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                    THIS little book of thoughts big, and thoughts
childish, goes to the reader with the hope that it bears the little
known fact that Ancient America had a written aboriginal
literature--much of which was beautiful.





The Apache and the Navajo prayers are oral, transmitted from
priest to priest through the centuries; but the Mexican are
fragments, rescued from a wide literature by the learned and
courageous Franciscan, Bernardino de Sahagun, in the Seventeenth
century.





The first archbishop of Mexico took credit to himself for the
burning, in one town, of 60,000 Mexican books and manuscripts on
history, religion, law, medicine, astrology, genealogy and poetry.
It was his part of the approved battle against the false gods. For
four centuries he has had ardent imitators--which accounts for
much.





The masked, dramatized prayers of the Indians of the
Southwest of today, suggested to the compiler a key to ancient
Mexican rituals where god or goddess replies directly to priest or
suppliant. This is the one special liberty taken with the
records--the deity or priest is placed as the Indian places him, in
the temple of feast or sacrifice; while the Spanish records gave
only the spoken words with little to indicate the ritual or the
speakers.





The Peruvian had reached a higher spiritual and philosophic
stage of culture before his annihilation, though at loss of the
spontaneous poetic imagery, wistful or colorful, of the Mexican.





Such as they are, these prayers reflect the culture of both
extinct and living primitive peoples of the world we call the New,
and they go out for judgment side by side with the better known
rituals of the world we call the Old.
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                    The history of western magic started about 4000
years ago. And since then it has been adding something to western
magic. Originally, the Latin word magus nominated the followers of
the spiritualist-priest class, and later originated to elect
‘clairvoyant, sorcerer’ and in a judgmental sense also ‘magician,
trickster’. Thus, the initial meaning of the word ‘magic’ was the
wisdoms of the Magi, that is the abilities of attaining
supernatural powers and energy, while later it became practical
critically to deceitful wizardry. The etymological descriptions
specify three significant features in the expansion of the notion
‘magic’: 

1) Magic as a discipline of celestial natural forces and in
the course of formation
2) Magic as the exercise of such facts in divinations, visions and
illusion
3) Fraudulent witchery. The latter belief played a significant part
in the Christian demonization process.
The growth of the western notion ‘magic’ directed to extensive
assumptions in the demonological and astrophysical argument of the
Neoplatonists. Their tactic was grounded on the philosophy of a
hierarchically ordered outer space, where conferring to Plotinus
(C205–C270 AD) a noetic ingredient was shaped as the outcome of
eternal and countless radiation built on the ultimate opinion; this
in its chance contributed to the rise of psychic constituent, which
formed the basis of the factual world.
Furthermore, these diverse phases of release came to be measured as
convinced forces, which underneath the impact of innocent and evil
views during late ancient times were embodied as humans. The
hierarchical cosmos of Iamblichus simply demonstrates the
legitimacy of this process. In his work, the Neoplatonic cosmology
has initiated a channel through the syncretism distinctive of the
late antiquity and in the essence of Greco-Oriental dualism.
Superior productions are taken closer to inferior ones by various
midway creatures. The higher the site of the mediators, the further
they bear a resemblance to gods and whizzes; the minor they are,
the nearer they stand to the psychic-spiritual part. The
aforementioned group of intermediaries has been settled in order of
series on the origin of cosmic gravity.
Proclus (c410–485 AD) has described the system of magic origin
conversed above in better aspect: in the hierarchical shackles of
cosmic rudiments the power and nature of a firm star god disturbs
everything mediocre, and with growing distance the impact slowly
becomes weaker. The Humanists approached the Platonic notions from
the outlook of the bequest of late antiquity, and were thus first
familiarized to the Neoplatonic form of the doctrine.
And since Ficino’s work has been inscribed in the spirit of
emanation theory, and the author has been persuaded of the
existence of the higher and lower spheres of magic and powers
defined in Picatrix, he claims that planets and cosmic movements
have much to do with power and magic spirit.
Today’s occult marketplace also offers, in addition to books,
multifarious paraphernalia for practicing magic: amulets,
talismans, pendulums and magic rods. Though added with modern
essentials and pseudoscientific advices to give some weight to the
fundamentals, they are nothing but the leftovers of the western
ethnicities of magic.
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