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PRAYER TO THE MAKER OF HEAVEN & EARTH


I lift up my eyes to the hills.


From where does my help come?


My help comes from the Lord,


who made heaven and earth.


Psalm 121:1–2


Almighty Father, you are the Maker of heaven and earth. Yet by our sin, by our fears, by our unbelief, we act as if the world is ours rather than yours. We so easily look more at your creation than to you, our Creator, exchanging the glory of the eternal God for that which our hands might fashion. Lift our eyes, O Lord, and refresh us with your glorious majesty that we might be captivated by the great breadth of your splendor. By your Word show us the light of your countenance and we shall be whole. We pray you hear us because of Christ, Amen.
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AN INVITATION TO COMMUNION


Creation & Contemplating the Creator


The book of Genesis continually captures the church’s imagination, captivating our thoughts with its description of the origins of the entire universe and, all the more, our own species. We seem never to tire of revisiting what details about our beginnings or even our modern world we might pull from the canon’s opening narrative. Truly, our ongoing fascination with a short two or three chapters in the Bible shows how God has inspired the holy Scripture with inexhaustible riches.


Because the Scripture is primarily about God, our continued focus should perpetually unearth new riches about the Lord in his majesty. Our explorations into what Genesis 1–2 may teach about creation itself represent efforts to take the Bible seriously concerning every facet of God’s world. Still, we cannot let ourselves become so preoccupied with themes about creation that we neglect what the Bible says about the Creator.


The studies in this book emphasize the doctrine of God in Genesis 1–2, hoping to accentuate the creation story’s properly theological aspects. Truly, Genesis records genuine history. The purpose of that history is to teach us about God himself and our relationship with him. Wherever you may be among various positions concerning the creation week, the conclusions offered in this book are meant to be an agreeable baseline that expands on how Genesis points us above the created world to consider God’s transcendent glory.


The hope for these studies is that they provide encouragement for your soul, grounded in the biblical text, moving to truly theological reflections, and always culminating in how each passage of Scripture points us to the Lord Jesus Christ as our Savior. Sometimes Bible studies can be intensely scientific, in two senses. First, we can be intensely scientific in studying the Scripture by examining the text’s minute details at length, doing extensive word studies, grammatical analysis, and literary evaluation. Second, specifically concerning Genesis, we can be intensely scientific by focusing on what the Bible teaches about science.


The Bible should make us appreciate other things, too. In the fourteenth century, an important discussion took place about the value of beauty in thinking about God. The Renaissance scholar Petrarch wrote, “One may almost say that theology actually is poetry, poetry concerning God.”1 Petrarch’s colleague Giovanni Boccaccio reinforced this sentiment, writing, “Theology is nothing less than the poetry of God.”2 These poets thought that theology, whatever else it can accomplish in teaching us about the scientific disciplines, must move people as they think about God by having an element of beauty, an affective component, so that it is poetry about God.


This prompts us to consider what beauty is, since it will remain a theme throughout these studies. Often, our first impulse when we try to define an idea is to find the word in the dictionary. But our understanding of “beauty” would seem a bit anemic if we were to reach for such a clinical tool to describe what we mean. Our purpose in reflecting on Genesis to find a poetic theology goes beyond breaking down the text’s components in a scientific way, although not excluding that, to recognize how we are moved to appreciate our communion with God as pleasing to our souls. So, we will consider beauty as that which strikes us as pleasing and desirable, hoping that our reflections on Genesis will help us to comprehend life in communion with God as beautiful.


However far short they may fall of being poetic, these studies intend to set your attention on God to stir up your soul to a joyful consideration of the One who made you. They focus emphatically on moving quickly to theological reflections, drawing out the implications for our lives, always driving the point toward our relationship with God. Given that God is the divine author of the Bible, these investigations take for granted that he inspired the Scripture with rich meaning that always points to Christ as the Savior, who is the scope and hope of all Scripture (Luke 24:27). These theological expositions, therefore, always end by drawing attention to the Lord Jesus and our hope for salvation in him. In this way, they invite us into communion with God by exploring how he formed us for relationship with him, looking at the universe’s first extraordinary days.
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CRAFTED FOR COMMUNION


Beginning to Study the Beginning


God made you to know him. God is at the heart of the Christian faith, since he created humanity to experience him, glorify him, and enjoy him throughout our lives. God is the all-encompassing reality that should captivate the attention of every person—even more, every believer in Christ. God, who eternally lives as Father, Son, and Spirit in perfect communion with one another, has embedded in the fabric of creation the possibility for creatures to participate in communion with him as well. Our eternal Maker is love itself, abounding in so much love that he found it fitting to form creatures outside himself so that there might be other beings to experience and enjoy his overflowing love.


God inspired the holy Scriptures so that we might know about him and how to relate to him. God gave us the Bible as an interface for our relationship with him. In his Word, God gives us his very self. The Bible is not a magic book, as if reading it is an incantation that causes other good things to happen to us throughout the day, but it is a miraculous book in that God himself delivered its words to his people through human authors, providentially preserving the inerrant text across the centuries, so that everyone who has access to this book might know who the true God is and the wonderful things that he has done for his people. Moreover, the Bible is miraculous because in the very action of reading its words, we have communion with God as we learn about him, come to know him more, and have our faith increased. The Bible does not magically produce other blessings in our lives but miraculously itself is the blessing of providing communion with God. Scripture makes Christ truly present with us.1


For these reasons, confessional churches have long called the Bible a means of grace. The Word functions as a means of grace as God uses Scripture as a creaturely tool—creaturely meaning simply that it belongs to the created universe rather than to God’s own essence—to bring about spiritual effects. Like a carpenter uses a hammer to drive a nail into a board, so God uses his holy Word to bring unbelieving hearts to faith and to grow believers in trust, assurance, and holiness. In this respect, Westminster Larger Catechism question 155 provides a beautiful summary of this truth:


How is the Word made effectual to salvation?


The Spirit of God makes the reading, but especially the preaching of the Word, an effectual means of enlightening, convincing and humbling sinners; of driving them out of themselves, and drawing them unto Christ; of conforming them to His image, and subduing them to His will; of strengthening them against temptations and corruptions; of building them up in grace, and establishing their hearts in holiness and comfort through faith unto salvation.2


In other words, God’s Word is powerful because it draws us into a relationship with God, preserves and strengthens us in that relationship, and equips us to live for God in the world.


You might be wondering what this point about the means of grace and our relationship with God has to do with Genesis 1–2. In truth, everything. Even from Scripture’s opening words, our attention is on God: “In the beginning, God.…” The Bible’s first point focuses your sight on God. Its continued focus throughout every page remains to draw you more deeply into that heart-warming, life-giving, world-changing consideration of the God who made the universe and who made you to know him.


This book’s purpose, therefore, is to remind us about the riches of Genesis 1–2 for reflecting on our relationship with the Lord. It emphasizes how the Scripture’s first statement—“In the beginning, God …”—begins with a point intended to captivate you with your Maker’s incredible majesty, pulling you into communion with him within one phrase, that then traces out across the remainder of the Scripture, including particularly Genesis 1–2 and its account of how God made the universe and made us to have a relationship with him. This book is about how Genesis should invigorate, inspire, and increase your relationship with God.







COMING TO CONSIDER GENESIS


It’s not too much to say that in the last 150 years, one of the more controversial issues for the Christian church has concerned the phrase “ordinary days” in reference to the length of the creation week.3 In light of the world’s increasingly popular appeals to science as an alternative to Christian faith, believers have understandably spent a tremendous amount of time thinking about what the Scripture teaches concerning the main issues about which modern science claims to have sure knowledge. One of our main problems has been understanding the earliest Genesis narratives, particularly in light of developing scientific theories about the origins of the universe and humanity. Regardless of how we might understand the days of Genesis 1 and their length in relation to modern science, these days are certainly not ordinary.


Genesis 1–2 describes extraordinary days in which the whole universe comes into existence and God works over the earth to make it fit for humanity to inhabit so that we might be his covenant creatures. Apart from our impulse to use language that pushes against what we often perceive as challenges to biblical truth, every Christian should find magnificent and indeed extraordinary days in the opening chapters of our Scripture. God does amazing things in the first chapters of the Bible and records them for us so that his covenant people might be encouraged, exhorted, and equipped to live our lives with and before our God. In other words, whatever we conclude about what Genesis 1–2 has to say about modern science, certainly these chapters have much to say about our communion with God.


Although Christians who have read the Bible for any length of time usually have specific questions that they want answered about Genesis 1, the reflections in this book intend to set aside those questions for the time being and to listen afresh to what these rich and wonderful chapters say about our relationship with God. Our thinking again about Genesis 1–2 through the thematic lens of communion with God will reclaim this portion of Scripture as being fundamentally about God and about the bearing that God intends his inspired Word to have on the way that we live with him. John Calvin comments on Genesis 1:6, “He who would learn astronomy, and other recondite arts, let him go elsewhere.”4 Likely, not all will agree about how thoroughly we should apply Calvin’s statement, nor about how far Calvin himself would intend us to apply it. Regardless, we should all agree that that Genesis is first about theology, and therefore our communion with God, before it is about issues in the physical sciences. God inspired the book of Genesis to have the pointed purpose of addressing his people as we relate to him in our walk with him. Even the first chapters of Genesis are loaded with theological riches that tell us about God and what it means to be creatures in communion with him.


This first chapter establishes the simple point that we need to read Genesis foremost as God’s people who are longing to hear about our God. None of these considerations are meant to disparage attempts to reconcile Genesis and science, but they are designed to calibrate our interests to be more about the Creator than the creation. Sinners—even redeemed sinners—so easily become overly obsessed with ourselves, finding ways to justify the thoughts that most entertain us. Ironically, those thoughts are also usually about us. Yet Genesis 1–2 gives us the opportunity to look beyond ourselves to the God who called us into being. As those made in God’s image, we are uniquely able among God’s creatures to lift our heads above what is directly before us to look to the horizon to consider how we relate to our Maker. Although firmly tied to our natural world and thoroughly part of it, we alone among the creatures are also ordered for the supernatural end of communion with God. We alone are able to raise our heads and gaze upward above the natural order toward that blessed fellowship with the Almighty God.5 It is fitting that God’s Word, even as it describes God’s work of making the world, should push our eyes above creation to the Creator.







A CALL TO COMMUNION


The rest of this chapter deepens the preceding considerations by exploring how we should think about the book of Genesis as a text inspired by God for his people’s benefit. From the outset, then, a few things ought to focus the way we think about this text. The traditional and conservative position is that Moses was the fundamental author of Genesis–Deuteronomy. Assuming the Exodus took place around 1500 BC, Moses wrote Genesis–Deuteronomy sometime shortly after God brought Israel to Mount Sinai and covenanted with them. This fact may not seem terribly interesting but carries significance.


God inspired Genesis as an address to his covenant people to tell them about life with him. As he brought Israel out of slavery, God inspired this book to give them the historical prologue to the relationship he was formalizing with them at Sinai. Even Scripture’s first book speaks directly to sinners as they encounter their Redeemer. The opening chapters of Genesis are not a geological treatise but describe the majesty of the God who made all things by the sheer power of his Word and who now invites us to come before him as people restored to a good relationship with him. Genesis speaks to God’s covenant people about having communion with our Lord.6


Critically, Genesis is meant as a covenantal address to create, sanctify, and assure God’s covenant people. God has always covenanted with humanity, establishing fixed and certain relationships with us. To put all those pieces together into a full picture of God’s first covenant with us, this book takes time to unpack these passages as they confront us with an encounter with God one aspect at a time. Nonetheless, the scope of Genesis 1–2 drives us to consider fully how we have been in covenant with God since creation. God builds the universe as space for worship, a covenantal temple. We are made in his image, entailing our ethical obligation to show his goodness by acting in accordance with his character. God made us for everlasting communion with him, consecrating the Sabbath to mark the time for communion with him, then building the garden in Eden as the place for communion with him. These two aspects of ethical obligation and special communion with God characterize the basic features of God’s covenantal relationship with Adam. These features also teach about how we are still meant to relate to God in the new covenant.


So Genesis is about knowing who God is and what his relationship with his covenant people is supposed to be, even from the first moments that the universe existed. God did not inspire this text as an address to the whole world. Even though this text records the beginning of the world, it was not written at the beginning of the world. It was written as God made a covenant with Israel at Mount Sinai as an address to his people. That Genesis is God’s authoritative and inspired address to inform and direct his people in their relationship with him entails two applications for everything that we will consider together in this book.


First, given how often Christians feel on the defensive about Genesis 1–2, we too easily overlook that it speaks to us about how we are supposed to live with God. How many times have you heard “But science has disproved the Bible” as a response to your efforts to share the gospel with unbelieving friends? The pressure that we may feel from the world to explain ourselves concerning the world’s origins trains us to think apologetically (meaning the practice of apologetics for defending the faith) about the content of the creation narrative. We risk beginning to think that we need to protect Genesis 1–2 from the world rather than trust God to make it and its meaning powerful unto salvation and sanctification.


The big takeaway from this application is that if you are a Christian, God intended Genesis to have a real bearing on your life before him. Admittedly, Moses did include polemical points within Genesis 1–2, wherein he intentionally challenged the creation narratives of other religions.7 Specifically, Genesis 1–2 confronts what other religions teach about their gods by displaying the God of Israel as the only true God over the whole universe, who deserves all praise and worship. In other words, whereas we too readily see Genesis 1 as a rebuttal to what other people out there believe about creation, the account of our origins means to confront everyone with the truth about the Creator.


We might think about this point concerning the polemical value of Genesis by using the illustration of a layer cake. On the one hand, the cake’s bottom layer represents the material world, meaning a focus on this layer includes describing features of creation like the earth’s age or its physical makeup. On the other hand, the cake’s top layer represents God’s work as the one who is over and distinct from the created realm, entailing that this layer reveals supernatural truths concerning how God made the world and how he is the only true God. Too often, we let the world’s interpretations and questions make us think that Genesis 1 is primarily about that bottom layer when truly it portrays the top.8 The polemical thrust of Genesis, still relevant today, concerns what people think of God rather than the earth.


Second, since this book is an address to God’s covenant people about our relationship with God, then our study even in the first chapters of this book must focus on God himself and our relationship with him. To put a fine point on this application, if we study Genesis with our attention more on the creation than on the Creator, then we have again fundamentally redirected, or perhaps even distorted, the meaning of God’s Word. To highlight the world more than God is again to abuse these portions of Scripture.


Our big takeaway is to read Genesis like it matters for your everyday life as a Christian before God. This book is not fodder for debate but is about God’s Word to his people. We observe that Genesis is about God, and therefore, we must read it for how God intended it to address his covenant people. Even as we may legitimately find material for discussion about defending our faith against opponents, we cannot let that displace Genesis as foundationally about encouraging our faith within the church as those in communion with God. Genesis is first and primarily relevant for those who would want to know how to have a relationship with the true God of the universe.


These reflections on Genesis 1–2 are, consequently, unashamedly theological. They are not meant to overturn any other studies of Genesis but are meant to provide spiritual nourishment for people who want to know what the Scripture says about our Triune God. For example, as we see God’s power in rolling out the universe, in hanging the stars, and giving the earth a sustainable ecosystem so that we might live on it, we should be moved to think about how generous, caring, and kind God is in the ways he uses his power for his people. We should look most at the comfort we find in belonging to the almighty God who cares for us. God and our communion with God as his people is the heart of Genesis 1–2.


These reflections are, further, unashamedly Christ-centered. The underlying conviction is that when the resurrected Christ began “with Moses and all the Prophets [and] interpreted to them in all the Scriptures the things concerning himself,” he knew exactly what he was doing and had infallible insight into the true and full meaning of all Scripture (Luke 24:27). Since Christ explained how the books that Moses wrote are about him, then we should search out that Christ-centered relevance. Since it was “Jesus, who saved a people out of the land of Egypt,” we know that Christ was involved as Savior even in the events that Moses recorded (Jude 5). Since “the Rock was Christ” from which the Israelites drank spiritual nourishment as they traversed the wilderness, we know that Christ provided for his people’s good during the ministry of Moses. Most pointedly for our considerations, Christ’s preeminence shines in how “by him all things were created, in heaven and on earth, visible and invisible, whether thrones or dominions or rulers or authorities—all things were created through him and for him” (Colossians 1:17). So, we follow the apostles in understanding all Scripture, including Genesis 1–2, to teach us about the Lord Jesus. Each of our reflections, therefore, draws an explicit connection to how Genesis informs not merely our communion with God but even more specifically how sinners have communion with God through salvation in Christ.







CONCLUSION


We live in the digital age when data is the chief capital. The collection, storage, and transfer of information are the primary commodities of our day. Yet there is something nice about sitting next to someone you love, saying nothing but enjoying their presence. This presence makes our hearts even happier than learning something new.


Too quickly we conclude Genesis 1–2 is about conveying information when it is truly crafted for communion. The teaching in this creation account is not so much a data dump as a love letter. This narrative of how God fashioned the universe should lock your attention not onto the facets of creation as much as on how God summoned you into being so that he could care for you. In this way, this text is a means of grace for God’s people, intended for making God present in our lives and increasing our faith in what he has done for us in Christ. The Scripture is inexhaustible in its riches, always offering new and fertile nutrients, because God gives himself to us in words of holy writ crafted for communion.







QUESTIONS FOR FURTHER REFLECTION


1.What is Genesis primarily about?


 


2.How does Scripture’s very purpose help us to see God’s desire to have communion with his people?


 


3.In what ways do the biblical narratives become more exciting to you when you see God’s Word as a means of grace rather than only a historical record?


 


4.Why is Genesis important for the ordinary Christian life, not just for apologetic discussions?
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THE BEGINNING OF COMMUNION


The Creator & the Created


Since Genesis addresses God’s people about their relationship with God, then it also tells us about the beginning of our relationship with God as the creatures made in his image. Now, this relationship begins because in creation, God called into existence what did not previously exist. A relationship requires two distinct parties. In regard to our communion with our Creator God, Genesis teaches precisely that the Creator is the eternal God who called creation into existence and made a relationship with creatures in it. Therefore, God remains thoroughly distinct from the creature even though he has forged a relationship with us.


Genesis 1:1–2 has been traditionally understood to recount the absolute beginning of the universe. That beginning, however, marks some fundamental and amazing truths about God and how we relate to him. These verses read:


At the beginning, God created the heavens and the earth. Now, the earth lacked form and was void, and darkness was over the face of the deep, and the Spirit of God was hovering over the face of the waters.1


As the opening words of Scripture record the first moments of the physical universe, they help us understand some crucial things about God and our relationship—our communion—with him. This chapter’s main point is that Genesis 1:1–2 addresses God’s people to remember that God is entirely different from us, which ought to fill us with hope and wonder.







GOD’S FIRST ACT OF CREATION


The Bible’s first two verses contain and highlight some of the most exciting and deepest theology that we could ever consider. However, Bible interpreters have understood verses 1–2 in a few different ways, so before teasing out these verses’ rich theological significance, we need to consider what they mean.


Some interpreters have understood these verses as a summary statement of the whole series of creation events, covering everything that happens through Genesis 2:3. To illustrate, imagine that I say to you, “I had an amazing day today. First, I had a delicious breakfast; then, I had lots of fun at work; and last, it was good to get home.” In this story, “I had an amazing day today” is an overview of the whole story that is about to follow. That first sentence encapsulates all the events that compose the real narrative of the story. Some have understood “At the beginning, God created the heavens and the earth” in the same way.2


This understanding entails that this first statement about God creating the heavens and the earth does not describe a distinct act unto itself but introduces the story about God’s creative work that takes places throughout the rest of the story. For this reason, many interpreters who hold this view would prefer to translate verses 1–2, “When God began to create the heavens and the earth, the earth was without form and void.”3 This translation suggests that as God began his creative work, the earth was already there, but it simply had no form and was empty.4 In this case, the Bible assumes that God created by using physical matter that was already present. Some interpreters who understand verse 1 this way still affirm that God created the physical universe but say that their view implies that Genesis does not reveal how the material of creation came into existence.5 Further, God may have been interacting with pre-existing, even eternal, physical matter. Regardless, this interpretation understands the narrative in Genesis to make no comment on the origins of the physical universe. However, another interpretation better fits the grammar and theology of Genesis 1.


The better interpretation understands God’s work of creating the heavens and the earth as the first distinct act that God performed in making the universe. This distinct act takes place before the main thrust of the narrative really gets going with the events of day one in verse 3.6 To illustrate this interpretation through another version of that imagined conversation, the story would now run: “I woke up today, had a delicious breakfast, then …” In this telling, “I woke up” clearly functions as the first event of my amazing day. This sense is the way we should understand Genesis 1:1.


The Bible’s first sentence then describes the actual beginning of the universe as God called it into being. The translation provided above, “At the beginning, God created the heavens and the earth,” is not meant as a mutually exclusive alternative to the standard “in the beginning” but simply highlights theologically that this event of creation is the first moment of the universe. In the traditional understanding of this verse, although it is very difficult for our minds to comprehend, neither space nor time existed before God’s act recounted in verse 1.


I used to love going to the movies. There was always one moment between the trailers and the film that was most effective for building real excitement. After the final preview, the sound went quiet, the screen dimensions adjusted to the right ratio for this movie, and the lights got even darker. In that still moment, you were ready, and then … BAM! The screen roared to life again and launched you into the story you’d been waiting to see. Genesis 1:1 is supposed to have that effect, bringing us to the moment when we are ready to be launched into the story. Genesis 1:1 marks the first event, functioning as the dimming of the lights for dramatic effect to put us in the right posture for the story that God is about to unfold in his Word.


We ought to have an excitement about God’s Word. Genesis 1:1 is about putting you on edge for the most exciting story that you could ever hear: the story of God’s redemptive history. At the church I pastor, I purposefully make a big deal out of the public reading of Scripture (1 Timothy 4:13). In our services, we stand when holy Scripture is read aloud. I tend to leave long pauses between announcing the text, asking them to stand, and then stating with as much resolution as I can muster, “This is God’s Word,” followed by reading the text. I want to make the point that something serious, something special, something eventful is about to happen. That something is that God’s own address to his covenant people is about to be heard. I want the buildup to be as profound as we can manage. Genesis 1:1 is Scripture’s own contribution to that sort of effect. God just made everything, so we should buckle up for what happens next.


In this understanding, Genesis 1:2 then picks up the movie by describing the earth in its initial state as the result of God’s creative work in verse 1. I have translated it, “Now, the earth lacked form and was void, and darkness was over the face of the deep, and the Spirit of God was hovering over the face of the waters.” In this rendering, “now” draws attention to how the Hebrew grammar shifts attention from the wide scope of the entire universe to focus specifically on the earth for the following narrative. We might think of another imaginary story that goes like this: “The whole buffet at the restaurant was sprawling and full of wonderful foods. Now, the steak in particular was delightful.” This story changes from a wide-angle lens to a narrow-angle focus. So, too, Genesis 1:2 shifts attention from the panoramic perspective on how God brought the whole universe into existence to zoom in on the further creative works that he was about to do concerning the earth in particular.


In this case, God created the heavens and the earth, and when he did, the earth’s initial state was that it lacked form and was empty. That condition sets the stage for how God will develop the earth’s state throughout the rest of the creation narrative. In sum, the crucial point is that the events of verses 1–2 occur emphatically before day one of creation begins in verse 3. This first event tells us that God made all the physical matter of the universe.7 With that in mind, we can now unpack some of the rich theological significance that this understanding entails.







GOD IS DIFFERENT FROM US


There is a fundamental distinction between the Creator and the creation that is underscored by the Bible’s description of how God made the universe. God is different and distinct from the universe and everything in it. As Joel Beeke and Paul Smalley succinctly state, “the Bible knows only two categories of being: God and what God made.”8 How could it be otherwise, since God brought everything that is not God into existence?


God’s power is on full display and is an intended emphasis throughout the creation narrative. Although in other places in the creation account God “forms” aspects of creation (יָצַר, yatsar), God’s first act was to “create” (בָּרָא, bara’). The difference between these two verbs highlights that God did not make the universe by using preexistent matter but brought everything in the universe into being.9 So there was no physical matter of any sort or any of the dimensions that belong to creation before God brought the heavens and earth into existence. Further, the spiritual realms, which we often call heaven, did not exist before God created them either. So the first act of creation brought the earth, the physical heavens, and the spiritual heavens along with the angels into existence (Job 38:4–7; Psalm 104:2–5).10 God’s power is manifest in how he did not need anything to make the universe, creating it simply by his own word and depending on nothing.11


God’s power is obvious in how he made such a multivalent creation, not composed of only one type of existence. Although some doubt that “the heavens and the earth” refers to God’s creation of the distinct spiritual and material realms, Psalm 148 seemingly confirms that this distinction was at least partially in view.12 This psalm falls into two parts, summoning the heavens to praise God in verses 1–6 and the earth to praise him in verses 7–12, clearly structuring this extended call to worship around the opening lines of Genesis. Admittedly, the first section about the heavens includes the sun, moon, and stars, excluding a neat and tidy distinction between the heavens and the earth as spiritual and material realms. Nonetheless, the psalmist’s first call to worship is:


Praise the LORD from the heavens;


praise him in the heights!


Praise him, all his angels;


praise him, all his hosts! (Psalm 148:1–2)


The psalmist’s address to the angels under the call to the heavens to praise God indicates that the heavens include the spiritual realm where angels reside, as it would in Genesis 1:1, even if later references to the heavens encompass celestial bodies of the material universe. The second summons in this call to worship then addresses the earth:
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