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Biographical Connections Concerning This Book


– A Kind Of Foreword


As a young person at the age of 19, my path already led me directly to Rudolf Steiner’s Misraim Rite. But the situation was chaotic because as a result of the world wars there were hardly any rituals in existence. Only the occult instructions of the Arcana Arcanorum had been transmitted from Steiner’s mouth from person to person. Then at the age of 24 I had the unusual fate, in a kind of emergency, of being transferred all the degrees of the traditional Memphis Misraim Rite (those which had not been reworked by Steiner). From this overview, however, and as I was young and enthusiastic, I became convinced I could find or establish a rite to heal the human form in keeping with Christ in the sense of Steiner’s existing design plan. I studied Egyptology in order to equip myself also from a historical perspective with the different aspects that make up a cult.


But more and more I came to the conclusion that the fact that some of Steiner’s rituals were no longer to be found had not only unfortunate aspects. Every intended evil can be turned to the good, and so it became clear to me that this was accompanied by the necessity of working out an individual ability for the cult from within the “I.” Inside me sounded ever louder and brighter the words which had been handed down to me by Mrs. Friederike Westphal (Hamburg) who experienced the Misraim Service with Steiner and who was a bearer of the Arcana Arcanorum: “Rudolf Steiner always spoke freely. And every time differently, depending on the situation. We were only given notes.”


In the past, this statement caused me anxiety. It took away my hope of ever discovering “the highest, most effective mantras and words of Steiner,” which I so longed for. This truth made me lonely and, moreover, hopeless to find support in the outer world. But in addition to the fact that Marie Steiner had everything burned, this also explains why hardly any notes can be found, even though there were about 600 members in Steiner’s time. Then followed the publication of some ritual parts in “Freemasonary” and Ritual Work: The Misraim Service (GA 265).


The chaos was perfect because now something “bricked up” appeared, which included parts of Rudolf and Marie Steiner’s notebook records from different cities and different times, cobbled together by an editor who was not familiar with the ritual. Anyone who wanted to work freely in the living spirit of Rudolf Steiner was presented with a ritual composition through this publication, and it carried the authority of the Rudolf Steiner Gesamtausgabe (GA). Since the original notes did not include headings, the compilation of these notes with corresponding headings is purely an interpretation of the publisher. For example, pieces from the 5° are inserted into the closing of the 1°. It is also not clearly stated that these are only individual pieces, and throughout the text there are many necessary actions that are not recorded. Thus, there are quite a few Anthroposophists who think that this is a complete ritual.


I finally realized the time was over when completed rituals were merely performed without inner judgment. Every person who is interested in the mystery cult should be able to acquire the ability not only to hear the inner rhythm of a ritual, but also to form rituals in the presence of mind, to develop a cultic ability – that seems to me to be the appropriate word. I try to convey this cultic ability in lectures, seminars and perception exercises as a way to learn and to act responsibly in a cultic manner while perceiving the “I.” By doing it this way, one does not have to rely on reading or saying memorized texts and therefore will not stray from the path.


When texts are read, it is done in such a way that they are at the same time grasped in the present moment, and the written words are selected because they always show themselves to be the most appropriate and liveliest.


Today there are also texts written down in the Misraim Michael Service.1 Yet there lives an effort to make them present from within through imagination, inspiration and intuition. We are developing, training and practicing…


In recent years, many questions concerning ritual work have come to me, especially from people who are active in the School of Spiritual Science and who are thinking of developing the “Second Class.” I considered whether it would be a good idea to open the Misraim Michael Lodges for a one-time meeting. But this met with justified resistance from the lodges.


The lodge is designed differently from an esoteric school: in my opinion, esoteric development is about refining and training the body and the spiritual organs to make oneself capable of communicating with spiritual beings. Lodge work requires an occult development. The first step in the process is a resolution of will, a decision to become the body of Christ, which burns so irrevocably in the heart that it can change the whole person with all the trials life brings. Hence the term “occult,” as one cannot see this decision from outside, even though it is the basis of the work.


There used to be strict oaths to bring about this irrevocable resolution of will. Today a resolution of will cannot be assisted from the outside. This is because such a decision constantly requires balancing by the “I” through cognitive activity. The occult work is becoming more and more individual, and also the spiritual beings who were formerly cared for, protected, and nourished in the lodges – especially the Christ – can no longer be bound to certain cultic performances and words.


Yet the spiritual beings and the Christ are enlivened in cultic consciousness. People who come to perceive spiritual beings will sooner or later feel, like an inner calling, the need for a cult.


After the justified resistance to my idea of opening the lodges to people who had not yet made the resolution described above, I inaugurated a research association in 2018 with Rolf Speckner from the Misraim Michael Service. In this group, people can visit once without any commitment and immerse themselves in the essence of the cult. We also work on questions of a historical nature because hardly anything has been published on this subject except in GA 265.2


However the title of GA 265 uses the term “cognitive ritual section.” This term was only passed down through a note by Emil Bock from a conversation with Steiner. The term was not used by Steiner himself. This shows that the editor’s introduction, commentary, and supplementary sections – one hundred pages, after all – must be approached very alertly. In addition, she seems to have written from the point of view of familiarity with the cult of the Christian Community (Christengemeinschaft), which, in my opinion, does not offer any basis for a judgment of the Cain mystery cult. I do not wish to offend anyone, but I would like to point this out very clearly because GA 265 casts many things in an incorrect light and obscures the occult work of Rudolf Steiner.


Steiner described this activity in his autobiography as a “symbolic-cult section,” and he never chose imprecise terms, especially not as the name for a section of the Anthroposophical Movement, in which any name must be understood as essential. After all, symbols are the basis for occult activity. The symbolic-cult section of the Anthroposophical Movement therefore works with an ineffable language of symbols, which, like mathematical thinking, can move on the other side of egoism in the spiritual realm.


For this book, I am now faced with the problem of how I should write about the cult. Steiner describes occultism, as already mentioned, as living with a kind of lawful language which, in its symbolic way, cannot be drawn into egoism. If I explain to the intellect the purpose of the cult, would I not then accomplish exactly that which it wants to be protected from? Would this not be a betrayal against the service of spiritual beings and the higher selves that we are developing toward?


The way I have chosen to write the book is the most open possibility for me to develop in the reader – or, more precisely, in the one who experiences the words – the capacity for cult through experiential knowledge. There should be no referenceable answers or instructions according to which one can set up a cult. What the cult is should be illuminated from within. Throughout the book, I consistently strive to move with the power of my heart and call up only conscious experience. I hope you will enjoy sailing with me on my sailboat that I am about to introduce to you, not to arrive at any specific place but rather to learn how to sail.


Christiane Gerges


strand@hamburg.de


websites: christiane-gerges.de


misraim-michael-dienst.de





1 This name has only recently been created by us and refers to the development of the name over time by Steiner.


2 Literature on the story of Misraim in connection with Rudolf Steiner in the appendix. In the meantime you can also find the very important work of N.V.P. Franklin: “Freemasonry and Rudolf Steiner.”




A possibility to approach the living mystery cult.


May it serve as an inspiration through which the people who love the cult can further transform it into visibility.


It is dedicated to Michael, the countenance of Christ, serving the Exusiai.


Dedicated to Michael, the one who lives in rhythm, serving the Dynamis.


Dedicated to Michael, the organizing hand of Christ, serving the Kyriotetes.




Introduction


Questions are lifeforce itself. A question leads me into a kind of movement. It is like the current of the sea in which I can move freely, which envelops and carries me but moves me in one direction, regardless of whether I, in my life-ship, go backwards or sideways. I can do whatever I feel like, but overall my destiny is carried by the force of the question I have asked.


I can perceive answers on the way, which appear like islands on the horizon. I can anchor and get out. A kind of “island hopping” from answer to answer. Such “island hopping” tours determine our life today: from answer and attainment of knowledge to the next attainment of knowledge. The spiritual world in its current, which flows from question to question, has moved outside of our everyday perception.


Through cultivating questions, I can immerse myself again in the living formative force of the spiritual world:


I can even look at my destiny from the point of view that I am researching my own “life question.” Over time I can perceive how everything that runs through my destiny like a red line – that is independent of the individual karmic turbulence – is moved by a certain question I have asked, possibly a question from a long time ago that I no longer remember. A question that didn’t even necessarily wander into my own understanding.


A question that perhaps emerged through perceiving the limits of my own knowledge. Perhaps I was moved in primeval times by the question: “Where does the sun come from when it rises?” And bumping up against these limits of my perception triggered a deep despair. The boundary was like a locked door on which my soul knocked, setting in motion an underground, wordless, questioning force: a current that moved my destiny from that time onward, possibly over several incarnations.


I can make myself sensitive to this current of the questioning force. I can take it seriously and perceive it. It is not a current that leads from the question to the answer and is then satisfied; rather, it pulls the questioner deeper and deeper or higher and higher as long as the questioning force is retained. The “taking it seriously” of my questioning, and the fact that I consider it possible for them to unfold in this way – as well as my continued perception of them – serves to maintain the current of my questions. This current, which emanates from me, is met by another.


The spiritual being, with whom I have made contact by my question, unfolds in this current full of light, and through its unfolding forms the weaving of my destiny. In this weaving we both form consciousness: the spiritual being and I. Or is my consciousness then its consciousness? Do spiritual beings form their consciousness in us? Through our questioning force, through our questioning interest?


This will determine the manner in which I write this book.


In response to the main question I asked about a contemporary mystery cult, secondary questions light up, which flow into the current like waves. Staying in the flow from wave to wave, on the back of one wave, entrusting myself to the attraction of the next… This is a basic requirement: not to arrive at a point where I feel comfortable and wish to remain.


Through my feeling I perceive this current of questioning movement presently while I move within it – as if in a kind of amazed listening – and I feel the spiritual being coming into effect through my question.


In order to make it visible, however, I must strengthen the power of my remembrance for this movement of the question’s current. In this way I perceive the completed movement of the question like a form. A line of movement that takes place in time through the development of the thoughts within me, which I can preserve through my memory and perceive in the simultaneity. Then I will be given an answer not for the understanding of my mind, but rather the being in which I have moved questioningly will light up in the form of movement, visible to me through a faculty of remembrance. A form that is simultaneously a movement. The being will then stand clear and bright before my inner eye.


In this book, therefore, everything is reversed: there is no framework of titles, rather I move through and with the question of a contemporary mystery cult. It is not clear to me now where this journey will lead. I try hard not to have any prejudices – not even those that arise from previous knowledge – or to be held back by fears and dogmas. However, there is a way in which I move on this question, the current-line of my little sailing ship, and that is the movement of the “I.” Picturesquely expressed, a cross is painted on my sails. I would like to undertake this journey while still maintaining the consciousness of the “I.”


For me, writing this book is connected to the decision not to embark on this journey alone, but rather to invite you to come along with me. I have not traveled on ahead of you and now simply hand over my report; instead, I involve you as a reader in the writing process. Even if we are moving at different times, I am already holding you in my heart as I now move forward in writing.


When you read questions that are answered immediately after, these are not make-believe questions, but rather this is the process by which such things are taking place internally.


For your orientation, I will set marks in bold print where the spiritual being of the contemporary mystery cult shines particularly brightly and then summarize them in the appendix as a remembrance figure, as a recollection of how this being has moved through the book.


This is not preconceived by me and therefore is not confined to my own abilities; rather, the spiritual being of the contemporary mystery cult will be able to reveal itself through our questioning force.


This is also how I would like to understand my answer: I do not want to join it with my certainties and my knowledge, even less with my fears and my ignorance, but solely in keeping with my “I-ship” in the current of the questioning movement.


When the remembered form of movement of the contemporary mystery cult becomes visible to us, then we shall be aware that a living being is continuing to move; by grasping its form, we already find ourselves again in the past of this being. In order to truly live with a being, it is necessary to cultivate this relationship. In doing so, I walk the path of visualization in a questioning manner, continuing on and on until I come into a continuous and present perceptual relationship.


A continuous and present perceptual relationship listens and asks and remembers in perception. I would like to describe it as contemplative – as a loving connection with the being perceived in this way.




The Question Of A Contemporary


Mystery Cult


I begin with the formation of the questioning force in me and go forth into nature…


All around me are tropical trees. – Fruits fall at my feet. They fall on the dry leaves beneath the trees and make rustling noises. They have beautiful colors: from purple to bright orange. I feel more and more the urge to taste them. But I am uncertain, and my consciousness wanders into the rational part of my soul: “You don’t know, they could be poisonous.” And through this I am drawn into the back and forth movements of the mind, which likes to mediate between desire and reason with a wide spectrum of ideas. The foreignness of the fruits causes the mind to lose all its persuasive power, yet on this swelling wave I sigh and turn with my questioning force to higher knowledge: How did people find out which fruits are poisonous and which are edible? The scientists agree: a kind of selection took place. Someone ate the fruit while others observed to see whether that person stayed alive or not. This knowledge was then carried down from generation to generation. –


The forest opens, the ground is covered with grass, palm trees bend over the beach. It doesn’t take long before one of the islanders comes to me and sits down at my side. The first thing I do is ask him if he knows all the fruits from here and which ones you can eat and what parts are most enjoyable. He looks at me with amazement, as if I am an otherworldly apparition, and says: “Sure!” I ask him whether he has observed the animals and what they eat. He looks at me even more strangely. No answer. (It was clear that he had no idea in which primeval pasts I just recently moved.) Or if his mother ever told him all this? He laughs. Now he seems to suspect a little bit where I am coming from. He tells me that his grandmother fed him and that he knows what his family eats. But once, he wanted to be in the forest for a long time, and then he had to ask the fruits himself. They answered him and talked about themselves. I should also ask the fruits, when I didn’t know, if they even want to come to me or not. It strikes me that he starts from the perspective of the fruits and not from his desire to eat them.


What must I do, I ask, so that I might understand and hear the fruits? He looks at me in surprise. He looks and looks – and he realizes that my feet are not on the ground like his. In the middle they are too high and do not make contact. I seem to perceive the fruits as pieces that are also not connected with the earth. With every step, then, I must take root in the earth to become a child of the Earth Mother. I can ask the fruits through the Earth Mother whose gifts they are. The Earth Mother would then send me a waking dream, in which I would wake up like a cloud around the fruit, and from there I could feel and know what the fruit is like: whether it means me well, which parts are edible. –


I feel it is a very extraordinary moment happening right now: to meet a person who experiences a natural cult in his everyday situation. This expresses itself through a kind of conversation with the earth. I notice the questioning force, and notice the movement has already started off, and the surroundings are speaking to me. The first stroke of paint is done. I decide with this to hoist my sails:


Is our everyday European consciousness such that we feel like single pieces, separated from our surroundings? To see the fruits as pieces separated from the earth is a view. Do I also find this view within my own consciousness? I stand on the earth and experience myself as a single being: enclosed within myself and separated from my surroundings by my consciousness.


Do we not sometimes ask ourselves in astonishment what nature and the cosmos have to do with us?


We go through everyday life without being aware of where we originated! Have we forgotten our mother, our Earth Mother, on whom our feet stand?


We are not only matter, not only material, not only corporeality. In Europe in particular, we are not used to seeing ourselves as connected to the earth, but rather to feeling ourselves related to the light stemming from our own spiritual light, our light of consciousness. In everyday life, are we conscious that our spiritual light – through which we are conscious of ourselves, whether this light burns brightly in us or glows darkly when we despair – are we conscious that this light originates in the great spiritual light of heaven? This light points rather to the Father aspect, to the Father in Heaven as described in “Our Father” and European myths.


Does this feeling like a “piece” prevent the possibility of cultic consciousness?


How much suffering takes place on this earth because we experience ourselves as single pieces? Too often, when we are loaded down by our own guilt, we make decisions based on individual whims and fancies, instead of keeping the whole at the front of our minds, instead of staying mindful of the effects our actions have upon the whole.


By thinking about the whole I can, at the same time, lead myself back into distant pasts, into cosmic contexts. Because there are no limits to thinking. When I start to think about the production of the schnitzel on my plate, for example, I immediately move on to the problem of animal husbandry and the relationship between animals and humans. This leads me to the question of how the animals came into being, and at the same time I am now at the different stages of the earth’s development and our common origin.
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