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The editor and curator Eureka Circe is committed - beyond this volume, “HALL OF THEOLOGICAL COURAGE”,




	with the medical book series "HERBAL LOVE" on individual medicinal herbs for the most widespread common ailments


	with the book "HERBAL HARMONY" about medicinal herb mixtures


	with the volumes "HERBAL PEOPLE" about the most famous personalities in natural medicine


	and with the theological book series "DEUS EX MACHINA" -




to documenting and, where appropriate, discussing texts written by artificial intelligence in a religious and theological context.


Her thesis: "Artificial intelligence (AI) represents a profound turning point because it fundamentally changes the relationship between humans, knowledge, and access to the world — not only technically but also culturally, epistemologically, and socially. It opens up a new way of accessing knowledge and leads to its multiplication and democratization: AI systems make information easily accessible — often without the need for traditional reading or in-depth prior knowledge. This fundamentally changes how we think, learn, and understand, while also promoting a new form of individualization of thought — which can also be exemplified in spiritual belief. What's more, machines today generate meaning – texts, images, arguments – where previously only human expertise was required. This has long-term consequences for education, science, politics, and religion."









[image: ]"Jesus invites us to discover our true identity— without anger but with faithful truth."[image: ]


— James Alison




[image: ]"The most important political-theological question of the 21st century is:War for oil or peace through the sun?"[image: ]





― Franz Alt




[image: ]"All theology is, at its core, sexual theology."[image: ]





― Marcella Althaus-Reid




[image: ]"I believe in a God who is present in human weakness."[image: ]





― Regina Ammicht-Quinn




[image: ]"Compassion is not only central to religious life, it is the key to enlightenment and the true test of spirituality."[image: ]





― Karen Armstrong




[image: ]"The multitude of fleshly forms in which God's spirit speaks is diverse – that is the true Pentecost event today."[image: ]





― Thomas Bohache




[image: ]"I believe in the God who liberates and gives life in abundance– here and now."[image: ]





― Leonardo Boff









Introduction & Foreword:


An invitation to not only to acquire knowledge but above all to find inspiration


"Hall of Theological Courage" – the title alone invites to embark on a profound journey. More than 100 personalities from the field of theology, presented here in multifaceted and detailed portraits, invite to enter the complex world of faith, thought, and social action. These volumes bring together influential voices that have contributed in a unique way to shaping and illuminating our world and our understanding of the question of God.


Theology, understood as a reflective and at the same time active expression of faith, is never static or set in stone. It lives, it breathes, it changes, and it constantly challenges us. The personalities in this book represent precisely this dynamic. Each and every one of them — from Franz Alt to Dorothee Sölle to Gustavo Gutiérrez, from James Alison to Tina Beattie — is exemplary of a theology that does not remain stuck in abstract theory but pushes its way into the midst of life, providing impetus where people are struggling for meaning and orientation.


The biographies and theological portraits collected here go far beyond the ecclesiastical boundaries of denominations and fruitfully combine philosophy, sociology, social psychology, and psychology with intercultural perspectives. They show that transdisciplinary theology is not only concerned with questions of faith but also with social justice, ecological responsibility, feminist and queer issues, and even dialogue between religions and cultures. It is a theology that has proven itself in the mirror of social challenges and has proven itself as a powerful voice in the commitment to human dignity and freedom.


This work makes it clear that engaging with theology does not begin with academic study but also and already in one's ow, in everyday experiences and considerations. Readers will encounter courageous visionaries such as Jan Assmann, who ask critical questions about their own traditions, as well as women such as Marcella Althaus-Reid, who put the unspeakable into words and thus open up spaces for an authentic experience of God. These are voices that can be uncomfortable and reflective, that provide impetus and at the same time inspire deeply.


A key concern of this book is to make the diversity and relevance of theological thinking visible — today more urgently than ever. We live in a time marked by social crises, political dialogue, and existential global challenges. Right now, we need a communicative theology that stimulates communication, that does not remain in an ivory tower but touches people's hearts and minds, enabling them to think critically, act compassionately, and look forward with hope and hopefulness.


Each portrait in this book invites us to delve deeper into the conscience of theology: into the ethical decisions, spiritual experiences, and courageous statements that theologians have made throughout the ages. They remind us that theological conscience always entails social responsibility and the reflective formation of one's own worldview and attitude. It is the responsibility to be present in the world, not aloof or detached but active and empathetic — in the spirit of charity.


This publication is intended not only to impart knowledge but above all to inspire. May this House of Theological Conscience be a place where we gain new perspectives for treating one another and the world with care, love, and responsibility. May it encourage us to critically question our own faith and, at the same time, find the courage to stand up for the values that constitute theology in the best sense of the word: justice, freedom, and humanity.


Read with an open heart and an inquiring mind, this work becomes an invitation to leave behind the familiar litanies of Sunday sermons and instead enter a land of exploration of theological thought by others in dialogue with others.


The book is a work of art created by algorithms: the selection of personalities, the structure of the portraits, and the creation of the texts and illustrations were all carried out using excellent artificial intelligence.


With the aim of fostering thoughtful reading, inspiring discovery, and deepening knowledge,


Eureka Circe, July 2025.









James Alison


– Loyal Children of God through Faithful Truth
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James Alison, born on October 4, 1959, in London, England, is a British Roman Catholic priest, theologian, and author. Alison grew up in an evangelical Anglican family (his father was a conservative politician, among other things) and converted to Catholicism at the age of 18. He studied with the Dominicans in Oxford and later pursued theological studies in Belo Horizonte, Brazil, where he received his doctorate in 1994. From 1981 to 1995, he lived in the Dominican Order; he then worked as a traveling preacher, lecturer, and retreat leader in Latin America, Europe, and North America. In addition to his academic work, he was deeply involved in pastoral care for LGBTQIA+ people.


Theological position(s)


"Desire and identity are intertwined; conversion is liberation from vengeance." Alison's theology is based on René Girard's mimetic theory — he interprets desire, guilt, and scapegoating mechanisms as decisive factors in biblical stories. In Faith Beyond Resentment, he links these approaches to the experience of queer Christians: He does not describe homosexuality as "intrinsically disordered," but as a legitimate variant of human diversity — and as part of divine creation. Central concepts include the intelligence of the victim, conversion as unbinding, forgiveness as subversion, queer conscience, and eschatological imagination. His approach is systematic-theological, pastoral-practical, and strongly influenced by social-psychological reflection.


Key works




	
Knowing Jesus (1994): This early major work by James Alison is an innovative combination of systematic theology and René Girard's mimetic theory. Alison develops a Christological program that does not primarily view Jesus as a dogmatic or metaphysical figure but primarily from the perspective of a victim of group dynamics mechanisms of violence and exclusion. Jesus' death and resurrection are understood as the revelation and overcoming of those violent human structures that turn people into scapegoats. Alison argues that the true knowledge of Jesus comes less from abstract doctrines than from a liberating practice that breaks the dynamic of violence and counter-violence. "Knowing Jesus" is thus both a Christological study and a spiritual guide that presents Christian salvation in a radically new light and invites readers to follow Jesus in a "non-rivalrous" way.


	
Raising Abel: The Recovery of the Eschatological Imagination (1996): This work builds on Alison's engagement with Girard's mimetic theory and focuses intensively on the question of how Christian eschatology — the idea of the end times and completion — can be renewed and freed from ideas of fear and violence. Alison analyzes how traditional end-time scenarios often reproduce violence, retribution, and divine wrath. He contrasts this with the metaphor of the murdered Abel, who stands in for all the victims of history. Alison interprets the resurrection of Christ as a model for a new eschatological hope in which God has finally overcome violence and rivalry. He suggests that Christian hope should not be focused on retribution or the destruction of evil but rather on healing human relationships and transforming communities toward radical reconciliation. The book thus advocates a hopeful, nonviolent, and inclusive vision of the end times that also addresses political and social dimensions.


	
The Joy of Being Wrong (1998): In this important theological monograph, Alison undertakes an innovative reinterpretation of the doctrine of original sin. He examines the deep-rooted tendency of human beings to place violence and rivalry at the center of their social and religious identities. Alison understands "sin" not primarily as morally individualized but systemically as a collective entanglement in mechanisms of violence and exclusion. The Easter perspective of Christ's resurrection serves Alison as a key to uncovering original sin as a dynamic from which humanity is redeemed through Jesus' nonviolent self-sacrifice. Redemption thus means discovering the joy of a new, non-rivalrous way of existence and accepting this liberating experience of a "redemptive mistake." Alison argues that only the admission of being collectively "in the wrong" opens the way to authentic reconciliation and peace.


	
Faith Beyond Resentment: Fragments Catholic and Gay (2001): With this work, Alison breaks new ground by becoming the first Catholic theologian to develop a detailed and serious connection between Catholic theology and queer life experience. Drawing on his own biography as a gay Catholic priest, Alison reflects on faith, sexuality, and institutional rejection. The central idea is how to practice the Christian faith without being dominated by resentment, bitterness, or victimhood. He again uses Girard's theory to show how homosexual people have often been made scapegoats historically and in the church, and formulates a theological response that transforms the experience of exclusion into a deeper spiritual and ecclesial belonging. In doing so, he opens up paths to a church in which queer identities are not only tolerated but explicitly valued as gifts.






	
On Being Liked (2004), Undergoing God (2006), Broken Hearts and New Creations (2010): These three essayistic works deepen and expand on central themes that Alison has developed previously. In On Being Liked (2004), he deals intensively with the question of divine acceptance and God's unconditional love. Instead of a punitive image of God, Alison emphasizes how crucial it is for Christian existence to know that one is "liked" and accepted. This frees the relationship with God from fear and guilt and gives it a redemptive dynamic that heals and transforms communities.




In Undergoing God (2006), Alison describes spiritual life as a process of "undergoing" God. Instead of starting from a fixed theological image of God, Alison advocates understanding the experience of God as a dynamic, lifelong path of transformation and maturation. He emphasizes that God is not an abstract object of contemplation but a reality that existentially transforms and reshapes human beings, especially in times of crisis and existential upheaval. Broken Hearts and New Creations (2010) is devoted to the themes of loss, failure, and new beginnings in the context of Christian community. Alison reflects on how broken hearts and difficult life changes can lead to profound spiritual experiences and opportunities for renewal. In keeping with Easter theology, he presents a hopeful vision in which failure can be understood not as an end but as a starting point for genuine spiritual recreation. This work complements his earlier writings by combining personal, social, and ecclesiological perspectives and envisioning an inclusive, nonviolent community that thrives on the acceptance of vulnerability and fragility.


His texts are theologically creative, literarily accessible, and written in a personal voice — a style that combines academic depth with spiritual closeness.


Dialogues & Controversies


Alison left the Dominican Order because of its stance on homosexuality and compulsory celibacy. Canon law later revoked his priestly rights; however, in 2017, Pope Francis verbally confirmed "the power of the keys" to him – his canonical status remains unclear. Within the Church, Alison is considered a controversial theologian: his queer theology remained challenging for conservative circles, while at the same time he gained recognition for his theological depth and pastoral authenticity.


Spiritual or ethical guiding principles


"I believe that Jesus detoxifies our shame and teaches us to be loyal children of God – not servants under compulsion." For Alison, the Gospel is not moral compulsion but radical freedom that grows out of divine innocence. He sees himself as a prophetic teacher, someone who connects love rather than divides it. His "sacred places" are church groups, LGBTQIA+ retreats, Bible study groups, and theological libraries — spaces where real shame is named and transformed.


Impact & significance today


James Alison is one of the leading figures of the queer theological renaissance in the 21st century. His work inspired theological activism in many countries and shaped discussions on LGBTQIA+, natural law, and the culture of conscience. His hermeneutical method of violence management, basalt retournée (the Forgiving Victim course), is used worldwide in adult education. Feminist, decolonial, and queer theologies see him as a model for how faith and sexual difference can be thought and lived together. His legacy is: "Jesus invites us to discover our true identity — without anger but with faithful truth." James Alison shows that theology is not just systematic thinking but existential transformation — especially for marginalized people. His combination of Girardian theory, lesbian and gay therapy history, and Catholic spirituality opens a way for the church to be honest, inclusive, and prophetic.









Franz Alt


– Journalist, author, and Christian visionary on responsibility for creation
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Franz Alt was born on July 17, 1938, in Untergrombach near Bruchsal (Baden-Württemberg). He is a German journalist and author who studied politics, history, and philosophy as well as theology. He experienced the post-war period in Germany at a young age and thus belongs to a generation shaped by World War II and the tensions of the Cold War. Alt developed into a personality who closely linked social commitment and Christian faith: as a professing Christian, he explicitly bases his commitment to peace and environmental protection "on his faith." This combination of spirituality and activism makes Alt an extraordinary figure in the German-speaking world. One portrait even called him "a phenomenon" because Alt is a theologian, best-selling author, and environmental activist all rolled into one.


From a conservative family to an ecological pioneer: biographical background


Franz Alt grew up in a conservative, Catholic environment. His father was a coal merchant — a representative of the fossil fuel era — and Alt himself was initially sympathetic to the post-war belief in technology. He joined the Christian Democratic Union (CDU) in 1963 and was long considered a staunch supporter of nuclear energy and Western integration. Education played a central role in Alt's life: he studied not only political science and history at the universities of Freiburg and Heidelberg but also philosophy and theology. In 1967, he earned his doctorate with a dissertation on the first German Chancellor, Konrad Adenauer – an early indication of how much he was preoccupied with questions of politics, society, and Christian ethics.


However, a decisive experience marked a break in Alt's life: the nuclear disaster in Chernobyl in 1986. This event shook his confidence in nuclear energy to its core. As he himself reported in retrospect, he was originally a supporter of nuclear power, very much in line with his father's views but Chernobyl was the turning point. In an open letter to Chancellor Helmut Kohl, Alt sharply criticized the government for sticking to nuclear power despite the accident. In 1988, he demonstratively left the CDU. From then on, he became involved with the small ecological party ÖDP, whose conservative but environmentally oriented program he praised as "Christian-inspired" in the best sense of the word. Alt thus underwent a political and social conversion: from the established conservative camp to the role of a maverick and warning voice in the peace and environmental movement.


Personal crises and changes also shaped his life. Alt married Bigi Alt, with whom he still works today, and unexpectedly became the father of twins at around the age of 40. He reflected on such private experiences, including a sheltered Catholic childhood and later family challenges, in his autobiographical interview biography "Du darfst den Kern nicht spalten" (You Must Not Split the Core), published in 2006. In it, he looks back on his childhood, his student days, and his decades of work in public broadcasting. Taken together, these experiences shaped him into a socially critical journalist who remained firmly rooted in his own tradition but was willing to radically question himself and his convictions.


Alt began his professional career in 1968 at Südwestfunk (SWF) and quickly rose through the ranks as a reporter and presenter. From 1972, he presented the political television magazine Report in Baden-Baden for twenty years. His journalistic career spanned the turbulent decades of the Cold War, Ostpolitik, and the emergence of new social movements. Alt was thus confronted early on with issues such as rearmament, the peace movement, and environmental issues. His family and social background — Catholic values, academic education, and experience of political upheaval — created the breeding ground for a person who would combine faith and social criticism.


The politics of the Sermon on the Mount and the ecological Jesus: Alt's theological positions


Franz Alt is not a professor of theology in the classical sense but his theological positions permeate his journalistic work. At the center of his work is always the question of how faith can be translated into the practice of peace, justice, and responsibility for creation. His guiding principle is the biblical Sermon on the Mount: his best-known early work bears the programmatic title "Peace is Possible: The Politics of the Sermon on the Mount" (1983). In it, Alt interprets Jesus' teachings — love of one's enemies, nonviolence, solidarity — as a concrete political mandate for the present. In Alt's thinking, God appears above all as a God of love and peace. Accordingly, he harshly criticizes any justification of war and armament from a Christian perspective. In his view, the radical peace ethic of the New Testament is not an unrealistic utopia but the only viable way to overcome global conflicts. Alt's consistent rejection of military violence is partly at odds with the official church doctrine of "just war" and brought him into conflict with conservative circles but he sees himself firmly on the side of Jesus' message.


Theologically, Alt is rooted in the Christian tradition but he transcends denominational boundaries. Raised Catholic and trained in theology, he is influenced by philosophical and contemporary spiritual currents. His books testify to an eclectic approach: he speaks of an "ecological Jesus" (the title of a book published in 1999), of a feminist Jesus and of a pacifist Jesus. Alt reinterprets central concepts of Christian dogma in a contemporary way. He emphasizes creation as a revelation of God — for him, nature is "God's second Bible" and its protection is therefore an act of faith. He propagates a theology of creation preservation long before Pope Francis' encyclical Laudato Si' (2015) focused on the theme of responsibility for creation. While traditional dogma and ecclesiastical authority hardly feature in Alt's writings, he focuses on ethics: living charity, global compassion, and responsibility for future generations.


One of Alt's effective arguments is his contrast between the "God of love" in the New Testament and the supposedly vengeful God of the Old Testament. This striking distinction earned him criticism from theologians, who accused him of oversimplification and anti-Judaism. Alt's intention was to emphasize Jesus' unconditional commandment of love but critics complained that he did so at the expense of an understanding view of the Old Testament. Overall, Alt's theological stance can be described as undogmatic, practical, and deliberately outside narrow denominational categories. He also draws on non-Christian wisdom: for example, he maintains an intensive dialogue with the Dalai Lama on ethics and spirituality in the context of global crises. Franz Alt functions less as a systematic theologian and more as a "preacher" in the public sphere, using religious language and imagery to call for social change. His theology is political and prophetic in this sense: it seeks to realize heaven on earth in the form of peace, justice, and ecological sustainability.


Bestsellers from the Sermon on the Mount to the energy transition: key works and style


Over the course of decades, Franz Alt has produced an extensive body of work that stylistically ranges from committed preaching to journalistic analysis and visionary blueprints for the future. Many of his books have become bestsellers and reached an audience of millions. His writings have been translated into over a dozen languages and sold more than 2 million copies – a testament to the international resonance of his ideas. Below are some of Alt's key works and their significance:




	
"Peace is Possible. The Politics of the Sermon on the Mount (1983) – In this early major work, Alt interprets Jesus' Sermon on the Mount as a radical political instruction manual. The book was published at the height of the rearmament debate and sparked controversy because Alt questions the logic of the arms race in favor of Christian nonviolence. Peace is possible with became the programmatic slogan of his message.


	
"Liebe ist möglich. Die Bergpredigt im Atomzeitalter" (Love is Possible: The Sermon on the Mount in the Atomic Age, 1985) – A continuation of his interpretation of the Sermon on the Mount, now with a special focus on the nuclear threat. Alt emphasizes here that Christian love for one's neighbor and love for one's enemies remain valid even in the atomic age and are ultimately the key to the survival of humanity. Stylistically, he combines biblical quotations with current political references and creates a powerful appeal against the logic of deterrence.


	
"Jesus – der erste neue Mann" (Jesus – the first new man) (1989) – In this work, which even reached number 1 on the Spiegel bestseller list in 1990, Alt paints an unusual picture of Jesus. He portrays Jesus as the "first new man" – a man who overcame role clichés, treated women as equals, and lived a life of gentleness instead of machismo. In doing so, Alt was already picking up on ideas in 1989 that are reminiscent of today's feminist interpretations. The book found a wide readership but also provoked controversy: some theologians accused Alt of painting an overly contemporary picture of Jesus and losing theological depth in the process. Nevertheless, it is considered an important contribution that opened up the discussion on Christian images of masculinity and gender roles.


	
"Die Sonne schickt uns keine Rechnung – die Energiewende ist möglich" (The Sun Doesn't Send Us a Bill – The Energy Transition Is Possible) (1994) – This book marks Alt's transition to ecological themes. The title became a catchphrase: "Die Sonne schickt uns keine Rechnung" means that solar energy is available in unlimited quantities and free of charge. Alt visionarily outlines a scenario in which all energy needs are met by renewable sources. He writes enthusiastically about solar and wind power and backs up his arguments with facts but always with a moral impetus. The book had a significant influence on the public debate about the energy transition in Germany.


	
"Der ökologische Jesus" (The Ecological Jesus, 1999) – In this work, Alt once again combines faith and the environment. He interprets Jesus as someone who lived in harmony with nature and whose message implicitly contains the reverence for creation. Alt explicitly explains why ecology should not be a secondary issue for Christians but rather a imperative of the hour – an attitude he developed "out of his faith." This book cemented Alt's reputation as a pioneer of green theology in Germany.


	
"What Jesus Really Said: A Resurrection" (2015) – A late work in which Alt once again focuses on Jesus. He attempts to distill the essence of Jesus' message for today's readers, free of dogma and ecclesiastical overlays. By commenting on 100 central sayings of Jesus (Alt published an accompanying book in 2015), he provides a kind of spiritual guide. The subtitle "A Resurrection" signals that Alt is concerned with bringing Jesus' words back to life for the present day – even outside church conventions.




Alt's style is consistently personal, appealing, and catchy. He writes less as a detached scholar than as a committed evangelist. His language is often peppered with biblical imagery but at the same time kept simple and understandable in order to reach a wide audience. A characteristic feature is his activating tone: Alt does not want to leave his readers with neutral information but to set them in motion. His texts alternate between factual information and passionate appeals, often culminating in rhetorical questions or slogans. The reception of his works was therefore divided (see section "Dialogues & Controversies"): On the one hand, his books found millions of readers and became a source of inspiration for many, especially in peace, environmental, and church circles. On the other hand, his dramatic tone was ridiculed or criticized by some in academic circles. However, the impact of his writings is undeniable: they sparked debates, motivated people, and some of his once utopian demands (e.g., for a complete energy transition) seem more relevant today than ever.


Controversial and revered: conflicts and controversies


Despite his popularity, Franz Alt was not spared conflicts and controversies. Paradoxically, his first major conflict arose precisely from the success of his book "Frieden ist möglich" (Peace is Possible). When Alt criticized NATO rearmament in the book in 1983 and proposed the politics of the Sermon on the Mount as an alternative, he became embroiled in a legal battle with his employer, Südwestfunk. The station's management considered Alt's public advocacy of pacifism to be political partisanship and attempted to remove him as editor-in-chief of the magazine Report. This led to years of disputes and even court cases between Alt and SWF. Ultimately, Alt was able to keep his job but the incident made it clear that a prominent journalist who openly professes Christian peace ethics is caught between the conflicting interests of broadcasting freedom and political pressure. In 1987, Der Spiegel wrote about this case under the headline "Pulling out the fangs," because the station management was apparently trying to pull the "fangs" of the controversial journalist — in other words, to curtail his influence.


Alt's theories also occasionally clashed with academic theology and parts of the church. His unconventional image of Jesus in particular provoked controversy. The Protestant theologian Micha Brumlik, for example, accused Alt of turning Jesus into a projection figure for modern ideologies by casting him in various roles as a pacifist, ecopreacher, or feminist. Such a selective view, the critics argued, did not do justice to the historical and theological complexity of Jesus. The publicist Fritz Rumler put it even more bluntly after the publication of "Jesus – der erste neue Mann" (Jesus – the first new man): He accused Alt of having a "sectarian sense of mission" and denounced his writing style as a mixture of proselytizing zeal, arrogance, and New Age know-it-allism. Such words show that, in the eyes of some intellectual critics, Alt's arguments were too moralizing and simplistic. Alt himself usually countered such accusations indirectly by emphasizing that he deliberately wrote in a popular scientific style and expressed strong opinions in order to convey important messages to a large audience. The division in reception — between rejection as a naive moral preacher on the one hand and veneration as a courageous prophet on the other — has accompanied Franz Alt to this day.


Controversy was also sparked by Alt's contact with unconventional forums. He occasionally wrote guest articles for or gave interviews in publications on the far right of the political spectrum, such as the Nationalzeitung. Critics complained that Alt did not distance himself clearly enough from right-wing extremist ideologies and allowed his prominent name to be used for their purposes. As a public figure who stood for human rights and tolerance, this was fatal, according to the tenor of the criticism. Franz Alt responded to these accusations by saying that there should be no limits to dialogue, especially with people who hold different opinions. He emphasized that he personally had "nothing to do with right-wing extremists," but that their supporters must be taken seriously and attempts made to reach them through argument. This stance was partly respected but partly criticized as naive.


Alt also came into conflict with the institutional church, although this never led to official sanctions (such as his books being banned). His progressive views on sexual morality, gender roles, and ecology made him an informal outsider in Catholic circles. While the official church was still cautious about the peace movement and environmental protests in the 1980s, Alt stood publicly on the streets and on the stages of precisely these movements. He did not shy away from openly contradicting authority figures, even within the church. Nevertheless, he avoided polemical attacks on the Church as an institution; rather, he tried to show by his own example what an alternative Christian way of life could look like — beyond pomp, dogmatic disputes, and hierarchy.


In the end, the conflicts did not harm Franz Alt but rather sharpened his profile. For some, he remains an uncomfortable voice of warning who gives overly simplistic answers; for others, he is a pioneer for a credible, active Christianity in the modern world. This polarity — between criticism and cult status — characterizes many of his contemporaries who are ahead of their time.


"I believe in a better world": spiritual and ethical guiding principles


Franz Alt is, at heart, a spiritual person who knows how to express his convictions in catchy slogans. A kind of personal credo can be distilled from Alt's book titles and statements: he believes that a better world is possible. This optimism, which runs counter to appearances, is a recurring theme in his thinking. "Peace is possible" is the central message of his life's work. Alt thus counters the resigned maxim "there will always be war" with a counter-belief. He professes: I believe in peace, even against the logic of violence and resistance. This is less a naive wish than an expression of his Christian conviction that the teachings of Jesus can be put into practice.


Another key statement from Alt is: "The most important political question of the 21st century is: war for oil or peace through the sun?" Here, his ethical vision is condensed into a concise contrast. Alt believes in the power of renewable energies as a peacemaker: if humanity breaks away from fossil fuels, which are the subject of fierce competition, and relies on inexhaustible solar energy, conflicts can be defused and creation preserved. This belief in the "solar revolution" has almost become a secular end-time vision for Alt — a vision in which technology and creation are in harmony and wars become obsolete. He speaks here with quasi-religious fervor: for him, every wind turbine is a "sign of peace" because "the wind will never be a reason for war."


In his self-image and demeanor, Franz Alt is reminiscent of the prophets of old — or even of modern dissidents. He would never describe himself as a prophet but many observers have attested to his "prophetic habitus." On stage or in front of the camera, Alt often speaks in a quiet but insistent voice, formulating short, concise sentences that hang in the air like moral maxims. Journalist Christoph Scheuring described this aptly: Alt "devoutly carved his aphorisms from the great block of wisdom," and every sentence seemed like a moral exclamation mark. This vivid quote illustrates Alt's style: preachy, insistent but without shrill fanaticism. He often poses the moral question: "Who, if not us? And when, if not now?" – a call to individual responsibility that he directs at his audience.


Alt's relationship to the world and to the body is characterized by a fundamentally affirmative attitude. Unlike ascetic witnesses to their faith, he does not see the human body as an obstacle to spirituality but as part of the good creation. His emphasis on joie de vivre – he wrote a book in 2017 entitled "Wenn Leben gelingt – eine Anleitung zum Glücklichsein" (When Life Succeeds – A Guide to Happiness) – shows that for him, faith and happiness can certainly belong together. He does not advocate renouncing the world but rather a different way of dealing with it: in harmony rather than exploitation. For Alt, planet Earth is a sacred place in the broadest sense, which must be respected. "Sacred places" in the traditional sense (churches, monasteries) play a lesser role in his theology than everyday and public places: streets, squares, stages, media. Wherever people come together — be it at an anti-nuclear demonstration, in a television debate, or in a remote village project — that is where Alt sees the church in its original sense. For example, a 45-kilometer-long human chain against nuclear power became a kind of religious service of responsibility for him. Alt's pulpit is the camera, his altar is the lectern, and his congregation is the audience.


Franz Alt's ethical thinking is shaped by a simple formula: the future is not destiny but the result of our actions. As he put it: "The future is not a stroke of fate but the consequence of the decisions we make today." This credo combines spiritual optimism with practical responsibility. It reflects Alt's deep conviction that humans can change the world for the better through responsible decisions — a belief that is both secular and religious in nature.


Impact and significance today: A prophet of the solar era?


Franz Alt's influence extends far beyond his own person in theology, society, and activism. As an early advocate of what is now called creation responsibility or ecological theology, Alt paved the way for many. Theologically, he inspired a generation of Christians to understand their faith politically — similar to liberation theology in Latin America, except that Alt was concerned with peace and the environment. His ideas on preserving creation found their way into official doctrine late but they did find their way: in 2015, Pope Francis formulated, almost in Alt's words, that concern for the environment must be a central component of Christian life. Alt can be considered one of the pioneers of ecological conversion within the churches.


Although Alt played more of an outsider role in the German church landscape (without holding any ecclesiastical office), his influence was evident in grassroots movements: for example, in the environmental and peace meetings of church grassroots groups, at church conventions, or in organizations such as "Christians for Peace," where his lectures provided impetus. He also played a unifying role in ecumenism, appealing equally to Catholics, Protestants, and people of no religious affiliation when he emphasized the universal values of the Gospel. He also opened many people's eyes to other religions and philosophies: his collaboration with the Dalai Lama (they jointly published "The Dalai Lama's Appeal to the World: Overcoming the Climate Crisis Together," for example) demonstrates his interreligious approach to tackling global problems together.


In politics and civil society, Alt's influence can be seen above all in the environmental and peace movements. As a climate policy visionary and one of Germany's best-known climate activists from the very beginning, he has influenced countless people – from grassroots citizens' initiatives to decision-makers. Many of today's renewable energy projects were supported by people who were motivated by Alt's books or lectures. A concrete example is the "electricity rebels" movement in the Black Forest village of Schönau, who founded their own green electricity provider: Alt praised such projects as a living example of the citizen energy transition and popularized their motto "Energy from the region – for the region." Indirectly, he contributed to renewable energies moving from a ridiculed niche to the social mainstream. His early call for a solar world revolution sounds more relevant and urgent than ever today, in the age of global climate strikes.


In feminist and queer discourse, Franz Alt is less frequently referenced directly but his book "Jesus – der erste neue Mann" (Jesus – the first new man) anticipated elements that were later taken up in feminist theology: the emphasis on Jesus' unconventional treatment of women, his gentleness as a strength, etc. Even if Alt's arguments here were rather populist, he helped to make such views more widely known. Decolonial perspectives are less present in Alt's work but his general approach – taking marginalized people seriously, thinking in terms of global solidarity – harmonizes with many postcolonial demands for justice.


Why is it still worth reading Franz Alt today? On the one hand, because he is an inspiring voice that conveys hope. In times of climate concerns, wars, and social divisions, Alt's writing remind us that committed idealism can bring about change. His clear language and vivid parables make complex relationships comprehensible and point to ways out. Second, Alt offers a holistic approach: he combines spirituality, ethics, and practical politics. This is highly modern in a world that is increasingly searching for meaningful overall perspectives. Looking back, Alt is now recognized by some as a visionary who recognized early on what was coming — such as the climate crisis — and who tirelessly warned others when many were still looking away.


In recent years, Franz Alt has experienced a kind of rediscovery among younger generations. As an elder statesman of the environmental movement, he continues to appear on talk shows and at conferences to support young people (alongside Fridays for Future activists, for example). His words carry weight because he can look back on a consistent life. The recipient of numerous awards (including the Adolf Grimme Prize, the German Solar Prize, and the European Solar Prize), he has long been canonized as one of the most important journalists in the German-speaking world for popularizing topics such as peace and the environment.


Above all, Franz Alt's core messages and his example will remain. Phrases such as "War or peace – the decision is ours" and "The sun doesn't send us a bill" have entered the vocabulary of social movements. His legacy is an attitude: an unwavering belief in goodness and change, fed by the spirit of the Sermon on the Mount. This legacy lives on today, wherever people are inspired by the vision of a just and sustainable world. Franz Alt himself continues to actively live this vision today – and that is precisely what makes him so worth reading and listening to. His blend of heart and mind, faith and action has been changing both quiet and loud discourse for decades – and encourages us to see the future not as fate but as a task.









Marcella Althaus-Reid


– Argentine pioneerof queer liberation theology
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Marcella María de los Ángeles Althaus-Reid (born May 11, 1952 in Rosario, Argentina; died February 20, 2009 in Edinburgh, Scotland) was an Argentine theologian and professor. She was the first woman to hold a chair in theology in Scotland. Althaus-Reid gained international renown as a pioneer of feminist and queer liberation theology. Her books Indecent Theology (2000) and The Queer God (2004) in particular caused a stir and controversy far beyond specialist circles and established a new, influential branch of theology. She described herself – not without irony – as an "indecent, Latin American bisexual theologian," succinctly summing up her radical self-image. Althaus-Reid deliberately broke down traditional dogmatic boundaries and placed the experiences of marginalized groups at the center of theology. In doing so, she gave a new voice to people who had previously been marginalized by the church as "immoral" or sinful.


From the slums of Argentina to Scotland's first professor of theology


Althaus-Reid grew up in Catholic Argentina during the Perón era. When she was a child, she and her mother were temporarily homeless — an experience that had a lasting impact on her compassion for marginalized and poor people. Since the Roman Catholic Church denied women access to theological studies at the time, she sought her education in a Protestant environment. In Buenos Aires, she studied liberation theology at the ecumenical seminary ISEDET, where she earned a bachelor's degree in theology. Her professors included prominent Latin American liberation theologians such as José Míguez Bonino and J. Severino Croatto, whose influence shaped her intellectual and spiritual life. At the same time, Althaus-Reid trained for ministry in the Methodist Church of Argentina and learned the method of "conscientización" (consciousness-raising) developed by Paulo Freire. She applied this pedagogy in social projects run by the church in the poor neighborhoods of Buenos Aires in order to work with the excluded and oppressed on an equal footing. She carried out this grassroots work in the 1970s under the repressive military dictatorship that claimed thousands of "disappeared" in Argentina. Despite the dangers, Althaus-Reid remained committed to bringing faith and justice together in the everyday lives of the poor.


In the 1980s, she accepted an invitation to Scotland to set up similar community projects in Dundee and Perth. There she married Gordon Reid, a Scotsman, and attended Quaker meetings in her new home but remained true to her liberation theology perspective. In 1994, Althaus-Reid received her doctorate from the University of St Andrews (Scotland); her dissertation dealt with the methods of liberation theology in the light of Paul Ricoeur's philosophy. Shortly thereafter, she was appointed lecturer at the University of Edinburgh. In 2006, after a number of years of research and teaching, she was appointed professor of contextual theology at New College, University of Edinburgh. She was the first woman ever to hold a theological chair in the 160-year history of the faculty and, at the time, the only woman in a theological professorship in Scotland. This historic breakthrough marked the overcoming of a previously male-dominated academic tradition.


In her later years, Althaus-Reid found a spiritual home at the Metropolitan Community Church (MCC), a church that specifically welcomes the LGBTQIA+ community. She valued the MCC's inclusive liturgies as a welcome alternative to the often-exclusionary services of traditional churches. Marcella Althaus-Reid died in Edinburgh in February 2009 at the age of 56 after a long illness caused by cancer. She is survived by her husband Gordon Reid and numerous companions. Her life journey took her literally from the barrios (slums) of Argentina to the halls of a venerable Scottish university — always driven by a vision of faith combined with social liberation.


Liberation theology without "decency": experiencing God in the body and on the margins


Marcella Althaus-Reid further developed Latin American liberation theology by radically incorporating the categories of gender, sexuality, and physicality into religious reflection. She coined the term "indecent theology" to describe this approach, which deliberately breaks with what the church and society consider "decent" and normative. Althaus-Reid criticized that even liberation theologians often remained stuck in a "theology of decency" — a theology that forces people to conform to seemingly God-given norms and excludes certain areas of life (such as sexuality) from religious discourse. She saw this as a system of structural sin: patriarchal, heterosexist, and capitalist power structures defined everything that did not conform to their norms as sinful or "impure" and privileged those who bowed to these norms. A truly liberating theology must break through this ideology of decencia ("decency"). Althaus-Reid showed how theological teaching systems are never neutral but are always shaped by the prevailing social ideologies.


For Althaus-Reid, authentic experience of God lies precisely beyond the narrow boundaries of decency. She is convinced that God reveals itself in the "indecent" areas of life, where people are marginalized and "love differently" than the norm. A genuine encounter with the divine can only take place in the longing for a world of both economic and sexual justice. It is an encounter "at the crossroads of desire," where one dares to leave the ideological order of the heteronormative in order to embark on the adventure of the indecent — and thus on God. Accordingly, one of her central theses is that all theology is essentially sexual theology, because questions of sexual identity and desire permeate every human experience and, according to, every encounter with God.


Althaus-Reid called for theology to be practiced with the body — starting from the physical reality in which God encounters us. Christian theology must not deny the flesh, she argued, since faith in Christ begins with the Incarnation (the becoming flesh of God) in the real body of a human being. Consequently, she argued, we must recognize Christ today in the suffering bodies of the outcasts: in the tortured corpse of a "disappeared" street child, in the "indecent" sex worker, in the woman stigmatized as crazy. The bodies of the marginalized become the scene of revelation — that is where her theology seeks the face of Christ, not in abstract dogmas. In this sense, Althaus-Reid also sharply criticized the blind spots of classical liberation theology: as long as it excludes questions of gender and sexuality, it remains incomplete. She recalled how, in the 1980s, leading Latin American liberation theologians even refused to sign an open letter against the murder of homosexuals on the grounds that homophobia was "not their issue." For Althaus-Reid, this revealed a glaring lack of solidarity — indeed, a betrayal of liberation theology's very own claim. The option for the poor must include an option for the sexually marginalized if it is to live up to its name.


With her theology, Althaus-Reid deliberately crossed denominational and doctrinal boundaries. She grew up Catholic but felt alienated from the Catholic Church because of its stance on women and sexual morality. At the same time, she was deeply rooted in the Protestant liberation movement and integrated philosophical approaches (such as poststructuralist and postcolonial theories) into her work. In her second major work, The Queer God (2004), she sketched out an image of God beyond heteronormative limitations. She challenged Christian theology to overcome its own sexual repression and presented God as the "queer God" — a God who transcends the categories of gender and decency and takes the side of the marginalized. In doing so, Althaus-Reid deliberately opposed the official teachings of the (Catholic and Evangelical) Church. Instead of seeking confirmation from in ous institutions, she hoped for change from below: she worked with grassroots communities and sought spiritual alternatives (such as the MCC) in order to live a liberated, solidarity-based church. This radical position earned her a reputation as an outsider but at the same time made her a pioneer of a new, courageous theology that was welcomed by many outside the hierarchies.


From Indecent Theology to The Queer God: Inspiring Major Works and Their Echoes


Indecent Theology (2000): Althaus-Reid's first monograph, Indecent Theology: Theological Perversions in Sex, Gender and Politics, was published in 2000 and brought together her central ideas in a programmatic way. This work brought liberation theology "up to date," so to speak, by introducing the radical critical approaches of gender, postcolonial, and queer theory into theology. Indecent Theology is deliberately "grounded" in concrete examples from everyday life in Latin America and at the same time highly theoretical: Inspiring but well-founded, Althaus-Reid reworks three areas of theology — sexual ethics, political theology, and even systematic dogmatics. She relentlessly exposes the connections between theology, sexuality, and politics and initiates a "dramatic sexualized rereading" of traditional dogmatic doctrines. This groundbreaking book expanded the theological debate on sexuality and faith as never before. Indecent Theology received widespread attention in theological circles and established Althaus-Reid's reputation as an effective and original voice. In it, she describes scenes from the slums of Buenos Aires — for example, the question of why the stories of devout farmers are taken seriously in grassroots communities but not the experiences of a stripper or a trans woman. By asking such questions, Althaus-Reid elevates the "indecent" perspectives of the excluded to legitimate starting points for theological reflection.


The Queer God (2004): In addition to numerous specialist articles, Althaus-Reid published her second major work, The Queer God, in 2004. In it, she formulates an alternative to conventional theology, by combining God's radical transcendence with a "queer" understanding. The Queer God challenges Christian theology to overcome its own sexual narrow-mindedness and exclusion. Althaus-Reid presents God as an ally of the queer and oppressed and develops a theology of diversity in which God acts beyond all binary concepts of gender and purity. The book is considered a bold, passionate manifesto against sexual oppression in the church and theology. It cemented Althaus-Reid's status as a fresh, unconventional thinker of her generation. In The Queer God, she did not shy away from breaking taboos: for example, she provocatively asks whether Jesus, as a man, had a penis and sexual desires, and how Jesus' sexual reality might have shaped Christianity. Such passages caused outrage among conservative readers and were branded blasphemous. However, it was precisely through these uncomfortable questions that Althaus-Reid wanted to expose the shame that Christianity has developed toward physicality and open up ways to talk honestly about God and sexuality.


From Feminist Theology to Indecent Theology (2004): Also in 2004, coinciding with her second monograph, the reader From Feminist Theology to Indecent Theology was published. In this textbook, which she edited with Lisa Isherwood, important texts are compiled and commented on, tracing the development from classical feminist theology to "indecent" theology. The book is divided into several sections with introductions and recommended reading and continues to serve as an introduction to gender and queer theology for students today. Althaus-Reid thus made her revolutionary ideas accessible in a didactic form to enable a broader reception.


Further works and style: Beyond her own monographs, Althaus-Reid shaped the field through numerous publications. Together with Lisa Isherwood, she published anthologies such as The Sexual Theologian: Essays on Sex, God and Politics (2004) and Liberation Theology and Sexuality (2006). She co-founded the book series "Queering Theology" at T&T Clark, which is dedicated to controversial contextual theologies. Stylistically, Althaus- Reid's writing was considered sophisticated and multi-layered: she used terminology from French philosophy and coined her own terms, which sometimes made her prose difficult to access. At the same time, her work was permeated by a haunting poetic, narrative tone and a drastic imagery that charged everyday scenes with theological meaning. This mixture of erudition and demand made her writing challenging but equally inspiring.


The reception of Althaus-Reid's major works was correspondingly divided: her theses were enthusiastically embraced in progressive theological circles, while conservative voices vehemently rejected them. Indecent Theology instantly raised her profile in global theology, and The Queer God finally established her as the figurehead of a new theological movement. Many young theologians felt empowered by her courage to ask similarly unconventional questions. On the other hand, her works sparked heated debates about the limits of what can be said in a religious context. This controversial response shows how much Althaus-Reid struck a nerve: she questioned certainties and at the same time opened up new spaces for thought and belief.


Between scandal and cult status: controversies surrounding "indecent theology"


As expected, the radical openness of Althaus-Reid's theology provoked opposition from those who held fast to traditional moral values. In particular, her linking of religion and explicit sexuality was considered scandalous by many. Conservative critics sometimes accused her of blasphemy because she spoke bluntly about God's presence in sexual contexts. Some felt that her provocative questions — such as those about Jesus' anatomical masculinity or the equating of bodily fluids considered "unclean" with the sacred — broke taboos. A well-known evangelical author even accused Althaus-Reid of moving "dangerously close to biblical truth" in her insistence on sexual honesty and of overstepping the bounds of permissible biblical interpretation (according to the criticism). Such voices showed how much Althaus-Reid's theology broke with conventional notions of "propriety."


Her theology was also viewed with suspicion by some official church representatives and academic institutions. Because Althaus-Reid openly questioned Catholic dogma (for example, on sexual morality) and moved outside the bounds of church doctrine, the established church authorities largely ignored her work. Although there was no official condemnation or censorship — she was too far outside the Catholic sphere of influence for that — her ideas were simply not accepted in conservative church circles. Tensions arose in the liberation theology scene in Latin America after Althaus-Reid criticized the lack of solidarity shown by some liberation theologians toward persecuted homosexuals. Some of her former colleagues perceived her clear words as an attack but Althaus-Reid maintained that a theology that capitulates to patriarchal or heterosexual taboos cannot bring true liberation.


In the university context, Althaus-Reid's teaching often crossed familiar boundaries. While many students and colleagues enthusiastically embraced her innovative perspectives, others could not come to terms with her approach. Contemporary witnesses reported that seminar participants reacted to Althaus-Reid's theses with eye-rolling or angry tirades. Nevertheless, she was also respected as a professor — the fact that she was allowed to teach at a prestigious university despite her unconventional approach speaks to the academic freedom she had fought for. Her faculty finally paid her special tribute: in 2016, a seminar room at New College in Edinburgh was ceremoniously renamed the "Althaus-Reid Room" to honor this "effective and fearless theologian." At the book launch for The Queer God in Edinburgh, people joked that even the stone statue of the reformer John Knox in the courtyard must have shaken his head in amazement — a tongue-in-cheek reference to how much Althaus-Reid's theology challenged the spirit of the Reformation.


Interestingly, Althaus-Reid's controversial work earned her a certain cult status in progressive circles. She became almost an icon among feminist, queer, and Latin American theologians. Her concepts — such as "unseemly theology" and "the queer God" — became buzzwords in the discussion about a dusted-off, realistic theology. After her death, she was virtually canonized in certain circles: several organizations established awards and commemorative events in her honor. For example, the Center for Lesbian and Gay Studies in Religion (CLGS) in Berkeley presents the annual Marcella Althaus-Reid Award for outstanding student work on queer theology. And, as mentioned above, a classroom at the University of Edinburgh bears her name. These honors underscore that Althaus-Reid — despite (or perhaps because of) the initial hostility she faced — is now considered an important reference figure. Her once scandalous ideas have gained a firm place in the discourse and are highly valued by those seeking a credible, inclusive spirituality.


"I believe in the indecent God": embodied spirituality of liberation


For Althaus-Reid, theology was not just theory but lived spirituality. Her personal credo was essentially: I believe in the indecent God who reveals himself in the unclean and the excluded. Instead of an aloof piety, she advocated a grounded, embodied spirituality in which the search for love is inseparably linked to the search for God. She believed that God's work is revealed in people's concrete experiences — especially in those experiences that traditional religion considers improper or taboo. She lived this conviction in her everyday life. Althaus-Reid saw herself as both a devout Christian and an uncomfortable prophet. In one quote, she described herself as "a sexual theologian, a post-feminist, and — even more — a queer and political theologian of liberation." In doing so, she made it clear that her faith was inextricably linked to her commitment to the marginalized. She saw her task as formulating the "counter-doctrine" to prevailing theology — in the spirit of Jesus, who turned to tax collectors and sinners.


For Althaus-Reid, the body and the sensory world were not opposites of the spiritual but its prerequisite and medium. "We can only pursue theology in and with the body," she emphasized — for the Word became flesh, and in every human body we can encounter the divine. Accordingly, she sought spiritual insight primarily outside the glossy world of the church. For her, sacred places were not primarily cathedrals or hermitages but the places of everyday life and suffering: the slums and kitchens, the streets and even the bedrooms. A companion reports about Althaus-Reid: "She found God on the streets of Dundee and Perth, in the dance clubs and churches of Argentina, in the love that people of all genders, ages, skin colors, and sexualities feel for one another." This statement illustrates Althaus-Reid's deepest conviction: God's spirit is everywhere — in the disco as well as in the house of God, in sensual love as well as in prayer. Nothing human was foreign to her or excluded from her faith. Her sacramental view of the world was so broad that she dared to place even acts considered obscene in a sacred context. She asked, for example, why traces of semen on a skirt could not be viewed with the same reverence as the blood in the chalice at Communion. Of course, she was not concerned with blasphemy but with breaking down the artificial separation between "pure" and "impure": if Christians believe that God became man, then they cannot exclude any physical experience from their relationship with God.


Althaus-Reid's own spirituality was deeply inclusive and community-oriented. In the Metropolitan Community Church (MCC), she found a liturgical space that reflected her theology in worship. There she was able to fully embrace her identity as a bisexual woman and Christian. She loved the MCC because no one was excluded from its services on the basis of sexuality or lifestyle — here she experienced a foretaste of what the church could be: a place of refuge for all who are "unseemly" and wounded. Althaus-Reid prayed to a God who is present in the here and now — in the laughter at a queer dance party, in the tears of a single mother, in the quiet solidarity of a grassroots community. Her "practice of indecent faith" ultimately meant seeking God's love in everything and ignoring the divisive barriers of convention. In doing so, she showed many people that faith and eros, mysticism and politics do not have to be opposites but can go hand in hand.


A demand with a future: the lasting significance of Marcella Althaus-Reid


Marcella Althaus-Reid has had a lasting impact on theology. What was considered marginal during her lifetime is now increasingly recognized as groundbreaking. Althaus-Reid has become an important part of feminist, queer, and decolonial discourse: her ideas have become an integral part of university curricula, and a new generation of theologians is drawing inspiration from her. In 2021, Queer and Indecent: An Introduction to the Theology of Marcella Althaus-Reid was published to make her thinking accessible to the next generation. Her works are being republished and discussed, particularly in English-speaking countries, so that one can speak of a rediscovery. Institutions such as the CLGS in Berkeley keep her memory alive with the Althaus-Reid Prize. In her native Argentina, she is honored as part of the history of liberation theology, and in Scotland she is remembered as the professor who brought new thinking to a place steeped in theological tradition.


However, her influence is not limited to the academic sphere. In grassroots church communities, queer faith initiatives, and social movements, Althaus-Reid's "indecent" theology continues to serve as a source of inspiration to this day. She has encouraged countless activists and believers to think about faith and justice together and not to let any taboos hold them back. Her uncompromising commitment to the marginalized — whether poor, women, or LGBTQIA+ individuals — continues to influence the practices of many communities that stand for inclusion and social change. Some regard Althaus-Reid as a prophetic voice of our time, holding up a mirror to the church. Her famous set of questions ("Who remains invisible and unheard in our church – and why?"), remains highly relevant today. As long as there is exclusion based on sexuality, gender, or social background, Althaus-Reid's warnings retain their urgency.


In feminist and queer theological circles, Marcella Althaus-Reid is now regarded as a pioneer. She showed that theology must not end at the church door but must integrate the whole human experience – including physicality and sexuality – if it is to be authentic. Through her courage in giving voice to the unspeakable, she broadened the horizons of theological thinking. Her legacy encourages us to dare to imagine new images of God: a God who takes on "a new sexuality, a new color, a new face" — in other words, who reveals himself in those who have not previously been seen as the image of God. In this sense, Althaus-Reid challenged the white, male, heteronormative monopoly on God and opened up alternatives that give hope to many people.


Why is it worth reading Marcella Althaus-Reid (again) today? Because she asks questions that continue to burn. She forces us to look beyond the confines of our denominational comfort zones. Her texts confront the reader with their own prejudices and at the same time open up space for a deeper, more honest encounter with God. Those who engage with Althaus-Reid's "indecent" theology will certainly be challenged — but it is precisely this challenge that can deepen faith and set it in motion. Upon her death in 2009, a colleague said that Althaus-Reid had "changed the face of theological studies forever." This changed face of theology can be seen today wherever courageous female theologians follow in her footsteps: new thinking is flourishing in contexts that were once marginalized. Marcella Althaus-Reid's legacy is therefore not a closed chapter but a living challenge to us all. Her powerful insights — her gift of speaking of God in indecent places — continue to inspire and help theology, the Church, and every individual seeker to become more authentic, just, and courageous.









Regina Ammicht-Quinn


– Catholic theologian and ethicist
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Regina Ammicht-Quinn (born February 10, 1957 in Stuttgart) is a German Roman Catholic theologian, Germanist, and ethicist. She is one of the most prominent Christian ethicists in Germany and combines academic theology with social responsibility. As a moral theologian, she has made a name for herself both in academic teaching and in public discourse. Ammicht-Quinn has been working at the University of Tübingen for many years, where she is a professor of theological ethics at the International Center for Ethics in the Sciences and Humanities (IZEW). Her cultural context is shaped by the Catholic milieu of southwestern Germany, yet she is equally at home in international and interdisciplinary contexts. There is no official conclusion to her life's work – Ammicht-Quinn continues to live and work to this day. Her name stands for a theology that is in dialogue with the present, and her life story marks a biography caught between the poles of church, university, and society.


Roots in faith and literature – biographical background


Ammicht-Quinn grew up in a Catholic environment in the post-war period and discovered two passions at an early age: faith and language. She studied Catholic theology and German language and literature – an unusual combination that gave her a dual intellectual background. Her studies took her to renowned universities in Germany and abroad, where she acquired both theological expertise and literary methods. This interdisciplinary education sharpened her eye for the cultural and linguistic dimensions of faith.


In her doctoral thesis in 1990, Ammicht-Quinn addressed a fundamental theological question: theodicy, or the problem of justifying God' s in the face of evil. Her doctoral thesis, entitled "From Lisbon to Auschwitz: On the Paradigm Shift in the Question of Theodicy" (published in 1992), examines two examples of upheavals in the image of God — the 1755 Lisbon earthquake and the Holocaust in Auschwitz — and shows how such catastrophes bring about a change in the understanding of God and suffering. This work marks her early intellectual path: Ammicht-Quinn asked herself where God is when terrible things happen to people and sought ethical answers beyond simple explanations.


After several years of academic work, she took the next step: her habilitation in 1998. Her habilitation thesis bore the programmatic title "Body – Religion – Sexuality. Theological Reflections on Gender Ethics." In it, she turned her attention to the human body and sexuality as theological topics – areas that had long been overshadowed by dogmatic moral teachings. Ammicht-Quinn's work from this phase is considered pioneering in feminist theology in Germany. By taking questions of gender, physicality, and desire seriously, she was one of the first to develop a theological ethics of gender in the German-speaking world. Her postdoctoral thesis was published in book form in 1999 and went through several editions within a few years, which speaks to the resonance of her approach.


Since 1999, Regina Ammicht-Quinn has been working at the International Center for Ethics in the Sciences at the University of Tübingen. There she found an interdisciplinary field of activity that enabled her to bring theology into dialogue with other sciences. In 2005, she was appointed adjunct professor (apl. Prof.) of theological ethics at the University of Tübingen. It is noteworthy that she continued her academic career outside the traditional theological faculties — a circumstance related to the ecclesiastical restrictions imposed on her (more on this in the section "Dialogues & Controversies").


Ammicht-Quinn's biographical path is marked by bridges between different worlds. In addition to her academic career at the University of the Arts in Berlin, she was also involved in politics and society: From February 24, 2010, to May 2011, she was a member of the Baden-Württemberg state government (Mappus cabinet) as State Secretary for Intercultural and Interreligious Dialogue and for the Development of Social Values. In this honorary government position, which she held as an independent, she worked to promote exchange between different religions and cultures and to strengthen fundamental ethical values in the political arena. This episode shows how willing Ammicht-Quinn is to put her expertise into practice beyond the university. Her social engagement also includes participation in numerous committees: she is co-founder of the Center for Gender and Diversity Studies in Tübingen and serves on ethical commissions, for example on digital technology and security research. Her life thus constantly moves at the intersection of theological reflection and concrete social responsibility.


Contextual ethics instead of rigid dogma – theological positions


Regina Ammicht-Quinn stands for a theology of practice: she does not develop her ethical positions abstractly "from above," but rather based on the real experiences and needs of people. In her theological ethics, she deliberately argues contextually — that is, she focuses on the concrete life situations, relationships, and suffering of people instead of prescribing rigid moral systems. This approach places people at the center of their lived reality. Ammicht-Quinn is concerned that theological morality does not float in a vacuum but takes the vulnerability and brokenness of human life seriously. She thus explicitly locates human dignity in human vulnerability — for her, it is precisely the vulnerability of each individual that deserves respect and protection. In doing so, she rejects the pursuit of perfection that suppresses weakness or doubt and advocates a spirituality of empathetic devotion to vulnerable life.


A central theme in Ammicht-Quinn's theology is the human body and everything related to it: gender, sexuality, desire, shame, and dignity. She emphasizes that categories such as "body" and "gender" are not simply natural constants but culturally shaped concepts that change historically. What we consider "female" or "male" is also the result of social interpretations. In this sense, Ammicht-Quinn understands theology as a conversation with the human sciences: she integrates insights from history, sociology, and psychology, for example, to shed new light on dogmatic questions. For example, she has examined the history of devotion to the Sacred Heart from a gender perspective to show how religious images assign different roles to men and women — an analysis that illustrates the extent to which religion and gender order influence each other.


Consistent with this perspective, Ammicht-Quinn calls for a reassessment of sexuality and gender in theology and the Church. For her, love and desire are not threats to morality but central expressions of humanity that can be lived responsibly and appreciated positively in theology. She thus openly advocates a reinterpretation of Catholic sexual morality: she does not regard homosexuality as "deviant" or sinful but calls for the appreciative recognition of same-sex love. She also advocates overcoming the traditional bipolar view of gender (i.e., the strict division into only female or male). Long before terms such as diversity and gender mainstreaming were widespread in the Church and in public discourse, Ammicht-Quinn insisted that there are more than two genders and that theology must do justice to lived diversity. This makes her one of the early queer voices in theology to reflect theologically on gender diversity and sexual identity. Her position is clear: the Christian message of a loving God and human dignity requires that all people — regardless of gender identity or sexual orientation — be taken seriously in their dignity.


While Ammicht-Quinn is highly critical of outdated doctrinal judgments, she remains committed to her Catholic tradition. She does not act outside the Church but in dialogue with it — admittedly often in critical dialogue. She is Catholic by denomination but her theological horizons are ecumenical and interdisciplinary. As co-editor of the international journal Concilium, she was for many years part of a worldwide network of progressive theologians promoting exchange between different denominations and cultures. Her theology can be described as "applied theology": philosophically grounded but always with an eye to social issues and lived spirituality. She herself once emphasized that security or other values must never be set as absolute but must always be weighed against claims to freedom and dignity. For example, she warns against placing security above all other values as a "super fundamental right" in times of fear of terrorism — she explicitly calls such thinking "fatal" and fundamentalist. This reveals her fundamental theological stance: mistrust of all claims to absoluteness, whether religious or political, and sensitivity to the limits of human control.


In her relationship with the institutional church, Ammicht-Quinn takes both a loyal and a prophetic-critical stance. She feels committed to the message of the Gospel and to the church community but she does not shy away from questioning and reinterpreting traditions where this serves the reality of people's lives. In this way, she follows in the footsteps of those theologians who, after the Second Vatican Council (1962–65), promoted the opening of the Church to the world. At the same time, she shares with feminist pioneers the awareness that the Church itself is part of power structures that need to be renewed in accordance with the Gospel. Ammicht-Quinn's theology is incarnate — that is, she seeks God in the midst of the world, in people's everyday lives. For her, "sacred places" are not only found in churches or monasteries but also in kitchens, on the streets, and in public discourse. Whether it is the human body, family relationships, or digital technologies — wherever people today seek meaning, security, and justice, Ammicht-Quinn sees a field in which theology has something relevant to say. This holistic perspective — at once deeply rooted in faith and open to modernity — uniquely characterizes her theological position.


From theodicy to gender ethics – key works and style


Regina Ammicht-Quinn's intellectual development is clearly reflected in her key works, which cover a broad spectrum of topics. Her first major work, based on her dissertation, was published in 1992 under the full title "Von Lissabon bis Auschwitz. Zum Paradigmawechsel in der Theodizeefrage" (From Lisbon to Auschwitz: On the Paradigm Shift in the Question of Theodicy). In it, Ammicht-Quinn examines two momentous historical events — the 1755 Lisbon earthquake and the Shoah — and how these catastrophes changed religious thinking. The book demonstrates the meticulousness and empathy with which she approaches the problem of evil, combining historical analysis with ethical reflection. Her style is scholarly yet vivid, allowing the reader to feel the shock that believers experienced when the world descended into chaos. This work was well received in theological and philosophical circles because it revisited the classic problem of theodicy and already hinted at ethical consequences: theology must find answers that stand up to the suffering in the world.


A milestone in Ammicht-Quinn's work is undoubtedly her postdoctoral thesis "Body – Religion – Sexuality. Theological Reflections on Gender Ethics" (Mainz 1999). In this comprehensive work – which was published as a book and went through three editions by 2004 – she develops a well-thought-out ethics of sexuality. She illuminates biblical, historical, and systematic aspects of the body and sexual morality and argues for a paradigm shift in Catholic teaching. This publication is considered a standard work of gender theology in the German-speaking world. Reviewers have emphasized that Ammicht-Quinn combines theology, philosophy, and social science into a new comprehensive view. Her writing style is factual and clear, yet imbued with a palpable passion for social justice: in many places, she argues passionately that the Church must make its stance on sexuality more humane and more in tune with real life. This work sparked a broad debate, with praise from progressive quarters and criticism from traditionalists, foreshadowing the controversy that would later surround her.


In addition to these two monographs, Ammicht-Quinn has published numerous other works that demonstrate her thematic diversity. In 2006, for example, she published the book Glück – der Ernst des Lebens (Happiness – The Seriousness of Life), in which she examines the question of what constitutes a good and successful life. In it, she combines theological ethics with the art of living and explores the relationship between happiness and moral responsibility. The tone of this book is more essayistic and accessible to non-theological readers, demonstrating Ammicht-Quinn's ability to express complex ideas in understandable language. Her skill at weaving theory and examples together is clearly evident here: she uses literary allusions and everyday observations to make abstract concepts tangible.


Ammicht-Quinn has devoted a significant part of her career to editing. For many years, she was co-editor of the international journal Concilium, where she was responsible for several anthologies on current topics. In 2002, for example, she co-edited a Concilium volume entitled "Body and Religion" (Concilium 38, 2002/2), which brought together global perspectives on corporeality in faith. This was followed in 2003 by another volume, "Human Dignity in Debate," which discussed the challenges and different understandings of human dignity around the world. Ammicht-Quinn was also quick to address the scandal of sexual abuse in the Church: together with colleagues, she published the highly acclaimed volume Struktureller Verrat. Sexueller Missbrauch in der Kirche (Structural Betrayal: Sexual Abuse in the Church). It analyzes how power structures and taboos facilitated such injustice. This volume appeared years before the issue shook the Church publicly in 2010 — a sign that Ammicht-Quinn was one of the pioneers in addressing this issue.


Another example of her broad thematic range is the anthology "Aids" (Concilium 43, 2007/3), which she edited in 2007 with . Here, medicalethical and theological questions surrounding this crisis are examined – once again an area where theology and ethics intersect. This was followed in 2008 by a groundbreaking contribution on the subject of the Church and queerness: Under the title "Homosexualities" (Concilium 44, 2008/1), Ammicht-Quinn, together with Argentine theologian Marcella Althaus-Reid and others, published an international collection that addressed various facets of same-sex love in the light of faith and theology. The majority of these contributions were extremely progressive for Catholic theology at the time, and the volume helped to spark discussion about homosexuality within the global Church.


In the 2010s, Ammicht-Quinn turned her attention to new questions raised by technological and political developments. A striking example is her work "Sicherheitsethik" (Security Ethics), published in 2014. This is an anthology she edited that examines the topic of security from an ethical and theological perspective. Ammicht-Quinn herself contributed an introduction in which she developed basic concepts of an ethics of security — a new field at the time. This volume, subtitled "Orientations in a Changing Security Culture," impressively demonstrates how Ammicht-Quinn applies theological ethics to burning contemporary issues. At a time when terrorism, surveillance debates, and security laws were preoccupying the public, she and her editorial team offered reflections on how much security people need and how civil liberties and security needs can be balanced.


Stylistically, Ammicht-Quinn's work is characterized by a combination of theory and lived reality. In her writings, she repeatedly draws on concrete examples from history, literature, psychology, and current events to illustrate ethical insights. For example, she likes to explain phenomena of fear using stories (in an interview, she impressively described the case of the "Little Albert" experiment from psychology to explain how fear is learned). Such narratives loosen up her texts and make them both mem. Her literary background comes to the fore here: she writes precisely but not dryly and is not afraid to be pointed or poetic when it serves the purpose. Many readers appreciate her style because it is factually sound yet personally appealing — you can feel the urgency of the issues she addresses, while at the same time being guided by clear reasoning.


The response to Ammicht-Quinn's work has been varied. In academic circles, her books and essays are regarded as important contributions to moral theology and theological ethics. In particular, her work on body and gender is frequently cited and further developed by subsequent generations of feminist theologians. In church reform circles — such as groups like We Are Church — her publications and statements have repeatedly served as references to support necessary changes. At the same time, conservative critics have viewed her theses with skepticism; some of her books have indirectly been the focus of internal church disputes (without ever being officially banned). This tension shows that Ammicht-Quinn's key works spark debate. They are a source of inspiration — both in a positive, constructive way for those seeking a more human theology and as a stimulus for those who cling to traditional doctrines. Overall, it can be said that Regina Ammicht-Quinn's published work has had a lasting influence on theology in German-speaking countries by opening up and helping to shape the discourse on morality, gender, and society.


Theologian without a church teaching license – dialogues & controversies


Despite (or perhaps because of) her professional competence, Regina Ammicht-Quinn came into conflict with the official church hierarchy. The most visible expression of this conflict is the fact that the Catholic Church refused to grant her a teaching license in theology. In the Roman Catholic Church, theology professors at state universities require the so-called "Nihil obstat" (Latin for "nothing stands in the way"), a church clearance certificate without which no appointment to a dogmatically relevant chair can be made. Ammicht-Quinn never received this ecclesiastical approval, which had a decisive impact on her career. In 2000, she was ranked first on the appointment list for a theology chair at the University of Augsburg, and in 2003 she was again ranked first in Saarbrücken. However, on both occasions, the bishops responsible refused to grant the necessary Nihil obstat. As a result, Ammicht-Quinn was denied a full professorship in Catholic theology, even though she was the most qualified candidate. This decision caused a stir and criticism in theological and academic circles. Many saw it as an example of how progressive, especially feminist, female theologians hit glass ceilings in the Catholic Church.


The exact reasons why the Church refused to grant her the nihil obstat were never officially detailed but plausible causes can be identified. Ammicht-Quinn's open stance on sensitive issues such as sexual morality, gender justice, and homosexuality is likely to have played a significant role. Her call for a reassessment of homosexual relationships and for overcoming the dogmatic binary gender system ran counter to the official doctrine at the time. Similarly, her feminist perspective challenged male-dominated Catholic theology. In short, Ammicht-Quinn's theology was too progressive and independent for many decision-makers. In the late 1990s and early 2000s, the church leadership still struggled to integrate such innovative approaches into internal church discourse. The refusal to grant her a teaching license can therefore be understood as a form of indirect censorship — she was not prohibited from publishing but her path to an official church teaching position was blocked. This puts her in a long line of Catholic theologians (including well-known names such as Hans Küng and Eugen Drewermann) who have been restricted by the official church because of their views.


For Ammicht-Quinn personally, this meant a break in her career: instead of working to change a theological faculty from within, she moved permanently into the field of interdisciplinary ethics (IZEW), where church restrictions play no role. This decision can certainly be seen as a gain, as it opened up new freedoms for her. Nevertheless, the controversy surrounding the Nihil obstat remains a defining part of her biography. She herself has hardly ever complained publicly about this experience but the fact speaks for itself: a highly qualified woman was blocked from advancing her career, which also sheds light on the power structure within the church. This incident divided opinion: progressive forces – including many colleagues, students, and representatives of church reform movements – expressed solidarity with Ammicht-Quinn and criticized the bishops' decision as backward. In their eyes, Ammicht-Quinn was more of a pioneer who had been treated unfairly. Conservative circles, on the other hand, secretly (and sometimes openly) welcomed the decision because they saw Ammicht-Quinn's theses as a threat to "pure doctrine." She thus became a symbolic figure: for some, a warning example of how inconvenient theologians are silenced; for others, an inspiration to remain true to their convictions despite opposition.


Apart from this central conflict, however, there were no major personal scandals or missteps in Ammicht-Quinn's career — the controversies surrounding her were always about content. Her involvement in state politics in 2010/11, for example, passed without incident; when the state government changed, her term simply ended. However, the very fact that a theologian was appointed to a government office shows how much she was valued by some as a bridge builder, while others in the conservative camp were suspicious of what "the Church" thought of this. Even within academic theology, Ammicht-Quinn continues to provoke controversial discussions to this day: when she speaks on panels about sexual morality, for example, proponents of openness and representatives of traditional morality often find themselves on opposite sides of the fence. She herself conducts such debates with calm, objective arguments but does not shy away from clear words. She criticized official Catholic sexual teaching as unrealistic and spoke of the need to "cultivate desire" instead of repressing it. Such statements struck a nerve with the German public after the abuse scandal came to light (2010ff.) but at the same time met with opposition from those who feared a relativization of the commandments.


Despite some rejection, Ammicht-Quinn has also gained recognition over the years, even from institutions close to the Church. An important honor was the awarding of the Herbert Haag Prize to her in 2015. This prize, named after a reform-oriented theologian, is awarded to individuals who have rendered outstanding services to freedom and humanity in the Church. Ammicht-Quinn's honor with this prize can be seen as a sign that her ideas and her courage in tackling uncomfortable issues are appreciated. Overall, it can be said that although conflicts and controversies overshadowed her career for a time, they neither silenced her nor undermined her professional integrity. Regina Ammicht-Quinn has successfully continued her career beyond the official theological chairs – perhaps precisely because she was prepared to pay the price of independence. Today, she is perceived by many as a critical voice within the Church, constructively influencing the institution from the outside without burning her bridges.


Dignity in vulnerability – spiritual and ethical guiding principles


Regina Ammicht-Quinn's intellectual stance can be described as a spirituality of vulnerability and mindfulness. At its core is her belief in the inviolable dignity of every human being, which — unlike classical theologies often emphasize — is not based on omnipotence or strength but on the ability to feel, to suffer, and to depend on others. Ammicht-Quinn thus reverses the perspective, so to speak: where invulnerability was once considered the ideal, she sees the acceptance of one's own vulnerability as the key to ethical action. She has made it clear that we need a healthy distrust of fantasies of omnipotence – whether these are human claims to omnipotence or distorted images of God that conceive of God only as an all-powerful ruler. Instead, she emphasizes values such as compassion, finitude, and dialogue. Her motto could be: Not triumphalism but empathy — because when people think they have to triumph over everything, humanity is easily lost. This applies both to how people treat each other and to their relationship with God.


If Ammicht-Quinn were to formulate a personal creed, it might sound something like this: "I believe in a God who is present in human weakness and stands by us precisely there." Although she has not said this verbatim, her entire theology breathes this spirit. She emphasizes that Christian faith should not be based on fear of making mistakes but on trust that God's power is mighty in the weak (an idea also expressed by Paul in the Bible). This counter-belief is implicitly directed against those religious voices that make strength, success, or absolute certainty the measure of faith. Ammicht-Quinn's work on fear and security shows, for example, that for her, God's presence does not lie in illusory complete security but in accompanying people in uncertain times. She reminds us that the Bible is full of stories of fragile people who are not abandoned by God in their hour of need.
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