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To the Wisdom


"In our time, when day by day mankind is being drawn closer together, and the ties between different peoples are becoming stronger, the Church examines more closely her relationship to non-Christian religions. In her task of promoting unity and love among men, indeed among nations, she considers above all in this declaration what men have in common and what draws them to fellowship. One is the community of all peoples, one their origin, for God made the whole human race to live over the face of the earth.(1) One also is their final goal, God. His providence, His manifestations of goodness, His saving design extend to all men, until that time when the elect will be united in the Holy City, the city ablaze with the glory of God, where the nations will walk in His light.(…) We cannot truly call on God, the Father of all, if we refuse to treat in a brotherly way any man, created as he is in the image of God. Man's relation to God the Father and his relation to men his brothers are so linked together that Scripture says:


'He who does not love does not know God' (1 John 4:8)."


Nostra Aetate, Rome, at St. Peter's, 28 October 19651





1 https://www.vatican.va/archive/hist_councils/ii_vatican_council/documents/vatii_decl_19651028_nostra-aetate_en.h7tml
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"You all, buddhas who reside in the ten directions, you all, bodhisattvas of the ten levels, you all, great masters and vajra holders, pay attention to me, please! Until the essence of awakening is attained, I take refuge in the Buddha but also in the Dharma and the host of bodhisattvas. As the sugatas of former times realised bodhicitta and gradually established themselves in the training of a bodhisattva, so for the sake of beings, I will awaken bodhicitta and also gradually train myself in these disciplines!"


Beginning of the bodhisattva vow (Bodhicaryāvatāra, cited by Philippe Cornu in Dictionnaire encyclopédique du Bouddhisme, Seuil, 2006


The research presented here began during the writing of a three-volume cycle on the Grail legends and the early Christian history from Palestine to Ireland and India, including unofficial versions of the life of Christ2. The purpose of this work was to understand the journey of peoples and myths from India to the Celtic Lands and why the landscapes of south-west England carried with such force and evidence archetypes that summarised the memory and prophecies of our era and our Humanity in that area.


I thank ASEQ and Edoardo Quarantelli of the Italian version of this book for his trust and my French publishers Pierre Bruder and Geneviève Dubois, as well as the artists Karolina, Ivan Sladkoff, Rodolphe Viragh and Pierre Nikiphoros that lent their talent to illustrate my researches. I don’t consider it a chance if they all have a part of their origins in the rich Orthodox and Slavish world that still bears witness of ancient encounters with another East.


Notes on translations and transliterations: I have generally reproduced the authors' translations of Sanskrit words as well as their choices for the biblical versions. Unless otherwise stated, the translations of the quotes are mine.





2 Q(o)uest, les chemins du Graal, le réveil de l'âme des peuples et les moissons du Ciel, éd. Brumerge, Grenoble, 2015-2018









"(…) the literature which sets out the specific Mahayana doctrines is attested only for the beginning of the Christian era, and this raises an interesting, and so far unresolved, historical problem. How can we account for the observation that Buddhism, just at the time when Christianity itself arose, underwent a radical reform of its basic tenets which made it much more similar to Christianity than it had been before? At present we cannot account for the parallels between the Mediterranean and Indian developments which occur at the beginning of the Christian era. For the interpretation of the Mahayana they are significant and should not be ignored."


Edward Conze, Thirty Years of Buddhist Studies


"Southern Buddhism (…) emanates from Buddha; but the Mahayana doctrine, which underlies Northern Buddhism, only dates back to the first century after Christ. It developped in the frontier districts between India and Central Asia, where Greek and Brahminic ideas intermingled and its doctrines are so much more akin to Christianity than to the religion of the son of Sakyas."


"The teachings of Christianity and most sects of higher Buddhism are so similar that the leading missionaries incline to the view that this higher Buddhism really was Christianity; a further development of the teachings of Jesus Christ, not of Gautama Buddha."


Hermann von Keyserling, The Travel Diary of a Philosopher, Harcourt, Brace and Company, 1925, volume 1, p 145 and volume 2, pp 224-225


"Jesus and Avalokiteshvara are the same person, that's for sure.


But it remains to know which sense it went."


Robert Thurman, private interview with the author,


Tibet House, New-York City, 12 May 2018
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Introduction: Methodological issues


"I have only one working method: going to the source, looking for the authentic texts, beyond the summary articles that present a particular stage of the problem. It is by going to the source that one arrives at an exact view of things. You follow a path travelled many times over, and at the end you discover an entirely different landscape... When I have a good thread, I follow the thread and, if the starting point is good, everything converges, everything is validated and everything is enriched, enlarged. I am led by destiny, and I go, blindfolded, and generally I arrive at the destination." Jean-François Chevrier, Un entretien avec Jurgis Baltrušaitis. La passion de l'énigme, Le Monde, 26 juillet 1979


History, archaeology, iconography, etymology, mythology, theology, buddhology... and intuition


Buddhism (or Buddha's Dharma): the way of salvation from the universal suffering of the World brought by the Buddha Shakyamuni in the 6th century BC.


Mahāyāna: Spiritual revolution that occurred in Buddhism in the 1st century AD without official explanation.


Two November 2019. In a restaurant in Manju Ka Tila, the Tibetan district of Delhi, drowned in a Dante-qualified pollution by a French newspaper, waiting for the night bus to Dharamshala from where I would travel to Mc Leod Ganj to the Dalai Lama's teachings on the Heart Sūtra, I discover on the Net through a providential PDF of Thirty Years of Buddhist Studies4 the reflections of Edward Conze (1904-1979), just quoted in the previous pages: "How can we account for the observation that Buddhism, just at the time when Christianity itself arose, underwent a radical reform of its basic tenets which made it much more similar to Christianity than it had been before?"


It was more than five years after I had started my research and its dissemination wherever possible.


And if Robert Thurman's words: 'Jesus and Avalokiteshvara are the same person, that is for sure. But it remains to be known in what sense he was produced', pronounced for me at the Tibet House in New-York had perhaps neither antecedent nor sequel, we must admit that Edward Conze's invitation not to ignore the strange similarity of the 'Mediterranean and Indian events that took place at the beginning of the Christian era', more than fifty years ago, was not really honoured either.


I would therefore like in this book to set out a number of converging facts, as well archaeological as iconographic, etymological and linguistic, theological and chronological, that demonstrate the stupendous similarity and simultaneity between the appearance of the Buddhist Great Vehicle, or Mahāyāna (we will have ample time to present its fundamental values), in the 1st century A.D., within the Indo-Greek kingdom of Gandhāra, and that of Christianity in the Middle East. A process in which Zoroastrianism and Taoism also played an important role.


In the indispensable use of all the aforementioned means of investigation, always respecting the chronology of historical events and texts, a historian must be able to dive in and catch a distance, use both erudition and common sense, keep in mind medium-term and long-term historical trends, decisive moments and strong markers of change. Intuition, now recognised by Science, was also very important in this work, as we shall see later.


In the relations and encounters between the Middle East and the Buddhist world, it is these eternal laws of research that offer the fairest understanding, along with global views in time and representation. One should not dive too deeply into the details where it is obvious we will find differences, because the spaces, cults and local cultures traversed over the centuries by the Mahāyāna are numerous and have necessarily created infinite variations and versions. But to lose sight of the pillars of the Mahāyāna, which arose around year zero and still support it today, is simply to betray it.


From a distance, in ignorance of their history, Christianity and Mahāyāna seem absolutely foreign to each other. Getting to know them, it becomes evident that they are brother and sister. And when one goes to search to much into the details that now belong to other cultures, with other languages, other customs, other modes, distant in time and space in both cases, then the focus on the differences makes one fall into the other illusion: that of hyper-specialisation that forgets all factual and temporal convergences. Even the study of American Protestantism and Russian Orthodoxy for example, carried out in great detail by someone ignorant of their common origin, could lead to the conclusion that they are cults of different gods, given the differences in languages, iconography, internal organisation, the presence or absence of the Virgin Mary, the worship of saints, and differences in calendars.


And as for the desire for an 'absolute and definitive' demonstration sometimes demanded by people who were ignorant until a minute before of all the elements presented to them, I would say that one must beware of accepting too little evidence or clues, as well as demanding more than is possible, for the simple reason that an emerging religion in search of respectability and a more gifted theology, when it integrates elements of a previous religion, renaming them or repainting them in its own colours, will almost never keep a record of them in its archives, and will prefer instead to rewrite a corpus of legends in which pagan gods, heroes or places of worship will have the names, deeds and fashions of the new official faith.


In writing this, I do not in any way intend to denigrate the fundamental message of the majority religions in the world today, much less the profound spirituality of their founders and their mystics. It is the opposite: I want to recall their origins and how dogmas or beliefs that separate, often conceal profound confluences, sometimes a common historical source, and in any case an eternal Source that unites all faiths and believers.


Parallel to the process of centralisation and appropriation of a religion by a dominant current, there is always a process of fragmentation by a multitude of sects. As the proverb says: 'Where God has a church, the Devil has his chapel', so that between uniformity and division, the authentic message and the spirit that blows are altered by the representatives of the numerous schools.
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I


Saving souls and saving the world 2000 years ago: Therapeutae, Essenes, Egypt, and the question of mutual influences between Buddhism and Christianity


"Pourquoi pas? Et pourquoi pas l'inverse?": Edgar Morin and Robert Thurman's challenge on the sense of influences between Christianity and Mahāyāna


When I contacted Edgar Morin, his kind secretary sent me this reply: "Why not? And why not the reverse?" : "Pourquoi pas, et pourquoi pas l'inverse?". In the same vein, in May 2018, in the Tibet House in NewYork that he had founded with the Dalai Lama, actor Richard Gere and composer Philip Glass, Robert Thurman, the Columbia University professor, the first Western monk ordained by the Tibetan spiritual leader (and father of actress Uma Thurman), after listening to me and realising that I was not a hidden Christian missionary, dropped the sentence quoted at the opening of this book: "Jesus and Avalokiteshvara are the same person, that's for sure" adding that the geographical direction of the influence remained to be determined.


I replied to Edgar Morin and Robert Thurman that Gandhāra, the birthplace of Mahāyāna, spoke Greek and Aramaic and was strongly Hellenised by Alexander's conquests, while the Mediterranean world bore no signs of buddhisation.


It was the thesis of Raphaël Liogier5, a lecturer at Aix-Marseille University and director of the Observatoire du religieux between 2006 and 2014, that Jesus, recognised at birth by the Magi as the 'son of Amitābha', had been commissioned to bring the Dharma to the West. But University of Strasbourg professor Guillaume Ducoeur6 rightly pointed out that the author's quotations from Jésus, Bouddha d'Occident mixed up the Theravāda, i.e. the Buddhist schools in the historical continuation of the teachings and early disciples of the Buddha since the 6th century B.C. (with their already existing divisions), and the Great Vehicle, without taking into account the chronology of the texts, of paramount importance. Instead, the scholar - Indian, it must be emphasised - K.S. Dwivedi7 does not hesitate to speak of Greco-Buddhism, quoting Richard C. Foltz, professor of religion at Columbia University in New-York8: "The key influences in the formation of the early developments of the Mahāyāna and Pure Land movements (...) must be sought in the earlier encounters of Buddhism along the Silk Road".


Moreover, when one looks at the birth of Christianity within Judaism, no Buddhist elements are evident. Nor in the Qumrān manuscripts, if one thinks of an influence of the Dead Sea Essenes community on Jesus and his cousin John the Baptist before him. Instead, what appears to be innovative in Buddhism within the Kushana Empire in the 1st century A.D. bears a striking resemblance to the history and message of Christ. However, there remain facts prior to the birth of Christianity and Buddhism that cannot be eluded.


The Therapeutae of Alexandria and Buddhism according to Clement of Alexandria


"In the West, the Buddha's name first appears in Clement of Alexandria," recalls Giuseppe Tucci9. In fact, Adriano Olivieri10 explains: "Some of Ashoka's emissaries were Greek Buddhist monks while some communities in the Hellenistic world followed the practices of Buddhist asceticism. Thus that of Alexandria in Egypt, mentioned by Clement of Alexandria (c. 150 A.D.-215 A.D.), who recognised the influence of the Bactrian Buddhists and Indian Gymnosophists on Greek thought and the pre-Christian order of the Therapeutae mentioned by Philo of Alexandria." An influence that also applied to the Scepticism of Pyrrhon (c. 365 B.C. - c. 275 B.C.) and his philosophical doubt about the reality of the world and the knowledge we can have of it. The Stoicism of Zeno of Centius (336 - 335 BC - 263 BC) may also bear the marks of an Eastern influence with its desire to control the body, the desires, the belief in reincarnation, the eternal return of things and the palingenesis (the cyclical destruction and recreation of the world). Although such concepts were present as far back as the Presocratics and pervaded all of Antiquity, let us hypothetically admit the direct and documented influence of disciples of the Buddha on the Alexandrian Therapeutae and dwell a little on this school that could, like the Essenism of the Dead Sea hermits, have influenced the life and teachings of Christ.


The community of the Therapeutae was situated on a small hill on Lake Mareotis near Alexandria. Their name may have come from the fact that they healed or otherwise worshipped and served a god, according to Eusebius of Caesarea (263-339 A.D.). In his Ecclesiastical History, he sees in them the first Christian monks and also states that they were converted by Mark. The school of the Therapeutae has obscure origins and should not be confused with that of the Essenes. Philo of Alexandria (c. 20 BC - c. 45 AD), always distinguishes them, reporting that from their base, some set out on pilgrimage to other places suitable for their purposes. They practised celibacy but admitted women. The young men were more active, while the others devoted themselves mainly to Theoria, i.e. the contemplative life. They spent the whole week alone in prayers, asceticism and fasting and met on Saturdays for new prayers and a common meal. They also had goods in common. They learned to translate the teachings of Scripture into thoughts and allegories and kept secret apocryphal writings. The numerological meaning of things was important in their eyes and they observed their own liturgical calendar, like the Essenes. Respected and sought after from the time of Alexander the Great for their art of healing, they owned no slaves, believing that freedom was the natural state, willed by God, of the human creature. The desert, to which the future prophet was to withdraw, was of some importance to them. According to the professor of the École Pratique des Hautes Études, Simon Claude Mimouni, from whom I drew the information mentioned11, the Therapeutae belonged to the most cultured class of the population of Hellenised Jews and among them were excellent men dedicated to perfect goodness, with a life that unfolded like a grand liturgy also through singing. However, the French historian downplays the influence of the Hebrews on the Christians, contrary to Jerome of Stridon (347 A.D. - c. 420 A.D.) and Epiphanius of Salamis (315 A.D. - 403 A.D.), who, according to him, echo the words of Eusebius. Instead, he attributes Pythagorean and Middle Eastern influences to the Therapeutae. According to the Gospel, Jesus left for Egypt at a very young age with his family to escape Herod's slaughter, and disappeared from the age of twelve until his reappearance. His gifts as a healer - and as an exorcist - are undoubtedly a major aspect of his ministry and one of the reasons why he was followed and believed by thousands, distinguishing him even from other Old Testament prophets and earning him accusations of using demonic powers himself. Taking into account the proximity of the Therapeutae and Essenes movements, with their baptism, it is difficult to exclude that the non-conformist and unclassifiable figure of Jesus was influenced by different teachings, in the richness of the Middle Eastern mystical life in which he was not accidentally incarnated. But, as in the Great Vehicle, the multiplicity of commonalities between the Jewish schools, sects and movements contemporary with the birth and growth of Jesus should not obscure the fact that it was Christianity that emerged with greater force in the 1st century AD with its missionary impetus that radically transformed the world map of religions at exactly the same time as the Mahāyāna. And although it was indeed in contact with oriental and Greek influences, and itself interwoven with different tendencies, it was as Christianity as such, with its values, hopes and dogmas already well defined, that it reached the Kushana Empire and the different schools of the Theravāda.


On the other hand, one cannot totally exclude influences from Buddhism, through the Therapeutae, the Essenes or other encounters, on the teaching of Christ who often distances himself from Jewish orthodoxy. The water that he offers to the world and which will forever take away its thirst (the episode with the Samaritan woman in John 4:13-15) is very reminiscent of the Buddha's end of the thirst, or craving for existence, thanks to the Four Noble Truths and the Eightfold Noble Path - in which the Anthroposophist Rudolf Steiner (1861-1925) recognised the Beatitudes. But the book of Nature and the human condition inspires all. And as for the Hebrew tradition of Antiquity, though polymorphous and touched by Hellenism, it shows no clear Buddhist influence.


The 'Crypto-buddhists' theory


Nevertheless, as will be the case later and with other historical models, in the following paragraphs, I wish to expound and discuss the Crypto-Buddhists theories that I do not share and whose methods I also reject as seriously lacking in rigour, logic and openness. But its exponents ask questions and bring interesting textual elements that we must not repress, in the most psychological sense of the word. This has considerably increased the size of my introduction compared to the French edition and required patient and even many times tedious research work. The reader should not feel obliged to follow all the controversies, which I have hesitated to include here. He can proceed directly to the last paragraphs of this introductory chapter.


The raison d'être of Crypto-Buddhism is the extraordinary similarity between Christian and Buddhist texts, and it requires an explanation, which is neither given nor attempted by the most official and reliable teachers. Crypto-Buddhism is therefore a 'return of the repressed': a matter that is not integrated into the rational dialectic will be recovered and deformed by the unconscious in an irrational way, but with an important message to be heard, and very true elements. However, there is also a lot of ideology in Crypto-Buddhism: the desire to get rid of Christianity. I have contacted several representatives mentioned in the following paragraphs on the logical and chronological problems we will see at the end of the chapter, and the answer has unfortunately always been the repetition of arguments and beliefs.


The very fact of evoking Crypto-Buddhism will undoubtedly come as a reproach to me. I could have simply ignored it, or mentioned it as a delusional theory, but the words of Clement of Alexandria remained in my mind and could not be ignored. Nevertheless, I believe that the denial of the challenge of Christ's life and sacrifice is often the real reason for 'demonstrations' of his non-existence or non-crucifixion. And radical sceptics should apply the same scepticism to all prophets of all religions. The exploitation of Christ's sacrifice was certainly a way to guilt and control Humanity, used by church hierarchies that often lived far from Christian precepts and imposed dogmas and constant censure on the human spirit and certain 'pagan' peoples in particular. This, in part, explains the radicalism of some opponents of Christianity.


I was discovering the links between the mudras and the positions of Christ's fingers in his Byzantine representations, which we will see later, when I came across the research of various authors, mainly Anglo-Saxon, who claimed that the Therapeutae and Essenes were 'Crypto-Buddhists' present from the time of the monks sent by Ashoka to the western kingdoms and empires, as evidenced by his edicts.


These Crypto-Buddhists were said to have even been the true creators of Christianity and the Gospel, the latter largely based on Buddhist sūtras, in particular the Mulasarvāstivāda-Vinayā-Sūtram and the Mahā-Parinirvanā-Sūtram, widely quoted by Christian Lindtner, a Danish scholar who has taught at several American, German and Danish universities, one of the theorists of Crypto-Buddhism.


According to Christian Lindtner, the descendants of the Buddhist monks of Ashoka simply wrote down, in the 1st century of our era, the teachings, parables and episodes from the life of Christ, translating sūtras, Sanskrit terms and playing on words through gimmicky riddles deciphered by the Danish researcher. They created the bodhisattvas by following numerological laws and imitating Greek gods.


Another exponent of the theory is Michael Lockwood, who taught at the University of Chennai. In Buddhism Relation to Christianity, A Miscellaneous Anthology with Occasional Comment12, Michael Lockwood pays tribute to two books that are fundamental to his research. The first is Buddha and Christ, by Zacharias P. Thundy13, the second is The Original Jesus, by Elmar M. Gruber and Holger Kerstern14. For the latter two authors, the word Therapeutae refers to Theravāda, revealing the Buddhist origin of the community. Gruber and Kerstern used the work of Burnet Hillman Streeter (1874-1937), a British theologian.15 Michael Lockwood provides a detailed chronology of the connections between Buddhism and Christianity, which demonstrates the antiquity of the debate. It includes Schopenhauer, according to whom Christianity came from Buddhism, and Max Müller, who dreamed of discovering the cause of all their similarities. Michael Lockwood points out numerous commonalities such as Mary and Queen Māyā, the Annunciation, the Star of the East, the old sage predicting the birth of the great man, and writes: "Christian Lindtner, in his revolutionary fashion, has not only identified the so-called hypothetical Q Source as a group of already published Buddhist scriptures, he has also demonstrated that these scriptures were a source for far more than just the "sayings" of Jesus and were a source for all four Gospels as well as for the Epistles!"16 The 'Q-source' or 'Q-document', from the German quelle, 'source', designates in the language of Biblical scholars a hitherto undiscovered historiographical source that is said to be at the origin of the three synoptic gospels.


Zacharias P. Thundy


Zacharias P. Thundy, an American professor at the University of Michigan who was born in India, also stated that there was contact between the historical Jesus and the Buddhists in the Jewish diaspora of Egypt and in particular in Alexandria, where Christ is said to have spent much time after leaving Bethlehem at the age of twelve. Buddha and Christ: Nativity Stories and Indian Traditions is summarised by the publisher as follows: "The infancy narratives of the gospels of Matthew and Luke appear as a magnificent mosaic of allusions not only to the Hebrew Bible but also to Buddhist and Hindu religious traditions. Professor Thundy argues that many details of the infancy gospels as well as the rest of the gospels can be clarified by the Buddhist and Hindu scriptures. In this sense, the gospels are Eastern religious texts."


Michael Lockwood explains: "In Thundy's opinion, the Christian gospel writers did not use any particular version of the Buddha story from beginning to end from a literary text, but rather at random and selectively from oral traditions."


Here are the forty-one parallel cases studied by Thundy in Buddha and Christ, as listed by Michael Lockwood:17


"The numerous Buddhist and Christian Infancy Parallels relate to (pp. 79 ff.): 1. Pre-existence, 2. Royal origin and genealogy, 3. Universal Salvation, 4. Virginal Conception – virginitas ante partum, 5. Dream Vision, 6. White Elephant vs. White Dove, 7. Annunciation to the Husband, 8. Turmoil at Birth, 9. Masters in Mothers' Wombs, 10. Virgin Birth – virginitas in partu, 11. Virginity – post partum, 12. Righteous Fosterfather, 13. Krishna and Jesus, 14. Angels and Others at Birth, 15. Earthquakes and the Redemption of the Dead from Hell, 16. Harrowing of Hell, 17. Nature Miracle, 18. The Taking of Seven Steps at birth, 19. Marvelous Light/Star, 20. The Baby in Swaddling Clothes, 21. The Naming Ceremony, 22. The Taming of Wild Animals, 23. The Miracles of the Bending Tree and Gushing Water, 24. The Fall of Idols, 25. Healing Miracles, 26. Annunciation of Birth by a Woman, 27. Giving of Gifts, 28. Presentation in the Temple, 29. Asita and Simeon, 30. Illumination of Hearts, 31. Buddha's Mother, 32. Anna and Shabari/Old Women, 33. Lost and Found, 34. Mother-Son Dialogue, 35. The Infant Prodigy, 36. The Magi's Visit, 37. The Appellation of King, 38. Mahâprajâpatâ and Mary: Two Influential Women, 39. Preparing the Way, 40. Growing Up, and finally, 41. Reference to Signs – all in all 41 parallel cases having to do with the infancy of Buddha, Christ, and, to a lesser extent, Krishna."


Buddhists and Therapeutae again


In Michael Lockwood, I could also find ancient researches made on the common points between Therapeutae and Buddhists:


"Here is what that early retiree from the 19th century British Army in India, Arthur Lillie, sans doctorate or other specialized degrees, had to say, in the 1880s, about genetic connections between Buddhism and the Therapeutae. Assisted by Philo, let us draw up some points of contact between the Therapeut and Buddhist monks: 1. Enforced vegetarianism, community of goods, rigid abstinence from sexual indulgence, also a high standard of purity, were common to both the Buddhists and the Therapeutae. 2. Neither community allowed the use of wine. 3. Both were strongly opposed to the blood sacrifice of the old priesthoods. 4. The monks of both communities devoted their lives exclusively to the acquirement of a knowledge of God. 5. Long fastings were common to both. 6. With both silence was a special spiritual discipline. 7. The Therapeutae left 'for ever,' says Philo,'brothers, children, wife, father, and mother,' for the contemplative life. This is Buddhism. 8. Like the Buddhists, the Therapeutae had nuns vowed to chastity. These were quite distinct, as Philo points out, from the vestals of the Greek temples. With the latter the chastity was enforced, with the former voluntary. 9. The preacher and the missionary, two original ideas of Buddhists, were conspicuous amongst the Therapeutae. This was in direct antagonism to the spirit of Mosaism. 10. The Therapeut, as his name implies, was a healer (or 'curate,' as Eusebius calls him) of body and soul. The buddhist monks are the only physicians in most Buddhist countries. They cure by simples, and by casting out devils. [Remember, these observations were being made in the 1880s. – ML] 11. The Therapeut squatted on a'mat of papyrus' in his sanctuary. The monks 'took their seats on mats covered with white calico,' says Mr. Dickson, describing a general confession in a Buddhist temple (Pätimokkha, p. 2). [For Dickson's article, see above, pp. 111 ff. – ML] 12. The Therapeutae were classed as, first, presbyters (elders) an exact equivalent for the word arhat, used in Buddha's day for his fully initiated monks. Under the presbyters were the deacons. These novices were servant-pupils [but not slavish, by any means, as we have noted earlier – ML ]. An ephemereut, or temporary head, presided at the Therapeutae service, as in Buddhism. That the Christians should have taken over this ephemereut and these presbyters . . . and deacons as their three chief officers is perhaps the greatest stumbling-block in the way of those writers, chiefly English and clerical, who maintain that there was no connection between Christianity and mystic Judaism [i.e., the Therapeutae." (Religious Systems of the World: National, Christian, and Philosophic, London: Swan Sonnenschein & Co., 1890), pp. 159-160.)


Michael Lockwood precises that this publication was a collection of lectures delivered by various persons on Sunday afternoons at the South Place Institute, London, during 1888-1889 and that no editor was mentioned. Arthur Lillie's lecture Buddhism in Christianity appears on pages 147 to 171. Ironically, in later editions of these lectures, Lillie's article was dropped and replaced with one by Prof. T.W. Rhys-Davids!18


J. Duncan M. Derrett: The Bible and the Buddhists


J. Duncan M. Derrett (1922-2012), was a doctor of laws and theology. He taught Hindu Law in the University of London for more than thirty years and devoted himself to the New Testament for his whole life. He wrote Two Masters (Jesus and the Buddha) in 1995. Here is how the publisher of The Bible and the Buddhists19 summarizes the essay:


"From about 1870 to 1919 a violent controversy raged. It was vigorously claimed, and denied, that the four gospels had been compiled with the aid of traditions handed down from the Buddha Gotama. Since 1940 knowledge has increased on several fronts. Fruitful contacts between Greater India and Syria now seem less problematical. In 1995 it was asserted, once again, that Jesus was educated by Buddhists, so that parallels between gospels and sutras were only to be expected. In this book are marshalled many parallels between the New Testament and Buddhist classics, whose ages are not so firmly settled as was once believed. Buddhist missions were long senior to the first Christian missionaries, who could learn technique from the former: to both groups presentation was as important as content. Christian accounts of the 'story of Salvation' would, by coincidence, greatly delight partisans of the Mahāyāna school of Buddhism. Collaboration can have taken place, for often priority cannot be assigned to either side where similarities are striking.


Entrepreneurs in the same line of business, working in the same fields, they examined each other's stock, and 'put their heads together'. So phenomena which caused more heat than light a century ago remain of intellectual interest. We perceive how both sides took presentation seriously, leaving doctrine (so far as they were aware) untouched. The explanation offered in this book ought to serve for other parallels which can safely be brought to light hereafter. The topic throws light on ancient India as an intellectual coloniser, and on Hellenism as a fine arena for propagandists for a religion."


Derrett's vision, as we see, is far more measured that many other exponents of the Crypto-Buddhist theory, and cannot in fact be considered among them. We will meet him again on the subject of Prajñâpâramitâ.


Analogies


I have read too many fabrications and too many hijackings by authors to allow myself to be inaccurate. Here are some of the linguistic analogies used by Christian Lindtner, taken from Buddhism's Relation to Christianity. They illustrate the 'method' employed by the Danish lecturer.


"The point of his words, I assume from the context, is to make the monks aware of his physical decrepitude that will soon end in his passing away. Not only does the Greek retain the two imperative forms of the verb, addressed to the same group of disciples/monks, but the tou-to gar es-ti –'for this is' – also renders the five syllables ta-thä-ga-tas-ya quite nicely. The disciples of Jesus are, in other words, invited to take and eat the body of Tathägata – i.e. to become Buddhists. This becomes more easy to understand, when one recalls that the Tathägata is an embodiment of the Buddhist Dharma. The bread, Greek artos, that Jesus took, reflects the Sanskrit dharmas." The Buddhist Voice with Its Domain of Scriptural Overtones Çundas - The Buddhist Judas - And an Old Song, Christian Lindtner, 'News Bulletin': December 14, 2009, quoted in Lockwood, 203


"There are, moreover, several puns on the name of the celebrated courtesan from Vaishâlî (later becoming Vézelay of Mary Magdalene in France!), Âmra-pâli-galikä: 1. The muron in all four evangelists, has a pun on Âmra. 2. The gunê hê-tis, a certain woman, in Luke, contains a pun on gali-kä (where -kâ is taken as if a pronoun, still acc. to middoth) – Luke's en tê polei hamartôlos, in the town, is clearly an echo of -pâlî and Âmrapâlî(s) – with t for p in – tôlos. 3. The apôleia in Matthew and Mark is yet another pun on her name. When John mentions Lazaros, this name is a pun on Licchavis, with whom Âmrapâlî is explicitly associated. John is also the only evangelist here to identify the woman as Mariam – i.e. as Âmram (accusative form), the Mango girl." The Anointing at Bethany - Matthew 26:6-13, Christian Lindtner, 'News Bulletin': August 11, 2010, quoted in Lockwood, 277


"Paul also mentions Kêphas and Iakôbos, and here one must pay attention to the spelling: There are three consonants in both cases: k-b(ph)-s. Both names translate the Sanskrit name of Kâshyapa(s) – k-p-â. Chapter 48 of the same MPS provides us with the second source of Paul. Here we meet Kâshyapas who, along with five hundred monks, finally arrive and become witnesses to the cremation of the physical body of the Lord. His 'jewel body' goes up to the world of Brahmâ, i.e. in flames. The Sanskrit verb for 'went up', agaman, MPS 49:23, corresponds to the Greek for 'raised'.


To summarize: Paul refers to scriptures that are not available in Greek or Hebrew. But they are available in Sanskrit and Pâli. These scriptures are, therefore, Buddhist scriptures." in More Than 500 Witnesses – All False Buddhist sources of 1 Corinthians 15:1-11 Christian Lindtner, 'News Bulletin': December 29, 2009, quoted in Lockwood, 278-279.


Elsewhere, we can read, according to similar techniques, that Kêphas and Iakôbos are Kâshyapa, and Kapilavastu is Kapernaum.


I will not dwell here on the numerological calculations used by Lindtner to demonstrate the precise, artistic and perfect elaboration of the Gospels after the Buddhist texts. Numerology alternates with word games and this is a systematic leap in the process that does not add up to a demonstration. Verbal logic does not mean logic in historical processes. Of course, there could also have been a desire to select Greek verses and words to fit the sacred numbers common between the East and the Middle East, as sacred numbers were everywhere in ancient religions, but this alleged literary work would in no way prove the invention of Jesus himself.


Looking at parables and parallel words


Let us leave Christian Lindtner's analogies aside. Only texts can perhaps set us on the path to one or the other opinion. Let us look at some of the many examples cited by Michael Lockwood. I have eliminated some passages that are too far removed from the Gospel and reserve the important parallels of the Lotus Sūtra for the entire chapter I will devote later to this fundamental Mahāyāna teaching.


Living water


"On the last and greatest day of the festival, Jesus stood and said in a loud voice, 'Let anyone who is thirsty come to me and drink. Whoever believes in me, as Scripture has said, rivers of living water will flow from within them.'" John 7: 37-38 (New Revised)


"Listen attentively with one heart. A man whose spirit shines brightly, a man whose mind is completely unified, a man whose virtue excels everyone – such a man will truly appear in this world. When he preaches precious laws, all the people will totally be satisfied just as the thirsty drink sweet drops of rain from heaven. And each and every one will attain the path of liberation from struggles." (Vimalakīrtinirdesha, 8) 20


The Samaritan woman at the well and the outcaste woman


"The Master was sojourning near Srâvastï and Ânanda used to enter the town daily on his begging round. Once as he was returning from the town, he became thirsty and saw a Chandâla maiden, named Prakritî, fetching water from a well. 'Sister,' he said to her, 'give me some water to drink.' Prakritî replied, 'I am a Chandâla girl, revered Ânanda.'" Divyāvadāna, Sārdālakarna: Love of the Untouchables 21


The Good Samaritan


"Suppose a sick and ailing man, grievously ill, were to go along the highway – it might be with no village near ahead or near behind – unable to get proper food, to get proper medicine, to get proper attention, to get a guide to some village boundary; and suppose another man, also going along the road, were to see him; verily it might raise pity in that man, raise compassion, raise commiseration, so that he might say to himself: 'Alas for this man! He ought to have proper food, proper medicine, proper attention; he ought to have a guide to some village.' Wherefore? Lest he suffer even here wasting and destruction." Anguttara Nikāya 5.17.21 22


"If an upâsaka [layman] who has taken the precepts comes across a sick person along the road and does not look after and arrange a place for him but deserts him, he commits a grave offense." The Sūtra on Upāsaka Precepts 23


"Jesus replied, 'A man was on his way down to Jericho when he fell in with robbers, who stripped him, beat him, and went off leaving him half dead. It so happened that a priest was going down by the same road; but when he saw him, he went past on the other side. So too a Levite came to the place, and when he saw him went past on the other side. But a Samaritan who was making the journey came upon him, and when he saw him was moved to pity. He went up and bandaged his wounds, bathing them with oil and wine. Then he lifted him on to his own beast, brought him to an inn, and looked after him there. Next day he produced two silver pieces and gave them to the innkeeper, and said, 'Look after him; and if you spend any more, I will repay you on my way back.' Which of these three do you think was neighbour to the man who fell into the hands of the robbers?' He answered, 'The one who showed him kindness.' Jesus said, 'Go and do as he did.'" Luke, 10, 30-37 (NEB)


Michael Lockwood then quotes Gregory Schopen on this topic:


"Buddhist monasteries (…), at least those envisioned by the Mülasarvästiväda-vinaya, were – unlike brahmanical hostels – ideologically, organizationally, and even architecturally suited to provide such services. Such monasteries not only would have had'infirmaries' but also would have had the manpower and organization to provide nurses and care to those who would otherwise not have them. The Mülasarvästivädavinaya, moreover, put a great deal of emphasis on just such services." 24


The Promise


"Pôkkharasati said to Ambattha, 'Gautama is staying in the dense jungle. And concerning that Blessed Lord a good report has been spread about: 'This Blessed Lord is a fully enlightened Buddha.' Now you go see the ascetic Gautama and find out whether this report is correct or not, and whether the Reverend Gautama is as they say or not." Dīgha Nikāya, 3, 1:425


"Deep awe fell upon them all, and they praised God. 'A great prophet [Jesus] has arisen among us', they said, and again, 'God has shown his care for his people.' The story of what he had done ran through all parts of Judæa and the whole neighbourhood. John [the Baptist] too was informed of all this by his disciples. Summoning two of their number he sent them to the Lord with this message: 'Are you the one who is to come, or are we to expect some other?'" (Luke 7:16-19, New Revised)


Both attended sinners:


"The Bodhisattva [the Buddha-to-be] made his appearance at the fields of sports and in the casinos, but his aim was always to mature those people who were attached to games and gambling. To train living beings, he would appear at crossroads and on street corners. To demonstrate the evils of desire, he even entered the brothels. To establish drunkards in correct mindfulness, he entered all the taverns.' - Vimalakîrti-nirdesha Sûtra, Robert A.F. Thurman trans., The Holy Teaching of Vimalakïrti: A Mahäyäna Scripture, University Park, PA: Pennsylvania State University Press, 1976, p. 21, quoted in Lockwood, p 82)


"When Jesus was at table in the house, many bad characters – tax-gatherers and others – were seated with him and his disciples. The Pharisees noticed this, and said to his disciples, 'Why is it that your master eats with tax-gatherers and sinners?' Jesus heard it and said, 'It is not the healthy that need a doctor, but the sick. Go and learn what that text means, 'I require mercy, not sacrifice. 'I did not come to invite virtuous people but sinners." (Matthew, 9:10-13, New Revised)


Contamination


"Both had similar ideas about what defiled a person: 'Stealing, deceiving, adultery; this is defilement. Not the eating of meat.'" (Sutta Nipāta, 242) 26


"Nothing that goes into a man from outside can defile him; no, it is the things that come out of him that defile a man'. . . . Thus he declared all foods clean. He went on, 'It is what comes out of a man that defiles him. For from inside, out of a man's heart, come evil thoughts, acts of fornication, of theft, murder, and adultery, ruthless greed, and malice; fraud, indecency, envy, slander, arrogance, and folly; these evil things all come from inside, and they defile the man." (Mark 7:15-23, New Revised)


Compassion and care for the humble and the sick


"[The Buddha said to his monks:] 'If you do not tend one another, then who is there to tend you? Whoever would tend me, he should tend the sick.'." Vinaya, Mahāvagga, 8:26:327


"I tell you this: anything you did for one of my brothers here, however humble, you did for me." (Matthew 25:40, New Revised)


Similar commandments


"[The Buddha said:] 'Abstain from killing and from taking what is not given. Abstain from unchastity and from speaking falsely. Do not accept gold and silver.'" (Khuddakapātha, 2) 28


"You know the commandments: 'Do not murder; do not commit adultery; do not steal; do not give false evidence; do not defraud; honour your father and mother." Mark 10:19 (New Revised)


Freedom from corruption in the world


"Just as, brethren, a dark blue lotus or a white lotus, born in [muddy] water, comes to full growth in the water, rises to the surface and stands unspotted by the water, even so, brethren, the Buddha, having come to full growth in the world, passing beyond the world, abides unspotted by the world." Samyutta Nikāya, 22:9429


"I have delivered thy word to them, and the world hates them because they are strangers in the world, as I am. I pray thee, not to take them out of the world, but to keep them from the evil one. They are strangers in the world, as I am." John 17: 14-16 (New Revised)


Accredited with similar miracles


"As soon as the Bodhisattva was born, the sick were cured; the hungry and thirsty were no longer oppressed by hunger and thirst. Those maddened by drink lost their obsession. The mad recovered their senses, the blind regained their sight, and the deaf could once more hear. The halt and the lame obtained perfect limbs, the poor gained riches, and prisoners were delivered of their bonds." Lalitavistara Sūtra, 7 30


"There and then [Jesus] cured many sufferers from diseases, plagues, and evil spirits; and on many blind people he bestowed sight. Then he gave them his answer: 'Go', he said, 'and tell John what you have seen and heard: how the blind recover their sight, the lame walk, the lepers are made clean, the deaf hear, the dead are raised to life, the poor are hearing the good news." Luke 7:21-22 (New Revised)


Power of great faith and concentration


"A monk who is skilled in concentration can cut the Himâlayas in two." Anguttara Nikāya, 6:24 31


"Your faith is too small. I tell you this: if you have faith no bigger even than a mustardseed, you will say to the mountain, 'Move from here to there!', and it will move; nothing will prove impossible for you.'" Matthew, 17, 20 (New Revised)


The blind leading the blind


"When these Brahmins teach a path that they do not know or see, saying, 'This is the only straight path,' this cannot possibly be right. Just as a file of blind men go on, clinging to each other, and the first one sees nothing, the middle one sees nothing, and the last one sees nothing - so it is with the talk of these Brahmins." Tevijja-sutta, Dīgha Nikāya, 13:1532


"[Jesus] told them a parable: 'Can a blind person guide a blind person? Will not both fall into a pit?'" Luke, 6, 39-40 (New Revised)


Establishing a line of succession after their departure


"Were it to be said of anyone: 'He is the son of the Blessed One, born of his breast, an heir in the dharma, not an heir in material things,' it is of my follower Sāriputra that this should be said. The matchless wheel of dharma is to be kept rolling by Sāriputra." Majjhima Nikāya 111:22-2333


"Jesus replied, 'Blessed are you, Simon son of Jonah, for this was not revealed to you by flesh and blood, but by my Father in heaven. And I tell you that you are Peter, and on this rock I will build my church, and the gates of Hades will not overcome it. I will give you the keys of the kingdom of heaven; whatever you bind on earth will be bound in heaven, and whatever you loose on earth will be loosed in heaven.'" (Matthew 16:17-19, NIV)


Note of Michael Lockwood: "Although this passage indicates a special regard for his disciple, Sâriputta (Skt. Sâriputra), by the Buddha, which is somewhat similar to the passages in the New Testament where Jesus shows special favor to Peter, Buddhist tradition holds that Sâriputra predeceased the Buddha, and it was left to the Buddha's disciple, Mahâ-Kâshyapa, to become Buddhism's first 'Patriarch'. Buddhist sects have claimed unbroken lineages of 'Patriarchs' traced back through Mahâ-Kâshyapa to the Buddha, himself (see, later in the present work, pp. 96 ff.). Christianity, several centuries afterward, has followed this same Buddhist practice."


"And the Lord [Buddha] said: 'It may be that you will think, 'The Teacher's instruction has ceased, now we will have no teacher!' It should not be seen like this, for what I have taught and explained to you will, at my passing, be your teacher.'" (Dīgha Nikāya 16:6:1, Walshe, pp. 269-270, cited by Lockwood, p. 84)


Notice of the Karmic 'Wages of Sin'


"Some man is of an angry and irritable character; when criticized even a little, he is offended, becomes angry, hostile, and resentful, and displays anger, hate, and bitterness. Because of performing and undertaking such action, after death, he reappears in a state of deprivation, in an unhappy destination, in perdition, or even in hell." Majjhima Nikāya 135:9 34


"I tell you this: Anyone who nurses anger against his brother must be brought to judgement. If he abuses his brother he must answer for it to the court; if he sneers at him he will have to answer for it in the fires of hell." Matthew 5: 20-22, (New Revised)


Warn of future degeneration due to misleading teachers and false prophets


"Monks who are untrained will give guidance to others, and they will not be able to lead them in the way of higher virtue. And those in turn who have not been trained will give guidance to others and will not be able to lead them." Anguttara Nikāya 5:79 35


"Many false prophets will arise and lead many astray. And because of the increase of lawlessness, the love of many will grow cold." Matthew 24: 11-12, (New Revised)


The promise of the return of the 'Saint


"There will arise in the world a Lord, a fully enlightened Buddha endowed with wisdom and conduct, enlightened and blessed, just as I am now. He will teach the dharma and proclaim the holy life in its fullness and purity."36


"Again the high priest asked him, 'Are you the Messiah, the Son of the blessed One?' Jesus said, 'I am; and you will see the Son of Man seated at the right hand of the Power, and coming with the clouds of heaven.'" Mark, 14, 61-62, (New Revised)


"[Y]our Advocate, the Holy Spirit, whom the Father will send in my name, will teach you everything, and will call to mind all that I have said to you." John, 14, 26 (New Revised)


Sculptures and texts


Michael Lockwood also compares sculptures and texts. Here are two examples. The Buddha, represented from a throne under the Bodhi tree, is shown receiving homage from animals and, later, angels (deva)37. A scene that evokes: "Immediately afterwards the Spirit drove him into the desert and he remained there for forty days, tempted by Satan; he was with the beasts and the angels served him." Mark 1, 12-13 (New Revised). Elsewhere, the Buddha (represented by his footprints) walks on water.38 The parallel is with Matthew 14:22-27, where Jesus comes walking on water, approaching his disciples in a boat.


But the biggest problem with the Crypto-Buddhist theory is also here the dating of some representations of the Buddha. For instance, several reliefs from Gandhāra are dated before Christ: The Attack and Temptation of Māra (North Gate, Stūpa I, Sāñchī, 1st century BC). A relief of Brahmā, Shakyamuni and Indra, in the Swat valley, is dated around 100 BC; another relief of Brahmā, Shākyamuni and Indra, also in the Swat valley, is dated around 50 BC; Indra; Shākyamuni; Brahmā, Bajur, is dated around 100 BC.C. Yet, the Bimaran reliquary in eastern Afghanistan, under the Kushana Empire, is generally recognised as the earliest depiction of the Buddha and no art expert from Gandhāra or Mathura mentions a human Buddha before the Christian era. I have tried in vain to find a date for the 'Temptation of the Buddha' in John Marshall's guide to Sanchi39. Marshall explains in his introduction, however, that "The story of Sāñchī begins during the reign of Ashoka in the 3rd century BC and covers a period of about thirteen centuries." (Chapter II, p. 7). Maitreya is also present in Sanchi, and we cannot imagine that he was represented before the Vulgar Era.


The dating of the canons and sūtras


Let us address the dating of the crypto-Buddhist sources, i.e. mainly, let us remember, the Mulasarvāstivādavinayā Sūtram, the Mahāparinirvanā Sūtram which is part of the preceding, the Lotus Sūtra (Saddharmapundarīka Sūtra), the Dīgha Nikāya, the Majjhima Nikāya, the Anguttara Nikāya. At no time, to my knowledge, do Lindtner and the proponents of the crypto-Buddhist theory question the existence of these texts before the Mahāyāna, or their content and the reasons for their evolution within the Mahāyāna. This lacuna is crucial and excludes from the outset, for the crypto-Buddhist theory, the possibility of a Christian influence on the Mahāyāna, while the most accredited chronology of Mahāyāna texts and iconography generally speaks of the emergence of the new sūtras and Greco-Buddhic works around the year 50 AD. Certain elements could have put the Crypto-Buddhists on the path, following Duncan Derrett's honest caution that, in some cases, he could not decide on the geographical direction of influence, Christian or Buddhist. Among these elements, there is the announcement of the future coming of a Lord, a Buddha, in Dīgha Nikāya 26, 25: the cult of Maitreya only emerged in the first century A.D. in the Mahāyāna and was later integrated into the Theravāda, showing how many centuries the Pāli canon had been composed.


And when Lockwood speaks of a process of progressive allegorisation with the appearance of the temptation of Gautama, the future Buddha, with Māra, the daughters, etc.40, he does not ask whether it could be an integration of the episodes of the temptation of Jesus in the desert.


From the beginning of the Mahāyāna, Michael Lockwood writes: "The idea of a bodhisattva's renunciation of personal nirvāna is clearly and unequivocally expressed in the Asthasāhasrikāprajñāpāramitā Sūtra; and bodhi is presented as the new ideal in the Saddharmapundarīka Sūtra. These treatises mainly belong to the 1st century BC. We can deduce that the Mahāyāna doctrine in its earliest form was finally formulated in the 2nd century BC. This was also the period of the Hindu renaissance under the Sunga dynasty. Most scholars are of the opinion that Mahāyāna doctrine originated in the centuries immediately preceding the Christian era."41 Actually, many academics do not agree with this dating or that everything that concretely appeared in Mahāyāna in the 1st century AD was unforeseeable in the Theravāda and left no traces later... The Mūlasarvastivādin, to be precise, could be a branch of the Sarvastivādin, whose doctrine we will soon delve into. The dating of the Mūlasarvāstivādavinaya is very controversial, but no Buddhist historian places the writing of this collection of rules and instructions (vinaya means 'education, discipline') before Christ. According to Gregory Schopen42, it belongs to the 2nd century AD. Charles Willeman, Bart Dessein and Collett Cox43 consider it to be an evolution of the Sautrantika, texts of the school of the Sarvāstivadin, which appeared in Bactria and Gandhāra around AD 200, italics mine. For Etienne Lamotte, recalls Sujato Bhikkhu from whom I drew the above information44, it is a late Kashmiri compilation. Pia Brancaccio of Drexel University (Philadelphia), quoting Dieter Schlinghoff of the University of Leipzig, proposes that the 1st century A.D. and north-western India, thus the area of the emergence of Mahāyāna, may be the context of its emergence45.


Moreover, the Mūlasarvāstivādavinaya can be found in Tibet in a 9th century translation, in China (8th century translation), in Central Asia and to some extent in the original Sanskrit version. The spread of Buddhism in China occurred primarily through the Mahāyāna at the time of Kanishka, and the Dharma entered Tibet in the 7th century AD. Moreover, the Mūlasarvāstivādavinaya is simply absent from the Theravāda canon... How could it have been present in Egypt among the Theravāda and Essenes and have had an influence on the Gospels?


Let us continue with the āgamas mentioned by Christian Lindtner. They refer, only in the context of Mahāyāna, because the term does not exist in Theravāda, to the ancient Buddhist sūtras preserved by the Great Vehicle in the Sarvāstivāda, Dharmaguptaka and Mahāsānghika schools. The Dīghanikāya is present between the Sarvāstivāda and Dharmaguptaka schools. The Majjhimanikāya and Samyuttanikāya among the Sarvāstivādin schools. The Anguttaranikāya could be the work of the Sarvāstivādin or the Mahāsanghika. It is important to note that there are notable differences between the āgamas of northern Mahāyāna and the nikāyas of Théravāda, which Christian Lindtner does not attempt to explain while also forgetting to mention that the academic community recognises the constant evolution and addition throughout history of the āgamas of the Great Vehicle. Regarding the dating of the Anguttara Nikāya, according to Damien Keown, a professor at Goldsmith University in London, "there is considerable disparity between the Pâli and the Sarvâstivâdin versions, with more than two-thirds of the sûtras found in one but not the other compilation, which suggests that much of this portion of the Sûtra Pitaka was not formed until a fairly late date."46 Furthermore, Alexander Wynne47, of the Journal of the Oxford Centre for Buddhist Studies, insists that, according to Gregory Schopen and most current Buddhist historians, there is nothing certain about the Pāli canon until the fifth century AD and the Buddhagosha and Dhammapāla commentaries. The earliest written texts date back at least five hundred years after the Buddha.


To conclude on Crypto-Buddhism


In spite of the fundamental question of dating and the one-sided orientation of their research, the work of the Crypto-Buddhists makes it possible to learn about little-visited texts that have never been related to the Gospel because of the taboo on direct relations and mutual influences between Christianity and Buddhism. Crypto-Buddhists, however, do not mention the great changes that took place in Buddhism at the same time as Christianity, usually considering, as we have seen, that the Mahāyāna began before our era.


To give just one example: how did the cult of the bodhisattva, which did not exist in Judaism, Greek religion or Buddhism, arrive in the Mahāyāna? Christian Lindtner claims that the bodhisattvas were inspired by the Greek gods. But these are very different from the bodhisattvas. In fact, in their behaviour, in which pride, the pursuit of pleasures and the use of humanity for their own ends prevail, with a few exceptions (Hercules, Prometheus) they are the opposite of the bodhisattvas. There is absolutely no idea in them of renouncing Olympus as well as Nirvanā in order to remain forever with the human species.


From Plato's philosopher to the bodhisattva and Jesus


The ideal philosopher, described by Plato in The Republic, gains access to the higher world of pure Ideas but cannot dwell there forever: he leaves the Sun of Truth and returns to the cave for the sake of the men who are chained there in front of the illusory shadows cast on the walls. Indeed, he must save them from their ignorance and make them in turn enter the 'ideal' world, even at the risk for the philosopher of suffering sarcasm and perhaps being killed by this Humanity he comes to help. Such a Platonic philosopher, let us admit, strangely resembles the Mahāyāna bodhisattva and Christ. The Republic is a dialogue that dates back to the beginning of the 4th century BC. Now, Alexander the Great had as his tutor Aristotle, himself a disciple - later a dissident - of Plato, and he took philosophers with him on his conquests as far as India. We must not therefore underestimate, in the Hellenisation of the East, the ideal of the philosopher-bodhisattva, as I would like to call him, nor exclude an earlier influence on Socrates and Plato. Socrates gave his life, condemned for wanting to tell the Athenians both their truth and their ignorance. In the Gospel parable of the murderous vinedressers (Matt. 21:33), Jesus also announces the violence that will be done to him for trying to lead men back to the Way, the Truth, the Life. "Complacency generates friends, truth generates hatred", wrote Publius Terentius Aphro two centuries before Christ. Again, five centuries after Socrates, men who opposed divine Love 'democratically' put Jesus to death. Perhaps not by an absolute majority, but it is typical of 'democracies' not to represent the people... And Plato in The Republic did not want democracy either. The Greek philosopher is etymologically, as we know, 'the Lover, or Friend, of Wisdom': a man in which Love or friendship and Wisdom coincide, two concepts that will take on fundamental importance and will be closely linked in the Mahāyāna. I wanted to emphasise these similarities with Greek philosophy and the Hellenistic philosophical terrain several centuries before the birth of both Christianity and the Great Vehicle. But it is to Christianity and the dissemination of the story of a Son of God crucified for the Love of Humanity and resurrected, and to the great Christian missionary outburst, that I attribute the activating force of the Mahāyāna synthesis that Hellenism had not given birth to. We could naturally ask the question about the origins of Plato's myth. Research on the ancient Greek Mysteries is not very common, and is not our subject, but it would probably provide interesting information. Let us listen to the French philosopher Henri Bergson (1859-1941):


"There is no doubt that the Dionysian enthusiasm continued in Orphism and that Orphism continued in Pythagoreanism: yet it is to this, perhaps even to that, that the first inspiration for Platonism dates back (...) We know how in an atmosphere of mystery, in the Orphic sense of the word, the Platonic myths are bathed and how the theory of Ideas itself inclines by secret sympathy to the Pythagorean theory of numbers."48


And indeed, Orpheus was even considered by some of the early Christians as a forerunner of monotheism and honoured as such.


In the Myth of the Cave of The Republic, there is the figure of the philosopher who sacrifices himself, four or five centuries before Christ, but in the Theravāda this is not yet present. As such, even if we could believe for a short moment, in the Crypto-Buddhist logic, that Christianity was a creation of Hellenism and Judaism and the Theravādins present in Alexandria in the Theravāda... then, taking into account the chronology of the texts and the geographical sense of consolidated proselytism in the 1st century AD, everything would indicate that it was this Christian 'creation' that influenced the Buddhism of Origin in the Kushana Empire and South India.


Moreover, the theorists of Crypto-Buddhism seem to ignore the importance of Mithras in the 1st century AD, from the Indian world to the West via the entire Middle East. Michael Lockwood believes that Gnosticism was a metamorphosis of the Crypto-Buddhists in the 1st century AD. The ancient Buddhists and the Gnostics did share a rejection of the power of a demiurge and other celestial hierarchies that oppressed humanity. But the mystical-erotic aspect of the Nag-Hamadi texts is absent in the Theravāda, whereas it is a central value of the Mahāyāna with the union of female Wisdom and male Compassion.


The universal Salvation sought by Christianity as well as the Mahāyāna, with the supreme value of Compassion, the missionary movement away from the land of origin, the subversive and ambiguous aspect of Christ's ministry, which seemed to oscillate between a kingdom of Heaven that is not of this world and a Holy Land for which to take up arms with the Zealots, all this began in the first century of our era, and not in the Buddhism of the Origins. Of course, the diaspora accelerated the dispersion and spread of the Jewish religion in the 1st century. But in reality, the Christians or Judeo-Christians, in 70 A.D., had already distinguished themselves from the Jews, disrupting the Roman Empire and Jewish orthodoxy, something that had never been done on a large scale by the Therapeutae or Essenes, which could be proof that something exceptional had happened, or that some character had appeared: it could not have been just the hypothetical rewriting in new clothes of an ancient teaching.


Regarding the sheer invention of Christianity and the Gospels, it is also good to draw inspiration from other documented historical processes in other contexts: for instance, Gregory I (540-604 A.D.) asked the monks of the future St. Augustine of Canterbury, sent to the island of Brittany, England, not to contradict the Celtic festivals and beliefs, but to preserve, rename and integrate them into the Christian faith. Even before Roman Catholicism, and independently of it, Celtic Christianity had been realised through an encounter of the first Christians with the Celtic islanders.


The Essenes


Another question was: did Ashoka Buddhists have some influence on the Essenes and thus possibly on the character of Jesus, as Crypto-Buddhist theorists claim? On the other hand, was there the reverse possibility of tracing a genealogy from the Essenes to Christianity and the Great Vehicle?


To answer this, I had to undertake a more in-depth study of the Dead Sea Sect. Shortly before, I had just immersed myself in the Crypto-Buddhist theory and I was lucky enough to receive from an old lady a series of books, among which was the excellent Les écrits esséniens découverts près de la mer Morte by André Dupont-Sommers49, professor at the Collège de France. She told me she had waited for years an explanation for the enigma of the so many similarities between East and West.


André Dupont-Sommers' study has the rare merit of citing all the known texts, mentioning and discussing each of the theories on the Essene community with great rigour and intellectual honesty and always using archaeology - and logic - to date the writings and the evolution of the community. We learn that the Essenes had inhabited Qumran, judging from the bronze pieces found, between the time of the high priest John Hyrcanus (135-104 BC) and the First Jewish War (66-73 AD), leaving the site in 68 according to Dupont-Sommers, a date confirmed by Carbon 14 and palaeography. Most of the Essenian writings are in Hebrew, some are in Aramaic and Greek. The French scholar summarises the teachings of Qumran in this way:


"At the beginning of Christianity there was therefore a new Prophet, a new messiah, whose existence and originality we have never thought to deny. But, with this certainty, the Qumran documents clearly reveal that the early Christian Church is rooted, to the extent that no one could have suspected, in the Jewish sect of the New Covenant, that is, in the Essenes' sect, that it borrowed from the latter much of its organisation and rituals, its doctrines and "thought patterns", its mystical and moral ideal. (...) Several books have already been published on the question of the influence of the Jewish sect of Qumran on the nascent Church (…). All these works are the result of a comparative study, be it of the community life or the constitution of the early Church, even those whose authors are most concerned with safeguarding the exceptional authority of the Christian religion, the very conception of the Church, the fundamental rites of baptism and the Eucharist, the Sermon on the Mount, the writings of the Apostle Paul or the Johannine Gospel, the fundamental doctrines of justification and predestination, the beliefs concerning the Messiah and the end of the world. We can only mention here these various lines of research in which historians and theologians are now engaged, side by side. This is a real 'revolution' in this field of religious history, according to one of the most influential American Orientalists, Professor W.F. Albright [1891-1971, who was among other things director of the American School of Oriental Research in Jerusalem].


Even recently, with regard to the date of the Last Supper, it has been argued that Jesus and his disciples did not follow the calendar of the official synagogue for the celebration of religious festivities, but a completely different calendar, the very one that regulated the liturgical life of the Qumran community; this thesis has received the approval of several Catholic authors. If it is admissible, nothing shows more clearly the actual contacts of the early Christian group with the Qumran sect: by using the Essenian calendar, which imposed dates for holy days in contrast to those of the official calendar and thus required a separate religious life, Jesus and his disciples revealed their close affinities with the Essene sect."50


"One of the most serious problems that the historian can ask himself"


Dupont-Sommers further writes: "The Qumran manuscripts confront us with one of the most serious problems that today's historian can pose: that of the genesis of Christianity, of this twice-thousand-year-old institution that has so strongly marked the civilisation of the western world and remains one of the greatest expressions of the mystical instinct of mankind." 51
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