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    Introduction
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    Vanessa became a Christian at the beginning of her sophomore year in college. From the moment she experienced the love of Christ, she knew she was called to share that love with her neighbors as effectively as she could, contributing all of the best gifts she could offer. Her passion quickly led her to become a volunteer tutor in an afterschool program in a low-income area.


    When she first met thirteen-year-old Rosa, Vanessa was sure that she could minister to her in a way that would be life transforming. Rosa responded to her encouragement, backing away from gang-related friends and beginning to focus on her studies. Vanessa and Rosa began to envision all of the ways Rosa could call upon God’s help to give her the strength to make her dreams come true.


    What Vanessa did not know was that Rosa, unlike her younger sisters and brothers, was born in another country; she had been brought to the United States without legal permission. Vanessa did not know that Rosa’s hard-working mother did not earn enough money to provide rent and food without Rosa’s financial help. Vanessa’s eagerness and Rosa’s fragile new hopes were about to run headlong into barriers that could not be simply solved by determination and faith.


    The saying is well known: Give a man a fish and he will eat for a day; teach him to fish and he will eat for a lifetime. The message is clear that intelligent love goes beyond charity to community development. While it is an act of love to provide a needy person with a hand-out, it is clearly more effective and more empowering to train them for a job, help them to build a house or provide them with after-school tutoring. Learning how to fish is better than receiving fish.


    Knowing how to fish, however, is not much use if there is a wall around the fish pond, and fishermen are not allowed access to the water.


    Community development strategies reach beyond mere charity to engage people in solving the problems in their neighborhoods. What does not typically get addressed by such strategies are the barriers created by unjust policies, laws and social structures. Community development will not stop air pollution, fix a broken immigration system or ensure the availability of health insurance for workers and their families. Sooner or later, those engaged in community development hit a wall.


    Transforming a community requires more than neighborhood development; it demands courageous organizing and persistent strategic advocacy.


    Organizing is the practice of bringing people together to create systemic change in their community. Organizing groups may provide direct services and community development to create change, but they also take on the root causes of problems. When they see a wall, they figure out how to take it down.


    This kind of effort requires advocacy. Advocacy is the process of calling on leaders (whether corporate or governmental) to make public commitments to use their power in ways that respond accurately and effectively to the needs of those affected by their decisions. Through advocacy, public decision-makers end up sharing their decision-making power with their constituents and communities.


    Advocacy, in short, makes democracy real. Advocacy is a way for members of a democratic society to exercise the stewardship of influence, utilizing their rights and carrying out their responsibilities. Taken together, organizing and advocacy ensure that fishermen have access to the water, so they can eat for a lifetime, rather than depending on the random act of kindness of someone with an extra fish.


    Organizing and Faith: Two Models


    In the United States, most organizing models are based on the theories and practice of Saul Alinsky, who began his organizing work in the slums of Chicago in the 1930s. While Alinsky included churches in his organizations, he was primarily focused on neighborhood organizing. Over time, several Alinsky-based organizations developed that focused more centrally on organizing communities of faith, a strategy that is usually called “faith-based organizing.”


    Faith-based organizers use the same basic assumptions and methodologies that would be employed when organizing any other sector of society, often using faith-oriented principles to articulate the rationale for their methods. While the majority of their organizing is congregational, based in particular faith communities, they involve other community organizations in their networks.1


    “Faith-rooted organizing,” by comparison, goes a step further. Rather than adapting a secular model, faith-rooted organizing is shaped and guided in every way by faith principles and practices. Faith-rooted organizing is based on the belief that many aspects of spirituality, faith traditions, faith practices and faith communities can contribute in unique and powerful ways to the creation of just communities and societies.


    Many of the organizing initiatives that have had the greatest impact on society—from the labor initiatives of the early 1900s to the civil rights movement and the Central American Sanctuary Movement—did much more than just incorporate people of faith into Alinsky-style organizing; they drew on the deepest wells of the beliefs, values, disciplines and practices of the people of God.


    Faith-rooted organizing is defined and differentiated by faithfully pursuing two questions:


    
      	How can we ensure that our organizing is shaped and guided in all ways by our faith?


      	How can we organize people of faith to enable them to contribute all of their unique gifts and resources to the broader movement for justice?

    


    Faith-rooted organizing examines and reevaluates all of the classic components of organizing to explore the potential answers to these questions. It includes and reshapes each of the following core areas of organizing theory and practice:


    
      	Goals: how will the world be different as a result of your organizing?


      	Analysis: Where do you start from? What are the obstacles in your path? What resources do you have to address them?


      	Strategies: How are you going to move from where you are to where you want to be? What special strategies will the faith community contribute to the movement?


      	Recruitment: how will you motivate people to get off their couches, away from their computer and TV screens, and out the front door to join the front line of the struggle for justice in their community?


      	Leadership development: how will you equip participants to discern common goals, analyze situations, and develop and implement strategies?


      	Sustainability: how will you keep it all going for as long as it takes?

    


    Faith-rooted organizing comprehensively and carefully examines all that faith brings to the table of change—from visions and dreams, to values, to scriptures and sacred texts, to symbols and rituals. Faith-rooted organizing recognizes all of the particular gifts and resources not only of individuals with faith but of the holistic spiritual communities where faith is nurtured and expressed. It is not designed to denigrate or replace other forms of organizing. It assumes a fully multisector, broad-based movement for justice, functioning like a body in which each part does what it does best. Faith-rooted organizing is designed to enable the faith “sector” to give its best to the whole.


    The vision for faith-rooted organizing comes from the concrete experience of global justice movements such as the multisectoral movement in the Philippines formed against the dictator Ferdinand Marcos and his historic exploitation of the poor, and Central American movements to end the ownership and control of land by a few families to achieve full democracy. In these movements, individuals were seen to be active in a variety of sectors over the course of their lifetimes but continued to participate in an overall movement toward a better world. A collective understanding of human nature and identity led them to believe that each sector (students, workers, faith leaders, mothers, etc.) has specific gifts to offer and can best offer those gifts when they are organized in a way that is tailored to their context. The various sectors then learn from and inspire one another.


    This approach has transferred well from the Philippines and Latin America to other contexts. Altagracia Perez, an Episcopalian priest and leader in a faith/community/labor coalition in Los Angeles, notes that when faith and labor worked collaboratively while each maintaining their own separate identity and organizing approaches, each was pushed by the other to live up to its highest values.


    Faith-rooted organizing is a model built on a foundation of international strategies of system disruption and transformation for the good of the least among us and the common good. Its structure has been developed (informally) by faith-inspired leaders such as Mahatma Gandhi, Martin Luther King Jr., Oscar Romero, Gustavo Gutierrez and Cesar Chavez—all of whom, in their own ways, were motivated by the way of Jesus.2 The model also builds on the theology, theory and practices of many lesser known leaders in the U.S. civil rights movement and the Central American Sanctuary Movement. As a coherent model, however, faith-rooted organizing is new, developed in the twenty-first century and tested by the work of young religious leaders in Clergy and Laity United for Economic Justice (CLUE).


    CLUE-CA is a grassroots alliance of California faith leaders from all religious traditions who join low-wage workers in their struggles for a living wage, health insurance, fair working conditions and a voice in the economic decisions that affect their lives. CLUE-CA also works at removing barriers that keep low-wage workers from full participation in the workplace and the community—barriers such as a broken immigration policy and dysfunctional criminal justice systems. CLUE-LA is a Los Angeles chapter where much of what became the faith-rooted organizing model was worked out.


    Because faith-rooted organizing is so centered in Scripture, theology and spirituality, faith communities with little prior involvement in organizing and advocacy find it to be a good on-ramp to such efforts, thereby contributing their unique resources and gifts to larger collaborative initiatives for social justice. It is designed as a twenty-first century open source model—a phrase borrowed from the world of computer technology which assumes that any approach to solving a problem is improved by the free and ongoing integration of best practices from other approaches. The concepts and training exercises of faith-rooted organizing are meant to be available to anyone who wants to bring people of faith together to create comprehensive change.


    Faith-rooted organizing is not a model in the traditional sense. It is a toolbox, an orientation and a way of life. Faith-rooted organizing is never a finished product; it is designed to encourage sharing of best practices wherever and whenever they occur. In alignment with this philosophy, this book will incorporate the theological insights of an international network of faith-oriented justice scholars, exploring the implications of their insights on the ground. It will also include quotes from faith-rooted activists involved in the great movements of the twentieth century, as well as stories from various places around the country where faith-rooted organizing is currently being practiced.3 This is a book written by community for community.


    In connection with this innovative approach of community-to-­community teaching, we are each writing in our own voices, in dialogue with each other. A quick introduction to us:


    Alexia is a Lutheran pastor with over thirty years of experience in organizing and ministry. The faith-rooted organizing model was developed under her leadership as the executive director of CLUE-LA and CLUE California for eleven years. She now teaches the model in various forms around the world, consulting for ministries and organizations such as World Vision, InterVarsity Christian Fellowship, the Christian Community Development Association and a variety of denominations, and teaching as adjunct faculty for various Christian colleges and seminaries. Alexia was inspired to write this book by two young women she wants to pass the torch to: Alina Consuelo Ortiz Salvatierra (her daughter) and Kim Yehsong (a young campus ministry leader in Chicago). You are invited to listen in as she shares the core of her message with them at the end of each chapter.


    Peter is a theologian, pastor and activist in New York City. He teaches theology at New York Theological Seminary where he directs the Micah Institute. Inspired by the prophet Micah’s call to do justice, love mercy and walk humbly with God (Micah 6:8), the Micah Institute educates faith leaders to fight poverty and injustice. The Micah Institute has played an important role in organizing clergy for a new living wage movement through a growing multicultural faith/community/labor coalition in New York City. Peter lives out the depths of his theological training on the streets of the city as a pastor at Park Avenue Christian Church.


    This book is designed to introduce you to the principles and practices of faith-rooted organizing being used by prophetic evangelical Christians around the United States. It will provide a theological and scriptural foundation that clarifies God’s call to engage in faith-rooted organizing. Throughout this book we will intertwine the testimonies of a cloud of witnesses into our presentation of this model. We welcome you to the adventure!4
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  The Roots of Faith-Rooted Organizing
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  The history of justice movements around the world has much to teach us. If we seek to change our communities for the better, we will find ourselves standing on the shoulders of generations of activists and organizers.


  Unfortunately, as traditionally practiced, community organizing—the effort at bringing a community together to fight for its rights and improve its situation—neglects history, focusing instead on the present and the future.


  By contrast, faith is profoundly historical. The God of the Bible acts in and through history. Our salvation occurs in the context of a long history of redemption. Christian mystics, rooted in a personal relationship with God, are aflame in their prophetic witness in and for the world.


  In fact, many of the most significant leaders of the great movements for justice of the twentieth century were people of great faith. In the civil rights movement led by Martin Luther King Jr., in movements for justice in Central America, in the Central American Sanctuary Movement in the United States and in the farm workers movement led by Cesar Chavez—we find faith at the heart and the root of each effort. In this chapter we’ll explore the mystical-prophetic underpinnings of the great organizing movements of the twentieth century, with an eye toward how their experience might inform our efforts today.


  Shalom Justice


  The black freedom struggle that led to the American civil rights movement was animated by a marriage of mysticism and prophetic witness.1 While mystical union with God is often constructed as individual union with God in Christ, it is better understood as having a communal context: covenantal participation in God mediated through active participation in the church. Mystical experience is rooted in personal relationship with the Living God, but it always engages the community. The glory of God is thus revealed in what is often called shalom justice.


  The prophetic witness of such movements recalls the love and justice of God and the prophetic imperative in the Old Testament based on God’s justice and righteousness. Transliterated from Hebrew as mishpat and sadiqah, justice and righteousness are brought together in prophetic discourse time and again, reminding Israel of its mission to restore creation’s shalom as a concrete way of worshiping the Creator. As Nicholas Wolterstorff writes:


  God desires that each and every human being shall flourish . . . and experience what the Old Testament writers call shalom. Injustice is perforce the impairment of shalom. That is why God loves justice. God desires the flourishing of each and every one of God’s human creatures; justice is indispensable to that. Love and justice are not pitted against each other but are intertwined.2


  Wolterstorff helps us to see that the struggle for justice must be rooted in the mystical and prophetic streams of Christianity.


  The burning bush of Moses comes to mind because it illustrates the deep connectedness between the mystical and the prophetic. Moses learns two things in this divine encounter: God’s most personal and precious name, and God’s most earnest message of liberation for the oppressed. In this way Moses’ encounter with God is both mystical and prophetic, and he is radically transformed: from royal felon in flight to spokesman for the liberation of the Hebrew people, from one avoiding politics at all cost to one who stands face to face with Pharaoh.


  Central to both the prophetic and the mystical is love. Through love, we open ourselves to receive the hidden things of God, mysterious knowing that is dark and inarticulate but at once and the same time arresting and illuminating. Through this experience, we learn that God’s love is always turned outward, oriented toward the poor. Our love becomes organized by this mystical rootedness to love the other, the poor and weak. Soon, we are aflame with God’s love for justice amidst all peoples. Central to living shalom, then, was loving the Lord “with all your heart and with all your soul and with all your strength” (Deuteronomy 6:4) and also caring for the marginalized—widows, orphans, strangers and the poor (Zechariah 7:9-10).


  The prophetic call to shalom justice in the Hebrew Bible converges in the person of Jesus Christ. Jesus of Nazareth in his person embodies God’s love and justice for the world. His teaching of the kingdom of God unveils the pretense of imperial power and offers the countours of a new order of love and justice. As a Jewish improvisor on Torah, Jesus presses the tradition to a radically inclusive love; when he heals a man on the sabbath, for example (see Mark 3:1-6; Luke 13:10-17), he improvises with the law toward the end of loving restoration. Love is, therefore, the avoidance of any act of violence or dominance over another. When we read through Paul’s famous summation of love we find no act of dominion, for that always necessitates an act of violence. Love, says Paul, “is patient, love is kind. . . . It always protects, always trusts, always hopes, always perseveres” (1 Corinthians 13:4-7).


  In the work of Martin Luther King Jr. and Cesar Chavez we see a mystical and prophetic commitment to both patience and kindness. They did not capitulate to the powers that be, for that is not prophetic. They stood their ground calling for an end to oppression. But neither did they capitulate to the vilification of their opponents, for that would be a rejection of the mystical work of love inspired in them by God. As we will see, their faith would give a unique quality to their efforts, with a unique force to their results.


  Martin Luther King Jr. and the Civil Rights Movement


  For Martin Luther King Jr., the goal of the civil rights movement was beloved community—the place where everyone is recognized as being equally and infinitely precious, where everyone is welcomed, valued and respected.3 Every institution in the United States had been set up, unconsciously or consciously, to legitimate and perpetuate white male power and privilege. Christians were at the center of movements of resistance to this racial injustice: Sojourner Truth and Harriet Tubman worked to abolish slavery; Ida B. Wells fought to end lynching; Fanny Lou Hamer and Ella Baker fought for the civil rights movement. King saw the establishment of beloved community on earth as a translation of Jesus’ teaching of the kingdom of God. Thus, King’s contribution to America’s political future was first and foremost theological.


  For King, God created all people in the divine image (imago Dei) and the universe is founded on God’s justice.4 Every person is sacred, unique, dignified and loved by God, and thus must be fully and meaningfully incorporated into the human community. The church is called to embody the boundless love of God by being a community of radical welcome to all God’s children.


  King’s vision was inspired by Jesus’ teaching, which had a dynamic “already” and “not yet” character.5 For King, “beloved community” refers to the “already,” earthly manifestation of the kingdom of God—the “creation of a society where all men can live together as brothers, where every man will respect the dignity and the worth of human personality.”6 For King the civil rights movement made possible not only the liberation of individual African Americans but also a new social order: “The end is reconciliation, the end is redemption, the end is the creation of beloved community.”7


  While King’s vision of beloved community developed gradually, he had a dramatic conversion to faith-rooted organizing. The night his home in Montgomery was bombed, King prayed at his kitchen table for God’s help. In the stillness of that moment King resolved to continue the quest for justice and the development of the beloved community. His heart was enflamed with love for God as a motivation for the movement for justice. King became inspired by multicolored dreams of democracy, a dream he was dedicated to making a reality. As historian Troy Jackson writes,


  King’s optimistic, hope-filled message rooted in the power of God inspired men and women to remain in and sacrifice for the struggle. His consistent emphasis on the love ethic found in the life and teachings of Jesus provided the theological undergirding for the strategy of nonviolence. King’s growing faith in God also fueled his conviction that the civil rights movement could become a vehicle for redemption in Montgomery, the South and the throughout the whole nation.8


  King’s legendary 1963 speech “I Have a Dream” is one of the most memorable expressions of his vision of beloved community. A synthesis of Jesus’ ideal of the kingdom of God and the American dream, King proclaimed his dream to be “deeply rooted in the American dream that one day this nation will rise up and live out the true meaning of its creed—we hold these truths to be self-evident, that all men are created equal.” The dream is inclusive of all people—“black men and white men, Jews and Gentiles, Catholics and Protestants.”9 Drawing liberally from the deep river of the black church tradition, King’s call was nevertheless to every U.S. citizen: one day all people, regardless of race, creed or color, can sit down together, learn together, play together, serve together. In so doing King provides not only an image of the beloved community but also a concrete embodiment of it (Jesus Christ) as well as a political process toward achieving it—nonviolent love.


  Toward the end of King’s life, he began to expand his focus from racial segregation in the United States to human rights throughout the world.10 In his sermon “A Time to Break Silence,” delivered on April 4, 1967, at New York’s Riverside Church, King argued that the American empire was “the greatest purveyor of violence in the world today.”11 Racism, materialism and militarism were all based on a logic of violence; they could only be permanently dismantled through nonviolent love. So King proposed to dismantle the “powers and principalities” of racism, poverty and war by building a large-scale, nonviolent coalition for justice.


  The poor remained King’s ultimate focus, a conviction rooted in Jesus’ teaching of the kingdom as good news to the poor (Luke 4:18-19; 7:22). Jesus’ parables communicate his vision of the just and peaceable kingdom.12 His miracles, healings and solidarity with the poor, outsiders and victims served as a living demonstration of shalom justice.13 Even his Spirit-empowered cruciform life was a parable of the kingdom, offering clues about the shape of the just and peaceable kingdom. Scattering mustard seeds of hope throughout Galilee, Jesus’ kingdom grew quickly, offering life-giving love to individuals, communities and the land.14


  King and others saw this aspect of the gospel clearly, and so the U.S. civil rights movement could be described as a provisional expression of the just and peaceable kingdom of God. King laid out a theological drama in which a reconciled humanity was central both to the means and ends of the movement.15


  Faith-Rooted Visions of Justice in Latin America


  The wave of revolution against the established order that characterized the 1960s in the United States also occurred internationally. Throughout the world, movements for justice were gaining momentum and resulting in rapid social change.


  In Latin America, faith leaders played a significant role in advocating for justice for the poor. Their efforts were shaped by their theology which in turn was formed by their interpretation of the core messages of Scripture. While these pastors and teachers differed in many respects, their common insight was that biblical interpretation has often been influenced by social perspective and economic location. The wealthiest nations, as well as the richest individuals, bring a different set of lenses to their reading of Scripture than the poor; historically they have had the social power to assert that their interpretations are correct and, furthermore, to limit access to other interpretations.


  In Bible studies with poor campesinos throughout Latin America, Catholic leaders like Gustavo Gutierrez and Protestant leaders like Jose Miguez Bonino and Medardo Gomez (of the Lutheran Church of El Salvador) sought to place the Bible directly into the hands of the poor—people who most needed to hear all of the ways in which the gospel is meant to be good news. Although they were often maligned as “communists” who “politicized” the Bible, their goal was simply to build a “theology of the people” that spoke God’s love into the real circumstances of extreme injustice that had existed in Latin America for centuries.


  In The Gospel in Solentiname, a transcript of Bible studies with Nicaraguan peasants compiled by Ernesto Cardinal, Olivia (a campesina mother) read the Gospel of Luke for herself for the first time:


  I remember the priests used to preach to us that the Protestants were blind guides. But they themselves were on the side of the rich and the powerful. They were really the blind guides. Catholics or Protestants, blind guides are the ones who read the Gospel that says, “Woe to you rich!” and they’re so comfortable they don’t see it. They preached a lot of things, but they didn’t preach love, and they didn’t practice. And we were blind in that same chain and we didn’t show any love for others either.16


  At the same time, several evangelical leaders in Latin America also began to reflect on the Biblical call to justice. Rene Padilla and Samuel Escobar coined the term mision integral (“holistic mission”) to talk about discipleship that integrated spirituality, evangelism and social justice. Justo Gonzalez, a Methodist theologian, published Bible Study guides for local churches that lifted up justice themes.


  The first fruit of this theological awakening was inspiration and sustaining strength for those who sought justice. As the numbers of faith leaders grew and their commitment increased correspondingly, the repressive regimes of Latin America responded with waves of retaliation and repression. Archbishop Oscar Romero, a well-known advocate for justice in El Salvador, was assassinated while he was celebrating Holy Communion in 1980. In the months before his murder, catechists in El Salvador who carried Bibles publicly reported being routinely harassed and often severely beaten by soldiers who saw them as “communists.” Many told stories of friends and family who had “disappeared” because of their widely known commitment to justice for the poor.


  While many pastors and congregational leaders in Central America became martyrs, many others became refugees. In the decade from 1980 to 1990, roughly 500,000 Central Americans came to the United States fleeing civil wars in Central America. At the time, U.S. asylum policy employed a different set of standards for individuals from hostile countries than for U.S. allies, and the U.S. government had been funding Central American dictatorships for many years. At the same time that human rights organizations were documenting widespread atrocities in Guatemala, for example, only 5 percent of Guatemalans who applied for political asylum were approved. When Christian congregational leaders discovered that they could not obtain political asylum in the United States, they asked for “sanctuary” in the churches.


  Sanctuary is a term drawn from the biblical concept of the cities of refuge. In Numbers 35, the people of Israel are given an institutional remedy for situations where a lawbreaker is likely to receive unjustly cruel punishment. “Cities of refuge” are set apart as sites of sanctuary for individuals who have committed manslaughter but are being treated as if they have committed murder. The people of God are to protect the lawbreakers until they can get a fair hearing and a just punishment for their crime. This biblical tradition has resulted in laws all across the globe protecting the right of faith communities to offer protection to lawbreakers who fit into this category.


  The United States has never formally provided this right to churches, although U.S. Christians have often assumed the role. In the 1980s, Presbyterian pastor John Fife and Quaker philosopher John Corbett began a Central American Sanctuary Movement which at its height saw hundreds of congregations across the country providing sanctuary to Central American refugees. Ultimately, the movement succeeded in reforming the legislation governing political asylum; a uniform set of humanitarian criteria was developed and kept independent of political alliances.


  The Sanctuary Movement depended on strategies that were markedly different from those used by traditional community organizers—most notably in that the U.S. citizens who protected Central Americans at the risk of arrest and prosecution were not motivated by self-interest. Rather, they described themselves as moved by faith and solidarity.


  This passionate self-sacrifice for the wellbeing of others, often expressly in the name and spirit of Jesus Christ, commanded the respect of the broader society and the attention of the political leadership. They won the trust of the average American precisely because of the moral authority that came from their willingness to sacrifice for the truth. They echoed the new theology of the Latin American Christians who were arriving at the doors of their churches as refugees—prioritizing, in word and deed, the needs and perspective of the poor in the pursuit of the common good.


  Cesar Chavez and the Farmworkers


  Cesar Chavez (1927-1993) was a Mexican American labor organizer. Trained in the techniques of Saul Alinsky, he cofounded the National Farm Workers Association. A mystically rooted Christian, Chavez often used biblical narratives and papal writings in his organizing efforts. He was mentored by labor-activist priest Donald McDonnell and sought to embody the imitation of Christ in both his personal life and his social activism. Chavez transformed traditional organizing through a deep theological and moral understanding of labor from his heritage in the Catholic Church.17


  When Chavez began organizing farm workers, they were being kept in an impoverished and powerless state by the well-organized and powerful lobbying of commercial farm owners. Commercial farm lobbying efforts had been successful in keeping agricultural workers from being covered by the National Labor Relations Board Act. This exclusion meant that no labor standards, including health and safety, would apply to agricultural workers. Furthermore, farm workers had little to no job security. As part of an unstructured workforce, farm workers could easily be fired for any attempt to organize. Owners of these farms encouraged the government to maintain a continual supply of migrant labor flowing in from impoverished provinces of Mexico so that any employee could be easily replaced.


  Chavez’s personal faith and commitment to costly discipleship led him to organize faith leaders to resist these unjust conditions. The National Farmworker Ministry, an ecumenical Protestant organization traditionally dedicated to providing charity to impoverished farmworker families, was one of Chavez’s earliest and most dedicated allies. And then, when he began the 1965-1970 Delano Grape Strike and Boycott, he appealed to the National Conference of Catholic Bishops for support.


  After their own internal communications, Catholic Bishops intervened in the Delano Grape Strike and Boycott to act as mediators between grape growers and the United Farm Workers Organizing Committee. This intervention fostered trust and reached a culminating point in April 1970, when Lionel Steinberg, owner of the largest table-grape farm in Coachella Valley, “signed a contract with Chavez in a widely-publicized ceremony at the chancery of the Los Angeles archdiocese.”18 This set in place a model for honest brokering for union contracts. Bishops continued to be invited to act as observers in subsequent contract negotiations, ensuring that both parties—workers and growers—were negotiating in good faith.


  Roman Catholic ritualism, with its deep symbolism and ancient traditions, inspired the most well-known faith-rooted action by California farm workers: the pilgrimage from Delano to Sacramento. Lifting a cross intertwined with grape leaves, Chavez walked not only to publicize the plight of California farm workers but to also build solidarity among those workers and draw in potential allies to the cause of labor justice. On Easter Day 1966, ten thousand pilgrims converged in Sacramento, California’s state capitol.
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