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In "A Short And Easy Method of Prayer," Jeanne Marie Bouvier de la Motte Guyon presents a profound yet accessible approach to conversing with the Divine. Writing in the late 17th century, Guyon's literary style is marked by its simplicity and clarity, reflecting her deep spirituality and personal experiences of contemplation and prayer. This work epitomizes the Quietist movement's emphasis on inner silence and union with God, inviting readers to embark on a transformative spiritual journey. Through concise instructions and personal anecdotes, Guyon demystifies prayer, making it approachable for both novices and seasoned practitioners alike. Jeanne Marie Bouvier de la Motte Guyon was a prominent French mystic, poet, and theologist whose life was shaped by her intense spiritual quests and the turbulence of her times, including imprisonment for her beliefs. Educated in a religious milieu, she developed a unique understanding of prayer as a private conversation with God, often drawing from her experiences of suffering and devotion. Her works were both influenced by and pivotal in the Quietist movement, challenging conventional practices and advocating a more personal, experiential faith. This book is highly recommended for anyone seeking deeper spiritual insight or wishing to enrich their prayer life. Guyon's insights resonate beyond her era, providing timeless guidance for modern readers who desire a more intimate connection with their spirituality. Whether you are exploring the depths of prayer for the first time or revisiting its foundational aspects, this text proves invaluable in cultivating a heartfelt dialogue with the Divine. In this enriched edition, we have carefully created added value for your reading experience: - A succinct Introduction situates the work's timeless appeal and themes. - The Synopsis outlines the central plot, highlighting key developments without spoiling critical twists. - A detailed Historical Context immerses you in the era's events and influences that shaped the writing. - A thorough Analysis dissects symbols, motifs, and character arcs to unearth underlying meanings. - Reflection questions prompt you to engage personally with the work's messages, connecting them to modern life. - Hand‐picked Memorable Quotes shine a spotlight on moments of literary brilliance. - Interactive footnotes clarify unusual references, historical allusions, and archaic phrases for an effortless, more informed read.
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In "Oahspe: A New Bible," John Ballou Newbrough presents a unique theological text that blends spiritual revelations with philosophical and cosmic narratives, challenging conventional notions of morality and divinity. Written in a distinctive style that oscillates between poetic and prophetic language, Newbrough's work underpins a vision of a unified spiritual existence transcending the boundaries of organized religion. Drawing on esoteric traditions and the emerging spiritualism of the late 19th century, Oahspe also incorporates detailed mythologies and cosmologies, reshaping the reader's understanding of humanity's place in the universe. John Ballou Newbrough, a 19th-century American visionary and spiritualist, wrote this text amidst a growing interest in alternative religious movements and metaphysical thought. His own spiritual experiences, often described as direct communications with higher beings, profoundly influenced his writings. Newbrough's multifaceted background as a healer, inventor, and author reflects a quest for understanding that transcended conventional religious doctrines, motivating him to create a new scripture intended to promote unity, enlightenment, and personal responsibility. I highly recommend "Oahspe: A New Bible" to readers who seek an unconventional spiritual text that invites contemplation and exploration of unseen realms and human potential. Newbrough offers a profound and original perspective that encourages questioning and redefining spirituality for modern society. In this enriched edition, we have carefully created added value for your reading experience: - Hand‐picked Memorable Quotes shine a spotlight on moments of literary brilliance. - Interactive footnotes clarify unusual references, historical allusions, and archaic phrases for an effortless, more informed read.
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Excellent Women, a seminal work in the canon of 20th-century British literature, artfully intertwines elements of social commentary and character study within its narrative. Set in the post-World War II era, the novel delves into the lives of women navigating a patriarchal society, exploring themes of independence, societal expectation, and personal identity. Written in a sharp, observational style characteristic of its literary context, the book juxtaposes the mundane with the profound, often using wit and irony to critique the status quo. The protagonist, Millicent, embodies the tensions of 'excellent women''Äîthose who excel in their roles yet grapple with their own desires for fulfillment beyond domestic spheres. Authored by Barbara Pym, a notable figure in English literature, Excellent Women reflects her own experiences and observations as a single woman in a male-dominated literary world. Pym'Äôs keen insights were shaped by her extensive academic background, particularly her studies in anthropology, which equipped her with a profound understanding of human relationships. Throughout her life, Pym drew inspiration from her encounters with various social circles, infusing her narrative with authenticity and depth. This novel is highly recommended for those seeking to explore the complexities of gender roles and societal standards in mid-20th century Britain. Pym'Äôs deft characterizations and subtle humor invite readers to reflect on the nuances of everyday life, making Excellent Women a compelling read for scholars and casual readers alike.
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In 'The Man in the Queue,' Josephine Tey introduces readers to a compelling mystery imbued with rich characterization and an exploration of societal norms in early 20th-century England. The narrative unfolds when a man is murdered in a queue outside a theater, thrusting Inspector Alan Grant into a labyrinthine investigation where the public's perceptions and prejudices become critical to solving the crime. Tey's skilled use of dialogue and vivid descriptions paints a lively backdrop, while her innovative plotting invites readers to grapple with themes of justice and morality, establishing this work as a trailblazer in the detective fiction genre. Josephine Tey, a prominent figure in the crime literature sphere, was known for her keen psychological insight and ability to weave historical context into her narratives. Her background as an accomplished playwright undoubtedly contributed to her narrative flair, while her personal experiences with social dynamics would have sharpened her understanding of human behavior. 'The Man in the Queue' showcases her ability to comment on the intricate web of social interactions, revealing the interplay between individual motives and collective assumptions. This novel is recommended for readers who appreciate intricate plots laced with social commentary and character depth. Tey's debut not only engages with suspenseful storytelling but also provides a fascinating lens through which to examine societal constructs of her era. A must-read for mystery aficionados and scholars of literature alike.
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In "A Writer's Diary," Virginia Woolf presents a rich tapestry of her reflections on the writing process, weaving together personal insights and literary musings that illuminate the struggles and joys of the creative endeavor. Written with her characteristic stream-of-consciousness style, this collection showcases Woolf's profound understanding of the artistic psyche and the intricacies of literary craftsmanship. Set against the backdrop of early 20th-century modernism, the diary entries reveal Woolf's engagement with contemporary thought, as she grapples with themes of identity, gender, and the complexities of narrative form. Virginia Woolf, a central figure in modernist literature, was not only an accomplished novelist but also a keen observer of her own creative journey. The diary entries span a period of significant literary evolution, offering readers a glimpse into the mind of a writer who sought to challenge societal norms and elevate the voice of women in literature. Her own struggles with mental health and the constraints of her time shaped her perspectives, providing depth to her reflections on both the art of writing and its implications for personal and societal truth. "A Writer's Diary" is an essential read for anyone interested in the mechanics of writing and the inner workings of a literary genius. Woolf's poignant observations resonate with both aspiring writers and seasoned professionals, making this work a timeless exploration of creativity that encourages readers to ponder their own artistic journeys. In this enriched edition, we have carefully created added value for your reading experience: - A succinct Introduction situates the work's timeless appeal and themes. - The Synopsis outlines the central plot, highlighting key developments without spoiling critical twists. - A detailed Historical Context immerses you in the era's events and influences that shaped the writing. - An Author Biography reveals milestones in the author's life, illuminating the personal insights behind the text. - A thorough Analysis dissects symbols, motifs, and character arcs to unearth underlying meanings. - Reflection questions prompt you to engage personally with the work's messages, connecting them to modern life. - Hand‐picked Memorable Quotes shine a spotlight on moments of literary brilliance. - Interactive footnotes clarify unusual references, historical allusions, and archaic phrases for an effortless, more informed read.
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    Gathering the threads of a life into one unbroken plea for union with God, this narrative follows a soul that seeks absolute surrender while negotiating the claims of family, society, and church, revealing how inward freedom is tested by external scrutiny, how humble obedience collides with conscience, and how ordinary duties become the arena where love is refined, suffering instructs without being prized, and the quiet movements of prayer insist on meaning in an age of noise, pressure, and suspicion, tracing the cost of fidelity to an inner vocation and the consolations that arise when grasping yields to a presence at once intimate and demanding.

The Autobiography of Madame Guyon, written by the French Catholic mystic Jeanne Marie Bouvier de la Motte Guyon, is a landmark of spiritual autobiography set within the social and religious world of seventeenth-century France. Composed in the late decades of that century and shaped by the era’s devotional ferment, it situates an interior quest amid homes, parishes, and convents rather than distant journeys. The work took its place within vigorous conversations about contemplative prayer and later reached wide audiences through translations and editions. Its setting matters because public norms, ecclesiastical oversight, and domestic obligations constantly press upon a conscience intent on an uncompromising path of love.

At its core, the book offers a first-person account of spiritual formation. The narrator recalls early impressions and instruction, then follows the gradual emergence of a disciplined practice of interior prayer that orders the affections and clarifies desire. Responsibilities and relationships frame the outward story, yet the drama remains inward: the alternation of dryness and consolation, the testing of motives, and the steady reorientation of the will toward surrender. Instead of building toward spectacle, the narrative progresses through recognitions and purifications. The reading experience is contemplative and searching, guided by a voice intent on accuracy of self-knowledge before God and written in plain, lucid prose.

The style is notable for its economy and intensity. Madame Guyon favors direct statement over ornament, weaving brief scriptural allusions into an unadorned account of choices, attachments, and their consequences. Episodes function as occasions for discernment rather than displays of drama, so that an ordinary conversation or household task becomes an examination of freedom, fear, or trust. The mood moves between tranquility and urgency, sustained by the conviction that the inner life has seasons that must be patiently endured. Readers will encounter a reflective cadence, an alternation of incident and counsel, and a sustained effort to trace grace at work through habit, attention, and perseverance.

Several themes structure the narrative. It explores the discipline of interior prayer and the gradual yielding of self-will, raising searching questions about freedom and obedience, desire and purification. It treats suffering as a place of instruction without glorifying pain, insisting on discernment about its meaning and limits. It examines conscience under legitimate authority, asking how spiritual direction, communal expectations, and personal conviction coexist. It also witnesses to a woman’s authorship and spiritual authority within a culture that often mistrusted feminine initiative, offering a historically grounded case study in agency and constraint. Throughout, transformation takes precedence over controversy, and love over spectacle.

The historical backdrop is consequential. Seventeenth-century Catholic Europe wrestled with disputes about mystical prayer—often discussed under the name Quietism—and with the boundaries between trusting surrender and culpable passivity. Madame Guyon’s testimony intersects these debates as lived experience rather than as a polemic. Her pages show language straining to describe interior operations while remaining accountable to church teaching and communal life. This context helps explain the fervent interest the autobiography has drawn across time and why its transmission through various editions and translations broadened its reach. Readers today inherit a text that is both intensely personal and unmistakably situated within the devotional currents of its age.

For contemporary readers, this autobiography offers a demanding, consoling school of attention. It suggests that depth is possible within ordinary obligations, that prayer can refine perception, and that conscience matures under pressure. It speaks to those navigating institutions while guarding an inner vocation, and to seekers of language for experiences that resist quick summary. Read slowly, it becomes less a document from the past than a companion for reflection, inviting questions about desire, attachment, service, and joy. Its enduring appeal lies in the way it turns a singular life into a transparent inquiry into love’s formation, testing, and quiet, steadfast endurance.
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    The Autobiography of Madame Guyon presents the life and spiritual development of Jeanne Marie Bouvier de la Motte Guyon, a seventeenth-century French Catholic mystic. Written in the first person, it recounts her experiences from childhood to mature years, aiming to record how divine providence directed her path. The narrative interweaves personal history with descriptions of prayer, trials, and guidance received from church authorities and spiritual directors. Guyon’s tone is factual and devotional, tracing events in sequence while explaining the religious ideas that shaped her actions. The book sets out to show the emergence of her interior life and the principles she believed God taught her.

Guyon begins with her upbringing in Montargis, describing a pious household, frequent illnesses, and early exposure to Catholic devotion. Educated in convent schools, she encountered classic works of spiritual guidance and developed an attraction to prayer, often alternating with periods of distraction and vanity. She recounts formative moments that encouraged her to seek purity of intention and a closer union with God. Family circumstances and social expectations shaped her youth, yet she emphasizes interior promptings rather than external achievements. These opening chapters establish her conviction that God directed her steps from an early age, preparing her for trials that would test and deepen her devotion.

At sixteen, she entered an arranged marriage with Jacques Guyon, a wealthy older widower. The account highlights household responsibilities, repeated illness, and persistent conflicts, especially with a demanding mother-in-law. Childbearing, bereavements, and social duties pressed upon her conscience as she searched for a consistent practice of prayer amid domestic strain. She sought advice from various confessors and attempted outward reforms, yet periods of spiritual dryness continued. The marriage years, described without embellishment, mark a transition from youthful fervor to deliberate perseverance. Through these experiences, she learned to interpret suffering as an occasion for surrender, developing habits of inward recollection and self-forgetfulness.

Guidance from experienced directors intensified this inward turn. She met Father Lacombe, whose counsel on simple, continual prayer and abandonment to divine will proved decisive. His direction emphasized quiet attention to God rather than multiplied practices, a theme that shaped her later writings. Prolonged intervals of desolation and apparent loss of sensible devotion gave way to a steady sense of interior surrender. The death of her husband left her a young widow, responsible for children and estate, while confirming her resolve to live more fully for God. She narrates this phase as a purifying passage that simplified her aims and clarified her vocation.

As obligations eased, Guyon undertook journeys through Savoy, Piedmont, and neighboring regions, often visiting convents and parishes to encourage a life of interior prayer. She wrote and circulated concise guides, including a brief method of prayer that summarized her approach to simplicity before God. These activities attracted followers who valued accessible guidance, while also raising questions among clergy about the boundaries of passive contemplation. The narrative lists meetings with bishops and civic leaders, practical works of mercy, and correspondence that spread her views. She presents these endeavors as extensions of obedience, undertaken when invited and relinquished when authorities expressed concern.

Controversy deepened as reports of her teaching reached influential churchmen. Inquiries examined whether her language about pure love and the death of self obscured active virtue or church discipline. She consented to reviews and temporary retreats in convents, accepting restrictions when directed. Relocating to Paris brought exposure at court and contact with notable clergy, among them Fénelon, who appreciated her emphasis on disinterested love of God. The autobiography outlines conferences, memoranda, and corrections proposed by superiors, noting her willingness to submit. Tensions nevertheless increased, and the authorities pursued more formal measures to regulate her writings and limit her public influence.

Formal proceedings followed, including doctrinal articles intended to clarify acceptable forms of contemplation. Guyon accepted certain formulations and signed statements, while her works underwent further scrutiny. Arrest and confinement ensued, first in religious houses, then in state prisons such as Vincennes and the Bastille, where interrogations continued. She describes these years in terms of obedience and quiet prayer, composing hymns and meditations when permitted. The dispute extended to broader circles as Bossuet challenged Fénelon’s defense of pure love, prompting a Roman judgment that curtailed his position. Within this context, Guyon maintained deference to church decisions and rested her case with God.

Subsequent releases allowed her to withdraw from public activity and settle in Blois for extended years of quiet. Under supervision but largely at peace, she received visitors, wrote letters of counsel, and continued scriptural reflections, including verses on the Psalms. The narrative portrays a stable rhythm of prayer, reading, and hospitality, framed by respect for ecclesiastical oversight. While interest in her earlier controversies persisted, her daily life emphasized simplicity and charity. She concludes by recording gratitude for providential guidance through hardships and consolations. The later chapters present a composed self-portrait shaped by endurance, with emphasis on inward freedom rather than outward recognition.

Overall, the autobiography communicates a consistent message: the primacy of interior prayer grounded in surrender to divine will and disinterested love of God. Guyon narrates events to illustrate how trials, successes, restrictions, and opportunities became means of purification. Her teachings stress simplicity, continual recollection, and charity expressed in ordinary duties, alongside deference to ecclesiastical judgment. The book moves in chronological order from childhood to retirement, integrating doctrinal explanation with lived experience. Without polemic, it records the course of a spiritual vocation shaped by supervision and controversy. Readers are left with a clear portrait of a life oriented toward God through perseverance and peace.
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    The Autobiography of Madame Guyon unfolds within late seventeenth- and early eighteenth-century France, during the long reign of Louis XIV (1643–1715). Born at Montargis in 1648, Jeanne-Marie Bouvier de la Motte Guyon moved through provincial towns, Parisian salons, and Alpine borderlands under a monarch who forged religious and political uniformity. The Catholic Church in France was marked by Gallican assertions of royal control and by intense debates over grace, prayer, and interior devotion. Guyon’s journeys to Savoy and Piedmont, her stays in Paris and Versailles-adjacent circles, and her final years in surveillance at Blois (after 1703) anchor the narrative in a geography shaped by absolutist policing, episcopal scrutiny, and transalpine Catholic reform culture.

The Quietist controversy, the defining religious battle of Guyon’s lifetime, set the terms for her experience. Quietism, most publicly associated with Miguel de Molinos, promoted interior passivity and pure love of God. Molinos’s Spiritual Guide was condemned in Rome in 1687, and he was imprisoned, creating a Europe-wide climate of suspicion toward forms of contemplation that minimized outward works. In France, the dispute coalesced around Guyon’s advocacy of the prayer of quiet and abandonment to God’s will, and around her friendships with ecclesiastics, above all François de Salignac de La Mothe-Fénelon, later Archbishop of Cambrai, and her adversary Jacques-Bénigne Bossuet, Bishop of Meaux. From 1694 to 1695, a commission of French bishops met at Issy near Paris and drafted the Articles of Issy to delimit acceptable mystical language, insisting on the active cooperation of the will and on the Church’s sacramental and disciplinary boundaries. Guyon, pressured, signed these articles, but suspicion persisted. Fénelon defended certain mystical propositions in his Explication des Maximes des Saints, printed in 1697, arguing for a doctrinally secure account of disinterested love. Bossuet replied with refutations, and Louis XIV backed a Roman decision. Pope Innocent XII condemned Fénelon’s work by a brief in March 1699. The autobiography mirrors this arc through Guyon’s accounts of examination, censure, and inner steadfastness in her practice of prayer. It renders the controversy not as an abstract theological quarrel but as a lived experience in confessionals, episcopal parlors, convent parlors, and prisons, naming pastors, places, and procedures that turned a debate over contemplation into an affair of state and Church.

Guyon’s arrests and long detentions illustrate the reach of absolutist justice. After initial interrogations and confinement in a Paris Visitation convent in 1688–1689, royal pressure culminated in a lettre de cachet in 1695 ordering her incarceration. She was held at Vincennes, subsequently moved under guard to houses of religious oversight at Vaugirard, and finally transferred to the Bastille by the late 1690s. She remained under various forms of detention until 1703, when she was released on condition of residence at Blois. These episodes figure prominently in the book as detailed scenes of questioning, surveillance, and spiritual testing, showing how her advocacy of interior prayer collided with mechanisms of royal and episcopal control.

Court religion under Louis XIV forms a crucial backdrop. After the king’s secret marriage to Madame de Maintenon (c. 1683), the Maison de Saint-Cyr for noble girls became a focal point for devout reform. Fénelon, appointed in 1689 as tutor to the Duke of Burgundy, moved in circles where Guyon’s ideas initially found sympathy. Bossuet, the formidable court preacher, and Paul Godet des Marais, Bishop of Chartres, shaped policy against perceived excesses of mysticism. The meetings at Issy in 1694–1695, convened near Paris, attest to how court, episcopate, and theology intertwined. In the autobiography, Guyon’s audiences with influential patrons and her exclusion from these spaces dramatize the political stakes of spiritual counsel.

The Revocation of the Edict of Nantes in 1685, through the Edict of Fontainebleau, institutionalized Catholic uniformity and intensified surveillance of religious dissent. Earlier, the Declaration of the Clergy of France in 1682 had articulated Gallican liberties, enhancing royal oversight of church affairs. These measures created a climate in which novel or suspect forms of devotion could be swiftly disciplined. While Guyon remained a Catholic, the apparatus honed against Huguenots and Jansenists was readily turned on alleged Quietists. The autobiography, by narrating her examinations and sequestrations in the late 1680s and 1690s, reflects how confessional consolidation and Gallican politics shaped the policing of mystical theology and female spiritual authority.

Guyon’s missionary journeys in Savoy and the Franco-Italian borderlands (c. 1681–1686) illuminate Catholic renewal beyond Paris. She labored at Gex, Thonon-les-Bains, and Annecy, within the diocese of Geneva whose seat had long been at Annecy, and traveled as far as Turin in the Duchy of Savoy. Working alongside the Barnabite priest François Lacombe, she promoted house-based prayer, catechesis, and lay interior devotion. Local clergy and bishops, including figures connected to Annecy, alternated between welcome and resistance as suspicion grew after 1687. The autobiography recounts these itinerant missions with place names, pastoral encounters, and conflicts, showing how Alpine Catholic reform intersected with the emerging anti-Quietist campaign that later engulfed Paris.

Print control and doctrinal review framed the dissemination of Guyon’s ideas. Her Short and Easy Method of Prayer, published in the later 1680s, drew scrutiny from Paris theologians and from bishops aligned with Bossuet. Royal censors, the Sorbonne’s syndics, and episcopal commissions cross-checked manuscripts, while Rome’s Index and briefs could end a text’s circulation. Fénelon’s Maxims of the Saints was condemned in 1699, whereas Bossuet’s anti-Quietist treatises multiplied in authorized editions. Guyon’s autobiographical writings circulated in manuscript during her supervision at Blois after 1703 and were printed more freely outside France, in places like Amsterdam, where French censorship had less reach. The book’s texture reflects hearings, censures, and the guarded passage of texts across borders.

The autobiography functions as a critique of the era’s fusion of throne and altar, exposing how ecclesiastical suspicion, court faction, and royal policing constrained conscience, especially that of laywomen. By detailing lettres de cachet, protracted imprisonments without trial, and the silencing of heterodox-suspected voices, it indicts arbitrary justice and the instrumentalization of theology for political ends. It further challenges gendered hierarchies that distrusted female spiritual initiative, revealing how classed networks could both protect and imperil a devout widow. In foregrounding interior piety against ceremonial rigorism and surveillance, the work implicitly contests the prevailing culture of confessional uniformity, proposing an alternative social vision grounded in liberty of prayer and pastoral discernment.
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CHAPTER 1

There were omissions of importance in the former narration of my life. I willingly comply with your desire, in giving you a more circumstantial relation; though the labor seems rather painful, as I cannot use much study or reflection. My earnest wish is to paint in true colors the goodness of God to me, and the depth of my own ingratitude—but it is impossible, as numberless little circumstances have escaped my memory. You are also unwilling I should give you a minute account of my sins. I shall, however, try to leave out as few faults as possible. I depend on you to destroy it, when your soul hath drawn those spiritual advantages[1] which God intended, and for which purpose I am willing to sacrifice all things. I am fully persuaded of His designs toward you, as well for the sanctification of others, as for your own sanctification.

Let me assure you, this is not attained, save through pain, weariness and labor; and it will be reached by a path that will wonderfully disappoint your expectations. Nevertheless, if you are fully convinced that it is on the nothing in man that God establishes his greatest works—you will be in part guarded against disappointment or surprise. He destroys that he might build;[1q] for when He is about to rear His sacred temple in us[3], He first totally razes that vain and pompous edifice, which human art and power had erected, and from its horrible ruins a new structure is formed, by His power only.

Oh, that you could comprehend the depth of this mystery, and learn the secrets of the conduct of God, revealed to babes, but hid from the wise and great of this world, who think themselves the Lord's counselor's, and capable of investigating His procedures, and suppose they have attained that divine wisdom hidden from the eyes of all who live in self, and are enveloped in their own works. Who by a lively genius and elevated faculties mount up to Heaven, and think to comprehend the height and depth and length and breadth of God.

This divine wisdom is unknown, even to those who pass in the world for persons of extraordinary illumination and knowledge. To whom then is she known, and who can tell us any tidings concerning her? Destruction and death assure us, that they have heard with their ears of her fame and renown. It is, then, in dying to all things, and in being truly lost to them, passing forward into God, and existing only in Him, that we attain to some knowledge of the true wisdom. Oh, how little are her ways known, and her dealings with her most chosen servants. Scarce do we discover anything thereof, but surprised at the dissimilitude betwixt the truth we thus discover and our former ideas of it, we cry out with St. Paul, "Oh, the depth of the knowledge and wisdom of God![2q] how unsearchable are his judgments, and his ways past finding out." The Lord judgeth not of things as men do, who call good evil and evil good, and account that as righteousness which is abominable in His sight, and which according to the prophet He regards as filthy rags. He will enter into strict judgment with these self-righteous[2], and they shall, like the Pharisees[5], be rather subjects of His wrath, than objects of His love, or inheritors of His rewards. Doth not Christ Himself assure us, that "except our righteousness exceed that of the scribes and pharisees we shall in no case enter into the kingdom of heaven." And which of us even approaches them in righteousness; or, if we live in the practice of virtues, though much inferior to theirs, are we not tenfold more ostentatious? Who is not pleased to behold himself righteous in his own eyes, and in the eyes of others? or, who is it doubts that such righteousness is sufficient to please God? Yet, we see the indignation of our Lord manifested against such. He who was the perfect pattern of tenderness and meekness, such as flowed from the depth of the heart, and not that affected meekness, which under the form of a dove, hides the hawk's heart. He appears severe only to these self-righteous people, and He publicly dishonored them. In what strange colors does He represent them, while He beholds the poor sinner with mercy, compassion and love, and declares that for them only He was come, that it was the sick who needed the physician; and that He came only to save the lost sheep of the house of Israel.

O thou Source of Love! Thou dost indeed seem so jealous of the salvation Thou hast purchased, that Thou dost prefer the sinner to the righteous! The poor sinner beholds himself vile and wretched, is in a manner constrained to detest himself; and finding his state so horrible, casts himself in his desperation into the arms of his Saviour, and plunges into the healing fountain, and comes forth "white as wool." Then confounded at the review of his disordered state, and overflowing with love for Him, who having alone the power, had also the compassion to save him—the excess of his love is proportioned to the enormity of his crimes, and the fullness of his gratitude to the extent of the debt remitted. The self-righteous, relying on the many good works he imagines he has performed, seems to hold salvation in his own hand, and considers Heaven as a just reward of his merits. In the bitterness of his zeal he exclaims against all sinners, and represents the gates of mercy as barred against them, and Heaven as a place to which they have no claim. What need have such self-righteous persons of a Saviour? they are already burdened with the load of their own merits. Oh, how long they bear the flattering load, while sinners divested of everything, fly rapidly on the wings of faith and love into their Saviour's arms, who freely bestows on them that which he has so freely promised!

How full of self-love are the self-righteous, and how void of the love of God! They esteem and admire themselves in their works of righteousness, which they suppose to be a fountain of happiness. These works are no sooner exposed to the Sun of Righteousness, than they discover all to be so full of impurity and baseness, that it frets them to the heart. Meanwhile the poor sinner, Magdalene, is pardoned because she loves much, and her faith and love are accepted as righteousness. The inspired Paul, who so well understood these great truths and so fully investigated them, assures us that "the faith of Abraham was imputed to him for righteousness." This is truly beautiful for it is certain that all of that holy patriarch's actions were strictly righteous; yet, not seeing them as such, and being devoid of the love of them, and divested of selfishness, his faith was founded on the coming Christ. He hoped in Him even against hope itself, and this was imputed to him for righteousness, (Rom. 41: 18, 22,) a pure, simple and genuine righteousness, wrought by Christ, and not a righteousness wrought by himself, and regarded as of himself.

You may imagine this a digression wide of the subject, but it leads insensibly to it. It shows that God accomplishes His work either in converted sinners, whose past iniquities serve as a counterpoise to their elevation, or in persons whose self-righteousness He destroys, by totally overthrowing the proud building they had reared on a sandy foundation, instead of the Rock—Christ.

The establishment of all these ends, which He proposed in coming into the world, is effected by the apparent overthrow of that very structure which in reality He would erect. By means which seem to destroy His Church, He establishes it. How strangely does He found the new dispensation and give it His sanction! The legislator Himself is condemned by the learned and great, as a malefactor, and dies an ignominious death. Oh, that we fully understood how very opposite our self-righteousness is to the designs of God—it would be a subject for endless humiliation, and we should have an utter distrust in that which at present constitutes the whole of our dependence.

From a just love of His supreme power, and a righteous jealousy of mankind, who attribute to each other the gifts He Himself bestows upon them, it pleased Him to take one of the most unworthy of the creation, to make known the fact that His graces are the effects of His will, not the fruits of our merits. It is the property of His wisdom to destroy what is proudly built, and to build what is destroyed; to make use of weak things to confound the mighty and to employ in His service such as appear vile and contemptible.

This He does in a manner so astonishing, as to render them the objects of the scorn and contempt of the world. It is not to draw public approbation upon them, that He makes them instrumental in the salvation of others; but to render them the objects of their dislike and the subjects of their insults; as you will see in this life you have enjoined upon me to write.

 

CHAPTER 2

I was born on April 18, 1648. My parents, particularly my father, was extremely pious; but to him it was a manner hereditary. Many of his forefathers were saints.

My mother, in the eighth month, was accidentally frightened, which caused an abortion. It is generally imagined that a child born in that month cannot survive. Indeed, I was so excessively ill, immediately after my birth, that all about me despaired of my life, and were apprehensive I should die without baptism. Perceiving some signs of vitality, they ran to acquaint my father, who immediately brought a priest; but on entering the chamber they were told those symptoms which had raised their hopes were only expiring struggles, and all was over.

I had no sooner shown signs of life again, than I again relapsed, and remained so long in an uncertain state, that it was some time before they could find a proper opportunity to baptize me. I continued very unhealthy until I was two and a half years old, when they sent me to the convent of the Ursulines, where I remained a few months.

On my return, my mother neglected to pay due attention to my education. She was not fond of daughters and abandoned me wholly to the care of servants. Indeed, I should have suffered severely from their inattention to me had not an all-watchful Providence been my protector: for through my liveliness, I met with various accidents. I frequently fell into a deep vault that held our firewood; however, I always escaped unhurt.

The Dutchess of Montbason[4] came to the convent of the Benedictines, when I was about four years old. She had a great friendship for my father, and obtained his permission that I should go to the same convent. She took peculiar delight in my sportiveness and certain sweetness in my external deportment. I became her constant companion.

I was guilty of frequent and dangerous irregularities in this house, and committed serious faults. I had good examples before me, and being naturally well inclined, I followed them, when there were none to turn me aside. I loved to hear God spoken of, to be at church, and to be dressed in a religious garb. I was told of terrors of Hell which I imagined was intended to intimidate me as I was exceedingly lively, and full of a little petulant vivacity which they called wit. The succeeding night I dreamed of Hell, and though I was so young, time has never been able to efface the frightful ideas impressed upon my imagination. All appeared horrible darkness, where souls were punished, and my place among them was pointed out. At this I wept bitterly, and cried, "Oh, my God, if Thou wilt have mercy upon me, and spare me yet a little longer, I will never more offend Thee." And thou didst, O Lord, in mercy hearken unto my cry, and pour upon me strength and courage to serve thee, in an uncommon manner for one of my age. I wanted to go privately to confession, but being little, the mistress of the boarders carried me to the priest, and stayed with me while I was heard. She was much astonished when I mentioned that I had suggestions against the faith, and the confessor began to laugh, and inquire what they were. I told him that till then I had doubted there was such a place as Hell, and supposed my mistress had spoken of it merely to make me good, but now my doubts were all removed. After confession my heart glowed with a kind of fervor, and at one time I felt a desire to suffer martyrdom. The good girls of the house, to amuse themselves, and to see how far this growing fervor would carry me, desired me to prepare for martyrdom. I found great fervency and delight in prayer, and was persuaded that this ardor, which was as new as it was pleasing, was a proof of God's love. This inspired me with such courage and resolution, that I earnestly besought them to proceed, that I might thereby enter into His sacred presence, but was there not latent hypocrisy here? Did I not imagine that it was possible they would not kill me, and that I would have the merit of martyrdom without suffering it? Indeed, it appeared there was something of this nature in it. Being placed kneeling on a cloth spread for the purpose, and seeing behind me a large sword lifted up which they had prepared to try how far my ardor would carry me I cried, "Hold! it is not right I should die without first obtaining my father's permission." I was quickly upbraided with having said this that I might escape, and that I was no longer a martyr. I continued long disconsolate, and would receive no comfort; something inwardly reproved me, for not having embraced that opportunity of going to Heaven, when it rested altogether on my own choice.

At my solicitation, and on account of my falling so frequently sick, I was at length taken home. On my return, my mother having a maid in whom she placed confidence, left me again to the care of servants. It is a great fault, of which mothers are guilty, when under pretext of external devotions, or other engagements, they suffer their daughters to be absent from them. I forbear not condemning that unjust partiality with which parents treat some of their children. It is frequently productive of divisions in families, and even the ruin of some. Impartiality, by uniting children's hearts together, lays the foundation of lasting harmony and unanimity.

I would I were able to convince parents, and all who have the care of youth, of the great attention they require, and how dangerous it is to let them be for any length of time from under their eye, or to suffer them to be without some kind of employment. This negligence is the ruin of multitudes of girls.

How greatly it is to be lamented, that mothers who are inclined to piety, should pervert even the means of salvation to their destruction—commit the greatest irregularities while apparently pursuing that which should produce the most regular and circumspect conduct.

Thus, because they experience certain gains in prayer, they would be all day long at church; meanwhile their children are running to destruction. We glorify God most when we prevent what may offend Him. What must be the nature of that sacrifice which is the occasion of sin! God should be served in His own way. Let the devotion of mothers be regulated so as to prevent their daughters from straying. Treat them as sisters, not as slaves. Appear pleased with their little amusements. The children will delight then in the presence of their mothers, instead of avoiding it. If they find so much happiness with them, they will not dream of seeking it elsewhere. Mothers frequently deny their children any liberties. Like birds constantly confined to a cage, they no sooner find means of escape than off they go, never to return. In order to render them tame and docile when young, they should be permitted sometimes to take wing, but as their flight is weak, and closely watched, it is easy to retake them when they escape. Little flight gives them the habit of naturally returning to their cage which becomes an agreeable confinement. I believe young girls should be treated in a manner something similar to this. Mothers should indulge them in an innocent liberty, but should never lose sight of them.

To guard the tender minds of children from what is wrong, much care should be taken to employ them in agreeable and useful matters. They should not be loaded with food they cannot relish. Milk suited to babies should be administered to them not strong meat which may so disgust them, that when they arrive at an age when it would be proper nourishment, they will not so much as taste it. Every day they should be obliged to read a little in some good book, spend some time in prayer, which must be suited rather to stir the affections, than for meditation. Oh, were this method of education pursued, how speedily would many irregularities cease! These daughters becoming mothers, would educate their children as they themselves had been educated.

Parents should also avoid showing the smallest partiality in the treatment of their children. It begets a secret jealousy and hatred among them, which frequently augments with time, and even continues until death. How often do we see some children the idols of the house, behaving like absolute tyrants, treating their brothers and sisters as so many slaves according to the example of father and mother. And it happens many times, that the favorite proves a scourge to the parents while the poor despised and hated one becomes their consolation and support.

My mother was very defective in the education of her children. She suffered me whole days from her presence in company with the servants, whose conversation and example were particularly hurtful to one of my disposition. My mother's heart seemed wholly centered in my brother. I was scarcely ever favored with the smallest instance of her tenderness or affection. I therefore voluntarily absented myself from her. It is true, my brother was more amiable than I but the excess of her fondness for him, made her blind even to my outward good qualities. It served only to discover my faults, which would have been trifling had proper care been taken of me.
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