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Preface to the Second Edition


We are grateful for the warm reception that the first edition enjoyed with both instructors and students. In the intervening ten years much helpful research has appeared on Paul, and we felt the need to reflect this, as well as to expand some sections and add more “So What?” and “What’s More” sections.

We want to also express our deep appreciation to Dan Reid, associate publisher and editorial director for IVP Academic, who has been our friend and editor through nearly a dozen projects. We remember well our first meetings with Dan as individual authors: we were each young and inexperienced, but he believed in us. When we approached him about the first edition of Rediscovering Paul, he was apprehensive about a collaborative project: “They often don’t work well.” But, again, he believed in us, gave insightful feedback, and made it a better book. In fact, that’s what he has done with every project: made each one much better. His last two actions on our behalf are this second edition of Rediscovering Paul and encouraging our newest project, an innovative approach to introducing the New Testament to college and seminary students, Rediscovering the New Testament (forthcoming). 

Lastly, we thank Kevin Boyle, a promising young scholar, for preparing the indexes. Our hope and prayer is that this book can help a new generation of Bible students rediscover Paul.






Introduction

The Challenges of
Rediscovering Paul


I (Randolph Richards) had a nice, modern Paul, properly trained from centuries in Europe. I liked him. More importantly, I felt comfortable with him. He thought the way I thought. He felt passionately about the same things I did. We shared the same hopes, beliefs, and convictions. I was at ease with my Paul. He was a well-domesticated, Western, conservative Paul—one who did not mind that black and white Christians met in separate churches or that I owned a smartphone and video-gaming system while others lacked basic school supplies. Such inequities should not cause me to lose sleep, my Paul assured me. His commands about wealthier Christians helping to meet the needs of poorer Christians did not apply to my situation: after all that’s the government’s job. His attempts to get Jews and Gentiles to worship together had no application to the racial problems of today. I was glad that my Paul did not overly challenge me. Some things Paul said did not fit well, but we were able to work it out. Usually I just ignored those statements. My own denomination helped by publishing devotional books and Bible study materials that avoided difficult verses that mention topics we don’t want to talk about.

But then I moved to Borneo and discovered they had a different Paul. I learned this one day when some church elders came to seek my advice about a difficult church issue. A couple wanted to join the church. They had committed a “grievous sin.” Afterward they had moved to this village and had been living wonderful, godly lives ever since. Ten years later they asked to join the local church. Should the church accept them? “Well,” I diplomatically asked, “how serious was the sin?”

The elders looked pained to have to repeat it, but they told me, “The couple married on the run.”

In America we call this an “elopement.” I said, “What’s the sin?”

They looked at me in shock. Had I never read Paul? I thought I had. They reminded me, “Paul clearly states, ‘Children, obey your parents in the Lord’” (Eph 6:1). Of course, children do not always obey their parents, the elders conceded, but surely in what is probably the most important decision of their lives, they should obey. “As Christians,” they argued, “should we allow other Christians just to flout the Word of God?”

My Indonesian church elders were taking Paul’s words very seriously. As an American who believes that individual rights are guaranteed “somewhere in the Bible,” I had watered Paul’s command down to mean that children should obey their parents while they are minors, or when it was not important, or when they wanted to do it anyway. When my Paul said, “Children, obey your parents,” he did not mean to the point of denying oneself, and he certainly did not mean giving up my individual right to choose a spouse. I began to wonder if my Paul was the real Paul.

When college students first watched Mel Gibson’s The Passion of the Christ, most were stunned because of how “Jesus just took it” when he was abused. They commented, “Sylvester Stallone wouldn’t have done that.” My American heroes defeat the bad guys and ride off into the sunset. Yet Paul argued that Christians should stay put, raise families, build communities, “lead quiet lives,” and take whatever persecution comes their way (1 Thess 2:14; 4:11). I began to question if my Western, domesticated, middle-class perception of Paul was the real Paul. Had my culture superimposed its values over the biblical Paul? Yet don’t other cultures do the same? How do we rediscover the Paul of the New Testament?

Perhaps you are reading this book or taking a class in the hope of finding a better understanding of Paul. How will reading another book help us rediscover Paul? There are already plenty of books on Paul out there, and more are published every year. Many of the books are very good. Why another one? As authors, we do not believe that this book offers some new paradigm for understanding Paul, although we do hope to contribute a little to the ongoing discussion. Rather, we see a different problem. Most upper-level college or introductory seminary courses on Paul try to handle this very broad topic in a single semester or quarter. Most instructors hope to cover a little on the background of Paul, an overview of his life and ministry, a little on Greco-Roman letter writing, perhaps a little exegesis of some select sections of his letters and a survey of Paul’s theology. For sources, the instructor has a lot of options—some of them incredibly detailed. For instance, Martin Hengel has an entire book just on the life of Paul before his conversion. Then there is Rainer Riesner’s comprehensive book on the first years of Paul’s ministry. Ben Witherington, David Horrell, Stanley Porter, Jerome Murphy-O’Connor, J. Christiaan Beker, Thomas Schreiner, and Michael Gorman each have a useful presentation on the person of Paul, most of them arguing for a particular way of reading his letters. Should an instructor require a student to read several of these to provide a balanced view? To cover Paul’s theology, a student could read James D. G. Dunn’s single-volume The Theology of Paul the Apostle (740 pages) or N. T. Wright’s two-volume Paul and the Faithfulness of God (1658 pages). And what about the ministry of Paul, particularly where his experiences connect to his letters, providing context for our exegesis? I (Richards) have written an introduction to Paul as a letter writer. So, how many books are we up to now? Instructors might well be burned in effigy if they required the purchase of a dozen heavyweight books in a course, especially if they expected students to actually read them. We are not above challenging our students, but most of these books are intended for a level above an introductory course on Paul.

We wanted a single textbook that covered, in a manageable size, several key aspects of Paul: his background, an introduction to his letters, a survey of his ministry surrounding his letters,1 and an integrated survey of his theology and spirituality. A little mention of how Paul came to be so important to us in the West would be nice as well. Such a book would reach across multiple fields of study. While there are scholars who excel in all of these disciplines at once, they normally do not write introductory textbooks. Those of us who teach Paul on the introductory level usually feel competent to address one or two of these areas but are ill-equipped to deal with the others. One day as we three authors sipped our coffee and bemoaned the problems of teaching an introductory course on Paul, we came to realize that a solution might be a textbook covering multiple facets of Paul written by multiple authors. Yet we did not want a collection of disconnected essays. We wanted a finished product that was relatively seamless, speaking with one voice while still drawing on the expertise of each author. So we assigned chapters to each of ourselves and then met regularly to hash and rehash each chapter until we were each satisfied. Our goal was to present an overview of Paul that gathers together context, content, and theology with the goal of answering that perennial question of students: “So what?”

We are grateful other faculty members had sensed the same challenges when teaching introductory courses on Paul and adopted our book for use in their courses. Many of these teachers also provided very helpful feedback (and sometimes corrections). A decade later we still think there is a need for a book like ours and decided the time was right to do a major revision. There were important issues we had left untouched and also some significant new ideas about Paul.

We are convinced that the aspects of Paul covered in this book affect how we understand his letters and ultimately how all of this applies to our lives as followers of Jesus. The Paul discovered by readers and interpreters in America should not be so utterly different from the Paul discovered in Africa or Asia. And since Paul exhorts Christians to imitate Christ by imitating him, we need to find Paul and follow him.

To help us rediscover Paul, we will begin by describing the Mediterranean world in which he lived and worked. We do not present a full description of cities, rivers, mountains, and such things—though there would be great value in this—rather, we want to look at how someone in the first-century Mediterranean saw his or her world. For example, it is impossible to understand Paul’s world without recognizing the role of honor and shame. Students new to biblical studies often struggle to see how this social dynamic could be so important, and yet “honor contests” were probably instrumental in provoking authorities to crucify Jesus. It certainly was not his sermon on loving one another. Most of us are aware that Paul’s contemporaries were concerned with purity, which American Christians have largely reduced to “sexual purity.” The ancient world saw virtually everything in terms of purity. Worship of the gods was woven into everything. Weddings were at temples. Using a public restroom or bath may have required an “offering” to the god (to whom that facility was dedicated). We dismiss that as “an entrance fee,” but ancients saw it as worship. When someone followed Christ, she might remove the idol from her shop. That is someone’s personal business, we reason, but ancients saw it otherwise. She was putting all the other shopkeepers in peril as well, risking the god’s wrath. Social and economic issues were not separate from religious ones.

The Mediterranean world of the first century had recently been restructured under the Greeks and then the Romans. According to Luke, Paul was a citizen of the Roman Empire. More than that, Paul was a dislocated member of a conquered race within this empire. He was a Jew, born outside Palestine. Diaspora Jews, as we refer to those not living in the land of promise, could not go up to the temple every day for the hours of prayer. They did not routinely offer sacrifices on the Jewish holidays. What did it mean to be a Jew for these people? Moreover, Paul was not just a Jew living in the Roman Empire. He was a particular kind of a Jew: he was a Pharisee. Living as a Pharisee in a Gentile empire shaped Paul’s view of law (Torah), his social identity, his values, his mission in life—his worldview.

Once we have a general understanding of Paul’s world and how he viewed it, we will turn our attention to the transformational event of his life: the Christophany, the event described briefly in his letters and in Acts when the persecutor meets the persecuted. By all accounts this encounter radically altered Paul’s future and caused him to rethink his past. It becomes the basis for all his future ministry. Afterward we will set out to offer a general framework of ministry on which to hang the various discussions. Without a general framework, students often finish well versed in the details of Paul’s life but lacking any big picture. In order to establish a context for his letters—why did Paul write this letter to that church?—we shall present an overview of the ministry of Paul, drawing on commonly agreed reconstructions. His life and ministry will be presented in three general stages: his conversion and call, his itinerant ministry, and finally his ministry from prison. General frameworks can always be critiqued for being inaccurate in the details; nevertheless, we have found it helpful for students beginning a study of Paul to have such a broad outline.

Paul left behind no autobiography, and Luke did not intend Acts to be his biography. The best way to rediscover Paul is to examine his letters. We cannot, however, simply read Paul’s letters in the same way we read letters today. Two millennia and a vast cultural gap separate us as letter readers from Paul. To help bridge this gap, we must first look at typical letters of Paul’s day. This will help us to see how Paul was like other writers of his day. We cannot stop there though, for Paul was also quite different from other writers. It is in his similarities and differences from other first-century letter writers that we begin to rediscover Paul the letter writer.

After describing Paul’s world, his Christophany, and how he wrote letters, we will place his letters into the context of his ministry. When we do, immediately we are faced with the challenges of the continuities and the discontinuities between the epistolary Paul (the Paul seen through his letters) and the Lukan Paul (the Paul described in Acts). Neither is, of course, the real flesh-and-blood Paul. This, and nearly every other aspect of Paul’s life, is debated, and students can become quickly lost in the quagmire of scholarly arguments. Two common approaches to discovering the “historical Paul” are used. Some scholars will begin with a more skeptical approach, questioning the historical accuracy of Acts. This approach centers on the letters, the so-called epistolary Paul, relegating Acts to the status of “secondary source material.” Paul’s letters, it is argued, are more reliable since they come from his pen. Luke’s stories about Paul, on the other hand, cannot be trusted since they are biased secondhand accounts. For example, some question whether Paul really was a student of Gamaliel in Jerusalem (Acts 22:3), since he makes no mention of it in Philippians 3:4-6.

The other approach takes Acts to be as reliable as the letters of Paul. Even though the debate over the accuracy of Acts still rages among New Testament scholars, in this book we accept Luke’s account of the early church as a useful source for understanding Paul and his world.

Looking at Paul’s world, Christophany, letter-writing practices, and ministry is of little consequence if it does not affect how we read his letters. Paul had his reasons for writing letters. Therefore, we must interpret Paul’s letters in light of their historical context, identifying the major themes and theological contributions of the apostle to the Gentiles. Thus we must also pay careful attention to Paul’s own situation. The itinerant letters will be examined separately from the prison and personal letters. What was written in his letters had as much to do with what Paul himself was experiencing as the problems he was trying to address. These letters say as much about him as his converts.

But there is one more problem. Not all scholars think that every letter attributed to Paul actually came from him. In fact, only Romans, 1–2 Corinthians, Galatians, Philippians, 1 Thessalonians, and Philemon are “uncontested” Pauline letters. Doubts persist about the authenticity of Ephesians, Colossians, 2 Thessalonians, 1–2 Timothy, and Titus. Was it really Paul who wrote these other letters? Prior to the nineteenth century most biblical scholars assumed Paul either wrote his letters or dictated them to a secretary verbatim. This meant that the vocabulary, style, and kinds of theological expressions in his letters should reflect a single author’s mind. Letters were compared and those noticeably different in vocabulary and style were declared inauthentic: Paul did not write them. For a number of reasons, some scholars decided that Romans, 1 Corinthians, 2 Corinthians, and Galatians were the genuine letters of Paul. Letters that shared the same style, manner of argument, and themes—particularly justification by faith—were also deemed authentic. Comparing some of the other letters (e.g., Ephesians, 1 Timothy, and Titus) with the “genuine letters,” these scholars concluded that these other letters are so different in style and theological themes that they could not have been penned by the apostle Paul. Instead, anonymous Christians, inspired by Paul, wrote them in honor of their hero in the faith. Such letters are called pseudonymous, because they were written falsely under the name of another. This practice, it was claimed, was so common in the culture that early Christians did it as well. In the end many scholars pronounced only the undisputed letters to be useful in understanding the apostle to the Gentiles.

Our own research, however, has called into question these assumptions and conclusions at several levels. We will take these up in later chapters, but for now let us offer some initial thoughts. First, as we will show, Paul’s letters were communal products, not the work of a single mind. Secretaries and coauthors exercised an influence over the composition of these letters. So the kinds of stylistic analyses done by previous generations of scholars do not prove helpful when deciding whether a letter is genuinely Pauline. Second, Paul’s letters contain a significant amount of preformed traditions (quoted material that was created and shaped prior to the letters themselves), including confessions, hymns, Scripture and scriptural interpretations, lists of virtues and vices, and so on. Although the amount of preformed material in the thirteen letters is debated, it is clear that any such preformed materials could differ from Paul in language, style and even theological emphases. Still, the fact that Paul included preformed materials in his letters means that he accepted what they were teaching. Third, Paul’s letters were written to address various audiences on various occasions. This alone can account for certain differences in language, style, and theological argument. Stylistic analysis is useful only when distinct documents have (roughly) the same audience and subject in view. Finally, Paul’s letters were written over a period of years, while the apostle himself and the churches he served were changing. Paul was no static leader. His was a dynamic church. Although development is hard to track and one must be careful not to draw too many hard-and-fast conclusions, we should at least recognize that twenty years of church planting, struggles against opponents, imprisonments and near-death experiences, as well as just growing older, do change a man. We should expect that these changes would show up in his letters.

We do not find the arguments against the authenticity of the disputed letters convincing. The presence of Pauline features in all of the questionable letters and the early church’s witness to their authenticity suggest to us that Paul is at the heart of every letter in the New Testament that bears his name. It is hard for us to set aside the claims of those who lived in Paul’s culture, were fluent in his language, and were conversant in all the theological problems he faced.2 If the church fathers were fully convinced these letters came from Paul, we must be careful not to override their voices too quickly in favor of modern assumptions regarding how letters were written in the ancient world.

The final part of the book steps beyond the life and ministry of Paul and considers the importance of his legacy. Paul started churches to extend his gospel ministry, and yet it was his letters that ended up preserving his influence for the ages. His letters were collected, copied, and used by the early church because they proved to be helpful to Christians other than the Galatians, Corinthians, Thessalonians, and Romans. His timely advice came to be recognized as the timeless Word of God. His ideas about Christ, salvation, the church, and God extended the reach of his influence far beyond the geography of the Mediterranean and the time of the first century. So we end our study of the apostle’s life and ministry by highlighting how Paul has influenced Christians, from the early church fathers in the east to our postmodern world in the west. Since he was known for addressing issues head-on, perhaps Paul can help us with some of the problems we face today.

Paul claimed he was commandeered by Christ and, because of this, the Philippians should join in imitating him, Paul (Phil 3:12-17). We think it is vital for the church today to imitate Paul and have committed our lives to this task. Yet we do not want to follow a Western, middle-class Paul who is so removed from the biblical Paul that children can freely disobey their parents and church members can justify racism. Our personal quest is to rediscover Paul so that we can imitate him as he imitates Christ. We hope you will do the same.


SPECIAL FEATURES


Two types of text boxes will appear in most chapters.


SO WHAT?

Several times in each chapter, we will seek to show the “So what?”—the “why it matters”—for the topic we are discussing, whether it be background or letter-writing customs. Why does it matter where and how Paul ministered? How does this help us understand his letters? Moreover, why does it matter how we read and exegete his letters when we are extracting his gospel—his theology—from the letters? Likewise, why does it matter if we study Paul at all? How does his theology impact us? What difference has it made in our lives as twenty-first-century Christians?





WHAT’S MORE . . .

“What’s more . . .” boxes present additional information that supplements our discussion, gives further background, or explores related issues we hope will help you rediscover Paul.




Most chapters will end with “Read More About It,” a brief list of recommended readings. Among other books, you will find a list of relevant articles from the DPL: Dictionary of Paul and His Letters, edited by Gerald F. Hawthorne, Ralph P. Martin, and Daniel G. Reid (Downers Grove, IL: InterVarsity Press, 1993). We will also add, when appropriate, resources that address specific issues in that chapter.

A glossary at the back of this book defines key terms you will encounter in your reading of Rediscovering Paul.












  


  1


  Rediscovering Paul in His World


  

    Paul did not think like a twenty-first-century Western Christian. His ways were not our ways. His priorities were quite different. For example, he did not share our “family values” that hold up marriage as the ultimate goal for everyone. Instead, Paul contended that believers should try to remain single. To him, a celibate convert was more devoted to Christ than a married person (1 Cor 7:8, 29-35). Paul did not operate with the assumption that all churches should think for themselves either. The apostle to the Gentiles did not believe in freedom of speech. Instead, he required his converts to conform to his directives, to keep his instructions, to think like him, to imitate him (1 Cor 11:1, 2, 16; 14:28, 38; Gal 5:10). And Paul, like his contemporaries, did not maintain that all people are created equal, born with “inalienable rights.” Paul was convinced God made some people superior to others (Rom 3:1, 2; 9:20, 21). These convictions offend our sensibilities, tempting some of us to rehabilitate Paul to our way of thinking. The verses we like, we teach. The parts of his letters that do not support our convictions, we ignore, or we try to convince others that “Paul did not really mean that.” But before we argue for our convictions, perhaps we should let Paul argue his. Rather than trying to understand Paul on our terms, we should try to figure out what he meant on his terms. Paul belonged to his world, not to ours. His letters were addressed to his converts, not to us. So before we can understand Paul and his letters, we need to study his world.


    This is going to require much effort on our part. It’s difficult enough to make sense of the beliefs and ways of peoples who live around the Mediterranean today. How much more work will it take to describe the peoples who lived in the same region two thousand years ago? How are we supposed to rediscover the first-century world of Paul and his neighbors?


    It’s not hopeless: texts, artifacts, and case studies of the first-century Mediterranean world all help us. Historians study literature from the period—religious writings, political histories, letters, novels, plays, inscriptions—in hopes of getting a firsthand description of life in the first century. The problem with relying exclusively on literary texts is that they reveal primarily what the literary elite had to say about their world. Only about 3 percent of the Roman world fell into this ultrawealthy class.


    

      SO WHAT? 


      The Rich and the Poor in Paul’s World


      

        Steve Friesen estimated the economic classes of the New Testament world by producing a poverty scale from the ultrawealthy to the very poorest. He then estimated the percentage of the population that fell into each group. Bruce Longenecker nuanced this as an Economic Scale (ES).


        

          

            

              

              

              

              

              

                

                  	


                  	Freisen’s Estimates


                


                

                  	ES1–ES3 (the wealthy classes)


                  	3%


                


                

                  	ES4 (the upper middling class)


                  	7%


                


                

                  	ES5 (the lower middling class)


                  	22%


                


                

                  	ES6 (the subsistent poor)


                  	40%


                


                

                  	ES7 (the desperately poor)


                  	28%


                


              

            


          


        


        Bruce Longenecker estimates that urban churches of Paul likely had no members from ES1 to ES3. Perhaps 10% of the members were ES4, but the majority, 65% of members, were from the poorest groups, ES6–ES7.a


      


      aBruce Longenecker, Remember the Poor: Paul, Poverty and the Greco-Roman World (Grand Rapids: Eerdmans, 2010). Longenecker’s estimates vary slightly from Friesen.


    


    In order to reconstruct a picture of the everyday life of the more common man or woman of the first century, archaeologists excavate sites where Mediterranean peoples used to live. The artifacts they uncover can tell us much about the languages, diet, religious practices, housing conditions, domestic chores, trade labor, infrastructure, and economy of certain villages, towns, and cities. Finally, anthropologists study rural communities in modern Greece, Turkey, Lebanon, Israel, and Saudi Arabia in order to describe the current, shared social convictions of these different ethnic groups. Biblical scholars take these field studies and compare them with observations gleaned from literary texts and archaeological reconstructions and correlate the evidence. Cultural anthropologists show how Mediterranean peoples of the last fifty years share in at least some ways similar social convictions with first-century inhabitants of Achaia, Asia Minor, Syria, Judea, and Arabia. Put it all together and we can get a general picture of what life was like in the first-century Mediterranean world.


    

      LIVING IN THE MEDITERRANEAN WORLD



      The peoples who lived around the Mediterranean basin in the first century negotiated a multicultural world, as indeed they do today. It was a pluralistic world of various religions, languages, foods, fashions, currencies, schools, houses, shrines, and nations. Different ethnic groups sought to preserve their social identity by resisting cultural conformity. Old ways, ancestral customs, and family traditions were more easily preserved in rural areas than in the high-traffic urban centers connected by Roman roads. Greeks differed from barbarians as much as Jews distinguished themselves from Gentiles. And yet, despite the diversity, these different peoples had similar religious experiences, shared social customs, and possessed a common Mediterranean worldview (also called “symbolic universe”). In certain respects, they looked at life the same way. They shared similar priorities. Their social networks operated according to the same general rules. Consequently, scholars can speak, in the broadest context, about the culture of first-century Mediterranean people. So, what did first-century Mediterranean peoples believe?


      All things come from God/gods. In Paul’s day, people did not think in terms of “natural resources.” Every nation, every trade, every territory was given, governed, and controlled by divine powers. Israel believed that Judea was given by YHWH to the Hebrews in order to take care of his people (Judg 11:24). All Mediterranean peoples believed the same about their gods. The gods sent rain in order to bring crops to maturation to feed their people. For the Jews, it was YHWH who provided for them (Ps 104). The gods’ blessing would mean abundance. On the one hand, Paul’s Jewish perspective wasn’t novel. But on the other hand, it was. The God of Israel was the only source of life:


      

        Hence, as to the eating of food offered to idols, we know that “no idol in the world really exists,” and that “there is no God but one.” Indeed, even though there may be so-called gods in heaven or on earth—as in fact there are many gods and many lords—yet for us there is one God, the Father, from whom are all things and for whom we exist, and one Lord, Jesus Christ, through whom are all things and through whom we exist. (1 Cor 8:4-6)


      


      

        SO WHAT? 


        We Believe God Is in Charge of Our Lives, Don’t We?


        

          Actually, most of us believe in the power of choice. We create our own destinies. We believe in choosing our own lifestyle. To the Mediterranean peoples, a person’s destiny was already determined by the decision of one of the gods. Wealth, status, power, and privilege belonged to those who were born into the right family. No one could choose to be a priest or a king or a father or a man. A proper pedigree was required to serve the gods in the temple or reign over his people. For example, the people of Israel recognized Levites as priests and hoped for a “son of David” to be their king. God is the potter; we are merely the clay. Paul pointedly asked, “Will the one who is molded say to the one who molds it, ‘Why have you made me like this?’” (Rom 9:20, author’s trans.)


        


      


      The people of Paul’s day also believed that the gods’ curses would bring limited goods (e.g., Deut 28:15-68). Since the great majority of the population dealt with meager resources, most people were convinced they were living under a divine curse. In order to placate divine powers, then, devotees would do whatever the priests told them to do without question. Worshiping the gods was not a matter of choice; it was a requirement of communal life. All were dependent on the gods’ care and protection. To promote a god’s honor, then, was to promote the welfare of the community (Prov 3:9-10). Sinners were deviants who jeopardized the favor of the gods for everyone. Compliance, therefore, was the mark of a faithful devotee.


      Jews believed their God was the source of life—the power that opens the womb of a woman. Fertility drugs were supposedly empowered by fertility gods. But the God of Israel created male and female. Men were built for the outdoors; women sought domestication. The rich were born into wealthy families. Landowners inherited their domain. Power belonged to nobility because they owned the land that fed the people. All of this was by divine design (Sir 33:10-13). God made certain people superior to others—some to rule, some to govern, some to manage, some to labor, some to farm, some to beg. The circumstances of people’s birth, their station in life, the place of their birth, and even the trade they learned from their fathers were predetermined by God. People were born into their religion and their vocation. If you were born to a king, a king you would be. If you were born to a farmer, a farmer you would be. If you were born poor, you were meant to be poor. If you were born into the retainer class, God intended for you to manage the land and its resources. The Romans, for example, were convinced that the gods gave them dominion over their subjects in order that they could become the world’s benefactors. They maintained that the benefit of Roman rule was a gift from their gods.


      Herein lies the irony. We know our “natural resources” will eventually run out. We are developing alternative energy sources because one day there will be no oil. Yet we are as wasteful as though we lived in a world of unlimited goods. The Mediterranean peoples believed, on the other hand, that all things come from God/gods—powers of everlasting supply. And yet the gods seemed to parcel out their blessings in limited supply, making their subjects totally dependent. There was only so much rain, so much land, so much food, so much wealth, so much power, so much influence, and so much honor to go around in a subsistence society. If someone had more than they needed, someone else had less. Theirs was an agonistic world, that is, a world where competition for limited goods required alliances among social equals.


      

        WHAT’S MORE . . . 


        Paul and Predestination


        

          Like his Mediterranean neighbors, Paul believed that God destined certain individuals for certain tasks: “Let each of you lead the life that the Lord has assigned, to which God called you. This is my rule in all the churches” (1 Cor 7:17). Spiritual gifts were assigned by God (1 Cor 12:4-11). God gave certain persons more honorable gifts than others (1 Cor 12:24); he made different persons for different tasks (1 Cor 12:17-18). To object to God’s purpose was analogous to a clay pot questioning the design of its maker (Rom 9:20-21). Indeed, to Paul “the gifts and the calling of God are irrevocable” (Rom 11:29). Paul knew that all too well. God made him an apostle (Gal 1:1, 15-16). God assigned him the field of his work: the Gentiles (2 Cor 10:13; Gal 2:8). Yet Paul was no determinist. Did he believe God could change a man’s destiny? Quoting Hosea, Paul argued that his Gentile converts were sons of Abraham even though they were born pagans, because God said, “Those who were not my people I will call ‘my people’” (Rom 9:25). According to Paul, God added the law to the covenant because of sin (Gal 3:19). Describing the ever-changing ways of God, Paul warned his readers that God could graft in and break off branches of Abraham’s family tree (Rom 11:17-21). Indeed, God could change the destiny of a person’s birth (Eph 2:11-13). And according to Paul, this was good news indeed.


        


      


      This was especially evident in rural areas, where villagers relied on each other to maintain their standard of living. They shared their goods and services with each other. Their children married each other. There was no room (or need!) for upward mobility. Limited supplies required thrifty lifestyles and occasional forays into the big cities to sell their wares. Living in towns without gates, villagers did not take kindly to outsiders. Walled cities, on the other hand, were urban centers that welcomed travelers because city dwellers needed merchants, day laborers, messengers, and even itinerant teachers like Paul.


      It takes a village to raise a child. In the Mediterranean world, individual accomplishments did not define the significance of a person. Instead, a person’s identity was wrapped up in the reputation of his or her family, community, and people group. Scholars call this a “dyadic personality.” Self-discovery came from the opinion of others, not from self-reflection. The family you were born into, the village of your nativity, and the alliances you maintained with other groups established your individual identity. When Paul was in trouble in Jerusalem, he did not identify himself as “the apostle to the Gentiles” or “slave of Christ” or any other favorite self-designation that we find in his letters. Instead, he relied on the conventional social markers of his day: “I am a Jew, born in Tarsus in Cilicia, but brought up in this city at the feet of Gamaliel” (Acts 22:3). First, when Paul identified himself he was quick to point to his membership within an honorable covenant community. He was essentially saying, “I am one of you.” Second, he saw himself as a citizen of Tarsus, “an important city” (Acts 21:39). And last, he was raised in Jerusalem, the holy city, and was the disciple of a prominent Pharisee. These were not claims of individual accomplishments. Paul was a product of his family, his city, his people, and his traditions.


      Those who knew their place in society always promoted the welfare of their own family. This maintained their collective social influence in their hometown (see how Paul applied the same idea in Phil 2:3-4). Fathers kept children in line. Tribal elders governed family clans. This social hierarchy required individuals to comply with the demands of their group. It was part of confirming divinely appointed roles and class distinctions. Women submitted to men. Children obeyed parents. Kings ruled over subjects. Priests required sacrifices. And so, it didn’t come as a surprise to his converts when Paul laid down the household code for his “house” churches:


      

        Each of you, however, should love his wife as himself, and a wife should respect her husband. Children, obey your parents in the Lord, for this is right. . . . And, fathers, do not provoke your children to anger, but bring them up in the discipline and instruction of the Lord. Slaves, obey your earthly masters with fear and trembling, in singleness of heart, as you obey Christ . . . doing the will of God from the heart. . . . And, masters, do the same to them. Stop threatening them, for you know that both of you have the same Master in heaven, and with him there is no partiality. (Eph 5:33–6:9)


      


      To subvert the social order was to disobey God (Sir 3:16). Individualists were dismissed as social pariahs, selfishly bent on destroying themselves and their communities. Instead of submitting to their preordained place in society, rebels committed social suicide when they “left home to make their fortune.” Prodigal sons always failed.


      

        SO WHAT? 


        Isn’t Everyone an Individual Deep Down Inside?


        

          Well, we think in active terms. We believe we are the sum of our choices. Who we are is what we make of ourselves. We want to be unique. We want to make our mark on the world. To rise above humble beginnings, to overcome the challenges of a poor neighborhood, to become who we want to be by the sheer force of our will, this is the American dream. For Paul and his contemporaries, however, the drive to “be somebody” would be a Mediterranean nightmare. Self-promotion jeopardized the welfare of the community. Rebels were considered selfish individuals, looking out for their own interests at the expense of others.


        


      


      Everyone needs a friend in high places. As a runaway slave, Onesimus was in a heap of trouble. To return to his master would mean severe punishment, perhaps even death. Living on the dole wasn’t feasible either. Sooner or later he would be found out. Runaway slaves were a menace to society, a threat to the social order. What could he do to make amends with his master? Onesimus had only one option: find a friend of his master to broker a deal. Enter Paul the apostle:


      

        I am appealing to you for my child, Onesimus, whose father I have become during my imprisonment. Formerly he was useless to you, but now he is indeed useful both to you and to me. . . . So if you consider me your partner, welcome him as you would welcome me. If he has wronged you in any way, or owes you anything, charge that to my account. I, Paul, am writing this with my own hand: I will repay it. I say nothing about your owing me even your own self. (Philem 10-11, 17-19)


      


      In a world without pension plans and insurance companies, the Mediterranean peoples relied on each other to weather hard times. Living in an unpredictable, risky world of limited goods made family relations and tribal networks indispensable to maintaining the welfare of any community. Arranged marriages kept economic resources close to home. Kinship was the most reliable means of keeping what you had or, more desirably, improving your (and your village’s) economic power and social status. Friendships were also used to strengthen bonds and to a very limited degree to create some opportunities for upward mobility. In general though, most relations were formed among social equals; that is, the elite kept to themselves, the retainer class had their own clubs, merchants lived in the same part of town. Trade guilds formed to insure shared economic prosperity and protect commercial turf. Religious societies, dining clubs, and schools of philosophers and sophists maintained networks among members of equal status. These social groups operated much like families, where shared interests were protected by members swearing the same allegiances.


      Whether in kinship or in friendship, persons of low status had a hard time improving their situation in life. Yet not all friendships were social alliances created among equals. Since the only way for most people to get ahead in the Mediterranean world was to become the beneficiary of a wealthy person, everyone wanted to be known as a “friend” of powerful, rich people. Gift giving was the primary means for social inferiors to form alliances with the aristocracy (Prov 18:16). Magistrates received all kinds of gifts (bribes?) from friends as preventative maintenance, insuring future favorable rulings of the courts. Cities vied for Caesar’s affections by erecting monuments and declaring special days in his honor. Ironically, those who had the least gave generously to those who had the most in hopes of garnering favors against an uncertain future. Benefactors, therefore, were constantly greeted by strangers bearing gifts. Patrons had to be careful because once the gift was accepted, the friendship was sealed, and the patron was bound by honor to reciprocate with favors, usually the kind that only a wealthy, powerful man could bestow.


      

        WHAT’S MORE . . . 


        Paul’s Gift


        

          During his third mission trip, Paul collected a monetary gift for the mother church in Jerusalem. He required his converts to gather a relief offering for the “poor among the saints at Jerusalem” (Rom 15:26). From Galatia to Corinth, Paul instructed the churches to prepare the offering in anticipation of his visit, collecting the money every time they met for worship (1 Cor 16:1-4). Then he, along with representatives from each church, would carry the gift to Jerusalem, “for the rendering of this ministry not only supplies the needs of the saints but also overflows with many thanksgivings to God” (2 Cor 9:12). Paul counted on a joyous celebration when the poor Jewish Christians in Jerusalem would welcome the gift of his generous Gentile converts. Apparently that did not happen. Luke never mentioned the gift. Would he purposefully exclude such a unifying moment in early church history? In fact Paul’s arrival in Jerusalem was greeted with hostility rather than praise (Acts 21:28). Paul was counting on the gift to mean more than a sincere expression of Christian charity. Even Paul admitted that, by accepting the relief offering, the mother church would be putting their stamp of approval on his mission to the Gentiles (Rom 15:31). According to Paul, his converts were paying back materially what they had received from the first Christians spiritually (Rom 15:27). By accepting the gift, the Jerusalem church would have signaled their acceptance of the role of benefactor, with Paul’s churches as clients. But more than that, they would then be obliged to repay honor for honor, giving their spiritual blessing to Paul’s converts and his ministry. Did Jerusalem accept Paul’s gift, perhaps without fanfare? We will never know. But we do know that, in Paul’s day, gifts came with strings attached.


        


      


      Why would any patron accept such gifts, since strings were attached? Patrons secured the praise of their clients who would boast of the generosity of their benefactors. Indeed, such boasting was expected; clients were more than willing to comply since ingrates were considered shameful persons. So clients needed money; patrons sought honor. Everyone had to give in order to get. The Mediterranean world operated exclusively on quid pro quo arrangements.


      Honor is the only game in town. The quest for honor made everyone play by the rules. Roman law may have prevented chaos. But the universal desire for honor, from the richest to the poorest, made the world orderly. Honor was the highest good. The approval of a man’s social group meant more than the acquiring of wealth or the wielding of unquestioned power: “A good name is to be chosen rather than great riches” (Prov 22:1). Honor defined success. Since a person’s worth was determined by their social group, honorable recognition established an individual’s significance. A man without a country, a woman without a family, and a stranger without friends would have no chance of claiming honor. To us, love is the greatest good, a universal need that defines a person’s self-worth. Love can be given by anyone and received by all. In the Mediterranean world, honor could only be received by those worthy of recognition. Honor was deserved. It was owed. A man could not claim honor by himself. He had to receive it from those who had it. Honor could only be given by honorable people. Therefore, honor was a social commodity of collective interest. An individual’s honor depended on a group’s approval, and a group’s honor depended on the behavior of its members:


      

        The eye cannot say to the hand, “I have no need of you,” nor again the head to the feet, “I have no need of you.” On the contrary, the members of the body that seem to be weaker are indispensable, and those members of the body that we think less honorable we clothe with greater honor, and our less respectable members are treated with greater respect; whereas our more respectable members do not need this. But God has so arranged the body, giving the greater honor to the inferior member, that there may be no dissension within the body, but the members may have the same care for one another. (1 Cor 12:21-25)


      


      All honor came ultimately from God (Sir 3:2). He endowed certain persons with unquestioned honor: kings, priests, and fathers. All subjects honored the king. All worshipers offered sacrifices required by the priests. All children obeyed their fathers. To honor these whom God had chosen to be kings, priests, and fathers was to honor God. By giving honor to whom honor was due, members of a social group preserved their own honor as well. In other words, when children honored their parents, they were bringing honor to their family and, consequently, to themselves (Sir 3:11). It was up to the members of a social group, therefore, to preserve the honor of their honorable head. Any member that dishonored their head brought shame to their group (1 Cor 11:4-5). This is why, for Paul, church discipline was a corporate reality: “Is it not those who are inside that you are to judge? God will judge those outside. ‘Drive out the wicked person from among you’” (1 Cor 5:12-13). Since the social identity of a person’s group revealed his or her own significance, members disciplined malcontents, shaming them into submission (see 2 Cor 2:6-11, where the Corinthians had gone too far in shunning a rebel). Sometimes disapproving looks or mocking sounds sufficed, such as turning heads or “separating the lip” (what Americans call giving someone “a raspberry,” see Ps 22:6-7). Public beatings or menial tasks were given to those who persisted in their rebellion (Acts 5:40-41; Lk 15:15). People shunned disobedient members of their group to make them ashamed of their socially unacceptable behavior. Their goal was to bring them back into conformity. Peer pressure, then, was considered a good thing (Sir 4:21).


      All males sought esteem and therefore competed for recognition within their social group. These social contests for honor were constant; the honor game was on at all times. You were either trying to get honor from someone or protecting your honor from someone else. Sometimes the quest for honor involved friendly competition. In these cases, honorable men gave honor to noble members to encourage loyalty. Oftentimes the contest for honor was an act of aggression in which one challenged the place of another. A man might take a higher seat at a banquet, forcing others to move down one seat. He might stand to teach in a synagogue. He might speak up in a debate. Honor was won and lost in these public confrontations or social contests often called by scholars today “the game of challenge-riposte.”1 The term game belies the serious nature of the stakes at risk. Where you stood in the assembly, whom your children married, where you conducted business, sat at banquets, indeed your “place” in society were at risk in honor contests. What we often read as an innocent quest for knowledge, “Teacher . . . what must I do to inherit eternal life?” (Lk 10:25), was usually a challenge for honor. Either by a question or an action, someone was making a claim to have additional honor. Since honor was a limited good, an increase in honor came by being drained, so to speak, from another. Honor was jealously guarded and quickly defended.


      These challenges were always made in the public arena, requiring the offended party to defend himself in the presence of his social group, such as when Paul opposed Peter “to his face” (Gal 2:11). If he believed that the challenge was insignificant or that it came from an insignificant man, he would ignore the challenger’s demands—it would be beneath him to dignify his inferior with a response (did Peter respond to Paul’s challenge?).


      If his social group agreed (showing signs of contempt), then the challenger would be shamed by the hubris of his “shameless attempt” to steal the man’s honor. If, however, the challenge threatened the offended, then he would be required to make riposte, defending his honor. This could be done by threatening the offender with retaliation, making him back down, by giving one’s own version of the events that led to the challenge or by simply appealing to the support of his group. Regardless of the tactics employed by the offended party, the outcome of the contest was determined by the members. A successful challenge or defense would mean the loss of one man’s honor to another.


      Boasting and jealousy were necessary defense mechanisms for a man trying to maintain his honorable status. In order to make potential challengers think twice before attempting to take another man’s honor, members constantly boasted of their significance in their community. To us boasting is bragging, blatant self-promotion. For the Mediterranean peoples, boasting was the surest way to keep social order. Everyone had their place; everyone knew their role. So boasting was the acceptable means of reminding everyone of a man’s claim to honor—his status within the group. Boasting reminded everyone of a person’s proper place in the hierarchy. In fact, members expected their honorable leader to boast of his pedigree, his accomplishments, and his importance in order to preserve the honor of the entire group. Members would often join in, adding their claims to his boasting (Acts 12:22). By promoting the leader’s honor, they were protecting their own.2 To boast, to look out for your own honor was the same as guarding the honor of your group and your honorable head.


      Paul believed God gave him the honor of being the apostle to the Gentiles (see Gal 1:1, 15-16). James, Peter, and John recognized his apostleship (Gal 2:7-9). His converts were supposed to defend his honor as their leader (2 Cor 12:11). Paul claimed he was a true apostle because he had seen the resurrected Messiah, just as all the other apostles had (1 Cor 15:7-10).


      Despite the fact that many questioned Paul’s claim to honor, he argued that his converts proved his apostleship; they believed the message he delivered as Christ’s emissary (1 Cor 9:2). What better proof did he need (2 Cor 3:2)? Yet Paul’s argument is weakened when his own converts questioned his authority as their apostle (2 Cor 13:3). After all, Paul’s boasting, his defense of his honor, confused them. He didn’t do it like it was usually done. Paul refused apostolic privileges, such as receiving payment for preaching. He refused to boast in his strengths and would only boast in his weaknesses (2 Cor 11:30). He admitted that he should be considered the least honorable of the apostles (1 Cor 15:9).


      Paul’s seemingly odd behaviors with regard to honor invited challengers to question his status as an apostle. Perhaps Paul was vulnerable to these challenges since he did not measure up to the conventional requirements of an apostle, such as those laid out by Luke in Acts 1:21-22. Therefore, in most of his letters Paul had to defend his honor. To us it looks excessive—a man constantly setting before his readers his claims and putting down his opponents. But this constant challenge and riposte was typical of an agonistic culture, in which those who claimed honor were required to defend it all the time.


      

        SO WHAT? 


        What About Ordinary Questions?


        

          In the world of Jesus and Paul, private conversations were considered “friendly” (see Jn 3:1-2). Public confrontations were always intended as a challenge to a man’s honor. Public questions, therefore, were never asked for the sake of gaining information. When the disciples did not understand Jesus’ parable, they asked in private (Mk 4:10). If they asked in public, it was a challenge to Jesus’ honor. When the lawyer asked Jesus, “What must I do to inherit eternal life?” he was not looking for information (Lk 10:25). When Matthew said no one dared to ask Jesus any more questions (Mt 22:46), he meant public questions. They were tired of losing honor to Jesus. They needed another way to get back their lost honor (Mt 26:3-5).


        


      


      Rituals preserve the sacred. Even though Mediterranean societies believed that God shared his honor only with certain people, they were convinced he lent his power to all creation. Behind every power was a divine initiative. Rain, wind, fire, disease, life, death—these uncontrollable forces could prove to be benevolent or malevolent, depending on the purity of the devotees. Reckless living invited chaotic powers to wreak havoc. So all religions had their own ideas about how they could placate malevolent powers and invoke the blessings of good gods. Typically these rules not only governed how priests and temples were to function in the presence of the holy but also what rituals were to be performed outside the bounds of “sacred space” in hopes of creating order and controlling the powers. We would call such rituals “superstitions,” because we presume to know why it rains, or how viruses invade bodies, or why the earth occasionally quakes.


      We understand the microscopic world. But to people of the first century, fevers were not a good sign. Instead, when a child suffered a fever, they believed evil powers were attacking. Indeed, children seemed to be the most vulnerable to evil powers; they were always getting sick. According to our best estimates, in the first-century world only one out of five children lived to the age of thirty.3 To the inhabitants of that world, the survival of the fittest was not a function of natural selection. Healthy persons were favored by the gods. When Jesus was asked to bless the children, it certainly included the hope that they would not die.


      Since first-century people did not know about bacteria, why did they care so much about cleansing and purity? They seemed to be obsessed with cleanliness; all religions had purification rites. Why all the fuss? Every power, every divine gift was a dangerous blessing—a prickly pear that must be handled with care. The ability to give birth, for example, was a sacred event, a sharing of divine power with humans. Therefore, sacrifices were required and purification rites were followed in order to show proper homage to the god who made it all possible. To share in the execution of divine powers rendered humans unclean, unworthy to partake of the sacred. Being “clean” had nothing to do with being sterile. Ritual washing didn’t include soap. Instead, devotees kept certain taboos in order to ward off any hostile spiritual power that would harm them. These rituals were not ethical instructions based on a moral rationale, such as “we must give thanks to God because he is good.” Purity rites were required to protect the unclean from a holy God. Those who did not observe these rituals polluted their community with their uncleanness. Uncleanness begat more uncleanness, making matters worse, which is why those who were cursed by God were segregated from the clean, the purified, the blessed: “God will judge those outside. ‘Drive out the wicked person from among you’” (1 Cor 5:13).4


      

      

        WHAT’S MORE . . . 


        Chronological Snobbery


        

          It is good to live in the modern era where infectious diseases are conquered by antibiotics (sort of), weapons of war are sophisticated (we have “smart” bombs), and people are not oppressed by demons (at least my friends aren’t). Are we kidding ourselves? We know “how” viruses invade bodies, but “why” did this person get it and not that person? Bad luck or poor hygiene? Should Christians even believe in “luck”? Could God (or worse, a malevolent spirit) be behind it? Not in our worldview. We are convinced spiritual forces have nothing to do with the microscopic world. We look at people one hundred years ago and say, “Bless their hearts; they didn’t really understand the world. They just did the best they knew how.” One hundred years from now, will others say the same about us?


        


      


      A holy God could only be worshiped by a holy people in a holy place. The first-century Mediterranean people divided the world into sacred and profane (or “common”) space. Territory that was sacred was clearly marked out and dedicated in purity to a holy God. Everywhere else was considered profane since it was traversed by unclean as well as clean persons. Those who served in the presence of the holy—priests—needed to be “clean” by observing special restrictive regulations regarding dress, diet, sexual intercourse, and purification rites. Entrances to shrines warned visitors about violating sacred space. To enter the temple with unclean hands, offer an unfit sacrifice, or partake of a sacred meal in an unworthy fashion would pollute the sanctuary and defile fellow worshipers, inviting holy wrath. Sickness, disease, and death were the result:


      

        Whoever, therefore, eats the bread or drinks the cup of the Lord in an unworthy manner will be answerable for the body and blood of the Lord. Examine yourselves, and only then eat of the bread and drink of the cup. For all who eat and drink without discerning the body, eat and drink judgment against themselves. For this reason many of you are weak and ill, and some have died. (1 Cor 11:27-30)


      


      On the other hand, obedient members curried the favor of God by maintaining holiness, that is, keeping themselves clean (via purification rites, observing taboos, offering sacrifices), and avoiding impurity (observing social boundaries determined by the sacred). Maintaining these purity boundaries would mean God’s blessing on a man’s family, his clan, his village, and even his land (“For the unbelieving husband is made holy through his wife, and the unbelieving wife is made holy through her husband. Otherwise, your children would be unclean, but as it is, they are holy,” 1 Cor 7:14). So worshiping the right gods in the right place and in the right way was important to all Mediterranean peoples. Even foreigners were expected to pay their respects to local gods.


      Exclusive devotion to the God of Israel created problems for the Jews of the Diaspora (those who did not live in the land of Israel). They refused to pay homage to local gods. They kept strict purity codes (diet, purification rites, dress). Indeed, since purity codes established social boundaries for all peoples, the holiness code of Judaism made the Jewish people appear to be isolationists. Their nonconformist ways created social problems that sometimes led to political confrontations.5 For example, the imperial cult (the worship of Caesar) brought political favors to devoted subjects of any particular city. The Jewish people, of course, refused to promote the worship of Caesar, either by offering the obligatory annual sacrifices at imperial shrines, by contributing to funds for the construction of imperial shrines, or by participating in civic events that deified emperors past or present (birthday memorials, pagan festivals, etc.).6 Even though Judaism was recognized by Rome as an official religion, in certain regions hostilities persisted against the Jewish people for their noncompliance (especially in Egypt and parts of Asia Minor). Failing to honor Caesar put the rest of the population at risk. Sometimes Jews of the Diaspora were able to mollify their pagan neighbors by supporting other public works projects or by adopting Gentile habits that did not threaten their religious convictions. Still other Jews abandoned their traditions and lived like Gentiles.


      The question, however, for most Jews trying to maintain holiness was, “How much is too much, and how far is too far?” To dress like the Romans, to speak like the Greeks, or to eat like a pagan was not living like a Jew, regardless of where he or she may have lived in the Mediterranean world. So this makes our task of rediscovering Paul harder still when we recognize that there were significant differences between Greeks, Romans, and Jews, for it seems as though Paul belonged to all three.


    


    

    

      LIVING IN THE GRECO-ROMAN WORLD



      By his own admission, Paul was a crafty fellow (2 Cor 12:16). Paul claimed, “I have become all things to all people, that I might by all means save some” (1 Cor 9:22). He saw his cultural dexterity as a necessary function of sharing the gospel. Incarnation required accommodation. To be a servant of Christ, Paul had to become a slave to all peoples (1 Cor 9:19). To his detractors, however, Paul was acting more like a “man pleaser” than a “God pleaser” (see Gal 1:10). His chameleon-like behavior looked more like hypocrisy and apostasy than unquestioning obedience to God, for no child of Abraham had the right to question Moses or set aside even the least of the commandments (see Mt 5:19). To his opponents, then, it seemed as though Paul was justifying his duplicity, using the modus operandi “Let us do evil so that good may come” (Rom 3:8). Paul took issue with such a “slanderous charge.” And yet even the apostle to the Gentiles knew that he had given up his ancestral ways when he adopted the pagan ways of his converts (Gal 2:11-18; 4:12). In fact, toward the end of his life, Paul came to consider his Jewish past as “rubbish” compared to gaining Christ (Phil 3:8).


      This is why we have a difficult time figuring out Paul. Who was he? He claimed to be a “Hebrew of Hebrews,” but he preferred the Greek translation of the Hebrew Scriptures. He was from Tarsus but claimed that he was “brought up” in Jerusalem. He preached a “law-free” gospel yet relied on the law to make his argument.7 He claimed to be an apostle of Christ but rarely referred to what Jesus taught. He ridiculed idols but ate their sacrifices. He opposed circumcision for his converts but had one of his coworkers circumcised. His mission trips were sponsored by the Antioch church, but he collected money for the Jerusalem church. Paul claimed Roman citizenship but was beaten and imprisoned like an imperial subject. Paul argued like a rabbi but quoted Greek philosophers. Paul’s versatility makes him a difficult person to pin down historically. At times he behaved like a devout Jew, obeying the Torah. At other times, under different circumstances, he acted as if he were a Gentile, ignoring Jewish purity codes. Sometimes he sounded like a Jew of the Diaspora: “You turned to God from idols, to serve a living and true God” (1 Thess 1:9). At other times, he reads more like a Stoic philosopher: “Do not be conformed to this world, but be transformed by the renewing of your minds” (Rom 12:2). Finding Paul is a challenge most historians relish. What kind of man was he? What were the influences that shaped Paul’s thought? How did he live? Or, even more to the point, how did he appear to his contemporaries—as a Jewish man trying to fit into a pagan culture, or, as a Hellenist who once lived like a Jew?


      To put the question before us in such a binary fashion is misleading. Typically scholars have set the influences that shaped Paul’s world on a continuum. At one end there is Paul’s Jewish heritage—a people often described as keeping to themselves and observing odd religious and cultural ways. At the other end is the cultural matrix called the “Greco-Roman world,” with all of its social peculiarities and syncretistic religious tendencies. Then arguments are put forward as to where Paul belongs on the line of social identity. Is he more Jewish or Hellenistic? One sector of Pauline scholarship prefers to describe Paul in his Hellenistic context.8 Another contends that he was thoroughly Jewish.9 However, the question “Jewish or Hellenistic?” is far more complex.10


      First, this binary division, either this or that, places Judaism at odds with Hellenism, as if one were the cultural opposite of the other. Despite current references to “culture wars,” there is no such thing as cultural purity—even though the authors of 1–2 Maccabees would have us think Hellenism was to blame for the degeneration of Judaism (see 1 Macc 1:41-53; 2 Macc 4:10-17). The Greek way of life and Judaism were not necessarily mutually exclusive. Second, placing Judaism at odds with Hellenism assumes a singular expression of the Jewish faith of the first century. Most scholars, on the other hand, prefer to speak of Judaism(s), emphasizing the diverse background of Paul’s faith. Was Paul’s Judaism mystical, apocalyptic, prophetic, or rabbinical? Finally, we cannot speak of first-century Judaism apart from the influence of the Greeks as well as the Romans. Indeed, a study of the Greco-Roman world would be incomplete without a description of Judaism. Living in the Greco-Roman world meant living with Jewish people and their Jewish ways. Despite their attempts to live separate lives, Diaspora Jews influenced their neighbors and pagan influences changed how Jewish people practiced their religion.


      Paul was a Jew of the Diaspora. We are unsure how many of his early years were spent in Tarsus, but Paul was in Jerusalem, studying the law under Gamaliel (Acts 22:3).11 After his encounter with Christ, though, Paul devoted most of his adult life to traveling around the world, building a gospel ministry to Gentiles. A world of opportunity brought to Paul a lifetime of experiences that shaped his beliefs, his lifestyle, his work, and his gospel. When scholars find a unique contribution to the gospel in Paul’s letters, they want to know, “Where did Paul get that idea?” When the apostle to the Gentiles gives an unconventional explanation of the Hebrew Scriptures, scholars want to know, “How did Paul arrive at that interpretation?” Where Paul gives varied advice to different churches in different parts of the world, scholars try to determine, “Why did Paul do that?” Since Paul was a man of his time, context is the key. To study Paul in his context, then, means we have to go beyond his life in Tarsus, or his study of Torah in Jerusalem, and to follow him on all of his journeys in the Greco-Roman world. We must identify the distinctive religious, social and political customs of first-century Greeks, Romans and Jews, so that we can locate Paul in his world.


      Greek living. Long before the Romans ruled the Mediterranean world, the Greeks had exported their way of life to all the peoples of that region. More than two hundred years before the Roman Empire, Alexander the Great brought the social reform called Hellenism to his conquered subjects. This is why historians refer to the first-century Mediterranean world as Greco-Roman. The Romans may have controlled the economic resources of the Mediterranean at the time, but the Greeks had already captured the minds of its subjects—including the Romans. The influence of Greek language, mythology, philosophy, literature, art, education, architecture, fashion, polity, and leisure can be traced throughout the Mediterranean world, extending even to the remote corners of the empire. By the first century, to be Hellene was no longer a matter of descent but of disposition. Greece taught the world how to live.


      

      

        WHAT’S MORE . . . 


        Greek Spoken Here


        

          Alexander founded cities that would govern themselves. Each Greek polis (“city”) had its own governing council, housed in public buildings where policies were forged and political debates were heard. Temples were built for local deities as well as the Greek gods. The hub of the city was the agora (forum)—a large, open plaza often lined with Greek columns that served as a market for merchants. Huge theaters were built to accommodate massive crowds who would gather to watch Greek tragedies and comedies. These ornate cities attracted every walk of life—from the literary elite to the common tradesman. Whether to work or to listen or to watch, everyone had to learn the Greek language to join in the commerce of city life. For this and many other reasons, by the first century Koine (common) Greek had become the universal language of the Mediterranean world, especially east of Rome. Alexander’s conquest had resulted in nearly everyone speaking the same language, something comparable to English in today’s world.


        


      


      The extent to which Greek culture infiltrated different regions— especially rural areas—of the Mediterranean world is difficult to determine (see 2 Macc 4:9-16). If Hellenism’s reach extended to rural as well as urban regions of the Mediterranean world, among the uneducated as well as the educated, then scholars are more justified in speaking of Paul as one who was “thoroughly Hellenized.” Did Paul come from a wealthy family? Those who believe so insist that a formal Greek education is the only way to explain how Paul could have written such powerful letters, for the style of his argument betrays rhetorical techniques taught in the schools known as gymnasia. Tarsus of Cilicia, where Paul was born and probably lived for several years, was known as a major center for Greek education. Or did Paul pick up some rhetorical training as a rabbinical student in Jerusalem, as some scholars maintain? It seems some Greek-speaking Jews read Homer as well as the Torah in Jerusalem schools.12 On the other hand, is it more probable, given his trade as a craftsman, that Paul belonged to a family of modest means? In this case, some scholars make him out to be a Hellene hack, a pseudointellectual who learned a little rhetoric by listening to orators (a common pastime for the curious).


      Paul spoke and wrote Greek. But was it his primary tongue? And, even it if was, does it necessarily mean that Paul “thought like a Greek”? Was he, therefore, more readily able to embrace a Gentile mission? Did it make it easier for Paul to subscribe to the “law-free” gospel that got him in trouble with his Jewish brothers? In other words, to what extent was Paul Hellenized?


      Currently the debate regarding the degree to which Paul assimilated to Greek culture hangs in the balance. There seems to be little doubt that, to some extent, even uneducated citizens adopted the Greek way of life. Common people attended the games, enjoyed the festivals, watched Greek plays from the cheap seats, and were entertained by public speeches. They wore Greek styles. They gave their children Greek names (Philip, Andrew, Nicodemus). In some regions local shrines allowed shared altars for sacrifices to Greek gods. Whether he was a product of Greek schools or not, Paul probably watched the athletic contests and may have attended the theater now and then (1 Cor 9:24-27; 4:9). We know he quoted common aphorisms coined by Greek poets (e.g., 1 Cor 15:32-33). And he showed some rhetorical skills—in writing, perhaps not in speaking (1 Cor 2:4; 2 Cor 10:10; 11:6). Isn’t this conclusive evidence that Paul ascribed to Greek ways?


      

        WHAT’S MORE . . . 


        Greek Rhetoric


        

          Since the Greeks founded “city-states” that were supposed to govern themselves, the ability to persuade others through public speaking became one of the most desirable skills in the Greco-Roman world. Well-structured arguments enabled the articulate man to convince his listeners to adopt his position on past events (judicial rhetoric), current situations (epideictic rhetoric), or future issues facing the people (deliberative rhetoric). Regardless of the situation, every train of thought ran on the same tracks (first ethos, then logos, finally pathos), every speech followed the same format to help listeners anticipate what was coming:


          

            Exordium—introductory remarks where the speaker established his credibility to address the subject


            Narratio—a brief history of events that provided the context for the speech


            Propositio—the premise


            Probatio—arguments for his position


            Refutatio—arguments against his opponents


            Peroratio—what should be done


          


          Since Paul’s letters were meant to be read aloud to his converts (Col 4:16)—somewhat like a public speech—some scholars find rhetorical features in these well-crafted arguments (2 Cor 10:10). Several of Paul’s letters seem to follow a rhetorical pattern: for example, in Galatians, Exordium (1:1-10), Narratio (1:11–2:21), Propositio (3:1-5), Probatio (3:6–4:20), Refutatio (4:21–5:15), Peroratio (5:16–6:10). But other letters do not: for example, scholars can’t agree on the Propositio of 1 Corinthians. Furthermore, Paul’s letters don’t seem to fit the rhetorical mold. Is Galatians a good example of judicial (circumcision was a mistake) or deliberative (don’t get circumcised) rhetoric?


        


      


      According to John Barclay, we may never know the answer to that question.13 He maintains that Diaspora Jews in different regions of the Mediterranean world assimilated to Greek culture to different degrees and in different ways. Most Jews in Alexandria lived together in separate districts—segregated from the Gentiles—yet some sent their sons to Greek schools. Without apology, the Bible of Egyptian Jews was written in Greek. In Asia Minor, Jews held public office, contributed to the military and supported civic projects. At the same time, however, most refused to participate in local festivals and engage in business on the Sabbath, despite the angry protests of their fellow citizens. Certain social climbers married non-Jews and joined in the pagan festivities. Others, like Philo and Josephus, maintained their Jewish ways while trying to build bridges of mutual respect and trust with pagan rulers. To some, men like Philo and Josephus were apostates—too worldly to maintain proper standards of holiness.14 To others, they were heroes—leaders who tried to preserve Jewish identity in the face of hostile powers who threatened their existence. Many Jews wanted to be left alone, keeping their sacred traditions without harm. Others took to the streets or the law courts, forcing local leaders to recognize Jewish claims to sacred privilege. Whatever the level of assimilation or resistance to Greek culture, Jewish men and women earned a reputation as a peculiar people, keeping their own customs despite being heckled by their neighbors and maligned by pagan rulers. At the same time, it must be admitted that by the first century all Jews to varying degrees lived like the Greeks.


      

        SO WHAT? 


        Why Does It Matter If Paul Was Hellenized?


        

          Scholars who maintain that Paul was thoroughly Hellenized tend to attribute Paul’s theology to Greek ideas. Take, for example, Paul’s comments about life after death in 2 Corinthians 5:1-4. All of this talk about not being “found naked” at death and being “absent from the body” (as a disembodied spirit?) sounds very similar to the way Greek philosophers described life after death—a soul separated from the body. Soul sleep, or sleeping with their ancestors, or being gathered to their ancestors, seems to be the more common Jewish way of describing the postmortem state before the resurrection of the body (see 1 Thess 4:13 NRSV footnote; 1 Cor 15:51 KJV, NASB). Since the Greeks held to the preexistence of the soul—a dualism of body and spirit—they denied the resurrection and believed the soul was released from its terrestrial prison at death. Therefore, some maintain Paul left behind Jewish ideas of soul sleep and adopted Greek categories in order to speculate on what happens to believers after they die but before they are raised—a “spiritual,” embodied existence between death and resurrection. Those who think not, tend to deny a Pauline doctrine of the intermediate state. Determining the sources of Paul’s thought, then, may define outcomes of Pauline theology as well as help us answer the difficult question, “Where do Christians go when they die?”


        


      


      Rome rules. The Roman general Octavian took the imperial title “Caesar Augustus” when he was confirmed by the Senate as the leader of the conquered world (27 BC). He was the last man standing after the infamous civil war that gave birth to an empire. The adopted son of Julius Caesar, Octavian attributed his rise to power to the gods who wanted him to bring the benefit of Roman rule to the imperial provinces. He left domestic policy to the Senate, focusing his attention on establishing order among the conquered peoples of Egypt, Illyricum, Galatia, Raetia, Noricum, Judea, and Pannonia. Augustus’s “foreign policy” was supposed to bring peace through the strength of his army, justice by way of Roman law, and economic prosperity by connecting major cities with new roads. Legions of soldiers occupied urban centers and patrolled Roman highways. Roman procurators governed imperial provinces and held court over civil matters. Chain gangs of exiled prisoners and slaves laid down roads to connect east and west, increasing trade traffic. Of course, all of these benefits cost money, and Caesar laid the burden on the shoulders of his subjects. Roman tribute was heavy; in some places production taxes reached 33 percent. Sometimes social unrest, economic hardship, and ethnic pride would incite subjects of the empire to rebel against their sovereign overlords. In every case, however, the revolution would be put down by the heavy hand of the Roman rulers. No insurgent army could stand against Roman soldiers. Resistance was futile. Most subjects, therefore, learned to seek the advantages of Roman benefaction rather than tempt fate by rebelling against Roman supremacy. Some even sought Roman citizenship, which could be bought (with a large sum of money beyond the reach of most people) or acquired through military service. Even slaves could become citizens upon their release; as freedmen they would be grandfathered into citizenship by their former Roman master. Children of Roman citizens, however, were granted citizenship at birth—probably the way Paul became a Roman citizen (Acts 16:37; 23:27).


      

        WHAT’S MORE . . . 


        What’s His Name: Saul or Paul?


        

          Actually, it’s both. Saul was the apostle’s Jewish name, given to him at his circumcision. Paul was his Roman name, given to him because he was born a Roman citizen. Every Roman citizen had a tripartite name: a given name (praenomen), an ancestral name (nomen), and a family name (cognomen). Given names were so limited and common, they were often just written as an initial. Acts 13:7 tells of the proconsul Sergius Paulus, perhaps L. (Lucius) Sergius Paulus, brother of Q. (Quintus) Sergius Paulus. The nomen, ancestral name—for lack of a better term—came from the gens, referring to the ancestral founder of the family (or the one granting citizenship). Thus, Marcus Tullius Cicero freed his secretary-slave, Tiro, who then became Marcus Tullius Tiro. He was not given the Cicero family name.


          We don’t know Paul’s first or middle name (praenomen and nomen). No Roman citizen in the New Testament is given all three names, but Greeks, Egyptians, Jews, and Christians were less likely than Romans to use all three names anyway (see BGU 2.632, Apion called Antonius Maximus). Paul’s nomen (middle or ancestral name) likely came from the paterfamilias who gave his family citizenship. Since Mark Antony made Tarsus a “free city,” thereby granting Roman citizenship, Paul’s forefather could have been named M. (Marcus) Antonius Paulus. Instead of giving Paul a routine Roman first name (praenomen), his family may have given him a Jewish name. King Saul was the most famous ancestor of Paul’s tribe, Benjamin (Phil 3:5). In that case, his name would have been Saul Antonius Paul.


          Whatever the case, we know the apostle to the Gentiles didn’t change his name after his “conversion”—a common misconception. Why did Luke switch names from Saul to Paul during the apostle’s mission to Cyprus (Acts 13:9)? We can’t know, but Luke places the name switch precisely at the point of meeting Sergius Paulus. Paul subsequently visits Pisidian Antioch where the Paulus family had connections. It is not impossible the Apostle was distantly related to the prominent Paulus family.


        


      


      Trouble spots in the empire (like Jerusalem) invited direct Roman rule via Roman procurators. Occasionally among conquered peoples, certain local rulers would gain the trust of the emperor and govern their own people on Rome’s behalf as “client kings.” Yet even in those cases, Roman governors were looking over the shoulders of these ethnarchs (literally, “rulers of the people”), ready to step in at any moment to guard Roman interests. Cities that proved to be compliant (like Tarsus) tried to earn status as “free cities.” As the term implies, these cities were free to govern themselves and to issue their own currency, and were exempt from the heavy tribute paid by imperial provinces. Most free cities were located in the well-established senatorial provinces—regions where Rome had ruled for quite some time, for example, Italy, Macedonia, Achaia, and Asia Minor. Senatorial provinces were governed by high-ranking officials called proconsuls, that is, former senators and equestrians. Citizens of Roman colonies, however, had the greatest advantage. Colonists in these Roman outposts paid little or no taxes, governed themselves, promoted the state religion (with all its lucrative benefits), and were not required to offer any support to the military. Most colonies, like Corinth, were populated by former soldiers and freedmen from Italy. They were the cities most often selected to host imperial festivals and athletic games. Of course, Roman colonies and free cities were the major economic markets of the empire, connected by common trade routes. Not surprisingly, Paul the tent maker and Roman citizen conducted most of his mission work in free cities (Ephesus, Thessalonica, Athens), and colonies (Pisidian Antioch, Iconium, Lystra, Derbe, Troas, Philippi, Corinth), where pro-Roman sentiment was strong. So when Paul got in trouble during his missions trips, he appeared before proconsuls of senatorial provinces and magistrates in free cities and colonies. Since he was a Roman citizen, Paul was afforded rights of legal privilege. Even though Roman justice was supposed to extend to any subject of the empire, governors were more careful with citizens, knowing they could appeal to Caesar for the final verdict.


      

        WHAT’S MORE . . . 


        Roman Wives


        

          The only person a Roman man did not have complete control over was his wife. Roman women enjoyed a level of independence unparalleled in the Greco-Roman world. They could divorce their husbands. They remained in the power of their fathers, sharing in his inheritance. If they came from wealthy families, they could own property and maintain economic resources outside the charge of their husbands. That is not to say, however, that Roman wives equaled their husbands in power and status. The Roman family was a patriarchal system. Men ruled the household. Yet the social structures of Roman patriarchy operated differently from those of the rest of the world.


        


      


      Augustus extended the reach of Roman rule beyond cities and provinces to the familia (household). Laws were passed to make sure men and women married by a particular age, produced children during a particular age span, and managed their households according to Roman customs of divorce, inheritance, adoption, abandonment, treatment of slaves, and property rights. The head of the household was the paterfamilias. Like the emperor, he had absolute power over the subjects and resources of his household. As long as he lived, the “family father” controlled the interests of his wife, sons (and their wives), daughters, grandchildren, servants, slaves, and clients. He was the master of his domain. All property belonged to him. All decisions were made by him: when and whom his children, servants and slaves would marry, the kind of living his sons would earn and the jobs his clients would take.


      Household servants and slaves were considered part of the family—in the east as well as the west. But the Romans often freed their slaves, making the “freedmen” members of the household. In fact membership in the family extended beyond those who actually lived in the family home. Freedmen who lived in their own houses, as well as clients of the family father, were considered part of the household: receiving an allowance, obeying the commands of their “father,” and extolling the virtue of their honorable head. Clients joined the household by offering their services to their patron, such as brokering business opportunities in “unseemly” vocations, overseeing distant farming operations, and keeping watch over political developments that would affect the patron’s social and economic interests. Clients were expected to pay their respects every day. They would appear at their patron’s house early in the morning, lined up in the street dressed in their togas, prepared to report on the family business, to dine with the ruling father, to accompany him around town and to receive their assignments for the day.15 In return, the family father was responsible for the social and economic welfare of all his clients as well as the entire household. He was their social security.


      Every member of a Roman household worshiped the god of the family father. Part of the ritual of paying respects to the paterfamilias included the veneration of the household gods. To us it may seem opportunistic for a client to worship the gods of his patron—we might even call it “lip service.” But to all peoples (except the Jews) it was considered apropos to honor all gods. In fact, the Romans accused the Jewish people of atheism since they did not acknowledge the existence of gods. If a god had been around for a long time, worshiped by many peoples (especially by a man’s ancestors), then he deserved veneration. This is why Roman mythology was built on Greek mythology. The older the religion the better; ancestral worship was sacred because it was not “new.” To us, for the Romans to adopt Greek mythology, simply changing the names of the gods (from Zeus to Jupiter, from Artemis to Diana) smacks of unoriginality; syncretism looks like compromise. To the Romans, it was a matter of recognizing what had been true for centuries.


      

        WHAT’S MORE . . . 


        Paul as Family Father


        

          Paul loved to think of himself as the father of his converts. He did not refer to them as his disciples; they were his children (1 Cor 4:14-15). And, as their father, he would require their obedience to him and his ways—his gospel. Since Paul was the head of his household, all members were supposed to imitate him: “I appeal to you, then, be imitators of me. For this reason I sent you Timothy, who is my beloved and faithful child in the Lord, to remind you of my ways in Christ Jesus” (1 Cor 4:16-17). In his household, Paul was the ruling father who was supposed to keep his children in line with their new ancestral traditions: “I commend you because you remember me in everything and maintain the traditions just as I handed them on to you” (1 Cor 11:2). When his converts disobeyed, he was quick to reprimand their noncompliance (Gal 1:6). All his churches were subject to his direction (1 Cor 4:17). Paul was their unquestioned gospel source: “Anyone who claims to be a prophet, or to have spiritual powers, must acknowledge that what I am writing to you is a command of the Lord. Anyone who does not recognize this is not to be recognized” (1 Cor 14:37-38). Rebel children threatened his authority, disrupted social order, and required proper discipline (1 Cor 5:1-13). Trouble in his churches was most often attributed to outsiders trespassing on his sacred turf (Gal 3:1; 4:17; 5:7-8; 2 Cor 11:3-15; Phil 3:2, 17-19). Paul had to write letters because his children did not listen only to him (Gal 1:9; 5:10).


        


      


      It was commonplace for a man to worship at the shrine of several gods, to belong to several “religions.” We find the practice fickle—a man should choose a religion and stick with it. Yet there were many pagans who embraced local gods, imperial gods, and even the Jewish God. This was not unusual; this was the way it was supposed to be. These “god-fearers” believed all gods deserved veneration, especially since there were certain religious ideas everyone believed, for example, that sacrifices were required to placate the divine, gods inhabited shrines dedicated for worship, dreams and oracles were means of divine communication, divine blessing meant abundance on earth, and gods delighted in iconic worship. This is how deities lived among humanity. Idols were everywhere. That more than anything else would have impressed a twenty-first-century visitor to the Greco-Roman world. Devotees erected idols in their homes, in shrines, in bathhouses, in schools, in shops, on the sides of roads, in cities, in the villages, in prominent public places, in the middle of nowhere. Shrines cropped up everywhere at the hands of dedicated worshipers (often by divine command received in a dream). Greco-Roman religion meant iconic worship; it seems a person could not worship a god without an idol.


      In addition to the preservation of ancestral traditions, veneration of local gods had political and social significance. Civic pride welled up in the hearts of dedicated worshipers who offered sacrifices to the gods for protecting their city, their interests, their citizens. Competing for divine favors meant building bigger shrines than other devotees who worshiped the same gods in other cities and villages. In this religious environment the imperial cult took root and grew throughout the empire. Many cities competed for permission to establish a shrine to Caesar and so become an outpost for Roman religion. Rather than “kick against the goads” of their imperial overlords, conquered subjects welcomed the opportunity to worship the powerful gods of Rome. It may have even been in the best interest of the wealthy to promote the imperial cult—better to placate the powers that can help keep the poor under their thumb than to risk social anarchy. Since the wealthy funded these projects, the rich got richer still. Indeed, the veneration of Caesar had its rewards: political, social, and economic. Becoming a “free city” and a “friend of Caesar” was a lucrative deal. For example, Pergamon distinguished itself as the first city of Asia Minor to build a temple to Augustus. An insignificant town under Greek rule, Pergamon became a major city during the empire, housing a library that rivaled the collection in Alexandria.


      

        SO WHAT? 


        What’s the Big Deal with Idols?


        

          Idols were everywhere, but couldn’t you just ignore them? Worship of the gods was woven into the fabric of life. When your ship arrived at Ephesus, it stopped at the entrance to the harbor to make an offering to the goddess Diana who guarded the harbor. Should a Christian captain pay for the offering? This was how harbor operations were paid for. We might call it a harbor fee. Yet the custom was not so benign. The offering was also a request for Diana to guard the ships from storms. When you entered the public bath, you made an offering to the god/goddess to whom the bath was dedicated. Should Christians be allowed to use the bath for free? What of the public restroom off Curetis Street? Every shop and restaurant in Ephesus would have had an idol. It is still woven into the daily fabric of much of today’s world. When you purchase an item from a street vendor in Bangkok, if you are the first customer, he will likely slap your dollar bills on his other items for sale, to ward off evil spirits and bring good luck (more sales). By buying his goods, are you contributing to a pagan ritual? When you visit Schwedagon Pagoda, the massive Buddhist temple in Yangon (Rangoon), you must “pay an entrance fee” or “make an offering,” depending on how you want to spin it. The problem is not just an ancient one.


        


      


      Not everyone played along. Jewish communities refused to promote the imperial cult, even withholding funds for city projects like building shrines to dead Caesars. Synagogues preferred sending their money to their own temple in Jerusalem. To us, this seems perfectly reasonable. To Greco-Roman city officials, however, when Jews sent heavy tribute to a foreign temple (Jerusalem), it was an economic drain on local religious business. Supporting local shrines was indispensable to the economy. Therefore, it should not surprise us that magistrates sometimes tried to prevent synagogues from carrying their temple tax to Jerusalem—one governor confiscated a Jewish offering sent to the temple (one hundred pounds of gold), redirecting it for Rome’s purposes.16 Eventually, Augustus settled the matter. Jews would be allowed to support their temple without Roman intervention.


      Nevertheless, occasional hostilities persisted against Diaspora Jews. Even though Caesar gave them the freedom to worship their God according to their traditions, it was quite apparent that the religious devotion of the Jews could not be practiced in isolation from their neighbors. There was no separation of religion and politics in the Greco-Roman world. To worship the gods of one’s community was politically expedient. And yet for Jews to be devoted to their God meant a denial of the gods of their neighbors. They did not go about tearing down pagan altars and destroying idols; but Diaspora Jews refused to acknowledge the existence of patron gods who protected the cities and villages of their residence. Therefore, Jewish noncompliance wasn’t merely civil disobedience. They were putting their neighbors at risk from angry gods. Gentiles could adopt Jewish ways, but for Diaspora Jews holiness meant refusing to join in the pagan ways of the world.


      Jewish holiness. Like all ethnic groups, the Jews were recognized as a peculiar people—but for reasons different from their neighbors. The Romans were known for their voracious appetite for violence, entertained by gladiator contests. Greeks earned reputations as smooth talkers, undisciplined men given to the baser appetites of food, wine, and sex. The Jewish people, on the other hand, were known for their religion. They observed a weekly day of rest from their work to attend synagogue, they despised idols, they only supported the temple in their ancestral homeland, and they circumcised their sons. The very things Jews found objectionable about pagans—iconic worship and sexual immorality—are what distinguished the Jews from all other peoples. Other gods had many temples; the Judean God had one. Other gods required iconic worship; the God of the Jews hated idols. Other gods encouraged fertility rites and sexual promiscuity; the God of the Jews required circumcision and fidelity in marriage. Any day was a holy day for other gods; one day a week was set aside as holy for the God of the Jews. The Jewish people distinguished themselves by their religion. They saw themselves as the only people who worshiped the one, true God. Either an irritant to their neighbors or a light to the Gentiles, the Jews marked sacred space by holy living.


      The most sacred space of them all, of course, was the holy of holies: the place where God lived. The temple in Jerusalem was a sanctuary of concentric walls. The holy of holies was the inner sanctuary of the temple, a building entered only by priests. A wall surrounding the temple separated the Jewish men from the Jewish women and children. Beyond that barrier, another wall separated holy people from unholy people, that is, the circumcised from the uncircumcised, the healthy from the diseased, the whole from the maimed. Like all temples, the Jewish temple was primarily a place of sacrifice. Even though prayers were offered along with songs of praise, the worship of God required the slaughter of animals. Therefore, in a world without refrigeration, the bulk of fresh meat would be found near temples.


      Holiness radiated out beyond the precincts of the temple. Synagogues were satellites of Jewish worship—a place where holy people could mark out holy time. Although no animal sacrifices were offered in the synagogue, both the Jews and their pagan neighbors saw the Sabbath as a day of worship for Jews who gathered together for prayer and Scripture readings (“synagogue” derives from the Greek synagōgē or “gathering”). Synagogues were called “prayer houses” by many Diaspora Jews, even though they were also used for community meetings during the week. It was during this weekly worship that most Jews would be able to hear the Scriptures read in their language. Very few could afford to own their own copies. Teachers who studied under rabbis of the Pharisees recited oral traditions they had been taught, quoting how different rabbis applied different Scriptures to different situations. Also, those in attendance, especially important guests, would be invited to offer comments on the Scriptures (see Acts 13:15). Indeed, the Jews were a people of the book. All religious activities—prayers, recitations, expositions—seemed to revolve around texts. To outsiders, then, synagogue worship must have looked more like a gathering of philosophers and their students, with men poring over writings and teachers passing on the instruction of their mentors.17


      Lessons learned in the synagogues taught the Jewish people how to live holy lives. “Remember the Sabbath and keep it holy” is a rather vague commandment. Of course, the law goes on to say what it means to keep the Sabbath holy: no labor. And yet devotees wanting to obey God had to know, does every kind of work violate the holy day? After all, priests worked on the Sabbath. Babies were born and people died on the Sabbath. Obviously, the commandment prohibited preparing food (Ex 16:23), so Jews refused to cook on the Sabbath, leading their neighbors to think that the seventh day was a day of fasting. Over time, other prophets and teachers added their interpretations of Sabbath observance; for example, Jeremiah contended that no one should carry anything on the Sabbath—either in and out of the city or even their own homes (Jer 17:21-22); Nehemiah commanded that the gates of Jerusalem be closed, preventing merchants from selling on the Sabbath (Neh 13:19-20); Mattathias ruled that acts of self-defense during war were not in violation of the Sabbath (1 Macc 2:41).


      In the same way, rabbis added conditions to protect the sanctity of the day of rest. The Pharisees memorized these teachings—oral traditions passed down from generation to generation—in order to help their kinsmen keep the Sabbath day holy, as well as to obey all of the commandments of God. As a matter of fact, the Pharisees believed these traditions were part of the living Word of God—a body of divine instruction that started with Moses, handed down to every generation. So they took it on themselves to teach the people what God required according to the traditions of their forefathers.18


      

      

        SO WHAT? 


        Aren’t Hedges Good?


        

          What’s wrong with explaining what commandments mean or elaborating on how to apply them? Putting “a hedge around a law” was designed to make it easier to keep the law. It made holiness and righteousness more accessible to the average person. “You shall not commit adultery” (Ex 20:14) is hedged with the wise advice: “Do not go near the door of her house” (Prov 5:8). Building hedges was an old practice. Adam apparently did it for Eve, telling her to not even touch the fruit that God said not to eat (Gen 3:3). What’s wrong with that? Jeremiah said not to carry things on the Sabbath (Jer 17:21-22). But Jesus commanded a man to do that very thing (Jn 5:8-9). Following the instructions of Jeremiah, the man (and later Jesus) was accused of being a Sabbath breaker (Jn 5:10, 18). As each generation added a new row of hedges, Jesus believed they had lost sight of the law itself. The teachers were so busy ruling that the lame man and Jesus were lawbreakers that they never rejoiced over the healing. Peter denounced the hedges as a heavy yoke that no one should bear (Acts 15:10). Paul left these traditions behind when he was called to preach the gospel of Christ (Gal 1:14-24). He believed the whole law was summed up in one commandment: “You shall love your neighbor as yourself” (Gal 5:14).


        


      


      The Jews believed they lived in a binary world; all things were either clean or unclean. The various Jewish sects were concerned about purity and holiness but they went about it in different ways. The Sadducees emphasized devotion to the temple as the means of purification for Israel. Some Essenes withdrew from the world in monastic-like communities to study the law in order to escape the impurity of their neighbors and keep to their strict regimen of purity. The Pharisees, on the other hand, took their mission of purity to the people, teaching them how to obey Jewish law when extenuating circumstances made maintaining holiness less obvious. There was no “in-between” category of purity; God could not be ambivalent about holiness. Therefore, the Mishnah19 is filled with rabbinical instructions that deal with “gray” areas of purity as black and white realities—how to be holy in an unclean world.


      The Pharisees maintained that complete obedience would be a sign of covenant faithfulness and would bring a light of righteousness to the Gentiles. Even though the Jewish people ultimately maintained their distinctiveness by the rite of circumcision—the essential marker that separated insiders from outsiders—social boundaries were more clearly drawn in the way Pharisees defined holiness. Indeed, circumcision was a private affair; holiness was a public matter. And this is how the Pharisees distinguished themselves among their kinsmen: to them the quest for holiness extended beyond “kosher” food, holy days, and ritual washings. Purity touched every facet of life: not just clean food, but clean pots. It meant not only eating with clean hands but also sharing the table with clean guests. It meant not only keeping the Sabbath but also avoiding defilement. The Pharisees taught the people how to live holy lives, meaning separate lives. And this was indeed a noble goal; when it came to obeying the law of God, they wanted to be found blameless (see Phil 3:6). No one could exceed the righteousness of the Pharisees. In their zeal, they went above and beyond the letter of the law. How many common Jews followed their example, we’ll never know. But, one thing is certain: the Pharisees established the benchmark of holiness among the people.


      Zeal for the law and the pursuit of holiness helped create divisions within Judaism, separating the holy from the unclean, the righteous from the sinners, the blessed from the cursed. It comes as no surprise that a Pharisee named Saul was “breathing threats and murder against the disciples of the Lord” (Acts 9:1). That he did so against the advice of his mentor (Acts 5:34-39) may reveal a righteous indignation that went beyond the desire to maintain holiness for the sake of purification. Since Jesus died a cursed death according to the law, his crucifixion would have been seen by Paul the Pharisee as the just punishment of God. By persecuting followers of Christ, Paul was not only preserving the sanctity of the law and the purity of God’s elect, he was extending the judgment of God. Jewish Christians, on the other hand, preached that the cross of Jesus was a divine act of apocalyptic reversal—the cursed had become blessed. After his encounter with the risen Jesus, Paul professed the same (Gal 3:13). In fact, Paul eventually preached a gospel of Gentile inclusion that would lead to a denial of Jewish exclusivism. In a complete reversal, he claimed some of his kinsmen were the ones who were cursed, like branches broken off the covenant tree, and needing salvation (Rom 9:3; 10:1; 11:17-21). Maintaining holiness was no longer a matter of keeping the law. Instead, “faith in Christ” (and/or “the faithfulness of Christ”) defined righteousness—for Jews and Gentiles (Gal 2:16). Ironically, then, Paul’s gospel of inclusion was also a message of exclusion, turning Jews against Jews—which was nothing new for Abraham’s descendants (in the Mishnah, Samaritans are treated as if they were Gentiles). The law had always been a point of contention for the Jewish people. Even the Pharisees couldn’t agree on what the law required, what it meant to be completely obedient, zealous for the law. So, when Paul brought up problems regarding the law, he would have sounded to his contemporaries like any other Pharisee—at first.


      So what was the problem with the law according to Paul? This is a much-debated issue among scholars today. (See? The law is still a contentious subject.) We will need to discuss Paul’s view of the law several times throughout our study (in light of the Christophany, his letters to the Romans, Galatians, Colossians, and Ephesians, and his theology) because his relationship to it is complex (which may explain why there are so many scholarly opinions). According to E. P. Sanders, righteousness according to the law automatically excluded Gentiles.20 God gave the law to Israel. But, if God is the God of Gentiles as well as Jews, then righteousness must come apart from the law. So, Paul discovered the “solution” (faith in Christ for all peoples, Jews and Gentiles) before he realized the “problem” (the exclusivity of the law). Paul objected to righteousness via the law because his Gentile converts had already obtained the righteousness of God via faith in Christ. James Dunn argues that Paul objected to only part of the law, that which distinguished Jews from Gentiles. In other words, Paul only set aside the social boundary markers within the law—circumcision, dietary codes, Sabbath regulations—not the moral code that would apply to Gentiles and Jews.21 J. Louis Martyn goes even further. He maintains Paul assigned the law to the “present evil age” that is destined to pass away. Because of the cross of Christ—the apocalyptic event that changed everything—the law had come under the power of sin; it could not bring a blessing, only a curse. It could only convict sinners of their sin. In Galatians 3:19–4:11, Paul argues the law was inferior because it was given through angels (see Acts 7:38) and led to slavery. Since the new age of the gospel had broken into history via the cross of Christ, the law was now being used by malevolent powers (bad angels) against humanity, enslaving adherents to its decrees.22 Paul’s gospel set believers free. Indeed, old things (including the law!) were passing away; everything was becoming new through the gospel according to Paul. And that’s when Paul stopped sounding like a Pharisee, for no teacher of the law would celebrate freedom from the law.


      

        WHAT’S MORE . . . 


        The Rabbi in the Bathhouse


        

          One of our favorite examples of rabbinic instruction regarding gray areas is when a pagan confronts a well-known Pharisee about his apparent hypocrisy:


          

            A. Peroqlos b[en] Pelosepos asked Rabban Gamaliel in Akko, when he was washing in Aphrodite’s bathhouse, saying to him, “It is written in your Torah, And there shall cleave nothing of a devoted thing to your hand (Deut 13:18). How is it that you’re taking a bath in Aphrodite’s bathhouse?”


            B. He said to him, “They do not give answers in a bathhouse.”


            C. When he went out, he said to him, “I never came into her domain. She came into mine. They don’t say, ‘Let’s make a bathhouse as an ornament for Aphrodite.’ But they say, ‘Let’s make Aphrodite as an ornament for the bathhouse.’


            D. Another matter: Even if someone gave you a lot of money, you would never walk into your temple of idolatry naked or suffering a flux, nor would you piss in its presence.


            E. Yet this thing is standing there at the head of the gutter and everybody pisses right in front of her.”


          


          It is said only, “ . . . their gods” (Deut 12:3)—that which one treats as a god is prohibited, but that which one treats not as a god is permitted. (Avodah Zarah 3.4)a


        


        aSee Paul’s similar teaching in 1 Cor 8:5-7. Jacob Neusner, ed., The Mishnah, trans. Jacob Neusner et al. (New Haven, CT: Yale University Press, 1988), 665.


      


      Not all Jewish Christians agreed with Paul’s view of the law (Judaizers). Indeed, the apostle to the Gentiles seems to have had as many opponents within the church as without. And yet, even though some Jewish members of “the way” continued to be zealous for the law, eventually their kinsmen found their gospel message and way of life blasphemous. The temple, the Torah, circumcision, the dietary code, even the Sabbath—everything distinctively Jewish was compromised by early Christianity. It is no wonder, then, that the Jesus movement eventually broke away from its Jewish moorings. So, with the influx of Gentile Christians and the steady erosion of Jewish traditions, imagine how hard it was for early Christians to distinguish themselves in the marketplace of religions. Christians had no temple, no sacred space. That must have put them at a disadvantage in attracting devotees. Where does one go to worship the Christian God? What are the holy days of sacrifice? Which animals must be slaughtered for divine purpose? Among pagans it was common for temples to host sacred meals. Christians had sacred meals without temples. Was it possible to have sacred meals in an ordinary house? Christians read Jewish Scripture but did not observe Jewish law. They had no prayer houses, only house churches. In certain respects, these people had no definable, distinctive features other than the fact that they proclaimed the resurrection of their leader, baptized their novitiates in his name, shared a common table and gathered on the first day of the week to sing, pray, prophesy, and occasionally listen to the reading of letters written by a man whose last name was Paul.


    


    

    

      READ MORE ABOUT IT



      DPL Articles


      “Diaspora,” 211-13, by W. R. Stegner.


      “Emperors, Roman,” 233-35, by D. E. Aune.


      “Hellenism,” 383-88, by E. M. Yamauchi.


      “Philosophy,” 713-18, by T. Paige.


      “Political Systems,” 718-23, by M. Reasoner.


      “Religions, Greco-Roman,” 786-96, by D. E. Aune.


      “Revolutionary Movements,” 812-19, by P. W. Barnett.


      “Social-Scientific Approaches to Paul,” 892-900, by S. C. Barton.


      “Social Setting of Mission Churches,” 883-92, by D. J. Tidball.


       


      Barclay, John M. G. Jews in the Mediterranean Diaspora: From Alexander to Trajan. Berkeley: University of California Press, 1996.


      Capes, David B., et al., eds. Israel’s God and Rebecca’s Children: Christology and Community in Early Judaism and Christianity. Waco, TX: Baylor University Press, 2007.


      deSilva, David A. Honor, Patronage, Kinship and Purity: Unlocking New Testament Culture. Downers Grove, IL: InterVarsity Press, 2000.


      Elliott, Neil, and Mark Reasoner, eds. Documents and Images for the Study of Paul. Minneapolis: Fortress Press, 2011.


      Longenecker, Bruce W. Remember the Poor: Paul, Poverty, and the Greco-Roman World. Grand Rapids: Eerdmans, 2010.


      Malina, Bruce J. The New Testament World: Insights from Cultural Anthropology. Louisville, KY: John Knox Press, 1981.


      Meeks, Wayne A. The First Urban Christians: The Social World of the Apostle Paul. New Haven, CT: Yale University Press, 1983.


      Newsome, James D. Greeks, Romans, Jews: Currents of Culture and Belief in the New Testament World. Philadelphia: Trinity Press, 1992.


      Sanders, E. P. Judaism: Practice & Belief 63 BCE–66 CE. London: SCM Press, 1992.


      Segal, Alan F. The Other Judaisms of Late Antiquity. Brown Judaic Studies 127. Atlanta: Scholars Press, 1987.


    


    





OEBPS/nav.xhtml


    

      Sommaire



      

        		

          Cover

        



        		

          Title Page

        



        		

          Dedication Page

        



        		

          Contents

        



        		

          Preface to the Second Edition

        



        		

          Introduction: The Challenges of Rediscovering Paul

        



        		

          1 Rediscovering Paul in His World

        



        		

          2 The Christophany

        



        		

          3 Paul, the Letter Writer

        



        		

          4 The Itinerant Paul: Galatians

        



        		

          5 The Itinerant Paul: The Thessalonian Letters

        



        		

          6 The Itinerant Paul: The Corinthian Letters

        



        		

          7 The Itinerant Paul: Romans

        



        		

          8 The Imprisoned Paul

        



        		

          9 The Pastoral Paul

        



        		

          10 Paul’s Theology and Spirituality

        



        		

          11 Paul’s Legacy

        



        		

          12 Paul’s Letters to Our Churches

        



        		

          Maps

        



        		

          Glossary

        



        		

          Bibliography

        



        		

          Author Index

        



        		

          Subject Index

        



        		

          Scripture Index

        



        		

          Notes

        



        		

          Praise for Rediscovering Paul

        



        		

          About the Authors

        



        		

          More Titles from InterVarsity Press

        



        		

          Copyright

        



      



    

    

      Pagination de l'édition papier



      

        		

          1

        



        		

          IX

        



        		

          1

        



        		

          2

        



        		

          3

        



        		

          4

        



        		

          5

        



        		

          6

        



        		

          7

        



        		

          8

        



        		

          9

        



        		

          10

        



        		

          11

        



        		

          13

        



        		

          14

        



        		

          15

        



        		

          16

        



        		

          17

        



        		

          18

        



        		

          19

        



        		

          20

        



        		

          21

        



        		

          22

        



        		

          23

        



        		

          24

        



        		

          25

        



        		

          26

        



        		

          27

        



        		

          28

        



        		

          29

        



        		

          30

        



        		

          31

        



        		

          32

        



        		

          33

        



        		

          34

        



        		

          35

        



        		

          36

        



        		

          37

        



        		

          38

        



        		

          39

        



        		

          40

        



        		

          41

        



        		

          42

        



        		

          43

        



        		

          44

        



        		

          45

        



        		

          46

        



        		

          47

        



        		

          48

        



        		

          49

        



        		

          50

        



        		

          51

        



        		

          52

        



        		

          53

        



        		

          54

        



        		

          55

        



        		

          56

        



        		

          57

        



        		

          58

        



        		

          59

        



        		

          60

        



        		

          61

        



        		

          62

        



        		

          63

        



        		

          64

        



        		

          65

        



        		

          66

        



        		

          67

        



        		

          68

        



        		

          69

        



        		

          70

        



        		

          71

        



        		

          72

        



        		

          73

        



        		

          74

        



        		

          75

        



        		

          76

        



        		

          77

        



        		

          78

        



        		

          79

        



        		

          80

        



        		

          81

        



        		

          82

        



        		

          83

        



        		

          85

        



        		

          86

        



        		

          87

        



        		

          88

        



        		

          89

        



        		

          90

        



        		

          91

        



        		

          92

        



        		

          93

        



        		

          94

        



        		

          95

        



        		

          96

        



        		

          97

        



        		

          98

        



        		

          99

        



        		

          100

        



        		

          101

        



        		

          102

        



        		

          103

        



        		

          104

        



        		

          105

        



        		

          106

        



        		

          107

        



        		

          108

        



        		

          109

        



        		

          110

        



        		

          111

        



        		

          112

        



        		

          113

        



        		

          114

        



        		

          115

        



        		

          116

        



        		

          117

        



        		

          118

        



        		

          119

        



        		

          120

        



        		

          121

        



        		

          122

        



        		

          123

        



        		

          124

        



        		

          125

        



        		

          126

        



        		

          127

        



        		

          128

        



        		

          129

        



        		

          130

        



        		

          131

        



        		

          132

        



        		

          133

        



        		

          134

        



        		

          135

        



        		

          136

        



        		

          137

        



        		

          138

        



        		

          139

        



        		

          140

        



        		

          141

        



        		

          142

        



        		

          143

        



        		

          144

        



        		

          145

        



        		

          146

        



        		

          147

        



        		

          148

        



        		

          149

        



        		

          150

        



        		

          151

        



        		

          153

        



        		

          154

        



        		

          155

        



        		

          156

        



        		

          157

        



        		

          158

        



        		

          160

        



        		

          161

        



        		

          162

        



        		

          163

        



        		

          164

        



        		

          165

        



        		

          166

        



        		

          167

        



        		

          168

        



        		

          169

        



        		

          170

        



        		

          171

        



        		

          172

        



        		

          173

        



        		

          174

        



        		

          175

        



        		

          176

        



        		

          177

        



        		

          178

        



        		

          179

        



        		

          180

        



        		

          181

        



        		

          182

        



        		

          183

        



        		

          184

        



        		

          185

        



        		

          186

        



        		

          187

        



        		

          188

        



        		

          189

        



        		

          190

        



        		

          191

        



        		

          192

        



        		

          193

        



        		

          194

        



        		

          195

        



        		

          196

        



        		

          197

        



        		

          198

        



        		

          199

        



        		

          200

        



        		

          201

        



        		

          202

        



        		

          203

        



        		

          204

        



        		

          205

        



        		

          206

        



        		

          207

        



        		

          208

        



        		

          209

        



        		

          210

        



        		

          211

        



        		

          212

        



        		

          213

        



        		

          214

        



        		

          215

        



        		

          216

        



        		

          217

        



        		

          218

        



        		

          219

        



        		

          220

        



        		

          221

        



        		

          222

        



        		

          223

        



        		

          224

        



        		

          225

        



        		

          226

        



        		

          227

        



        		

          228

        



        		

          229

        



        		

          230

        



        		

          231

        



        		

          232

        



        		

          233

        



        		

          234

        



        		

          235

        



        		

          236

        



        		

          237

        



        		

          238

        



        		

          239

        



        		

          240

        



        		

          241

        



        		

          242

        



        		

          243

        



        		

          244

        



        		

          245

        



        		

          246

        



        		

          247

        



        		

          248

        



        		

          249

        



        		

          250

        



        		

          251

        



        		

          252

        



        		

          253

        



        		

          254

        



        		

          255

        



        		

          256

        



        		

          257

        



        		

          258

        



        		

          259

        



        		

          260

        



        		

          261

        



        		

          262

        



        		

          263

        



        		

          264

        



        		

          265

        



        		

          266

        



        		

          267

        



        		

          268

        



        		

          269

        



        		

          270

        



        		

          271

        



        		

          272

        



        		

          273

        



        		

          274

        



        		

          275

        



        		

          276

        



        		

          277

        



        		

          279

        



        		

          280

        



        		

          281

        



        		

          282

        



        		

          283

        



        		

          284

        



        		

          285

        



        		

          286

        



        		

          287

        



        		

          288

        



        		

          289

        



        		

          290

        



        		

          291

        



        		

          292

        



        		

          293

        



        		

          294

        



        		

          295

        



        		

          296

        



        		

          297

        



        		

          298

        



        		

          299

        



        		

          300

        



        		

          301

        



        		

          302

        



        		

          303

        



        		

          304

        



        		

          305

        



        		

          306

        



        		

          307

        



        		

          308

        



        		

          309

        



        		

          311

        



        		

          312

        



        		

          313

        



        		

          314

        



        		

          315

        



        		

          316

        



        		

          317

        



        		

          318

        



        		

          319

        



        		

          320

        



        		

          321

        



        		

          322

        



        		

          323

        



        		

          324

        



        		

          325

        



        		

          326

        



        		

          327

        



        		

          328

        



        		

          329

        



        		

          330

        



        		

          331

        



        		

          332

        



        		

          333

        



        		

          334

        



        		

          335

        



        		

          336

        



        		

          337

        



        		

          338

        



        		

          339

        



        		

          340

        



        		

          341

        



        		

          342

        



        		

          343

        



        		

          344

        



        		

          345

        



        		

          346

        



        		

          347

        



        		

          348

        



        		

          349

        



        		

          350

        



        		

          351

        



        		

          352

        



        		

          353

        



        		

          354

        



        		

          355

        



        		

          356

        



        		

          357

        



        		

          358

        



        		

          359

        



        		

          360

        



        		

          361

        



        		

          362

        



        		

          363

        



        		

          365

        



        		

          366

        



        		

          367

        



        		

          368

        



        		

          369

        



        		

          370

        



        		

          371

        



        		

          372

        



        		

          373

        



        		

          374

        



        		

          375

        



        		

          376

        



        		

          377

        



        		

          378

        



        		

          379

        



        		

          380

        



        		

          381

        



        		

          382

        



        		

          383

        



        		

          384

        



        		

          386

        



        		

          387

        



        		

          388

        



        		

          389

        



        		

          390

        



        		

          391

        



        		

          393

        



        		

          394

        



        		

          395

        



        		

          396

        



        		

          397

        



        		

          398

        



        		

          399

        



        		

          400

        



        		

          401

        



        		

          402

        



        		

          403

        



        		

          404

        



        		

          405

        



        		

          406

        



        		

          407

        



        		

          408

        



        		

          409

        



        		

          410

        



        		

          411

        



        		

          412

        



        		

          413

        



        		

          414

        



        		

          415

        



        		

          416

        



        		

          417

        



        		

          419

        



        		

          420

        



        		

          421

        



        		

          422

        



        		

          423

        



        		

          424

        



        		

          425

        



        		

          426

        



        		

          427

        



        		

          428

        



        		

          429

        



        		

          430

        



        		

          431

        



        		

          432

        



        		

          433

        



        		

          434

        



        		

          435

        



        		

          436

        



        		

          437

        



        		

          438

        



        		

          439

        



        		

          440

        



        		

          441

        



        		

          442

        



        		

          443

        



        		

          444

        



        		

          445

        



        		

          446

        



        		

          447

        



        		

          448

        



        		

          449

        



        		

          450

        



        		

          451

        



        		

          452

        



        		

          453

        



        		

          455

        



        		

          456

        



        		

          457

        



        		

          458

        



        		

          459

        



        		

          460

        



        		

          461

        



        		

          462

        



        		

          463

        



      



    

    

      Guide



      

        		

          Cover

        



        		

          Start of content

        



        		

          Contents

        



      



    

  

OEBPS/images/AI_IVP_Academic_G.jpg
™ .
IVP Academic

An imprint of InterVarsity Press
Downers Grove, Illinois





OEBPS/cover/cover.jpg
SEERCIONNEDE ERDAIMIRIROIN|

DI S G @SSR SIBIN G

AU

n Introduction
to His World, Letters,
and Theology

. CAPES, RODNEY REEVES,
and E RANDOLPH RICHARDS





