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    ADVERTISEMENT TO THIRD EDITION.




     




    The origin of the present work dates back to the years 1852, 1853, 1854, and 1855, when portions of it appeared in the "Journal of the Indian Archipelago and Eastern Asia," edited by J. R. Logan of Penang (vols. vi., vii., viii., and ix.). The first complete edition was printed at Rangoon in Burmah in 1858, and a second, much enlarged, at the same place in 1866.




     




    Very few copies of either of these editions reached Europe, and both are entirely out of print. The present third edition—a faithful reprint of the second—issued, with Bishop Bigandet's sanction, for the benefit of European and American scholars and readers, will, therefore, it is hoped, be gladly received.




     




    Buddhism and Gautama, the faith and its founder, whose followers are between four and five hundred millions of the human race, were comparatively unknown in Europe but a generation ago, and yet this great faith had continued for four and twenty centuries to spread over the vast lands of the East, taking deep and enduring root in all, from Bhotan, Nepaul, and Ceylon, over Further  India to China Proper, Mongolia, Mantchooria, Tibet, and Japan.




     




    Buddhism, as it is found in Burmah, has a particular claim to the attention of a diligent and attentive observer. We there have that religious creed or system as pure from adulteration as it can be after a lapse of so many centuries. Philosophy never flourished in Burmah, and, therefore, never modified the religious systems of the country. Hinduism never exercised any influence on the banks of the Irrawaddy. Chinese and Burmese have often met on battlefields, but the influence of the Middle Kingdom has never established itself in Burmah. In other words, Chinese Buddhism has never been able to penetrate into the customs and manners of the people, and has not attempted to communicate its own religion to its southern neighbours. It would seem that the true form of Buddhism is to be found in Burmah, and that a knowledge of that system can only be arrived at by the study of the religious books of Burmah, and by attentively observing the religious practices and ceremonies of the people. This is what Bishop Bigandet has endeavoured to do throughout his work.




     




    Mr. Alabaster, the author of a very popular work on Siamese Buddhism, testifies to the great value of the Bishop's work, which, he remarks, is in one sense complete, for whereas the Siamese manuscript concludes with the attainment of omniscience, the Bishop had materials which enabled him to continue the story to the death of Nirwana (Neibban in the Burmese Pali form). He might have added that the work modestly  entitled "Life of Gaudama" is a complete exposition of the great system of Eastern Asia. The metaphysical part, which is the very essence of the system, has received a due consideration, and the body of religious has been fully described. Moreover, the foot-notes help the ordinary reader in understanding clearly the text of the Legend.




     




    Professor Albrecht Weber speaks also of the Bishop's work in terms of high commendation (see "Literarisches Centralblatt," 1870, No. 29, reprinted in "Indische Streifen," vol. iii.), whilst a still further testimony is accorded to its importance in the recent appearance of a French translation by Lieutenant Victor Gauvain.




     




        London, December 1879.




     




     




     




    PREFACE TO THE FIRST EDITION.




     




    Whether Buddhism be viewed in its extent and diffusion, or in the complex nature of its doctrines, it claims the serious attention of every inquiring mind.




     




    In our own days it is, under different forms, the creed prevailing in Nepaul, Thibet, Mongolia, Corea, China, the Japanese Archipelago, Anam, Cambodia, Siam, the Shan States, Burmah, Arracan, and Ceylon. Its sway extends over nearly one-fourth of the human race.




     




    Though based upon capital and revolting errors, Buddhism teaches a surprising number of the finest precepts and purest moral truths. From the abyss of its almost unfathomable darkness it sends forth rays of the brightest hue.




     




    To the reflecting mind, the study of this religious system becomes the study of the history of one of the greatest religious enterprises that has ever been undertaken to elevate our nature above its low level, by uprooting the passions of the heart and dispelling the errors of the mind. A serious observer sees at a glance the dark and humiliating picture of the sad and barren results of the greatest and mightiest efforts of human wisdom, in its endeavours to find out the real cause of all human miseries, and to provide the remedies to cure the moral distempers to which our nature is subject. The fact of man's wretched and fallen condition was clearly perceived by the Buddhist philosopher, but he  failed in his attempts to help man out of the difficulties which encompass him in all directions, and to bring him back to the path of truth and salvation. The efforts begun on the banks of the Ganges at an early period, and carried on with the greatest ardour and perseverance, have proved as abortive as those made at a later period throughout Greece and Italy by the greatest and brightest geniuses of antiquity. What a grand and irresistible demonstration both of the absolute inability of man to rescue from evil and attain good, and of the indispensable necessity of divine interference to help him in accomplishing that twofold achievement!




     




    It may be said in favour of Buddhism, that no philosophico-religious system has ever upheld, to an equal degree, the notions of a saviour and deliverer, and of the necessity of his mission for procuring the salvation, in a Buddhist sense, of man. The rôle of Buddha, from beginning to end, is that of a deliverer, who preaches a law designed to secure to man deliverance from all the miseries under which he is labouring. But by an inexplicable and deplorable eccentricity, the pretended saviour, after having taught man the way to deliver himself from the tyranny of his passions, only leads him, after all, into the bottomless gulf of total annihilation.




     




    Buddhism, such as we find it in Burmah, appears to have retained, to a great extent, its original character and primitive genuineness, exhibiting, as it does, the most correct forms and features of that Protean creed. At the epoch the Burmans left the northern valleys and settled in the country they now inhabit, they were a half-civilised Mongolian tribe, with no kind of worship, except a sort of geniolatry, much similar to what we see now existing among the various tribes bordering on Burmah. They were in the same condition when the first Buddhist missionaries arrived among them. Deposited in this almost virginal soil, the seed of Buddhism  grew up freely without encountering any obstacle to check its growth.




     




    Philosophy, which, in its too often erratic rambles in search of truth, changes, corrects, improves, destroys, and, in numberless ways, modifies all that it meets, never flourished in these parts; and, therefore, did not work on the religious institutions, which accordingly have remained up to this day nearly the same as they were when first imported into Burmah. The free discussion of religious and moral subjects, which constituted the very life of the Indian schools, and begat so many various, incoherent, and contradictory opinions on the most essential points of religion and philosophy, is the sign of an advanced state of civilisation, such as does not appear to have ever existed on the banks of the Irrawaddy.




     




    Owing to its geographical position, and perhaps, also, to political causes, Burmah has ever remained out of the reach of Hindu influence, which in Nepaul has coloured Buddhism with Hindu myths, and habited it in gross forms of idolatry. In China, where there already subsisted at the time of the arrival of the preachers of the new doctrine the worship of heroes and ancestors, Buddhism, like an immense parasitic plant, extended itself all over the institutions which it covered rather than destroyed, allowing the ancient forms to subsist under the disguise it afforded them. But such was not the state of Burmah when visited by the first heralds of Buddhism.




     




    The epoch of the introduction of Buddhism in Burmah has hitherto been a matter of conjecture. According to Burmese annals, Boudha-gautha, at the end of the fourth century of our era, brought from Ceylon a copy of the scriptures, and did for Burmah what Fa-Hian, the Chinese pilgrim, accomplished a few years afterwards in India and Ceylon for the benefit of his country. But Burmans maintain that they were followers of Buddha long before that epoch. If an inference may be drawn from analogy,  it is probable that they are right in their assertion. China is fully as far from the ancient seat of Buddhism as Burmah. Yet it appears from the Chinese annals that the doctrines of the Indian philosopher were already propagated in some parts of that empire in the middle of the first century of our era, and probably at an earlier date. There is no improbability in concluding that, at least at the same time, Buddhist missionaries had penetrated into this country to propagate their tenets. According to Buddhistic annals, it was after the holding of the 3d Council, 236 after Gaudama's death, 207 B.C., that two missionaries carried religion to Thaton, the ruins of which are still to be seen between the mouths of the Tsitang and Salween rivers, and established Buddhism in Pegu. Be that as it may, we know, from the magnificent Buddhist monuments of Pagan, that that religion had reached, in the eleventh and twelfth centuries, a degree of splendour that has never since been equalled.




     




    The Buddhist scriptures are divided into three great parts, the Thoots or instructions, the Wini or discipline, and the Abidama or metaphysics. Agreeably to this division, the matter of the following pages is arranged under three heads. The Life of Buddha, with some portions of his preaching, will convey notions of his principal teachings and doctrines. It is accompanied with copious annotations intended to explain the text, and to convey detailed notices of the system of Buddhism in general, and particularly as it is found existing in Burmah. We have added a few small dzats, or accounts of some of the former existences of Gaudama, and the summary of two large ones.




     




    In the Notice on the Phongyies will be found the chief points of discipline fully explained and developed. We have endeavoured to render as complete as possible the account of the Buddhist Religious, or Phongyies. It is an exposition and practical illustration of the highest  results that can be obtained under the influence of the doctrines of the Indian philosopher.




     




    In the Ways to Neibban an attempt has been made to set forth and unfold the chief points of metaphysics upon which hinges the whole religious system. We confess that the summary of metaphysics is rather concise. We were reluctant to proceed too far in this subject, which, to the generality of readers, is an uninviting one.




     




    A suggestion from Captain H. Hopkinson, Commissioner of the Martaban and Tenasserim Provinces, has induced us to add a few remarks on the names and situations of the principal towns and countries mentioned in the Legend, with the view of identifying them with modern sites and places.




     




    It is hardly necessary to state here that the writer, when he undertook this work, had no other object in view than that of merely expounding the religious system of Buddhism as it is, explaining its doctrines and practices as correctly as it was in his power to do, regardless of their merits and demerits. His information has been derived from the perusal of the religious books of the Burmans, and from frequent conversations on religion, during several years, with the best informed among the laity and the religious whom he has had the chance of meeting.




     




    The surest way perhaps of coming to at least an exact and accurate knowledge of the history and doctrines of Buddhism would be to give a translation of the Legends of Buddha, such as they are to be met with in all countries where Buddhism has established its sway, and to accompany these translations with an exposition of the various doctrinal points, such as they are held, understood, and believed by these various nations. This has already been done by eminent Orientalists, on Thibetan, Sanscrit, Cingalese, and Chinese originals. A similar work, executed by competent persons among the Shans, Siamese, Cambodians, and Cochin Chinese, would considerably help the  savants in Europe, who have assumed the difficult task of expounding the Buddhist system in its complex and multifarious forms, to give a full, general, and comprehensive view of that great religious creed with all its variations.




     




    The best way to undermine the foundations of a false creed and successfully attack it, is to lay it open to the eyes of all and exhibit it as it really is. Error never retains its hold over the mind except under the mask of truth which it contrives to assume. When deprived of the mask that has covered its emptiness and unreality, it vanishes away as a phantom and an illusion.




     




    We are happy in having an opportunity of returning publicly our thanks to the worthy Commissioner of Pegu, Major A. P. Phayre, for his kind exertions in furthering the publication of this work. Not only is he an eminent Oriental scholar, and profoundly versed in all that has reference to Buddhism, but his great delight is to encourage every effort that tends to unfold and explain a creed which, despite all that has been written about it in the several countries where it flourishes, still contains many mysteries in the parts relating to its history and doctrines that require clearing up.




     




    We have, with a deeply-felt distrust of our poor abilities, taken the best portion out of our limited stock of information concerning the Buddhist system as it exists in these parts, and, with a willing heart, presented it to the public. We hope that our example may induce others, whose stores of knowledge on this subject are fuller and richer than ours, to act in a similar spirit in aid of the prosecution of a great object, viz., the acquisition of a correct knowledge of the religion of nearly 300,000,000 of our fellow-men.




     




        Rangoon, October 1858.




     




     




     




    PREFACE TO THE SECOND EDITION.




     




    The First Edition of the Life of Gaudama being out of print for the last five or six years, we have, at the request of several highly esteemed persons, come to the determination of publishing a second and much-enlarged edition of the same Work. In carrying on the plan of improvement which we had in contemplation, we have been favoured by a happy circumstance. We have, after much labour, found and procured, in the Burmese capital, a very rare palm-leaf manuscript, the contents of which have supplied us with copies and interesting details respecting the sayings and doings of Gaudama.




     




    The book is known under the Pali name of Tatha-gatha-oudana, the meaning of which is Joyful Utterance, or Praises, of the Tatha-gatha. The latter expression is one of the many titles given to Gaudama: it means, he who has come like all his predecessors. In the opinion of Buddhists, the Buddhas who appear throughout the duration of a world, or in the various series of succeeding worlds, have all the same mission to accomplish; they are gifted with the same perfect science, and are filled with similar feelings of compassion for and benevolence towards all beings. Hence the denomination which is fitly given to Gaudama, the last of them.




     




    In the course of the Work will be found some particulars  concerning the author of the manuscript referred to, and the place where it was composed. We have only to state here that we have gathered therefrom much information on the condition of Gaudama, previous to his last existence, on the origin of the Kapilawot country, where he was born, and on the kings he has descended from. We have also met with many new details on the great intellectual working of Gaudama's mind, during the forty-nine days he spent in meditation around the Bodi-tree, particularly on the important theory of the twelve Nidanas, or causes and effects, which, with the four sublime truths, constitutes the very essence of the system. We have also found many important particulars concerning the whereabouts of Gaudama during the first twenty years of his public life, and the conversions he effected whilst engaged in the work of an itinerant preacher. Here, too, we have gleaned and selected a few of the instructions he delivered to the people that crowded about him. The story of Dewadat is narrated at great length. We have carefully written down what is said of the three Assemblies, or Councils, held at Radzagio, Wethalie, and Pataliputra, and what is mentioned of the kings who reigned in Magatha, from Adzatathat to Dammathoka. We have mentioned the great fact of the spread of Buddhism beyond the boundaries of Magatha after the holding of the third Council, taking care to relate what we have found stated concerning its diffusion in Pegu and Burmah.




     




    Numerous notes have been added to those of the First Edition, for the purpose of elucidating and explaining, as far as we are able, the principles of Buddhism and whatever is connected with that religious system.




     




        Rangoon, May 1866.




     




     


  




  
Chapter I.





   




  Invocation of the Burmese translator—Slow but steady progress of Phralaong towards the Buddhaship—Promise made to him by the Buddha Deipinkara—Origin and beginning of the Kapilawot country and of its Rulers—Birth of Thoodaudana—His marriage with the Princess Maia—Rumour of the coming birth of a Buddha—Phralaong in the seat of Nats—Dream of Maia—Conception of Phralaong—Wonders attending that event.




   




  I adore[1] Buddha who has gloriously emerged from the bottomless whirlpool of endless existences, who has extinguished the burning fire of anger and other passions, who  has opened and illuminated the fathomless abyss of dark ignorance, and who is the greatest and most excellent of all beings.




   




  I adore the Law which the most excellent Buddha has published, which is infinitely high and incomparably profound, exceedingly acceptable, and most earnestly wished-for by Nats and men, capable to wipe off the stains of concupiscence, and is immutable.




   




   




  I adore the Assembly of the Perfect, of the pure and illustrious Ariahs in their eight sublime states, who have overcome all the passions that torment other mortals, by eradicating the very root of concupiscence, and who are famous above all other beings.




   




  I undertake to translate from the Pali[2] text the history  of our most excellent Phra, from the period he left Toocita,[3] the fourth abode of Nats, to the time he entered into the state of Neibban.




   




  Previous, however, to commencing the work, I will relate succinctly what is found in our books respecting the great Being who, by a slow but sure process, was qualifying himself for his great and high destiny. It is stated that all the following particulars were narrated by Gaudama himself to the great disciple Thariputra.




   




  For seven thingies of worlds, he who was to become a Buddha felt, during that immense number of revolutions of nature, a thought for the Buddhaship awakening in his soul. This thought was succeeded by a wish, a desire, and a longing for that extraordinary calling. He began to understand that the practice of the virtues of the highest order was requisite to enable him to attain the glorious object of his ardent wishes, and no less than 125,000 Buddhas appeared during that space of time.




   




  When the above period had at last come to an end, the inward workings of his soul prompted him to ask openly for the Buddhaship. The period of asking lasted nine thingies of worlds. It was brightened and illustrated by the successive manifestation of 987,000 Buddhas. In the beginning of this latter period, the future Gaudama was a prince of the name of Laukatara, ruler of the Nanda country. At that time there appeared in the country of Kapilawot a Buddha called Thakiamuni Paurana Gaudama. As he happened to travel through the Nanda country, with the twofold object of preaching the law and begging for his food, the ruler Laukatara made great offerings to him. Meanwhile, with a marked earnestness, he solicited at the feet of Thakiamuni the favour of becoming, at some future time, a Buddha like himself. He expressed the wish to be born in the same country, from the same father and mother, to have for his wife the very same queen, to ride the same horse, to be attended by the  same companions and the same two great disciples on the right and on the left. To this request Thakiamuni replied in the affirmative, but he added that an immense length of time had still to elapse ere the objects of his petition could be fully granted. A similar application was repeatedly made to all the other succeeding Buddhas, and a like promise was held out to him.




   




  The third period of four thingies of worlds was remarkable for the complete absence of all that could enlighten or illustrate the various states of existence. A complete moral and intellectual darkness was spread over all beings, and kept them wrapped up in utter darkness. No Buddhas, no Pitzekabuddhas appeared to illuminate by their doctrine and science the minds of men. No Tsekiawade, or king of the world, made his appearance to infuse life and energy in the midst of the universal slumbering.




   




  But the hundred thousand revolutions of nature that followed were more fortunate. There flourished no less than twenty-seven Buddhas, from Tahingara, the first in the series, to Kathaba, the last one immediately preceding Gaudama.




   




  During the period when the Buddha named Deipinkara was the teacher of all beings, our future Gaudama was born in the country of Amarawatti, from illustrious and rich parents belonging to the caste of Pounhas.




   




  While still a youth, he lost both his parents and inherited their property.




   




  In the midst of pleasure and plenty he one day made this reflection:—The riches that I now possess were my parents' property, but they have not been able to save them from the miseries attending death. They will not, alas! afford to me a better and more secure fate. When I go into the grave, they will not come along with me. This bodily frame I am clad in is not worthy to be pitied. Why should I bestow signs of compassion upon it? Filled with impurities, burdened by rottenness, it has all the elements of destruction in the compounded parts of  its existence. Towards Neibban I will turn my regards; upon it my eyes shall be riveted. There is the tank in which all the impurities of passion may be washed away. Now I will forsake everything, and go forthwith in search of a teacher that will point out to me the way that leads to the state Neibban.




   




  Full of these thoughts, the young man gave away to the needy all that he possessed, reserving nothing to himself. Freed from the trammels of riches, he withdrew into a lonely place, where the Nats had prepared beforehand all that was necessary to minister to his wants. He embraced the profession or mode of life of a Rahan, or perfect. Attired in the dress of his new profession, he lived for some time on this spot under the name of Thoomeda. Displeased, however, with the too easy mode of life he was leading, he left that spot, and contented himself with dwelling under the shade of trees. He, however, went forth from time to time in quest of his food.




   




  A few years previous to the retirement of Thoomeda into solitude, he who was to be the Buddha Deipinkara migrated from one of the Nats' seats, and was incarnated in the womb of the Princess Thoomeda, wife of Thoodewa, king of the Ramawatti country. Subsequently he was married to the Princess Padouma, who bore unto him a son, named Oothabakanda. On the same year in which the child was born, the king left his palace on an elephant's back, withdrew into some lonely place, practised during ten months all sorts of self-inflicted penances, and, under the shade of the tree Gniaong Kiat, became a Buddha. On that occasion the earth quivered with great violence, but the hermit Thoomeda, being in ecstasy at that moment, knew nothing of the extraordinary occurrence.




   




  On a certain day, Deipinkara was travelling through the country for the twofold purpose of preaching the law and collecting his food. Arrived near a place where the road was very bad, he stopped for a while until the road should be made passable. The people hastened from all parts to  come and prepare the road for Deipinkara and his followers. Thoomeda, gifted with the privilege of travelling through the air, happened to pass over the spot where crowds of people were busily engaged in preparing and levelling a road. The hermit alighted on that spot, and inquired of the people what was the reason of their busy exertions. They told him that the most excellent Deipinkara was expected with a large retinue of disciples, and that they strained every nerve to have the road ready for them. Thoomeda begged to be permitted to bear a part in the good work, and asked that a certain extent of the road be assigned to him as his task. His request was granted, and he forthwith set to work with the greatest diligence. It was all but finished when Buddha Deipinkara, followed by forty thousand disciples, made his appearance. Thoomeda, actuated by an ardent desire of testifying his respect to the holy personage, without a moment's hesitation flung himself into the hollow that was as yet not filled, and lying on his belly, with his back upwards, bridged the place, and entreated the Buddha and his followers to cross the hollow by trampling over his body. Great and abundant shall be the merits that I, said he within himself, shall gain by this good work. No doubt I will receive from the mouth of Deipinkara the assurance that I shall, hereafter, obtain the Buddhaship. The Buddha, standing over him, admired the humble and fervent devotedness of Thoomeda. With one glance he perceived all that was going on in the hermit's mind, and with a loud voice, that could be heard by all his disciples, he assured him that four thingies and one hundred thousand worlds hence he would become a Buddha, the fourth that would appear during the world, called Badda. He went on to describe minutely the principal events that were to illustrate his future career. No sooner was this revelation made to him than Thoomeda hastened back to his forest. Sitting at the foot of a tree, he encouraged himself by fine comparisons to the practice of those  virtues that were best suited to weaken in him the influence of the passions.




   




  In the different existences that followed, Thoomeda, at all the periods of the appearance of some Buddhas, received a confirmation of the promise he had had from the lips of Deipinkara.




   




  This present world we live in has been favoured above all others. Already three Buddhas have appeared, viz., Kaukkasan, Gaunagong, and Kathaba. These all belonged to the caste of Pounhas, and he who was to be hereafter our Gaudama, during the many existences he passed through, at the time of the manifestations of those three Buddhas, was always born of the same caste. Kathaba is said to have lived and preached during the ninth andrakap. It was he who, for the last time, assured the future Gaudama that he would obtain the Buddhaship during the tenth andrakap.




   




  We will only mention his last existence in the seat of man, previous to the one in which he was to obtain the great prize he had laboured for with so much earnestness during innumerable existences. He became prince under the name of Wethandra, and practised to an eminent, nay heroic, degree the virtues of liberality and charity. To such an extent did he obey the dictates of his liberal heart, that, after having given away all the royal treasures, his white elephant, &c., he did not shrink from parting with his own wife, the Princess Madi, and his two children, Dzali and Gahna. He then died and migrated to the Toocita seat, and enjoyed the blissfulness and felicity of Nats, under the name of Saytakaytoo, during fifty-seven koudes of years.




   




  The origin and beginning of the Kapilawot country, as well as of its rulers, are to be alluded to as briefly as possible. In the country of the middle, Mitzimadesa, the kings that ruled from the time of Mahathamadat to that of Ookakaritz, king of Benares, were 252,556 in number. The last-named monarch was married to five wives, and had  children by them all. The first queen happening to die, the king became passionately enamoured of a young woman, whom he married. She soon presented him with a son, whom the king, pressed by his young wife's solicitations, declared heir-apparent, to the prejudice of his elder sons. As might have been expected, the four elder sons loudly complained of the preference given to their younger brother. To put an end to these domestic disputes, the king called his four sons and their five sisters, gave them a large retinue, and bade them go in a northerly direction, in search of a spot favourable for building a new city. They followed their father's advice. After long wandering through the forests, they came to a place where lived the Rathee Kapila, who, becoming acquainted with the object of their errand, desired them to stay with him and found a city. He also wished that on the very spot where his hut stood the king's palace should be erected. He predicted that this city would become great, powerful, and illustrious; that it would be a city of peace, since the animals in the forests lived peaceably, without ever attempting to inflict harm on each other. The proposal was cheerfully accepted. All the people set to work with great earnestness. When the work was completed, they offered the new city to Kapila, who was made their teacher. Hence the name of Kapilawottoo, or Kapilawot.




   




  The four princes, finding that among their followers there were no daughters of the royal race whom they could marry, resolved, in order to keep pure the blood-royal, to marry their four youngest sisters. The eldest one was raised to the dignity of queen-mother. Ookamukka, the eldest of the brothers, was the first king of Kapilawot. Whilst these things were taking place, the king of Benares, having been attacked with leprosy, had left his throne and retired to a forest north of his capital. There he found his cure under the shade of the kalau tree. At the same time the eldest sister, named Peya, who had become queen-mother, was seized with the same distemper, and went into  the same forest. She met with the king, whom she knew not. By his advice she sat under the kalau tree, and the beneficent smell of the leaves soon worked a perfect cure. They were subsequently married, and had a numerous progeny. They settled on this spot, and built the city of Kaulya. The small river Rohani flowed between Kaulya and Kapilawot.[A]




   




  [A] When laying before the reader a short and concise account of the being who was to become the Buddha called Gaudama, the writer deems it necessary to make a general observation, which, he hopes, will greatly help the reader to understand correctly several passages of the following pages. Gaudama was a Hindu, brought up by Hindu masters, and initiated in all the knowledge possessed by the society he lived in. He accepted the fabulous genealogies of kings such as they were found in the writings of his days. The same may be said of the erroneous notions respecting our globe, the size and motions of the sun and the moon and other heavenly bodies, the explanations of many natural phenomena, the description of hell, of the seats of reward, &c. Teacher as he was of moral precepts, based upon metaphysical principles, Gaudama concerned himself very little about these things, which, in his eyes, were not worth the consideration of a sage. But he, or more probably his disciples, availed themselves of these notions for resting upon them some portions of their system, and giving them such developments as best suited their views. These notions, though wedded to the religious system originated by Gaudama, do not, strictly speaking, belong to it. They existed before his appearance in the schools of philosophy; they formed a part of the stock of knowledge possessed by the society in which he was reared. To account properly for these particulars and many others belonging to the disciplinary regulations, recourse must be had to the study of the ancient religion of the Hindus, Brahminism.




   




  In the account of the foundation of the Kapilawot city, we find that the practice of leaving the eldest sister unmarried, and of the princes marrying their own sisters, is up to this day observed by the royal family of Burmah. The eldest daughter of the reigning monarch is to remain unmarried during her parents' life, and the first queen is often, if not always, the sister or half-sister of the king. The same unnatural practice prevailed in the royal family of the ancient Persians.




   




  From Ookamukka, the first king of Kapilawot, to Prince Wethandra, there are but seven successive kings. From Dzali, the son of Wethandra, to Dzeyathana, the great-grandfather of Gaudama, there were 82,002 kings. Let it be borne in mind, that, during that period of time, our Phralaong, or future of Gaudama, was in one of the Nats' seats. The princes of Kapilawot were wont to go and sport on the water of a lake somewhat distant from the  city. They at first erected a temporary place of residence in the vicinity of that sheet of water, and finally built a city which received the name of Dewaha. It had likewise its kings of the same Thagiwi race. Dzeyathana, the king of Kapilawot, had a son named Thiahanoo, and a daughter named Yathaudara. Aukaka, king of Dewaha, his contemporary, had also a son and a daughter, Eetzana and Kitzana. Thiahanoo was married to Kitzana, who bore unto him five sons, Thoodaudana, Kanwaudana, Thoukkaudana, Thekkaudana, and Amittaudana; and two daughters, Amita and Pilita. Eetzana, the son of the king of Dewa, married Yathaudara, daughter of Dzeyathana, king of Kapilawot. From this marriage were born two sons, Thoopabuddha and Dantapani, and two daughters, Maia and Patzapati.




   




  When Eetzana became king of Dewaha, a considerable error had crept into the calendar. A correction was deemed necessary. There lived a celebrated hermit, or Rathee, named Deweela, well versed in the science of calculation. After several consultations held on this important subject in the presence of the king, it was agreed that the Kaudza era of 8640 years should be done away with on a Saturday, the first of the moon of Tabaong, and that the new era should be made to begin on a Sunday, on the first day of the waxing moon of the month Tagoo. This was called the Eetzana era.




   




  On the 10th of the new era, Thoodaudana was born in the city of Kapilawot; and on the twelfth year, Maia was born at Dewaha. In the days of the Buddha Wipathi, the future Maia was then the daughter of a Pounha. Her father, who tenderly loved her, gave her one day a fine nosegay with a great quantity of the choicest perfumes and essences. The young girl, delighted with these articles, hastened to the place where lived Wipathi, and with pious and fervent earnestness laid at his feet all that she had received from her father. Wipathi, admiring the fervent liberality of the damsel, assured her that she would  hereafter become the mother of a Buddha, who was to be called Gaudama.




   




  When Thoodaudana was eighteen years of age, his father, King Thiahanoo, called eight Pounhas skilled in the science of astrology, and directed them to go with a large retinue and splendid presents in search of a royal princess to be married to his son. The eight Pounhas departed. They visited several countries, but all in vain; they could not find one princess worthy of their master's son. At last they came to the city of Dewaha. They had no sooner arrived in sight of it than they saw many signs which prognosticated that in the city would be found an accomplished princess, in every respect qualified to become the wife of the heir to the throne of Kapilawot. At that time the young Maia had gone to enjoy herself in a garden outside the city. It was situated on a gently sloping ground, covered with all sorts of the finest and rarest trees. A small brook, winding its course in various directions, shed on every hand, from its gently murmuring waters, a delicious freshness. Thither the royal messengers resorted. They found the princess in the midst of her companions, outshining them all in beauty, like the moon among the stars. Admitted into her presence, the head of the deputation attempted to speak and explain the object of his visit; but he was so much overwhelmed by the beauty and the graceful and dignified appearance of the princess, that his voice failed him, and he fainted three times in succession. As each fit came on him several damsels ran to his assistance with pitchers of fresh water, and brought him back to his senses. Having recovered his spirits, the chief Pounha felt encouraged by some graceful and kind words from the lips of the princess. He explained to her, in the choicest expressions, the object of his mission; and with a faltering and timid tone of voice stated to her that he had come to entreat her to accept presents from, and the hand of, Prince Thoodaudana. Meanwhile he poured at her feet the brightest jewels and rarest articles. The princess,  with a sweet voice, modestly replied that she was under the protection and care of her beloved parents, whose will she never resisted; that it was to them that this affair should be referred. For her own part, she had but one thing to do—to abide by her parents' wishes.




   




  Satisfied with the answer, the Pounhas retired, and hastened to the palace of King Eetzana, to whom they related all that had just happened. The king graciously agreed to the proposal, and, in proof of his perfect satisfaction, sent in return a deputation with many presents to Prince Thoodaudana and his father. As might be expected, the royal messengers were well received at Kapilawot. Thiahanoo and his son set out with a countless retinue for the city of Dewaha. In a grove of mango-trees an immense building was erected, out of the city, for their reception and accommodation; and in the middle of that building a spacious hall was arranged with infinite art for the marriage ceremony. When all the preparations were completed, the bridegroom, attended by his father, King Thiahanoo and the chief of Brahmas, went out to meet the bride, who was coming from the garden, accompanied by her mother and the wife of the great Thagia. Both advanced towards the centre of the hall, near a stand raised for the occasion. Thoodaudana first stretched forth his hand and laid it over that place. Maia gracefully did the same. They then took each other's hands, in token of the mutual consent. At that auspicious moment all the musical instruments resounded, and proclaimed in gladdening airs the happy event. The Pounhas, holding the sacred shell in their hands, poured the blessed water over their heads, uttering all sorts of blessings. The parents and relatives joined in invoking upon the young couple the choicest benedictions. The king, princes, Pounhas, and nobles vied with each other in making presents, and wishing them all sorts of happiness.




   




  When the festival was over, Thiahanoo desired to go back to his country with his son and daughter-in-law.  This was done with the utmost pomp and solemnity. On his return, he continued to govern his people with great prudence and wisdom, and at last died and migrated to one of the Nats' seats. He was succeeded by his son Thoodaudana, who, with his amiable wife, religiously observed the five precepts and the ten rules of kings. By his beneficence and liberality to all, he won the sincere affection of his people. It was on the twenty-eighth year of the new era that he was married. Soon after, he took for his second wife, Patzapati, the youngest sister of Maia. Thoodaudana's sister, Amitau, was married to Thouppabuddha, the son of king Eetzana.




   




  About four thingies,[4] an hundred thousand worlds ago,[5] the most excellent Buddha, who is infinitely wise  and far superior to the three orders of beings, the Brahmas, the Nats,[6] and men, received at the feet of the Phra Deipinkara the assurance that he would afterwards become  himself a Buddha. At this time he was a Rathee,[7] under the name of Thoomeda. During that immense space of time, he practised in the highest degree the ten great  virtues, the five renouncings, and the three mighty works of perfection.[8] Having become a great prince[9] under the name of Wethandra, he reached the acme of self-abnegation and renouncement to all the things of this world. After his death, he migrated to Toocita, the fourth abode of Nats. During his sojourn in that happy place, enjoying the fulness of pleasure allotted to the fortunate inhabitants of those blissful regions, a sudden and uncommon rumour, accompanied with an extraordinary commotion proclaimed the gladdening tidings that a Phra was soon to make his appearance in this world.[B]




   




  [B] Remark of the Burmese translator.—There are three solemn occasions on which this great rumour is noised abroad. The first, when the Nats, guardians of this world, knowing that 100,000 years hence the end of this world is to come, show themselves amongst men with their heads hanging down, a sorrowful countenance, and tears streaming down their faces. They are clad in a red dress, and proclaim aloud to all mortals the destruction of this planet 100,000 years hence. They earnestly call upon men to devote themselves to the observance of the law, to the practice of virtue, the support of parents, and the respect due to virtuous personages. The second occasion is, when the same Nats proclaim to men that a thousand years hence a Buddha or Phra will appear amongst them; and the third is, when they come and announce to men that within a hundred years there will be in this world a mighty prince, whose unlimited sway shall extend over the four great islands.




   




  On hearing that a Phra was soon to make his appearance  amongst men, all the Nats, the peaceful inhabitants of the fortunate abode of Toocita, assembled in all haste and crowded around Phralaong,[10] eagerly inquiring of him, who was the fortunate Nat to whom was reserved the signal honour of attaining the incomparable dignity of Buddha. The reason which directed their steps towards Phralaong, and suggested their inquiry, was, that in him were already to be observed unmistakable signs, foreshadowing his future greatness.




   




  No sooner did it become known that this incomparable destination was to be his happy lot, than Nats from all parts of the world resorted to the abode of Toocita, to meet Phralaong and to congratulate him upon this happy occasion. "Most glorious Nat," did they say to him, "you have practised most perfectly the ten great virtues;[11] the time is  now come for you to obtain the sublime nature of Buddha. During former existences, you most rigidly attended to the observance of the greatest precepts, and walked steadily in the path of the highest virtues; you then sighed after and longed for the happiness of Nats and Brahmas; but now you have most gloriously achieved the mightiest work, and reached the acme of perfection. It remains with you only to aspire at the full possession of the supreme intelligence, which will enable you to open to all Brahmas, Nats, and men the way to the deliverance from those endless series of countless existences[12] through which they are doomed  to pass. Now the light of the law is extinguished, a universal darkness has overspread all minds. Men are more than ever slaves to their passions; there is a total lack of love among them; they hate each other, keep up quarrels, strifes and contentions, and mercilessly destroy each other. You alone can free them from the vicissitudes and miseries essentially connected with the present state of all beings. The time is at last come, when you are to become a Buddha."




   




  Unwilling to return at once a positive answer, Phralaong modestly replied that he wanted some time to inquire particularly into the great circumstances always attending the coming of a Buddha in this world, viz., the epoch or time when a Buddha appears, the place which he chooses for his apparition or manifestation, the race or caste he is to be born from, and the age and quality of her who is to be his mother. As regards the first circumstance, Phralaong observed that the apparition of a Buddha could not have taken place during the previous period[13] of 100,000 years  and more that had just elapsed, because during that period the life of men was on the increase. The instructions on birth and death, as well as on the miseries of life, which  form the true characteristics of Buddha's law, would not then be received with sufficient interest and attention. Had any attempt been made at that time to preach on  these three great topics, the men of those days, to whom those great events would have appeared so distant, could not have been induced to look upon them with sufficient attention; the four great truths would have made no impression on their minds; vain and fruitless would have been the efforts to disentangle them from the ties of passions, then encompassing all beings, and to make them sigh after the deliverance from the miseries entailed upon mankind by birth, life, and death. The period when human life is under a hundred years' duration cannot at all be the proper period for such an important event, as the passions of men are then so many and so deeply rooted that Buddha would in vain attempt to preach his law. As the characters which a man traces over the smooth surface of unruffled water instantly disappear without leaving any mark behind, so the law and instructions that one should attempt to spread on the hardened hearts of men would make no lasting impression upon them. Hence he concluded that the present period, when the life of men was of about a hundred years' duration, was the proper one for the apparition of a Buddha. This first point having been disposed  of, Phralaong examined in what part of the globe a Buddha was to appear.




   




  His regards glanced over the four great islands[14] and the 2000 small ones. He saw that the island of Dzapoudiba, the southern one, had always been the favourite place selected by all former Buddhas; he fixed upon it, too, for himself. That island, however, is a most extensive one, measuring in length 300 youdzanas, in breadth 252, and in circumference 900. He knew that on that island former Buddhas and semi-Buddhas, the two great Rahandas,[15] or disciples of the right and left, the prince whose sway is universal, &c., had all of them invariably fixed upon and selected that island, and, amidst the various countries on the island, that of Mitzima, the central one, where is to be found the district of Kapilawot. "Thither," said he, "shall I resort, and become a Buddha."




   




  Having determined the place which he was to select for his terrestrial seat, Phralaong examined the race or caste from which he was to be born. The caste of the people  and that of merchants appeared too low, and much wanting in respectability, and, moreover, no Buddha had ever come out therefrom. That of the Pounhas was in former times the most illustrious and respected, but that of princes, in those days, far surpassed it in power and consideration. He therefore fixed his choice upon the caste of princes, as most becoming his future high calling. "I choose," said he, "prince Thoodaudana for my father. As to the princess who is to become my mother, she must be distinguished by a modest deportment and chaste manners, and must never have tasted any intoxicating drink. During the duration of 100,000 worlds she must have lived in the practice of virtue, performing with a scrupulous exactitude all the rules and observances prescribed by the law. The great and glorious Princess Maia is the only person in whom all these conditions are to be found. Moreover, the period of her life shall be at an end ten months and seven days hence;[16] she shall be my mother."




   




  Having thus maturely pondered over these four circumstances, Phralaong, turning to the Nats that surrounded him, anxiously expecting his answer, plainly and unreservedly told them that the time for his becoming Buddha had arrived, and bade them forthwith communicate this great news to all the Brahmas and Nats. He rose up, and, accompanied by all the Nats of Toocita, withdrew into the delightful garden of Nandawon. After a short sojourn in that place, he left the abode of Nats, descended into the seat of men, and incarnated in the womb of the glorious  Maia, who at once understood that she was pregnant with a boy who would obtain the Buddhaship. At the same moment also the Princess Yathaudara, who was to be the wife of the son of Maia, descended from the seats of Nats, and was conceived in the womb of Amitau, the wife of Prince Thouppabuddha.




   




  At that time the inhabitants of Kapilawot were busily engaged in celebrating, in the midst of extraordinary rejoicings, the festival of the constellation of Outarathan (July-August). But the virtuous Maia, without mixing amidst the crowds of those devoted to amusements, during the seven days that preceded the full moon of July, spent her time among her attendants, making offerings of flowers and perfumes. The day before the full moon she rose up at an early hour, bathed in perfumed water, and distributed to the needy four hundred thousand pieces of silver. Attired in her richest dress, she took her meal, and religiously performed all the pious observances usual on such occasions. This being done, she entered into her private apartment, and, lying on her couch, fell asleep and had the following dream:—




   




  

    


  




   




  Four princes of Nats, of the abode of Tsadoomarit, took the princess with her couch, carried it to the Mount Himawonta,[17] and deposited it on an immense and magnificent rock, sixty youdzanas long, adorned with various colours, at the spot where a splendid tree, seven youdzanas high, extends its green and rich foliage. The four queens, wives of the four princes of Tsadoomarit, approaching the couch where Maia was reclining, took her to the banks of the lake Anawadat, washed her with the water of the lake, and spread over the couch flowers brought from the abode of Nats. Near the lake is a beautiful mountain of a silvery appearance, the summit whereof is crowned with a  magnificent and lofty palace. On the east of the palace, in the side of the mount, is a splendid cave. Within the cave, a bed similar to that of the Nats was prepared. The princess was led to that place and sat on the bed, enjoying a delicious and refreshing rest. Opposite this mount, and facing the cave where Maia sat surrounded by her attendants, rose another mount, where Phralaong, under the shape of a young white elephant, was roaming over its sides in various directions. He was soon seen coming down that hill, and, ascending the one where the princess lay on her bed, directed his course towards the cave. On the extremity of his trunk, lifted up like a beautiful string of flowers, he carried a white lily. His voice, occasionally resounding through the air, could be heard distinctly by the inmates of the grotto, and indicated his approach. He soon entered the cave, turned three times round the couch whereupon sat the princess, then, standing for a while, he came nearer, opened her right side, and appeared to conceal himself in her womb.
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