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Preface


My inspiration for writing this book has been to keep alive the memory of 1,121 foreign Jesuit missionaries to the region of Jiangnan, China, from 1842 to 1950. Their heroism lies in the way they left the security of their own country, entered a completely foreign culture relatively unprepared, and persevered in their mission to ‘save’ the Chinese people by sharing the Catholic faith that they held so strongly. They worked with 286 Chinese Jesuits and a small number of Chinese secular clergy.


The period 1842–1950 is a discrete period for the Jesuits. They returned to China after the restoration of the Order in 1814 and this book covers the time of their presence in China until the Communists expelled them in the 1950s.


The aim of this story is to give an overview of all the missions of the region, from the time that Jiangnan was one mission in 1842 to the nine it became by 1950, and the contrasting understandings of Chinese culture. The narrative shows significant mission growth, especially in religious and secular education and social services, as well as the number of conversions during these years that formed the basis for the continuing faith of Catholics during the darker Communist years without European support. Jesuit comments on how Chinese culture contrasted with their own are enlightening, as was their attempt to adapt to such an alien cultural and social system.


The book indicates differences in missionary approaches between the various foreign missionaries, although there were more similarities than differences given the similar background that these missionaries brought to China. Finally, after some evaluation of the missions, suggestions are made in an epilogue about the future of the Catholic Church in China and significant initiatives Jesuits have undertaken since 1950. An interlude about the development of the theology of mission in the Catholic Church indicates the growth in understanding of being a missionary.


This is the first time a general history of these missions has been written in English. It is not intended to be an in-depth analysis of these missions, but rather a story largely narrated from primary source material that might stimulate further in-depth research into regions or issues raised by this work.


The first mission came from the Province of France, and subsequent divisions of the Jiangnan region brought missionaries from the Provinces of Champagne (France), Leon and Castile (Spain), French Canada, Austria, Hungary, Italy and California to form separate vicariates. Background historical information on the political and social developments in China relevant to all the missions is dealt with in relevant detail in the narrative of the Jiangnan mission, and only repeated in passing or in greater relevant detail in the narratives of the other vicariates.


Research into the history of these nine missions required visits to the archives of the Jesuit headquarters in Rome, as well as the archives of all other provinces. These primary sources included letters, diaries, reports, reflections, and many statistics from the missionaries to home base, reporting observations on Chinese culture and encounters with the people and government officials. A variety of opinions are included to show contrasting responses of the European and Chinese missionaries to social, political or ecclesiastical situations.


These sources also focus on the administrative challenges faced by the missionaries, both internally and externally, such as the tension that existed between Roman directives and differing local missionary opinion, as well as descriptions of negotiations between the missionaries and various Chinese governments and how the missionaries survived during times of turmoil and revolt. The sources chosen for this work were those that especially highlighted these challenges that underlay how the European missionaries, as outsiders, and the Chinese interacted.


Letters and reports from Chinese Jesuits were particularly sought, with some cited from those Chinese who were literate in the prescribed Latin or French, usually critical of the methods of the European missionaries. Letters in Chinese were very few. Roman decrees from the Jesuit headquarters and from the Vatican were readily available, indicating the control desired by Church officials.


In addition, the archives of the French Foreign Ministry were a valuable source, detailing the close collaboration between the French government and the Catholic missions. The influence of the French protectorate on the missions is an important theme throughout this narrative. The Vatican archives, and those of the Congregation of the Propagation of the Faith gave additional insight into the reaction of Roman Catholic officials to mission activity, and the kind of advice sent to Rome from China.


In considering these sources, I was well aware that all letters sent to Rome or to home base reporting life on the mission were highly self-censored by their writers. Letters to Rome highlighted both achievements and difficulties encountered, especially financial and the recurring problem of insufficient manpower. Observations on Chinese culture or political situations were the opinions of the authors, and taken to be such: missionaries’ perceptions frequently disagreed. Letters to family were more personal reflections, while those to the home province for publication in province mission periodicals not only gave information about the good work accomplished, but also indicated challenges that still required further support, usually financial. The support of lay co-missionaries was recognised as an important lifeline to the missions.


When discussing challenges relating to personnel, most of the letters are very cautious in their comments about the inadequacies of individuals. Instead, to meet this problem, some letters simply indicated what positive qualities were needed in missionaries, and especially in superiors. That was considered a more positive approach to superiors who needed to make future decisions considering Jesuit leadership and Jesuit community composition.


Particular mention must be made about the primary sources used for the account of the Hungarian mission. The main sources used were Roman letters, usually written in Latin or French. Letters in Hungarian were not used, as the author was not familiar with the language. This is a weakness in this chapter, as the Hungarian Jesuits presumably wrote some letters to the Hungarian provincial in Hungarian. Other sources might give a more positive view of mission work.


Peter Vamos has written a comprehensive account of the Hungarian mission of Daming, and his comments about individual Jesuits in English have been included in the endnotes. These obituaries give a more comprehensive, positive account of the contribution of individual Jesuits to the mission, especially about those who were noted in the text as having personal difficulties relating to their mission. By including letters relating to those Jesuits, the aim was to show the great strength and generosity of the Hungarian Jesuits who not only worked hard among the Chinese, but also tried to assist those confreres whose efforts were considered a hindrance the work of the mission. The openness and honesty of the Jesuits in these letters in commenting on internal challenges was particularly edifying.


Despite the ‘thinness’ of the narrative in this chapter, I hoped that using what sources were available in Latin, French or English might still give an overall perspective on the work of the Hungarian missionaries in English, touching upon external achievements and internal challenges. To write a history of the Jiangnan mission and to exclude the significant contribution of Hungarian mission would be incomplete. What has been written might stimulate scholars to further research.


Secondary sources cited are used mainly for providing a context for the mission narrative, for verifying primary sources, and for filling in important details that the letters and reports of the missionaries presupposed. Of particular assistance in this regard were Xiaoxin Wu and Mark Stephen Mir of The Ricci Institute for Chinese-Western Cultural History at the University of San Francisco. The Jesuit theological library at Centre Sèvres, Paris, was another important material source.


I would like to thank all the archivists and their assistants, who so willingly provided the appropriate documentation and gave ongoing assistance, including photos of the missions. They include Robert Bonfils SJ, Barbara Baudry and Peter Li from Paris, Daniel Peterson SJ from Los Gatos, California, Diego Brunello SJ from Gallarate, Theresa Rowat and Jacques Monet SJ from Montreal, Mihalik Béla Vilmos from Budapest, Elías Cerezo SJ and Anselmo Garcia SJ from Taipei, and Martina Lehner from Vienna. Special thanks are given to these archivists for providing the many photos in the book.


One significant challenge for a work of this kind is that all the archives, except for those of the Californian province, are in languages other than English. The narrative, therefore, involved translations from Latin, French, Italian, Spanish, German and Hungarian. The book could not have been written without people who helped me by translating documents into English. Cornelius O’Donovan spent many hours translating German and Spanish documents, as did Louella Perrott with translation of Italian documents. Peter Vamos set up a connection for me with the Hungarian province archives in Budapest. Robert Kenderes also helped with translating parts of Peter Vamos’ book on the Hungarian mission of Daming in Hungarian.


Further complicating the research were the Chinese place names. All were written in the Wade-Giles form, and needed translation into Pinyin. Louis Liu from Saint Ignatius’ College in Sydney most generously undertook this task. Some names were impossible to translate or to locate, possibly because they originally appeared in a local dialect, and so were left in the original. The work would have been incomplete without his assistance and he has my enduring gratitude.


Further attempts were made to locate place names on the maps provided and this resulted in the location of more places. Special thanks are given to Lucia Cheung and Porson Chan in Hong Kong for contributions to this challenging task. However, even with energetic attempts to locate the modern place names on maps that had older names, our efforts were not always successful. Furthermore, some names in the research documents had different spellings, which further complicated locating.


The maps in this work are a re-designing of the mission territories based on maps found in Edward Malatesta’s The Society of Jesus and China, and maps provided by the various archives usually found in province mission magazines. Place names have been changed into Pinyin. Much gratitude is given to John and Terry O’Mara from Big Image Sydney, whose staff designed these new maps.


Columban Father Noel Connolly gave valuable assistance for the research needed for the interlude on the theology of mission.


Special thanks also to our proofreaders, especially Noel Bradford. Many scholars gave valuable comments on various sections of the work. They include Paul Rule, Jean-Paul Wiest, Youguo Jiang SJ, Paul Mariani SJ, Peter Vamos, Gerald O’Collins SJ, and readers from the Provinces of California, Canada, Italy, Spain, and Austria. The history has been enriched by their comments.


The publication would not have been possible without the financial assistance of Frank Brennan SJ and the Australian Institute of Jesuit Studies, Canberra, Australia. Michael Kelly SJ, the Executive Director of UCAN, and Hilary Regan undertook editing and publishing at ATF publishing, Adelaide. Their tireless efforts on the details of publication are much appreciated.


David Strong, SJ, Pymble, NSW Australia





A Call to Mission Volume Two


Introduction


The first volume of A Call to Mission deals with the establishment of the mission in Shanghai and the region of Jiangnan from 1842 by the French Jesuits from the Province of France. Upon arrival, they became part of the Nanjing Diocese, but in 1856 the diocese was subdivided into the Apostolic Vicariate of Nanjing given to the Province of France, and the Apostolic Vicariate of South-East Zhili (Xianxian), within the jurisdiction of the Beijing Diocese, governed by the French Jesuits from the Province of Champagne.


This second volume gives an account of further divisions of these missions, undertaken by Jesuits from other European and American provinces.


The first division of the Apostolic Vicariate of Nanjing occurred in 1921, when the Apostolic Vicariate of Anhui was created. This vicariate in turn was further sub-divided in 1929 into the Vicariate of Wuhu, under the direction of the Spanish Province of Castile; the Vicariate of Bengbu, with Jesuits from the Italian Province of Turin; and the Vicariate of Anqing, from the Spanish Jesuit Province of León. The region of Haimen was further separated from the Nanjing Vicariate in 1926 given to the secular clergy. In 1931, the Vicariate of Xuzhou was created with French Canadian Jesuits, and in 1933 the region of Nanjing with secular clergy was formed. This left only the Shanghai district under the control of the French Jesuits from the Province of France.


The Vicariate of South-East Zhili was divided in 1929, with the region of Yungnien given to secular clergy. In 1935, the Daming region was taken over by the Hungarian Jesuits, and in 1939, the Jingxian region separated under the Austrian Jesuits, while the remaining region of the Vicariate of South-East Zhili was renamed Xianxian. Finally, in 1948, Jesuits from the Californian province were given jurisdiction of the Yangzhou mission, which comprised schools and mission stations from the Nanjing and Shanghai regions.


The first volume noted that when the French Jesuits originally arrived, they were unchallenged by other missionaries, but with the arrival of Jesuits from other European countries and from America, critical comments were made about French missionary methods, indicating that they were considered unbending and defensive in their attitudes. It was further noted that the Jesuits from the Province of Champagne were ‘more open and visionary’ than those from the Province of France. They paid greater attention to the request of the pope to indigenise human resources and establish a separate Chinese diocese.


With the arrival of Jesuits from different nationalities, further differences from the original French method were noted. Similar to the Jesuits from Champagne, the Spanish Jesuits from Wuhu established a priority of moving toward a Chinese Church, while Italian Jesuits—both earlier ones in Jiangnan and later in the Bengbu mission—were more friendly with the Chinese and respectful, appearing more adaptable to Chinese religious and social customs than the French missionaries, even attempting to emulate the Jesuits from the earlier Ricci era. This might also be said of the French Canadian Jesuits. The Austrian Jesuits also endeavoured to relate as well as outsiders could to the Chinese milieu. They worked well with the Chinese secular clergy and worked hard to adapt to local conditions.


Most of the American Jesuits from California saw their mission as sharing Western education with the Chinese, but much of this ministry was to the local expatriates rather than the Chinese. The intellectual apostolate, aiming to influence the Chinese elite, was a priority, while they taught English rather than French in the schools. Their lifestyle remained American, and most Jesuits never learned any Chinese language. They were not interested in mission work, strictly understood, remaining outsiders. The one exception was Charles Simons, who was one of the more outstanding Jesuit missionaries, preferring to work in the ‘bush’ rather than in traditional Jesuit institutions.


It was noted in the first volume that the French Jesuits relied very heavily on the French protectorate. However, after Archbishop Costantini was appointed apostolic delegate to China in 1922, he sought to end the French protectorate, encouraging missionaries to rely solely on the Vatican for protection. For the most part, he failed in this endeavour because missionaries knew that when all diplomatic measures failed, the military support of the French government was the most effective in resolving disputes. The Vatican had no such means. However, Italian missions supported the delegate, and broke from the French protectorate. Other non-French Jesuit missions of the later period were also not as wedded to the French protectorate as the Province of France, and were sympathetic to the wishes of Costantini that all missionaries should first seek protection from the Vatican because of political implications of the protectorate.


To appreciate the missionary methods of these Jesuits, it was thought that an ‘Interlude’ might show how this period of Catholic missionary practice evolved in the history of Catholic missiology.


The idea of including an ‘Epilogue’ was to complete the story of how Jesuit missionaries to China re-identified themselves outside China after expulsion. The zeal to serve the Chinese and other Asian countries continued as new circumstances presented. A final comment is made on future prospects for Jesuit missionary endeavours in modern China.





Chapter 1
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Chapter 1


The Apostolic Vicariate of Wuhu Province of Castile


Early years


The Jesuit Joseph Seckinger, who had arrived in China on 20 July 1861, was one of the pioneer missionaries in the region of Anhui, where he worked for twenty-five years. In 1868, having learned that Christians from Hubei had settled in the mountainous region of Ningguo (Xuancheng), he went first to Shuidong, together with Heude, the famous naturalist. They then proceeded to Xuzhen, where the Christians welcomed them. Three years later, in 1871, there were 3,000 catechumens in the area. Two Chinese and six European priests cared for 1,650 Catholics and 20,000 catechumens in twenty-seven Christian communities.


Unfortunately, the military mandarins and literati of the region were unfriendly, and a persecution broke out on 13 July 1876, resulting in the death of the Chinese priest Hoang at his residence in Luzhen, south of Kwangteh. Between 15 and 23 July, more than forty chapels were destroyed, and on 24 July the central residences at Suitong and Xuzhen were destroyed. The body of Antonia Femiani, who had just died and unburied, was taken and thrown to the dogs. Some Christians fled to the mountains, while others, fearful for their lives, fled to Wuhu, where Guillaume Le Cornec gave them refuge. The old Christians from Hubei were strong and constant in the faith, but many neophytes and catechumens apostatised. The superior of the mission, Louis Chauvin1, visited the area some months later and, on 24 May 1877, made a vow to erect a sanctuary to the Virgin Mary in Xuancheng if the persecution ceased. This desire was realised when, in the following year on 24 May 1878, after peace was restored, in the presence of 1,400 Christians, Seckinger placed the foundation stone for a gothic church at Suitong. This church became the centre of pilgrimages for Christians from neighbouring prefectures in the years ahead.


Much expansion and development occurred between 1880 and 1890 in the towns of Bijiaqiao, Jingxian, Datong, Shidai, Qingyang, Fanchang and Nanling. North of the Yangtze River, Seckinger established Christian communities in Hanshan, Hezhou and Chaoxian. He also developed Dangtu and Wuhu that was to become the centre of the new vicariate. Seckinger died in Wuhu on 11 November 1890, leaving behind 4,000 Christians and 1,300 catechumens that formed the basis of the Wuhu vicariate.


The secret society Gelaohui instigated the spread of calumnies against the orphanages of the Catholic missions as well as false information about infant Baptisms. Troubles broke out in Wuhu on 10 May 1891. The residence, the church, the orphanage, the hospital and the schools were all set alight. Christian communities in the neighbouring districts were burned and pillaged. When calm was restored, Bishop Garnier blessed a new church in honour of the Sacred Heart in Xuancheng in 1894, and in 1895 celebrated Mass in the newly completed St. Joseph Church in Wuhu.


During the following twenty years, the communities grew in strength, with the building of new churches, schools and missionary residences. By 1910, there were 15,477 Catholics and 21,581 catechumens. At this time, the French Jesuits believed that they could not sustain the demands of their vast mission, and asked for help from other provinces of the Society. The Spanish Jesuits of the Castile province responded favourably to this request, with the first three Spaniards, Rafael Ruiz,2 Ricardo Ponsol3, and Veremundo Videgáin, arriving in the mission in October 1913.4


Three years after arriving in the mission, José María Barreiro5 wrote in 1918 about his early experiences in Jolichi. He sustained 1,100 Christians who already lived in and around the village by visiting each community every month. These were essentially the ‘old Christians’ who had been in the area for several generations and came from the Zhupei region. He learned the Zhupei language that gave him greater facility in dealings with the people in business and for preaching. He had good relations with the mandarin of Ningguo and the notable people of the area, making certain to visit them upon his arrival. They reciprocated the visit, including the mandarin, who seemed friendly. He wore the cassock with a belt, and the people accepted this, especially after the catechist explained that this was the dress of religious in Europe.


As most of the people were illiterate, conversions were slow, requiring much patience. He was pleased with the attendance of 180 Christians at the Christmas Mass, many of whom stayed on talking to him until about 3am. He had the unusual experience of receiving an apostate back into the church.6


Another missionary experience about the same time narrated the sad occurrence of a young man condemned to death and executed. The author, Manuel Serapio7, and the mandarin visited him before he was executed talking to him about heaven and hell, but the prisoner was not interested. In another letter, the author spoke about opposition from the local bonzes, the Protestants and some mandarins.8 Failure to convert was probably not unusual but rarely communicated, except in general terms when communicating the annual statistics.


Probably the same unknown author commented that he spent one month with Rafael Ruiz improving his study of the Chinese language. The Chinese ‘konien’ feast was taking place as he wrote, when it was believed that the souls of all ancestors returned home, and so the family adorned the houses to welcome them back. The feast lasted longer than fifteen days and began early in the morning, when the families came out of their homes to wish Happy New Year to one another. There were many fireworks and carrying of the paper dragon. Also noted was that Ruiz gave the Spiritual Exercises, with four daily meditations, to about a dozen men. It was the first time they had been given in the district, as most Christians were new ones.9


Having been in the mission since October 1913, Veremundo Videgáin wrote to his family, dated 1 June 1918, thanking them for their letters. He described how he celebrated the feast of St. Joseph in the small town of Suizhen, near Suitong, to commemorate the blessing of a new church. There was a fireworks display and people dressed in their best clothes for the occasion. He celebrated Mass in the new church the following day with about 300 people taking Communion.


This area of the mission was the ‘cradle of Christianity’ for that province. With the increase of Christians over the decades, a second church and then a third one was built to replace the previous ones to accommodate the increasing number of Christians.


Continuing his letter on 4 July, Videgáin narrated that he had visited the communities in Suitong, Ningguo. He was then on holidays in Wuhu with most of the other Spanish Jesuits. He mentioned that his main work as a missionary was to support and defend the existing Christians, and to welcome others who showed interest in the Catholic faith. About 5,000 had been baptised in 1917, with many more joining the ranks of the catechumens. Because of the insufficient number of priests, each missionary had to cover vast areas to meet the needs of many Christians. In his small district, he had to care for a population of about 360,000 people.


The density of the Christian population varied greatly and corresponded to the antiquity of each district. Thus, in Jiangsu, one of the two provinces in which the mission of Jiangnan was divided, there were enough Christians who were descendants of several Christian generations, and the density there was greater. But the districts where most of the Spanish Jesuit missionaries resided were only about forty to fifty years old. The priests tried to come together at least twice a year to support one another; times when the extreme heat or cold made it difficult to carry out their ministry. For the rest of the year they usually lived separate lives, coming together only when distances permitted. When the weather was good, it was possible to visit the closer priests on a horse.10


In 1918, there were twenty Jesuits from the Castile province working in Wuhu; eighteen priests, one scholastic and one brother. Ricardo Ponsol was in charge (minister) of the Wuhu section, assisted by Vicente Huarte. Priests Thomas Esteban, José Valenzuela López and Juan Bautista Muguiro, together with the scholastic José María Huarte and brother Ramón Treto, studied Chinese language in Wuhu. Juan Riega was at the Fanchang mission; Manuel Serapio was in charge of the Guichi section and worked in Kuichexian, assisted by Luis Herrera in Sinyan, and Benito Pérez in Tongling, Shunan. Rafael Ruiz was in charge of the Kienteh (Chiente) section and worked in Sanlijie, with Anselmo Jáuregui in Nanjiaqiu. José Barreiro was in the Ningguo section, while Veremundo Videgáin worked in the Anqing region, section Luchow.11


A new vicariate


The new vicariate of Anhui was created on 8 August 1921, with Bishop Vincente Huarte consecrated in 1922 in Wuhu. Luigi Barmaverain was the regional superior, who worked in the Bengbu section; José Arguelles administered the Anqing section, and Rafael Ruiz the Wuhu section. Total missionaries in the new vicariate were 53 priests, one scholastic and eight brothers: 63 in total. There were also 13 Chinese secular priests.12 Between 1919 and 1922, thirteen new Spanish Jesuits from the Castile province joined the Wuhu mission.


Within the Wuhu section in 1922, twenty-nine missionaries worked among a population of eight million, dispersed over an area of 40,000 square kilometres. The Wuhu region was divided into five districts, with 32,699 Christians, 16,029 catechumens, 251 Christian communities and 35 churches.13


Writing to the superior general in January and in May 1925 from Wuhu as a consultor of the mission, John Baptist Muguiro believed that the results of hard work of the missionaries was not sufficiently reflected in the quality of the Christians or the catechumens, even granted the small number of Baptisms during the year. While some Christians frequented the sacraments regularly, this was not reflected in every district of the mission. He lamented that the 23 Jesuits already sent to China from the Province of Castile were insufficient to meet the needs of the mission. He saw the need for a ‘superior school’, because Christian students were attending the non-Christian schools. If the mission did not attract students, it would be hard to find well-educated catechists for the mission or provide appropriate educational opportunities to foster future seminarians. Missionaries would like to see the conversion of wealthy non-Christians. Currently the Protestants met their needs with attractive schools supported by rich Protestant benefactors. The Catholic mission of Wuhu did not have such benefactors, as the mission was perceived to be wealthy, considering the large number of major houses of both the Anqing and Wuhu missions situated in Wuhu. The Christians liked the missionaries, as did the poor non-Christians when they came to know them, but the rich non-Christians had no relationship with them. Providing a ‘college’ was thought to attract these Chinese.14


Muguiro praised the hard-working superior, Rafael Ruiz, and noted an increase in the number of catechumens. The schools prospered and the students were well taught in religious instruction. The sodalities of the Apostleship of Prayer and of Our Lady had been established, which, he believed, greatly helped the Christians progress in virtue, and the non-Christians towards conversion.15


In his five-year report to Rome in March 1925, Huarte mentioned that the vicariate apostolic of Wuhu was established from 3 December 1924. He gave an outline of its history that included the persecution of 1875, the destruction of church buildings in 1891, and more destruction in 1900. However, except for occasional attacks by bandits, no persecution had been experienced subsequently. He described the countryside as flat, very cold in winter, fertile, and subject to frequent floods that led to famine. Diseases such as cholera, typhus, dysentery and syphilis were common. The region contained eighteen large provinces, with 57 prefectures or sub-prefectures. Farmers inhabited the north, while both farmers and merchants live in the south. The main religion was Buddhism, but there were some Taoists and about 100,000 Muslims.


Wuhu was the centre of the mission in the south, and had 30,000 Christians with 25 priests. The mission maintained basic operations such as primary schools, but no seminary or hospital or ‘college’. The main problems experienced were some religious persecution and the impotence of the government to prevent disturbances.16


At Wuhu, the Mothers of Mercy helped educate the Presentation Virgins, while the Jesuit brother, Santiago Otaegui, a medical doctor, opened a free dispensary that welcomed 30,000 patients a year.17


In the vicariate of Wuhu, 1926–7, which comprised the Province of Anhui and the regions of Huaise, Anqing and Wuhu, there were 449 Christian communities, 88,795 Christians and 34,097 catechumens.18


Huarte, writing to the superior general in January 1929, asked him for support from the Spanish provinces to send more men to the China mission. He understood that they had local needs, but he wished to honour the wishes of the pope to promote indigenous vocations by setting up a seminary. Currently, he did not have the personnel to do so. With no seminary, the mission sent a message to the Christians that the promotion of the Chinese clergy was not a priority. The Italian priests had set an example by separating the minor seminary from the other schools in Fongyang. Seminary training and education of catechists required a different ‘spiritual culture’. If insufficient priests were available for this work, he would contemplate withdrawing from some districts and divert those priests for seminary education.19 Following this request, ten Jesuits from the Castile province were sent to China from 1929–30.


On 2 February 1929, three separate vicariates, Anqing, Bengbu and Wuhu, were created by Rome from the vicariate of Anhui. Zenón Arámburu continued as Jesuit superior of the Wuhu region having been first appointed on 19 March 1928.20


Issues worthy of note for Arámburu in 1929 included the death of Alfonso Macua, who had been in the mission since 1922. In the region of Hezhou, Louis Echániz and Tomás Esteban21 coped with the arrival of bandits that caused much damage to the mission buildings, but left the missionaries unhurt. He expected the arrival of Matthew K’ang to the vicariate.22 K’ang was assigned to Nanling, directed the college of St. Aloysius from 1934–5, and was stationed in Hwoshan in 1941.


In his report to Rome in 1929, Arámburu indicated that 29 priests, including two seculars, four scholastics and four Jesuit brothers assisted him. Three new Spanish Jesuits had arrived during 1929. After the creation of three separate vicariates in February, the Wuhu mission maintained six sections, which comprised 23 districts with 26 missionaries. Two new districts were added: Nanling in June, and Huicheng in August. There were 34,152 Christians and 15,432 catechumens, a slight increase in Christians over the previous year, but a decrease in the number of catechumens. The missionaries were described as very zealous, and worked hard under difficulties such as ‘contempt, prejudice and indifference’ from most of the population that distanced themselves from the priests. But the greatest difficulty was that where there had been peace in various parts of the mission, this was disturbed by the advent of the southern revolutionary army that spread discord and destruction. Mission buildings were invaded and occupied, as in Yinjiahui and Sanlijie for fifteen days, and Nanling and Huicheng for twenty days. Soldiers or bandits terrorised the people and raped the women if they had not already fled.


The only orphanage in the mission run by the Presentation sisters baptised 1,300 boys who were at the point of death and so ‘entered heaven’. A good number of Christians received the sacraments and were active in the sodalities of the Sacred Heart and of Our Lady. The Spiritual Exercises of St. Ignatius were given in all districts of the mission, while the catechists formed an essential part of evangelisation and gave great service to the missionaries. In February, twenty catechists made the Spiritual Exercises. Well-attended religious processions and solemn ceremonies for the Feast of Christ the King were an important display that promoted the Catholic religion.


The 37 boys’ and 25 girls’ schools flourished with 62 and 46 teachers respectively, teaching 980 Christian boys and 736 Christian girls. A minor seminary was established with 25 students studying Latin under the direction of Rafael Ruiz. The increasing present and success of the Protestant missions in the vicariate was a challenge, but there was satisfaction that a few Protestants converted to Catholicism. Finally, the work of the dispensary was believed to be a powerful instrument in evangelisation with over 30,000 visitors that year.23 This report indicated a steady growth in the mission, despite the disruptions from invading troops and the consequences, as well as an appreciation for the dedication and social concern of the missionaries for the needs of the people they engaged.


The Chinese Civil War


The revolution reached Wuhu from March 1927 to early 1928. Southern troops occupied the mission residence, and two missionaries fled for their lives. No communication was possible with the Italian Jesuits in Bengbu. There was general confusion and no trust for the occupying Communists and southern troops or the government troops.24


Arámburu was one Jesuit who retreated to Shanghai in 1927. This gave him time to reflect on the differences between the Northern and Southern Nationalist armies, which he communicated to supporters in Spain.


Foreigners asked if the ‘Sudists’, or southern army, were simply nationalists wanting to shake off foreign control, or were they Bolshevists? Some Jesuits refused to believe that there were Bolshevists in China, and others said that there never would be.


Bolshevists were understood as ‘partisans of the doctrines and procedures of the Soviet government in Moscow, of Communism, of the brutal division of goods, blind enemies of the rich, of authority and order, satanic sectaries and persecutors of religion’.


If by ‘nationalism’ was meant the hatred or at least aversion to foreigners, such nationalism was understandable. But a more extra-sensitive nationalism existed, especially among the Chinese intellectual classes that felt injured by the abuses, the injustices, real or imaginary, of foreigners, and felt very attached to sovereignty, governing itself, without foreign help or influence, asking for an equal place in the family of nations. However, among the greatest majority of Chinese people, the issue was one of indifference.


This nationalist movement could not be ignored because it ultimately triggered the civil war. The movement needed a focus, its own philosophy that could constitute a political party. The focus was the National University of Peking, where the rector, Cai-yun-pei, enlightened by modern ideas from France and Germany and an admirer of Russia, supported the autonomy of students and coeducation, and was a declared atheist.


The National University of Peking had always placed itself at the front of protests, outrages, and student strikes. Its motto was ‘New Tide’, and its platform included modernisation with the rejection of the old-style patriarchal family life, the emancipation of women, rejection of ancient literature as an expression of modern thought, and the establishment of a totally independent state. They also wanted emancipation with the abolition of all unequal treaties, the taking back of concessions made, the abolition of the consular jurisdiction, and of the autonomy of consular control of customs.


This form of nationalism was endorsed by the whole student mass in the republic. The National Federation of Students, founded on 16 June 1919, continued its national business to form opinion, to enlighten and lead towards the achievement of the aspirations of the nation. Student unrest followed a protest against ‘pro-japanism’ of a minister and the brutal assault and burning of the residence of Cao-rui-ling. Chinese authorities had been unable to restrain students from that time. Refusing any conciliation and the request to return to studies, the students responded that they should interrupt their students in order to ‘snatch the country from such shameful executors’ (the foreigners and their collaborators). They intended to rise against ‘militarism and imperialism’.


That nationalism in China should arise from ‘prudent patriotism, enlightened and moderate’ seemed impossible. Rather, it was more natural that it came from ‘delirious fanaticism, unrestrained indiscipline, from an irritating pedantry, from a rabid xenophobia, and from an anarchy producing such bloody scenes as those of May and June 1925, and May 1926.’


The nationalism of the north was anarchic, without solid foundations. The southern nationalism was organised, and it was not only students who were nationalists. They increasingly included workers and other classes of society, grouped around a popular party.


Sun Wen gave nationalism its revolutionary form. The Cantonese Army, led by Tsiang-kai-se, called itself the National Revolutionary Army. It based its philosophy on the theory of the three people’s principles: that the people be one and strong; democracy, that the people have the authority to rule; and socialism, that all people may enjoy their goods.


What was the difference between the nationalism of the north and that of the south? Earlier, the north wore red like the south and the goals were identical, but by 1927, they shared only one kind of nationalism. Any difference between the two was that the south used nationalism as an instrument for revolution.


The kind of nationalism that was spread by the southern army included Communism, a recourse to violence and a ‘satanic hatred of religion’. This came about by the influence of Russian Bolshevists who infiltrated the student body, and leading counsellors in Guangzhou expressing ‘the scourge of militarism in the interior and imperialism towards the exterior’. After the seizing of documents from offices in Beijing on 6 April, the Russian influence in China became clear. They invested ten million dollars in the years 1926–7 in favour of the military expedition from Guangzhou, and also insisted on a representative on all council of the revolutionary government. Above all, they wanted Russian advisors.


Curiously, Sun Wen, who allowed the Bolshevists to participate in the Guangzhou affairs and trusted Borodin, rejected the name ‘Bolshevist’, affirming that the soviet regime was inapplicable in China. He saw himself simply as a nationalist, and the party founded by him as the Nationalist Party known as the Guomindang. The Communists continued to exercise influence in the party. Sun accepted various views within the party, believing that they were all united to bring the revolution to a good end, and that when victory was acclaimed, each group would peacefully go its own way. The Communists accepted this, and the party was satisfied. Eventually, they were disillusioned.


The Guomindang party was unable to escape the influence of the Russian element. The army leader, Cong-kai-se, came to realise the excessive influence of the Russians too late, and he who was the idol of revolutionaries, the popular leader, became branded as a traitor, condemned for the violence of his extremist supporters, and relieved of his functions as generalissimo. As the revolutionary army passed through the Chinese missions, the Bolshevist element was strongly evident. Away with the foreigners, away with their houses and properties, away with their churches, down with Christianity, down with religion, was their constant war cry.


In the north, the southern nationalist party had powerful enemies. They were not enemies of Chinese nationalism, but were enemies of Bolshevism. Expel the Russians and the north would listen to the south. It was regrettable that the nationalism of Zhang-ze-lin and his supporters who were able to curb the excesses of the Beijing students did not have the support of the masses that were openly hostile to them.


What did those in the south think of the north? On 18 September 1924, the revolutionary army decided to organise a military expedition against the north. It proclaimed that their democratic revolution was to make China a free and independent nation, and equip it with a form of government that would provide for the greater good of the country and of the people. The revolution in 1911 did not succeed in organising a democratic republic; consequently, the European powers who did not want it, arranged that Chinese militarists would form a confederation against it. The military had currently governed the country for thirteen years. Only by ending military rule that hid imperialism would the democratic revolution succeed.


The program of the south was clearly defined by the first congress of the revolutionary party, espousing equality of all citizens who formed the sovereignty of the people who had the right to all national riches. Would this movement succeed? History showed that despotism supported by brutal forces always ended up by being conquered, but revolutionary movements rooted in the aspirations of the people always ended up victorious.


Arámburu was in Wuhu in August 1926 for a few days of rest. The newspapers reported the uninterrupted advance of the southern army through the Province of Honan. This advance frightened both the Chinese and the missionaries as they read about the destruction left by the army. At the end of January 1927, the missionaries returned to their posts, without knowledge of when the army would arrive. The missions received a serious blow with the arrival of the southern army, but the Chinese were impressed how the missionaries humbly accepting insults, humiliations and plunder. The missionaries gave admirable examples of ‘strength, patience and gentleness’. They, in turn, were impressed with the strength of faith shown by the Christians, and their ‘sincere affection for the missionaries’. Once again in exile, Arámburu looked forward to being reunited with his Christians.25


Writing in March 1927, José de Vidaurrázaga, gave an account of affairs from Xiuning for his provincial. The northern army had been defeated in the previous three months, but soldiers were continually present in the town. About 16,000 northern soldiers fled the advance of the southern army, dividing themselves into units that inhabited Jiemen, Xiuning and Tunji, and Hezhou. About 10,000 stayed in Xiuning. The people were very scared, with women fleeing to the mountains, and the men hardly leaving their homes out of fear of being conscripted as porters for the retreating army. The schools were still open, but not many children attended as they had fled with their mothers. In mid-January, the troops departed to attack the southerners, but they returned and stayed until 20 February. News reached Xiuning that the southerners had defeated the northerners on 5 February, who arrived in Zhejiang. Rumours circulated that the southern army approached, but while none came, they had sent ahead of them propaganda notices in red and green with messages such as, ‘war against the foreigners’, ‘away with the English and the Japanese’, ‘the Russians are our friends’, ‘schools will not open without our permission’, and ‘the northerners are robbers and dogs of the foreigners’. They finally arrived, a group of only 200 to 300 on 27 February, and were warmly welcomed by the people. They did not interfere with the mission and left the next day back to Jiemen from where they had come. Why did so many northerners flee in the face of so few southerners? The mission was apprehensive about the arrival of the southerners because the northerners had published an edict on the protection of mission property, with the soldiers told not to harm the Catholic mission at the peril of losing their heads.


News reached Xiuning that on 26 February, upon reaching Hezhou, the southerners went straight to the Catholic mission and entered the residence by breaking down the doors. They then destroyed the interior of the church by smashing the altar tables and the doors of the sanctuary, and decapitating the heads of statues. Destruction of mission property was reported in many towns as the southerners moved through the area.


The northerners were not popular with the ordinary people, and they showed no respect for the local notables. On the other hand, the southerners flattered the people, and respected their dwellings. Upon entering a town, they spread nationalist propaganda. Most of their soldiers were young and inexperienced, while the northerners were more seasoned soldiers.26


As they advanced northwards, the Nationalist Revolutionary Army issued its manifestos as soon as they entered a town. They proclaimed that the revolutionary army was the military force of the Chinese national party, and the party was the one that would be the saviour of the nation. Its three slogans were: the social class of the people; the power of the people; and the saviour of the nation and of the people. These merged into one slogan: ‘to save the nation and the people’. The people were told that nation needed this revolutionary army to save a country ‘suffering the invasion and banditry of the imperialist nations’, as well as from ‘the oppression of the leaders of the bandit traitors to their country and fatal to the people’. To accept this, the southerners needed the support of the people to give them soldiers. Moreover, farmers, workers and craftsmen should form unions, and businessmen and students form associations, while women were encouraged to unite in order to achieve ‘the freedom of the woman’. Together, they would fight against ‘our common enemies; the imperialist states, the bandit chiefs, the powerful people trafficking in foreign things, the covetous and sordid functionaries, the little leaders and the tyrants’.27


During the war between the northerners and the southern revolutionary army, missionaries reported on the social impact the invasions had on the occupied villages. Domingo Villabona in Holiki wrote about bombardment during Sunday Mass that destroyed the schools and damaged the church, with bodies in the street. Felicísimo Vicinay, at Zangyang, reported bombs dropping into the mission, with destruction of the church and other mission buildings. Fernando Gurrea at Langki expressed great grief at seeing the ruins of the church and burnt bodies on the ground, while weeping survivors sought his consolation. Gregorio Calavia28 at Shunan was seriously wounded from shrapnel. Francisco Bolumburu29 at Hanshan gave refuge to about 1,000 refugees, distributing quinine to those with malaria, and tending to grenade wounds on children.30


Rafael Ruiz, superior of the mission, reported to the superior general in April 1927 about the occupation by the southern armies, the destruction of mission houses and churches in many towns, and the withdrawal of missionaries to Shanghai by order of the bishop. During the occupation, for the most part the missionary was confined to one room of his residence: the soldiers occupied the rest.31 Muguiro gave similar descriptions of the mission, mentioning the occupation of mission buildings by the invading armies, except for the church in Wuhu, but the missionaries were still able to move around some areas on occasions to minister to the needs of the people. A number of Baptisms took place during the turmoil.32


The complexity of the civil war showed itself clearly in an incident in Wuhu on 18 October 1929. The city came under attack when fighting broke out between two Chinese armies from 2am until 3pm. With the crossfire of bullets, many people did not venture into the streets but those living closest to the fighting had no option but to flee their houses to avoid burning to death. By the morning of 20 October, the police found 34 dead and 128 injured. Other estimates, that including soldiers and farmers, was that between 400 and 500 were dead or injured. Mission buildings were spared. Fighting broke out again from 4pm, lasting until nightfall, but far away, and it eased during the night.


Why was Wuhu chosen to be a battlefield? About twenty days previously, the governor of Nanjing sent a brigade of two regiments, Numbers 5 and 6, to Wuhu to suppress the rebellious troops of the governor of Wuhu who had been dismissed. Regiment Number 6 comprised purely nationalist soldiers, whereas Number 5 was composed of the remains of the old 36th Army, infamous in that province. The two regiments carried with them old resentments and rivalries. Number 5, finding itself far from Nanjing, and being bribed by their old leaders, believed that it had found the opportune moment to finish off its bitterness towards Number 6, but that was equivalent to rebelling against the government. In order to assure the success of the coup, they won over to their cause an independent battalion, and came to an agreement with the deposed Wuhu governor’s soldiers, many of whom had moved to areas not far from Wuhu. The plan was to isolate the Number 6 regiment. However, regiment Number 6 defended itself against the rebels for ten hours, until two ships arrived from Nanjing with reinforcements, which ensured the defeat of the rebels who fled. Later it was reported that many of the defeated soldiers returned and were united in Nanjing.33


During the civil war, it was estimated that about 6,390 Christians were killed.



Mission challenges and growth


The French legation was constantly informed about events in the missions, requesting assistance. It noted that in 1931, the Catholic mission of Wuhu had under its name 100 dwellings besides the mission buildings proper, and that these houses had been rented out, which was against the new Chinese law.34 That same year, 1931, Huarte complained to the French consul about local campaigns against the Church, and as the local authorities were unhelpful, he asked for French intervention.35 Receiving a letter from Narciso Alonso in the Anqing mission concerning the ‘menaces of confiscation of mission property’, Arámburu sent the letter on to the French legation for their information and possible intervention.36


Reporting about events in the mission during 1934, Arámburu wrote that, although there was calm in many areas of the mission, there was continual fear of the advent of the Communists who were not far away, hidden in the hills. The release from captivity of Gregorio Calavia, in the Zingte region, who had been suspected dead, was well received. Some Christian communities had been invaded, while the Protestant pastor and his wife were killed. With the arrival of the government forces in a few towns, life became somewhat easier, but all the time the mission awaited the arrival of the Communists.


Financial shortfalls in the mission were serious, with many living in poverty, but this did not prevent the missionaries from exercising their ministry with zeal.37


Following the Japanese bombardment of the Catholic mission at Kwangteh during 1937, Arámburu approached the French ambassador for an apology and compensation. Very lengthy correspondence followed. His complaint was sent to the Japanese embassy with French legation comments. The Japanese ambassador replied, sought the Japanese account of the incident and replied again to the French. Very little was accomplished.38


The Wuhu mission was home to the Jesuit tertianship. Paul Vonner had been the instructor, but suffering from diabetes, and possibly having to undergo surgery, he was replaced by Hilario Munárriz. The September 1935 intake of 19 tertians included five Chinese, four French, four Spanish, three Italian, two Hungarians and one Austrian from seven Jesuit missions. In 1938, Munárriz wrote to the superior general giving him a report of the recent tertianship saying that they had completed the course satisfactorily, but aerial bombing by the Japanese constantly interrupted it. Floods had also inhibited the movement of the tertians for their experiments in the rural areas.39 Overcoming such challenges to order and progress in the mission were the only option.


A new college, St. Aloysius, was established in Wuhu on the Feast of Christ the King, with Rafael Ruiz as vice-rector together with two other priests, two scholastics and three brothers. It began with 40 students, despite poor living conditions in the city.


Otherwise the mission was peaceful, with the health of the missionaries generally good, and the number of Christians increasing by 1,359. A new district in the north was opened with José María Barreiro. On 26 August 1935, solemn funeral rites were performed for Huarte by the bishop of Anqing, Federico Melendro.40 Zenón Arámburu succeeded Huarte in Wuhu as vicar apostolic in 1936.


Despite rumours of war and the occasional visits of Japanese airplanes, mission life continued as usual during 1937–8. The annual retreats were held, and schools continued to operate with 105 new students in the industrial school, then totalling 153. The primary school had 358 students. The religious life of the school was all-pervasive with daily rosary, catechetical instruction and Sunday Mass.41


Life under the Japanese


From December 1938, the situation in the mission changed when it became divided into two parts. In November, the Japanese invaded the Province of Chekiang so to make attack on Nanjing easier. During December, the Japanese occupied the cities of Kwangteh, Langki, Pijiaqiao, Xuancheng, Wanchih, Dangtu and, finally, Wuhu. Nanjing fell on 13 December 1938.


Japanese attacks began from 26 November 1937 in Xuancheng causing much damage, finally entering the city on 7 December. Nine Christian families joined the Jesuits Bereciartúa, Bolumburu and Echave in the priests’ residence.


Attacks on Wuhu city began from 5 December 1937, once again with Christians seeking refuge in the Jesuit residence and school. Aerial bombing caused many fires in the city. The bishop and some missionaries fled to greater safety on a boat. By the evening of 10th December, the Japanese had occupied Wuhu, and the missionaries were free from danger, and returned to the residence by the 18th. The tertians who had taken refuge in Kweichih, Anqing, returned to their residence in Wuhu on 25 December. By the end of 1938, the Japanese were in control of Wuhu, Wanchih, Dangtu, Datong and Chaoxian. Other missionary districts, such as Fanchang and Nanling, experienced Japanese aerial bombing. Missionary residence continued to offer safe refuge for fleeing people.


Troubles also occurred from the presence of bandits. On 20 July 1938, bandits entered the residence in Pijiaqiao, attacked the Jesuit López as they looked for someone. They later left the residence leaving López very shaken.42


By 1940, the Wuhu mission flourished, with the number of Christians increasing from 21,307 in 1915 to 39,199, and with 24,092 catechumens living in 203 Christian communities. Besides the college of St Aloysius in Wuhu, there were 64 schools throughout the mission. By September 1940, the minor seminary had 30 students, 23 of whom were from the Wuhu vicariate.


A philosophy course began in Wuhu in September 1939, and the vicariate had twenty-seven students studying for the priesthood. With the success of Otaegui’s dispensary, 24 more were established, for the most part directed by Jesuit brothers. In the years 1939 and 1940, they had near 140,000 consultations. The Jesuit brother Higinio Elustondo established a printing press at Wuhu, which published, among other items, the highly rated catechism of Victor Elizondo.43


During 1939–40 the Japanese occupied the cities of Wuhu, Chaoxian, Tatung, Dangtu and Wanchih, with communications cut off from the rest of the mission. Other areas of the vicariate were in the hands of the Chinese armies. People in Yuntsao, Hanshan, Huoxian and Fanchang were relatively safe. One good side effect of the war was that it showed the Chinese people that the Catholic religion was one that cared for the welfare of all, both Christian and non-Christian.


However, there was much destruction and frequent disruption in the major cities of Holiki, Jingxian, Suitong, Xuancheng, Shitai, Nanling, Fanchang and Qingyang. Ministry was impossible in these towns. The school and residence at Kwangteh, and the girls’ school at Ningguo were completely destroyed, as well as the minor seminary. Many other towns suffered from the aerial bombardments. At Wuhu the residence, the girls’ school, and the building for Catholic Action were damaged. When the Japanese authorities were approached after this, they apologised, saying that it would not happen again.


During all this action, the missionaries remained at their posts, sheltering as many refugees as possible, which saved many lives. This impressed the local people about the Catholic religion. The requests for Baptism increased: in Wuhu especially, there were 650 Baptisms in one year. The number of vocations also increased, with 25 applicants for the minor seminary.44


In November 1939, Primitivo Sancet, who was a veteran missionary having arrived in the mission on 7 December 1921, and in 1935 was a mission consultor and superior of the Ningguo section, gave a domestic account of the state of the mission. Two novices were at Xujiahui, while five scholastics were studying in Beijing. Other movements of Jesuit personnel were given. Mission work continued amid continual bombing by the Japanese.45


One such bombing attack occurred in the district of Suengan (Shunan) where Gregorio Calavia was in the priests’ residence. An exploding bomb outside killed two visiting non-Christians; a catechist was wounded and later died; and a servant had a leg broken and lost an eye. The Japanese civil and military authorities expressed regret for this incident, and gave 1,000 yen to Calavia’s house, 20 yen to the family of the catechist and 50 for the servant.46


Jesuit missionary life continued much as usual during the years of occupation, 1940–1. A new Jesuit superior, Manuel Bereciartúa, had been appointed on 3 December 1940,47 and the school St. Aloysius flourished with increased students. There were 24 students in the major seminary and 30 in the minor seminary. The Jesuit tertianship for all Jesuit missions was held in Wuhu. In 1941, there were 99 Jesuits assigned to the Wuhu mission: 54 priests, 24 scholastics and 20 brothers.


The effects of the war experienced by the missionaries were the destruction of lives and property, famine and drought, as well as the influx of refugees into the towns from the countryside. These refugees were filtered so that none with Communist ideas were admitted. The city of Qingyang in the south west of the mission suffered much destruction from bombardments, causing much alarm among the local people.


Arámburu approached the French ambassador concerning the bombardment of mission buildings in Kwangteh in 1937, seeking both recompense and an apology. A well-documented statement was presented to the Japanese embassy with a comment from the French legation. The Japanese ambassador replied, giving a Japanese response that justified the bombing. Diplomatic negotiations continued for some time, without resolution pleasing either side.48


The year 1940 saw the deaths of a number of missionaries that included the Jesuit superior, Primitivo Sancet, aged 52, who died of a mysterious disease, José Arregui, and a scholastic Moisés Mendiburu, who died of typhus. Ricardo Ponsol, one of the first three Spanish missionaries to arrive in the mission in 1913, was found dead in a field after having been taken by soldiers of the Communist 4th Army, caught with some Japanese manuscripts on his person. He was interrogated and imprisoned, but when the Japanese attacked the village, the Communists fled, and Ponsol’s body was found soon after with two bullet wounds in his body.


Given the difficulties that missionaries were called upon to endure, it was claimed that the qualities needed for missionaries working in such challenging conditions were: constancy, mortification, abnegation, humanity and charity, simplicity and humility.49 To which one might add, strength of faith, strength of character, and a strong will to overcome obstacles to their work.


Post-Japanese occupation and rise of the Communists


Luis María Echániz (1892–1983) was appointed superior of the mission from 1947–52. He had been born at Azkoitia, Spain, into a family of nine children, with four boys joining the Society of Jesus. He spent a few years at the Apostolic School in Xavier, but entered the Jesuit Order in the Province of Castile. After ordination he went to China, arriving in September 1926. He learned the Chinese language well, and was first posted to Wuhu at the time of the war between the northern and southern armies. In 1928, he was sent far away to Huicheng, and was in charge of that region. From 1931, he was a consultor to the mission superior. In 1932, he returned to Wuhu as pastor of the main church, and was noted for his pedagogical techniques in explaining the catechism to children, using pictures and posters to explain the doctrine. In 1935, he taught humanities and rhetoric, and was prefect of discipline at the Technical School of St. Aloysius, and from 1937–43 was rector. Between 1943 and 1945, he returned to the church in Wuhu.


His time as superior of the mission corresponded with the Communist occupation of the mission. Aware of the isolation of his priests living in difficult circumstances, he wanted to place two priests together in order to support each other, but he was not usually possible because of insufficient priests. He also tried to send the seminarians south, but it was too late; they were prevented by the arrival of the Communists.


He expressed his own feelings during this time by writing that God had entrusted the mission to him and that was sufficient to sustain him in his work. He saw the missionaries as keeping alive the Catholic faith, and his own calling to Wuhu as ‘my glory, my paradise, my faith, my hope, my charity, my life!’ He saw his role as sustaining other Jesuits who were ‘labouring to try to close the breaches the enemy (the Communists) is inflicting on us’.


As superior of the Jesuits, he was the special target of the Communists. Popular trials were held against him, against the mission procurator, José Antonio Peña, the pastor of the parish, Ramón Argárate, as well as Gregorio Calavia. They were accused of concealing clandestine radios. The priests denied the charges. However, they were expelled from China with the words: ‘Since you are imperialists, agents of the Vatican, and you have opposed the Reformed Patriotic church, and you have called ‘devils’ the member of the Red Syndicate . . . you are condemned to leave China, for ever, and within the next 48 hours’. Four armed soldiers accompanied the missionaries to the border. Other Spanish Jesuits left or were expelled from China 1951–2, some following show trials by the Communists, that included Brother Luis Echave.


Echániz spent the next three years in Manila and then went to Taiwan where he worked for the rest of his life in pastoral work and in his lecturing seminarians in scripture. He died on 25 May 1983, aged 91.50


In 1947, in the diocese of Wuhu, besides the bishop, there were 81 Jesuit priests, four secular priests, 15 Jesuit brothers, 16 major seminarians, 14 minor seminarians, and 1,000 students at the school St. Aloysius, as well as 40,000 Catholics.51 Nine new Spanish Jesuits arrived in the mission from 1947–8. They were the last to be sent.


Overall, from 1913–48, 119 Jesuits from the Province of Castile, as well as two Chinese Jesuits and one Colombian Jesuit had been missioned to the diocese of Wuhu.


Preparing a Chinese clergy


The theological education given to the Chinese priests continued to concern the foreign missionaries. Reflecting upon his time as a philosophy lecturer in the Wuhu seminary and as a missionary from 23 April 1936, Pedro de Achútegui52, wrote to his provincial in September 1948 about seminary teaching in China. He bemoaned that the Chinese clergy had little appreciation of, and even opposition to, formation in philosophy and theology. Cardinal Thomas Tien Keng-hsin made many declarations that included that foreign, scholastic philosophy was only needed to know what those philosophers said, and no need to assimilate them. What was useful was to learn Chinese philosophy and literature. To this must be added the sciences for the industrial development of the nation. He sent his seminarians to the Catholic university in Beijing where there was only one hour daily given to scholasticism.


He was also concerned about the natural inclination in China to syncretism, which meant that the teaching of scholastic theology was minimalised. He noted the exaggerated freedom of expression in Catholic books and reviews, with attacks on formation, religious orders, and bishops. Civil degrees were given priority, which were important, but not necessary for all Chinese priests, religious or secular. The result of insufficient theological leaders among the bishops resulted in danger to traditional Catholic dogma. Similar shortage of knowledge was evident among thinkers in philosophy, theology and ascetics.


Nationalism in clerical preferment, secular and religious was the main cause for this situation. Archbishop Y’u pin of Nanjing, while rendering good service to the Church, held the view that philosophy and theology were not needed in formation of the Chinese clergy, but that politics was sufficient. The current Chinese Church leaders were zealous, apostolic and good organisers, but not intellectual thinkers. Since the war, the current education in seminaries was psychological, political and religious. Cardinal Tien was not much of a philosopher or theologian, while the apostolic nuncio, Riberi, did not know the Chinese.


Serious emphasis needed to be given to ecclesiastical education. He called for a congress of professors of all major subjects in all the major seminaries in China, and of all philosophical/theological houses of religious orders and congregation to discuss these issues. Jesuit teachers needed to be at the forefront of their subject, and not be burdened with other duties. Proficiency in Chinese, and the use of Chinese examples in lecturing was important. He suggested establishing a Pontifical Ecclesiastical University in China, similar to the Gregorian University in Rome.53 Achútegui, like most missionaries, still believed that they had a future in the new China, so it was important to plan for that future.


As the baton for seminary training passed from the European missionaries to the Chinese, the new course of studies reflected more strongly the intellectual formation judged more appropriate for the current Chinese Church. It rejected much of the European based philosophy and theology as of only academic interest to the Chinese seminarians. Of course, this concerned the Europeans who judged that the seminary training offered by the Chinese was inferior to that once offered by the Europeans.


Conclusion


The Spanish Jesuits from Castile were traditional Europeans in their missionary methods, focusing on pastoral work, and offering educational and social services, as did all the other Jesuit missions. They were a united group that worked with great zeal and commitment. Most were good pastors, while some were intellectuals who reflected in depth on the political and social changes taking place in China. They focused on establishing a Chinese Church, by fostering vocations and developing seminaries, but while the number of seminarians in 1947 looked good for the future, the actual number of Chinese secular priests working in the mission at that time was very low. There were only four, together with only two Chinese Jesuits. The Spaniards arrived in China at a time when they could work as a national group, free to be themselves, without much interference from the French Jesuits who no longer had a stranglehold on determining missionary activity. Unfortunately, their arrival coincided with much political and social turmoil with the occupation by the Japanese and the take-over by the Communists. This always inhibited activities, but, as in other missions, actually stimulated the number of Chinese converts who admired the presence of the Europeans who stood by the local people when threatened by outside forces and internal national disasters. The Spanish Province of Castile had reason to be proud of its missionaries to China.
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4. Benjamin Mendiburu, ‘La Mission de Wuhu’, in Bellarmino, 9 (3 December 1940, Xujiahui, Shanghai): 80–5; Edward J. Malatesta, The Society of Jesus and China, a historical-theological essay (St. Louis: The Institute of Jesuit Sources, 1997), 22–4.


5. José María Barreiro was born in Vitoria, Spain, 24 September 1882 and entered the Province of Castile, 20 June 1898. He arrived in the Jiangnan/Wuhu mission, 10 September 1915, and died in Suitong, Anhui, 17 February 1951. CHPA


6. Barreiro, Jolichi, to del Olmo, 2 January 1918. SPA (Spanish Province Archives, Madrid).


7. Manuel Serapio was born in the north of Spain on 15 April 1871. He entered the seminary of Saint James of Compostella, but at the end of five years of theology, he wanted to be a religious or a sailor. The Jesuit Order accepted him, and because he was gifted in the sciences, he spent five years as regency at Tudela. After ordination, he taught mathematics at the college in Gijon. In 1913, his request to the provincial to become a missionary was accepted as the Province of Castile had accepted a mission to Jiangnan, China. He was among the first group of Spanish Jesuits to be sent to China. He immediately began to learn the Chinese language, and then went to the mission station of Kweichih, in the Province of Anhui, south of the Yangtze River. His spoken language was never good, and he relied on his catechists and domestic helpers. A good fundraiser, he assisted building a residence and a minor seminary for the Anqing region. He had a happy and open personality, which made him popular among his Jesuit colleagues.
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