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Preface


Ethnography is the driving force of Cultural Anthropology (in the francophone world known as ethnology; however ethnology relies to comparative studies as well). It is the study of foreign culture, language, perceptions of the world, religion, thought and conscience. Anthropologists participate within a foreign culture. As a result of their studies they unveil a previously little recognized people group to the public. This demands from them both responsibility and ethics summed up in loyalty to the object as well as to the audience of study.


The structure of this research is built on four chapters. Chapter 1 defines in an extensive way the complexity and context of ethnography from the standpoint of pragmatics. Applied anthropology, as it is introduced in Chapter 1, leads to the main content of this research, a specific people group in Eastern Anatolia. Chapters 2 and 3 are devoted to the practical outcome of anthropological, ethnographical and linguistical research on one of the various people groups in Eastern Anatolia with regard to their wider environment. Chapter 2 deals specifically with the people group around the Euphrates / Tigris headwater. Applied anthropology follows the modern pattern of “science in context” and the concepts of intersubjectivism (Germ. “Intersubjektivät”) and deconstructuralism. For this reason Chapter 3 provides the reader with additional information on the surrounding people groups, their history, and their relation to each other and to the Zaza people in a more general sense (e.g. language, religious influence). Specifics about their relationship to the Zaza are covered in Chapter 2. Such “context” helps to understand recent developments and past struggles. The researcher thereby becomes part of his studies, because he participates proactively in the observation. In Chapter 4 the findings are summed up and comprehensively expressed.


Anatolia (Greek for the land of sunrise) is and was the native soil of a multitude of people groups. Today as part of the Republic of Turkey it has become a melting pot for 43 or more ethnic groups. One of these inhabits the ranges and strands of the River Murat, the main water source for the two Rivers called Euphrates (tk. Firad) and Tigris (tk. Dicle), and the headwater area of these two large rivers. The term “river” (ro) displays the central symbol of life to one of these people groups. This is demonstrated by the fact that they refer to the Euphrates just by calling it ro, lacking a proper name. To find out more about this people group this ethnographical study gives an understanding about this people group to outsiders as well as insiders. Other influential rivers of the Zaza homeland are the smaller Pulumuriye, the Munzur and the Peri River.


The Zaza people number more than 3 million, which makes it even more astonishing that they are not much recognized. They are mainly ranked as a subgroup within the Kurds. This study will introduce these people and give more details of the ongoing linguistic and anthropological controversy as to whether they are a people group in their own right or a subgroup of the “Kurdish”, mainly Kurmanji (Indo-European / NW Iranian) speaking community of Turkey. The most recent anthropological description of the Zaza people by Mehmed S. Kaya (2011) takes a stance on the latter. In contrast to my approach he takes the emic view as a Diaspora Zaza from the Eastern Group (see below; 2011:1-3). In contrast to him and others, I’ll try to cover all three main dialect groups to give an impression of the diversity of this societal system. I am following a comparative model which understands a society as a dynamic part of its wider social environment.


From an anthropological-linguistic point of view the Zaza people of Turkey have a multitude of facets. Until recently they were an oral culture without any written tradition in their own language (only in Turkish). Hence they developed no written alphabet or any tradition that would archive the history of this group. Music, fairy tales, poems, and historical information were passed on orally by tradition. The Diaspora, a conglomeration of guest labourers or asylum seekers, noticed the ongoing assimilation of their people group in the homeland and in their hosting countries since the 1980’s and they play a huge role in this study (see Appendix 1). Based in Germany, Sweden and France they tried hard to find solutions to archive the history and language of their people. They were confident that culture and language would enable a revitalization process. Hence Zazaki (tk. Zazaca), the name given to the language of the Zaza, became the main factor in fighting the loss of identity caused by assimilation or enculturation based on pressure from within and outside the people group.


Initiated by research from outside, in the 19th century, the Zaza started to receive publicity from 1980 onwards through magazines - thanks to Abubekir Pamukçu in Stockholm - and literature like Kaleminden Sayfalar by Necmettin Büyükkay (Büyükkaya 1992). The subject of “Zaza” and “Zazaki” was also promoted by the group called “Vatê” initiated by Malmisanij (since 1997). The latter group claims that small portions in Zazaki as a dialect of “Kurdish” (in the wider sense) had been published in Kurmanji magazines since 1860. The publication of poems and songs (şur ve lawike) since 1963 is proved by Nevzat Anuk (personal communication 2012 at the 2nd Symposium of the Zaza Language in Bingöl / Turkey). In the magazines Roj Welat (1963 – Istanbul) and Rojname (1977 / 1991 - Istanbul) poems written by Bedr Khan using the Kurdish alphabet were published. It was in the nineties that schooling of adults and children in the Diaspora had its beginning.


More than 20 years later the issue took a leap into Turkey itself. Nowadays there are modest beginnings of anthropological and linguistic study of the Zaza people and Zazaki in the homeland. Still most comes from those Zaza members living far away from their homeland. A lot more could be done. Healthcare information, children’s education and oral material are still not available for the Zaza people. Obviously within this group the Diaspora plays an important role, thus it is hoped that the intertwined relationship of the Zaza people outside and within their homeland will be strengthened and the need for a revitalisation of the language will be grasped.


One of the advantages of this study compared to other emic (from inside) and etic (from outside) research into the Zaza people is that it takes the whole group into focus and tries to compare the three main microcultures within the Zaza people with each other. As far as I am aware this has not been done so far to this extent. Parts of this thesis are also found in German in my publication Bibelübersetzung als Schnittstelle zwischen Kulturen (2012) [Bible Translation as Interface between Cultures]. Nonetheless, I reworked and extended the research, so that with the additional information given here, members of the Zaza group and outsiders will gain from this comparative study since it unveils the complexity and diversity of this Eastern Anatolian society. The chronology of the East Anatolian area in appendix 4 is a translation of the German original in Kieser, Hans-Lukas 2000. Der verpasste Frieden [Engl.: The missed Peace.], 583-588. Zurich: Chronos. (by permission of author). I want to thank him here for his permission to publish this translation.


It is common knowledge that an ethnographic publication dealing with minority issues always risks departing from an objective and neutral attitude. This is more so as the author is of Christian and Western background, whereas the subject is from another religious - mainly Alevism and Islamic - and cultural environment. For cross-cultural and interlingual understanding of foreign cultures it becomes necessary to live with that bias. However every effort has been made to keep the balance between objective description and personal opinion. At least it seemed fair to identify the latter, where it seemed necessary to express it.


The author would like to thank everybody who made it possible to publish this study, including academic advice (Prof. Dr. Lothar Käser), the checking of the English (Judy Lakeman), as well as all the Zaza folk who helped him to manage the language and the anthropological insights that were offered to him. This was mainly done during personal meetings or by their participation in his empirical research with people of the Diaspora and the homeland. His gratitude is all the more, insofar as he experienced this good will from the Zaza people without them knowing what this “foreign guy” is up to with this information. For protection they are not listed by name, but by abbreviation or their pseudonyms.


May this work be a blessing to all the readers and the Zaza people.


IBO




„Her vaz kokdê xo roneno, her theyr zuwanê xo waneno!“


(Gras has its own roots, birds their own chant)


(to my Alevi Zaza friends)







„Vaj kokdê xo sero ruweno, dik slodê xo sero veyn dano!“


“Kermê dari, dari miyan ra vιjyeno!“


(Gras has its own roots, the cock sings his own chant.


The woodworm lives within wood)


(to my Sunni Zaza friends)








Introduction


Research in this study is based on 15 years of work with the Zaza people. Participating observation, close relationships, 4 fieldtrips to the homeland of the Zaza, as well as an extensive questionnaire with 50 questions about the perception of the world of the people group formed the foundation of this comparative cultural description. This questionnaire was produced in the years 2005/06 with the help of 15 Zaza, including




	male (10) and female (5),


	city-dwellers (8) and peasants (7),


	educated (12) and uneducated (3),


	religious (8) and non-religious (7),





participants. I will refer to this research by the abbreviation QN 2005 (questionnaire 2005).


Sources about the Zaza people can mainly be found in Iranistic studies, reports or scripts of Christian aid workers and political descriptions such as diplomatic or international letters from official representatives of the former colonial powers. Other sources are from the Armenian population and for some periods from the Russian powers that were stationed close to that area.


Any reference to the Zaza people is through the term “Zaza” either in singular or plural. The language is referenced as Zazaki. Any closer determination is given by the category that is addressed (e.g. Zaza culture, Zaza location etc.).


Zazaki words are marked either in italics or by simple quotation marks (e.g. ‘ro’ or ro). Mainly they are given in brackets and in italics when they refer to a name, concept or English phrases: e.g. ... like angels (meleki).


The citation in this work follows the Harvard System (Sauer 2004). Thus the author’s name precedes the year of publication, followed by the page number (e.g. Werner 2011:12).


The bibliography is split into specific categories to demonstrate the work that is done for the Zaza people. An overview is given at the beginning of the bibliography.


Personal Communication includes discussions, e-mail or other communication forms and is listed under this category in the bibliography.


Internet sites are represented by author, title and year in brackets and quotes (e.g. Asatrian “Iranica” 2009). All Internet sites are found separately in the bibliography under “Internetsites”.


Magazines run by Zaza are extensively listed and give an impression of the various attempts to publically represent the Zaza people.


Wordlists and dictionaries as far as they are known to the author are added under the same-titled rubric.


For this study Martin van Bruinessens Agha, Sheikh and State - On the Social and Political Structures of Kurdistan made a great contribution to the religious and political dynamics within the Republic of Turkey. I cited from the German version of 1989. The English version is taken into account but references are to the German version.





1 Anthropology and Ethnography


The description of a people group by a scientific tool like ethnography refers to the human phenomenon of society and culture. The whole process is embedded in the branch of cultural anthropology, which fits in the wider concept of anthropology. Anthropology spans the disciplines of social anthropology, biological or physical anthropology, archaeology, anthropological linguistics and cultural anthropology. Ethnography as the comparative study of culture forms the practical-oriented activity of anthropology and provides this discipline with data.


Following a deconstructuralist approach the main subjects of understanding are deconstructed and re-constructed as from the purpose of this study. Such terms include “ethnography”, “culture”, “thought”, “conscience” and others.


The sheer complexity of the subject demands reference frames. These frames (e.g. shame vs. guilt orientation, Image of limited good etc.) represent details of the bigger picture (cosmology or perception of the world of a society). However every society, as part of humanity, has both a universal as well as a unique orientation. Thus one will be able to compile this picture out of the necessary pieces given in ethnographical descriptions and frame them into the scaffold of human societies and cultures. For this very reason the subject of anthropology and its associated area under discussion will be defined here.


How come the difference in using either the term anthropology or ethnology? In the English-speaking world the term “anthropology” became standard to describe the study of mankind. Recently, in the European language area both terms parallel each other (Kaschuba 2003:9-20). Historically the term “ethnology” replaced the subjects of folk life studies (Germ. “Volks- and Völkerkunde”). In the development of Europeanization the subject “European Ethnology” emerged, covering the francophone and European anglophone language area (:9-20, 21). Notable in this connection is the current trend in European science to replace the term ethnology by the term anthropology, that becomes most obvious in European Theology (e.g. Wolff 1984; Schnelle 1991; Müller 2003; Scheffcyk 2001:9-28 “Theological Anthropology”; s. a. Käser 1998:11-15).


1.1 Area of Research


Mankind diversified into more than 17,000 people groups (“Ethnopedia” 2010), covering more than 6.900 languages worldwide (Gordon 2005 Ethnologue 15th ed.). The resulting cultural diversity demands inter- and cross-cultural approaches within a globalized world. The fact that language shapes the main element of culture (see discussion about the Sapir-Whorf hypothesis or linguistic relativity hypothesis in Sapir 1961:13, 29; Whorf 1956:213-214; 1963:20; researched by Gipper 1972 and harshly critizised by Deutscher 2010; but generally approved by neurolinguistical studies)1 requires linguistics and communication sciences to be the most important disciplines to bridge cultural gaps. But it is the description of societies that preserve and open them to other cultures. The cross-cultural encounter reciprocally widens the perception of the researcher’s community. Hence both cultures experience at least a minimum of culture change as they profit from the knowledge about each other. This development has its assets and drawbacks, known to us as the “fruits of globalization” (e.g. Watson & Jones 2008 The Fruits of Globalization). The global open market and the opportunity to travel freely in most of the world’s countries are only a few of the advantages that opened up, whereas global warming and terrorism indicate threats or bad fruits.


It is within this range that cultural encounter takes place. Cultural encounter takes place by a party that is intruding a foreign culture. Investigation ranges from pure interest (e.g. journalism) to extensive ethnographic studies sometimes lasting many years. The degree of immersion thus represents a spectrum from acquaintance to enculturation. The reactions to that immersion could be either a warm welcome or bitter antagonism. In both situations there is a dynamic and dyadic (two-part) process. The principles of the dyadic-dynamic encounter model are as follows. The term “enculturation” nowadays includes processes within a society or culture to integrate foreign concepts (e.g. religious symbols; Bosch 1991:447).


Diagram 1 illustrates the dyadic operations that elapse during cross-cultural encounter. In the beginning phase of approximation, the ethnographic researcher bringing along his cultural framework is foreign to the surveyed subject. Like a narrowing circle the parties come closer, exchanging and influencing each other. At the ideal level the participation of the researcher within the surveyed society leads to a maximum of understanding. At this point the researched society incorporated as much from the researcher’s culture as he tends to integrate on the surface level. After this stage the elements become enculturated, having a long term effect. The surveyed subject thereby diverges from the researcher’s culture since it develops its own ways to contextualize the formerly foreign concepts. During the process of contextualization cultural elements become part of a culture (e.g. Cargo Cults in Melanesia; Nida 1990:129-130), so that sometimes the initial trigger could not be backtracked.


Diagram 1 Dyadic-dynamic Model


[image: ]


The researcher’s culture diverges from the ideal situation, due to the fact that the ethnography is presented to the public and there becomes part of their mutual knowledge. On this level the surveyed culture becomes a point of reference for science, business and social activities.


The model obviously rejects any idea of a cultural crossing by men. This does not mean that individuals can’t cross from one culture to another, or that one is not able to participate in more than one culture, but as a restriction to this study, the reference here is only to ethnography and the involved cultures.


Other matters of language and culture death or disbanding will also come into focus (see below). Parts of the Zaza people represent an illustrative example of an ethnicity in threat, close to the phenomenon of language death or extinction.


1.1.1 Cultural Anthropology vs. Social Sciences


Ethnology (German speaking world) or Anthropology refers to the “study of human beings” (Spradley & McCurdy 1989:1). By their monumental work Encyclopedia of Social and Cultural Anthropology ([1996] 2004) Barnard and Spencer demonstrate that the science of Anthropology covers many subjects related to social structure, human behaviour, societal and cultural systems and so forth. Since the subject is complex, one could conclude a working definition such as cultural anthropology is “that scientific discipline dealing with foreign cultures” (Fischer 2003:20). It is the “foreignness” of other cultural systems that generates cultural anthropology to survey historical, structural and functional processes in cultures (Eggan 1971:174). In comparative studies cultures are explored for common identities or obvious differences.


Cultural Anthropology is part of the science of Anthropology. In Cultural Anthropology the processes, function and structure of human societies come into focus. Ethnography or Observation represents the systematic compilation of the resulting research for wider publication (Evans-Pritchard 1971:187). In German speaking countries the term Ethnology parallels the Anglophone subject of Cultural Anthropology (Fischer 2003:17; Werner 2011:25 FN 14). The fuzzy edges of the terms become obvious in the branch of most popular Social Anthropology (see Eggan 1971:174).


The discussion in the 1930s about the future of cultural anthropology, as its object of research – namely the indigenous peoples of the world – become more and more moribund (Dozier 1955:193; Kroeber 1953:366-368), led to the determination of the relationship between cultural anthropology and social sciences (Müller 2001:45). Whereas some researchers asked for a unification of both sciences into one, others argued for their different methods and aspects within the same object of investigation, and a third group worked on the three main arguments of distinction as is shown and argued below (see Diagram 2). A functionalist approach in cultural anthropology revealed the holistic view on ethnical people groups as homogenous units (1.1.3.4; Eisenstadt 1961:202 cit. in Müller 2001:47).


Social sciences are concerned with society, civilization and community and not the individual (e.g. psychology; Bunge & Ardila 1990:42). Within this framework the disciplines of sociology, political sciences, education science, economic science, jurisprudence and the social branches of anthropology, history and psychology are ranked (Brockhaus 2009: Social science [CD-ROM] [my translation]). Besides human disciplines and natural science, they perform their own scientific course. The focus of research is on unique specifications within social units (detail-oriented). Hence the method is based on quantitative data.


Besides overlap in empirical research methods, such as qualitative or quantitative studies (e.g. questionnaires, interviews etc.), social sciences do look at the wider focus of societal processes. Cultural anthropology on the contrary is oriented around the description of foreign societies in comparison to the researcher’s culture. Although both disciplines use similar methods the emphasis in cultural anthropology and German ethnology is on complex people groups as a whole, by producing qualitative statements about the function, structure and history of those groups. Likewise social sciences give emphasis to anonymously researched units within people groups to come to quantitative facts (Müller 2001:45, 47-48). Whereas the sociologist stays covered or anonymous to guarantee objective investigation, the ethnographer, using long-ranging investigation, aims for trust within the researched culture as a participant observer (:48).


Table 1 Distinction of Cultural Anthropology vs. Social Sciences






	Object

	Cultural Anthropology

	Social Sciences






	Focus

	
- on complex people group as a whole, mainly its history, daily life, language, structure, religion and perception of the world (holistic-oriented)

	- on units within complex people groups (subgroups / microcultures)

- focus is on unique social behaviour for comparative studies (detail-oriented)








	
Researcher


	long-ranging participation in the researched society, namely as participant observer

- aims at gaining trust for a full spectrum of qualitative scrutiny



	- anonymous and covered investigations to assure objectivity

- stays behind as observer and represents quantitative facts








	Method

	- ethnographical research represented by regional monographs

	- quantitative thesis for further comparative investigation







1.1.2 Ethnography


As part of empirical studies ethnography is built into the framework of humane, cultural, social and natural science. Within this framework ethnography is subject to the scientific branch of Cultural Anthropology (Carrithers 1992:22-23).


The single species of mankind exhibits such great variation in marriage pattern, the holding of values, believing in different gods, rearing children in different ways (Spradley 1979:10). Ethnography is possible due to global universals. Such universals can be found in the need for education, religion, living on the same world, dealing with the same physical forces like gravity, storms, weather etc. In other words besides great diversity mankind experiences on the other hand common features.


Thus all scientific applications that contribute to research in any way could theoretically contribute to ethnography as well. Nevertheless there are main strategies that are more helpful than others. Thus ethnography performed and tends to be a “surveying approach” culminating in the so called “participant observation”. “Participant observation” is a recent way to describe the full participation of the researcher in his own study (Delamont 2004:217-220). Before this subject is explained, it is necessary to frame the wider concept of empirical research methods.


1.1.2.1 Empirical Research - Qualitative and Quantitative Methods


Empirical research performs quantitative and qualitative studies. On the surface the former deals with the outcome of physical science and asks for measurable results, as well as nomological or representative implications of facts and circumstances in the socio-cultural area. Methods are found in the standardized interview or observation, statistical analysis and calculation of content, sociometric analysis of social structures or relations, and in the schematic scaling of attitudes and motives (Hug 2001:22). By way of contrast qualitative study bring about results in human and cultural discipline. They focus on the survey of the known and familiar realm of experience (Germ. “Lebenswelt”). In this it specifies in social regulation and cultural orientation, a contextual and process-related representation of subjective positions and structures of meaning.


Qualitative research relies on symbolic orders in which individual methods and techniques are predominantly used for the development of hypotheses and theories and the improvement of their practice. The method spectrum reaches from a broad pallet of interview forms and group discussion methods to (non-) participatory observation variants and ethnographic processes way up to analytical methods of content and qualitative experiments for the uncovering and analysis of hidden structures. For both orientations the methods to be used prove to be the interview, observation, contents analysis and experiment (Hug 2001:23).


When it comes to practical terms the separation of both subjects is not as distinct as it seems to be. Thus a multiple choice questionnaire asks for both qualitative and quantitative findings, whereas an anthropological observation study on cultural behaviour in front of an elevator uses both qualitative as well as quantitative data (see Karan w/o year. Simple Introduction; Hug 2001; Krämer 2008:15-16).


1.1.2.2 Ethnography - Qualitative vs. Quantitative Research


As part of cultural anthropology, field work is the tool to gather information by participating with other cultures, asking questions in interviews and formulating the results in a monographic publication. As Spradley states “field work is the hallmark of cultural anthropology” and “ethnography is the work of describing a culture” (1979:3). In similar ways argues Delamont although she give modern alternatives (2004:217-229).


Ethnography is mainly built on social scientific and qualitative inquiry (Hug 2001:22; Kusch 2003:340-341; Krämer 2008:15; Mayring 1994:16; Sachs 1990:15-16). As mentioned before, because of the fuzzy edges of empirical research, ethnography also includes quantitative research, such as statistical data (e.g. cosmology, perception of the world), sociolinguistic survey and others (Trudgill 1983:32; Fasold 1984:246-247; Grimes 1995). Ethnography is the one systematic approach that reveals “what people think and shows us the cultural meanings they use daily” (Spradley 1980 vii: Preface). Spradley further assumes the aim of ethnography is “to understand another way of life from the native point”. The approach to this disciplined study of what the world is like to others “means learning from people” (Spradley 1979:3). The ethnographer is asked to take part in the culture he is looking at. Ethnography thus is introducing separate realities that lie outside one’s own encultured experience.


Assuming that ethnography makes use of both empirical research approaches, the next step will be the evaluation of its findings. Hence it comes to interpretation (Geertz 1993:14-15). Generally, in all interpretation the objective factor is missing. An interpretational science depends on the intuition and understanding of the researcher (see below; also :17). The outcome of any assumption is built on subjective research that follows the scientific paradigm introduced by Thomas Kuhn (1970:22). Research depends therefore on “sudden insights, leading to a breakthrough” (:122).


Bunge and Ardila implement the so called “indicator-hypothesis”. They follow an operational understanding of theory. This means the researcher’s approximation to the subject under investigation follows observable and nonobservable processes (Bunge & Ardila 1990:194, 197). In the same way Weizsäcker speaks of the “cycle of understanding” that equals a “circular complementary” (1960:294). Kuhn’s evolutionary paradigm of science emanates from primitive beginnings to complex correlations. In his view science follows constantly changing paradigms that are based on the “thesis-antithesissynthesis” approach stemming from Greek philosophy (Kuhn cit. in Renner 1980:23-24; Bosch 1991:185). He is right when he therein verifies that the researcher represents a decisive factor (Clicqué 2001:224; Capra & Steindl-Rast 1994:56). Consequently an ethnographer forms the basic factor of ethnography (see below).


Sociolinguistics describes “language as a social and cultural phenomenon (Trudgill 1983:32)”. Within sociolinguistics the matter of language-survey evaluates the number of speakers, language vitality, language distribution by dialects, geographical distribution and cultural factors, as well as the need for reading and studying material or education aid. But survey research is not only concerned with the observation of present or future need but in addition looks at the emergence of language branches (Fasold 1984:246-247).



1.1.2.3 Perspective of Ethnography


Ethnography has a humanitarian approach. Its goal is to bring foreign cultures close to one’s own cultural background, thus taking away the fear of “foreignness” that goes within cross-cultural encounter (Müller 2001:59). In history this sometimes led to hubris of foreign cultures and denial of one’s own cultural structures. Demonstrated by Margaret Mead's “portrayal of an idyllic, egalitarian Samoa”, which was as shown by the anthropologist Derek Freeman to be “spectacularly wrong” (Pinker 1999:45-46; Mead 1937:493-500 und 1964; Freeman 1983 und 1998), the tendency in early ethnography was towards ethnocentric interpretation. Started by Boas, regarded “as the father of American anthropology” (Luzbetak 1993:36), Kroeber, Herskovits, Sapir, Lowie, Wissler, Hallowell, Radin, Benedict, Hoebel, and Mead contributed to the formation of the so called Standard Social Science Model (SSSM), which was also advertised by the American Anthropological Association and became a moral authority in science (Pinker 1999:44-45).


1.1.2.3.1 Definition of Ethnography


The term ethnography covers the product, the process (Sanjek 2004:193) and the function of ethnographic research.2 The focus of the research is on cultural behaviour (what people do), cultural knowledge (what people know) and cultural artefacts (what people make and use; Spradley 1980:5).


Ethnography as a product (ethnographic writings) became a genre on its own. Starting with Louis Henry Morgans The League of the Ho-de-no-sau-nee or Iroquois (1851) this genre led to a literary art with multiple but characteristic tokens (Sanjek 2004:193).


The process of ethnography is closely bound to that of contextualization and comparison. Sanjek calls this the “operational system by which anthropologists acquire and use ethnographic data in writing ethnographies” (:193). This scientific spiral or circle follows the hermeneutical circle of Ricoeur (1988:88) and Gadamer (1972). Thus starting in wide circles the ethnographer targets his research by slowly getting closer to the core of his ethnography (assumption, conclusion, and thesis). Ethnography as a scientific process using the comparative method parallels this by developing new demands and rising standards (Sanjek 2004:193). Within the process of ethnography there is a distinction of macroethnography, leading often to comprehensive ethnographic studies and involving many ethnographers and micro-ethnography of a single social situation done by one ethnographer (Spradley 1980:30-31). Techniques used in both processes equal each other, unattached by the scope of a project.


The function of ethnography evolves from its history and its developing pattern. Ethnography as part of cultural anthropology belongs to “applied anthropology” as it provides anthropologists with observations from which they are able to conclude further research. This is done in an anthropological triangle of ethnography, comparison and contextualization that constitutes “the way in which socio-cultural anthropology works as a discipline to explain and interpret human cultures and social life” (Sanjek 2004:193). Results from this research cumulates in hypothesis about any cultural token used as a relation to further research and resulting in a new hypothesis (Spradley 1980:31; Kuhn 1970:22). Ethnography requires methods of processing the observed phenomena in such a way that the ethnographer can inductively construct a theory of how informants have organized the same phenomena. The construction of a theory for ethnography as part of anthropology is concerned with objectivity and an adequate approach to represent the data for future comparison or analyses. Goodenough summarises, “it is the theory, not the phenomena alone, which ethnographic description aims to present” (1957:168).


1.1.2.3.2 Poles and Points of View in Ethnography


Ethnography moves between the poles of ensuring objectivity and relative subjectivity. Whereas the former could never be reached from humans thus excluding transcendental or metaphysical information from outside of humanity the latter reveals ethnography’s addiction to ethnocentrism and human ideologies. One could think of the religious claim of divine inspiration such as the direct revelation of the Qur’an or the historical - yet not concluded - canonisation of the Bible (also the divinization of the Vedas or the Baghadvagitta) or ideological divinization represented for example in the “The little Red Book” of Mao Tse Tung called “Mao’s Bible” (Fenffe 2009 The Mao Bible).


Ethnography resides society-bound and dependent on the researcher’s subjective interpretation, but within “participant observation” a high grade of self-perception of the researched culture is closely expressed to the audience (Spradley 1980:14-15). The suggested dyadic-dynamic approach and process (1.1; see Diagram 1) demonstrates that modern ethnography emphasizes the need to minimise the subjective influence of the researcher (1.1.2.5; Spradley 1980:21). The tendency towards objectivity and ethnical self description leads more and more towards indigenous and mother tongue ethnography, which subsequently gets presented to a wider audience by translation (e.g. Bible Translations in Sanneh 1990:16).


One alternative approach to ethnography, as well as anthropology in general comes from the Edmund Husserl’s philosophical approach on the phenomenology of Intersubjectivism (1905-1935; Germ. “Intersubjektivität”). mtersubjectivism takes the stance of being woven into the observed or experienced events. There is a huge amount of critique given on that subject, yet later I will bring up a mediating point of view that the ethnographer could take up which includes considerable input from this approach. Some researchers see intersubjectivism as merely a state of a given perspective, others argue about its implementation. One of the basic arguments for intersubjectivity is to overcome foreignness or ethnocentrism. Although there is value in this, one has to be careful not to miss the aim of ethnography which is a presentation of a society in such a way that the audience addressed will understand it. The underlying ethnocentrism related to the hermeneutics of the observed is thus always included. I tried to make this clear in the dyadic-dynamic model (1.1; Diagram 1).


Diagram 2 Ethically Balanced Aspects of Anthropology
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In general cultural anthropology distinguishes between an emic or internal point of view, an etic view, from the outside, and a mediating one which represents the effective balance between both (Andrews 2002:19; Gleason 1974:204).


1.1.2.3.3 Intuitive Enterprise


Ethnography, like the science of (Bible-) translation, forms intuitive enterprises. For that very reason these sciences do not fulfil the condition of “exact science” (Scorgie 2003:22; Barker 2003:51-52). Nevertheless it is possible to translate texts from one culture into another, as well as to describe a culture to other cultures. Although language thereby forms a restriction, since it is not possible to transfer all nuances of a culture in a monographic description, it likewise is the only tool to transmit such information.


The discipline of ethnography applies to empirical statistical methods (e.g. questionnaires, interview) or continuous records of observation (e.g. diary, situational card files etc.). By these tools research leads to conclusions about the mental representations forming the conception of the world or cosmology of the researched culture (Sperber 1982:28, 30). The next step will be “interpretive generalizations” that are spirit-of-times dependent (Germ. “Zeitgeist”), since the cultures of ethnographer and the researched group are changing continuously (:28). This becomes obvious when reading colonialist ethnography from the 19th century, e.g. “The Jungle Books” in which Indian culture is described from a western ethnocentric and colonialist perspective (Kipling [1894] 2000). Another example is found in the pamphlet “Does Germany Need Colonies?” from the head of the German organization “Rheinische Mission” [Rhenish Mission] Fabri, who argues that “for the security of Christian workers in Africa and for the political stabilization of Germany, colonies are absolutely required” (Fabri cit. in Bosch 1991:308-309). One would also add to these examples the translations of the Qur’an done by clerical leaders in the twelfth century for reasons of denunciation (e.g. B. Robert de Kenton 12th century; Chouraqui 1994:17).


1.1.2.3.4 Trends in Ethnography


In history ethnography presented the study of unknown “foreign cultures” by western anthropologists (see below; e.g. Morgans, Levi-Strauss, Boas etc.). Hence there was a large cultural gap between the researchers and the researched culture. During its expansion and progress the interdisciplinary ethnography (e.g. anthropology, social sciences, linguistics, missiology etc.) as part of cross-cultural studies was increasingly influenced by globalization and economic maturity. Hence the former approach of “studying people” moved to “learning from people” (Spradley 1980:3) with the recent tendency to “be with the people”. Rather than coming from outside and being done by the educated and rich western researcher, nowadays most ethnography is done by “participant observation” in close and equally accepted relationship with the researched culture.


As mentioned above, contextualization leads towards mother tongue research which later becomes translated and hence presented to a wider audience. This is clearly recognisable in the area of Bible Translation. Nowadays the focus of training and education in the area of Bible Translation is mainly on Mother Tongue Speakers (MTS) as they bring with them all linguistical and cultural knowledge that a foreigner seldom is able to fully internalize (Ellingworth 2007:324). It is within that approach that so called comprehensive projects are started. Thereby one ethnographical subject is researched in different cultures by a group of MTS through a project manager. As an outcome the results are used for comparative studies in anthropology (e.g. Bollig 2006). The comprehensive project approach contributes to globalization with its interreligious and intercultural effects. The resulting comparative studies are increasingly needed for the growing market of cross-cultural encounter.


Another trend which is closely bound to the former developments comes from the insight that one’s own culture is not recognized at all and needs to be researched to stand as a scientific subject for comparative studies. In other words researching “ethnocentrism”, its causes, dangers and options is important to understand the dynamics of self-portraits and subjectivism in research. Moving thereby from sheer assumptions to empirical proved data brings ethnography close to social sciences. Thus the foundational facts about western societies and cultures being used in comparative studies have increased immensely.


As a result of the critique that nowadays Anthropology and ethnography -mainly participant observation – are considered to be the same, a school of thought tries to separate both. Obviously, as the short history of anthropology demonstrates, “participant observation” is a recent term used to replace observational description in anthropology (Forsey “Participant listening” 2010:558). A split of both areas of research would allow to describe ethnography on its own terms. One suggestion is to move from “participant observation” to “participant listening”. Forsey argues that what an ethnographer really does is not “observing” but listening in to the society that is studied (:558-559). “Listening” here, addresses the many societies, which traditioning is based on orality. The “hearing cultures” are approached as listener, observation is just a side effect, although part of full participation (Veitmann 2004:1-4). Listening includes the “metaphysical nature of excistence” as Forsey cites Malinowski (2010:562). In terms of communication theory the meta-language, implication and symbolic language (gesture, mimic, rhetoric) are addressed with this term. We will leave it here and include participant listening in this study, as the Zaza culture belongs to the “hearing cultures” based on orality.


1.1.2.4 The Ethnographer and the Informant


As father of ethnography Claude Levi-Strauss introduced structuralism3 to anthropology (Sperber 1982:64-65). Structuralism soon led to the implication made by Malinowski that utterances are bound to “context of situation”, “context of culture” (Malinowski cit. in Blass 1990:29) and “social context” (Firth cit. in :29-30). These concepts are used by some linguists (e.g. Halliday 1984:8) till today (Blass 1990:29). This differentiation supports the ethnographer and hence he recognizes that it is very difficult to translate concepts of his own culture into another cultural background namely his audience. All three concepts are built on a cognitive approach in anthropology and linguistics.


As mentioned above the ethnographer launches his studies on empirical and intuitional bases. His conclusions drawn, during the start of language learning and increased mainly after being able to communicate within a cultural group, lead him to purposeful observations initiated by his intuition. He acts as the filter of all recordings from a culture that go public.


Field work is based on communication. Language is the tool to exchange information back and forth among the ethnographer and the informant. During the communicative act (speech act) both are either sender or receiver. As in all communication acts and human relationships there is an ideal way for the information transfer to works. Spradley assumes five factors that need to be considered in ethnography an informant or a language learning assistant to look out for,




	thorough enculturation,


	current involvement,


	an unfamiliar cultural scene,


	
adequate time management, and a


	non-analytic person (1979:46).





These guidelines will help to establish a productive ethnographer-informant relationship. This demands high ethics from the ethnographer. The next step will be to look at ethical questions on ethnography.


1.1.2.5 Ethics and Ethnography


First of all it seems obvious that ethics is not an important matter on the teaching and official level. Thus ethnographers are asked to handle ethical questions based on their own cultural and educational foundations (Tymoczko 2003:196). Some guidelines are given by the American Anthropological Association (AAA) to the ethnographer and anthropologist ([1971] 1986: “Statements of Ethics; 1998: “Code of Ethics”; 2004: “Statement on Ethnography”; Spradley 1980:15). Here the ethnographer and his product are restricted to western ethical norms and publication laws. These papers contain suggestions and represent recommendations. There is no overall statement on ethical expectations in ethnography on a global level, although the expectation and intention behind, has global validity. If one looks up ethical statements in linguistics one will find a similar shortcoming (about exceptions see Werner 2011:89-91; Kußmaul 2007:164-165; Chesterman 2001:147, 151-153 and 1997:184-186; Nord 2001:125 and 2004:141, 236).


Ethnography is the analysis of cultures not as “experimental science in search of law but an interpretive one in search of meaning” (Geertz 1993:5). Thus ethnography “in itself does not escape being culture-bound” (Spradley 1979:11 and 1980:14), the more so because not long ago all ethnography was focussed on small, non-Western cultures, which were not able to refuse research done by researchers from politically influential and often colonialist powers (Robinson 1997). Ethnography as interpretation is grounded in the ethnographer’s intuition. Here one finds a close parallel with the translator’s task (Werner 2011:88-90).


I want to add to the ethical foundation of anthropology and ethnography that the research is based on the principles of loyalty and faithfulness to the subject of research as well as the audience. Both terms evolve from functionalism as in translation theory, communication theory and linguistics. Mainly Nord was able to prove that a researcher has to be loyal to his object of study, his research and his audience (2001:125). In other disciplines the principle of loyalty is evaluated as the responsibility to rely on a mutually agreed understanding of the contecnt of research, even though one’s own perspective is different (Chesterman 2001:140; Werner 2012:5). Anthropologists have to rely on the principle of loyalty to build trust and be taken serious.


The research done in this paper is based on a West-German perception of the world. Germany, as one of the European countries with a long-standing relationship with the Ottoman Empire and later the Republic of Turkey, has a long tradition of Turkish presence within its borders (see 3.1.3). One of Turkey’s minority groups, which has partially settled in Germany as guest labourers since 1960, is part of this research (3.1.5).


1.1.2.6 Ethnography and Translation / Linguistics


Translation and Ethnography run together. The assumption is that the ethnographer understands the target language well. This means on a scale from 0-4 between the level 2 and 3. As such he is able to understand dialectical variations, can communicate, but still lacks the ability to write fluently, to understand written texts completely (level 4). This gap will be filled by his national mother tongue speaker who assists him. This language ability approach is not totally agreed upon in recent anthropology, the more so as linguistic anthropology, being a specified discipline within anthropology, is working specifically on language and linguistic issues (Werner 1996:79). Nonetheless translation is the task of the foreign ethnographer who is experiencing a cross-cultural and cross-linguistic transition (1.1; see Diagram 1; 1996:59). The ethnographer is translating the received information, either in written, observed, oral or aural form and translates and interprets it for his own research and later for his audience.


Werner notes the two extremes, between a Morpheme by Morpheme (word by word) translation and a Stimulus or Projective translation (communicative). Translation may use front-stage or background translation approaches (:61; Figure 1). He assumes that due to the intuition of the bilingual ethnographer all ethnographic translation is heading towards the Stimulus or Projective approach and tends to cover both front-stage and background translation (:61). The ethnographer is currently moving between the front-stage translation, which covers explicit or obvious information, and the background translation that represents the encyclopaedic or implicit communicational information.


Having in mind the given models or theories on translation the ethnographer / translator needs to find which model fits best with his expectations. He has the choice between




	
the dynamic-equivalent resp. functional-equivalent (Nida 1964; Nida & Taber 1969; de Waard & Nida 1986),


	the functional or Skopos approach (Nord 2001 and 2003; Reiss & Vermeer 1991),


	the mass communication approach (Maletzke 1978; McQuail 2007),


	
cultural approaches such as Katan (1999),


	the relevance theoretical approach (Gutt 1991 and 2000),


	
mixed models that are based on reference frames such as Wendland (2003, 2006 a and b and 2008) or others.





Werner gives an overview of the strengths and weaknesses of those approaches (2011:359-378). The ethnographer communicates by means of translation to both, the researched culture and his own. Within the former he has to understand the implicit and explicit communication, given by the language and its contextual framework. Encyclopaedic, semiotic, semantic information forms the metalanguage which contains informational aspects that go with the spoken information. The same is true for the language into which an ethnographic description is translated.


1.1.2.7 Summary


Ethnography embodies the outgoing part of Anthropology. It is within ethnography that an anthropologist represents his research to a wider audience. This investigation is based on qualitative and quantitative research. Both scientific tools lead for example to questionnaires, interviews, survey and so on.


Ethnography covers the process, the product and the function of ethnographic research. The process reflects the ethnographer’s or anthropologist’s approach to studying a foreign group or microculture. The product is grounded in the findings of the research. Those findings are brought into format, and made ready to be presented to an audience. The product nowadays functions mainly as




	cultural descriptions to an audience to which such cultures or microcultures are unknown or


	as studies of comparison with other cultural phenomenon.





The latter serves also for the function of ethnography.


As an intuitive enterprise ethnography moves along the poles of subjectivity and objectivity. The ethnographer as an individual never occupies a neutral position. He follows instructions from his individual setting. His employer, the researching institution, the audience, his own culture, others and he himself reflect a perception of the world that is not neutral at all but egocentric. On the other hand he can work against his subjectivity by representing the researched culture’s original “voice” in the form of citation in ethnography. Such would be noted in a diary that quotes his informants. By reflecting such balance, ethnographic studies give honour to both the researched and the researcher’s culture.


In following the recent trend in science, the researcher increasingly needs to avoid any imperialistic or colonialist approach or impression. Yet “participant observation”, under the cover of Intersubjectivism, is leading to contextualized ethnography. Ethnography in such an attempt is restricted to a recent and most time-limited representation of the culture or microculture in focus. It gives just a glimpse of a people group’s history and tradition. By participating in daily life the anthropologist avoids assumptions that would not be characteristic of the cultural setting. Also high ethics are addressed towards the product, the value system of the scientist and the responsibility for the researched material.


The informant acts as the main partner in the anthropologist’s study. Thus the relationship between the ethnographer and his informant is central for balanced information. An official global ethical declaration about cross-cultural examination is not give. The American Anthropology Association (AAA) and some other organizations, e.g. linguistic institutions, postponed ethical statements that are expected to take place in research. Those are general statements without any synallagmatic authority behind them.


1.1.3 Society - Culture, Language, Thought and Conscience


The subject of ethnography is “culture”, but at the same time “culture” consists of social units, which are also objects of study. Whereas anthropology and ethnology uses ethnography to describe societies as cultures, social sciences are using ethnographical research methods to describe phenomena in social units. A clear differentiation between the understanding of culture and society helps the anthropologist in ethnographic research.


1.1.3.1 Culture – a Definition


The term “culture” is here introduced because many linguistic phenomenon, which play a role in this study are based on the concept (e.g. culture shock, culture change). However it has to be noted that in anthropology “society” and “culture” are nowadays very closely related terms, the more as Social Anthropology is on the increase. Culture is defined as “strategy for the mastery of existence” (Käser 1998:37) or as Kraft explicates, “culture is that in terms of which our life is organized” (1979:47). In cognitive anthropology, cultures are seen as “not material phenomena but cognitive organizations of material phenomena” (Waard 1991:745). Sperber puts it the same way when he says, that “cultures are the collective output of human mental abilities” (1982:3). Features like culture, language, tradition etc. are not universally shared. Coming back to cognitive properties, although psychology and anthropology differ in their methodological bias and their practical assumptions, both share the focus on the only common and shared ability by humans, that is their mental capacity. Cognition allows humans to develop a variety of languages, cultures, and social systems (:2), as such cognition comprises the deeper nature of humankind.


Culture instead forms the mental software which one uses to recognize his environment and his relation to it as is exemplified by Information Technology (Hofstede 1993:18). Values are in the core of one's culture. Up to the age of ten a child is enculturated in his culture. Values are in the core level of human behaviour, it is not possible to change or describe them from within a culture. The ethnographer acknowledges only the outcome of values and extrapolates them from the outcome (:23). We will take this very wide definition as a starter, being aware that society is also a dynamic and flexible understood subject (see below).


1.1.3.1.1 Culture Change


The most obvious feature of culture is culture change. However, this does not mean that culture is constantly changing, but that it is a dialectic process between internal models of the world and external reality (Katan 1999:21). Katan defines culture as made up of “culture traits” or “customs”, “ideas” and “products” (:27-29). “Cultural customs” belong to one person, whereas cultural universals are part of the whole group. “Ideas” are shared concepts from which people carve up their beliefs and perceptions of the world. The outcome of these customs and ideas are the “products”, as is seen in material artefact or tools. Customs, ideas and products of a culture are linked by “cultural configurations” (Hiebert 1976:30).


Culture change happens on the level of “cultural configurations”, although the cognitive processes that lead to such change are on the core value level. The ethnographer or anthropologist goes back in history to find out about the formerly practiced or believed contents, and then he compares that to his recent findings and in some cases will be able to give predictions. One advantage of being an outsider (etic stance) as researcher is that the wider national, geographic, social and even global developments are taken into account. From an insider (emic stance) point of view such wider context is seldom taken into responsibility. Culture – and with it language – changes are the huge challenges to ethnicities under oppressed circumstances to survive in the ongoing globalization tendency. The threat to the Zaza ethnos is therefore taken specifically into account (2.2.7.2; 2.2.8.3; 2.3.4.5).


1.1.3.1.2 Culture and Society in Social Sciences


What then is the difference between culture and society? Hiebert states,


Social organizations are learned patterns of thought and behaviour and, therefore, part of the culture transmitted from generation to generation. In short, culture is the creation of a group of people, and society is the group of people, itself. (1976:32).


Social groups are culturally constituted and necessary for human existence as are any of man's vital organs with whom they can be compared (Spiro 172:100). Culture, as a normative system, is a functional requirement of a human social order. (:104). The cultural dimension of human social systems is realized by the capacity for symbolization. Social units or social groups form microcultures (formerly called subcultures; Neuliep 2006:95-96). Their membership is defined by sex, race, ethnicity, or religion. People are born into those units, thus membership is not voluntary (:96). They are forced to marry and stay within the group (endogamy principle). Members are aware of their subordinate status as they experience segregation or discrimination in some way from the macrocultural unit (:96).


Another focus to look at society is presented by Max Weber. In his opus “Economy and Society” (Germ. “Wirtschaft und Gesellschaft”) he defines the communitarisation of people groups in terms of


similarities in their habitus or traditions or both of them, as well as the remembrance of colonialisation or migration reflected by a subjective belief in a common roots group. (1972:237).


In his definition blood relationship (consanguinity) is unimportant. He calls such societies ethnical groups. Their main factor is the “propagation of a communitarisation build on the subjective belief” (Auernheimer 1990:50). This view comes from people’s history and defines societies from their common roots out of one group.


We will follow this approach and research the Zaza people group from this angle.


1.1.3.2 Language, Society and Thought – Cognitive Anthropology


Cognitive Anthropology is interested in the universal cognitive features of societies that concern their behaviour and its motivation (Kess 1993:250; Renner 1980:11, 25). It answers to the questions how different people organize and use their cultures. In other words how their material phenomena are significant for the people of some culture; and, how they organize these phenomena (McGee & Warms 2004:395-396). One way to research such issues, involves the relationship of language, thought and conscience in a people group and from there compares the results with others.


Language, society and thought reveal a triangular relationship. Neither one can be untwisted from the other. All of them are processed by innate procedures that lead to the forming of autonomous humans. The relationship of language, society and thought is so closely intertwined that even one of its binding constitutions, namely the conscience (Germ. “Gewissen”) is difficult to describe or grasp (Müller 2009:14-18). As Johnson-Laird states, “nobody really knows what consciousness actually is, what it causes or which tasks it serves” (1983:448). Though consciousness is not the conscience per se, it does reflect the latter. All of these three given subjects are intuitive, global and higher- (e.g. metalanguage; meta-conscience or Super-Ego) or deeper-levelled (e.g. cultural core values; philosophical thoughts) features of humanity.


Conscience and thought as inner tools of life-processing are only recognizable by their outwardly obvious impacts in language and cultural behaviour.


Elenctics as in the disciplines of philosophy and theology is part of apologetics and deals with the conviction of people from other faith by dialogue. Bavinck introduced the term elenctics in his Introduction to Missiology as the teaching about humankind’s consciousness; as such it became popular in theological and missiological literature ([1953] 1960). Elenctics came out of the interdisciplinary need to understand the general orientation of conscience in cross-cultural encounter. The differentiation of a cultural orientation based on shame and honor or sin and guilt, as introduced by Ruth Fulton Benedict (1946) is nowadays questioned and mainly negated. A “theory of face“ or “theory of name“ in a symbolic way (Rynkiewich 2011:74) is sometimes used instead. However in the past, especially in Mediterranean Anthropology (Gilmore 1987), shame and guilt became the primary parameters to adjust, these contrasting with prestige and honour (Bavinck 1960:222, 226, 232; Liem 1997; Müller cit. in Roembke 2000:100; Stipek 1998; Wiher 2003:157). But still other conscience orientations are taken into account by researchers (2.3.4.4).


1.1.3.2.1 Language


The principal characteristic of culture is language. Language represents “the entirety of utterances, which can be produced in a language group” (Bloomfield 1976:38). It is a “system of ordering, in which terms are furnished with connotations” (Käser 1998:181). Renner in following Whorf puts it this way,


the investigation of a cultures worldview is only possible within its language which alone mirrors its cognitive organization, beneath the disclosure of information she also defines a social situation. (1980:40).


This function of language becomes obvious, when under a variety of opportunities a decision which is appropriate to the situation is met by the speaker. Thus the culture and sociolinguistic environments are determinating this selection (Fasold 1993: ix).


Recent research on gender-related-language revealed that cognition and thought is determined by sex. Hence ones language is influenced in that direction too. Social competence and thought are relating to language. Authority is given by social competence and knowledge / intellect. Within culture authority is practiced. Foundational to authority and culture is the construction of a perception of the world by thought.


Women are linguistically more competent than men (Hines 2004:11; Bischof-Köhler 2004:234) since their interest in communication and interpersonal relationships dominate that of men (Maccoby 1999:46-50; Bischof-Köhler 2004:342-345). Hence social competence has a linguistical effect (Baron-Cohen 2004:12-13, 16; Bischof-Köhler 2004:348-351).


1.1.3.2.2 Thought and Language


Thought is also basic to the learning of a language and vice versa. Without language one cannot develop his thoughts. Thought and language are closely connected as is researched in the so called Süssmilch ’schen Paradoxon [Paradox of Süssmilch]. The close relation between thought and language or thinking and speaking is expressed in principle in the Süssmilch'sche Paradoxon. John Peter Süssmilch claimed in 1756 that man without an operating system of thought would not be able to develop a language and that thinking is dependent on the existence of a language on the other side (Süssmilch cit. in Liebi 2003:48). All other forms of informing expression, as in the animal kingdom, cannot be judged to be language, as there is no other foundation of reason to communicate than the instinct to survive (ibid.). Nonetheless the enormous capability to learn on top of the instinctive behaviour is best shown in guide-dogs with up to 50 trained processes. Another example is the intuitive and instinctive attitude e.g. from horses to protect children or handicapped people while they are in close proximity with each other.
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