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John Calvin begins this classic treatise on prayer by giving us a definition of prayer, emphasizing its necessity and use. He addresses the objections that some people have when it comes to prayer, such as, that prayer seems useless, because God already knows our wants. He then outlines four rules to be observed in prayer: reverence to God, a sense of our want, the suppression of all pride, and a sure confidence of being heard. He gives a good overview of different kinds of prayers: vows, supplications, petitions, thanksgivings. After he gives some guidance for the use of prayer in public worship, he gives a wonderful exposition of the Lord's Prayer. While certain of Calvin's arguments are addressing issues faced at the time of the Reformation, the modern reader will discover timeless truths, solidly based on God's Word, detailing the necessity and benefits of persevering in prayer (citation from ministryformation.com.au).
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This book created somewhat of a sensation in the literary and scientific world. Mr. Donnelly argues that Plato's story was true; that all the ancient civilizations of Europe and America radiated from this ancient kingdom, and that this is the reason we find pyramids, obelisks, and buildings almost Identically alike in Egypt, Mexico and Peru. Donnelly's statements and ample evidence deliver ample evidence for the existence of the continent of Atlants. This book is a must have for all folklorists and people, who are interested in the possible history of a famous nation.
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"Roughing It" is another one of Mark Twain's chronicles of his wandering years, this one being the prequel to "Innocents Abroad." His adventures take place in the Wild West, Salt Lake City and even in Hawaii - among other places. He even enlists as a Confederate cavalryman for some time. The book is also a prolific example for Twain's excellent sense of humour.

Buy now and read (Advertising)




[image: The cover of the recommended book]


The Ministry Of Healing



White, Ellen Gould

9783849646424

356

Buy now and read (Advertising)

The Ministry of Healing, perhaps one of the best books ever written by Mrs. White, offers a wealth of information on the laws of life, how to cure diseases, how to stay healthy and how to heal the soul. It is important to understand the spiritual side of health, and this is where Mrs. White is the expert at. From the contents: Chapter 1 - Our Example Chapter 2 - Days of Ministry Chapter 3 - With Nature and With God Chapter 4 - The Touch of Faith Chapter 5 - Healing of the Soul Chapter 6 - Saved to Serve Chapter 7 - The Co-Working of the Divine and the Human Chapter 8 - The Physician, an Educator Chapter 9 - Teaching and Healing Chapter 10 - Helping the Tempted Chapter 11 - Working for the Intemperate Chapter 12 - Help for the Unemployed and the Homeless Chapter 13 - The Helpless Poor Chapter 14 - Ministry to the Rich ...
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John Calvin – A Biography





     




    By William Barry




     




     




     




    This man, undoubtedly the greatest of Protestant divines, and perhaps, after St. Augustine, the most perseveringly followed by his disciples of any Western writer on theology, was born at Noyon in Picardy, France, 10 July, 1509, and died at Geneva, 27 May, 1564.




     




    A generation divided him from Luther, whom he never met. By birth, education, and temper these two protagonists of the reforming movement were strongly contrasted. Luther was a Saxon peasant, his father a miner; Calvin sprang from the French middle-class, and his father, an attorney, had purchased the freedom of the City of Noyon, where he practised civil and canon law. Luther entered the Order of Augustinian Hermits, took a monk's vows, was made a priest and incurred much odium by marrying a nun. Calvin never was ordained in the Catholic Church; his training was chiefly in law and the humanities; he took no vows. Luther's eloquence made him popular by its force, humour, rudeness, and vulgar style. Calvin spoke to the learned at all times, even when preaching before multitudes. His manner is classical; he reasons on system; he has little humour; instead of striking with a cudgel he uses the weapons of a deadly logic and persuades by a teacher's authority, not by a demagogue's calling of names. He writes French as well as Luther writes German, and like him has been reckoned a pioneer in the modern development of his native tongue. Lastly, if we term the doctor of Wittenberg a mystic, we may sum up Calvin as a scholastic; he gives articulate expression to the principles which Luther had stormily thrown out upon the world in his vehement pamphleteering; and the "Institutes" as they were left by their author have remained ever since the standard of orthodox Protestant belief in all the Churches known as "Reformed." His French disciples called their sect "the religion"; such it has proved to be outside the Roman world.




     




    The family name, spelt in many ways, was Cauvin latinized according to the custom of the age as Calvinus. For some unknown reason the Reformer is commonly called Maître Jean C. His mother, Jeanne Le Franc, born in the Diocese of Cambrai, is mentioned as "beautiful and devout"; she took her little son to various shrines and brought him up a good Catholic. On the father's side, his ancestors were seafaring men. His grandfather settled at Pont l'Evêque near Paris, and had two sons who became locksmiths; the third was Gerard, who turned procurator at Noyon, and there his four sons and two daughters saw the light. He lived in the Place au Blé (Cornmarket). Noyon, a bishop's see, had long been a fief of the powerful old family of Hangest, who treated it as their personal property. But an everlasting quarrel, in which the city took part, went on between the bishop and the chapter. Charles de Hangest, nephew of the too well-known Georges d'Amboise, Archbishop of Rouen, surrendered the bishopric in 1525 to his own nephew John, becoming his vicar-general. John kept up the battle with his canons until the Parliament of Paris intervened, upon which he went to Rome, and at last died in Paris in 1577. This prelate had Protestant kinsfolk; he is charged with having fostered heresy which in those years was beginning to raise its head among the French. Clerical dissensions, at all events, allowed the new doctrines a promising field; and the Calvins were more or less infected by them before 1530.




     




    Gerard's four sons were made clerics and held benefices at a tender age. The Reformer was given one when a boy of twelve, he became Curé of Saint-Martin de Marteville in the Vermandois in 1527, and of Pont l'Eveque in 1529. Three of the boys attended the local Collège des Capettes, and there John proved himself an apt scholar. But his people were intimate with greater folk, the de Montmor, a branch of the line of Hangest, which led to his accompanying some of their children to Paris in 1523, when his mother was probably dead and his father had married again. The latter died in 1531, under excommunication from the chapter for not sending in his accounts. The old man's illness, not his lack of honesty, was, we are told, the cause. Yet his son Charles, nettled by the censure, drew towards the Protestant doctrines. He was accused in 1534 of denying the Catholic dogma of the Eucharist, and died out of the Church in 1536; his body was publicly gibbeted as that of a recusant.




     




    Meanwhile, young John was going through his own trials at the University of Paris, the dean or syndic of which, Noel Bédier, had stood up against Erasmus and bore hard upon Le Fèvre d'Etaples (Stapulensis), celebrated for his translation of the Bible into French. Calvin, a "martinet", or oppidan, in the Collèege de la Marche, made this man's acquaintance (he was from Picardy) and may have glanced into his Latin commentary on St. Paul, dated 1512, which Doumergue considers the first Protestant book emanating from a French pen. Another influence tending the same way was that of Corderius, Calvin's tutor, to whom he dedicated afterwards his annotation of I Thessalonians, remarking, "if there be any good thing in what I have published, I owe it to you". Corderius had an excellent Latin style, his life was austere, and his "Colloquies" earned him enduring fame. But he fell under suspicion of heresy, and by Calvin's aid took refuge in Geneva, where he died September 1564. A third herald of the "New Learning" was George Cop, physician to Francis I, in whose house Calvin found a welcome and gave ear to the religious discussions which Cop favoured. And a fourth was Pierre-Robert d'Olivet of Noyon, who also translated the Scriptures, our youthful man of letters, his nephew, writing (in 1535) a Latin preface to the Old Testament and a French one — his first appearance as a native author — to the New Testament.




     




    By 1527, when no more than eighteen, Calvin's educatlon was complete in its main lines. He had learned to be a humanist and a reformer. The "sudden conversion" to a spiritual life in 1529, of which he speaks, must not be taken quite literally. He had never been an ardent Catholic; but the stories told at one time of his ill-regulated conduct have no foundation; and by a very natural process he went over to the side on which his family were taking their stand. In 1528 he inscribed himself at Orléans as a law student, made friends with Francis Daniel, and then went for a year to Bourges, where he began preaching in private. Margaret d'Angoulême, sister of Francis I, and Duchess of Berry, was living there with many heterodox Germans about her.




     




    He is found again at Paris in 1531. Wolmar had taught him Greek at Bourges; from Vatable he learned Hebrew; and he entertained some relations with the erudite Budaeus. About this date he printed a commentary on Seneca's "De Clementiâ". It was merely an exercise in scholarship, having no political significance. Francis I was, indeed, handling Protestants severely, and Calvin, now Doctor of Law at Orléans, composed, so the story runs, an oration on Christian philosophy which Nicholas Cop delivered on All Saints' Day, 1532, both writer and speaker having to take instant flight from pursuit by the royal inquisitors. This legend has been rejected by modern critics. Calvin spent some time, however, with Canon du Tillet at Angoulême under a feigned designation. In May, 1534, he went to Noyon, gave up his benefice, and, it is said, was imprisoned. But he got away to Nerac in Bearn, the residence of the Duchess Margaret, and there again encountered Le Fèvre, whose French Bible had been condemned by the Sorbonne to the flames. His next visit to Paris fell out during a violent campaign of the Lutherans against the Mass, which brought on reprisals, Etienne de la Forge and others were burnt in the Place de Grève; and Calvin accompanied by du Tillet, escaped — though not without adventures — to Metz and Strasburg. In the latter city Bucer reigned supreme. The leading reformers dictated laws from the pulpit to their adherents, and this journey proved a decisive one for the French humanist, who, though by nature timid and shy, committed himself to a war on paper with his own sovereign. The famous letter to Francis I is dated 23 August, 1535. It served as a prologue to the "Institutes", of which the first edition came out in March, 1536, not in French but in Latin. Calvin's apology for lecturing the king was, that placards denouncing the Protestants as rebels had been posted up all over the realm. Francis I did not read these pages, but if he had done so he would have discovered in them a plea, not for toleration, which the Reformer utterly scorned, but for doing away with Catholicism in favour of the new gospel. There could be only one true Church, said the young theologian, therefore kings ought to make an utter end of popery. (For an account of the "Institutes" see ) The second edition belongs to 1539, the first French translation to 1541; the final Latin, as revised by its author, is of 1559; but that in common use, dated 1560, has additions by his disciples. "It was more God's work than mine", said Calvin, who took for his motto "Omnia ad Dei gloriam", and in allusion to the change he had undergone in 1529 assumed for his device a hand stretched out from a burning heart.




     




    A much disputed chapter in Calvin's biography is the visit which he was long thought to have paid at Ferraro to the Protestant Duchess Renée, daughter of Louis XII. Many stories clustered about his journey, now given up by the best-informed writers. All we know for certain is that the Reformer, after settling his family affairs and bringing over two of his brothers and sisters to the views he had adopted undertook, in consequence of the war between Charles V and Francis I, to reach Bale by way of Geneva, in July, 1536. At Geneva the Swiss preacher Fare, then looking for help in his propaganda, besought him with such vehemence to stay and teach theology that, as Calvin himself relates, he was terrified into submission. We are not accustomed to fancy the austere prophet so easily frightened. But as a student and recluse new to public responsibilities, he may well have hesitated before plunging into the troubled waters of Geneva, then at their stormiest period. No portrait of him belonging to this time is extant. Later he is represented as of middle height, with bent shoulders, piercing eyes, and a large forehead; his hair was of an auburn tinge. Study and fasting occasioned the severe headaches from which he suffered continually. In private life he was cheerful but sensitive, not to say overbearing, his friends treated him with delicate consideration. His habits were simple; he cared nothing for wealth, and he never allowed himself a holiday. His correspondence, of which 4271 letters remain, turns chiefly on doctrinal subjects. Yet his strong, reserved character told on all with whom he came in contact; Geneva submitted to his theocratic rule, and the Reformed Churches accepted his teaching as though it were infallible.




     




    Such was the stranger whom Farel recommended to his fellow Protestants, "this Frenchman", chosen to lecture on the Bible in a city divided against itself. Geneva had about 15,000 inhabitants. Its bishop had long been its prince limited, however, by popular privileges. The vidomne, or mayor, was the Count of Savoy, and to his family the bishopric seemed a property which, from 1450, they bestowed on their younger children. John of Savoy, illegitimate son of the previous bishop, sold his rights to the duke, who was head of the clan, and died in 1519 at Pignerol. Jean de la Baume, last of its ecclesiastical princes, abandoned the city, which received Protestant teachers from Berne in 1519 and from Fribourg in 1526. In 1527 the arms of Savoy were torn down; in 1530 the Catholic party underwent defeat, and Geneva became independent. It had two councils, but the final verdict on public measures rested with the people. These appointed Farel, a convert of Le Fevre, as their preacher in 1534. A discussion between the two Churches from 30 May to 24 June, 1535 ended in victory for the Protestants. The altars were desecrated, the sacred images broken, the Mass done away with. Bernese troops entered and "the Gospel" was accepted, 21 May, 1536. This implied persecution of Catholics by the councils which acted both as Church and State. Priests were thrown into prison; citizens were fined for not attending sermons. At Zürich, Basle, and Berne the same laws were established. Toleration did not enter into the ideas of the time.




     




    But though Calvin had not introduced this legislation, it was mainly by his influence that in January, 1537 the "articles" were voted which insisted on communion four times a year, set spies on delinquents, established a moral censorship, and punished the unruly with excommunication. There was to be a children's catechism, which he drew up; it ranks among his best writings. The city now broke into "jurants" and "nonjurors" for many would not swear to the "articles"; indeed, they never were completely accepted. Questions had arisen with Berne touching points that Calvin judged to be indifferent. He made a figure in the debates at Lausanne defending the freedom of Geneva. But disorders ensued at home, where recusancy was yet rife; in 1538 the council exiled Farel, Calvin, and the blind evangelist, Couraud. The Reformer went to Strasburg, became the guest of Capito and Bucer, and in 1539 was explaining the New Testament to French refugees at fifty two florins a year. Cardinal Sadolet had addressed an open letter to the Genevans, which their exile now answered. Sadolet urged that schism was a crime; Calvin replied that the Roman Church was corrupt. He gained applause by his keen debating powers at Hagenau, Worms, and Ratisbon. But he complains of his poverty and ill-health, which did not prevent him from marrying at this time Idelette de Bure, the widow of an Anabaptist whom he had converted. Nothing more is known of this lady, except that she brought him a son who died almost at birth in 1542, and that her own death took place in 1549.




     




    After some negotiation Ami Perrin, commissioner for Geneva, persuaded Calvin to return. He did so, not very willingly, on 13 September, 1541. His entry was modest enough. The church constitution now recognized "pastors, doctors, elders, deacons" but supreme power was given to the magistrate. Ministers had the spiritual weapon of God's word; the consistory never, as such, wielded the secular arm Preachers, led by Calvin, and the councils, instigated by his opponents, came frequently into collision. Yet the ordinances of 1541 were maintained; the clergy, assisted by lay elders, governed despotically and in detail the actions of every citizen. A presbyterian Sparta might be seen at Geneva; it set an example to later Puritans, who did all in their power to imitate its discipline. The pattern held up was that of the Old Testament, although Christians were supposed to enjoy Gospel liberty. In November, 1552, the Council declared that Calvin's "Institutes" were a "holy doctrine which no man might speak against." Thus the State issued dogmatic decrees, the force of which had been anticipated earlier, as when Jacques Gouet was imprisoned on charges of impiety in June, 1547, and after severe torture was beheaded in July. Some of the accusations brought against the unhappy young man were frivolous, others doubtful. What share, if any, Calvin took in this judgment is not easy to ascertain. The execution of however must be laid at his door; it has given greater offence by far than the banishment of Castellio or the penalties inflicted on Bolsec — moderate men opposed to extreme views in discipline and doctrine, who fell under suspicion as reactionary. The Reformer did not shrink from his self-appointed task. Within five years fifty-eight sentences of death and seventy-six of exile, besides numerous committals of the most eminent citizens to prison, took place in Geneva. The iron yoke could not be shaken off. In 1555, under Ami Perrin, a sort of revolt was attempted. No blood was shed, but Perrin lost the day, and Calvin's theocracy triumphed.




     




    "I am more deeply scandalized", wrote Gibbon "at the single execution of Servetus than at the hecatombs which have blazed in the autos-da-fé of Spain and Portugal". He ascribes the enmity of Calvin to personal malice and perhaps envy. The facts of the case are pretty well ascertained. Born in 1511, perhaps at Tudela, Michael Served y Reves studied at Toulouse and was present in Bologna at the coronation of Charles V. He travelled in Germany and brought out in 1531 at Hagenau his treatise "De Trinitatis Erroribus", a strong Unitarian work which made much commotion among the more orthodox Reformers. He met Calvin and disputed with him at Paris in 1534, became corrector of the press at Lyons; gave attention to medicine, discovered the lesser circulation of the blood, and entered into a fatal correspondence with the dictator of Geneva touching a new volume "Christianismi Restitutio," which he intended to publish. In 1546 the exchange of letters ceased. The Reformer called Servetus arrogant (he had dared to criticize the "Institutes" in marginal glosses), and uttered the significant menace, "If he comes here and I have any authority, I will never let him leave the place alive." The "Restitutio" appeared in 1553. Calvin at once had its author delated to the Dominican inquisitor Ory at Lyons, sending on to him the man's letters of 1545-46 and these glosses. Hereupon the Spaniard was imprisoned at Vienne, but he escaped by friendly connivance, and was burnt there only in effigy. Some extraordinary fascination drew him to Geneva, from which he intended to pass the Alps. He arrived on 13 August, 1553. The next day Calvin, who had remarked him at the sermon, got his critic arrested, the preacher's own secretary coming forward to accuse him. Calvin drew up forty articles of charge under three heads, concerning the nature of God, infant baptism, and the attack which Servetus had ventured on his own teaching. The council hesitated before taking a deadly decision, but the dictator, reinforced by Farel, drove them on. In prison the culprit suffered much and loudly complained. The Bernese and other Swiss voted for some indefinite penalty. But to Calvin his power in Geneva seemed lost, while the stigma of heresy; as he insisted, would cling to all Protestants if this innovator were not put to death. "Let the world see" Bullinger counselled him, "that Geneva wills the glory of Christ."




     




    Accordingly, sentence was pronounced 26 October, 1553, of burning at the stake. "Tomorrow he dies," wrote Calvin to Farel. When the deed was done, the Reformer alleged that he had been anxious to mitigate the punishment, but of this fact no record appears in the documents. He disputed with Servetus on the day of execution and saw the end. A defence and apology next year received the adhesion of the Genevan ministers. Melanchthon, who had taken deep umbrage at the blasphemies of the Spanish Unitarian, strongly approved in well-known words. But a group that included Castellio published at Basle in 1554 a pamphlet with the title, "Should heretics be persecuted?" It is considered the first plea for toleration in modern times. Beza replied by an argument for the affirmative, couched in violent terms; and Calvin, whose favorite disciple he was, translated it into French in 1559. The dialogue, "Vaticanus", written against the "Pope of Geneva" by Castellio, did not get into print until 1612. Freedom of opinion, as Gibbon remarks, "was the consequence rather than the design of the Reformation."




     




    Another victim to his fiery zeal was Gentile, one of an Italian sect in Geneva, which also numbered among its adherents Alciati and Gribaldo. As more or less Unitarian in their views, they were required to sign a confession drawn up by Calvin in 1558. Gentile subscribed it reluctantly, but in the upshot he was condemned and imprisoned as a perjurer. He escaped only to be twice incarcerated at Berne, where in 1566, he was beheaded. Calvin's impassioned polemic against these Italians betrays fear of the Socinianism which was to lay waste his vineyard. Politically he leaned on the French refugees, now abounding in the city, and more than equal in energy — if not in numbers — to the older native factions. Opposition died out. His continual preaching, represented by 2300 sermons extant in the manuscripts and a vast correspondence, gave to the Reformer an influence without example in his closing years. He wrote to Edward VI, helped in revising the Book of Common Prayer, and intervened between the rival English parties abroad during the Marian period. In the Huguenot troubles he sided with the more moderate. His censure of the conspiracy of Amboise in 1560 does him honour. One great literary institution founded by him, the College, afterwards the University, of Geneva, flourished exceedingly. The students were mostly French. When Beza was rector it had nearly 1500 students of various grades.




     




    Geneva now sent out pastors to the French congregations and was looked upon as the Protestant Rome. Through Knox, "the Scottish champion of the Swiss Reformation", who had been preacher to the exiles in that city, his native land accepted the discipline of the Presbytery and the doctrine of predestination as expounded in Calvin's "Institutes". The Puritans in England were also descendants of the French theologian. His dislike of theatres, dancing and the amenities of society was fully shared by them. The town on Lake Leman was described as without crime and destitute of amusements. Calvin declaimed against the "Libertines", but there is no evidence that any such people had a footing inside its walls The cold, hard, but upright disposition characteristic of the Reformed Churches, less genial than that derived from Luther, is due entirely to their founder himself. Its essence is a concentrated pride, a love of disputation, a scorn of opponents. The only art that it tolerates is music, and that not instrumental. It will have no Christian feasts in its calendar, and it is austere to the verge of Manichaean hatred of the body. When dogma fails the Calvinist, he becomes, as in the instance of Carlyle, almost a pure Stoic. "At Geneva, as for a time in Scotland," says J. A. Froude, "moral sins were treated as crimes to be punished by the magistrate." The Bible was a code of law, administered by the clergy. Down to his dying day Calvin preached and taught. By no means an aged man, he was worn out in these frequent controversies. On 25 April, 1564, he made his will, leaving 225 French crowns, of which he bequeathed ten to his college, ten to the poor, and the remainder to his nephews and nieces. His last letter was addressed to Farel. He was buried without pomp, in a spot which is not now ascertainable. In the year 1900 a monument of expiation was erected to Servetus in the Place Champel. Geneva has long since ceased to be the head of Calvinism. It is a rallying point for Free Thought, Socialist propaganda, and Nihilist conspiracies. But in history it stands out as the Sparta of the Reformed churches, and Calvin is its Lycurgus.




     




     




    COMMENTARIES ON ST. PAUL'S EPISTLES TO THE GALATIANS AND EPHESIANS




     




     




     




    TRANSLATOR’S PREFACE




     




    The extraordinary ability and skill displayed by CALVIN, in his COMMENTARIES on the Inspired Writings, have been set forth by almost all the Translators of this Series. I have always thought, and am happy to have the support of his latest Editor, Dr. Tholuck, that he is more successful in expounding the EPISTLES OF PAUL than in any other portion of Scripture. This might arise in part from having studied them with uncommon ardor and perseverance. The times in which he lived held out strong inducements to examine the great peculiarities of the Christian Faith. And where were these so likely to be found as in the writings of an Apostle whom the Spirit of God employed, more than all the others, in unfolding to the Church “the unsearchable riches of Christ?” (Ephesians 3:8.)




     




    How far that success might be promoted by the resemblance of character which an able and eloquent writer fa1 asserts to have existed between the great Apostle and the Reformer, I leave undetermined. But the chief cause unquestionably lay in his singularly clear perception of that scheme of doctrine which Paul was honored to declare. This enabled him to penetrate the design of the Apostle, and to follow closely the course of his argument. In discussions of the greatest intricacy he seldom loses his way.




     




    Various authors, who cannot be named without awakening gratitude, and to whom it would be impossible to do justice in this brief sketch, have supplied the materials of valuable NOTES to this volume. From their pages it would have been easy to select many a warm tribute to the GENEVAN REFORMER, to whom they were deeply indebted, and whose writings were consulted by them with acknowledged deference. The greatest lights of our age have not superseded the labors of CALVIN, and ablest divines vie with each other in doing homage to his great sagacity as an interpreter of the Holy Scriptures.




     




    To my younger brethren in the ministry may I take the liberty of recommending these COMMENTARIES as an excellent model for expounding the inspired Epistles? The frequent mention of Popery does not lessen the value of this recommendation. How far it may be necessary, at all times, to fortify our hearers against the attacks of the “man of sin,” (2 Thessalonians 2:3,) I do not now stay to inquire. But as a skillful, natural, and impressive application of divine truth to the controversies of the day, the warnings against Popery deserve careful study. They are appropriately introduced, and serve to illustrate more fully the mind of the Spirit.




     




    In describing them as models, it may be proper to mention that they are strictly what their title bears, Commentaries, unaccompanied by those illustrations which, in public instruction, are indispensably necessary. To devout minds they will have many attractions. They are imbued with the ardent piety and that copious use of the language of Scripture by which all the writings of CALVIN are so eminently distinguished.




     




    ACHTEBARDER,


    6th September 1854.




     




     




    
TO THE MOST ILLUSTRIOUS PRINCE





     




    
CHRISTOPER,





     




    DUKE OF WIRTEMBERG, EARL OF MONTEBELIARD, ETC.




     




    THOUGH personally unknown to you, most illustrious Prince, I venture unhesitatingly fa2 to dedicate to you one of my productions. It may be thought that so bold a step will be censured by some persons as rash, and therefore demands an apology. Nothing is more easy. A few words shall suffice. My motives to address you are chiefly two.




     




    You have hitherto, indeed, pursued the right course with great spirit and energy. Yet I thought that it might not be altogether unnecessary to excite you, by a direct appeal, to the perusal of a work not a little fitted to strengthen your resolutions. One advantage you possess, in the kind providence of God, above most princes of the present day. Having enjoyed an early and liberal education in the Latin language, you are enabled to employ your leisure in reading profitable and religious books. If ever there was a time when the consolations derived from religious instruction were necessary, what other resource is left to the most heroic minds by the present distress of the Church, and by greater and heavier distresses which appear to be approaching? Whoever, therefore, wishes to remain unmoved to the last, let him rely entirely on this support; whoever desires to have a sure protection, let him learn to betake himself to this refuge. Besides, in these four EPISTLES, fa3 of which I now present to you my EXPOSITIONS, you will find, noble Prince, many subjects of consolation exceedingly adapted to the present times; but to which I do not now more particularly refer, because they will occur to yourself with much better effect in their own places.




     




    I come now to my second reason for dedicating to you this work. During the present confusion of affairs, while some are shaken, and others are entirely thrown down, you have preserved an astonishing composure and moderation, accompanied by a remarkable steadfastness, amidst all the storms which have arisen. I consider, therefore, that it is highly advantageous to the whole Church, to hold out in you, as in a bright mirror, an example which all may imitate. For, while the Son of God enjoins on all his followers, without exception, that they shall choose rather to fight under the banner of his cross than to triumph with the world, yet very few are found who are ready to engage in that kind of warfare. It is the more necessary that all should be stimulated and taught, by such uncommon examples as yours, to correct their effeminacy.




     




    Of my COMMENTARIES I shall only say, that they perhaps contain more than it would become me to acknowledge. On this point, however, I wish you to read and judge for yourself. Farewell, most illustrious Prince. May the Lord Jesus long preserve you for himself and his Church, and guide you by HIS SPIRIT!




     




    GENEVA,


    1st February 1548.




     




     




    
THE ARGUMENT OF THE EPISTLE OF PAUL TO THE GALATIANS.





     




    What part of Asia was inhabited by the GALATIANS, and what were the boundaries of their country, is well known; but whence they originally came fa4 is not agreed among historians. It is universally admitted that they were Gauls, and, on that account, were denominated Gallo-Grecians. But from what part of Gaul they came it is more difficult to determine.




     




    Strabo thought that the Tectosages came from Gallia Narbonensis, and that the remainder were Celtae; fa5 and this opinion has been generally adopted. But, as Pliny enumerates the Ambiani fa6 among the Tectosagi, and as it is universally agreed that they were allied to the Tolistobogi, who dwelt on the banks of the Rhine, I think it more probable that, they were Belgians, whose territory extended from a very distant part of the course of the Rhine to the English Channel. The Tolistobogi inhabited that part which receives from its present inhabitants the names of Cleves and Brabant.




     




    The mistake originated, I think, in this way. A band of Tectosagi, who had made all irruption into Gallia Narbonensis, retained their own name, and gave it to the country which they had conquered. This is intimated by Ausonius, fa7 who says, “As far as the Teutosagi, whose original name was Belgians; fa8 for he calls them Belgians, and says that they were first called Teutosagi, and afterwards Tectosagi. Caesar, fa9 indeed, places the Tectosagi in the Hercynian fa10 forest; but I consider this to have been in consequence of their emigration, which indeed appears from that very passage.




     




    But more than enough has now been said as to the origin of the nation, so far as relates to the present passage. Pliny informs us that the GALATIANS, who inhabited that part of Asia to which they gave their name, were divided into three chief nations, Tectosagi, Tolistobogi, and Trocmi, and accordingly occupied three chief cities. So great was the power which they at one time swayed over their unwarlike neighbors, that they received tribute from a great part of Lesser Asia. Losing at length their ancient valor, and giving themselves up to pleasure and luxury, they were vanquished in war and subdued, with little difficulty, by Cneius Manlius, a Roman consul.




     




    At the time of the Apostle Paul they were under the dominion of the Romans. He had purely and faithfully instructed them in the Gospel; but false apostles had entered, during his absence, and had corrupted the true seed by false and erroneous doctrines. They taught that the observation of ceremonies was still necessary. This might appear to be a trivial matter; but Paul very properly contends as for a fundamental article of the Christian faith. It is no small evil to quench the light of the Gospel, to lay a snare for consciences, and to remove the distinction between the Old and New Testaments. He perceived that these errors were also connected with a wicked and dangerous opinion as to the manner in which justification is obtained. This is the reason why he fights with so much earnestness and vehemence; and, having learned from him the important and serious nature of the controversy, it is our duty to read with greater attention.




     




    One who forms his views of the subject from the Commentaries of Origen and Jerome, will be astonished that Paul should take so deep an interest in external rites; but whoever goes to the fountain will acknowledge that there was abundant reason for all this sharpness of reproof. The GALATIANS had allowed themselves to be drawn aside from the right course by excessive credulity, or rather by lightness and folly. He therefore censures them more severely; for I do not agree with those who attribute the harshness of his language to their slowness of apprehension. The EPHESIANS and COLOSSIANS had been subjected to the same temptations. If they had lent as ready an ear to the tale of the impostors, do we imagine that Paul would have treated them with greater gentleness? This boldness of rebuke was not suggested by the disposition of the people, but extorted by the baseness of their conduct.




     




    Having ascertained what was the design of writing the EPISTLE, let us attend to the order in which it is treated. In the first and second Chapters (Galatians 1 and Galatians 2) he maintains the authority of his Apostleship, except that, towards the close of the second chapter, he touches incidentally on his main point, the question of Man’s Justification, which, however, is avowedly and directly argued in the third Chapter, Galatians 3. Although he appears in those two Chapters to have many objects in view, yet his sole object is to prove that He is equal to the highest apostles, and that there is no reason why he should not be considered to hold an equally honorable rank with any of them.




     




    But it is of importance to know why he labors so hard in establishing his own claim to respect. Provided that Christ reigns, and that the purity of doctrine remains uncontaminated, what matters it whether he is higher or lower than Peter, or whether they are all on a footing of equality? If all must “decrease,” that Christ alone may “increase,” (John 3:30,) it is idle to dispute about human ranks. Besides, it may be asked, why does he draw a comparison between himself and other apostles? What dispute had he with Peter, and James, and John? What good purpose did it serve to bring into collision those who were united in sentiment, and in the closest friendship?




     




    I reply, the false apostles, who had deceived the GALATIANS, endeavored to obtain favor by pretending that they had received a commission from the Apostles. Their chief influence arose from insinuating the belief that they represented the Apostles, and delivered their message. To PAUL, on the other hand, they refused the name and authority of an Apostle. They objected that he had not been chosen by our Lord as one of the Twelve; that he had never been acknowledged as such by the college of the Apostles; that he did not receive his doctrine from Christ, or even from the Apostles themselves. All this tended not only to lower Paul’s authority, but to rank him with the ordinary members of the Church, and therefore to place him far below those persons who made these insinuations.




     




    If this had been merely a personal matter, it would have given no uneasiness to PAUL to be reckoned an ordinary disciple. But when he saw that his doctrine was beginning to lose its weight and authority, he was not entitled to be silent. It became his duty to make a bold resistance. When Satan does not venture openly to attack doctrine, his next stratagem is to diminish its influence by indirect attacks. Let us remember, then, that in the person of Paul the truth of the Gospel was assailed; for, if he had allowed himself to be stripped of the honor of apostleship, it followed that he had hitherto claimed what he had no title to enjoy; and this false boasting would have made him liable to suspicion in other matters. The estimation in which his doctrine was held depended on the question, whether it came, as some had begun to think, from an ordinary disciple, or from an apostle of Christ.




     




    He was overwhelmed, on the other hand, by the lustre of great names. Those who referred, in a boastful manner, to PETER, and JAMES, and JOHN, pretended to apostolical authority. If PAUL had not manfully resisted this boasting, he would have given way to falsehood, and would have allowed the truth of God fa11 to suffer again in his own person. He therefore contends earnestly for both points: that he was appointed by the Lord to be an apostle, and that he was in no respect inferior to the rest, but enjoyed the same title, and was equal to them in authority and rank. He might, indeed, have denied that those men were either sent, or hold any commission from Peter and his associates. But he takes far higher ground, that he does not yield to the Apostles themselves; and if he had declined doing so, he would have been supposed to have distrusted his cause.




     




    JERUSALEM was, at that time, the Mother of all the Churches; for the Gospel had spread from it over the whole world, and it might be said to be the principal seat of the kingdom of Christ. Any one who came from it into other churches was received with due respect. But many were foolishly elated with the thought that they had enjoyed the friendship of the Apostles, or at least had been taught in their school; and therefore nothing pleased them but what they had seen at Jerusalem. Every custom that had not been practiced there was not only disliked, but unsparingly condemned by them. This peevish manner becomes highly pernicious, when the custom of a single church is attempted to be enforced as a universal law. We are sometimes so devoted to an instructor or a place, that, without exercising any judgment of our own, we make the opinion of one man the standard for all men, and the customs of one place the standard for every other place. Such attachment is ridiculous, if there be not always in it a mixture of ambition; or rather we should say, excessive peevishness is always ambitious.




     




    To return to those false apostles, if they had only attempted, through wicked contention, to establish everywhere the use of those ceremonies, which they had seen observed at Jerusalem, that would have been no slight offense; for, when a custom is forthwith converted into a law, injustice is perpetrated. But a more serious evil was involved in the wicked and dangerous doctrine, which held consciences to be bound to them by religious considerations, which made justification to depend on the observation of them. Such were the reasons why PAUL defended his Apostleship with so much earnestness, and why he contrasted himself with the rest of the Apostles.




     




    He pursues this subject to the end of the second Chapter, Galatians 2, when he proceeds to argue the doctrine, that we are justified in the sight of God by Free Grace, and not by the Works of the Law. His argument is this: If Ceremonies have not the power of bestowing Justification, the observation of them is therefore unnecessary. We must remark, however, that he does not confine himself entirely to Ceremonies, but argues generally about Works, otherwise the whole discussion would be trifling.




     




    If any person thinks that we are thus straining the matter too far, let him attend to the two following reasons. First, the question could not be settled without assuming the general principle, that we are justified by the free grace of God; and this principle sets aside not only ceremonies, but every other kind of works. Secondly, Paul did not attach so much importance to Ceremonies as to the wicked doctrine of obtaining Salvation by Works. Let it be observed, therefore, that Paul had good reasons for recurring to first principles. It was necessary to go to the fountain, and to warn his readers that the controversy related, not to some insignificant trifle, but to the most important of all matters — the method of obtaining salvation.




     




    It is a mistake, therefore, to suppose that the Apostle confined himself wholly to the special question about Ceremonies, a subject which did not admit of being settled by itself. A similar instance occurs in history. (Acts 15:2.) Strife and contention had arisen out of the question, whether or not Ceremonies were necessary to be observed. In the course of the discussion, the Apostles dwell largely on the intolerable yoke of the Law, and on the Forgiveness of Sins through Free Grace. What was the object of this? It appears to be a foolish departure from the point in hand; but the contrary is the fact, for a particular error cannot be satisfactorily refuted without assuming a universal principle. As, for instance, if I am called to dispute about, forbidding the use of flesh, I shall not speak merely about the different kinds of food, but shall arm myself with the general doctrine: What authority have the Traditions of men for binding the conscience? I shall quote the declaration, that




     




    “There is one Lawgiver, who has power to save and to destroy.” (James 4:12.)




     




    In short, Paul here argues negatively from general to particular propositions, which is the ordinary and most natural method of reasoning. By what evidences and arguments he proves this principle, that we are justified by the grace of God alone, we shall see when we come to the passage. He pursues this topic till the end of the third Chapter, Galatians 3.




     




    In the commencement of the fourth Chapter, Galatians 4, he inquires into the proper use of Ceremonies, and the reason why they were appointed; shewing, at the same time, that they are now abolished. It became necessary to meet this silly objection, which might occur to some minds. What, then, was the purpose of Ceremonies? Were they useless? Were the Fathers idly employed in observing them? He illustrates briefly two statements, that in their own time they were not superfluous, and that they have now been abolished by the coming of Christ, because He is the truth and end of them; and therefore he shews that we must abide by Him. Glancing briefly at the difference between our condition and that of the Fathers, he infers that the doctrine of the false apostles is wicked and dangerous, because it darkens the clearness of the gospel by ancient shadows. The Apostle’s doctrine is now intermingled with some affecting exhortations. Towards the close of the Chapter his argument is enlivened by a beautiful allegory.




     




    In the fifth Chapter, Galatians 5, he exhorts them to hold fast the Liberty which has been obtained by the blood of Christ, that they may not surrender their consciences to be ensnared by the opinions of men. But he reminds them, at the same time, in what manner Liberty may be lawfully used. Fa12 He then takes occasion to point out the proper employments of Christians, that they may not uselessly spend their time in Ceremonies, and neglect matters of real importance.




     




     




    
COMMENTARIES ON THE EPISTLE OF PAUL TO THE GALATIANS.





     




    CHAPTER 1




     




     




    GALATIANS 1:1-5




     




    1. Paul, an apostle, (not of men, neither by man, but by Jesus Christ, and God the Father, who raised him from the dead,)                                                   1. Paulus apostolus, non ab hominibus, neque per hominem, sed per Iesum Christum, et Deum Patrem, qui suscitavit illum ex mortuis,




     




    2. And all the brethren which are with me, unto the churches of Galatia:     2. Et qui mecum sunt fratres omnes, ecclesiis Galatiae:




     




    3. Grace be to you, and peace, from God the Father, and from our Lord Jesus Christ,         3. Gratia vobis et pax a Deo Patre, et Domino nostro Iesu Christo,




     




    4. Who gave himself for our sins, that he might deliver us from this present evil world, according to the will of God and our Father:                                            4. Qui dedit se ipsum pro peccatis nostris, ut nos eriperet a praesenti saeculo maligno, secundum voluntatem Dei et Patris nostri,




     




    5. To whom be glory for ever and ever. Amen.         5. Cui gloria in saecula saeculorum. Amen.




     




    


    1. Paul, an apostle. In the salutations with which he commenced his Epistles, Paul was accustomed to claim the title of “an Apostle.” His object in doing so, as we have remarked on former occasions, was to employ the authority of his station, for the purpose of enforcing his doctrine. This authority depends not on the judgment or opinion of men, but exclusively on the calling of God; and therefore he demands a hearing on the ground of his being “an Apostle.” Let us always bear this in mind, that in the church we ought to listen to God alone, and to Jesus Christ, whom he has appointed to be our teacher. Whoever assumes a right to instruct us, must speak in the name of God or of Christ.




     




    But as the calling of Paul was more vehemently disputed among the Galatians, he asserts it more strongly in his address to that church, than in his other Epistles; for he does not simply affirm that he was called by God, but states expressly that it was not either from men or by men. This statement, be it observed, applies not to the office which he held in common with other pastors, but to the apostleship. The authors of the calumnies which he has in his eye did not venture to deprive him altogether of the honor of the Christian ministry. They merely refused to allow him the name and rank of an apostle.




     




    We are now speaking of the apostleship in the strictest sense; for the word is employed in two different ways. Sometimes, it denotes preachers of the Gospel, to whatever class they might belong; but here it bears a distinct reference to the highest rank in the church; so that Paul is equal to Peter and to the other twelve.




     




    The first clause, that he was called not from men, he had in common with all the true ministers of Christ. As no man ought to “take this honor unto himself,” (Hebrews 5:4,) so it is not in the power of men to bestow it on whomsoever they choose. It belongs to God alone to govern his church; and therefore the calling cannot be lawful, unless it proceed from Him. So far as the church is concerned, a man who has been led to the ministry, not by a good conscience, but by ungodly motives, may happen to be regularly called. But Paul is here speaking of a call ascertained in so perfect, a manner, that nothing farther can be desired.




     




    It will, perhaps, be objected — Do not the false apostles frequently indulge in the same kind of boasting? I admit they do, and in a more haughty and disdainful style than the servants of the Lord venture to employ; but they want that actual call from Heaven to which Paul was entitled to lay claim.




     




    The second clause, that he was called not by man, belonged in a peculiar manner to the apostles; for in an ordinary pastor, this would have implied nothing wrong. Paul himself, when travelling through various cities in company with Barnabas, “ordained elders in every church,” by the votes of the people, (Acts 14:23;) and he enjoins Titus and Timothy to proceed in the same work. (1 Timothy 5:17 Titus 1:5.) Such is the ordinary method of electing pastors; for we are not entitled to wait until God shall reveal from heaven the names of the persons whom he has chosen.




     




    But if human agency was not improper, if it was even commendable, why does Paul disclaim it in reference to himself? I have already mentioned that something more was necessary to be proved than that Paul was a pastor, or that he belonged to the number of the ministers of the Gospel; for the point in dispute was the apostleship. It was necessary that the apostles should be elected, not in the same manner as other pastors, but by the direct agency of the Lord himself. Thus, Christ himself (Matthew 10:1) called the Twelve; and when a successor was to be appointed in the room of Judas, the church does not venture to choose one by votes, but has recourse to lot. (Acts 1:26.) We are certain that the lot was not employed in electing pastors. Why was it resorted to in the election of Matthias? To mark the express agency of God for it was proper that the apostles should be distinguished from other ministers. And thus Paul, in order to shew that he does not belong to the ordinary rank of ministers, contends that his calling proceeded immediately from God. Fa13




     




    But how does Paul affirm that he was not called by men, while Luke records that Paul and Barnabas were called by the church at Antioch? Some have replied, that he had previously discharged the duties of an apostle, and that, consequently, his apostleship was not founded on his appointment by that church. But here, again, it may be objected, that this was his first designation to be the apostle of the Gentiles, to which class the Galatians belonged. The more correct, and obvious reply is, that he did not intend here to set aside entirely the calling of that church, but merely to shew that his apostleship rests on a higher title. This is true; for even those who laid their hands on Paul at Antioch did so, not of their own accord, but in obedience to express revelation.




     




    “As they ministered to the Lord, and fasted, the Holy Ghost said, Separate me Barnabas and Saul for the work whereunto I have called them. And when they had fasted and prayed, and laid their hands on them, they sent them away.” (Acts 13:2,3.)




     




    Since, therefore, he was called by Divine revelation, and was also appointed and declared by the Holy Spirit to be the apostle of the Gentiles, it follows, that he was not brought forward by men, although the customary rite of ordination was afterwards added. Fa14




     




    It will, perhaps, be thought that an indirect contrast between Paul and the false apostles is here intended. I have no objection to that view; for they were in the habit of glorying in the name of men. His meaning will therefore stand thus: “Whoever may be the persons by whom others boast that they have been sent, I shall be superior to them; for I hold my commission from God and Christ.”




     




    By Jesus Christ and God the Father He asserts that God the Father and Christ had bestowed on him his apostleship. Christ is first named, because it is his prerogative to send, and because we are his ambassadors. But to make the statement more complete, the Father is also mentioned; as if he had said, “If there be any one whom the name of Christ is not sufficient to inspire with reverence, let him know that I have also received my office from God the Father.”




     




    Who raised him from the dead. The resurrection of Christ is the commencement of his reign, and is therefore closely connected with the present subject. It was a reproach brought by them against Paul that he had held no communication with Christ, while he was on the earth. He argues, on the other hand, that, as Christ was glorified by his resurrection, so he has actually exercised his authority in the government of his church. The calling of Paul is therefore more illustrious than it would have been, if Christ, while still a mortal, had ordained him to the office. And this circumstance deserves attention; for Paul intimates that the attempt to set aside his authority, involved a malignant opposition to the astonishing power of God, which was displayed in the resurrection of Christ; because the same heavenly Father, who raised Christ from the dead, commanded Paul to make known that exertion of his power.


    2. And all the brethren who are with me. — He appears to have usually written in the name of many persons, judging that, if those to whom he wrote should attach less weight to a solitary individual, they might listen to a greater number, and would not despise a whole congregation. His general practice is, to insert the salutations from brethren at the conclusion, instead of introducing them at the commencement as joint authors of the epistle: at least, he never mentions more than two names, and those very well known. But here he includes all the brethren; and thus adopts, though not without good reason, an opposite method. The concurrence of so many godly persons must have had some degree of influence in softening the minds of the Galatians, and preparing them to receive instruction.




     




    To the churches of Galatia. It was an extensive country, and therefore contained many churches scattered through it. But is it not wonderful that the term “Church”, which always implies unity of faith, should have been applied to the Galatians, who had almost entirely revolted from Christ? I reply, so long as they professed Christianity, worshipped one God, observed the sacraments, and enjoyed some kind of Gospel ministry, they retained the external marks of a church. We do not always find in churches such a measure of purity as might be desired. The purest have their blemishes; and some are marked, not by a few spots, but by general deformity. Though the doctrines and practices of any society may not, in all respects, meet our wishes, we must not instantly pronounce its defects to be a sufficient reason for withholding from it the appellation of a Church. Paul manifests here a gentleness of disposition utterly at variance with such a course. Yet our acknowledgment of societies to be churches of Christ must be accompanied by an explicit condemnation of everything in them that is improper or defective; for we must not imagine, that, wherever there is some kind of church, everything in it that ought to be desired in a church is perfect.




     




    I make this observation, because the Papists, seizing on the single word Church, think that whatever they choose to force upon us is sanctioned; though the condition and aspect of the Church of Rome are widely different from what existed in Galatia. If Paul were alive at the present day, he would perceive the miserable and dreadfully shattered remains of a church; but he would perceive no building. In short, the word Church is often applied by a figure of speech in which a part is taken for the whole, to any portion of the church, even though it may not fully answer to the name.


    3. Grace be to you and peace. This form of salutation, which occurred in the other epistles, has received an explanation, to which I still adhere. Paul wishes for the Galatians a state of friendship with God, and, along with it, all good things; for the favor of God is the source from which we derive every kind of prosperity. He presents both petitions to Christ, as well as to the Father; because without Christ neither grace, nor any real prosperity, can be obtained.


    4. Who gave himself for our sins. He begins with commending the grace of Christ, in order to recall and fix on Him the attention of the Galatians; for, if they had justly appreciated this benefit of redemption, they would never have fallen into opposite views of religion. He who knows Christ in a proper manner beholds him earnestly, embraces him with the warmest affection, is absorbed in the contemplation of him, and desires no other object. The best remedy for purifying our minds from any kind of errors or superstitions, is to keep in remembrance our relation to Christ, and the benefits which he has conferred upon us.




     




    These words, who gave himself for our sins, were intended to convey to the Galatians a doctrine of vast importance; that no other satisfactions can lawfully be brought into comparison with that sacrifice of himself which Christ offered to the Father; that in Christ, therefore, and in him alone, atonement for sin, and perfect righteousness, must be sought; and that the manner in which we are redeemed by him ought to excite our highest admiration. What Paul here ascribes to Christ is, with equal propriety, ascribed in other parts of Scripture to God the Father; for, on the one hand, the Father, by an eternal purpose, decreed this atonement, and gave this proof of his love to us, that he “spared not his only-begotten Son, (Romans 8:32,) but delivered him up for us all;” and Christ, on the other hand, offered himself a sacrifice in order to reconcile us to God. Hence it follows, that his death is the satisfaction for sins. Fa15




     




    That he might deliver us. He likewise declares the design of our redemption to be, that Christ, by his death, might purchase us to be his own property. This takes place when we are separated from the world; for so long as we are of the world, we do not belong to Christ. The word aiw>n, (age,) is here put for the corruption which is in the world; in the same manner as in the first Epistle of John, (1 John 5:19) where it is said that “the whole world lieth in the wicked one,” and in his Gospel, (John 17:15,) where the Savior says,




     




    “I pray not that thou shouldst take them out of the world,


    but that thou shouldst keep them from the evil;”




     




    for there it signifies the present life.




     




    What then is meant by the word “World” in this passage? Men separated from the kingdom of God and the grace of Christ. So long as a man lives to himself, he is altogether condemned. The World is, therefore, contrasted with regeneration, as nature with grace, or the flesh with the spirit. Those who are born of the world have nothing but sin and wickedness, not by creation, but by corruption.fa16 Christ, therefore, died for our sins, in order to redeem or separate us from the world.




     




    From the present wicked age. By adding the epithet “wicked”, he intended to shew that he is speaking of the corruption or depravity which proceeds from sin, and not of God’s creatures, or of the bodily life. And yet by this single word, as by a thunderbolt, he lays low all human pride; for he declares, that, apart from that renewal of the nature which is bestowed by the grace of Christ, there is nothing in us but unmixed wickedness. We are of the world; and, till Christ take us out of it, the world reigns in us, and we live to the world. Whatever delight men may take in their fancied excellence, they are worthless and depraved; not indeed in their own opinion, but in the judgment of our Lord, which is here pronounced by the mouth of Paul, and which ought to satisfy our minds.




     




    According to the will. He points out the original fountain of grace, namely, the purpose of God;




     




    “for God so loved the world, that he gave his only-begotten Son.” (John 3:16.)




     




    But it deserves notice, that Paul is accustomed to represent the decree of God as setting aside all compensation or merit on the part of men, and so Will denotes here what is commonly called “good pleasure.” Fa17 The meaning is, that Christ suffered for us, not because we were worthy, or because anything done by us moved him to the act, but because such was the purpose of God. Of God and our Father is of the same import as if he had said, “Of God who is our Father.” Fa18


    5. To whom be glory. By this sudden exclamation of thanksgiving, he intends to awaken powerfully in his readers the contemplation of that invaluable gift which they had received from God, and in this manner to prepare their minds more fully for receiving instruction. It must at the same time be viewed as a general exhortation. Every instance in which the mercy of God occurs to our remembrance, ought to be embraced by us as an occasion of ascribing glory to God.




     




     




    GALATIANS 1:6-9




     




    6. I marvel that ye are so soon removed from him that called you into the grace of Christ unto another gospel:     6. Miror quod ita cito transferimini a Christo, qui vos vocavit in gratia, ad aliud evangehum;




     




    7. Which is not another; but there be some that trouble you, and would pervert the gospel of Christ.          7. Quod non est aliud, nisi quod sunt quidant, qui vos turbant, ae volunt evertere evangelium Christi.




     




    8. But though we, or an angel from heaven, preach any other gospel unto you than that which we have preached unto you, let him be accursed.                     8. Verum etiamsi nos, aut Angelus e coelo evangelizet vobis praeter id quod evangelizavimus vobis, anathema sit.




     




    9. As we said before, so say I now again, If any man preach any other gospel unto you than that ye have received, let him be accursed.                                  9. Quemadmodum praediximus, nunc quoque iterum dico; si quis vobis evangelizaverit praeterquam quod accepistis, anathema sit.




     




    


    6. I wonder. He commences by administering a rebuke, though a somewhat milder one than they deserved; but his greatest severity of language is directed, as we shall see, against the false apostles. He charges them with turning aside, not only from his gospel, but from Christ; for it was impossible for them to retain their attachment to Christ, without acknowledging that he has graciously delivered us from the bondage of the law. But such a belief cannot be reconciled with those notions respecting the obligation of ceremonial observance which the false apostles inculcated. They were removed from Christ; not that they entirely rejected Christianity, but that the corruption of their doctrines was such as to leave them nothing more than an imaginary Christ.




     




    Thus, in our own times, the Papists, choosing to have a divided and mangled Christ, have none, and are therefore “removed from Christ.” They are full of superstitions, which are directly at variance with the nature of Christ. Let it be carefully observed, that we are removed from Christ, when we fall into those views which are inconsistent with his mediatorial office; for light can have no fellowship with darkness.




     




    On the same principle, he calls it another gospel, that is, a gospel different from the true one. And yet the false apostles professed that they preached the gospel of Christ; but, mingling with it their own inventions, fa19 by which its principal efficacy was destroyed, they held a false, corrupt, and spurious gospel. By using the present tense, (“ye are removed”) he appears to say that they were only in the act of failing. As if he had said, “I do not yet say that ye have been removed; for then it would be more difficult to return to the right path. But now, at the critical moment, do not advance a single step, but instantly retreat.”




     




    From Christ, who called you by grace. Others read it, “from him who called you by the grace of Christ,” understanding it to refer to the Father; but the reading which we have followed is more simple. When he says that they were called by Christ through grace, this tends to heighten the criminality of their ingratitude. To revolt from the Son of God under any circumstances, is unworthy and disgraceful; but to revolt from him, after being invited to partake salvation by grace, is more eminently base. His goodness to us renders our ingratitude to him more dreadfully heinous.




     




    So soon. When it is considered how soon they had discovered a want of steadfastness, their guilt is still further heightened. A proper season, indeed, for departing from Christ cannot be imagined. But the fact, that no sooner had Paul left them than the Galatians were led away from the truth, inferred still deeper blame. As the consideration of the grace by which they had been called was adduced to aggravate their ingratitude, so the circumstance of the time when they were removed is now adduced to aggravate their levity.


    7. Which is not another thing. Fa20 Some explain it thus, “though there is not another gospel;” as if it were a sort of correction of the Apostle’s language, to guard against the supposition that there were more gospels than one. So far as the explanation of the words is concerned, I take a more simple view of them; for he speaks contemptuously of the doctrine of the false apostles, as being nothing else than a mass of confusion and destruction. As if he had said, “What do those persons allege? On what grounds do they attack the doctrine which I have delivered? They merely trouble you, and subvert the gospel. They do nothing more.” But it amounts to the same meaning; for this, too, I acknowledge, is a correction of the language he had used about another gospel. He declares that it is not a gospel, but a mere disturbance. All I intended to say was, that, in my opinion, the word another means another thing. It resembles strongly the expression in common use, “this amounts to nothing, but that you wish to deceive.”




     




    And wish to pervert. He charges them with the additional crime of doing an injury to Christ, by endeavoring to subvert his gospel. Subversion is an enormous crime. It is worse than corruption. And with good reason does he fasten on them this charge. When the glow of justification is ascribed to another, and a snare is laid for the consciences of men, the Savior no longer occupies his place, and the doctrine of the gospel is utterly ruined.




     




    The gospel of Christ. To know what are the leading points of the gospel, is a matter of unceasing importance. When these are attacked, the gospel is destroyed. When he adds the words, of Christ, this may be explained in two ways; either that it has come from Christ as its author, or that it purely exhibits Christ. The apostle’s reason for employing that expression unquestionably was to describe the true and genuine gospel, which alone is worthy of the name.


    8. But though we. As he proceeds in defending the authority of his doctrine, his confidence swells. First of all, he declares that the doctrine which he had preached is the only gospel, and that the attempt to set it aside is highly criminal. But then he was aware, the false apostles might object: “We will not yield to you in our desire to maintain the gospel, or in those feelings of respect for it which we are accustomed to cherish.” Just as, at the present day, the Papists describe in the strongest terms the sacredness with which they regard the gospel, and kiss the very name with the deepest reverence, and yet, when brought to the trial, are found to persecute fiercely the pure and simple doctrine of the gospel. Accordingly, Paul does not rest satisfied with this general declaration, but proceeds to define what the gospel is, and what it contains, and declares boldly that his doctrine is the true gospel; so as to resist all further inquiry.




     




    Of what avail was it to profess respect for the gospel, and not to know what it meant? With Papists, who hold themselves bound to render implicit faith, that might be perfectly sufficient; but with Christians, where there is no knowledge, there is no faith. That the Galatians, who were otherwise disposed to obey the gospel, might not wander hither and thither, and “find no rest for the sole of their foot,” (Genesis 8:9,) Paul enjoins them to stand steadfastly by his doctrine. He demands such unhesitating belief of his preaching, that he pronounces a curse on all who dared to contradict it.




     




    And here it is not a little remarkable, that he begins with himself; for thus he anticipates a slander with which his enemies would have loaded him. “You wish to have everything which comes from you received without hesitation, because it is your own.” To show that there is no foundation for such a statement, he instantly surrenders the right of advancing anything against his own doctrine. He claims no superiority, in this respect, over other men, but justly demands from all, equally with himself, subjection to the word of God.




     




    Or an angel from heaven. In order to destroy more completely the pretensions of the false apostles, he rises so high as to speak of angels; and, on the supposition that they taught a different doctrine, he does not satisfy himself with saying that they were not entitled to be heard, but declares that they ought to be held accursed. Some may think, that it was absurd to engage in a controversy with angels about his doctrine; but a just view of the whole matter will enable any one to perceive, that this part of the apostle’s proceedings was proper and necessary. It is impossible, no doubt, for angels from heaven to teach anything else than the certain truth of God. But when the credit due to doctrines which God had revealed concerning the salvation of men was the subject of controversy, he did not reckon it enough to disclaim the judgment of men, without declining, at the same time, the authority of angels.




     




    And thus, when he pronounces a curse on angels who should teach any other doctrine fa21 though his argument is derived from an impossibility, it is not superfluous. This exaggerated language must, have contributed greatly to strengthen the confidence in Paul’s preaching. His opponents, by employing the lofty titles of men, attempted to press hard on him and on his doctrine. He meets them by the bold assertion, that even angels are unable to shake his authority. This is no disparagement to angels. To promote the glory of God by every possible means was the design of their creation. He who endeavors, in a pious manner, to accomplish this object, by an apparently desrespectful mention of their name, detracts nothing from their high rank. This language not only exhibits, in an impressive manner, the majesty of the word of God, but yields, also, a powerful confirmation to our faith while, in reliance on that word, we feel ourselves at liberty to treat even angels with defiance and scorn. When he says, “let him be accursed,” the meaning must be, “let him be held by you as accursed.” In expounding 1 Corinthians 12:3, we had occasion to speak of the word ajna>qema. fa22. Here it denotes cursing, and answers to the Hebrew word, µrh (hherem.)


    9. As we said before. Leaving out, in this instance, the mention of himself and of angels, he repeats the former assertion, that it is unlawful for any man to teach anything contrary to what they had learned. fa23 Observe the expression — ye have received; for he uniformly insists, that they must not regard the gospel as something unknown, existing in the air, or in their own imaginations. He exhorts them to entertain a firm and serious conviction, that the doctrine which they had received and embraced is the true gospel of Christ. Nothing can be more inconsistent with the nature of faith than a feeble, wavering assent. What, then, must be the consequence, if ignorance of the nature and character of the gospel shall lead to hesitation? Accordingly he enjoins them to regard as devils those who shall dare to bring forward a gospel different from his, — meaning by another gospel, one to which the inventions of other men are added; fa24 for the doctrine of the false apostles was not entirely contrary, or even different, from that of Paul, but corrupted by false additions.




     




    To what poor subterfuges do the Papists resort, in order to escape from the Apostle’s declaration! First, they tell us, that we have not in our possession the whole of Paul’s preaching, and cannot know what it contained, unless the Galatians who heard it shall be raised from the dead, in order to appear as witnesses. Next, they assert, that it is not every kind of addition which is forbidden, but that other gospels only are condemned. What Paul’s doctrine was, so far as it concerns us to know, may be learned with sufficient clearness from his writings. Of this gospel, it is plain, the whole of Popery is a dreadful perversion. And from the nature of the case, we remark in conclusion, it is manifest that any spurious doctrine whatever is at variance with Paul’s preaching; so that these cavils will avail them nothing.




     




     




    GALATIANS 1:10-14




     




    10. For do I now persuade men, or God? or do I seek to please men? for if I yet pleased men, I should not be the servant of Christ.                               10. Nunc enim suadeone secundum homines, an secundum Deum? vel quaero hominibus placere? si enim adhuc hominibus placerem, Christi servus non essem.




     




    11. But I certify you, brethren, that the gospel which was preached of me is not after man.            11. Notum autem vobis faeio, fratres, Deuteronomy Evangelio, quod evangelizatum est a me, quod non est secundum hominem;




     




    12. For I neither received it of man, neither was I taught it, but by the revelation of Jesus Christ.   12. Neque enim ego ab hormine accepi illud, neque didici; sed per revelationem Iesu Christi.




     




    13. For ye have heard of my conversation in time past in the Jews’ religion, how that beyond measure I persecuted the church of God, and wasted it;           13. Audistis enim conversationem meam, quae aliquando fuit in Iudaismo; quod supra modum persequebar ecclesiam Dei, et vastabam illam,




     




    14. And profited in the Jews’ religion above many my equals in mine own nation, being more exceedingly zealous of the traditions of my fathers.              14. Et proficiebam in Iudaismo supra multos aequales meos in gernere meo, quum vehementius studiosus essem paternarum traditionum.




     




    


    Having extolled so confidently his own preaching, he now shows that this was no idle or empty boast. He supports his assertion by two arguments. The first is, that he was not prompted by ambition, or flattery, or any similar passion, to accommodate himself to the views of men. The second and far stronger argument is, that he was not the author of the gospel, but delivered faithfully what he had received from God.




     




    10. For do I now persuade according to men or according to God? The ambiguity of the Greek construction in this passage, has given rise to a variety of expositions. Some render it, Do I now persuade men or God? Fa25 Others interpret the words “God” and “men,” as meaning divine and human concerns. This sense would agree very well with the context, if it were not too wide a departure from the words. The view which I have preferred is more natural; for nothing is more common with the Greeks than to leave the preposition kata<, according to, to be understood.




     




    Paul is speaking, not about the subject of his preaching, but about the purpose of his own mind, which could not refer so properly to men as to God. The disposition of the speaker, it must be owned, may have some influence on his doctrine. As corruption of doctrine springs from ambition, avarice, or any other sinful passion, so the truth is maintained in its purity by an upright conscience. And so he contends that his doctrine is sound, because it is not modified so as to gratify men.




     




    Or, do I seek to please men? This second clause differs not much, and yet it differs somewhat from the former; for the desire of obtaining favor is one motive for speaking “according to men.” When there reigns in our hearts such ambition, that we desire to regulate our discourse so as to obtain the favor of men, our instructions cannot be sincere. Paul therefore declares, that he is in no degree chargeable with this vice; and, the more boldly to repel the calumnious insinuation, he employs the interrogative form of speech; for interrogations carry the greater weight, when our opponents are allowed an opportunity of replying, if they have anything to say. This expresses the great boldness which Paul derived from the testimony of a good conscience; for he knew that he had discharged his duty in such a manner as not to be liable to any reproach of that kind. (Acts 23:1; 2 Corinthians 1:12.)




     




    If I yet pleased men. This is a remarkable sentiment; that ambitious persons, that is, those who hunt after the applause of men, cannot serve Christ. He declares for himself, that he had freely renounced the estimation of men, in order to devote himself entirely to the service of Christ; and, in this respect, he contrasts his present position with that which he occupied at a former period of life. He had been regarded with the highest esteem, had received from every quarter loud applause; and, therefore, if he had chosen to please men, he would not have found it necessary to change his condition. But we may draw from it the general doctrine which I have stated, that those who resolve to serve Christ faithfully, must have boldness to despise the favor of men.




     




    The word men is here employed in a limited sense; for the ministers of Christ ought not to labor for the express purpose of displeasing men. But there are various classes of men. Those to whom Christ “is precious,” (1 Peter 2:7,) are men whom we should endeavor to please in Christ; while they who choose that the true doctrine shall give place to their own passions, are men to whom we must give no countenance. And godly, upright pastors, will always find it necessary to contend with the offenses of those who choose that, on all points, their own wishes shall be gratified; for the Church will always contain hypocrites and wicked men, by whom their own lusts will be preferred to the word of God. And even good men, either through ignorance, or through weak prejudice, are sometimes tempted by the devil to be displeased with the faithful warnings of their pastor. Our duty, therefore, is not to take alarm at any kind of offenses, provided, at the same time, that we do not excite in weak minds a prejudice against Christ himself.




     




    Many interpret this passage in a different manner, as implying an admission to the following effect: “If I pleased men, then I should not be the servant of Christ. I own it, but who shall bring such a charge against me? Who does not see that I do not court the favor of men?” But I prefer the former view, that Paul is relating how large an amount of the estimation of men he had relinquished, in order to devote himself to the service of Christ.


    11. Now I make known to you. This is the most powerful argument, the main hinge on which the question turns, that he has not received the gospel from men, but that it has been revealed to him by God. As this might be denied, he offers a proof, drawn from a narrative of facts. To give his declaration the greater weight, he sets out with stating that the matter is not doubtful, fa26 but one which he is prepared to prove; and thus introduces himself in a manner well adapted to a serious subject. He affirms that it is not according to man; that it savours of nothing human, or, that it was not of human contrivance; and in proof of this he afterwards adds, that he had not been instructed by any earthly teacher. Fa27


    12. For I neither received it from man. What then? shall the authority of the word be diminished, because one who has been instructed by the instrumentality of men shall afterwards become a teacher? We must take into account, all along, the weapons with which the false apostles attacked him, alleging that his gospel was defective and spurious; that he had obtained it from an inferior and incompetent teacher; and that his imperfect education led him to make unguarded statements. They boasted, on the other hand, that they had been instructed by the highest apostles, with whose views they were most intimately acquainted. It was therefore necessary that Paul should state his doctrine in opposition to the whole world, and should rest it on this ground, that he had acquired it not in the school of any man, but by revelation from God. In no other way could he have set aside the reproaches of the false apostles.




     




    The objection, that Ananias (Acts 9:10) was his teacher, may be easily answered. His divine instruction, communicated to him by immediate inspiration, did not render it improper that a man should be employed in teaching him, were it only to give weight to his public ministry. In like manner, we have already shown, that he had a direct call from God by revelation, and that he was ordained by the votes and the solemn approbation of men. These statements are not inconsistent with each other.


    13. For ye have heard of my conversation. The whole of this narrative was added as a part of his argument. He relates that, during his whole life, he had such an abhorrence of the gospel, that he was a mortal enemy of it, and a destroyer of the name of Christianity. Hence we infer that his conversion was divine. And indeed he calls them as witnesses of a matter not at all doubtful, so as to place beyond controversy what he is about to say.




     




    His equals were those of his own age; for a comparison with older persons would have been unsuitable. When he speaks of the traditions of the fathers, he means, not those additions by which the law of God had been corrupted, but the law of God itself, in which he had been educated from his childhood, and which he had received through the hands of his parents and ancestors. Having been strongly attached to the customs of his fathers, it would have been no easy matter to tear him from them, had not the Lord drawn him by a miracle.




     




     




    GALATIANS 1:15-24




     




    15. But when it pleased God, who separated me from my mother’s womb, and called me by his grace,     15. At postquam placuit Deo, qui me segregaverat ab utero matris meae, et vocavit per gratiam suam,




     




    16. To reveal his Son in me, that I might preach him among the heathen; immediately I conferred not with flesh and blood:                                                   16. Revelare Filium suum mihi, ut praedicarem ipsnm inter Gentes, continuo non contuli cum carne et sanguine;




     




    17. Neither went I up to Jerusalem to them which were apostles before me; but I went into Arabia, and returned again unto Damascus.                                    17. Neque redii Hierosolymam, ad eos qui ante me fuerunt Apestoli; sed abii in Arabiam, ac denuo reversus sum Damascum.




     




    18. Then, after three years, I went up to Jerusalem to see Peter, and abode with him fifteen days.  18. Deinde post annos tres redii Hierosolymam, ut viderein Petrum; et mansi apud illum dies quindecim.




     




    19. But other of the apostles saw I none, save James the Lord’s brother.      19. Alium antem ex Apostolis non vidi quenquam, nisi Iacobum fratrem Domini.




     




    20. Now the things which I write unto you, behold, before God, I lie not.    20. Porro quae scribo vobis, ecce coram Deo, non mentier.




     




    21. Afterwards I came into the regions of Syria and Cilicia;  21. Deinde vent in regiones Syriae ac Ciliciae.




     




    22. And was unknown by face unto the churches of Judea which were in Christ:    22. Eram autem facie ignotus Ecclesiis Iudaeae, qute erant in Christo.




     




    23. But they had heard only, that he which persecuted us in times past, now preacheth the faith which once he destroyed.                                            23. Sed tantum hic rumor apud illos erat; Qui persequebatur nos aliquando, nunc praedicat fidem quam quondam expugnabat.




     




    24. And they glorified God in me.       24. Et glorificabant in me Deum.




     




    


    15. But after that it pleased God. This is the second part of the narrative, and relates to his miraculous conversion. He tells us, first, that he had been called by the grace of God to preach Christ among the Gentiles; and, next, that as soon as he had been called, without consulting the apostles, he unhesitatingly proceeded to the performance of the work, which, he felt assured, had been enjoined upon him by the appointment of God. In the construction of the words, Erasmus differs from the Vulgate. He connects them in the following manner: “When it pleased God that I should preach Christ among the Gentiles, who called me for this purpose that he might reveal him by me.” But I prefer the old translation; for Christ had been revealed to Paul before he received a command to preach. Admitting that Erasmus were right in translating ejn ejmoi<, by me, still the clause, that I might preach, is added for the purpose of describing the kind of revelation.




     




    Paul’s reasoning does not, at first sight, appear so strong; for although, when he had been converted to Christianity, he instantly, and without consulting the apostles, entered into the office of preaching the gospel, it does not thence follow that he had been appointed to that office by the revelation of Christ. But the arguments which he employs are various, and, when they are all collected, will be found sufficiently strong to establish his conclusion. He argues, first, that he had been called by the grace of God; next, that his apostleship had been acknowledged by the other apostles; and the other arguments follow. Let the reader, therefore, remember to read the whole narrative together, and to draw the inference, not from single parts, but from the whole.




     




    Who had separated me. This separation was the purpose of God, by which Paul was appointed to the apostolic office, before he knew that he was born. The calling followed afterwards at the proper time, when the Lord made known his will concerning him, and commanded him to proceed to the work. God had, no doubt, decreed, before the foundation of the world, what he would do with regard to every one of us, and had assigned to every one, by his secret counsel, his respective place. But the sacred writers frequently introduce those three steps: the eternal predestination of God, the destination from the womb, and the calling, which is the effect and accomplishment of both.




     




    The word of the Lord which came to Jeremiah, though expressed a little differently from this passage, has entirely the same meaning.




     




    “Before I formed thee in the belly, I knew thee; and before thou camest forth from the womb I sanctified thee; a prophet to the nations have I made thee.” (Jeremiah 1:5.)




     




    Before they even existed, Jeremiah had been set apart to the office of a prophet, and Paul to that of an apostle; but he is said to separate us from the womb, because the design of our being sent into the world is, that he may accomplish, in us, what he has decreed. The calling is delayed till its proper time, when God has prepared us for the office which he commands us to undertake.
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