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THE BIBLE IS MORE A SHELF OF BOOKS than merely one volume: it’s a collection of sixty-six compositions, of varied size, covering a thousand years and more. They were written in the Middle East and around the Mediterranean, and they use three languages, Hebrew (for most of them); Aramaic (for some chapters of Ezra and Daniel), a sister language of Hebrew, which probably Jesus spoke; and Greek (for the latest of the books).

The Hebrew and Aramaic books are called by Jews “The Torah, the Prophets, and the Writings”; to a Jew these are “the Scriptures.” Christians refer to them as the “Old Testament” because they add to them the “New Testament,” the books written in Greek (though also written by Jews). Christianity places most emphasis on these later writings and often uses them to provide the key to understanding the earlier writings.

In this book, after three introductory chapters, we are going to look at the Bible mainly as “God’s story” and as “God’s word.” We begin with the story that starts with creation and takes the people of God down to the end of their independent political existence in 587 BC (chaps. 4–5). Then we look at a retold version of the story that centers its interest in Israel’s worship (chap. 6) and at some shorter stories (chap. 7) before coming to what Christians see as the climax of the story in Jesus of Nazareth (chap. 8).

Other parts of the Bible do not have the narrative form of the story: rather, they explicitly teach or preach. Thus we look in successive chapters at law, prophecy, advice, letter writing, and visions (chaps. 9–13). Then, after two chapters considering Israel’s response in the form of its worship and its intellectual wrestling (chaps. 14–15) we ask the question, How can the Bible speak today (chap. 16)?

The books collected into the Old and New Testaments are not the only old Jewish and Christian writings we have; the ones included here are those included in Protestant Bibles. The Bible as read by Catholic and Orthodox Christians includes some other Jewish writings, the “Apocrypha” or “Deuterocanonical Books.” These belong to the period from the time of the latest Old Testament books up to that of the New Testament. They provide more examples of the kind of writings we look at here: further accounts of the story of the nation and further short stories (Tobit, Judith, Maccabees, 1 Esdras), as well as additions to the earlier stories and further visions (2 Esdras), two more wisdom books (Wisdom and Ecclesiasticus), and a further psalm (the Prayer of Manasseh). Baruch is more difficult to classify: it has affinities with story, prophecy, psalmody, and wisdom.

The Bible is God’s book. God was involved in its coming into being, and it tells us the truth about God and about us. It’s also a human book. When God first created the world, he did it without human help. He said “let there be light”—and there was light. He could have created the Bible the same way, no doubt. It could have dropped straight from heaven. In fact it was written by human beings—people such as Isaiah and Matthew. God worked through them and spoke to them, but the books are their work too. This doesn’t mean it’s spoiled by being a human book. It does mean that if we want to understand it, we’ll need sympathy both for the God behind it and for the human beings behind it. You don’t have to believe in God to understand the Bible. You do have to be sympathetic to the way it talks about God and about the world as his world. You have to have an open mind. You have to try to look at life the way the Bible does, if you are to understand it. You also have to have sympathy for the people behind it. You are not a farmer in Hebron in 800 BC, or a scribe in Babylon in 400 BC, or a slave in Rome in AD 50. But you have to imagine how life was for them, if you are to understand the books they wrote or the books they read.
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THE EVENTS
OF THE BIBLE



ORIGINS (?2000–1200 BEFORE CHRIST)


The first date we can be reasonably sure of in the Bible is when some Israelites escaped from labor camps in Egypt under the leadership of Moses; the time is about 1260. But the Israelites regarded the beginning of their story as the journey of Abraham and Sarah from Mesopotamia to Canaan. Mesopotamia means “between the rivers,” and it denotes the country between the Rivers Tigris and Euphrates, seven hundred miles east of Palestine. It overlaps with the modern states of Iraq and Iran stretching down to the Persian Gulf.

One of the oldest and most splendid cities of Mesopotamia was Ur of the Chaldees. Chaldea is another word for Babylonia. Genesis tells us that, for reasons it doesn’t say, a man named Terah, with his wives and family, left Ur and traveled northwest to the town of Haran. After Terah’s death, part of the family, headed by his son Abraham, left Haran and migrated in a southwesterly direction toward the land of the Canaanites.

Racially, Abraham’s clan and the inhabitants of Canaan were related; their languages, too, were similar. They would be quite able to communicate with one another. However, their cultures and ways of life were different. The Canaanites were a settled, agricultural people. They worshiped a variety of gods under the presidency of one named El, who had sanctuaries throughout the country. Abraham’s clan were shepherds, not farmers, and they were thus less used to staying in one place: they might wander as they wished, and indeed they were obliged to wander to some extent, ever in search of pasturage for their flocks. Their God guided the leader of the clan and was thus often called by the name of the leader, by names such as “the God of Abraham.” This God accompanied them on their travels.

So Abraham and Sarah, Isaac and Rebecca, Jacob and his twelve sons moved to Canaan. They might have carried on living as shepherds there had it not been for a desperate famine that took Abraham’s great-grandchildren to Egypt. There, in fact, they settled and lived happily, until there was a change of government and a king (or pharaoh) came to the throne who was not so sympathetic to these aliens in his country.

So by about 1300 the descendants of Jacob—who had been given the new name “Israel”—were no better than state serfs of the Egyptians. At this time there were various Semite groups in Egypt, many of whom were put to work on building projects in the Delta area. However, one group fled from there, led by Moses. They raced east toward the Sinai Peninsula, and after a miraculous escape near the site of the present Suez Canal, found refuge in the desert. It was an area Moses knew well, and he led them to the mountain where the God of Abraham had once appeared to him. There a pact was made between God and this people, Israel.

The pact is referred to in the Bible as a “covenant.” The word denotes a solemn commitment. In this case, it is a two-sided agreement by which two parties promise to be faithful to each other. God had reached out to the Israelites, and now they committed themselves to God. The Ten Commandments and God’s other instructions are the standard that Israel agreed to accept as their part in keeping the covenant (though we do not know how many of these instructions go back to Sinai).

On leaving Sinai to move on to their destination in Canaan, these Israelites lived as nomads for a generation, mostly in the northern part of the Sinai Peninsula. Eventually they traveled up the east side of the Jordan rift, through the countries of Edom and Moab, and crossed the River Jordan near Jericho. They won spectacular victories under Joshua in the heart of the country, and these victories impressed themselves on later generations as the key to the Israelites’ occupation of the country as a whole. But before Joshua’s victories, the Israelites had conquered the country east of the Jordan separately, and the territory that became Judah was apparently attacked from the south by Caleb. Even in the center and north, some of the peoples of Canaan accepted the invaders, without resistance, perhaps recognizing them as their own kin and acknowledging the invaders’ God as their own too. One way and another, Israel could claim possession of the hill country west of the Jordan and of a fair slice of territory on the other side.

The following parts of the Bible refer to these events:








	◆ Israel’s ancestors

	Genesis (Job is also set in this period)




	◆ The exodus

	Exodus 1–18




	◆ The covenant at Sinai

	Exodus 19–40; Leviticus; Numbers 1–10




	◆ The time of wandering

	Numbers 11–36; Deuteronomy




	◆ The conquest under Joshua

	Joshua











CHAOS AND KINGSHIP (1200–931 BEFORE CHRIST)


The story of Israel’s getting into Canaan ought to lead into “and lived happily ever after.” In fact, it’s only the beginning of Israel’s troubles. Many Canaanite clans had not been defeated by the Israelites. Even the later capital, Jerusalem, was still controlled by an indigenous people called the Jebusites. Furthermore, at about the same time as the Israelites were making inroads on Canaanite territory from the east, the Philistines (who came originally from across the Mediterranean) were doing the same from the west. While the Canaanites might be doomed by this pincer movement, it was not clear that Israel would be the eventual victor.

In another way, the Canaanites themselves formed an even more serious threat to Israel. Their religion had a beguiling attraction for the Israelites. The name of the Israelites’ God was Yhwh, probably pronounced “Yahweh” (it used to be misspelled as “Jehovah”) and represented in most English Bibles by the phrase “the LORD.” This God had proved powerful in meeting the people’s needs in rescuing them from oppression and aiding them in battle. But could this God make crops grow? There might be doubt about that. On the other hand, making crops grow was the specialty of the Canaanite god Baal (El’s son)—so his worshipers claimed. And often Israelites fell to the temptation to join in his worship. Moral chaos also characterized these early years in Palestine: “all the people did what was right in their own eyes” (Judg 21:25).

Renowned leaders such as Deborah, Gideon, Samson, and Samuel belong to this period. They are often referred to as the “judges,” though the title is misleading because they were primarily figures through whom God rescued the people from apostasy and oppression. But the Israelites never won final security. With the Philistine threat increasing and Samuel now old, the Israelites eventually insisted on having the organized leadership required by the challenge of the situation. They insisted on having kings, like everyone else.

The first king was Saul, who won notable victories, though without being able to deal with the Philistine threat. Nor did he deal with the problem of religious anarchy: indeed he perhaps contributed to the problem by the shortcomings in his own commitment to Yahweh. He died in battle with the Philistines.

Even in Saul’s lifetime a younger man named David, a southerner (unlike Saul), had been cutting a more impressive figure. He was soon made king over the southern clans and eventually, when the family and followers of Saul were eliminated, over the northern clans too.

David was a key figure in Israel’s history. He disposed of the Philistine threat and created an empire that for his lifetime dominated the area on both sides of the Jordan. He captured Jerusalem and there installed the covenant chest or ark, a symbol of God’s presence that went back to the time at Sinai. His innovations mark a significant stage in the development of Israel’s worship, and the musical tradition of the temple (especially psalmody) was later traced back to him, though the building of the temple was not to be put into effect in his lifetime.

In the area of personal relations, however, he was weak, and in particular he never properly handled the key question of who was to be his successor. Eventually Solomon emerged; the actual building of the temple was his achievement. He is also credited with encouraging the teaching of “wisdom” in Israel, particularly as this is represented in the advice on everyday life offered by Proverbs; and it has been hypothesized that the cultural development belonging to his reign included the writing of the first connected history of Israel. However, he was unable to do more than hang on precariously to the Davidic empire, and in his reign the weaknesses that were to destroy the state became clear.

The following parts of the Bible refer to this period:








	◆ The judges and Saul

	Judges; 1 Samuel




	◆ David

	2 Samuel; 1 Chronicles; Psalms




	◆ Solomon

	I Kings 1–11; 2 Chronicles 1–9; Proverbs











DECLINE AND FALL (931–587 BEFORE CHRIST)


Solomon was a statesman, and it was part of his undoing; he was willing to compromise over questions of faith in “the national interest.” His son Rehoboam was not a statesman, and it was his undoing. While conditions in Palestine had militated against the clans really being one nation until they were united by a king, that fragile unity now disintegrated. Rehoboam lost the allegiance of virtually all the clans except his own, Judah. Thus from now on there were two independent states, Judah in the south (ruled by a descendant of David), and in the north, the main body of the clans, who inherited the title “Israel” but can also be referred to as Ephraim (which is less confusing). Jerusalem remained in Judah; it was now at the extreme northern end of its kingdom.

The story of Ephraim is short and bloody. Its first king, Jeroboam, made an astute midwife for the new state, though he is condemned for establishing sanctuaries to replace Jerusalem in his people’s affections. His son Nadab was assassinated and succeeded by Baasha. His son Elah was also assassinated and succeeded by one of his generals, Zimri, who was in turn soon overthrown in another coup and replaced by the army chief of staff, Omri.

Omri was the greatest of Ephraim’s kings; he was responsible for the building of its permanent capital, Samaria. His son Ahab, husband of Jezebel, was hounded by the first great prophet known to us, Elijah, on account of the religious and social horrors that increasingly characterized Ephraim. The lifetimes of Elijah and his successor, Elisha, also saw the beginning of external troubles for Ephraim in the attacks by the Syrians and other smaller nations, during the time of Ahab and his sons, Ahaziah and Jehoram (Joram). Elisha then instigated another army coup; one of the generals, Jehu, eliminated Jehoram, his mother, and the rest of Ahab’s family, and reformed Ephraim’s religion. Jehu’s descendants, Jehoahaz, Jehoash (Joash), another Jeroboam, and Zechariah, made his line the longest to last in Ephraim, but it was finally ended when Zechariah was assassinated by Shallum, who was then shortly removed by Menahem.

Menahem’s reign sees the death knell begin to ring for Ephraim. The Assyrians, who had created an empire in Mesopotamia, began to turn their mind to the west. Ephraim became their vassal. Menahem’s son Pekahiah was killed by a general called Pekah, and Pekah was killed by Hoshea. During their century, the first prophets to have books named after them, Amos and Hosea, began to warn Ephraim that continuing religious apostasy and social unrighteousness would bring judgment. But the message was not heeded, and in 722 Samaria fell to the Assyrians. The Ephraimites were deported and their land settled by peoples who had been the victims of Assyrian conquest elsewhere. The northern clans virtually ceased to exist.

During this tumultuous history of the northern kingdom, the history of Judah was internally and externally much less eventful. The line of David held the throne till the end of the state’s existence, even after the assassination of individuals in that line such as Joash and his son Amaziah. Judah was weaker than Ephraim and was often under pressure from its big brother to the north. Another note that recurs in its story is the question of how far it was faithful to Yahweh, and how far the kings failed to walk in David’s ways. Even in this matter it proved less susceptible than Ephraim to being led astray. Judah was more isolated (by the steepness of its mountain slopes, for instance), more cut off from the likely mainstream of history. Ephraim fell first partly because its position exposed it to greater pressure.

The rise of Assyria and the appearance of the classical prophets did also affect Judah. Isaiah declared that Assyria was a greater threat to it than Syria and Ephraim, and in the time of Hezekiah Judah almost fell to the Assyrians. Hezekiah’s successor, Manasseh, is regarded as the lowest apostate who ever occupied Judah’s throne, and the effects of his policies could not be eradicated even by the great reformer Josiah, who followed him. The end of the sixth century saw Assyria itself fall. Judah’s next overlord was Babylon, whom it had failed to take seriously enough, and in 587, after serious warnings, the Babylonians devastated Jerusalem and introduced direct rule.

The following parts of the Bible refer to this period:


	◆ 1 Kings 12 through 2 Kings 25


	◆ 2 Chronicles 10–36


	◆ Amos; Hosea; Isaiah 1–39; Micah


	◆ Nahum; Zephaniah; Habakkuk; Jeremiah







VASSAL OF BABYLON AND PERSIA (587–333 BEFORE CHRIST)


The exiles of Judah were more fortunate than the exiles of Ephraim had been. Babylonian policy was to remove only the leaders of troublesome nations, not to transport whole peoples, and the Judahite politicians, princes, and priests were able to lead a tolerable life in Babylon. Indeed, in some ways the bulk of the ordinary population, left behind leaderless in the devastated land of Judah, were less fortunate. The five poems in Lamentations give us some idea of their feelings. Many people left Judah voluntarily; the process of their spreading all over the world had begun. Eventually the worship of the synagogue, concentrating on prayer and the reading of the Scriptures, developed, perhaps initially in Babylon. This helped to make up for separation from the temple and played an important part in keeping the people of Israel in being when they were not in their own land.

The books of Kings were compiled at the time of the exile, and by telling the story of Ephraim’s and Judah’s sin they comprise an acknowledgment that the exile had to happen. But even before the catastrophe, prophets such as Jeremiah (in Jerusalem) and Ezekiel (already transported to Babylon in 597) had been promising that, although the crisis had to be undergone and a long exile experienced, there would be a return to the land. The signal that this day was imminent was the growth of the Persian Empire under Cyrus, referred to in Isaiah 45. In 539 Cyrus put an end to the Babylonian Empire and allowed the various captives there, including the people of Judah, to return home.

Apparently the Judahites were in no hurry to go back to far-off, primitive Canaan, but some did so; for those who did not, involuntary exile became the voluntary dispersion that has characterized the Jewish people ever since. Between 520 and 516 the temple in Jerusalem was rebuilt under the leadership of Joshua, the high priest, and Zerubbabel, a descendant of David, though he did not occupy the throne to which he could have been a legitimate heir. Indeed, Judah did not have its own kings again for over three centuries. The rebuilding of the temple marks the beginning of the Second Temple period, which goes down to New Testament times. The priests and, later, the scribes became the leaders of the postexilic community, which was ruled by the word of the Torah. The prophecies of Haggai and Zechariah reflect how hard life was in Joshua and Zerubbabel’s time. Haggai and Zechariah were almost the last prophets whose words were preserved in their names.

The Old Testament includes no connected history of the Persian era, and we know concretely about only one subsequent part of this period, the activities of Ezra and Nehemiah, who came to Jerusalem from the dispersion in the middle of the fifth century. (Note that they were not involved in the “return from the exile” and the rebuilding of the temple, which happened long before their day.) Ezra got the Persian king to commission him to go to see that religious matters were being conducted in the proper way in Jerusalem, in accordance with a scroll of the Torah that he took from Babylon. He initiated reforms there, especially to preserve the Judahite people’s distinctiveness and their commitment to Yahweh. Nehemiah’s activity overlapped with Ezra’s. His visit to Jerusalem was prompted by news that the physical devastation of the previous century had not yet been repaired. He was responsible for rebuilding the defenses of the city, as well as for social and religious reforms.

Predictably, the rebuilding of the walls aroused the opposition of other peoples living in the area, and tension between the Judahites and related groups is a feature of this period. In particular, an animosity developed between Judahites and Samarians.

The attitudes of the people in the postexilic period can be inferred from the writings of this time. If we do not have the names of notable prophets after Malachi, nevertheless many treasured the message of the prophets and longed for the time when Yahweh would again act in history, restore Israel and endow it with the splendor the prophets spoke of, and draw the world to acknowledge Yahweh and Israel. Other people found it hard to make sense of the old faith, and Job and Qohelet (Ecclesiastes) reflect their doubts and uncertainties. Yet others tried hard to see what God was doing and what God required. The books of Chronicles belong to this period; they retell Israel’s story with a focus on the temple and its services: the worship of the people of God is regarded as very important. The final editing of the first five books of the Bible, the Pentateuch, also belongs in this time, and a delight in God’s Torah and a concern to obey God in every detail of life characterize the years after the exile.

The following parts of the Bible refer to this period:


	◆ Lamentations


	◆ Ezekiel; Isaiah 40–66; Daniel


	◆ Haggai; Zechariah; Malachi


	◆ Ezra-Nehemiah







PROVINCE OF GREECE AND ROME (333 BEFORE CHRIST–135 AFTER CHRIST)


The rule of the Persians was ended by the triumph of the Greeks under Alexander the Great. In 332 Alexander passed through Palestine on his way to Egypt; Judah probably escaped actual invasion, again because of its out-of-the-way position.

Alexander’s empire lasted only a decade. In 323 he died, and his generals fought over his empire. The area north of Palestine was then ruled by Seleucus and his descendants; Egypt, to the south, was controlled by the Ptolemies. Judah found itself a buffer state.

Assyria and Babylon had attempted to crush the national aspirations of conquered peoples by transporting their people, while the Persians encouraged a positive attitude to their rule by their support of people’s religious idiosyncrasies (provided these were harmless). The Greeks imported a culture that influenced their empire more than the Babylonians or Persians ever did. Jews in Alexandria, Egypt, a very Hellenistic city, translated their Bible into Greek (the Septuagint) and began actually to write in Greek. Many of these Greek books were eventually included in some versions of the Christian Bible (traditionally referred to by Protestants as the Apocrypha).

But the center of Judaism remained the temple in Jerusalem, and there Judaism found itself involved in a fight for its life with Hellenism. In 198 Palestine had passed from Ptolemaic to Seleucid control, and the Seleucid king, Antiochus Epiphanes (175–163), sought to unite his empire by imposing Greek religion and culture on all his subject peoples. He banned the Jewish religion and had the Jerusalem temple turned into a shrine to Zeus; this is the original “abomination that makes desolate” referred to in Daniel 11:31. Among some of the people this provoked at first passive resistance and then armed revolt. These rebels, called the Maccabees, proved too much for the Seleucids, who never regained control of Palestine. As Daniel promised (Dan 8:25), the “little horn,” Antiochus, was broken. The people of Yahweh had their independence for the first time since the rise of Assyria six centuries previously.

Greek thinking and Greek lifestyle nevertheless deeply affected the Jewish community, and this led some groups to set up alternative societies. The most radical was the Qumran community, a religious foundation established on the shores of the Dead Sea. The Pharisees sought to remain faithful to the Torah without withdrawing from Jerusalem. The Sadducees proved more adaptable to practical politics and held power in the temple.

The decline of the Seleucids in the Middle East was accompanied by the increasing power of the Romans. Eventually the Romans sent Pompey the Great to secure the eastern boundary of their empire, and in 63 he arrived in Jerusalem, ended the rule of the descendants of the Maccabees, and made Judaea part of the Roman province of Syria.

The Romans established a puppet monarchy in Palestine, the house of Herod, who as an Idumean accepted the Jewish faith. Herod “the Great” enlarged and rebuilt the temple and undertook other building projects in Jerusalem and elsewhere—including the creation of the new seaport of Caesarea (named after the emperor).

After Herod the Great’s death in 4 BC, there was rebellion against Rome. None of his family were as capable as he, and eventually his kingdom was divided, with Herodian “tetrarchs” in charge in the north, and Judaea under the direct rule of Roman governors. Many Jews were hopeful that their God might intervene, but not many of them accepted the claims of any of the “messiahs” of the time. The most important of these messianic figures, Jesus of Nazareth, was executed during the Roman governorship of Pontius Pilate. Subsequently his followers continued to propagate a belief that nevertheless he was the Messiah, and both Jewish and Roman authorities found the followers of Jesus difficult to handle.

For the most part the Roman Empire was a support rather than a hindrance to the Jewish faith, and there were Jewish communities—some of whose members were of Jewish birth, some converts—all around the Mediterranean. The stability of the Roman Empire and the spread of these Jewish communities made it easier for the followers of Jesus to spread the belief that he was the Messiah through the eastern Mediterranean and beyond—though most of the believers were Gentiles. The key figure in this achievement was a Jew from Tarsus, Saul or Paul. The Christian correspondence that has survived in the New Testament, as well as the book of Acts, indicates that these Christian communities were spread through Turkey, Greece, and as far as Rome itself.

In Palestine, however, relations between Jews and Romans deteriorated. The Jews rebelled in AD 66, and Jerusalem and its temple were destroyed in AD 70. The next century saw a further rebellion, quelled in AD 135, when Jerusalem was made a Roman city from which the Jews were banned.

The following parts of the Bible refer to this period:


	◆ Daniel


	◆ The New Testament


	◆ The Old Testament Apocrypha also belongs here.




Table 2.1. An outline of Old Testament history
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Table 2.2. More detail on the history of Ephraim and Judah
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THE LAND
OF THE BIBLE


THREE VERY DIFFERENT AREAS form the scene of the Bible story:


	1.Mesopotamia


	2.the countries that border on the Mediterranean
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a resource for the Second Temple community in
keeping faith and hope in tough times.)
333 Persia falls to Greece (Alexander);
then the empire splits

198 Jerusalem moves from Egyptian to
Syrian control

167 Antiochus Epiphanes introduces pagan
worship to temple (Daniel’s visions)

63 Pompey visits Jerusalem

Israel in conflict
with, e.g., Philistines

Israel Independent

Assyria in control

Babylon in control

Persia in control

Greece in control

Jerusalem
Independent

Rome in control
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Foreign power  Ephraim

1050 Saul

1010 David

970 Solomon

Egypt (Shishak) Jeroboam (22)
Nadab (2)

Syria Baasha (12)
Elah (2)
Zimri (one week)
Omri (12)
Ahab (22)
Ahaziah (2)
Jehoram/Joram (12)
Jehu (28)
Jehoahaz (17)

Assyria Jehoash/Joash
Jeroboam II (41)
Zechariah (6m)
Shallum (1m)
Menahem (10)
Pekahiah (2)
Pekah (20)
Hoshea (9)

722

Babylon

587

Persia

539

Greece 336

Prophets

Samuel

Gad, Nathan

Ahijah

Unnamed men of God

Elijah

Elisha

?Joel

Jonah
Hosea
Amos

Jotham (16)
Isaiah
Micah

Zephaniah

Nahum

Jeremiah
Habakkuk

Obadiah

Ezekiel (in Babylon)

o

Isaiah 40-55 (in
Babylon)
Haggai
Zechariah
Isaiah 56-66
Malachi

?Joel
?Book of Jonah
?Zechariah 9-14

Judah

Saul

David

Solomon
Rehoboam (17)
Abijam/Abijah (3)
Asa (41)

Jehoshaphat (25)

Jehoram/Joram (8)
Ahaziah (1)
Athaliah (7)
Jehoash/Joash (16)

Amaziah (29)
Uzziah/Azariah (52)

Ahaz (16)

Hezekiah (29)
Manasseh (55)

Amon (2)

Josiah (31)
Jehoahaz/Shallum (3m)
Jehoiakim/Eliakim (11)
Jehoiachin/Coniah/
Shallum (3m)
Zedekiah/Mattaniah
(11)

Note: The numbers are the total lengths of reigns in years—they are all approximate and they
include the period when the king co-reigned with his father or son.
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