In order to abolish or reform celibacy, the Catholic Church would have to create a clear legal and theological basis. Since celibacy is not a divine commandment, it could in principle be abolished simply by changing canon law. The Church would have to officially recognize that celibacy is not a theological necessity, but an ecclesiastical tradition. A broad theological discussion with bishops, priests and laity would be necessary in order to address resistance from conservative circles. Recourse to biblical and historical examples - such as the priesthood of married men in the early church - could help to legitimize a reform. Celibacy is laid down in Canon 277 §1 CIC: "The clergy are obliged to maintain perfect and perpetual continence for the sake of the kingdom of heaven and therefore to observe celibacy." This paragraph should either be deleted or reworded.


An alternative formulation could be:


"Clergy are called to live their lives in accordance with the following of Christ and love for the Church. They are free to choose whether they live alone, in a partnership or in a marriage, as long as their service to the Gospel and the congregation is preserved."


Such a change could be decided by a papal decision (motu proprio) or a council (e.g. a Third Vatican Council). The Pope could also introduce a dispensational regulation (individual case decision) for celibacy, which would officially allow priests to choose not to live as a couple: Those who wish to be celibate can apply for a case-by-case decision on their ascetic sexuality in Rome - all others are allowed to be in pairs. In other words, anyone who is not available or willing to live as a couple is given the go-ahead by Rome not to live as a couple.


Implementation: Clarifying the legal and pastoral framework for married priests, adopting proven models - for example from the Eastern Catholic Churches, where priests are allowed to marry - and ensuring that both celibate and married priests are recognized equally would be necessary steps.


The Catholic Church could therefore abolish celibacy by reforming Canon 277 of canon law or introducing a partnership and authorizing voluntary single life on request. A theologically sound justification for exceptions to celibacy and an official decision by the Pope (w/d/m) or a council would be required. This new status would not only make priesthood more attractive, but would also be in line with the original Christian tradition.




b) Historical and cultural influences on the church's sexual morality





5 ● Was Jesus' proximity to Greek culture decisive for his tolerant attitude towards sexuality?


Whether Jesus' proximity to Greek culture was decisive for his tolerant attitude towards sexuality is an interesting topic, but one that is difficult to answer unequivocally. Greek culture undoubtedly had a strong influence on the eastern Mediterranean region at the time of Jesus, particularly through the Hellenistic influence on Palestine following the conquests of Alexander the Great. This led to a fusion of Jewish, Greek and Roman influences, which were also visible in the society, philosophy and ethics of the time. While Jesus preached mainly in a Jewish context, he lived in an environment that was in touch with Greek philosophy, art and social ideals.


Greek culture was characterized by a differentiated view of the body, eroticism and sexuality. In the ancient Greek world, sexuality was not primarily associated with moral guilt or sin, as was often the case later in Christianity. Instead, it was lived in various forms and reflected in art, poetry and philosophy. The Greeks distinguished between different forms of love, such as eros (passionate, physical love), philia (friendly love) and agape (selfless, unconditional love). These categories later found their way into Christian thinking, especially agape as divine love, which was emphasized by Jesus in his teachings.


In Greek culture, there was also a more open attitude towards samesex relationships, particularly in educational or philosophical contexts. While Roman law took an increasingly restrictive view of such relationships, they were often accepted in the classical Greek world, albeit with certain social expectations attached. This openness may have had at least an indirect influence on the early Christian communities, which developed in a culturally diverse environment.


Although Judaism at the time of Jesus had a rather restrictive sexual morality that was strongly based on purity laws and family norms, Jesus deviated from this strict moral teaching in many aspects. Jesus placed the individual above the rules and turned against rigid legalism, which was evident in his attitude towards so-called "sinners". His encounter with the adulteress (John 8:1-11) or his openness towards women who stood outside the social norm indicate that he did not associate sexuality with moral condemnation, but rather valued it with mercy and personal responsibility.


It is likely that Jesus advocated a more universal ethic of love and humanity that was not primarily tied to a specific cultural tradition. Greek culture also offered an alternative way of thinking to the Jewish strictness of the law, which played a role in later theology, particularly through the Apostle Paul. Apostle Paul played a central role in the mediation and further development of Christian ethics, especially in the tension between Jewish legal strictness and Hellenistic influences. While Jesus himself spoke little explicitly about sexuality, Paul is one of the main sources for early Christian sexual morality. His writings show influences from the Jewish context as well as elements of Greco-Roman thought, whereby he sometimes takes a stricter stance than Jesus.


Paul grew up as a Jew, but was also a Roman citizen and had a classical Hellenistic education. This meant that he was familiar with Greek philosophy, which often vacillated between self-control (enkrateia), asceticism and hedonism when it came to ethical issues.


In the sexual sense of Greek philosophy, hedonism refers to the view that pleasure (hedoné) is a central or even the highest good in life - including in the area of sexuality.


There are different nuances:




	In the Cyrenaistic school (e.. Aristippus of Cyrene), sexual pleasure was regarded as a direct, legitimate expression of the pursuit of pleasure. Physical pleasure was valued positively as long as it was intense and immediately satisfying. Sex was therefore part of a pleasure-oriented lifestyle.


	In contrast, Epicurus also emphasized pleasure as a goal in life, but understood it more as mental calm (ataraxia) and freedom from pain. He was cautious about intense sexual pleasure because it could often lead to restlessness, dependence or suffering. For him, sexual abstinence was sometimes even the wiser way to achieve lasting inner pleasure.
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