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PUBLISHER’S NOTE



THESE lectures on the biblical Book of Revelation comprise the fifth and last course given by Rudolf Steiner for priests, or those moving towards the priesthood, in the ‘movement for religious renewal’—The Christian Community. They were attended by 57 priests and also members of the Executive of the Anthroposophical Society. In an article in the Newsletter for members of the Anthroposophical Society (see Appendix), Rudolf Steiner confirmed that attendance at the lectures was ‘strictly limited’, and that he could not report on ‘what by its very nature can only be intended for the circle of priests’.


Although no official stenographer was present at the lectures, notes taken by a number of participants were gathered together at the end of the course and given to a group of them who had the responsibility of compiling a single copy. The texts created in this way were immediately duplicated. It is not known what became of the original notes.


Since 1924, this text (in a somewhat revised form) has been in private circulation among the priests of The Christian Community. For many years the Rudolf Steiner Nachlassverwaltung, the literary estate of Rudolf Steiner—a fully independent organization which holds the literary copyright to his work—has not ventured to publish its copy of the notes, respecting Steiner’s original intention that they were intended only for the circle of priests. In 1995, however, the decision was taken—without the support of The Christian Community—to publish a version of the texts. This publication appeared through the estate’s publishing arm, Rudolf Steiner Verlag, as volume 346 in Rudolf Steiner’s Collected Works in the original German.




Since the publication of volume 346, Apokalypse und Priesterwirken, Vol. 5 in the series Vorträge und Kurse über christlich-religiöses Wirken, the contents of this course have been in the public domain. Unauthorized English translations appeared almost immediately, often of very poor quality, and have been in wide circulation. The book is quoted freely in German, and extensive quotations have also appeared in English publications. In this context, Rudolf Steiner Press decided that it would be sensible to publish an official, authorized translation. This, we felt, would be the only practical response to the given situation.


It should be noted, however, that despite the excellent editorial work on the part of the Swiss publishers, the text is still something of a compromise, and cannot necessarily be regarded as an authentic record of the lectures. (Readers are directed to the full report by the editors of the original German edition see p. 223.)


*


During September 1925—the last month of his lecturing work—Rudolf Steiner was giving four to six lectures daily, with several courses running concurrently. The course of lectures on drama was the central event in Dornach at the time. It had been intended for actors and speech artists, but so many people wished to attend that the restriction had to be waived, and the lectures were heard by an audience of over 700. From 8 to 18 September Steiner lectured to physicians and priests on pastoral medicine, and to members of the Anthroposophical Society on the karmic relationships between individuals. The sessions for members of the First Class of the School of Spiritual Science—an esoteric school within the Society, open to members who feel a full commitment to the spiritual stream of anthroposophy—continued, and Steiner also spoke separately to the workers at the Goetheanum.


Marie Steiner later wrote of this period—September 1924—as ‘a final glorious blaze of his spirit ... An unimaginable abundance of spiritual gifts was lavished upon us. It was like a confluence, a concentration of all he had done over four decades to bring an awakening to humanity: a ripe fruit and a concentrated seed force for the future that will provide spiritual fruition for ages yet to come.’




The present lectures began in the lecture room of the carpentry workshop next to the remains of the first Goetheanum (burnt down by suspected arson on New Year’s Eve 1922) in Dornach, Switzerland. They continued in Haus Brodbeck, now Rudolf-Steiner-Halde, and were finally moved to a larger room in the building office housed near the carpentry shop in a wooden building that no longer exists.


*


The Christian Community was established in 1922 through the ‘mediation’ of Rudolf Steiner.1 Although Steiner cooperated fully with its founding (undertaken principally by the respected Lutheran preacher Friedrich Rittelmeyer)2 and, significantly, conveyed ‘the cultus and the teachings on which the cultus is based’, nevertheless he was emphatic that the movement was ‘entirely independent’ of the Anthroposophical Society. In his anthroposophical work Rudolf Steiner sought to found a modern science of the spirit. The Christian Community, on the other hand, has the task of ‘religious renewal’.3 However, anthroposophy could fully support this movement, ‘even though the anthroposophical movement had to regard its own task as lying in the cultivation of spiritual life from other angles’.


*


A note on the translation:


In The Christian Community, the communion service is known as ‘the Act of Consecration of Man’, in German die Menschenweihehandlung. In the lectures contained in the present volume, Rudolf Steiner used this term both when speaking about the service of The Christian Community and when describing religious rites throughout the ages that involved the mystery of the Transubstantiation. For the purposes of this translation the term is used with upper case initials to denote the service of The Christian Community and with lower case initials when the lecturer was obviously speaking about past ages. He occasionally used the term Weihehandlung, which has been rendered ‘act of consecration’.


The hierarchy of The Christian Community consists of an Erzoberlenker, two Oberlenkers, and four Lenkers. Together they constitute the Circle of Seven. There are also additional Lenkers with responsibility for particular countries or regions of a country. Priests in individual communities are responsible to their appointed Lenker. Although comparisons could be drawn with the positions of archbishop, bishop etc., the fact remains that The Christian Community is a unique church and the above terms are not adequately translatable into English.


A note on the illustrations:


The original blackboard illustrations are extant as they were drawn on black paper pinned to the board. All of them are reproduced in this volume either in the section of colour plates or as separate (black and white) illustrations within the text.


SG, London, July 1998






INTRODUCTION1



IT is interesting to note that Rudolf Steiner spoke repeatedly about the Apocalypse, the Book of Revelation, over a period of more than twenty-one years, stretching from 1904 to 1924, including four major cycles of lectures on this topic in 1904, 1907, 1908 and 1909.2


The course of lectures he gave to the priests of The Christian Community in September 1924 contains some remarkable revelations, quite apart from what was specifically addressed to the priesthood. It should also be noted that the eighteen lectures came to an end on 22 September, just a week before Steiner had to relinquish speaking to audiences, and was forced to take to his sickbed for the six months until he died in March 1925. This very fact gives what he revealed and prophesied out of the Book of Revelation a very special meaning.


It may be helpful to consider briefly the life of John the Evangelist, the author of the Book of Revelation. Who was this remarkable individuality? In the lecture course The Gospel of St John and its Relation to the Other Gospels, Steiner stated that Lazarus, who was brought back to life by the Christ (see John 11), was none other than John, the Disciple whom the Lord loved.3 He was present with the Apostles at the Last Supper and was the author of the John Gospel, the three epistles of John, and the Book of Revelation.


Before his initiation Lazarus was a rich man, brother of Mary and Martha, who owned considerable tracts of land in Galilee. They also had a house in Bethany that Christ Jesus visited on a number of occasions, and where he stayed at night during Holy Week.


John-Lazarus can be considered not only as the most intimate disciple of Christ Jesus, but also as one of the greatest Christian initiates. While all the disciples fled before the Crucifixion, John-Lazarus, together with Mary the Mother of Jesus, Mary the wife of Cleophas and Mary Magdalene, stood beneath the Cross. We recall that some of the last words spoken from the Cross were addressed to Mary the Mother and to John: ‘When Jesus therefore saw his mother, and the disciple whom he loved standing by he saith unto his mother, “Woman behold thy son!” Then saith he to the disciple, “Behold thy mother!” And from that hour that disciple took her unto his own home.’ (John 19: 26-27) This relationship is deeply significant for it existed not through the kinship of blood but through the living word of Christ. It is something that points to the future.


Legend tells us that after the Resurrection John-Lazarus travelled for some time before returning to the Holy Land. Then, together with Mary the Mother, he settled in Ephesus, one of the principle Mystery Centres of the ancient world, dedicated to the Goddess Artemis (Diana), the place of the living Word.


It would appear that Mary the Mother dwelt in a small house at the top of the mountain overlooking the Mystery Centre, while John lived close to the sea below.


Titus Flavius Domitianus (AD 51-96) succeeded his brother as Roman emperor in AD 81. Initially, his reign appears to have been benevolent, but later he was given to ordering the most atrocious cruelties, especially against the Christians. John-Lazarus, already in his eighties, was dragged in chains to Rome and subjected to a terrible series of tortures. Legend tells us how he survived these ordeals in a most amazing way. Not having been able to kill him, the emperor ordered John-Lazarus to be exiled to Patmos, a small mountainous island of great beauty close to the Turkish coast and not far from Ephesus. It was there, in a cave halfway up the mountain, that John resided, and dictated the Book of Revelation to Prochoros, his companion and secretary. This work, the last book of the Bible, has often been characterized as a book with seven seals. It is perhaps the most profound of all Christian esoteric writings. After the death of Domitianus in AD 96, John was able to return to Ephesus, where he lived for several more years, writing the Gospel of John. He died when he was over one hundred years old.




The first chapter of the Book of Revelation begins as follows: ‘The Revelation of Jesus Christ, which God gave unto him, to show unto his servants things which must shortly come to pass; and he sent and signified it by his angel unto his servant John: Who bare record of the word of God, and of the testimony of Jesus Christ, and of all things that he saw. Blessed is he that readeth, and they that hear the words of this prophecy, and keep those things which are written therein, for the time is at hand.’


We can readily see that John, the Christian initiate whom the Lord loved, received by the grace of Christ Jesus a prophetic revelation that he felt urged to impart to the world. The style is imaginative throughout, and highly dramatic. Aspects of the spiritual past of humanity, going back to the beginning of the post-Atlantean period, are revealed, and we are taken through the future ordeals that human beings will have to face.


Towards the middle of this remarkable work we hear of ‘a great wonder in heaven; a woman clothed with the sun, and the moon under her feet, and upon her head a crown of twelve stars. And she being with child cried, travailing in birth, and pained to be delivered. And there appeared another wonder in heaven; and behold a great red dragon...’ (Rev. 12: 1-3)


We then hear how the Archangel Michael intervened and how the great dragon was cast out. In the next chapter, however, two more beasts appear on the earth: one rises out of the sea, and the other out of the earth. This second beast has two horns like a lamb, but speaks like a dragon. ‘And he exerciseth all the power of the first beast before him, and causeth the earth and them which dwell therein to worship the first beast, whose deadly wound was healed. And he doeth great wonders, so that he maketh fire come down from heaven on the earth in the sight of men. And deceiveth them that dwell on the earth, by the means of those miracles which he had power to do in the sight of the beast; saying to them that dwell on the earth, that they should make an image to the beast, which had the wound by a sword, and did live ... And that no man might buy or sell, save he that had the mark, or the name of the beast, or the number of a man; and his number is Six hundred threescore and six.’ (Rev. 13: 12-14 and 17-18)




This being is known as Sorat, the Sun Demon and the most powerful opponent to Christ Jesus in the universe. Sorat rises every 666 years to deceive humanity. Now that in 1998 three times 666 years have run their course since the birth of Christ, it will aim its wrath at humanity again.4 Sorat will do everything in its power to obliterate humanity’s connection with the spiritual world and tempt humanity to deny the Christ.


At the end of Lecture Eight Rudolf Steiner urged his listeners most earnestly to consider the three mysteries of our time: the mystery of Michael (who according to Steiner became regent in 1897), the mystery of the appearance of Christ in the etheric realm (from the beginning of the twentieth century), and the mystery of Sorat the Sun Demon (that is rearing its head at the end of the twentieth century). One can truly say, ‘The time is at hand!’ and we are faced all over the world with tremendous challenges. Will the call of Revelation be heard?


René Querido, Boulder, Colorado






GREETING



BY JOHANNES WERNER KLEIN1 DORNACH, 5 SEPTEMBER 1924


AS Dr Rittelmeyer is unwell and therefore unable to be here, it has fallen to me to speak a few words on behalf of our circle and express our gratitude to the destiny that has made it possible for us to come to you once again. We feel like a little band of travellers clinging together in a boat tossed by the stormy waves of our time, constantly faced with the danger of drowning and unable to turn either to any representative of external culture or to anyone who stands for what passes as the culture of the spirit in these times. We cannot but feel blessed by being able to come to you, and grateful that you have called us and will speak to us here.


Two years have passed since we stood here before you as a group in that powerful moment when our life’s task descended upon us. For most of us this is the first time we have returned to this place, and we now look with deep dismay at the physical remains of the Goetheanum and cannot help returning in memory to the White Hall where the destiny of our life spoke to us so powerfully; it is the spot where the earth out there is now most deeply torn.


Most strongly in our awareness there lives the reflection of what has taken place here since then; the message of the Christmas Foundation Conference echoes on. The joy we were given at that time lives on in us, for there is once more a Mystery Centre on the earth. Coming to you once again in this circle, we therefore first and foremost want to express how profoundly we wish to join and enter as intensively and strongly as possible into the impulses that have gone forth from this place since that time. Without exception all the friends have by now personally applied for membership in the School of Spiritual Science.2 As a circle we want to express by this that we intend to belong to the work going on here at Dornach in the most intimate and profound way imaginable.


We have now been working in the world for a further year. Our work has remained within the boundaries of Germany, but as a circle we have gained considerably in numbers and I would now like to introduce to you the new friends in our circle. [Eleven individuals were introduced who had joined the circle of priests of The Christian Community since the autumn of 1922.3]


We do not consider the meetings we have had together over the past year to be our most important achievement. Nevertheless they have become for us the clearest sign that the spiritual world has gained an interest in our work and that we have been accorded a place in the spiritual worlds which allows us to receive guidance. Our awareness of this can provide the starting point from which our confidence in what we are doing can germinate more and more from our thinking down into the real depths of our being. With this growing confidence in what we are doing we come to you who are for us the voice of the true revelation of the spiritual world. We ask you to give us whatever it is that can enable us to continue finding our way as time goes on.






LECTURE ONE



DORNACH, 5 SEPTEMBER 1924


MY dear friends, to begin by replying to your kind words, I would like to say that it is fully justifiable that you should have spoken them just now in the name of the circle of priests. One cannot always call something spoken with the best intentions by human beings fully justifiable, but in this instance one can do so. I say this because the inner spiritual impulse that is intended to flow from the Goetheanum through the anthroposophical movement always contains an aspect that goes far beyond any theoretical understanding, indeed beyond any understanding altogether. A way of expressing approximately what is meant would be to say: the tasks human beings must undertake today are growing great again. They are growing great because the forces once available in the times when humanity was able to turn away more or less from the impulses of the ancient Mysteries are now exhausted.


The ancient Mysteries unfolded actual divine substances and divine forces on the earth in full reality. Humanity had to develop sufficiently for there to be a time when people were left more or less to their own devices, a time when the divine substances and forces were unable to work directly on the earth through human beings. The forces that held sway in earthly humanity during that intermediate period of human evolution are now exhausted. Though not the most lofty, it is perhaps a significant, important and far-reaching occult truth that the forces which were able to become effective in human evolution without the help of the Mysteries are now exhausted, so that human evolution cannot proceed further unless forces from the Mysteries enter into evolution once again.




Under the influence of this truth it must be sensed that today something other than understanding alone is necessary for someone who wants to work out of genuine spirituality in any branch of the anthroposophical movement. Something must come about anew that resembles the working of the old Mysteries, something that is described as an offering and devotion of the whole human being, an opening out of the whole human being within his or her task.


The words you have spoken would not be profoundly true if it were not entirely obvious—and it is entirely obvious—that in your circle of priests this impulse is at work in pure inwardness, the impulse to give one’s whole humanity as an offering to the work that you have recognized as being holy. Before all the divine powers who shine their light to lead our work I am able to say: The words you have said about your enthusiasm and devotion to the task express the truth fully, genuinely and honestly. It has been abundantly obvious that the whole circle of priests is filled with the most noble and inward effort—with all the inner spirituality human beings have—to render the sacrifices that need to be made today fully fruitful. Even now it is possible to say that what you have done is the beginning of something that can bring satisfaction to the divine being of the cosmos. By saying this I am making an important statement.


Your work has remained within Germany, certainly. But the reasons for this will in all probability be overcome in the not too distant future. Interest in the religious renewal that was burning in your hearts when you came to me here for the founding of your priestly work is taking hold of souls in widespread regions outside Germany. How far it will be possible to go beyond Germany’s borders will depend on the inner strength you can have within you.


We cannot help being deeply moved in our hearts when we think of how your movement was inaugurated and initiated here two years ago with the holy Act of Consecration of Man in the very hall where the flames were first seen which then destroyed our beloved Goetheanum.1 As you see, that is the spot where the earth is now most deeply scarred. But through your fine devotion a beginning has been made towards transforming what took place in that room—the first to be devoured by the flames—into what is surely a holy deed for the earth. If you continue with the sacred zeal that first took hold of you, the impulses within your circle of priests will continue to develop in the right way.


Having gathered once again at this place, we shall have important matters to address in the light and in the warmth that have come to us through the Christmas Foundation Conference like a kind of compensation for our earthly losses. We shall consider what could be a genuine help to you in taking further your impulses of soul.


This time we shall endeavour to allow ourselves to be approached by the profound content of the Book of Revelation. Taking the Book of Revelation as our point of departure, we shall endeavour to bring before our souls all that at this moment in time is especially important for your priesthood. By looking at the Book of Revelation in particular, we shall be able to centre all our work here on the Act of Consecration of Man, which is what gives your priestly work its meaning and purpose. We shall have before us on the one hand the Act of Consecration of Man and on the other the Book of Revelation.


Today already we shall give a brief hint about how we want to inaugurate this, how we want to inaugurate the work of your priestly movement. We shall save what arises in direct connection with the needs of your work as priests, what needs to be said about the practicalities of your priestly work, or about a review of the past and a prospect for the future—we shall save all these things for moments when they fit naturally with the inner aspect of our considerations. Today I will begin by telling you how we shall take our work forward over the next few days.


Let me first greet all of you wholeheartedly in the name of all those powers who have brought you together here who, as you know, are the multitudes of powers who follow Christ. May they give the right religious impulses, the right theological insight and the right impulses for today in working with a cultus that you want to adopt religiously, theologically and ceremonially in the deepest Christian sense. This is the sense in which we want to be together and this is the sense in which the work we are about to undertake together is to be shaped.




We begin by pointing out something great in our time, something great that consists in an entirely new attitude of the human soul towards that which comes about through a priestly action. What is present in the action of the priest when the Act of Consecration of Man is celebrated is something that human beings have always sought, for as long as there has been a humanity on the earth.


If we want to understand the light in which the Act of Consecration of Man must appear today for the priest celebrating it and for the layperson receiving it, we must first consider what the Act of Consecration of Man has meant, means now and will mean in human evolution on earth as time moves on. But if there is to be an understanding of what the Act of Consecration of Man is today while it is being celebrated, we must, from another angle, also be filled with the true content of what John, initiated by Christ himself, wanted to give to Christian posterity through his Book of Revelation. Strictly speaking the two belong together—a fitting frame of mind in celebrating the Act of Consecration of Man, and a fitting frame of mind in imbuing oneself with the substance of the Book of Revelation.


For the moment, let us set aside the specific form of apocalypse or revelation given to Christians in John’s Book of Revelation. Let us use the term ‘apocalypse’ to mean all occult truths bestowed on humanity in order to give it a genuinely priestly impulse for its further evolution. A great deal can be encompassed by the concept of apocalypse which appears in a concentrated summary in John’s Book of Revelation in a form that is attuned to the Christ. Whenever apocalypse or revelation has been sought it has always been understood that comprehending apocalypse profoundly and fully was only possible when one was standing entirely within the act of consecration of man.


Much will become clearer if we begin by stating that there were, in the past, Mysteries which I shall call the ancient Mysteries. Rather than going into the matter of specific dates, I want in this introduction simply to describe the four successive stages of the Mysteries. There were ancient Mysteries, there were semi-ancient Mysteries, there were semi-new Mysteries and we are now at the point at which new Mysteries will begin. We thus have four stages of evolution in the understanding human beings have for apocalypse or revelation and for an act of consecration of man.


Looking at the ancient Mysteries which existed amongst human beings in the distant dawn of human evolution on the earth and which had the task of bringing to human beings everything that was holy, true and beautiful, we can say: The essential aspect of the ancient Mysteries was the way the gods descended from their divine thrones and came down to human beings, and the way those human beings who bore the priestly office within the Mysteries associated face to face, being to being, with the gods. Just as human beings today associate with one another being to being, so in the Mysteries of those ancient times did the gods associate with human beings and human beings with the gods.


As there are natural laws that are valid in time, so are there also primeval, eternal laws that do not, however, infringe human freedom. Among these primeval, eternal laws there are some that relate to how the gods associate with human beings. These primeval, eternal laws came into play when in the ancient Mysteries of earliest human existence the gods themselves associated with human beings, and when all teachings received by human beings came about between the divine teachers and the human beings themselves. When the cultus brought the supersensibly powerful gods to be there amid the celebrants, this was when something was attained in the ancient Mysteries that has always given meaning to an act of consecration of man, namely the Transubstantiation. What, though, was Transubstantiation in the ancient Mysteries?


In the ancient Mysteries, Transubstantiation was what the gods regarded as the ultimate through which they entered into association with human beings. The ceremonies were determined in accordance with the primeval, eternal laws I mentioned just now. Out of certain stellar constellations that were known to genuine ancient astrology, and out of the coincidence of these constellations with conditions that can be determined by human beings, the way was opened from the gods to human beings and from human beings to the gods.




If you can get an overview of ancient chronology you will find that there are various chronologies, some, for example, that reckon with 354 days and others that reckon with 365 days. Leap days and leap weeks were inserted into these chronologies to compensate for the non-compatibility of human calculations with the progress of the cosmos. What human beings were able to calculate never quite conformed with the actual progress of the cosmos. Somewhere or other there was always a small remainder. The priests of the ancient Mysteries paid particular attention to those small remainders that occurred where human chronology did not conform to the progress of the cosmos. By dividing the year into months and weeks, they laid down certain periods when this non-conformity was particularly conspicuous, so that after several lunar months there were always a few days left before the new year began.


Someone who wants to gain an understanding of the progress of human evolution would do well to look closely at those periods when human beings, by inserting days or weeks like this, used this to express the non-conformity of human calculations with the progress of the cosmos—those periods which the priests then regarded as holy weeks. In those holy weeks which used to make it obvious that the thinking of the gods is different from the thinking of human beings, in those times that used to make this non-conformity obvious, it is possible, if the heart of the gods is in harmony with the heart of human beings, for the path to be found that leads from the gods to human beings and from human beings to the gods.


The moment when the gods entered into the Mysteries—this was something people were able to observe through the ancient astrology which enabled them to understand it in the right way. At the end of each year, or at the end of a moon cycle of 18 years, or at the end of other periods, there were always holy times that signified the non-conformity, the borderline, between human intelligence and divine intelligence, holy times when the priests in the Mysteries were able to recognize that the gods could find their way to them and that human beings could find their way to the gods.


It was in such times that the priests of old sought to preserve the effective forces of sun and moon in the substances with which they celebrated the act of consecration of man, so that what they had received in the holy times could be spread out over all the other parts of the year when they would need to celebrate. They also preserved what the gods had made out of the earth’s substances and forces during the holy times. They kept the water from those times, the mercurial element, so that at other times of the year they would be able to celebrate the act of consecration of man in such a way that it would contain the Transubstantiation in the way the gods themselves had done it in those acts of consecration of man that had taken place in the ‘dead times’, as they called them, the times that were holy.


Thus in those ancient Mysteries, in times when the cosmic language, not the human language, was current amongst human beings, people sought to make contact with the gods who then descended into the Mysteries and who on each occasion made holy once more the act of consecration of man. On each occasion, too, an understanding of apocalyptic things was bestowed upon the human beings who celebrated the act of consecration of man. This is how the great truths were taught in those ancient times when being in the midst of the act of consecration of man meant being filled with apocalyptic substance. The act of consecration of man is the path of knowledge; apocalypse, revelation, is the content of the holy knowledge.


Now we come to the semi-ancient Mysteries, those Mysteries of which at least a faint shimmer remained in historical times. (Of those that I have described as the ancient Mysteries nothing historical remains; they can be researched only by spiritual science.) The time had come when the gods withdrew from human beings and no longer descended into the Mysteries with their own being; but they continued to send down their forces. It was the time when the act of consecration of man was to receive through the Transubstantiation that shining light of the divine that was intended always to illumine the act of consecration of man.


The Transubstantiation was now no longer accomplished through learning from astrological observation of cosmic processes about which substances and forces should flow into the celebration of the Transubstantiation. Now the secret was sought in a different way. The inner nature especially of what the old alchemists called ‘leavens’ was taken up. A leavening agent is a substance that has reached a specific age while having gone through various stages of bringing about transformations in other substances without changing its own substance. To make an everyday comparison we need only think of how bread is baked. The principle is the same. You save a small piece of your previous batch of dough and add it to the new batch as a leavening agent. Imagine how in the semi-ancient Mysteries age-old substances, having retained their own inner substantiality through the ages while other substances were undergoing transformation, were stored in holy vessels that were themselves ancient and holy objects, venerable objects in the Mysteries.


From these ancient vessels were taken the substances that were the leavening agents with which the Transubstantiation of the old, still holy alchemy was performed. People in those days knew: the initiated priest understands the transformation, the Transubstantiation taking place through the forces preserved in the substances; he knows that they send forth sun-radiance in the holy quartz-crystal vessels. What was looked for in them, the reason they were needed, was that they were seen to be the celebrant’s organ of perception for apocalypse, for revelation.


The following was something that took place in those semi-ancient Mysteries: the priest was tested at the moment when he approached the holy place and the ancient leavening agents began to transform the substances in the holy quartz-crystal vessels in such a way that he could see in those vessels how the substances sent forth sun-radiance. The vessel containing the little sun was a monstrance. It was a Host such as can only be recreated in imitation nowadays. The moment when he saw the sun-radiance of the Host was the moment in which he became a priest in his inner being. (Plate 1)


Nowadays in the Catholic Church, everyone going to church sees the consecrated Host, for now it is no more than a symbol for what it once was. In those days, however, only those individuals were genuine priests who beheld the consecrated Host in that they saw a sun-radiance in the substances that had been preserved. At such a moment their knowing was open to receive that which is apocalyptic.




Next came those Mysteries of which the Mass of more recent times is a reflection. The Catholic Mass, the Armenian Mass and other Masses have developed in a very complicated way out of the semi-new Mysteries. Although they have now become external, these Masses still bear within them the full principle of initiation. In the ancient Mysteries the gods were present; in the semi-ancient Mysteries the forces of the gods were present. In place of these there came into the semi-new Mysteries what human beings can perceive when the Word awakens in them, the magical Word, the Word in which inwardness resounds, the Word that penetrates into the depths of understanding concerning the inner being of the sounds of speech. For in the age of the semi-new Mysteries human speech was juxtaposed with the speech of the cultus, that cultic speech of which a last remnant remains in the different religious creeds. In it, everything depends on rhythm, on the inner understanding of the sounds of speech, on the understanding of how the sounds of speech emanating from the mouth of the priest enter inwardly into human hearts. The magical Word, the cultic Word spoken in the holy place was the first way upwards to the gods or, initially, to the forces of the gods.


Thus:




First age of humanity:


ancient Mysteries—the gods descend.


Second age of humanity:


semi-ancient Mysteries—the gods send down their forces.


Third age of humanity:


semi-new Mysteries; the human being learns the magical speech and in intoning the magical speech begins to ascend to the forces of the divine world.





That was the meaning of all that was intoned in the act of consecration of man during the third age of the Mysteries. It was the time when the element of the Cabeiri provided the contemporary religious cultus living in the Mysteries. The services, the sacrifices of the Cabeiri, which were celebrated at Samothrace, are a part of all that is ceremonial in the semi-new Mysteries, a part of all the ceremonies the priest had to perform.




Imagine the altar of the Cabeiri at Samothrace. The Cabeiri standing on it as external reminders were offering vessels, jars in which were contained, not leavening agents now, but substances which human understanding could find if it was able to delve into the inner spiritual nature of the substance. The sacrificial substances in the jars were set alight, the smoke rose up, and in the ascending smoke the magical speech made visible the Imagination of that which the Word intoned. Thus the path upwards to the divine powers became externally visible in the sacrificial smoke.2 That was the third stage in the evolution of the Mysteries and in what is contained for human beings in the act of consecration of man.


Although these first stages have become decadent, a good many of their external aspects have been preserved. In that moment over there in the now burnt-down Goetheanum when you inaugurated a new priesthood in the movement for a Christian renewal, in that moment a new age of the Mysteries began, a new age for the Act of Consecration of Man and for an understanding of apocalypse, of revelation. Tomorrow we shall begin to speak about what must now stream through your hearts in order to fulfil properly the fourth stage of the Mysteries.






LECTURE TWO



DORNACH, 6 SEPTEMBER 1924


WE shall first look more closely at the connection between the Act of Consecration of Man and what is meant by apocalypse, or revelation, before considering John’s Book of Revelation itself, and its significance for the present and future work of the priest.


Yesterday it was our task to point to three past ages in the Mysteries in so far as they sought to use what took place within the priest in order to transport him into an apocalyptic mood. We spoke of very ancient Mysteries in which the gods themselves descended in order to work in the Mysteries together with human beings. We also spoke of semi-ancient Mysteries in which the gods sent down their forces, so that by living in these divine forces human beings became able to work together with the gods in the cosmos.


I pointed out that the path began to lead in the opposite direction in the third age, that of the semi-new Mysteries. Here the human being shaped the forces, which he first had to develop himself, in such a way that they could lead up to the gods. We see how by intoning the magical Word in the ceremonial of the cultus—whether by speaking the magical Word into the smoke as mentioned yesterday, causing the Imagination to appear in the smoke through the Word, or whether the Word itself lived directly in the human being’s whole mood of soul—the human being sought the path to the divine, spiritual forces of the cosmos in such a way that it was in the Word that one saw the working of the divine spiritual world.


This developing of a specific religious sense by human beings—something that can only be described separately—was always paralleled by the necessary precondition for it: a particular form of Transubstantiation that was the focal point of the holy act of consecration of man. Priests today and in the near future are called upon to experience this Transubstantiation, and with it everything truly belonging to the work of the priest, in a new form. This will not easily be possible without a thorough understanding of what Transubstantiation and apocalypse consist of in real life in the four successive ages of human evolution.


We have seen the one aspect: The Act of Consecration of Man—including the Transubstantiation—is a deed conducted by a human being in collaboration with the divine, spiritual world. To work as a priest is impossible if there is no awareness of the fact that a human being can act in consort with the gods.


Let us look again at the oldest form of the act of consecration of man and the oldest form of bringing about the Transubstantiation. We see that the times when the gods find their way to human beings are those that represent the difference between what human beings can calculate as the sequence of the seasons in the course of the year and what takes place in the cosmos. The gods descended in those periods of time that were as though set aside, those holy periods into which human beings had to insert something because the course of the cosmos did not conform with their calculations. During those periods when human beings had to place themselves directly under the influence of the cosmos in order to carry out the Transubstantiation, they preserved something of the substances that were then transformed by the cosmos so that they would be able to use them to bring about the Transubstantiation in subsequent seasons.


The appropriate place for the priests and laypeople to be when the Transubstantiation was to be brought about was under the ground, in caves in the cliffs. In the times of the ancient Mysteries when full consciousness of the presence of the gods and the meaning of the Transubstantiation was developed, we see everywhere that people endeavoured to hold the holy ceremony in rock temples, in subterranean temples.


The fact that they endeavoured to do this is connected with the experiences the priests had during the Transubstantiation. In Transubstantiation the substantiality of earthly matter is transformed. Indeed, the overall process includes that of taking into one’s own body the substance that has undergone Transubstantiation, so that in this sense the last two main parts of the Act of Consecration of Man—the Transubstantiation and the Communion—form a unit, with the Gospel Reading and the Offertory being the preparation. If we regard the Transubstantiation and the Communion as a single priestly act in this way, a single act within the ceremonial of the cultus, we can point to the interpretation adopted by those in the most ancient Mysteries who were known as the ‘Fathers’. This was a degree attained in initiation, the degree of ‘Father’. This designation, ‘Father’, remains to this day the name of the priests in many confessions.


When celebrating the Transubstantiation in the subterranean temple, the rock temple, the priest experienced how his physical organism became one with the whole earth. That is why temples in the rocks, subterranean temples, were used. Even when we live between birth and death in our ordinary earthly consciousness we must, after all, in reality feel ourselves to be one with the cosmos all around us. This is how it has been throughout the whole earthly evolution of humanity.


The air you now have inside your body was a moment ago outside it, and in another short moment it will be outside it again. The air inside your body forms a totality with the air outside your body. The whole phenomenon goes like this: there is an ocean of air, and when you breathe in, a part of this ocean of air is transformed into you. The air is inhaled, it seeps into every last cranny, entirely filling you and becoming a human form. This human form dissolves once more into the ocean of air when you breathe out. The aeriform human being constantly comes into being and dies away again, only we are unaware that this is happening.


When ancient Indian yogis did their breathing exercises consciously they were aware of what was happening. They did not feel separate from the earth’s ocean of air; they felt at one with it; in every systole and diastole they felt a continuous coming into being and dying away of the aeriform human being. This can be felt quite easily merely by carrying out breathing exercises, only it is no longer an appropriate thing for people to do these days.




The human being in the physical world is not solely an earthly human being. He is an earthly human being when what we call the physical body is mainly at work in him, but he is also a fluid human being. The whole human being is filled with circulating fluid, so the earthly human being and the fluid human being work on each other and influence one another mutually. The fluid human being is mainly dependent on the ether body, for the forces of the ether body work less in what is solid and more in what is fluid.


In addition we also have within us the aeriform human being and the warmth human being. The aeriform human being who takes care of breathing is under the influences of the astral body, and the warmth human being is chiefly influenced by the working of the ‘I’-organization. You need only consider the different degrees of heat you find when you take the temperature of different parts of your body, externally or internally. Even this rather coarse method of measuring temperature shows the human being to be a differentiated warmth organism.


So we find all four elements in the human being: earth influenced by the physical body, water influenced by the ether body, air influenced by the astral body, and heat, fire, influenced by the ‘I’-organization.


What happened with the ancient ‘Fathers’ through the Transubstantiation combined with the Communion was that they felt their physical organization in its links with the earth when they went down into the rock or subterranean temple in order to become one with this earthly evolution.


Everything people today think about the nature of their own being—they think ‘scientifically’, so they say—is in fact entirely wrong, or indeed nonsense, for actually we have to have quite different inner pictures of the human being. These inner pictures are what arose for the ancient ‘Fathers’ from the holy sacrifice for the consecration of man through a direct vision brought about by the Transubstantiation. They knew that we not only breathe air through our respiratory organs, but also ceaselessly take in all kinds of substances from the cosmos through our sense organs; through our hair, through our skin all kinds of substances are ceaselessly absorbed from the cosmos. Just as someone breathing consciously feels the air being sucked into his respiratory organs, so did the priest in ancient times feel the substances from the silica-environment, in which he found himself in the subterranean temple of consecration, entering and filling his organization of nerves and senses. Just as the aeriform human being feels the air moving on when he breathes consciously, so do these substances fill the whole organism. The priests in ancient times knew that our system of metabolism and limbs receives nothing into its make-up from what we eat. Nothing of what we eat goes into our system of limbs and metabolism.


Substances are absorbed out of the cosmos. Today’s whole theory of nutrition is untrue. The ‘Father’, as he celebrated, felt what is eaten and transformed by the digestive system moving up from the metabolic human being into the human being of nerves and senses, especially the head. He knew: what I eat is transformed in me into the substance of my head and all that is connected with it; what builds the organs in me that take care of metabolism is absorbed from the cosmos through a more subtle form of breathing. He felt the substances of the cosmos being taken in from all sides through senses and nerves and then going on to constitute his system of metabolism and limbs. He felt the downward streaming flow that originates from all the directions of the cosmos and streams into his organism from above downwards. And he felt how what we take in directly in the form of food is first transformed within our body before turning in the opposite direction and going to constitute our upper human being.


As he celebrated the Transubstantiation, the ‘Father’ had two streams within him, one flowing upwards, the other downwards. When he then proceeded to the Communion he knew, through having become conscious of his physical body in these streams, that he was linked to the cosmos. What he had just received through celebrating at the altar he incorporated into the downward and upward flowing streams within him; having become one with the earth, he incorporated what he had prepared on the altar into the streams which belonged both to the earth and to his body, he incorporated it into the divine on earth, which is a mirror of the universe. He knew himself to be at one with the universe, with that which was outside of him. He knew that this Meal, of which he had partaken in this way, was a Meal being solemnized by his cosmic human being. Through what was flowing into the upward and the downward streams he felt burgeoning within himself the divine human being who was permitted to be a companion for the gods who had descended. He felt that he was being transformed into a divine human being, that he himself was being transubstantiated by the gods in his physical body. This was the moment at which he spoke from the deepest depths of his heart: I am not now the one who walks about in the physical world; I am the one in whom the god who has descended is living; I am the One whose name comprises all the sounds of speech, the One who was in the beginning, who is in the middle and who shall be at the end. I am the Alpha and the Omega.


On the way his inner being took form, through his manner of feeling all these things, depended the degree to which he was actually able to participate in the secrets of the cosmos, in the divine working and creating in the cosmos, in the revelation of forces and substances and beings in the cosmos under the influence of divine, spiritual creativity. This was what it meant to do the work of the priest in the ancient Mysteries.


In the semi-ancient Mysteries the temples were no longer built underground—or if they were, this was done out of tradition no longer understood; the tradition lived on but the living content was lost. In the temples that had now risen to the surface of the earth great importance was attached to everything to do with consecrated water, with ablutions and other celebrations involving water.


These traditions still live on in the way baptism is performed by immersion in water. What the priest celebrated was now less to do with the actual element and more with the fact that through the inner strength brought to bear on the celebration the fluid human being, the one in whom the forces of the ether body were at work, now became one with the universe. When the Transubstantiation was achieved at that time and when everything that preceded it and came after it had to do with the fluid element in one way or another, the human being again felt how the organization of the etheric body was working in him, temporally this time. Through the accomplishment of the Transubstantiation the human being felt how his growth from childhood onwards took shape under the influence of the fluid element, how it shaped itself more and more and how the ether body is at work in this streaming from the past via the present and on into the future.


Just as through their physical body the priests of ancient times felt themselves to be at one with the earthly element, so did the one who celebrated the Transubstantiation in the semi-ancient Mysteries of the second Mystery age feel at one with all that is watery in the whole cosmos. Within himself he felt the forces of growth of all living things germinating, sprouting, growing and unfurling to become a developed organism, and then contracting again into a seed. In celebrating the Transubstantiation he felt this sprouting, budding, living, dying activity. At every moment he was able to say to himself: Now I know how beings arise in the world and how beings die in the world. The rising and falling forces of the etheric were active in him. You could say he sensed eternity in the holy Transubstantiation.


Taking Transubstantiation and Communion once again as a single act of consecration, a single celebration, the communicating priest knew that the substances transformed in the way described yesterday were merging with his etheric, fluid human being. He felt himself to be at one with all that preserves immortality, that comes into being and dies away again, that is born and dies in the universe. Birth and death drifted above the altar and downwards from the altar towards and amongst the throng of the faithful. Feelings of eternity streamed through one, and it was this being-streamed-through by feelings of eternity that took the place of what had happened of old, when there had been a feeling of being-at-one with the whole cosmos through the earth.


When the third period came round, the human being was to experience consciously through the holy act of consecration how he became one with the airy element, and through the airy element with the cosmos.


Over in the Orient when an individual strove in solitude as a yogi he used a different method of becoming conscious of the stream of divine, spiritual supersensible cosmic forces in inhalation and exhalation. He took a direct hold of the breath. In Western Asia and, even more so, further west in Europe, there was no direct taking hold of the undifferentiated breath; here the magical Word was intoned into the breath. Thus the breath, the air streaming into and out of the human being, was taken hold of in the magical Word, the cultic Word. In this way it came about that the upward effort of human forces towards divine forces was experienced, was revealed, either in what was spoken into the sacrificial smoke or directly through the intonation of the magical, cultic Word. One felt as though one were oneself intoning the magical, cultic Word, the words of the prayer. On the whole every prayer means the following. It means that the human being is endeavouring to rise up with his forces into the divine, spiritual region; there he meets with the gods. And when he there intones the Word it is no longer he who is speaking; it is the god who is speaking in the cultic Word, revealing himself in the airy element. Through his astral body the human being felt himself to be within what rules the forces of the air.


Consider now how tremendous, how strong was the transition from the semi-ancient Mysteries to the semi-new Mysteries, from the second to the third age. What the ancient ‘Fathers’ experienced was experienced in the physical body. It was an intensification of the activity of the physical body. What the sun priest in the second age experienced was an intensification of the ether body, the fluid human body. What the priest in the third age experienced, when he intoned the cultic Word and felt the streaming of the divine, spiritual forces, was experienced in the astral body. For ordinary consciousness the astral body even then was only in the least part a mediator of consciousness. Only in the earlier times of the third age were the priests still able to sense in the magically spoken cultic Word: As I speak, the god is speaking in me. But this waned. In the way it works the astral body remained unknown by consciousness, which was on the increase all the time. For today’s consciousness it is entirely unknown. Therefore, little by little, the verbal content of the cultus became something that for the chosen meant the presence of the god, and for those not chosen merely an intonation of something that did not come into their consciousness.




This became increasingly the case with a great number of priests serving in the Catholic faith. The act of consecration of man, the Mass, turned gradually into something celebrated by the priest although he himself was no longer present in it. One cannot, however, celebrate with these intoned Words without the incorporation of air beings, or, in other words, without the presence of spirit. Nowhere is there anything materially shaped in which spirit does not immediately take up its abode. So if the act of consecration is celebrated with the true cultic Word, even by the most unworthy priest, there is always something spiritual present, though perhaps not his soul. Therefore whatever happens, the believers are present at a spiritual event if the liturgy is right.


Once this had become increasingly decadent in the final stage of the third age, the more rationally inclined denominations, the Protestant denominations, believed they could do without celebrating the cultus at all. There was no longer any awareness of the significance of the cultus, of the direct, real collaboration of human beings with the gods. This led to the times of inner experience in which we now live. The act of consecration of man, which brings the divine, spiritual life directly down to the earth, has gradually become something incomprehensible. What ought to be experienced through it, namely apocalypse or revelation, has become incomprehensible.


Such, basically, were the experiences which those of you had had who came one day and said: There must be a Christian renewal. You experienced what lives in today’s civilization, what lives in today’s religious life; you experienced the religious life of all the denominations as having been separated off from the genuine, real spiritual world. You were looking for the way back to the genuine, real spiritual world.


We have now reached the pointer that will lead us straight into the depths of the Mysteries that are connected with the Book of Revelation: that the Transubstantiation in the first age is linked to experiences made with the physical body, in the second age to experiences made with the ether body, and in the third age to experiences made with the astral body. It will depend on you and on your inner experience of the working and weaving of the spirit in the world whether the Act of Consecration and whether the Book of Revelation will be taken hold of by the human ‘I’.


So a proper understanding of the task to be fulfilled through this movement for religious renewal will depend on what has to be done being directly seen as carrying out a task supersensibly allocated to us, a task that places what it does at the service of the supersensible powers. What you do must either peter out into nothingness, in which case it will have been merely a kind of inconvenience in the present evolution of the universe, if you fail to grasp the profound nature of your task. Or you do grasp the profound nature of your task, you do feel this task to have been linked from the outset not with the work of human beings but with the work of the gods throughout the earth’s evolution. You would then have to say to yourselves: We have been summoned to share in shaping the fourth Mystery age of human evolution on the earth. Only if you have the courage, the strength, the seriousness and the perseverance to find your way like this into your task, only then will you have placed your task at the service of those powers who permitted the content of that cultus to flow down directly out of the spiritual world when we were gathered here two years ago. Only then will that which you have taken on through the content of this cultus, a revelation out of the spiritual world which as such rayed down upon you, be real.


Then you will more and more feel and sense it to be true that the Christ first entered into earthly life through a cosmically real, telluric deed. The Mystery of Golgotha exists as a real deed. The time has now come for human beings to unite this with their ‘I’. The earlier way in which the Holy Supper was remembered was still immersed in the third Mystery age, the age when the astral body took in and ruled the effects of the cultus that were accomplished in the airy element. Now, however, it is necessary for human beings to unite their deepest inner being with the Christ in full consciousness, and for them to begin to understand apocalypse, revelation in a new way.


How was revelation understood in the first Mystery age? It was experienced as the presence of the gods who exist at the beginning, in the middle and at the end, who are Alpha and Omega.




How was the presence of the divine powers understood in the second Mystery age? It was experienced in what resounded through the universe as the music of the spheres, in the cosmic Word streaming from heaven to earth, the Word that has created everything, that is creating in everything, that is alive in everything. In that age people experienced in an instant what is at the beginning, in the middle and at the end. They experienced Alpha and Omega in the cosmic, universal Word. Whenever in these various ages mention was made of Alpha and Omega—using different sounds of speech, perhaps, although ones fairly similar to those of the Greek language—there was always the endeavour to recognize what is really contained in this Alpha and Omega, in this First and this Last.


How was revelation, apocalypse, understood in the third Mystery age? It was understood in that the human being unfolded the as yet only semi-conscious cultic Word. When the human being intoned this semi-conscious cultic Word and this then transubstantiated itself—which I shall illustrate in a moment—that is when apocalypse, revelation, was perceived during the third age. Perhaps one of you, or perhaps most of you, have had a day when you were receptive with your senses and your soul to impressions from the outside world. Perhaps you heard some music and then went to sleep still under the impression of this music, and then woke up again in the midst of your sleep. Maybe you then felt as though you were living in a billowing, but a transformed billowing, of the symphony you had heard during the day. This is how it was for the priests during the third Mystery age. What happened to them can be compared with the ordinary experience I have just described. They celebrated the act of consecration with the cultic Word, experiencing how the god became present in it. They had sent the cultic Word aloft, and the god had streamed into the cultic Word. They departed from the holy act of consecration in the mood in which it is fitting to depart from it. They experienced in what had undergone transubstantiation not only the human cultic Word in which the divine spirit had become present; they experienced also how what they had spoken had become transubstantiated, transformed. They experienced streaming towards them the supersensible echo of what they themselves had intoned in the liturgy of the Mass, transformed now, and bringing revelation, apocalypse, to them. As a return gift for the appropriately celebrated act of consecration the god revealed apocalypse. This is how apocalypse was sensed in the third Mystery age.


The individual who felt himself to have been made a priest through Christ Jesus himself, the writer of the Book of Revelation with which we shall be concerning ourselves, was the first to sense something that hardly any or only a very few others ever experienced again. He sensed how the apocalyptic content became absorbed into his own ‘I’. For it was the astral body that absorbed the echo I spoke about, when the god gave the apocalyptic content as a return gift for the Word.


The one who wrote John’s Book of Revelation felt his fully conscious ‘I’ to be at one with the content he wrote down in that Book. From the long-since extinguished consecration service of Ephesus came the inspiring stimulus for that priest, the author of the Book of Revelation, who felt himself to have been anointed by none other than Christ Jesus. He felt himself to be within a continuous celebration of the ancient, holy act of consecration. In feeling his ‘I’ to be entirely filled with the meaning of the act of consecration he now also felt entirely filled with the apocalyptic content.


The Book of Revelation is spoken out of John as, in ordinary consciousness, only the little word ‘I’ can be spoken out of the human being. When we say ‘I’ we express the whole of our inner being with this sequence of sounds. This cannot denote anything other than the single, individual human being, who is, however, richly filled with content. The content of the Book of Revelation is a rich content.


If we take everything that religious feeling and deepening can give the soul, if all illumination energetically striven for, all endeavour to comprehend the supersensible, is allowed to work in the human spirit, if we allow ourselves to be enthused by a contemplation of the three past Mystery ages, if what lived in the first, second and third Mystery age can become for us a living inspirer for the fourth, and if we let the power of God’s spirit work in our soul in the way that is once again possible today, then shall we experience that quantitatively there is not only one Revelation but as many Revelations as there are human ‘I’s devoted to God, speaking from individual priests to Christ, who is to be found anew through this movement for Christian renewal.


In quality the Book of Revelation is unique, but quantitatively it can become the content of every individual priest’s soul. Conversely, the soul of every individual who celebrates the Act of Consecration of Man can become a priestly soul by preparing to identify the ‘I’ with the content of the Book of Revelation. As human beings we are ‘I’s; we become priests in the modern sense of the word if the Book of Revelation is not merely written in the Gospel, and also if the Book of Revelation is not only within our hearts as a finished piece of writing, but if the ‘I’ becomes aware of the fact that in every moment of life it can through its own act of creation bring forth a reproduction of the Book of Revelation.


The following perhaps somewhat pedantic or philistine picture will help you to understand what I mean: someone writes down the content of a book. The book is sent to the printers where it is printed. Then a given number of copies, each one separate although the content is identical, is sent out into the world. It is a unique thing to which your attention is drawn at the beginning of the Book of Revelation, a unique thing that was revealed to John by Christ himself. For this is ‘the revelation of Jesus Christ’ received by his servant John. (Rev.1:1) The content is unique, but it is reproduced when each one himself or herself brings it forth out of the wisdom of the supersensible worlds.
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