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ARYANS
AND POLYNESIANS.



Νόμιζε
σαυτῷ τοὺς γονεῖς εἶναι Θεούς.


The
religious feeling may be traced to the natural veneration of the
child for the parent, joined to an innate belief in the immortality
of the soul. What we know of the primitive religion of Aryans and
Polynesians points to this source. They both venerated the spirits
of
deceased ancestors, believing that these spirits took an interest
in
their living descendants: moreover, they feared them, and were
careful to observe the precepts handed down by tradition, as having
been delivered by them while alive.


The
souls of men deified by death were by the Latins called “Lares”
or “Mânes,” by the Greeks “Demons” or “Heroes.” Their
tombs were the temples of these divinities, and bore the
inscription
“Dîs manibus,” “Θεοῖς χθονίοις;” and before
the tomb was an altar for sacrifice. The term used by the Greeks
and
Romans to signify the worship of the dead is significant. The
former
used the word “πατριάζειν,” the latter “parentare,”
showing that the prayers were addressed to forefathers. “I prevail
over my enemies,” says the Brahmin, “by the incantations which my
ancestors and my father have handed down to me.”
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Similar
to this was the common belief of the

  

Maori

 of Polynesia,
and still exists. A

  

Maori

 of New
Zealand writes thus: “The origin of knowledge of our native customs
was from Tiki (the progenitor of the human race). Tiki taught laws
to
regulate work, slaying, man-eating: from him men first learnt to
observe laws for this thing, and for that thing, the rites to be
used
for the dead, the invocation for the new-born child, for battle in
the field, for the assault of fortified places, and other
invocations
very numerous. Tiki was the first instructor, and from him
descended
his instructions to our forefathers, and have abided to the present
time. For this reason they have power. Thus says the song:—



  
E
tama, tapu-nui, tapu-whakaharahara,




  
He
mauri wehewehe na o tupuna,




  
Na
Tiki, na Rangi, na Papa.



 


O
child, very sacred—very, very sacred,


Shrine
set apart by your ancestors,


By
Tiki, by Rangi, by Papa.”


The
researches of philologists tend to show that all known languages
are
derived from one original parent source. The parent language from
which the Aryan and Polynesian languages are derived must have been
spoken at a very remote time; for no two forms of language are now
more diverse than these two are. In the Polynesian there is but the
slightest trace of inflexion of words which is a general character
of
Aryan languages. The Polynesian language seems to have retained a
very primitive form, remaining fixed and stationary; and this is
confirmed by the fact that the forms of Polynesian language,
whether
spoken in the Sandwich Islands or in New Zealand, though their
remoteness from each other indicates a very early separation,
differ
to so small a degree that they may be regarded as only different
dialects of the same language. The

  

Maori

 language is
essentially conservative, containing no principle in its structure
facilitating change. The component parts or roots of words are
always
apparent.


When
we consider the great remoteness of time at which it is possible
that
a connection between Aryans and Polynesians could have existed, we
are carried back to the contemplation of a very primitive condition
of the human race. In the Polynesian family we can still discover
traces of this primitive condition. We can also observe a
similarity
between the more antient form of religious belief and mythological
tradition of the Aryans and that still existing among Polynesians;
for which reason we think it allowable to apply to the
interpretation
of old Aryan myths the principle we discover to guide us as to the
signification of Polynesian Mythology.


It
was a favourite opinion with Christian apologists, Eusebius and
others, that the Pagan deities represented deified men. Others
consider them to signify the powers of external nature personified.
For others they are, in many cases, impersonations of human
passions
and propensities reflected back from the mind of man. A fourth mode
of interpretation would treat them as copies distorted and depraved
of a primitive system of religion given by God to man.
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The
writer does not give any opinion as to which of these theories he
would give a preference. If, however, we look at the mythology of
Greek and Latin Aryans from the

  

Maori

 point of view
the explanation of their myths is simple.


This
mythology personified and deified the Powers of Nature, and
represented them as the ancestors of all mankind; so these
personified Powers of Nature were worshipped as deified ancestors.
There is no authority for any other supposition. With regard to the
two latter theories above referred to it may be remarked that
fiction
is always liable to be interpreted in a manner conformable to the
ideas prevailing at any particular time, so that there would be a
natural tendency, in modern times, to apply meanings never
originally
thought of to the interpretation of mythology. Man in early days,
ignorant of the causes of natural phenomena, yet having a mind
curious to inquire and trace observed effects to some cause,
formulated his conceptions on imaginary grounds, which, although
now
manifestly false and absurd, yet were probably sufficiently
credible
in the infancy of knowledge.


There
is a notable mental condition of the Polynesian to which we desire
to
direct attention. The

  

Maori

 has a very
limited notion of the abstract. All his ideas take naturally a
concrete form. This inaptitude to conceive any abstract notions
was,
it is believed, the early mental condition of man. Hence the Powers
of Nature were regarded by him as concrete objects, and were
consequently designated as persons. And this opinion is confirmed
by
the fact that the researches of comparative philologists give proof
that all words are, in their origin or roots, expressive of visible
and sensuous phenomena,
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and consequently that all abstract words are derivable from such
roots. The absence, too, of all abstract and metaphysical ideas
from
Homer has been noticed by Mr Gladstone as very remarkable.


I
have seen it stated in print that the New Zealander has no
sentiment
of gratitude; in proof of which it was mentioned that he has no
word
in his language to express gratitude. This is true; but the reason
is
that gratitude is an abstract word, and that

  

Maori

 is deficient
in abstract terms. It is an error to infer that he is ignorant of
the
sentiment of gratitude, or that he is unable to express that
sentiment in appropriate and intelligible words.
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Aryans do not appear to have had any tradition of a Creation. They
seem to have conceived of the Powers of Nature very much in the
same
way as the

  
 Maori


did,—namely, that the mysterious power of Generation was the
operative cause of all things.


Hesiod
in his Theogony relates that the first parent of all was
Chaos.


From
Chaos sprang Gaia (=Earth), Tartarus, Eros (=Love), Erebus, a dark
son, Night, a dark daughter, and lastly, Day.


From
Gaia alone sprung Ouranos (=Heaven), Hills, Groves, and Thalassa
(=Sea).


From
Heaven and Earth sprung Okeanos (=Ocean), Japetus, Kronos
(=Saturn),
Titans.


Hesiod
also relates how Heaven confined his children in the dark caverns
of
Earth, and how Kronos avenged himself.


In
the “Works and Days” Hesiod gives an account of the formation of
the first human female out of Earth, from the union of whom, with
Epimetheus, son of the Titan Japetus, sprung the human race.


So
far Hesiod’s account may be derived from Aryan myths. The latter
and greater part, however, of Hesiod’s Theogony cannot be accepted
as a purely Aryan tradition; for colonists from Egypt and Phœnicia
had settled in Greece, at an early period, and had brought with
them
alien mythical fables which were adopted in a modified form, in
addition to the antient family religion of worship of
ancestors.


Herodotus
asserts that Homer and Hesiod made the Theogony of the Greeks; and
to
a certain extent this may be true, for the bard was then invested
with a kind of sacredness, and what he sung was held to be the
effect
of an inspiration. When he invoked the Muses his invocation was not
a
mere formal set of words introduced for the sake of ornament, but
an
act of homage due to the Divinities addressed, whose aid he
solicited.
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The
traditions prevalent in Bœotia would naturally be strongly imbued
with fables of foreign origin; and Hesiod, who was a Bœotian by
birth, by collecting these local traditions and presenting them to
the public in an attractive form, no doubt contributed, as well as
Homer, to establish a national form of religion, made up of old
Aryan
tradition and what had been imported by Phœnician and Egyptian
colonists.


Thus
Zeus and the other Olympian deities formed the centre of a national
religious system; but at the same time the old Aryan religion of
worship of ancestors maintained a paramount influence, and every
tribe and every family had its separate form of worship of its own
ancestors. The prayer of the son of Achilles, when in the act of
sacrificing Polyxena to the manes of his father, is a striking
instance of the prevalent belief that the deified spirits of
ancestors had power to influence the destinies of the
living.


“
O
son of Peleus, my father, receive from me this libation, appeasing,
alluring, the dead. Come now, that you may drink the black pure
blood
of a virgin, which we give to thee—both I and the army. And be
kindly disposed to us, and grant us to loose the sterns of our
ships,
and the cables fastening to the shore, and all to reach home
favoured
with a prosperous return from Ilium.”
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Euripides
would not have put these words into the mouth of the son of
Achilles
had they not been in accord with the sympathies of an Athenian
audience.


Comparing
the Greek mythological traditions, such as they have come down to
us,
with those of the

  

Maori

, some
striking resemblance is to be observed. First, there is the fact
that
both treat the elements of nature, and abstract notions as persons
capable of propagating from each other by generation. In both Light
springs out of Darkness. The sons of Heaven and Earth in both
accounts conspire against their father for the same reason—that
their father had confined them in darkness. And lastly the first
human female, in both, is said to have been formed out of earth.
The
first woman, in the

  

Maori

 Mythology,
drags down her offspring to Po (=Night), meaning to death. And the
first woman of the Greek Mythology, Pandora, introduces all kinds
of
afflictions as an heritage for hers.


It
is also to be noticed that just as Zeus and the Olympian Gods were
national deities for Greeks, so their old mythical deities—Po,
Rangi, Papa, Tiki, &c., were invoked alike by the whole

  

Maori

 race,
especially in the ceremonies required to free a person from the
sacred restrictions comprised under the term

  

tapu

. They were the

  

Maori

 national
Gods, for they were their common ancestors. But at the same time
every

  
 Maori


tribe and family invoked independently each its own tribal and
family
ancestors, just as was the practice of the Greeks and
Latins.
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MAORI
COSMOGONY AND MYTHOLOGY.






An
quoquam genitos nisi Cœlo credere fas est


Esse
homines.—

  
Manilius.





The

  

Maori

 had no
tradition of the Creation. The great mysterious Cause of all things
existing in the Cosmos was, as he conceived it, the generative
Power.
Commencing with a primitive state of Darkness, he conceived Po
(=Night) as a person capable of begetting a race of beings
resembling
itself. After a succession of several generations of the race of
Po,
Te Ata (=Morn) was given birth to. Then followed certain beings
existing when Cosmos was without form, and void. Afterwards came
Rangi (=Heaven), Papa (=Earth), the Winds, and other Sky-powers, as
are recorded in the genealogical traditions preserved to the
present
time.


We
have reason to consider the mythological traditions of the

  

Maori

 as dating
from a very antient period. They are held to be very sacred, and
not
to be repeated except in places set apart as sacred.


The
Genealogies recorded hereafter are divisible into three distinct
epochs:—


1.
That comprising the personified Powers of Nature preceding the
existence of man, which Powers are regarded by the

  

Maori

 as their own
primitive ancestors, and are invoked in their

  

karakia

 by all the

  

Maori

 race; for we
find the names of Rangi, Rongo, Tangaroa, &c., mentioned
as

  

Atua

 or Gods of the

  

Maori

 of the
Sandwich Islands and other Islands of the Pacific inhabited by the
same race. The common worship of these primitive

  

Atua

 constituted
the National religion of the Maori.


2.
In addition to this the

  

Maori

 had a
religious worship peculiar to each tribe and to each family, in
forms
of

  
 karakia


or invocation addressed to the spirits of dead ancestors of their
own
proper line of descent.


Ancestral
spirits who had lived in the flesh before the migration to New
Zealand would be invoked by all the tribes in New Zealand, so far
as
their names had been preserved, in their traditional records as
mighty spirits.


3.
From the time of the migration to New Zealand each tribe and each
family would in addition address their invocations to their own
proper line of ancestors,—thus giving rise to a family religious
worship in addition to the national religion.


The
cause of the preservation of their Genealogies becomes intelligible
when we consider that they often formed the ground-work of their
religious formulas, and that to make an error or even hesitation in
repeating a

  
 karakia


was deemed fatal to its efficacy.


In
the forms of

  
 karakia


addressed to the spirits of ancestors, the concluding words are
generally a petition to the

  

Atua

 invoked to
give force or effect to the

  

karakia

 as being
derived through the

  

Tipua

, the

  

Pukenga

, and
the

  

Wananga

, and
so descending to the living

  

Tauira

.
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Powers        | Te Po (=The Night).


  of          | Te Po-toki (=hanging Night).


Night         | Te Po-terea (=drifting Night).


 and          | Te Po-whawha (=moaning Night).


Darkness.     | Hine-ruakimoe. 


              | Te Po.




Powers        | Te Ata (=The Morn).


  of          | Te Ao-tu-roa (=The abiding Day).


Light.        | Te Ao-marama (=bright Day).


              | Whaitua (=space).




Powers        | Te Kore (=The Void).


  of          | Te Kore-tuatahi.


Cosmos        | Te Kore-tuarua.


without       | Kore-nui.


 form         | Kore-roa.


  and         | Kore-para.


 void.        | Kore-whiwhia.


              | Kore-rawea.


              | Kore-te-tamaua (=Void fast bound).


              | Te Mangu (=the black) sc. Erebus.


From
the union of Te Mangu with Mahorahora-nui-a-Rangi (=The great
expanse
of Rangi) came four children:—


Toko-mua
(=elder prop).


Toko-roto
(=middle prop).


Toko-pa
(=last prop).


Rangi-potiki
(=child Rangi).





  
GENEALOGICAL
DESCENT FROM TOKO-MUA.





          
| Tu-awhio-nuku (=Tu of the whirlwind).


          | Tu-awhio-rangi.


Powers    | Paroro-tea (=white skud).


 of       | Hau-tuia (=piercing wind).


The Air,  | Hau-ngangana (blustering wind).


Winds.    | Ngana.


          | Ngana-nui.


          | Ngana-roa.


          | Ngana-ruru.


          | Ngana-mawaki.


          | Tapa-huru-kiwi.


          | Tapa-huru-manu.


          |
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 Tiki.


Human     | Tiki-te-pou-mua (The 1st Man).


beings    | Tiki-te-pou-roto.


begin     | Tiki-haohao.


  to      | Tiki-ahu-papa.


exist.    | Te Papa-tutira.


          | Ngai.


          | Ngai-nui.


          | Ngai-roa.


          | Ngai-peha.


          | Te Atitutu.


          | Te Ati-hapai.


          |
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 Toi-te-huatahi.


          | Rauru.


          | Rutana.


          |
Whatonga.


          | Apa-apa.


          | Taha-titi.


          | Ruatapu.


          | Rakeora.


          | Tama-ki-te-ra.


          | Rongo-maru-a-whatu.


          | Rere.


          | Tăta =


          |      |______________


          |                     |


          | Wakaotirangi.    Rongokako.


          | Hotumatapu.      Tamatea.


          | Motai.

  
8

















OEBPS/images/cover.jpg
MAOR]
RELIGION






OEBPS/images/decoration.png









