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INTRODUCTION


These lectures were given by Rudolf Steiner to members of the Anthroposophical Society in various European cities in 1913. In February of that year he had founded the Society, which had separated off from the Theosophical Society within which he had led the German Section. The split was mainly over the declaration by Annie Besant and leading theosophists that the young Krishnamurti was a reincarnation of Jesus Christ. From Steiner's spiritual research it was clear to him that Christ entered a human body once and once only. Krishnamurti's later repudiation and departure from the Theosophical Society was to vindicate this. The turmoil surrounding this split was probably one reason why, in several of these lectures, Steiner drew attention to the machinations of the adversary powers, referred to as Lucifer and Ahriman, and how they seek to distort and mislead.


It was Steiner's custom to travel to European cities and lecture there, and this activity increased as, in many of them, a newly formed branch of the Anthroposophical Society, or a new national society, had arisen and he was asked to inaugurate it. These offshoots were often named (and this is still the custom in some countries) after a notable being—human or divine. Thus the Erfurt branch chose the name John-Raphael (Johannes-Raffael) in honour of the individuality of John the Baptist and his later incarnation which Steiner revealed as Raphael. He has significant remarks to make about Raphael's painting The School of Athens. In Bochum the members chose the name of the Norse god Vidar, the youngest of the Aesir (from the Norse pantheon), who survives Ragnarok (Götterdämmerung—The Twilight of the Gods), and avenges the death of his father Odin by destroying the materializing adversary in the form of the Fenris Wolf. Vidar is the herald of a new revitalizing age. Steiner also conjures up images of the fierce northern elemental weather beings—our thoughts and feelings are like these capricious beings, he reminds us. The Bochum members are further praised for founding a branch in a modern industrial city and not in some rural idyll where people try to ‘go back to nature’. Rudolf Steiner wanted anthroposophy to reach out into the modern world as widely as possible, as a force for change, and not to be the preserve of a favoured elite.


In several of these lectures we find reference to life after death, our relationship to the dead and how they may be reached in a non-mediumistic way. It is very noticeable that for about two years preceding the outbreak of the First World War, Steiner gave a number of significant lectures on this theme. He was clearly aware that, in addition to more obvious political moves, certain occult streams were determined to bring about a major war (see his lectures The Karma of Untruthfulness, 2 volumes, CW 173 and 174) and that a tragic loss of life probably could not be averted. Further to the activities of the adversaries Lucifer and Ahriman, he warns his listeners about another harmful effect—that on young children; especially, for instance, if they are encouraged to criticize adults too early in their development (a habit that has greatly increased since his time), they display an undesirable precociousness. If people cannot recognize Lucifer after death, he will have the effect of ‘vampirizing’ them. We may wonder if the current enthusiasm for ‘vampire’ material is some sort of reflection of this experience. In contrast, we should not see ageing and losing our teeth as something disagreeable or preventable. The longer someone can stay alive is a victory over Ahriman's activity. Nonetheless, these two powers also play a necessary role in earth evolution.


Several lectures around the Christian festivals are included: at Easter Rudolf Steiner spoke of the inevitable declining of the earth's forces, which people perceive and lament, as being replaced by the power of Christ as a counteraction to increasing materialization. At Christmas we are reminded that we are now in the autumn and wintertime of the earth's evolution and not just in a seasonal event. Human beings are called on to be strong and not only to indulge in simple piety, but to find new forces within themselves as they grasp the more complicated concepts of spiritual science. The sun's victory over the earth, which used to be felt at the winter solstice, gives us hope of a future spiritual ‘summertime’ at the conclusion of earth evolution.


The only lecture here that was ever published as a booklet in English (though most of them have appeared in members’ newsletters), discusses the painting in the Camposanto cemetery at Pisa, later called The Triumph of Death, and Steiner, having reminded the audience that the Crusaders brought back soil from the Holy Land to Camposanto, speaks of the painting as revealing great secrets of evolving humanity. Other themes touched upon are how spirit and nature interact, understanding microcosm and macrocosm—for instance in sleeping and waking; the power of meditation; that, on the whole, women find it easier to absorb spiritual truths than men; and that an incarnation lasting for perhaps only a few days, though a tragedy for the parents, may bear great importance for the soul concerned—in other words learning not to judge everything by earthly standards. Members are also admonished not to speak too casually about spiritual matters in general conversation—one wonders what he would say to this now, with the internet rife with casual and cheap remarks. Neither does Steiner encourage proselytizing. All anthroposophical endeavours should come from the heart.


As stated in the notes, the original shorthand records are imperfect in places and there is some repetition of content, but there is a wealth to be gained nonetheless, as we see themes light up which Steiner would develop much more fully later on, such as the nature of the senses—here he is just beginning to go beyond the usual five. Much more would follow in the years ahead on reincarnation and karma, elemental beings, on language and the importance of speech, the developing child, and the meaning of Christ's descent to the earth, death and resurrection— which he referred to collectively as ‘the Mystery of Golgotha’. Although given to members whom he assumed already to have a basic understanding of anthroposophy, these lectures have an immediacy and provide intriguing glimpses of the great themes with which he would continue to be occupied until his death, and which he was so anxious to present not only to Europeans of 1913 but to future souls.


Margaret Jonas, September 2014




LECTURE 1


AUGSBURG, 14 MARCH 1913


GIVING a public anthroposophical lecture at the present time—and what I am saying here must also be taken into account with anything anthroposophical that we present to the world outside, to people who have not joined an anthroposophical association—we must always be aware that the souls of people today do have a great, deep-down longing for anthroposophy but that in the parts of their inner life which they themselves are aware of there is very little connection with the spiritual truths. Of course this does not mean that one should consider what such people might like or not like in a public lecture. We should never ask ourselves about this, but we have to take into account that habits of thinking exist in our age, ways of seeing things, which in many respects are the absolute opposite of the things we must work towards in gaining anthroposophical insight. I always take great care to take into account what must be taken note of as I try to establish the difference in tone needed for a public lecture as distinct from speaking to our anthroposophical friends. And we should get in the habit of really maintaining this difference. Perhaps people who are still far from familiar with anthroposophy will not like what is said to them, but we need not take this for something undesirable providing we are aware that we have presented things to them which their souls need at that time. But when we are amongst ourselves, as it were, we truly must endeavour to go more and more deeply into things. Certain truths that are indeed extraordinarily important and significant for the present time, truths we must deal with amongst ourselves so that from that point they penetrate more and more deeply into the cultural life of the times, cannot yet be put openly and plainly before the general public.


This is something we must properly understand. Let us assume we talk of something which plays into human life all the time, of the way in which all human life on earth is penetrated by the ahrimanic, by the luciferic powers, or we talk of certain things that relate to the life between death and rebirth. We need to avoid talking too freely of these things to people who are not prepared, but not because of something that often comes up particularly in a society like ours, something we might call a degree of mystery-mongering, with most of the people involved not even having a real idea as to why this is going on. What should prevent us from talking too freely about these things to people who are not prepared is that people who are not prepared are unable to be really serious about these things, and do not consider them in sufficient depth. For anthroposophists the terms ‘ahrimanic’, ‘luciferic powers’ should gradually become something of such significance in life, something that touches them so deeply in their feelings and sentience when spoken that one gets this feeling that when we throw these words at someone unprepared the inner strength that should come when they are said has been taken from them, and we also harm ourselves if we use these terms without much thought, just when we feel like it in ordinary life. When we open our purse, for instance, and have to do with money, it is perfectly true that we are dealing with ahrimanic powers. But it is not good to use the term ‘ahrimanic’ without much ado any time we like, for this deadens us in our sentience, our feelings, and we then do not have the least possibility of still having words which, when we think or speak them, have the elemental, significant meaning for us which they should have. It is extraordinarily significant that we do not fling such things about in everyday life, for this will indeed gradually deprive us of the best thing, the most effective thing that anthroposophy has to offer. The more we have the anthroposophical terms on our lips under everyday conditions, the more do we deprive ourselves of the possibility that anthroposophy becomes something for us that truly sustains the soul, enters deeply into our soul. We need only consider the force of habit and we shall see that there is a difference if we use words such as ‘aura’, let us say, or ‘ahrimanic powers’ or ‘luciferic powers’ with a certain sense of awe, knowing that we are speaking of other worlds. If we always feel that we have to stop, as it were, before we use such words, using them only when it really is a matter for us of considering our relationship to the supersensible world, it will be something different from talking of these things of the higher world on any occasion in everyday life, having words that are taken from those worlds on our lips all the time.


I had to give this introduction because in this particular session we want to refer to something in the human soul which should always be there in our conscious mind but which we only consider in the right way if we do so with a certain sense of awe. Take the essay The Education of the Child in the Light ofAnthroposophy.1 There it is shown, as it were, what happens as the human being develops through seven-year periods. It is shown that up to the seventh year, to second dentition, we mainly have to do with physical body development, and in the next period, from the seventh to the 14th year, up to sexual maturity, with development of the ether body, and so on. When you consider the way the human being develops in seven-year periods you are mainly dealing with the things that the ‘normal’ spirits of the higher hierarchies are causing to happen in human evolution. It is indeed forward-moving development in seven-year periods, and we are able to say: The divine and spiritual powers that are truly forward-moving guide and govern this evolution in seven-year periods. If they alone were involved in human development, the whole of human life would take a different course than it actually does. Above all people would relate in a very different way to young children. They would always have the feeling that a spiritual entity was speaking in the young child. Indeed we would always feel that in everything they do, undertake, young children are receiving their impetus, their impulses, from higher worlds. And people certainly would not feel anything other but that children are acting on far higher impulses than those which they themselves are able to penetrate with their intellect. And that would continue for a relatively long time.


And people would then feel that the last thing they want is for children to be really clever in the human and earthly sense as early as possible, something which people today consider highly desirable. If people only had children whose development was guided in seven-year periods by forward-moving divine and spiritual powers and if these people met a child who today delights people around him because he is saying and doing such clever things, whereas they would be used to those other conditions, those people would say: ‘Oh, how soon has this child become godforsaken!’ Things that delight people today would then be felt to be a punishment. And they would consider a young person of 15 who was as clever as he would be expected today to be utterly godforsaken. For the forward-moving divine and spiritual powers really only ask that human beings bring out their I nature completely between the 21st and 28th years. Before that anything they did would rather appear to be such that higher spiritual, supersensible impulses were acting through them. Those children would, however, have a life that would appear dreamy on the outside; but people would feel that this dreamy life was God's or the spirits’ blessing, and they would not in the least desire to bring up their children in some way to be precocious in the modern sense.


We know that something else also comes into these periods of human development. As we have made clear on a number of occasions, it is the development of self-awareness in the third, fourth and fifth year, at a time which we may in general terms characterize by saying: It is the point in time to which people's memory goes back in later life. It is the moment when a person begins to say ‘I’ to himself or herself. You really need to see the whole development of the human being as being two streams: evolution, with the forward-moving divine and spiritual powers working on this, and then the other stream through which human beings begin to develop self-awareness, a memory that will later allow them to remember back to that moment. This does not at all come from the divine and spiritual powers. They would keep us rather dreamy for much longer, would influence the world through us. We gain self-awareness so early and say ‘I’ to ourselves so early merely because of the influence of the luciferic powers. We are therefore dealing with two streams—a divine and spiritual stream that is the regular one, as it were, but would only take us to a clear, definite self-awareness between our 21st and 28th years, and a luciferic stream within us. The impulses of this luciferic stream run right across the other stream, doing something completely different to what the forward-moving divine and spiritual powers really want to have from us. The effect is that actually within the first period we learn to say ‘I’ to ourselves, learn to develop egoity inwardly in the soul and have a memory that goes back.


If we really think about this we can get an idea of this ongoing development of ours. Think the luciferic influence away and consider only how the forward-moving spirits would make of the human being a quietly flowing stream. Think of this as an image of the ongoing flow of a human life under the influence of what are really good divine spirits. And we walk along the quietly flowing water for a bit, and then pour in red or blue matter, a chemical that will not mingle with the clear water, a second stream which from a given point onwards flows along beside the first stream. This is how the luciferic stream has been flowing in us together with the steady Yahweh or Christ stream from about the middle of our first seven-year period. Lucifer thus lives in us. If this Lucifer did not live in us we would not have that second stream. But if we lived only in the first stream, we would be aware that until we are in our twenties we really are a member of the divine and spiritual powers. Awareness of independence, of inner individuality and personal nature comes to us with the second stream. We therefore also see the wisdom of letting this luciferic stream enter into us.


Something also happens in the second seven-year period which in a sense we may consider to be a stream that is not connected with the divine spirits that are merely forward-moving. We have already referred to it from a particular point of view. It comes in about the ninth or tenth year, which is in the second seven-year period. For thoughtful individuals it brings experiences of the kind I have spoken of, giving the example of Jean Paul.2 It probably came a bit earlier in his case, and for others it comes in about the ninth or tenth year. This is a marked strengthening, densification we might say, of the sense of self, of I. The fact that something special is happening may also be established in another way, though I would not recommend making this other way a particular rule in bringing up children. All one can say is that one can observe it when it should happen of its own accord, as I might put it, but we certainly should not play around with it, and definitely not make it a principle in bringing up children. For if you ask a child in his or her ninth or tenth year who has no clothes on to look at himself or herself in a mirror, and the child has not been dulled by our principles for bringing up children, which are often peculiar today, she or he will quite naturally feel afraid on seeing his or her unclothed figure, a certain fear, unless the child has already been made coquettish by looking in a mirror too often. We can observe this especially in children with natural feelings who have not often looked in the mirror. For this is a time when something grows in human beings that is like a kind of counterbalance to the luciferic stream that had come in the first seven-year period. In this second period, in around the ninth or tenth year, Ahriman takes hold of the human being, and his stream is a kind of counterbalance to the luciferic stream. Now we can do something that will really please Ahriman by developing the growing child's intellect, an intellect focusing on the outside world which is perceived through the senses, at this particular time, saying to ourselves: At this time the child must as far as possible be trained to form his own, independent opinion everywhere. You know that I am here referring to a principle that is fairly generally applied in education today. It is almost generally demanded today that independent judgement be developed, especially at this age. People even provide calculators so that the children are not even asked to learn their tables by heart. This is entirely so because people are, in a sense, well disposed towards Ahriman in our time. The wish is, unconsciously of course, to educate children in such a way that Ahriman can be cultivated as much as possible in the human soul. And with regard to current methods of education we say to ourselves as occultists: The people who represent these methods of education are simply bunglers. Ahriman would do better if he were to write these principles of education himself. But the things said particularly about children's independence, their own opinions, are truly based on being disciples of Ahriman. The situation, which I can only refer to briefly, will get very much worse in the immediate future. For Ahriman will be a good leader for the outer powers and guides of the spirit of our time.


Take a matter like the one we have just been discussing. We have to regard it to be something which is coming to human beings quite naturally and as a matter of course—that people feel Lucifer and Ahriman approaching them. It would be quite wrong to think that it would be better to eliminate Lucifer and Ahriman altogether. That would be quite impossible. The following will perhaps show you how impossible it would be. If our lives were not regulated, as it were, by the forward-moving divine and spiritual powers working together with the ahrimanic and luciferic powers, that is, if only the forward-moving powers were to work on us, we would gain a degree of independence at a much later time, and even this independence would be such that, just as we now perceive colours, light, we would then have no doubt at all but that divine and spiritual powers are truly at work behind the colours and the light, that is, behind the things we outwardly perceive. We would perceive world thoughts together with our sensory perceptions. We would gain independence, but only in our twenties, but we would then also perceive world thoughts out there. We would dream away our youth, for divine and spiritual powers would be active in us, and when they ceased to be active from within they would come to us from outside. We would perceive their thoughts from outside in the same way as we are now receiving sensory perceptions. We would therefore never have proper independence except for a few years towards the twentieth year, when we would be visible to ourselves. As children we would be dreamers; in the middle years we would not really be able to determine our own lives out of our own impulses and decisions, but would simply see what we have to do wherever we came face to face with the outside world (similar to the way people were still able to do in ancient Atlantis). Independence flows into us because Lucifer and Ahriman are at work in us.


Tremendously much will of course depend on it that we do not say the things foolish educationists are saying about the human being today, always talking of ‘development’, that one is meant to draw out the inner qualities of people. When it comes to education, we are only talking sensibly about the human being if we know that three principles are involved in the human soul, namely the forward-moving, good divine spirits, and Lucifer and Ahriman—and if we can tell these latter two apart. It is particularly valuable for us to take first of all the main point of view, from the position of the forward-moving divine spirits, and above all consider: What is asked of us, if we consider the seven-year periods in human development? With regard to this we can truly help every individual by having the right attitude. We will do something that is good for the child, whatever the circumstances, if we create situations in the first seven years where the child lives in an environment that is healthy for his or her physical body. We do something that is good for them, whatever the circumstances, by creating good authorities in the best sense of the word around children in the second seven-year period, so that they will not be know-alls at that time but rely on people around them whom they respect as authorities, people to whom they are devoted. We do something that is good when we raise children who do not want to know everything themselves in their ninth or tenth year, but who if asked why one thing or another is right and good will say: because my father, or my mother has said that it is good, or because my teacher says so. If we raise the children so that the adults around them are the accepted authorities, we do something that is good for them, whatever the circumstances.


We are doing something that is bad for the young person, whatever the circumstances, if we sin against these seven-year periods, creating such conditions that at this very time the children start to criticize the people who have the natural authority, if we do not prevent this critical attitude from developing. And we are also doing nothing particularly good for them if we do not find opportunity to talk to a person between the 14th, 15th and 21st year in such a way that one is able quite naturally to rise with him to ideals, ideals that fill the heart with joy. We have to talk about ideals with people of that age, about what life will bring for human beings who are developing in the right way, whatever the circumstances. We would be right to say: Truly our hearts might sometimes break today when 18-year-old boys, sorry, persons, are already writing for features supplements in the papers. If instead of accepting these things of theirs one were to talk with them about something which absolutely does not yet leave its mark on outer life but which they will only bring to realization later in life, if one were to talk with them about the great ideals in human life, sharing their enthusiasm, that would be the right attitude to have. Someone, an editor for instance, who accepts an article from someone who has not yet reached his 20th year is really doing something worse, whatever the circumstances, than someone who says to the young person coming in with his article: ‘Now look, that is really very good what you have done. But you will have very different ideas about it when you are ten years older. So put it away for now and take it up again in ten or twelve years.’ Someone who does this, and then looks at the manuscript and talks with the young person about the ideals for life which one may connect with it, is doing something which is good for the young person.


This is merely to highlight that the things said in my The Education of the Child essay3 should really always be taken into account in the upbringing, whatever the circumstances. All the other things important to Lucifer and Ahriman do not permit general rules; they are indeed different for every individual, for they relate directly to the nature of the individual. There it is often a matter of the educator's tactfulness, and one can’t come in with all kinds of pedantic rules. I wanted to characterize for you all that is to be found in the human soul, and how we must take Lucifer and Ahriman into account if we want to understand the whole of human nature, and we truly want to consider everything about which we should not just say: ‘We have to fight Lucifer and Ahriman.’ If we want to fight Lucifer, whatever the circumstances, there would be a sure way of doing this. We merely have to prevent the individual from developing memory. For just as it is true that certain Moon spirits have been brought into our evolution on earth, so it is true that memory is always a luciferic power. All we would have to do, therefore, would be not to develop a memory. This is why I said in the essay that the period between the seventh and 14th year is when it is right to develop memory. During the period before that we need not systematically train memory for there it develops of its own accord since Lucifer is most of all in human beings at that time. After second dentition, however, we start to develop memory. By then Ahriman has created his counterbalance to Lucifer, and we’ll no longer play downright into Lucifer's hands when we develop our memory.


We certainly should never think of fighting Ahriman. Once again there would be a simple way of combating the worst ahrimanic influences, but it would not be good for us. What we should have to do is to knock out the teeth someone has developed at second dentition, for there we have the most striking ahrimanic influences. Human beings have only their milk teeth from the forward-moving powers. The independent dentition people have for the rest of their life is entirely due to the ahrimanic influence.


We have to see, from looking at these things, that much that is part of us cannot be part of us in any other way than having the ahrimanic and luciferic powers in us. We sometimes even manage to be quite dissatisfied with the way we unconsciously act against Ahriman. We do prepare ourselves in the course of life to have certain powers once we have gone through death, so that Ahriman will not be able to do too much to us between death and rebirth. But sometimes we allow ourselves to be quite clearly aware that the fight against Ahriman is not actually welcome, for instance when we regret the loss of every one of our teeth. Yet every time we lose a tooth we gain a power for which we have good use. Of course, I am not saying anything against fillings, or the re-implantation of teeth, for this does not add anything ahrimanic— at most the gold itself, but that does not matter. So we cannot say that it is something bad. The fact that we gradually lose our ahrimanic teeth is due to the fact that in the course of evolution we do also gain certain impulses and these overcome Ahriman. Irrespective of whether we have a tooth re-implanted or not, we have gained an impulse that helps us with the powers we need to develop at the very lowest level between death and rebirth. It is a very little thing at first, but it can show us how essentially we must truly get in the habit, as we approach reality and look beyond unreality and the great illusion that is usually around us, of seeing things in life in a very different way from the way in which they are usually seen. The weakness of old age, for example, is also a power that comes to us directly when we are sentient of it, so that once again we have something to fight Ahriman when we have gone through the gate of death. Here, between birth and death, we may indeed be annoyed if we age too soon, but with regard to our intentions after death when we want to cope with Ahriman we must be glad that we do age.


Now you see how marvellously it is arranged that the inner core of spirit and soul remains for us which has to do with the forward-moving powers as it continues to develop between birth and death. For this seed, which goes through the gate of death, is governed solely by the forward-moving powers at the point where it has developed its greatest inner resilience. The part outside this, which outwardly withers away, is where the ahrimanic powers are. And we must now consider what this Ahriman actually is to the seer.


When our plants grow from the ground, wither as autumn approaches and the leaves fall, the elemental spirits whom Ahriman sends to the earth's surface are in evidence everywhere. He then gathers in all that is dying; he has it gathered in by his elemental spirits. When you walk through the fields in autumn and see dying nature clairvoyantly, Ahriman is extending his powers everywhere, and has his elemental messengers everywhere who bring him everything that is withering physical and etheric by nature. But we human beings are really also in a kind of autumn and winter mood all day long. Truly, the soul's summer mood exists only when the soul is asleep. It truly is the case that the sleeping human body—physical body and ether body—ranks equal with a plant; and the I and the astral body, which are outside, cast their rays back on to the physical and etheric body, acting like sun and stars and letting the powers sprout forth which we have destroyed during the day. There the vegetative life grows, and daytime thinking really exists only to get rid again of what the night lets sprout forth. When we wake up, we dart across our vegetative life just as autumn does across the plants on earth. And in our daytime waking hours we do to our physical and etheric body what winter does to the earth's vegetation, to anything by way of sprouting, shooting life which they produced in the soul's summertime, that is, in sleep during the night. When we are awake, it is winter, truly winter of the soul, and we must go to sleep if we want to have the soul's springtime. That is the way it is. And from this point of view it is really easy to see why people who do not mix at least something from the soul's summer into their daytime waking life do so easily dry out. Dry scholars, withered professor types, these are the people who do not like to accept anything unless it is in full consciousness, do not like to accept anything from the soul's summertime. They dry out, turning into out-and-out winter people. And for the seer, the whole development of human daily life is seen to be very similar to what I have just been telling you about the natural world. For when human beings develop their ordinary thoughts relating to the outside world, when they are utterly materialistic in thinking only the things that happen outwardly, their thoughts affect the brain to such an extent that this brain excretes substances which Ahriman can really do with, so that Ahriman is really accompanying waking daytime life all the time. And the more materialistic we are the more are we obsessed with Ahriman. No wonder that it is true to say that materialism has to do with fear. For if you remember the Guardian of the Threshold4 you will be aware how fear is again connected with Ahriman.


We are meant to get the feeling that in life we are indeed face to face with complicated spiritual worlds. And what anthroposophy is meant to give us is not only that we know various things, know that there is Ahriman, Lucifer, a physical body, an ether body. That is the very least of it. What we are meant to gain from anthroposophy is a certain soul mood, a basic feeling for human life, for what really is there in the depths of the soul. And so it is necessary for us to treat the words connected with these higher things with some awe, to respect them. If we have them on our lips all the time, it will all too easily happen that their serious meaning, their dignity, is blunted.


So we see the human being between birth and death as he relates to the forward-moving spiritual powers and in a sense he is between Lucifer and Ahriman. In order that the whole development of the human being may proceed in the right way, this relationship must remain like this also between death and rebirth, except that the things which are in us between birth and death will be outside between death and rebirth. Inwardly, Lucifer has his claws in the human being from the moment to which our memory goes back. Inwardly so, for human beings know nothing of this unless they learn something of it from spiritual science and get to feel about it. Things are different after death. Lucifer makes his appearance at a particular time, just as surely as he does inwardly between birth and death, and now outwardly in the life between death and rebirth. He stands before us in his whole form there, is at our side, and we walk with him! We know little of Lucifer before we have gone through the gate of death, but we know him clearly and definitely when he is at our side between death and rebirth. It is only that awareness of this can be rather unpleasant in the present time cycle. We may thus go through the region between death and rebirth having Lucifer at our side—there's not only something terrible about him but also something beautiful, glorious as far as his outer form goes—and realize that he is needed by the world. A time is coming more and more where people will only be able to go through life after death with Lucifer if they have already got to intuit and know the luciferic impulses in the human soul properly whilst here in life. People—and there will also be more and more of them as time goes on—who do not want to know about Lucifer, and they are probably in the majority, will know all the more of Lucifer after death. It is not only that he will be at their side, but being at their side he will be drawing on their powers of soul all the time; he will vampinze human beings. This is what people prepare for by not knowing, to be vampirized by Lucifer. With this one deprives oneself of powers for the next life, for one will be giving them over to Lucifer in a way.
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