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The four books of St. Augustin On Christian Doctrine (De Doctrina Christiana, iv libri) are a compend of exegetical theology to guide the reader in the understanding and interpretation of the Sacred Scriptures, according to the analogy of faith. The first three books were written ad 397; the fourth was added 426. It is the first and best patristic work on biblical Hermeneutics, and continued for a thousand years, together with the Prefaces of Jerome, to be the chief exegetical guide. Although it is superseded as a scientific work by modern Hermeneutics and Critical Introductions to the Old and New Testaments, it is not surpassed for originality, depth and spiritual insight.
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The Homilies of St. Chrysostom on St. Matthew were undoubtedly delivered at Antioch (see Hom. vii. p. 43) and probably in the latter part of the time during which he preached as a Presbyter. Montfaucon consideres his little mention of the sin of swearing a sign of his accomplished some reformation on that point by his previous exertions. In the Homilies delievered from 386 to 388, it is a constant topic; and the Homilies known to belong to that date are so numerous, as scarcely leave room for such a series as the present. These, however, contain very little to mark the period to which they belong. The argument from his reference to dissensions some time gone by, possible those between St. Meletius and Paulinus and Evagrius, in commenting on St. Matt. xxiii. 6. is not very conclusive. A modern reader must sometimes be struck with finding in St. Chrysostom a kind of criticism, which we are apt to thing belongs only to later times. Hist main object, however, is moral, and he searches out with diligence both the meaning and the applications of particular passages, usually concluding with an eloquent exhortation to some special virtue. Some of the most remarkable of these exhortations are on the subject of Alms-giving, which he seems to have pressed with some success at last. His calculation in Hom. lxvi as to what might be done, is somewhat curious. In the end of Hom. lxxxviii. he demands a reformation as the condition of his entering on the cntroversy with Infidels. In the next Homily he discusses the evidence of the Resurrection with nearly the same arguments as would still be used against an objector.
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This book created somewhat of a sensation in the literary and scientific world. Mr. Donnelly argues that Plato's story was true; that all the ancient civilizations of Europe and America radiated from this ancient kingdom, and that this is the reason we find pyramids, obelisks, and buildings almost Identically alike in Egypt, Mexico and Peru. Donnelly's statements and ample evidence deliver ample evidence for the existence of the continent of Atlants. This book is a must have for all folklorists and people, who are interested in the possible history of a famous nation.
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"Roughing It" is another one of Mark Twain's chronicles of his wandering years, this one being the prequel to "Innocents Abroad." His adventures take place in the Wild West, Salt Lake City and even in Hawaii - among other places. He even enlists as a Confederate cavalryman for some time. The book is also a prolific example for Twain's excellent sense of humour.
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The Ministry of Healing, perhaps one of the best books ever written by Mrs. White, offers a wealth of information on the laws of life, how to cure diseases, how to stay healthy and how to heal the soul. It is important to understand the spiritual side of health, and this is where Mrs. White is the expert at. From the contents: Chapter 1 - Our Example Chapter 2 - Days of Ministry Chapter 3 - With Nature and With God Chapter 4 - The Touch of Faith Chapter 5 - Healing of the Soul Chapter 6 - Saved to Serve Chapter 7 - The Co-Working of the Divine and the Human Chapter 8 - The Physician, an Educator Chapter 9 - Teaching and Healing Chapter 10 - Helping the Tempted Chapter 11 - Working for the Intemperate Chapter 12 - Help for the Unemployed and the Homeless Chapter 13 - The Helpless Poor Chapter 14 - Ministry to the Rich ...
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    Saint Augustine – A Biography




     




    EDITOR’S PREFACE




     




    THE CITY OF GOD.




     




    TRANSLATOR’S PREFACE.




     




    BOOK I.




     




    PREFACE, EXPLAINING HIS DESIGN IN UNDERTAKING THIS WORK.




    OF THE ADVERSARIES OF THE NAME OF CHRIST, WHOM THE BARBARIANS FOR CHRIST’S SAKE SPARED WHEN THEY STORMED THE CITY.




    THAT IT IS QUITE CONTRARY TO THE USAGE OF WAR, THAT THE VICTORS SHOULD SPARE THE VANQUISHED FOR THE SAKE OF THEIR GODS.




    THAT THE ROMANS DID NOT SHOW THEIR USUAL SAGACITY WHEN THEY TRUSTED THAT THEY WOULD BE BENEFITED BY THE GODS WHO HAD BEEN UNABLE TO DEFEND TROY.




    OF THE ASYLUM OF JUNO IN TROY, WHICH SAVED NO ONE FROM THE GREEKS; AND OF THE CHURCHES OF THE APOSTLES, WHICH PROTECTED FROM THE BARBARIANS ALL WHO FLED TO THEM.




    CÆSAR’S STATEMENT REGARDING THE UNIVERSAL CUSTOM OF AN ENEMY WHEN SACKING A CITY.




    THAT NOT EVEN THE ROMANS, WHEN THEY TOOK CITIES, SPARED THE CONQUERED IN THEIR TEMPLES.




    THAT THE CRUELTIES WHICH OCCURRED IN THE SACK OF ROME WERE IN ACCORDANCE WITH THE CUSTOM OF WAR, WHEREAS THE ACTS OF CLEMENCY RESULTED FROM THE INFLUENCE OF CHRIST’S NAME.




    OF THE ADVANTAGES AND DISADVANTAGES WHICH OFTEN INDISCRIMINATELY ACCRUE TO GOOD AND WICKED MEN.




    OF THE REASONS FOR ADMINISTERING CORRECTION TO BAD AND GOOD TOGETHER.




    THAT THE SAINTS LOSE NOTHING IN LOSING TEMPORAL GOODS.




    OF THE END OF THIS LIFE, WHETHER IT IS MATERIAL THAT IT BE LONG DELAYED.




    OF THE BURIAL OF THE DEAD: THAT THE DENIAL OF IT TO CHRISTIANS DOES THEM NO INJURY.2




    REASONS FOR BURYING THE BODIES OF THE SAINTS.




    OF THE CAPTIVITY OF THE SAINTS, AND THAT DIVINE CONSOLATION NEVER FAILED THEM THEREIN.




    OF REGULUS, IN WHOM WE HAVE AN EXAMPLE OF THE VOLUNTARY ENDURANCE OF CAPTIVITY FOR THE SAKE OF RELIGION; WHICH YET DID NOT PROFIT HIM, THOUGH HE WAS A WORSHIPPER OF THE GODS.




    OF THE VIOLATION OF THE CONSECRATED AND OTHER CHRISTIAN VIRGINS, TO WHICH THEY WERE SUBJECTED IN CAPTIVITY, AND TO WHICH THEIR OWN WILL GAVE NO CONSENT; AND WHETHER THIS CONTAMINATED THEIR SOULS.




    OF SUICIDE COMMITTED THROUGH FEAR OF PUNISHMENT OR DISHONOR.




    OF THE VIOLENCE WHICH MAY BE DONE TO THE BODY BY ANOTHER’S LUST, WHILE THE MIND REMAINS INVIOLATE.




    OF LUCRETIA, WHO PUT AN END TO HER LIFE BECAUSE OF THE OUTRAGE DONE HER.




    THAT CHRISTIANS HAVE NO AUTHORITY FOR COMMITTING SUICIDE IN ANY CIRCUMSTANCES WHATEVER.




    OF THE CASES IN WHICH WE MAY PUT MEN TO DEATH WITHOUT INCURRING THE GUILT OF MURDER.




    THAT SUICIDE CAN NEVER BE PROMPTED BY MAGNANIMITY.




    WHAT WE ARE TO THINK OF THE EXAMPLE OF CATO, WHO SLEW HIMSELF BECAUSE UNABLE TO ENDURE CÆSAR’S VICTORY.




    THAT IN THAT VIRTUE IN WHICH REGULUS EXCELS CATO, CHRISTIANS ARE PREEMINENTLY DISTINGUISHED.




    THAT WE SHOULD NOT ENDEAVOR BY SIN TO OBVIATE SIN.




    THAT IN CERTAIN PECULIAR CASES THE EXAMPLES OF THE SAINTS ARE NOT TO BE FOLLOWED.




    WHETHER VOLUNTARY DEATH SHOULD BE SOUGHT IN ORDER TO AVOID SIN.




    BY WHAT JUDGMENT OF GOD THE ENEMY WAS PERMITTED TO INDULGE HIS LUST ON THE BODIES OF CONTINENT CHRISTIANS.




    WHAT THE SERVANTS OF CHRIST SHOULD SAY IN REPLY TO THE UNBELIEVERS WHO CAST IN THEIR TEETH THAT CHRIST DID NOT RESCUE THEM FROM THE FURY OF THEIR ENEMIES.




    THAT THOSE WHO COMPLAIN OF CHRISTIANITY REALLY DESIRE TO LIVE WITHOUT RESTRAINT IN SHAMEFUL LUXURY.




    BY WHAT STEPS THE PASSION FOR GOVERNING INCREASED AMONG THE ROMANS.




    OF THE ESTABLISHMENT OF SCENIC ENTERTAINMENTS.




    THAT THE OVERTHROW OF ROME HAS NOT CORRECTED THE VICES OF THE ROMANS.




    OF GOD’S CLEMENCY IN MODERATING THE RUIN OF THE CITY.




    OF THE SONS OF THE CHURCH WHO ARE HIDDEN AMONG THE WICKED, AND OF FALSE CHRISTIANS WITHIN THE CHURCH.




    WHAT SUBJECTS ARE TO BE HANDLED IN THE FOLLOWING DISCOURSE.




     




    BOOK II.




     




    OF THE LIMITS WHICH MUST BE PUT TO THE NECESSITY OF REPLYING TO AN ADVERSARY.




    RECAPITULATION OF THE CONTENTS OF THE FIRST BOOK.




    THAT WE NEED ONLY TO READ HISTORY IN ORDER TO SEE WHAT CALAMITIES THE ROMANS SUFFERED BEFORE THE RELIGION OF CHRIST BEGAN TO COMPETE WITH THE WORSHIP OF THE GODS.




    THAT THE WORSHIPPERS OF THE GODS NEVER RECEIVED FROM THEM ANY HEALTHY MORAL PRECEPTS, AND THAT IN CELEBRATING THEIR WORSHIP ALL SORTS OF IMPURITIES WERE PRACTICED.




    OF THE OBSCENITIES PRACTICED IN HONOR OF THE MOTHER OF THE GODS.




    THAT THE GODS OF THE PAGANS NEVER INCULCATED HOLINESS OF LIFE.




    THAT THE SUGGESTIONS OF PHILOSOPHERS ARE PRECLUDED FROM HAVING ANY MORAL EFFECT, BECAUSE THEY HAVE NOT THE AUTHORITY WHICH BELONGS TO DIVINE INSTRUCTION, AND BECAUSE MAN’S NATURAL BIAS TO EVIL INDUCES HIM RATHER TO FOLLOW THE EXAMPLES OF THE GODS THAN TO OBEY THE PRECEPTS OF MEN.




    THAT THE THEATRICAL EXHIBITIONS PUBLISHING THE SHAMEFUL ACTIONS OF THE GODS, PROPITIATED RATHER THAN OFFENDED THEM.




    THAT THE POETICAL LICENSE WHICH THE GREEKS, IN OBEDIENCE TO THEIR GODS, ALLOWED, WAS RESTRAINED BY THE ANCIENT ROMANS.




    THAT THE DEVILS, IN SUFFERING EITHER FALSE OR TRUE CRIMES TO BE LAID TO THEIR CHARGE, MEANT TO DO MEN A MISCHIEF.




    THAT THE GREEKS ADMITTED PLAYERS TO OFFICES OF STATE, ON THE GROUND THAT MEN WHO PLEASED THE GODS SHOULD NOT BE CONTEMPTUOUSLY TREATED BY THEIR FELLOWS.




    THAT THE ROMANS, BY REFUSING TO THE POETS THE SAME LICENSE IN RESPECT OF MEN WHICH THEY ALLOWED THEM IN THE CASE OF THE GODS, SHOWED A MORE DELICATE SENSITIVENESS REGARDING THEMSELVES THAN REGARDING THE GODS.




    THAT THE ROMANS SHOULD HAVE UNDERSTOOD THAT GODS WHO DESIRED TO BE WORSHIPPED IN LICENTIOUS ENTERTAINMENTS WERE UNWORTHY OF DIVINE HONOR.




    THAT PLATO, WHO EXCLUDED POETS FROM A WELL-ORDERED CITY, WAS BETTER THAN THESE GODS WHO DESIRE TO BE HONOURED BY THEATRICAL PLAYS.




    THAT IT WAS VANITY, NOT REASON, WHICH CREATED SOME OF THE ROMAN GODS.




    THAT IF THE GODS HAD REALLY POSSFSSED ANY REGARD FOR RIGHTEOUSNESS, THE ROMANS SHOULD HAVE RECEIVED GOOD LAWS FROM THEM, INSTEAD OF HAVING TO BORROW THEM FROM OTHER NATIONS.




    OF THE RAPE OF THE SABINE WOMEN, AND OTHER INIQUITIES PERPETRATED IN ROME’S PALMIEST DAYS.




    WHAT THE HISTORY OF SALLUST REVEALS REGARDING THE LIFE OF THE ROMANS, EITHER WHEN STRAITENED BY ANXIETY OR RELAXED IN SECURITY.




    OF THE CORRUPTION WHICH HAD GROWN UPON THE ROMAN REPUBLIC BEFORE CHRIST ABOLISHED THE WORSHIP OF THE GODS.




    OF THE KIND OF HAPPINESS AND LIFE TRULY DELIGHTED IN BY THOSE WHO INVEIGH AGAINST THE CHRISTIAN RELIGION.




    CICERO’S OPINION OF THE ROMAN REPUBLIC.




    THAT THE ROMAN GODS NEVER TOOK ANY STEPS TO PREVENT THE REPUBLIC FROM BEING RUINED BY IMMORALITY.




    THAT THE VICISSITUDES OF THIS LIFE ARE DEPENDENT NOT ON THE FAVOR OR HOSTILITY OF DEMONS, BUT ON THE WILL OF THE TRUE GOD.




    OF THE DEEDS OF SYLLA, IN WHICH THE DEMONS BOASTED THAT HE HAD THEIR HELP.




    HOW POWERFULLY THE EVIL SPIRITS INCITE MEN TO WICKED ACTIONS, BY GIVING THEM THE QUASI-DIVINE AUTHORITY OF THEIR EXAMPLE.




    THAT THE DEMONS GAVE IN SECRET CERTAIN OBSCURE INSTRUCTIONS IN MORALS, WHILE IN PUBLIC THEIR OWN SOLEMNITIES INCULCATED ALL WICKEDNESS.




    THAT THE OBSCENITIES OF THOSE PLAYS WHICH THE ROMANS CONSECRATED IN ORDER TO PROPITIATE THEIR GODS, CONTRIBUTED LARGELY TO THE OVERTHROW OF PUBLIC ORDER.




    THAT THE CHRISTIAN RELIGION IS HEALTH-GIVING.




    AN EXHORTATION TO THE ROMANS TO RENOUNCE PAGANISM.




     




    BOOK III.




     




    OF THE ILLS WHICH ALONE THE WICKED FEAR, AND WHICH THE WORLD CONTINUALLY SUFFERED, EVEN WHEN THE GODS WERE WORSHIPPED.




    WHETHER THE GODS, WHOM THE GREEKS AND ROMANS WORSHIPPED IN COMMON, WERE JUSTIFIED IN PERMITTING THE DESTRUCTION OF ILIUM.




    THAT THE GODS COULD NOT BE OFFENDED BY THE ADULTERY OF PARIS, THIS CRIME BEING SO COMMON AMONG THEMSELVES.




    OF VARRO’S OPINION, THAT IT IS USEFUL FOR MEN TO FEIGN THEMSELVES THE OFFSPRING OF THE GODS.




    THAT IT IS NOT CREDIBLE THAT THE GODS SHOULD HAVE PUNISHED THE ADULTERY OF PARIS, SEEING THEY SHOWED NO INDIGNATION AT THE ADULTERY OF THE MOTHER OF ROMULUS.




    THAT THE GODS EXACTED NO PENALTY FOR THE FRATRICIDAL ACT OF ROMULUS.




    OF THE DESTRUCTION OF ILIUM BY FIMBRIA, A LIEUTENANT OF MARIUS.




    WHETHER ROME OUGHT TO HAVE BEEN ENTRUSTED TO THE TROJAN GODS?




    WHETHER IT IS CREDIBLE THAT THE PEACE DURING THE REIGN OF NUMA WAS BROUGHT ABOUT BY THE GODS.




    WHETHER IT WAS DESIRABLE THAT THE ROMAN EMPIRE SHOULD BE INCREASED BY SUCH A FURIOUS SUCCESSION OF WARS, WHEN IT MIGHT HAVE BEEN QUIET AND SAFE BY FOLLOWING IN THE PEACEFUL WAYS OF NUMA.




    OF THE STATUE OF APOLLO AT CUMÆ, WHOSE TEARS ARE SUPPOSED TO HAVE PORTENDED DISASTER TO THE GREEKS, WHOM THE GOD WAS UNABLE TO SUCCOR.




    THAT THE ROMANS ADDED A VAST NUMBER OF GODS TO THOSE INTRODUCED BY NUMA, AND THAT THEIR NUMBERS HELPED THEM NOT AT ALL.




    BY WHAT RIGHT OR AGREEMENT THE ROMANS OBTAINED THEIR FIRST WIVES.




    OF THE WICKEDNESS OF THE WAR WAGED BY THE ROMANS AGAINST THE ALBANS, AND OF THE VICTORIES WON BY THE LUST OF POWER.




    WHAT MANNER OF LIFE AND DEATH THE ROMAN KINGS HAD.




    OF THE FIRST ROMAN CONSULS, THE ONE OF WHOM DROVE THE OTHER FROM THE COUNTRY, AND SHORTLY AFTER PERISHED AT ROME BY THE HAND OF A WOUNDED ENEMY, AND SO ENDED A CAREER OF UNNATURAL MURDERS.




    OF THE DISASTERS WHICH VEXED THE ROMAN REPUBLIC AFTER THE INAUGURATION OF THE CONSULSHIP, AND OF THE NONINTERVENTION OF THE GODS OF ROME.




    THE DISASTERS SUFFERED BY THE ROMANS IN THE PUNIC WARS, WHICH WERE NOT MITIGATED BY THE PROTECTION OF THE GODS.




    OF THE CALAMITY OF THE SECOND PUNIC WAR, WHICH CONSUMED THE STRENGTH OF BOTH PARTIES.




    OF THE DESTRUCTION OF THE SAGUNTINES, WHO RECEIVED NO HELP FROM THE ROMAN GODS, THOUGH PERISHING ON ACCOUNT OF THEIR FIDELITY TO ROME.




    OF THE INGRATITUDE OF ROME TO SCIPIO, ITS DELIVERER, AND OF ITS MANNERS DURING THE PERIOD WHICH SALLUST DESCRIBES AS THE BEST.




    OF THE EDICT OF MITHRIDATES, COMMANDING THAT ALL ROMAN CITIZENS FOUND IN ASIA SHOULD BE SLAIN.




    OF THE INTERNAL DISASTERS WHICH VEXED THE ROMAN REPUBLIC, AND FOLLOWED A PORTENTOUS MADNESS WHICH SEIZED ALL THE DOMESTIC ANIMALS.




    OF THE CIVIL DISSENSION OCCASIONED BY THE SEDITION OF THE GRACCHI.




    OF THE TEMPLE OF CONCORD, WHICH WAS ERECTED BY A DECREE OF THE SENATE ON THE SCENE OF THESE SEDITIONS AND MASSACRES.




    OF THE VARIOUS KINDS OF WARS WHICH FOLLOWED THE BUILDING OF THE TEMPLE OF CONCORD.




    OF THE CIVIL WAR BETWEEN MARIUS AND SYLLA.




    OF THE VICTORY OF SYLLA, THE AVENGER OF THE CRUELTIES OF MARIUS.




    A COMPARISON OF THE DISASTERS WHICH ROME EXPERIENCED DURING THE GOTHIC AND GALLIC INVASIONS, WITH THOSE OCCASIONED BY THE AUTHORS OF THE CIVIL WARS.




    OF THE CONNECTION OF THE WARS WHICH WITH GREAT SEVERITY AND FREQUENCY FOLLOWED ONE ANOTHER BEFORE THE ADVENT OF CHRIST.




    THAT IT IS EFFRONTERY TO IMPUTE THE PRESENT TROUBLES TO CHRIST AND THE PROHIBITION OF POLYTHEISTIC WORSHIP, SINCE EVEN WHEN THE GODS WERE WORSHIPPED SUCH CALAMITIES BEFELL THE PEOPLE.




     




    BOOK IV.




     




    OF THE THINGS WHICH HAVE BEEN DISCUSSED IN THE FIRST BOOK.




    OF THOSE THINGS WHICH ARE CONTAINED IN BOOKS SECOND AND THIRD.




    WHETHER THE GREAT EXTENT OF THE EMPIRE, WHICH HAS BEEN ACQUIRED ONLY BY WARS, IS TO BE RECKONED AMONG THE GOOD THINGS FITHER OF THE WISE OR THE HAPPY.




    HOW LIKE KINGDOMS WITHOUT JUSTICE ARE TO ROBBERIES.




    OF THE RUNAWAY GLADIATORS WHOSE POWER BECAME LIKE THAT OF ROYAL DIGNITY.




    CONCERNING THE COVETOUSNESS OF NINUS, WHO WAS THE FIRST WHO MADE WAR ON HIS NEIGHBORS, THAT HE MIGHT RULE MORE WIDELY.




    WHETHER EARTHLY KINGDOMS IN THEIR RISE AND FALL HAVE BEEN EITHER AIDED OR DESERTED BY THE HELP OF THE GODS.




    WHICH OF THE GODS CAN THE ROMANS SUPPOSE PRESIDED OVER THE INCREASE AND PRESERVATION OF THEIR EMPIRE, WHEN THEY HAVE BELIEVED THAT EVEN THE CARE OF SINGLE THINGS COULD SCARCELY BE COMMITTED TO SINGLE GODS?




    WHETHER THE GREAT EXTENT AND LONG DURATION OF THE ROMAN EMPIRE SHOULD BE ASCRIBED TO JOVE, WHOM HIS WORSHIPPERS BELIEVE TO BE THE CHIEF GOD.




    WHAT OPINIONS THOSE HAVE FOLLOWED WHO HAVE SET DIVERS GODS OVER DIVERS PARTS OF THE WORLD.




    CONCERNING THE MANY GODS WHOM THE PAGAN DOCTORS DEFEND AS BEING ONE AND THE SAME JOVE.




    CONCERNING THE OPINION OF THOSE WHO HAVE THOUGHT THAT GOD IS THE SOUL OF THE WORLD, AND THE WORLD IS THE BODY OF GOD.




    CONCERNING THOSE WHO ASSERT THAT ONLY RATIONAL ANIMALS ARE PARTS OF THE ONE GOD.




    THE ENLARGEMENT OF KINGDOMS IS UNSUITABLY ASCRIBED TO JOVE; FOR IF, AS THEY WILL HAVE IT, VICTORIA IS A GODDESS, SHE ALONE WOULD SUFFICE FOR THIS BUSINESS.




    WHETHER IT IS SUITABLE FOR GOOD MEN TO WISH TO RULE MORE WIDELY.




    WHAT WAS THE REASON WHY THE ROMANS, IN DETAILING SEPARATE GODS FOR ALL THINGS AND ALL MOVEMENTS OF THE MIND, CHOSE TO HAVE THE TEMPLE OF QUIET OUTSIDE THE GATES.




    WHETHER, IF THE HIGHEST POWER BELONGS TO JOVE, VICTORIA ALSO OUGHT TO BE WORSHIPPED.




    WITH WHAT REASON THEY WHO THINK FELICITY AND FORTUNE GODDESSES HAVE DISTINGUISHED THEM.




    CONCERNING FORTUNA MULIEBRIS.




    CONCERNING VIRTUE AND FAITH, WHICH THE PAGANS HAVE HONORED WITH TEMPLES AND SACRED RITES, PASSING BY OTHER GOOD QUALITIES, WHICH OUGHT LIKEWISE TO HAVE BEEN WORSHIPPED, IF DEITY WAS RIGHTLY ATTRIBUTED TO THESE.




    THAT ALTHOUGH NOT UNDERSTANDING THEM TO BE THE GIFTS OF GOD, THEY OUGHT AT LEAST TO HAVE BEEN CONTENT WITH VIRTUE AND FELICITY.




    CONCERNING THE KNOWLEDGE OF THE WORSHIP DUE TO THE GODS, WHICH VARRO GLORIES IN HAVING HIMSELF CONFERRED ON THE ROMANS.




    CONCERNING FELICITY, WHOM THE ROMANS, WHO VENERATE MANY GODS, FOR A LONG TIME DID NOT WORSHIP WITH DIVINE HONOR, THOUGH SHE ALONE WOULD HAVE SUFFICED INSTEAD OF ALL.




    THE REASONS BY WHICH THE PAGANS ATTEMPT TO DEFEND THEIR WORSHIPPING AMONG THE GODS THE DIVINE GIFTS THEMSELVES.




    CONCERNING THE ONE GOD ONLY TO BE WORSHIPPED, WHO, ALTHOUGH HIS NAME IS UNKNOWN, IS YET DEEMED TO BE THE GIVER OF FELICITY.




    OF THE SCENIC PLAYS, THE CELEBRATION OF WHICH THE GODS HAVE EXACTED FROM THEIR WORSHIPPERS.




    CONCERNING THE THREE KINDS OF GODS ABOUT WHICH THE PONTIFF SCÆVOLA HAS DISCOURSED.




    WHETHER THE WORSHIP OF THE GODS HAS BEEN OF SERVICE TO THE ROMANS IN OBTAINING AND EXTENDING THE EMPIRE.




    OF THE FALSITY OF THE AUGURY BY WHICH THE STRENGTH AND STABILITY OF THE ROMAN EMPIRE WAS CONSIDERED TO BE INDICATED.




    WHAT KIND OF THINGS EVEN THEIR WORSHIPPERS HAVE OWNED THEY HAVE THOUGHT ABOUT THE GODS OF THE NATIONS.




    CONCERNING THE OPINIONS OF VARRO, WHO, WHILE REPROBATING THE POPULAR BELIEF, THOUGHT THAT THEIR WORSHIP SHOULD BE CONFINED TO ONE GOD, THOUGH HE WAS UNABLE TO DISCOVER THE TRUE GOD.




    IN WHAT INTEREST THE PRINCES OF THE NATIONS WISHED FALSE RELIGIONS TO CONTINUE AMONG THE PEOPLE SUBJECT TO THEM.




    THAT THE TIMES OF ALL KINGS AND KINGDOMS ARE ORDAINED BY THE JUDGMENT AND POWER OF THE TRUE GOD.




    CONCERNING THE KINGDOM OF THE JEWS, WHICH WAS FOUNDED BY THE ONE AND TRUE GOD, AND PRESERVED BY HIM AS LONG AS THEY REMAINED IN THE TRUE RELIGION.




     




    BOOK V.




     




    PREFACE.




    THAT THE CAUSE OF THE ROMAN EMPIRE, AND OF ALL KINGDOMS, IS NEITHER FORTUITOUS NOR CONSISTS IN THE POSITION OF THE STARS.




    ON THE DIFFERENCE IN THE HEALTH OF TWINS.




    CONCERNING THE ARGUMENTS WHICH NIGIDIUS THE MATHEMATICIAN DREW FROM THE POTTER’S WHEEL, IN THE QUESTION ABOUT THE BIRTH OF TWINS.




    CONCERNING THE TWINS ESAU AND JACOB, WHO WERE VERY UNLIKE EACH OTHER BOTH IN THEIR CHARACTER AND ACTIONS.




    IN WHAT MANNER THE MATHEMATICIANS ARE CONVICTED OF PROFESSING A VAIN SCIENCE.




    CONCERNING TWINS OF DIFFERENT SEXES.




    CONCERNING THE CHOOSING OF A DAY FOR MARRIAGE, OR FOR PLANTING, OR SOWING.




    CONCERNING THOSE WHO CALL BY THE NAME OF FATE, NOT THE POSITION OF THE STARS, BUT THE CONNECTION OF CAUSES WHICH DEPENDS ON THE WILL OF GOD.




    CONCERNING THE FOREKNOWLEDGE OF GOD AND THE FREE WILL OF MAN, IN OPPOSITION TO THE DEFINITION OF CICERO.




    WHETHER OUR WILLS ARE RULED BY NECESSITY.




    CONCERNING THE UNIVERSAL PROVIDENCE OF GOD IN THE LAWS OF WHICH ALL THINGS ARE COMPREHENDED.




    BY WHAT VIRTUES THE ANCIENT ROMANS MERITED THAT THE TRUE GOD, ALTHOUGH THEY DID NOT WORSHIP HIM, SHOULD ENLARGE THEIR EMPIRE.




    CONCERNING THE LOVE OF PRAISE, WHICH, THOUGH IT IS A VICE, IS RECKONED A VIRTUE, BECAUSE BY IT GREATER VICE IS RESTRAINED.




    CONCERNING THE ERADICATION OF THE LOVE OF HUMAN PRAISE, BECAUSE ALL THE GLORY OF THE RIGHTEOUS IS IN GOD.




    CONCERNING THE TEMPORAL REWARD WHICH GOD GRANTED TO THE VIRTUES OF THE ROMANS.




    CONCERNING THE REWARD OF THE HOLY CITIZENS OF THE CELESTIAL CITY, TO WHOM THE EXAMPLE OF THE VIRTUES OF THE ROMANS ARE USEFUL.




    TO WHAT PROFIT THE ROMANS CARRIED ON WARS, AND HOW MUCH THEY CONTRIBUTED TO THE WELL-BEING OF THOSE WHOM THEY CONQUERED.




    HOW FAR CHRISTIANS OUGHT TO BE FROM BOASTING, IF THEY HAVE DONE ANYTHING FOR THE LOVE OF THE ETERNAL COUNTRY, WHEN THE ROMANS DID SUCH GREAT THINGS FOR HUMAN GLORY AND A TERRESTRIAL CITY.




    CONCERNING THE DIFFERENCE BETWEEN TRUE GLORY AND THE DESIRE OF DOMINATION.




    THAT IT IS AS SHAMEFUL FOR THE VIRTUES TO SERVE HUMAN GLORY AS BODILY PLEASURE.




    THAT THE ROMAN DOMINION WAS GRANTED BY HIM FROM WHOM IS ALL POWER, AND BY WHOSE PROVIDENCE ALL THINGS ARE RULED.




    THE DURATIONS AND ISSUES OF WAR DEPEND ON THE WILL OF GOD.




    CONCERNING THE WAR IN WHICH RADAGAISUS, KING OF THE GOTHS, A WORSHIPPER OF DEMONS, WAS CONQUERED IN ONE DAY, WITH ALL HIS MIGHTY FORCES.




    WHAT WAS THE HAPPINESS OF THE CHRISTIAN EMPERORS, AND HOW FAR IT WAS TRUE HAPPINESS.




    CONCERNING THE PROSPERITY WHICH GOD GRANTED TO THE CHRISTIAN EMPEROR CONSTANTINE.




    ON THE FAITH AND PIETY OF THEODOSIUS AUGUSTUS.




     




    BOOK VI.




     




    PREFACE.




    OF THOSE WHO MAINTAIN THAT THEY WORSHIP THE GODS NOT FOR THE SAKE OF TEMPORAL BUT ETERNAL ADVANTAGES.




    WHAT WE ARE TO BELIEVE THAT VARRO THOUGHT CONCERNING THE GODS OF THE NATIONS, WHOSE VARIOUS KINDS AND SACRED RITES HE HAS SHOWN TO BE SUCH THAT HE WOULD HAVE ACTED MORE REVERENTLY TOWARDS THEM HAD HE BEEN ALTOGETHER SILENT CONCERNING THEM.




    VARRO’S DISTRIBUTION OF HIS BOOK WHICH HE COMPOSED CONCERNING THE ANTIQUITIES OF HUMAN AND DIVINE THINGS.




    THAT FROM THE DISPUTATION OF VARRO, IT FOLLOWS THAT THE WORSHIPPERS OF THE GODS REGARD HUMAN THINGS AS MORE ANCIENT THAN DIVINE THINGS.




    CONCERNING THE THREE KINDS OF THEOLOGY ACCORDING TO VARRO, NAMELY, ONE FABULOUS, THE OTHER NATURAL, THE THIRD CIVIL.




    CONCERNING THE MYTHIC, THAT IS, THE FABULOUS, THEOLOGY, AND THE CIVIL, AGAINST VARRO.




    CONCERNING THE LIKENESS AND AGREEMENT OF THE FABULOUS AND CIVIL THEOLOGIES.




    CONCERNING THE INTERPRETATIONS, CONSISTING OF NATURAL EXPLANATIONS, WHICH THE PAGAN TEACHERS ATTEMPT TO SHOW FOR THEIR GODS.




    CONCERNING THE SPECIAL OFFICES OF THE GODS.




    CONCERNING THE LIBERTY OF SENECA, WHO MORE VEHEMENTLY CENSURED THE CIVIL THEOLOGY THAN VARRO DID THE FABULOUS.




    WHAT SENECA THOUGHT CONCERNING THE JEWS.




    THAT WHEN ONCE THE VANITY OF THE GODS OF THE NATIONS HAS BEEN EXPOSED, IT CANNOT BE DOUBTED THAT THEY ARE UNABLE TO BESTOW ETERNAL LIFE ON ANY ONE, WHEN THEY CANNOT AFFORD HELP EVEN WITH RESPECT TO THE THINGS OF THIS TEMPORAL LIFE.




     




    BOOK VII.




     




    PREFACE.




    WHETHER, SINCE IT IS EVIDENT THAT DEITY IS NOT TO BE FOUND IN THE CIVIL THEOLOGY, WE ARE TO BELIEVE THAT IT IS TO BE FOUND IN THE SELECT GODS.




    WHO ARE THE SELECT GODS, AND WHETHER THEY ARE HELD TO BE EXEMPT FROM THE OFFICES OF THE COMMONER GODS.




    HOW THERE IS NO REASON WHICH CAN BE SHOWN FOR THE SELECTION OF CERTAIN GODS, WHEN THE ADMINISTRATION OF MORE EXALTED OFFICES IS ASSIGNED TO MANY INFERIOR GODS.




    THE INFERIOR GODS, WHOSE NAMES ARE NOT ASSOCIATED WITH INFAMY, HAVE BEEN BETTER DEALT WITH THAN THE SELECT GODS, WHOSE INFAMIES ARE CELEBRATED.




    CONCERNING THE MORE SECRET DOCTRINE OF THE PAGANS, AND CONCERNING THE PHYSICAL INTERPRETATIONS.




    CONCERNING THE OPINION OF VARRO, THAT GOD IS THE SOUL OF THE WORLD, WHICH NEVERTHELESS, IN ITS VARIOUS PARTS, HAS MANY SOULS WHOSE NATURE IS DIVINE.




    WHETHER IT IS REASONABLE TO SEPARATE JANUS AND TERMINUS AS TWO DISTINCT DEITIES.




    FOR WHAT REASON THE WORSHIPPERS OF JANUS HAVE MADE HIS IMAGE WITH TWO FACES, WHEN THEY WOULD SOMETIMES HAVE IT BE SEEN WITH FOUR.




    CONCERNING THE POWER OF JUPITER, AND A COMPARISON OF JUPITER WITH JANUS.




    WHETHER THE DISTINCTION BETWEEN JANUS AND JUPITER IS A PROPER ONE.




    CONCERNING THE SURNAMES OF JUPITER, WHICH ARE REFERRED NOT TO MANY GODS, BUT TO ONE AND THE SAME GOD.




    THAT JUPITER IS ALSO CALLED PECUNIA.




    THAT WHEN IT IS EXPOUNDED WHAT SATURN IS, WHAT GENIUS IS, IT COMES TO THIS, THAT BOTH OF THEM ARE SHOWN TO BE JUPITER.




    CONCERNING THE OFFICES OF MERCURY AND MARS.




    CONCERNING CERTAIN STARS WHICH THE PAGANS HAVE CALLED BY THE NAMES OF THEIR GODS.




    CONCERNING APOLLO AND DIANA, AND THE OTHER SELECT GODS WHOM THEY WOULD HAVE TO BE PARTS OF THE WORLD.




    THAT EVEN VARRO HIMSELF PRONOUNCED HIS OWN OPINIONS REGARDING THE GODS AMBIGUOUS.




    A MORE CREDIBLE CAUSE OF THE RISE OF PAGAN ERROR.




    CONCERNING THE INTERPRETATIONS WHICH COMPOSE THE REASON OF THE WORSHIP OF SATURN.




    CONCERNING THE RITES OF ELEUSINIAN CERES.




    CONCERNING THE SHAMEFULNESS OF THE RITES WHICH ARE CELEBRATED IN HONOR OF LIBER.




    CONCERNING NEPTUNE, AND SALACIA AND VENILIA.




    CONCERNING THE EARTH, WHICH VARRO AFFIRMS TO BE A GODDESS, BECAUSE THAT SOUL OF THE WORLD WHICH HE THINKS TO BE GOD PERVADES ALSO THIS LOWEST PART OF HIS BODY, AND IMPARTS TO IT A DIVINE FORCE.




    CONCERNING THE SURNAMES OF TELLUS AND THEIR SIGNIFICATIONS, WHICH, ALTHOUGH THEY INDICATE MANY PROPERTIES, OUGHT NOT TO HAVE ESTABLISHED THE OPINION THAT THERE IS A CORRESPONDING NUMBER OF GODS.




    THE INTERPRETATION OF THE MUTILATION OF ATYS WHICH THE DOCTRINE OF THE GREEK SAGES SET FORTH.




    CONCERNING THE ABOMINATION OF THE SACRED RITES OF THE GREAT MOTHER.




    CONCERNING THE FIGMENTS OF THE PHYSICAL THEOLOGISTS, WHO NEITHER WORSHIP THE TRUE DIVINITY, NOR PERFORM THE WORSHIP WHEREWITH THE TRUE DIVINITY SHOULD BE SERVED.




    THAT THE DOCTRINE OF VARRO CONCERNING THEOLOGY IS IN NO PART CONSISTENT WITH ITSELF.




    THAT ALL THINGS WHICH THE PHYSICAL THEOLOGISTS HAVE REFERRED TO THE WORLD AND ITS PARTS, THEY OUGHT TO HAVE REFERRED TO THE ONE TRUE GOD.




    HOW PIETY DISTINGUISHES THE CREATOR FROM THE CREATURES, SO THAT, INSTEAD OF ONE GOD, THERE ARE NOT WORSHIPPED AS MANY GODS AS THERE ARE WORKS OF THE ONE AUTHOR.




    WHAT BENEFITS GOD GIVES TO THE FOLLOWERS OF THE TRUTH TO ENJOY OVER AND ABOVE HIS GENERAL BOUNTY.




    THAT AT NO TIME IN THE PAST WAS THE MYSTERY OF CHRIST’S REDEMPTION AWANTING, BUT WAS AT ALL TIMES DECLARED, THOUGH IN VARIOUS FORMS.




    THAT ONLY THROUGH THE CHRISTIAN RELIGION COULD THE DECEIT OF MALIGN SPIRITS, WHO REJOICE IN THE ERRORS OF MEN, HAVE BEEN MANIFESTED.




    CONCERNING THE BOOKS OF NUMA POMPILIUS, WHICH THE SENATE ORDERED TO BE BURNED, IN ORDER THAT THE CAUSES OF SACRED RIGHTS THEREIN ASSIGNED SHOULD NOT BECOME KNOWN.




    CONCERNING THE HYDROMANCY THROUGH WHICH NUMA WAS BEFOOLED BY CERTAIN IMAGES OF DEMONS SEEN IN THE WATER.
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    THAT THE QUESTION OF NATURAL THEOLOGY IS TO BE DISCUSSED WITH THOSE PHILOSOPHERS WHO SOUGHT A MORE EXCELLENT WISDOM.




    CONCERNING THE TWO SCHOOLS OF PHILOSOPHERS, THAT IS, THE ITALIC AND IONIC, AND THEIR FOUNDERS.




    OF THE SOCRATIC PHILOSOPHY.




    CONCERNING PLATO, THE CHIEF AMONG THE DISCIPLES OF SOCRATES, AND HIS THREEFOLD DIVISION OF PHILOSOPHY.




    THAT IT IS ESPECIALLY WITH THE PLATONISTS THAT WE MUST CARRY ON OUR DISPUTATIONS ON MATTERS OF THEOLOGY, THEIR OPINIONS BEING PREFERABLE TO THOSE OF ALL OTHER PHILOSOPHERS.




    CONCERNING THE MEANING OF THE PLATONISTS IN THAT PART OF PHILOSOPHY CALLED PHYSICAL.




    HOW MUCH THE PLATONISTS ARE TO BE HELD AS EXCELLING OTHER PHILOSOPHERS IN LOGIC, I. E. RATIONAL PHILOSOPHY.




    THAT THE PLATONISTS HOLD THE FIRST RANK IN MORAL PHILOSOPHY ALSO.




    CONCERNING THAT PHILOSOPHY WHICH HAS COME NEAREST TO THE CHRISTIAN FAITH.




    THAT THE EXCELLENCY OF THE CHRISTIAN RELIGION IS ABOVE ALL THE SCIENCE OF PHILOSOPHERS.




    HOW PLATO HAS BEEN ABLE TO APPROACH SO NEARLY TO CHRISTIAN KNOWLEDGE.




    THAT EVEN THE PLATONISTS, THOUGH THEY SAY THESE THINGS CONCERNING THE ONE TRUE GOD, NEVERTHELESS THOUGHT THAT SACRED RITES WERE TO BE PERFORMED IN HONOR OF MANY GODS.




    CONCERNING THE OPINION OF PLATO, ACCORDING TO WHICH HE DEFINED THE GODS AS BEINGS ENTIRELY GOOD AND THE FRIENDS OF VIRTUE.




    OF THE OPINION OF THOSE WHO HAVE SAID THAT RATIONAL SOULS ARE OF THREE KINDS, TO WIT, THOSE OF THE CELESTIAL GODS, THOSE OF THE AERIAL DEMONS, AND THOSE OF TERRESTRIAL MEN.




    THAT THE DEMONS ARE NOT BETTER THAN MEN BECAUSE OF THEIR AERIAL BODIES, OR ON ACCOUNT OF THEIR SUPERIOR PLACE OF ABODE.




    WHAT APULEIUS THE PLATONIST THOUGHT CONCERNING THE MANNERS AND ACTIONS OF DEMONS.




    WHETHER IT IS PROPER THAT MEN SHOULD WORSHIP THOSE SPIRITS FROM WHOSE VICES IT IS NECESSARY THAT THEY BE FREED.




    WHAT KIND OF RELIGION THAT IS WHICH TEACHES THAT MEN OUGHT TO EMPLOY THE ADVOCACY OF DEMONS IN ORDER TO BE RECOMMENDED TO THE FAVOR OF THE GOOD GODS.




    OF THE IMPIETY OF THE MAGIC ART, WHICH IS DEPENDENT ON THE ASSISTANCE OF MALIGN SPIRITS.




    WHETHER WE ARE TO BELIEVE THAT THE GOOD GODS ARE MORE WILLING TO HAVE INTERCOURSE WITH DEMONS THAN WITH MEN.




    WHETHER THE GODS USE THE DEMONS AS MESSENGERS AND INTERPRETERS, AND WHETHER THEY ARE DECEIVED BY THEM WILLINGLY, OR WITHOUT THEIR OWN KNOWLEDGE.




    THAT WE MUST, NOTWITHSTANDING THE OPINION OF APULEIUS, REJECT THE WORSHIP OF DEMONS.




    WHAT HERMES TRISMEGISTUS THOUGHT CONCERNING IDOLATRY, AND FROM WHAT SOURCE HE KNEW THAT THE SUPERSTITIONS OF EGYPT WERE TO BE ABOLISHED.




    HOW HERMES OPENLY CONFESSED THE ERROR OF HIS FOREFATHERS, THE COMING DESTRUCTION OF WHICH HE NEVERTHELESS BEWAILED.




    CONCERNING THOSE THINGS WHICH MAY BE COMMON TO THE HOLY ANGELS AND TO MEN.




    THAT ALL THE RELIGION OF THE PAGANS HAS REFERENCE TO DEAD MEN.




    CONCERNING THE NATURE OF THE HONOR WHICH THE CHRISTIANS PAY TO THEIR MARTYRS.
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    THE POINT AT WHICH THE DISCUSSION HAS ARRIVED, AND WHAT REMAINS TO BE HANDLED.




    WHETHER AMONG THE DEMONS, INFERIOR TO THE GODS, THERE ARE ANY GOOD SPIRITS UNDER WHOSE GUARDIANSHIP THE HUMAN SOUL MIGHT REACH TRUE BLESSEDNESS.




    WHAT APULEIUS ATTRIBUTES TO THE DEMONS, TO WHOM, THOUGH HE DOES NOT DENY THEM REASON, HE DOES NOT ASCRIBE VIRTUE.




    THE OPINION OF THE PERIPATETICS AND STOICS ABOUT MENTAL EMOTIONS.




    THAT THE PASSIONS WHICH ASSAIL THE SOULS OF CHRISTIANS DO NOT SEDUCE THEM TO VICE, BUT EXERCISE THEIR VIRTUE.




    OF THE PASSIONS WHICH, ACCORDING TO APULEIUS, AGITATE THE DEMONS WHO ARE SUPPOSED BY HIM TO MEDIATE BETWEEN GODS AND MEN.




    THAT THE PLATONISTS MAINTAIN THAT THE POETS WRONG THE GODS BY REPRESENTING THEM AS DISTRACTED BY PARTY FEELING, TO WHICH THE DEMONS AND NOT THE GODS, ARE SUBJECT.




    HOW APULEIUS DEFINES THE GODS WHO DWELL IN HEAVEN, THE DEMONS WHO OCCUPY THE AIR, AND MEN WHO INHABIT EARTH.




    WHETHER THE INTERCESSION OF THE DEMONS CAN SECURE FOR MEN THE FRIENDSHIP OF THE CELESTIAL GODS.




    THAT, ACCORDING TO PLOTINUS, MEN, WHOSE BODY IS MORTAL, ARE LESS WRETCHED THAN DEMONS, WHOSE BODY IS ETERNAL.




    OF THE OPINION OF THE PLATONISTS, THAT THE SOULS OF MEN BECOME DEMONS WHEN DISEMBODIED.




    OF THE THREE OPPOSITE QUALITIES BY WHICH THE PLATONISTS DISTINGUISH BETWEEN THE NATURE OF MEN AND THAT OF DEMONS.




    HOW THE DEMONS CAN MEDIATE BETWEEN GODS AND MEN IF THEY HAVE NOTHING IN COMMON WITH BOTH, BEING NEITHER BLESSED LIKE THE GODS, NOR MISERABLE LIKE MEN.




    WHETHER MEN, THOUGH MORTAL, CAN ENJOY TRUE BLESSEDNESS.




    OF THE MAN CHRIST JESUS, THE MEDIATOR BETWEEN GOD AND MEN.




    WHETHER IT IS REASONABLE IN THE PLATONISTS TO DETERMINE THAT THE CELESTIAL GODS DECLINE CONTACT WITH EARTHLY THINGS AND INTERCOURSE WITH MEN, WHO THEREFORE REQUIRE THE INTERCESSION OF THE DEMONS.




    THAT TO OBTAIN THE BLESSED LIFE, WHICH CONSISTS IN PARTAKING OF THE SUPREME GOOD, MAN NEEDS SUCH MEDIATION AS IS FURNISHED NOT BY A DEMON, BUT BY CHRIST ALONE.




    THAT THE DECEITFUL DEMONS, WHILE PROMISING TO CONDUCT MEN TO GOD BY THEIR INTERCESSION, MEAN TO TURN THEM FROM THE PATH OF TRUTH.




    THAT EVEN AMONG THEIR OWN WORSHIPPERS THE NAME “DEMON” HAS NEVER A GOOD SIGNIFICATION.




    OF THE KIND OF KNOWLEDGE WHICH PUFFS UP THE DEMONS.




    TO WHAT EXTENT THE LORD WAS PLEASED TO MAKE HIMSELF KNOWN TO THE DEMONS.




    THE DIFFERENCE BETWEEN THE KNOWLEDGE OF THE HOLY ANGELS AND THAT OF THE DEMONS.




    THAT THE NAME OF GODS IS FALSELY GIVEN TO THE GODS OF THE GENTILES, THOUGH SCRIPTURE APPLIES IT BOTH TO THE HOLY ANGELS AND JUST MEN.
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    THAT THE PLATONISTS THEMSELVES HAVE DETERMINED THAT GOD ALONE CAN CONFER HAPPINESS EITHER ON ANGELS OR MEN, BUT THAT IT YET REMAINS A QUESTION WHETHER THOSE SPIRITS WHOM THEY DIRECT US TO WORSHIP, THAT WE MAY OBTAIN HAPPINESS, WISH SACRIFICE TO BE OFFERED TO THEMSELVES, OR TO THE ONE GOD ONLY.




    THE OPINION OF PLOTINUS THE PLATONIST REGARDING ENLIGHTENMENT FROM ABOVE.




    THAT THE PLATONISTS, THOUGH KNOWING SOMETHING OF THE CREATOR OF THE UNIVERSE, HAVE MISUNDERSTOOD THE TRUE WORSHIP OF GOD, BY GIVING DIVINE HONOR TO ANGELS, GOOD OR BAD.




    THAT SACRIFICE IS DUE TO THE TRUE GOD ONLY.




    OF THE SACRIFICES WHICH GOD DOES NOT REQUIRE, BUT WISHED TO BE OBSERVED FOR THE EXHIBITION OF THOSE THINGS WHICH HE DOES REQUIRE.




    OF THE TRUE AND PERFECT SACRIFICE.




    OF THE LOVE OF THE HOLY ANGELS, WHICH PROMPTS THEM TO DESIRE THAT WE WORSHIP THE ONE TRUE GOD, AND NOT THEMSELVES.




    OF THE MIRACLES WHICH GOD HAS CONDESCENDED TO ADHIBIT, THROUGH THE MINISTRY OF ANGELS, TO HIS PROMISES FOR THE CONFIRMATION OF THE FAITH OF THE GODLY.




    OF THE ILLICIT ARTS CONNECTED WITH DEMONOLATRY, AND OF WHICH THE PLATONIST PORPHYRY ADOPTS SOME, AND DISCARDS OTHERS.




    CONCERNING THEURGY, WHICH PROMISES A DELUSIVE PURIFICATION OF THE SOUL BY THE INVOCATION OF DEMONS.




    OF PORPHYRY’S EPISTLE TO ANEBO, IN WHICH HE ASKS FOR INFORMATION ABOUT THE DIFFERENCES AMONG DEMONS.




    OF THE MIRACLES WROUGHT BY THE TRUE GOD THROUGH THE MINISTRY OF THE HOLY ANGELS.




    OF THE INVISIBLE GOD, WHO HAS OFTEN MADE HIMSELF VISIBLE, NOT AS HE REALLY IS, BUT AS THE BEHOLDERS COULD BEAR THE SIGHT.




    THAT THE ONE GOD IS TO BE WORSHIPPED NOT ONLY FOR THE SAKE OF ETERNAL BLESSINGS, BUT ALSO IN CONNECTION WITH TEMPORAL PROSPERITY, BECAUSE ALL THINGS ARE REGULATED BY HIS PROVIDENCE.




    OF THE MINISTRY OF THE HOLY ANGELS, BY WHICH THEY FULFILL THE PROVIDENCE OF GOD.




    WHETHER THOSE ANGELS WHO DEMAND THAT WE PAY THEM DIVINE HONOR, OR THOSE WHO TEACH US TO RENDER HOLY SERVICE, NOT TO THEMSELVES, BUT TO GOD, ARE TO BE TRUSTED ABOUT THE WAY TO LIFE ETERNAL.




    CONCERNING THE ARK OF THE COVENANT, AND THE MIRACULOUS SIGNS WHEREBY GOD AUTHENTICATED THE LAW AND THE PROMISE.




    AGAINST THOSE WHO DENY THAT THE BOOKS OF THE CHURCH ARE TO BE BELIEVED ABOUT THE MIRACLES WHEREBY THE PEOPLE OF GOD WERE EDUCATED.




    ON THE REASONABLENESS OF OFFERING, AS THE TRUE RELIGION TEACHES, A VISIBLE SACRIFICE TO THE ONE TRUE AND INVISIBLE GOD.




    OF THE SUPREME AND TRUE SACRIFICE WHICH WAS EFFECTED BY THE MEDIATOR BETWEEN GOD AND MEN.




    OF THE POWER DELEGATED TO DEMONS FOR THE TRIAL AND GLORIFICATION OF THE SAINTS, WHO CONQUER NOT BY PROPITIATING THE SPIRITS OF THE AIR, BUT BY ABIDING IN GOD.




    WHENCE THE SAINTS DERIVE POWER AGAINST DEMONS AND TRUE PURIFICATION OF HEART.




    OF THE PRINCIPLES WHICH, ACCORDING TO THE PLATONISTS, REGULATE THE PURIFICATION OF THE SOUL.




    OF THE ONE ONLY TRUE PRINCIPLE WHICH ALONE PURIFIES AND RENEWS HUMAN NATURE.




    THAT ALL THE SAINTS, BOTH UNDER THE LAW AND BEFORE IT, WERE JUSTIFIED BY FAITH IN THE MYSTERY OF CHRIST’S INCARNATION.




    OF PORPHYRY’S WEAKNESS IN WAVERING BETWEEN THE CONFESSION OF THE TRUE GOD AND THE WORSHIP OF DEMONS.




    OF THE IMPIETY OF PORPHYRY, WHICH IS WORSE THAN EVEN THE MISTAKE OF APULEIUS.




    HOW IT IS THAT PORPHYRY HAS BEEN SO BLIND AS NOT TO RECOGNIZE THE TRUE WISDOM—CHRIST.




    OF THE INCARNATION OF OUR LORD JESUS CHRIST, WHICH THE PLATONISTS IN THEIR IMPIETY BLUSH TO ACKNOWLEDGE.




    PORPHYRY’S EMENDATIONS AND MODIFICATIONS OF PLATONISM.




    AGAINST THE ARGUMENTS ON WHICH THE PLATONISTS GROUND THEIR ASSERTION THAT THE HUMAN SOUL IS CO-ETERNAL WITH GOD.




    OF THE UNIVERSAL WAY OF THE SOUL’S DELIVERANCE, WHICH PORPHYRY DID NOT FIND BECAUSE HE DID NOT RIGHTLY SEEK IT, AND WHICH THE GRACE OF CHRIST HAS ALONE THROWN OPEN.
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    OF THIS PART OF THE WORK, WHEREIN WE BEGIN TO EXPLAIN THE ORIGIN AND END OF THE TWO CITIES.




    OF THE KNOWLEDGE OF GOD, TO WHICH NO MAN CAN ATTAIN SAVE THROUGH THE MEDIATOR BETWEEN GOD AND MEN, THE MAN CHRIST JESUS.




    OF THE AUTHORITY OF THE CANONICAL SCRIPTURES COMPOSED BY THE DIVINE SPIRIT.




    THAT THE WORLD IS NEITHER WITHOUT BEGINNING, NOR YET CREATED BY A NEW DECREE OF GOD, BY WHICH HE AFTERWARDS WILLED WHAT HE HAD NOT BEFORE WILLED.




    THAT WE OUGHT NOT TO SEEK TO COMPREHEND THE INFINITE AGES OF TIME BEFORE THE WORLD, NOR THE INFINITE REALMS OF SPACE.




    THAT THE WORLD AND TIME HAD BOTH ONE BEGINNING, AND THE ONE DID NOT ANTICIPATE THE OTHER.




    OF THE NATURE OF THE FIRST DAYS, WHICH ARE SAID TO HAVE HAD MORNING AND EVENING, BEFORE THERE WAS A SUN.




    WHAT WE ARE TO UNDERSTAND OF GOD’S RESTING ON THE SEVENTH DAY, AFTER THE SIX DAYS’ WORK.




    WHAT THE SCRIPTURES TEACH US TO BELIEVE CONCERNING THE CREATION OF THE ANGELS.




    OF THE SIMPLE AND UNCHANGEABLE TRINITY, FATHER, SON, AND HOLY GHOST, ONE GOD, IN WHOM SUBSTANCE AND QUALITY ARE IDENTICAL.




    WHETHER THE ANGELS THAT FELL PARTOOK OF THE BLESSEDNESS WHICH THE HOLY ANGELS HAVE ALWAYS ENJOYED FROM THE TIME OF THEIR CREATION.




    A COMPARISON OF THE BLESSEDNESS OF THE RIGHTEOUS, WHO HAVE NOT YET RECEIVED THE DIVINE REWARD, WITH THAT OF OUR FIRST PARENTS IN PARADISE.




    WHETHER ALL THE ANGELS WERE SO CREATED IN ONE COMMON STATE OF FELICITY, THAT THOSE WHO FELL WERE NOT AWARE THAT THEY WOULD FALL, AND THAT THOSE WHO STOOD RECEIVED ASSURANCE OF THEIR OWN PERSEVERANCE AFTER THE RUIN OF THE FALLEN.




    AN EXPLANATION OF WHAT IS SAID OF THE DEVIL, THAT HE DID NOT ABIDE IN THE TRUTH, BECAUSE THE TRUTH WAS NOT IN HIM.




    HOW WE ARE TO UNDERSTAND THE WORDS, “THE DEVIL SINNETH FROM THE BEGINNING.”




    OF THE RANKS AND DIFFERENCES OF THE CREATURES, ESTIMATED BY THEIR UTILITY, OR ACCORDING TO THE NATURAL GRADATIONS OF BEING.




    THAT THE FLAW OF WICKEDNESS IS NOT NATURE, BUT CONTRARY TO NATURE, AND HAS ITS ORIGIN, NOT IN THE CREATOR, BUT IN THE WILL.




    OF THE BEAUTY OF THE UNIVERSE, WHICH BECOMES, BY GOD’S ORDINANCE, MORE BRILLIANT BY THE OPPOSITION OF CONTRARIES.




    WHAT, SEEMINGLY, WE ARE TO UNDERSTAND BY THE WORDS, “GOD DIVIDED THE LIGHT FROM THE DARKNESS.”




    OF THE WORDS WHICH FOLLOW THE SEPARATION OF LIGHT AND DARKNESS, “AND GOD SAW THE LIGHT THAT IT WAS GOOD.”




    OF GOD’S ETERNAL AND UNCHANGEABLE KNOWLEDGE AND WILL, WHEREBY ALL HE HAS MADE PLEASED HIM IN THE ETERNAL DESIGN AS WELL AS IN THE ACTUAL RESULT.




    OF THOSE WHO DO NOT APPROVE OF CERTAIN THINGS WHICH ARE A PART OF THIS GOOD CREATION OF A GOOD CREATOR, AND WHO THINK THAT THERE IS SOME NATURAL EVIL.




    OF THE ERROR IN WHICH THE DOCTRINE OF ORIGEN IS INVOLVED.




    OF THE DIVINE TRINITY, AND THE INDICATIONS OF ITS PRESENCE SCATTERED EVERYWHERE AMONG ITS WORKS.




    OF THE DIVISION OF PHILOSOPHY INTO THREE PARTS.




    OF THE IMAGE OF THE SUPREME TRINITY, WHICH WE FIND IN SOME SORT IN HUMAN NATURE EVEN IN ITS PRESENT STATE.




    OF EXISTENCE, AND KNOWLEDGE OF IT, AND THE LOVE OF BOTH.




    WHETHER WE OUGHT TO LOVE THE LOVE ITSELF WITH WHICH WE LOVE OUR EXISTENCE AND OUR KNOWLEDGE OF IT, THAT SO WE MAY MORE NEARLY RESEMBLE THE IMAGE OF THE DIVINE TRINITY.




    OF THE KNOWLEDGE BY WHICH THE HOLY ANGELS KNOW GOD IN HIS ESSENCE, AND BY WHICH THEY SEE THE CAUSES OF HIS WORKS IN THE ART OF THE WORKER, BEFORE THEY SEE THEM IN THE WORKS OF THE ARTIST.




    OF THE PERFECTION OF THE NUMBER SIX, WHICH IS THE FIRST OF THE NUMBERS WHICH IS COMPOSED OF ITS ALIQUOT PARTS.




    OF THE SEVENTH DAY, IN WHICH COMPLETENESS AND REPOSE ARE CELEBRATED.




    OF THE OPINION THAT THE ANGELS WERE CREATED BEFORE THE WORLD.




    OF THE TWO DIFFERENT AND DISSIMILAR COMMUNITIES OF ANGELS, WHICH ARE NOT INAPPROPRIATELY SIGNIFIED BY THE NAMES LIGHT AND DARKNESS.




    OF THE IDEA THAT THE ANGELS WERE MEANT WHERE THE SEPARATION OF THE WATERS BY THE FIRMAMENT IS SPOKEN OF, AND OF THAT OTHER IDEA THAT THE WATERS WERE NOT CREATED.
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    THAT THE NATURE OF THE ANGELS, BOTH GOOD AND BAD, IS ONE AND THE SAME.




    THAT THERE IS NO ENTITY CONTRARY TO THE DIVINE, BECAUSE NONENTITY SEEMS TO BE THAT WHICH IS WHOLLY OPPOSITE TO HIM WHO SUPREMELY AND ALWAYS IS.




    THAT THE ENEMIES OF GOD ARE SO, NOT BY NATURE, BUT BY WILL, WHICH, AS IT INJURES THEM, INJURES A GOOD NATURE; FOR IF VICE DOES NOT INJURE, IT IS NOT VICE.




    OF THE NATURE OF IRRATIONAL AND LIFELESS CREATURES, WHICH IN THEIR OWN KIND AND ORDER DO NOT MAR THE BEAUTY OF THE UNIVERSE.




    THAT IN ALL NATURES, OF EVERY KIND AND RANK, GOD IS GLORIFIED.




    WHAT THE CAUSE OF THE BLESSEDNESS OF THE GOOD ANGELS IS, AND WHAT THE CAUSE OF THE MISERY OF THE WICKED.




    THAT WE OUGHT NOT TO EXPECT TO FIND ANY EFFICIENT CAUSE OF THE EVIL WILL.




    OF THE MISDIRECTED LOVE WHEREBY THE WILL FELL AWAY FROM THE IMMUTABLE TO THE MUTABLE GOOD.




    WHETHER THE ANGELS, BESIDES RECEIVING FROM GOD THEIR NATURE, RECEIVED FROM HIM ALSO THEIR GOOD WILL BY THE HOLY SPIRIT IMBUING THEM WITH LOVE.




    OF THE FALSENESS OF THE HISTORY WHICH ALLOTS MANY THOUSAND YEARS TO THE WORLD’S PAST.




    OF THOSE WHO SUPPOSE THAT THIS WORLD INDEED IS NOT ETERNAL, BUT THAT EITHER THERE ARE NUMBERLESS WORLDS, OR THAT ONE AND THE SAME WORLD IS PERPETUALLY RESOLVED INTO ITS ELEMENTS, AND RENEWED AT THE CONCLUSION OF FIXED CYCLES.




    HOW THESE PERSONS ARE TO BE ANSWERED, WHO FIND FAULT WITH THE CREATION OF MAN ON THE SCORE OF ITS RECENT DATE.




    OF THE REVOLUTION OF THE AGES, WHICH SOME PHILOSOPHERS BELIEVE WILL BRING ALL THINGS ROUND AGAIN, AFTER A CERTAIN FIXED CYCLE, TO THE SAME ORDER AND FORM AS AT FIRST.




    OF THE CREATION OF THE HUMAN RACE IN TIME, AND HOW THIS WAS EFFECTED WITHOUT ANY NEW DESIGN OR CHANGE OF PURPOSE ON GOD’S PART.




    WHETHER WE ARE TO BELIEVE THAT GOD, AS HE HAS ALWAYS BEEN SOVEREIGN LORD, HAS ALWAYS HAD CREATURES OVER WHOM HE EXERCISED HIS SOVEREIGNTY; AND IN WHAT SENSE WE CAN SAY THAT THE CREATURE HAS ALWAYS BEEN, AND YET CANNOT SAY IT IS CO-ETERNAL.




    HOW WE ARE TO UNDERSTAND GOD’S PROMISE OF LIFE ETERNAL, WHICH WAS UTTERED BEFORE THE “ETERNAL TIMES.”




    WHAT DEFENCE IS MADE BY SOUND FAITH REGARDING GOD’S UNCHANGEABLE COUNSEL AND WILL, AGAINST THE REASONINGS OF THOSE WHO HOLD THAT THE WORKS OF GOD ARE ETERNALLY REPEATED IN REVOLVING CYCLES THAT RESTORE ALL THINGS AS THEY WERE.




    AGAINST THOSE WHO ASSERT THAT THINGS THAT ARE INFINITE CANNOT BE COMPREHENDED BY THE KNOWLEDGE OF GOD.




    OF WORLDS WITHOUT END, OR AGES OF AGES.




    OF THE IMPIETY OF THOSE WHO ASSERT THAT THE SOULS WHICH ENJOY TRUE AND PERFECT BLESSEDNESS, MUST YET AGAIN AND AGAIN IN THESE PERIODIC REVOLUTIONS RETURN TO LABOR AND MISERY.




    THAT THERE WAS CREATED AT FIRST BUT ONE INDIVIDUAL, AND THAT THE HUMAN RACE WAS CREATED IN HIM.




    THAT GOD FOREKNEW THAT THE FIRST MAN WOULD SIN, AND THAT HE AT THE SAME TIME FORESAW HOW LARGE A MULTITUDE OF GODLY PERSONS WOULD BY HIS GRACE BE TRANSLATED TO THE FELLOWSHIP OF THE ANGELS.




    OF THE NATURE OF THE HUMAN SOUL CREATED IN THE IMAGE OF GOD.




    WHETHER THE ANGELS CAN BE SAID TO BE THE CREATORS OF ANY, EVEN THE LEAST CREATURE.




    THAT GOD ALONE IS THE CREATOR OF EVERY KIND OF CREATURE, WHATEVER ITS NATURE OF FORM.




    OF THAT OPINION OF THE PLATONISTS, THAT THE ANGELS WERE THEMSELVES INDEED CREATED BY GOD, BUT THAT AFTERWARDS THEY CREATED MAN’S BODY.




    THAT THE WHOLE PLENITUDE OF THE HUMAN RACE WAS EMBRACED IN THE FIRST MAN, AND THAT GOD THERE SAW THE PORTION OF IT WHICH WAS TO BE HONORED AND REWARDED, AND THAT WHICH WAS TO BE CONDEMNED AND PUNISHED.
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    OF THE FALL OF THE FIRST MAN, THROUGH WHICH MORTALITY HAS BEEN CONTRACTED.




    OF THAT DEATH WHICH CAN AFFECT AN IMMORTAL SOUL, AND OF THAT TO WHICH THE BODY IS SUBJECT.




    WHETHER DEATH, WHICH BY THE SIN OF OUR FIRST PARENTS HAS PASSED UPON ALL MEN, IS THE PUNISHMENT OF SIN, EVEN TO THE GOOD.




    WHY DEATH, THE PUNISHMENT OF SIN, IS NOT WITHHELD FROM THOSE WHO BY THE GRACE OF REGENERATION ARE ABSOLVED FROM SIN.




    AS THE WICKED MAKE AN ILL USE OF THE LAW, WHICH IS GOOD, SO THE GOOD MAKE A GOOD USE OF DEATH, WHICH IS AN ILL.




    OF THE EVIL OF DEATH IN GENERAL, CONSIDERED AS THE SEPARATION OF SOUL AND BODY.




    OF THE DEATH WHICH THE UNBAPTIZED SUFFER FOR THE CONFESSION OF CHRIST.




    THAT THE SAINTS, BY SUFFERING THE FIRST DEATH FOR THE TRUTH’S SAKE, ARE FREED FROM THE SECOND.




    WHETHER WE SHOULD SAY THAT THE MOMENT OF DEATH, IN WHICH SENSATION CEASES, OCCURS IN THE EXPERIENCE OF THE DYING OR IN THAT OF THE DEAD.




    OF THE LIFE OF MORTALS, WHICH IS RATHER TO BE CALLED DEATH THAN LIFE.




    WHETHER ONE CAN BOTH BE LIVING AND DEAD AT THE SAME TIME.




    WHAT DEATH GOD INTENDED, WHEN HE THREATENED OUR FIRST PARENTS WITH DEATH IF THEY SHOULD DISOBEY HIS COMMANDMENT.




    WHAT WAS THE FIRST PUNISHMENT OF THE TRANSGRESSION OF OUR FIRST PARENTS?




    IN WHAT STATE MAN WAS MADE BY GOD, AND INTO WHAT ESTATE HE FELL BY THE CHOICE OF HIS OWN WILL.




    THAT ADAM IN HIS SIN FORSOOK GOD FRE GOD FORSOOK HIM, AND THAT HIS FALLING AWAY FROM GOD WAS THE FIRST DEATH OF THE SOUL.




    CONCERNING THE PHILOSOPHERS WHO THINK THAT THE SEPARATION OF SOUL AND BODY IS NOT PENAL, THOUGH PLATO REPRESENTS THE SUPREME DEITY AS PROMISING TO THE INFERIOR GODS THAT THEY SHALL NEVER BE DISMISSED FROM THEIR BODIES.




    AGAINST THOSE WHO AFFIRM THAT EARTHLY BODIES CANNOT BE MADE INCORRUPTIBLE AND ETERNAL.




    OF EARTHLY BODIES, WHICH THE PHILOSOPHERS AFFIRM CANNOT BE IN HEAVENLY PLACES, BECAUSE WHATEVER IS OF EARTH IS BY ITS NATURAL WEIGHT ATTRACTED TO EARTH.




    AGAINST THE OPINION OF THOSE WHO DO NOT BELIEVE THAT THE PRIMITIVE MEN WOULD HAVE BEEN IMMORTAL IF THEY HAD NOT SINNED.




    THAT THE FLESH NOW RESTING IN PEACE SHALL BE RAISED TO A PERFECTION NOT ENJOYED BY THE FLESH OF OUR FIRST PARENTS.




    OF PARADISE, THAT IT CAN BE UNDERSTOOD IN A SPIRITUAL SENSE WITHOUT SACRIFICING THE HISTORIC TRUTH OF THE NARRATIVE REGARDING THE REAL PLACE.




    THAT THE BODIES OF THE SAINTS SHALL AFTER THE RESURRECTION BE SPIRITUAL, AND YET FLESH SHALL NOT BE CHANGED INTO SPIRIT.




    WHAT WE ARE TO UNDERSTAND BY THE ANIMAL AND SPIRITUAL BODY; OR OF THOSE WHO DIE IN ADAM, AND OF THOSE WHO ARE MADE ALIVE IN CHRIST.




    HOW WE MUST UNDERSTAND THAT BREATHING OF GOD BY WHICH “THE FIRST MAN WAS MADE A LIVING SOUL,” AND THAT ALSO BY WHICH THE LORD CONVEYED HIS SPIRIT TO HIS DISCIPLES WHEN HE SAID, “RECEIVE YE THE HOLY GHOST.”
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    THAT THE DISOBEDIENCE OF THE FIRST MAN WOULD HAVE PLUNGED ALL MEN INTO THE ENDLESS MISERY OF THE SECOND DEATH, HAD NOT THE GRACE OF GOD RESCUED MANY.




    OF CARNAL LIFE, WHICH IS TO BE UNDERSTOOD NOT ONLY OF LIVING IN BODILY INDULGENCE, BUT ALSO OF LIVING IN THE VICES OF THE INNER MAN.




    THAT THE SIN IS CAUSED NOT BY THE FLESH, BUT BY THE SOUL, AND THAT THE CORRUPTION CONTRACTED FROM SIN IS NOT SIN BUT SIN’S PUNISHMENT.




    WHAT IT IS TO LIVE ACCORDING TO MAN, AND WHAT TO LIVE ACCORDING TO GOD.




    THAT THE OPINION OF THE PLATONISTS REGARDING THE NATURE OF BODY AND SOUL IS NOT SO CENSURABLE AS THAT OF THE MANICHÆANS, BUT THAT EVEN IT IS OBJECTIONABLE, BECAUSE IT ASCRIBES THE ORIGIN OF VICES TO THE NATURE OF THE FLESH.




    OF THE CHARACTER OF THE HUMAN WILL WHICH MAKES THE AFFECTIONS OF THE SOUL RIGHT OR WRONG.




    THAT THE WORDS LOVE AND REGARD (AMOR AND DILECTIO) ARE IN SCRIPTURE USED INDIFFERENTLY OF GOOD AND EVIL AFFECTION.




    OF THE THREE PERTURBATIONS, WHICH THE STOICS ADMITTED IN THE SOUL OF THE WISE MAN TO THE EXCLUSION OF GRIEF OR SADNESS, WHICH THE MANLY MIND OUGHT NOT TO EXPERIENCE.




    OF THE PERTURBATIONS OF THE SOUL WHICH APPEAR AS RIGHT AFFECTIONS IN THE LIFE OF THE RIGHTEOUS.




    WHETHER IT IS TO BE BELIEVED THAT OUR FIRST PARENTS IN PARADISE, BEFORE THEY SINNED, WERE FREE FROM ALL PERTURBATION.




    OF THE FALL OF THE FIRST MAN, IN WHOM NATURE WAS CREATED GOOD, AND CAN BE RESTORED ONLY BY ITS AUTHOR.




    OF THE NATURE OF MAN’S FIRST SIN.




    THAT IN ADAM’S SIN AN EVIL WILL PRECEDED THE EVIL ACT.




    OF THE PRIDE IN THE SIN, WHICH WAS WORSE THAN THE SIN ITSELF.




    OF THE JUSTICE OF THE PUNISHMENT WITH WHICH OUR FIRST PARENTS WERE VISITED FOR THEIR DISOBEDIENCE.




    OF THE EVIL OF LUST,—A WORD WHICH, THOUGH APPLICABLE TO MANY VICES, IS SPECIALLY APPROPRIATED TO SEXUAL UNCLEANNESS.




    OF THE NAKEDNESS OF OUR FIRST PARENTS, WHICH THEY SAW AFTER THEIR BASE AND SHAMEFUL SIN.




    OF THE SHAME WHICH ATTENDS ALL SEXUAL INTERCOURSE.




    THAT IT IS NOW NECESSARY, AS IT WAS NOT BEFORE MAN SINNED, TO BRIDLE ANGER AND LUST BY THE RESTRAINING INFLUENCE OF WISDOM.




    OF THE FOOLISH BEASTLINESS OF THE CYNICS.




    THAT MAN’S TRANSGRESSION DID NOT ANNUL THE BLESSING OF FECUNDITY PRONOUNCED UPON MAN BEFORE HE SINNED, BUT INFECTED IT WITH THE DISEASE OF LUST.




    OF THE CONJUGAL UNION AS IT WAS ORIGINALLY INSTITUTED AND BLESSED BY GOD.




    WHETHER GENERATION SHOULD HAVE TAKEN PLACE EVEN IN PARADISE HAD MAN NOT SINNED, OR WHETHER THERE SHOULD HAVE BEEN ANY CONTENTION THERE BETWEEN CHASTITY AND LUST.




    THAT IF MEN HAD REMAINED INNOCENT AND OBEDIENT IN PARADISE, THE GENERATIVE ORGANS SHOULD HAVE BEEN IN SUBJECTION TO THE WILL AS THE OTHER MEMBERS ARE.




    OF TRUE BLESSEDNESS, WHICH THIS PRESENT LIFE CANNOT ENJOY.




    THAT WE ARE TO BELIEVE THAT IN PARADISE OUR FIRST PARENTS BEGAT OFFSPRING WITHOUT BLUSHING.




    OF THE ANGELS AND MEN WHO SINNED, AND THAT THEIR WICKEDNESS DID NOT DISTURB THE ORDER OF GOD’S PROVIDENCE.




    OF THE NATURE OF THE TWO CITIES, THE EARTHLY AND THE HEAVENLY.
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    OF THE TWO LINES OF THE HUMAN RACE WHICH FROM FIRST TO LAST DIVIDE IT.




    OF THE CHILDREN OF THE FLESH AND THE CHILDREN OF THE PROMISE.




    THAT SARAH’S BARRENNESS WAS MADE PRODUCTIVE BY GOD’S GRACE.




    OF THE CONFLICT AND PEACE OF THE EARTHLY CITY.




    OF THE FRATRICIDAL ACT OF THE FOUNDER OF THE EARTHLY CITY, AND THE CORRESPONDING CRIME OF THE FOUNDER OF ROME.




    OF THE WEAKNESSES WHICH EVEN THE CITIZENS OF THE CITY OF GOD SUFFER DURING THIS EARTHLY PILGRIMAGE IN PUNISHMENT OF SIN, AND OF WHICH THEY ARE HEALED BY GOD’S CARE.




    OF THE CAUSE OF CAIN’S CRIME AND HIS OBSTINACY, WHICH NOT EVEN THE WORD OF GOD COULD SUBDUE.




    WHAT CAIN’S REASON WAS FOR BUILDING A CITY SO EARLY IN THE HISTORY OF THE HUMAN RACE.




    OF THE LONG LIFE AND GREATER STATURE OF THE ANTEDILUVIANS.




    OF THE DIFFERENT COMPUTATION OF THE AGES OF THE ANTEDILUVIANS, GIVEN BY THE HEBREW MANUSCRIPTS AND BY OUR OWN.




    OF METHUSELAH’S AGE, WHICH SEEMS TO EXTEND FOURTEEN YEARS BEYOND THE DELUGE.




    OF THE OPINION OF THOSE WHO DO NOT BELIEVE THAT IN THESE PRIMITIVE TIMES MEN LIVED SO LONG AS IS STATED.




    WHETHER, IN COMPUTING YEARS, WE OUGHT TO FOLLOW THE HEBREW OR THE SEPTUAGINT.




    THAT THE YEARS IN THOSE ANCIENT TIMES WERE OF THE SAME LENGTH AS OUR OWN.




    WHETHER IT IS CREDIBLE THAT THE MEN OF THE PRIMITIVE AGE ABSTAINED FROM SEXUAL INTERCOURSE UNTIL THAT DATE AT WHICH IT IS RECORDED THAT THEY BEGAT CHILDREN.




    OF MARRIAGE BETWEEN BLOOD-RELATIONS, IN REGARD TO WHICH THE PRESENT LAW COULD NOT BIND THE MEN OF THE EARLIEST AGES.




    OF THE TWO FATHERS AND LEADERS WHO SPRANG FROM ONE PROGENITOR.




    THE SIGNIFICANCE OF ABEL, SETH, AND ENOS TO CHRIST AND HIS BODY THE CHURCH.




    THE SIGNIFICANCE OF ENOCH’S TRANSLATION.




    HOW IT IS THAT CAIN’S LINE TERMINATES IN THE EIGHTH GENERATION, WHILE NOAH, THOUGH DESCENDED FROM THE SAME FATHER, ADAM, IS FOUND TO BE THE TENTH FROM HIM.




    WHY IT IS THAT, AS SOON AS CAIN’S SON ENOCH HAS BEEN NAMED, THE GENEALOGY IS FORTHWITH CONTINUED AS FAR AS THE DELUGE, WHILE AFTER THE MENTION OF ENOS, SETH’S SON, THE NARRATIVE RETURNS AGAIN TO THE CREATION OF MAN.




    OF THE FALL OF THE SONS OF GOD WHO WERE CAPTIVATED BY THE DAUGHTERS OF MEN, WHEREBY ALL, WITH THE EXCEPTION OF EIGHT PERSONS, DESERVEDLY PERISHED IN THE DELUGE.




    WHETHER WE ARE TO BELIEVE THAT ANGELS, WHO ARE OF A SPIRITUAL SUBSTANCE, FELL IN LOVE WITH THE BEAUTY OF WOMEN, AND SOUGHT THEM IN MARRIAGE, AND THAT FROM THIS CONNECTION GIANTS WERE BORN.




    HOW WE ARE TO UNDERSTAND THIS WHICH THE LORD SAID TO THOSE WHO WERE TO PERISH IN THE FLOOD: “THEIR DAYS SHALL BE 120 YEARS.”




    OF THE ANGER OF GOD, WHICH DOES NOT INFLAME HIS MIND, NOR DISTURB HIS UNCHANGEABLE TRANQUILLITY.




    THAT THE ARK WHICH NOAH WAS ORDERED TO MAKE FIGURES IN EVERY RESPECT CHRIST AND THE CHURCH.




    OF THE ARK AND THE DELUGE, AND THAT WE CANNOT AGREE WITH THOSE WHO RECEIVE THE BARE HISTORY, BUT REJECT THE ALLEGORICAL INTERPRETATION, NOR WITH THOSE WHO MAINTAIN THE FIGURATIVE AND NOT THE HISTORICAL MEANING.
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    WHETHER, AFTER THE DELUGE, FROM NOAH TO ABRAHAM, ANY FAMILIES CAN BE FOUND WHO LIVED ACCORDING TO GOD.




    WHAT WAS PROPHETICALLY PREFIGURED IN THE SONS OF NOAH.




    OF THE GENERATIONS OF THE THREE SONS OF NOAH.




    OF THE DIVERSITY OF LANGUAGES, AND OF THE FOUNDING OF BABYLON.




    OF GOD’S COMING DOWN TO CONFOUND THE LANGUAGES OF THE BUILDERS OF THE CITY.




    WHAT WE ARE TO UNDERSTAND BY GOD’S SPEAKING TO THE ANGELS.




    WHETHER EVEN THE REMOTEST ISLANDS RECEIVED THEIR FAUNA FROM THE ANIMALS WHICH WERE PRESERVED, THROUGH THE DELUGE, IN THE ARK.




    WHETHER CERTAIN MONSTROUS RACES OF MEN ARE DERIVED FROM THE STOCK OF ADAM OR NOAH’S SONS.




    WHETHER WE ARE TO BELIEVE IN THE ANTIPODES.




    OF THE GENEALOGY OF SHEM, IN WHOSE LINE THE CITY OF GOD IS PRESERVED TILL THE TIME OF ABRAHAM.




    THAT THE ORIGINAL LANGUAGE IN USE AMONG MEN WAS THAT WHICH WAS AFTERWARDS CALLED HEBREW, FROM HEBER, IN WHOSE FAMILY IT WAS PRESERVED WHEN THE CONFUSION OF TONGUES OCCURRED.




    OF THE ERA IN ABRAHAM’S LIFE FROM WHICH A NEW PERIOD IN THE HOLY SUCCESSION BEGINS.




    WHY, IN THE ACCOUNT OF TERAH’S EMIGRATION, ON HIS FORSAKING THE CHALDEANS AND PASSING OVER INTO MESOPOTAMIA, NO MENTION IS MADE OF HIS SON NAHOR.




    OF THE YEARS OF TERAH, WHO COMPLETED HIS LIFETIME IN HARAN.




    OF THE TIME OF THE MIGRATION OF ABRAHAM, WHEN, ACCORDING TO THE COMMANDMENT OF GOD, HE WENT OUT FROM HARAN.




    OF THE ORDER AND NATURE OF THE PROMISES OF GOD WHICH WERE MADE TO ABRAHAM.




    OF THE THREE MOST FAMOUS KINGDOMS OF THE NATIONS, OF WHICH ONE, THAT IS THE ASSYRIAN, WAS ALREADY VERY EMINENT WHEN ABRAHAM WAS BORN.




    OF THE REPEATED ADDRESS OF GOD TO ABRAHAM, IN WHICH HE PROMISED THE LAND OF CANAAN TO HIM AND TO HIS SEED.




    OF THE DIVINE PRESERVATION OF SARAH’S CHASTITY IN EGYPT, WHEN ABRAHAM HAD CALLED HER NOT HIS WIFE BUT HIS SISTER.




    OF THE PARTING OF LOT AND ABRAHAM, WHICH THEY AGREED TO WITHOUT BREACH OF CHARITY.




    OF THE THIRD PROMISE OF GOD, BY WHICH HE ASSURED THE LAND OF CANAAN TO ABRAHAM AND HIS SEED IN PERPETUITY.




    OF ABRAHAM’S OVERCOMING THE ENEMIES OF SODOM, WHEN HE DELIVERED LOT FROM CAPTIVITY AND WAS BLESSED BY MELCHIZEDEK THE PRIEST.




    OF THE WORD OF THE LORD TO ABRAHAM, BY WHICH IT WAS PROMISED TO HIM THAT HIS POSTERITY SHOULD BE MULTIPLIED ACCORDING TO THE MULTITUDE OF THE STARS; ON BELIEVING WHICH HE WAS DECLARED JUSTIFIED WHILE YET IN UNCIRCUMCISION.




    OF THE MEANING OF THE SACRIFICE ABRAHAM WAS COMMANDED TO OFFER WHEN HE SUPPLICATED TO BE TAUGHT ABOUT THOSE THINGS HE HAD BELIEVED.




    OF SARAH’S HANDMAID, HAGAR, WHOM SHE HERSELF WISHED TO BE ABRAHAM’S CONCUBINE.




    OF GOD’S ATTESTATION TO ABRAHAM, BY WHICH HE ASSURES HIM, WHEN NOW OLD, OF A SON BY THE BARREN SARAH, AND APPOINTS HIM THE FATHER OF THE NATIONS, AND SEALS HIS FAITH IN THE PROMISE BY THE SACRAMENT OF CIRCUMCISION.




    OF THE MALE, WHO WAS TO LOSE HIS SOUL IF HE WAS NOT CIRCUMCISED ON THE EIGHTH DAY, BECAUSE HE HAD BROKEN GOD’S COVENANT.




    OF THE CHANGE OF NAME IN ABRAHAM AND SARAH, WHO RECEIVED THE GIFT OF FECUNDITY WHEN THEY WERE INCAPABLE OF REGENERATION OWING TO THE BARRENNESS OF ONE, AND THE OLD AGE OF BOTH.




    OF THE THREE MEN OR ANGELS, IN WHOM THE LORD IS RELATED TO HAVE APPEARED TO ABRAHAM AT THE OAK OF MAMRE.




    OF LOT’S DELIVERANCE FROM SODOM, AND ITS CONSUMPTION BY FIRE FROM HEAVEN; AND OF ABIMELECH, WHOSE LUST COULD NOT HARM SARAH’S CHASTITY.




    OF ISAAC, WHO WAS BORN ACCORDING TO THE PROMISE, WHOSE NAME WAS GIVEN ON ACCOUNT OF THE LAUGHTER OF BOTH PARENTS.




    OF ABRAHAM’S OBEDIENCE AND FAITH, WHICH WERE PROVED BY THE OFFERING UP, OF HIS SON IN SACRIFICE, AND OF SARAH’S DEATH.




    OF REBECCA, THE GRAND-DAUGHTER OF NAHOR, WHOM ISAAC TOOK TO WIFE.




    WHAT IS MEANT BY ABRAHAM’S MARRYING KETURAH AFTER SARAH’S DEATH.




    WHAT WAS INDICATED BY THE DIVINE ANSWER ABOUT THE TWINS STILL SHUT UP IN THE WOMB OF REBECCA THEIR MOTHER.




    OF THE ORACLE AND BLESSING WHICH ISAAC RECEIVED, JUST AS HIS FATHER DID, BEING BELOVED FOR HIS SAKE.




    OF THE THINGS MYSTICALLY PREFIGURED IN ESAU AND JACOB.




    OF JACOB’S MISSION TO MESOPOTAMIA TO GET A WIFE, AND OF THE VISION WHICH HE SAW IN A DREAM BY THE WAY, AND OF HIS GETTING FOUR WOMEN WHEN HE SOUGHT ONE WIFE.




    THE REASON WHY JACOB WAS ALSO CALLED ISRAEL.




    HOW IT IS SAID THAT JACOB WENT INTO EGYPT WITH SEVENTY-FIVE SOULS, WHEN MOST OF THOSE WHO ARE MENTIONED WERE BORN AT A LATER PERIOD.




    OF THE BLESSING WHICH JACOB PROMISED IN JUDAH HIS SON.




    OF THE SONS OF JOSEPH, WHOM JACOB BLESSED, PROPHETICALLY CHANGING HIS HANDS.




    OF THE TIMES OF MOSES AND JOSHUA THE SON OF NUN, OF THE JUDGES, AND THEREAFTER OF THE KINGS, OF WHOM SAUL WAS THE FIRST, BUT DAVID IS TO BE REGARDED AS THE CHIEF, BOTH BY THE OATH AND BY MERIT.
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    OF THE PROPHETIC AGE.




    AT WHAT TIME THE PROMISE OF GOD WAS FULFILLED CONCERNING THE LAND OF CANAAN, WHICH EVEN CARNAL ISRAEL GOT IN POSSESSION.




    OF THE THREE-FOLD MEANING OF THE PROPHECIES, WHICH ARE TO BE REFERRED NOW TO THE EARTHLY, NOW TO THE HEAVENLY JERUSALEM, AND NOW AGAIN TO BOTH.




    ABOUT THE PREFIGURED CHANGE OF THE ISRAELITIC KINGDOM AND PRIESTHOOD, AND ABOUT THE THINGS HANNAH THE MOTHER OF SAMUEL PROPHESIED, PERSONATING THE CHURCH.




    OF THOSE THINGS WHICH A MAN OF GOD SPAKE BY THE SPIRIT TO ELI THE PRIEST, SIGNIFYING THAT THE PRIESTHOOD WHICH HAD BEEN APPOINTED ACCORDING TO AARON WAS TO BE TAKEN AWAY.




    OF THE JEWISH PRIESTHOOD AND KINGDOM, WHICH, ALTHOUGH PROMISED TO BE ESTABLISHED FOR EVER, DID NOT CONTINUE; SO THAT OTHER THINGS ARE TO BE UNDERSTOOD TO WHICH ETERNITY IS ASSURED.




    OF THE DISRUPTION OF THE KINGDOM OF ISRAEL, BY WHICH THE PERPETUAL DIVISION OF THE SPIRITUAL FROM THE CARNAL ISRAEL WAS PREFIGURED.




    OF THE PROMISES MADE TO DAVID IN HIS SON, WHICH ARE IN NO WISE FULFILLED IN SOLOMON, BUT MOST FULLY IN CHRIST.




    HOW LIKE THE PROPHECY ABOUT CHRIST IN THE 89TH PSALM IS TO THE THINGS PROMISED IN NATHAN’S PROPHECY IN THE BOOKS OF SAMUEL.




    HOW DIFFERENT THE ACTS IN THE KINGDOM OF THE EARTHLY JERUSALEM ARE FROM THOSE WHICH GOD HAD PROMISED, SO THAT THE TRUTH OF THE PROMISE SHOULD BE UNDERSTOOD TO PERTAIN TO THE GLORY OF THE OTHER KING AND KINGDOM.




    OF THE SUBSTANCE OF THE PEOPLE OF GOD, WHICH THROUGH HIS ASSUMPTION OF FLESH IS IN CHRIST, WHO ALONE HAD POWER TO DELIVER HIS OWN SOUL FROM HELL.




    TO WHOSE PERSON THE ENTREATY FOR THE PROMISES IS TO BE UNDERSTOOD TO BELONG, WHEN HE SAYS IN THE PSALM, “WHERE ARE THINE ANCIENT COMPASSIONS, LORD?” ETC.




    WHETHER THE TRUTH OF THIS PROMISED PEACE CAN BE ASCRIBED TO THOSE TIMES PASSED AWAY UNDER SOLOMON.




    OF DAVID’S CONCERN IN THE WRITING OF THE PSALMS.




    WHETHER ALL THE THINGS PROPHESIED IN THE PSALMS CONCERNING CHRIST AND HIS CHURCH SHOULD BE TAKEN UP IN THE TEXT OF THIS WORK.




    OF THE THINGS PERTAINING TO CHRIST AND THE CHURCH, SAID EITHER OPENLY OR TROPICALLY IN THE 45TH PSALM.




    OF THOSE THINGS IN THE 110TH PSALM WHICH RELATE TO THE PRIESTHOOD OF CHRIST, AND IN THE 22D TO HIS PASSION.




    OF THE 3D, 41ST, 15TH, AND 68TH PSALMS, IN WHICH THE DEATH AND RESURRECTION OF THE LORD ARE PROPHESIED.




    OF THE 69TH PSALM, IN WHICH THE OBSTINATE UNBELIEF OF THE JEWS IS DECLARED.




    OF DAVID’S REIGN AND MERIT; AND OF HIS SON SOLOMON, AND THAT PROPHECY RELATING TO CHRIST WHICH IS FOUND EITHER IN THOSE BOOKS WHICH ARE JOINED TO THOSE WRITTEN BY HIM, OR IN THOSE WHICH ARE INDUBITABLY HIS.




    OF THE KINGS AFTER SOLOMON, BOTH IN JUDAH AND ISRAEL.




    OF JEROBOAM, WHO PROFANED THE PEOPLE PUT UNDER HIM BY THE IMPIETY OF IDOLATRY, AMID WHICH, HOWEVER, GOD DID NOT CEASE TO INSPIRE THE PROPHETS, AND TO GUARD MANY FROM THE CRIME OF IDOLATRY.




    OF THE VARYING CONDITION OF BOTH THE HEBREW KINGDOMS, UNTIL THE PEOPLE OF BOTH WERE AT DIFFERENT TIMES LED INTO CAPTIVITY, JUDAH BEING AFTERWARDS RECALLED INTO HIS KINGDOM, WHICH FINALLY PASSED INTO THE POWER OF THE ROMANS.




    OF THE PROPHETS, WHO EITHER WERE THE LAST AMONG THE JEWS, OR WHOM THE GOSPEL HISTORY REPORTS ABOUT THE TIME OF CHRIST’S NATIVITY.




     




    BOOK XVIII.




     




    OF THOSE THINGS DOWN TO THE TIMES OF THE SAVIOUR WHICH HAVE BEEN DISCUSSED IN THE SEVENTEEN BOOKS.




    OF THE KINGS AND TIMES OF THE EARTHLY CITY WHICH WERE SYNCHRONOUS WITH THE TIMES OF THE SAINTS, RECKONING FROM THE RISE OF ABRAHAM.




    WHAT KINGS REIGNED IN ASSYRIA AND SICYON WHEN, ACCORDING TO THE PROMISE, ISAAC WAS BORN TO ABRAHAM IN HIS HUNDREDTH YEAR, AND WHEN THE TWINS ESAU AND JACOB WERE BORN OF REBECCA TO ISAAC IN HIS SIXTIETH YEAR.




    OF THE TIMES OF JACOB AND HIS SON JOSEPH.




    OF APIS KING OF ARGOS, WHOM THE EGYPTIANS CALLED SERAPIS, AND WORSHIPPED WITH DIVINE HONORS.




    WHO WERE KINGS OF ARGOS, AND OF ASSYRIA, WHEN JACOB DIED IN EGYPT.




    WHO WERE KINGS WHEN JOSEPH DIED IN EGYPT.




    WHO WERE KINGS WHEN MOSES WAS BORN, AND WHAT GODS BEGAN TO BE WORSHIPPED THEN.




    WHEN THE CITY OF ATHENS WAS FOUNDED, AND WHAT REASON VARRO ASSIGNS FOR ITS NAME.




    WHAT VARRO REPORTS ABOUT THE TERM AREOPAGUS, AND ABOUT DEUCALION’S FLOOD.




    WHEN MOSES LED THE PEOPLE OUT OF EGYPT; AND WHO WERE KINGS WHEN HIS SUCCESSOR JOSHUA THE SON OF NUN DIED.




    OF THE RITUALS OF FALSE GODS INSTITUTED BY THE KINGS OF GREECE IN THE PERIOD FROM ISRAEL’S EXODUS FROM EGYPT DOWN TO THE DEATH OF JOSHUA THE SON OF NUN.




    WHAT FABLES WERE INVENTED AT THE TIME WHEN JUDGES BEGAN TO RULE THE HEBREWS.




    OF THE THEOLOGICAL POETS.




    OF THE FALL OF THE KINGDOM OF ARGOS, WHEN PICUS THE SON OF SATURN FIRST RECEIVED HIS FATHER’S KINGDOM OF LAURENTUM.




    OF DIOMEDE, WHO AFTER THE DESTRUCTION OF TROY WAS PLACED AMONG THE GODS, WHILE HIS COMPANIONS ARE SAID TO HAVE BEEN CHANGED INTO BIRDS.




    WHAT VARRO SAYS OF THE INCREDIBLE TRANSFORMATIONS OF MEN.




    WHAT WE SHOULD BELIEVE CONCERNING THE TRANSFORMATIONS WHICH SEEM TO HAPPEN TO MEN THROUGH THE ART OF DEMONS.




    THAT ÆNEAS CAME INTO ITALY WHEN ABDON THE JUDGE RULED OVER THE HEBREWS.




    OF THE SUCCESSION OF THE LINE OF KINGS AMONG THE ISRAELITES AFTER THE TIMES OF THE JUDGES.




    OF THE KINGS OF LATIUM, THE FIRST AND TWELFTH OF WHOM, ÆNEAS AND AVENTINUS, WERE MADE GODS.




    THAT ROME WAS FOUNDED WHEN THE ASSYRIAN KINGDOM PERISHED, AT WHICH TIME HEZEKIAH REIGNED IN JUDAH.




    OF THE ERYTHRÆAN SIBYL, WHO IS KNOWN TO HAVE SUNG MANY THINGS ABOUT CHRIST MORE PLAINLY THAN THE OTHER SIBYLS.




    THAT THE SEVEN SAGES FLOURISHED IN THE REIGN OF ROMULUS, WHEN THE TEN TRIBES WHICH WERE CALLED ISRAEL WERE LED INTO CAPTIVITY BY THE CHALDEANS, AND ROMULUS, WHEN DEAD, HAD DIVINE HONORS CONFERRED ON HIM.




    WHAT PHILOSOPHERS WERE FAMOUS WHEN TARQUINIUS PRISCUS REIGNED OVER THE ROMANS, AND ZEDEKIAH OVER THE HEBREWS, WHEN JERUSALEM WAS TAKEN AND THE TEMPLE OVERTHROWN.




    THAT AT THE TIME WHEN THE CAPTIVITY OF THE JEWS WAS BROUGHT TO AN END, ON THE COMPLETION OF SEVENTY YEARS, THE ROMANS ALSO WERE FREED FROM KINGLY RULE.




    OF THE TIMES OF THE PROPHETS WHOSE ORACLES ARE CONTAINED IN BOOKS, AND WHO SANG MANY THINGS ABOUT THE CALL OF THE GENTILES AT THE TIME WHEN THE ROMAN KINGDOM BEGAN AND THE ASSYRIAN CAME TO AN END.




    OF THE THINGS PERTAINING TO THE GOSPEL OF CHRIST WHICH HOSEA AND AMOS PROHESIED.




    WHAT THINGS ARE PREDICTED BY ISAIAH CONCERNING CHRIST AND THE CHURCH.




    WHAT MICAH, JONAH, AND JOEL PROPHESIED IN ACCORDANCE WITH THE NEW TESTAMENT.




    OF THE PREDICTIONS CONCERNING THE SALVATION OF THE WORLD IN CHRIST, IN OBADIAH, NAHUM, AND HABAKKUK.




    OF THE PROPHECY THAT IS CONTAINED IN THE PRAYER AND SONG OF HABAKKUK.




    WHAT JEREMIAH AND ZEPHANIAH HAVE, BY THE PROPHETIC SPIRIT, SPOKEN BEFORE CONCERNING CHRIST AND THE CALLING OF THE NATIONS.




    OF THE PROPHECY OF DANIEL AND EZEKIEL, OTHER TWO OF THE GREATER PROPHETS.




    OF THE PROPHECY OF THE THREE PROPHETS, HAGGAI, ZECHARIAH, AND MALACHI.




    ABOUT ESDRAS AND THE BOOKS OF THE MACCABEES.




    THAT PROPHETIC RECORDS ARE FOUND WHICH ARE MORE ANCIENT THAN ANY FOUNTAIN OF THE GENTILE PHILOSOPHY.




    THAT THE ECCLESIASTICAL CANON HAS NOT ADMITTED CERTAIN WRITINGS ON ACCOUNT OF THEIR TOO GREAT ANTIQUITY, LEST THROUGH THEM FALSE THINGS SHOULD BE INSERTED INSTEAD OF TRUE.




    ABOUT THE HEBREW WRITTEN CHARACTERS WHICH THAT LANGUAGE ALWAYS POSSESSED.




    ABOUT THE MOST MENDACIOUS VANITY OF THE EGYPTIANS, IN WHICH THEY ASCRIBE TO THEIR SCIENCE AN ANTIQUITY OF A HUNDRED THOUSAND YEARS.




    ABOUT THE DISCORD OF PHILOSOPHIC OPINION, AND THE CONCORD OF THE SCRIPTURES THAT ARE HELD AS CANONICAL BY THE CHURCH.




    BY WHAT DISPENSATION OF GOD’S PROVIDENCE THE SACRED SCRIPTURES OF THE OLD TESTAMENT WERE TRANSLATED OUT OF HEBREW INTO GREEK, THAT THEY MIGHT BE MADE KNOWN TO ALL THE NATIONS.




    OF THE AUTHORITY OF THE SEPTUAGINT TRANSLATION, WHICH, SAVING THE HONOR OF THE HEBREW ORIGINAL, IS TO BE PREFERRED TO ALL TRANSLATIONS.




    HOW THE THREAT OF THE DESTRUCTION OF THE NINEVITES IS TO BE UNDERSTOOD, WHICH IN THE HEBREW EXTENDS TO FORTY DAYS, WHILE IN THE SEPTUAGINT IT IS CONTRACTED TO THREE.




    THAT THE JEWS CEASED TO HAVE PROPHETS AFTER THE REBUILDING OF THE TEMPLE, AND FROM THAT TIME UNTIL THE BIRTH OF CHRIST WERE AFFLICTED WITH CONTINUAL ADVERSITY, TO PROVE THAT THE BUILDING OF ANOTHER TEMPLE HAD BEEN PROMISED BY PROPHETIC VOICES.




    OF THE BIRTH OF OUR SAVIOUR, WHEREBY THE WORD WAS MADE FLESH; AND OF THE DISPERSION OF THE JEWS AMONG ALL NATIONS, AS HAD BEEN PROPHESIED.




    WHETHER BEFORE CHRISTIAN TIMES THERE WERE ANY OUTSIDE OF THE ISRAELITE RACE WHO BELONGED TO THE FELLOWSHIP OF THE HEAVENLY CITY.




    THAT HAGGAI’S PROPHECY, IN WHICH HE SAID THAT THE GLORY OF THE HOUSE OF GOD WOULD BE GREATER THAN THAT OF THE FIRST HAD BEEN, WAS REALLY FULFILLED, NOT IN THE REBUILDING OF THE TEMPLE, BUT IN THE CHURCH OF CHRIST.




    OF THE INDISCRIMINATE INCREASE OF THE CHURCH, WHEREIN MANY REPROBATE ARE IN THIS WORLD MIXED WITH THE ELECT.




    OF THE PREACHING OF THE GOSPEL, WHICH IS MADE MORE FAMOUS AND POWERFUL BY THE SUFFERINGS OF ITS PREACHERS.




    THAT THE CATHOLIC FAITH MAY BE CONFIRMED EVEN BY THE DISSENSIONS OF THE HERETICS.




    WHETHER WE SHOULD BELIEVE WHAT SOME THINK, THAT, AS THE TEN PERSECUTIONS WHICH ARE PAST HAVE BEEN FULFILLED, THERE REMAINS NO OTHER BEYOND THE ELEVENTH, WHICH MUST HAPPEN IN THE VERY TIME OF ANTICHRIST.




    OF THE HIDDEN TIME OF THE FINAL PERSECUTION.




    OF THE VERY FOOLISH LIE OF THE PAGANS, IN FEIGNING THAT THE CHRISTIAN RELIGION WAS NOT TO LAST BEYOND THREE HUNDRED AND SIXTY-FIVE YEARS.
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    THAT VARRO HAS MADE OUT THAT TWO HUNDRED AND EIGHTY-EIGHT DIFFERENT SECTS OF PHILOSOPHY MIGHT BE FORMED BY THE VARIOUS OPINIONS REGARDING THE SUPREME GOOD.




    HOW VARRO, BY REMOVING ALL THE DIFFERENCES WHICH DO NOT FORM SECTS, BUT ARE MERELY SECONDARY QUESTIONS, REACHES THREE DEFINITIONS OF THE CHIEF GOOD, OF WHICH WE MUST CHOOSE ONE.




    WHICH OF THE THREE LEADING OPINIONS REGARDING THE CHIEF GOOD SHOULD BE PREFERRED, ACCORDING TO VARRO, WHO FOLLOWS ANTIOCHUS AND THE OLD ACADEMY.




    WHAT THE CHRISTIANS BELIEVE REGARDING THE SUPREME GOOD AND EVIL, IN OPPOSITION TO THE PHILOSOPHERS, WHO HAVE MAINTAINED THAT THE SUPREME GOOD IS IN THEMSELVES.




    OF THE SOCIAL LIFE, WHICH, THOUGH MOST DESIRABLE, IS FREQUENTLY DISTURBED BY MANY DISTRESSES.




    OF THE ERROR OF HUMAN JUDGMENTS WHEN THE TRUTH IS HIDDEN.




    OF THE DIVERSITY OF LANGUAGES, BY WHICH THE INTERCOURSE OF MEN IS PRIVENTED; AND OF THE MISERY OF WARS, EVEN OF THOSE CALLED JUST.




    THAT THE FRIENDSHIP OF GOOD MEN CANNOT BE SECURELY RESTED IN, SO LONG AS THE DANGERS OF THIS LIFE FORCE US TO BE ANXIOUS.




    OF THE FRIENDSHIP OF THE HOLY ANGELS, WHICH MEN CANNOT BE SURE OF IN THIS LIFE, OWING TO THE DECEIT OF THE DEMONS WHO HOLD IN BONDAGE THE WORSHIPPERS OF A PLURALITY OF GODS.




    THE REWARD PREPARED FOR THE SAINTS AFTER THEY HAVE ENDURED THE TRIAL OF THIS LIFE.




    OF THE HAPPINESS OF THE ETERNAL PEACE, WHICH CONSTITUTES THE END OR TRUE PERFECTION OF THE SAINTS.




    THAT EVEN THE FIERCENESS OF WAR AND ALL THE DISQUIETUDE OF MEN MAKE TOWARDS THIS ONE END OF PEACE, WHICH EVERY NATURE DESIRES.




    OF THE UNIVERSAL PEACE WHICH THE LAW OF NATURE PRESERVES THROUGH ALL DISTURBANCES, AND BY WHICH EVERY ONE REACHES HIS DESERT IN A WAY REGULATED BY THE JUST JUDGE.




    OF THE ORDER AND LAW WHICH OBTAIN IN HEAVEN AND EARTH, WHEREBY IT COMES TO PASS THAT HUMAN SOCIETY IS SERVED BY THOSE WHO RULE IT.




    OF THE LIBERTY PROPER TO MAN’S NATURE, AND THE SERVITUDE INTRODUCED BY SIN,—A SERVITUDE IN WHICH THE MAN WHOSE WILL IS WICKED IS THE SLAVE OF HIS OWN LUST, THOUGH HE IS FREE SO FAR AS REGARDS OTHER MEN.




    OF EQUITABLE RULE.




    WHAT PRODUCES PEACE, AND WHAT DISCORD, BETWEEN THE HEAVENLY AND EARTHLY CITIES.




    HOW DIFFERENT THE UNCERTAINTY OF THE NEW ACADEMY IS FROM THE CERTAINTY OF THE CHRISTIAN FAITH.




    OF THE DRESS AND HABITS OF THE CHRISTIAN PEOPLE.




    THAT THE SAINTS ARE IN THIS LIFE BLESSED IN HOPE.




    WHETHER THERE EVER WAS A ROMAN REPUBLIC ANSWERING TO THE DEFINITIONS OF SCIPIO IN CICERO’S DIALOGUE.




    WHETHER THE GOD WHOM THE CHRISTIANS SERVE IS THE TRUE GOD TO WHOM ALONE SACRIFICE OUGHT TO BE PAID.




    PORPHYRY’S ACCOUNT OF THE RESPONSES GIVEN BY THE ORACLES OF THE GODS CONCERNING CHRIST.




    THE DEFINITION WHICH MUST BE GIVEN OF A PEOPLE AND A REPUBLIC, IN ORDER TO VINDICATE THE ASSUMPTION OF THESE TITLES BY THE ROMANS AND BY OTHER KINGDOMS.




    THAT WHERE THERE IS NO TRUE RELIGION THERE ARE NO TRUE VIRTUES.




    OF THE PEACE WHICH IS ENJOYED BY THE PEOPLE THAT ARE ALIENATED FROM GOD, AND THE USE MADE OF IT BY THE PEOPLE OF GOD IN THE TIME OF ITS PILGRIMAGE.




    THAT THE PEACE OF THOSE WHO SERVE GOD CANNOT IN THIS MORTAL LIFE BE APPREHENDED IN ITS PERFECTION.




    THE END OF THE WICKED.




     




    BOOK XX.




     




    THAT ALTHOUGH GOD IS ALWAYS JUDGING, IT IS NEVERTHELESS REASONABLE TO CONFINE OUR ATTENTION IN THIS BOOK TO HIS LAST JUDGMENT.




    THAT IN THE MINGLED WEB OF HUMAN AFFAIRS GOD’S JUDGMENT IS PRESENT, THOUGH IT CANNOT BE DISCERNED.




    WHAT SOLOMON, IN THE BOOK OF ECCLESIASTES, SAYS REGARDING THE THINGS WHICH HAPPEN ALIKE TO GOOD AND WICKED MEN.




    THAT PROOFS OF THE LAST JUDGMENT WILL BE ADDUCED, FIRST FROM THE NEW TESTAMENT, AND THEN FROM THE OLD.




    THE PASSAGES IN WHICH THE SAVIOUR DECLARES THAT THERE SHALL BE A DIVINE JUDGMENT IN THE END OF THE WORLD.




    WHAT IS THE FIRST RESURRECTION, AND WHAT THE SECOND.




    WHAT IS WRITTEN IN THE REVELATION OF JOHN REGARDING THE TWO RESURRECTIONS, AND THE THOUSAND YEARS, AND WHAT MAY REASONABLY BE HELD ON THESE POINTS.




    OF THE BINDING AND LOOSING OF THE DEVIL.




    WHAT THE REIGN OF THE SAINTS WITH CHRIST FOR A THOUSAND YEARS IS, AND HOW IT DIFFERS FROM THE ETERNAL KINGDOM.




    WHAT IS TO BE REPLIED TO THOSE WHO THINK THAT RESURRECTION PERTAINS ONLY TO BODIES AND NOT TO SOULS.




    OF GOG AND MAGOG, WHO ARE TO BE ROUSED BY THE DEVIL TO PERSECUTE THE CHURCH, WHEN HE IS LOOSED IN THE END OF THE WORLD.




    WHETHER THE FIRE THAT CAME DOWN OUT OF HEAVEN AND DEVOURED THEM REFERS TO THE LAST PUNISHMENT OF THE WICKED.




    WHETHER THE TIME OF THE PERSECUTION OF ANTICHRIST SHOULD BE RECKONED IN THE THOUSAND YEARS.




    OF THE DAMNATION OF THE DEVIL AND HIS ADHERENTS; AND A SKETCH OF THE BODILY RESURRECTION OF ALL THE DEAD, AND OF THE FINAL RETRIBUTIVE JUDGMENT.




    WHO THE DEAD ARE WHO ARE GIVEN UP TO JUDGMENT BY THE SEA, AND BY DEATH AND HELL.




    OF THE NEW HEAVEN AND THE NEW EARTH.




    OF THE ENDLESS GLORY OF THE CHURCH.




    WHAT THE APOSTLE PETER PREDICTED REGARDING THE LAST JUDGMENT.




    WHAT THE APOSTLE PAUL WROTE TO THE THESSALONIANS ABOUT THE MANIFESTATION OF ANTICHRIST WHICH SHALL PRECEDE THE DAY OF THE LORD.




    WHAT THE SAME APOSTLE TAUGHT IN THE FIRST EPISTLE TO THE THESSALONIANS REGARDING THE RESURRECTION OF THE DEAD.




    UTTERANCES OF THE PROPHET ISAIAH REGARDING THE RESURRECTION OF THE DEAD AND THE RETRIBUTIVE JUDGMENT.




    WHAT IS MEANT BY THE GOOD GOING OUT TO SEE THE PUNISHMENT OF THE WICKED.




    WHAT DANIEL PREDICTED REGARDING THE PERSECUTION OF ANTICHRIST, THE JUDGMENT OF GOD, AND THE KINGDOM OF THE SAINTS.




    PASSAGES FROM THE PSALMS OF DAVID WHICH PREDICT THE END OF THE WORLD AND THE LAST JUDGMENT.




    OF MALACHI’S PROPHECY, IN WHICH HE SPEAKS OF THE LAST JUDGMENT, AND OF A CLEANSING WHICH SOME ARE TO UNDERGO BY PURIFYING PUNISHMENTS.




    OF THE SACRIFICES OFFERED TO GOD BY THE SAINTS, WHICH ARE TO BE PLEASING TO HIM, AS IN THE PRIMITIVE DAYS AND FORMER YEARS.




    OF THE SEPARATION OF THE GOOD AND THE BAD, WHICH PROCLAIM THE DISCRIMINATING INFLUENCE OF THE LAST JUDGMENT.




    THAT THE LAW OF MOSES MUST BE SPIRITUALLY UNDERSTOOD TO PRECLUDE THE DAMNABLE MURMURS OF A CARNAL INTERPRETATION.




    OF THE COMING OF ELIAS BEFORE THE JUDGMENT, THAT THE JEWS MAY BE CONVERTED TO CHRIST BY HIS PREACHING AND EXPLANATION OF SCRIPTURE.




    THAT IN THE BOOKS OF THE OLD TESTAMENT, WHERE IT IS SAID THAT GOD SHALL JUDGE THE WORLD, THE PERSON OF CHRIST IS NOT EXPLICITLY INDICATED, BUT IT PLAINLY APPEARS FROM SOME PASSAGES IN WHICH THE LORD GOD SPEAKS THAT CHRIST IS MEANT.




     




    BOOK XXI.




     




    OF THE ORDER OF THE DISCUSSION, WHICH REQUIRES THAT WE FIRST SPEAK OF THE ETERNAL PUNISHMENT OF THE LOST IN COMPANY WITH THE DEVIL, AND THEN OF THE ETERNAL HAPPINESS OF THE SAINTS.




    WHETHER IT IS POSSIBLE FOR BODIES TO LAST FOR EVER IN BURNING FIRE.




    WHETHER BODILY SUFFERING NECESSARILY TERMINATES IN THE DESTRUCTION OF THE FLESH.




    EXAMPLES FROM NATURE PROVING THAT BODIES MAY REMAIN UNCONSUMED AND ALIVE IN FIRE.




    THAT THERE ARE MANY THINGS WHICH REASON CANNOT ACCOUNT FOR, AND WHICH ARE NEVERTHELESS TRUE.




    THAT ALL MARVELS ARE NOT OF NATURE’S PRODUCTION, BUT THAT SOME ARE DUE TO HUMAN INGENUITY AND OTHERS TO DIABOLIC CONTRIVANCE.




    THAT THE ULTIMATE REASON FOR BELIEVING MIRACLES IS THE OMNIPOTENCE OF THE CREATOR.




    THAT IT IS NOT CONTRARY TO NATURE THAT, IN AN OBJECT WHOSE NATURE IS KNOWN, THERE SHOULD BE DISCOVERED AN ALTERATION OF THE PROPERTIES WHICH HAVE BEEN KNOWN AS ITS NATURAL PROPERTIES.




    OF HELL, AND THE NATURE OF ETERNAL PUNISHMENTS.




    WHETHER THE FIRE OF HELL, IF IT BE MATERIAL FIRE, CAN BURN THE WICKED SPIRITS, THAT IS TO SAY, DEVILS, WHO ARE IMMATERIAL.




    WHETHER IT IS JUST THAT THE PUNISHMENTS OF SINS LAST LONGER THAN THE SINS THEMSELVES LASTED.




    OF THE GREATNESS OF THE FIRST TRANSGRESSION, ON ACCOUNT OF WHICH ETERNAL PUNISHMENT IS DUE TO ALL WHO ARE NOT WITHIN THE PALE OF THE SAVIOUR’S GRACE.




    AGAINST THE OPINION OF THOSE WHO THINK THAT THE PUNISHMENTS OF THE WICKED AFTER DEATH ARE PURGATORIAL.




    OF THE TEMPORARY PUNISHMENTS OF THIS LIFE TO WHICH THE HUMAN CONDITION IS SUBJECT.




    THAT EVERYTHING WHICH THE GRACE OF GOD DOES IN THE WAY OF RESCUING US FROM THE INVETERATE EVILS IN WHICH WE ARE SUNK, PERTAINS TO THE FUTURE WORLD, IN WHICH ALL THINGS ARE MADE NEW.




    THE LAWS OF GRACE, WHICH EXTEND TO ALL THE EPOCHS OF THE LIFE OF THE REGENERATE.




    OF THOSE WHO FANCY THAT NO MEN SHALL BE PUNISHED ETERNALLY.




    OF THOSE WHO FANCY THAT, ON ACCOUNT OF THE SAINTS’ INTERCESSION, NO MAN SHALL BE DAMNED IN THE LAST JUDGMENT.




    OF THOSE WHO PROMISE IMPUNITY FROM ALL SINS EVEN TO HERETICS, THROUGH VIRTUE OF THEIR PARTICIPATION OF THE BODY OF CHRIST.




    OF THOSE WHO PROMISE THIS INDULGENCE NOT TO ALL, BUT ONLY TO THOSE WHO HAVE BEEN BAPTIZED AS CATHOLICS, THOUGH AFTERWARDS THEY HAVE BROKEN OUT INTO MANY CRIMES AND HERESIES.




    OF THOSE WHO ASSERT THAT ALL CATHOLICS WHO CONTINUE IN THE FAITH, EVEN THOUGH BY THE DEPRAVITY OF THEIR LIVES THEY HAVE MERITED HELL FIRE, SHALL BE SAVED ON ACCOUNT OF THE “FOUNDATION” OF THEIR FAITH.




    OF THOSE WHO FANCY THAT THE SINS WHICH ARE INTERMINGLED WITH ALMS-DEEDS SHALL NOT BE CHARGED AT THE DAY OF JUDGMENT.




    AGAINST THOSE WHO ARE OF OPINION THAT THE PUNISHMENT NEITHER OF THE DEVIL NOR OF WICKED MEN SHALL BE ETERNAL.




    AGAINST THOSE WHO FANCY THAT IN THE JUDGMENT OF GOD ALL THE ACCUSED WILL BE SPARED IN VIRTUE OF THE PRAYERS OF THE SAINTS.




    WHETHER THOSE WHO RECEIVED HERETICAL BAPTISM, AND HAVE AFTERWARDS FALLEN AWAY TO WICKEDNESS OF LIFE; OR THOSE WHO HAVE RECEIVED CATHOLIC BAPTISM, BUT HAVE AFTERWARDS PASSED OVER TO HERESY AND SCHISM; OR THOSE WHO HAVE REMAINED IN THE CATHOLIC CHURCH IN WHICH THEY WERE BAPTIZED, BUT HAVE CONTINUED TO LIVE IMMORALLY,—MAY HOPE THROUGH THE VIRTUE OF THE SACRAMENTS FOR THE REMISSION OF ETERNAL PUNISHMENT.




    WHAT IT IS TO HAVE CHRIST FOR A FOUNDATION, AND WHO THEY ARE TO WHOM SALVATION AS BY FIRE IS PROMISED.




    AGAINST THE BELIEF OF THOSE WHO THINK THAT THE SINS WHICH HAVE BEEN ACCOMPANIED WITH ALMSGIVING WILL DO THEM NO HARM.




     




    BOOK XXII.




     




    OF THE CREATION OF ANGELS AND MEN.




    OF THE ETERNAL AND UNCHANGEABLE WILL OF GOD.




    OF THE PROMISE OF ETERNAL BLESSEDNESS TO THE SAINTS, AND EVERLASTING PUNISHMENT TO THE WICKED.




    AGAINST THE WISE MEN OF THE WORLD, WHO FANCY THAT THE EARTHLY BODIES OF MEN CANNOT BE TRANSFERRED TO A HEAVENLY HABITATION.




    OF THE RESURRECTION OF THE FLESH, WHICH SOME REFUSE TO BELIEVE, THOUGH THE WORLD AT LARGE BELIEVES IT.




    THAT ROME MADE ITS FOUNDER ROMULUS A GOD BECAUSE IT LOVED HIM; BUT THE CHURCH LOVED CHRIST BECAUSE IT BELIEVED HIM TO BE GOD.




    THAT THE WORLD’S BELIEF IN CHRIST IS THE RESULT OF DIVINE POWER, NOT OF HUMAN PERSUASION.




    OF MIRACLES WHICH WERE WROUGHT THAT THE WORLD MIGHT BELIEVE IN CHRIST, AND WHICH HAVE NOT CEASED SINCE THE WORLD BELIEVED.




    THAT ALL THE MIRACLES WHICH ARE DONE BY MEANS OF THE MARTYRS IN THE NAME OF CHRIST TESTIFY TO THAT FAITH WHICH THE MARTYRS HAD IN CHRIST.




    THAT THE MARTYRS WHO OBTAIN MANY MIRACLES IN ORDER THAT THE TRUE GOD MAY BE WORSHIPPED, ARE WORTHY OF MUCH GREATER HONOR THAN THE DEMONS, WHO DO SOME MARVELS THAT THEY THEMSELVES MAY BE SUPPOSED TO BE GOD.




    AGAINST THE PLATONISTS, WHO ARGUE FROM THE PHYSICAL WEIGHT OF THE ELEMENTS THAT AN EARTHLY BODY CANNOT INHABIT HEAVEN.




    AGAINST THE CALUMNIES WITH WHICH UNBELIEVERS THROW RIDICULE UPON THE CHRISTIAN FAITH IN THE RESURRECTION OF THE FLESH.




    WHETHER ABORTIONS, IF THEY ARE NUMBERED AMONG THE DEAD, SHALL NOT ALSO HAVE A PART IN THE RESURRECTION.




    WHETHER INFANTS SHALL RISE IN THAT BODY WHICH THEY WOULD HAVE HAD HAD THEY GROWN UP.




    WHETHER THE BODIES OF ALL THE DEAD SHALL RISE THE SAME SIZE AS THE LORD’S BODY.




    WHAT IS MEANT BY THE CONFORMING OF THE SAINTS TO THE IMAGE OF THE SON OF GOD.




    WHETHER THE BODIES OF WOMEN SHALL RETAIN THEIR OWN SEX IN THE RESURRECTION.




    OF THE PERFECT MAN, THAT IS, CHRIST; AND OF HIS BODY, THAT IS, THE CHURCH, WHICH IS HIS FULLNESS.




    THAT ALL BODILY BLEMISHES WHICH MAR HUMAN BEAUTY IN THIS LIFE SHALL BE REMOVED IN THE RESURRECTION, THE NATURAL SUBSTANCE OF THE BODY REMAINING, BUT THE QUALITY AND QUANTITY OF IT BEING ALTERED SO AS TO PRODUCE BEAUTY.




    THAT, IN THE RESURRECTION, THE SUBSTANCE OF OUR BODIES, HOWEVER DISINTEGRATED, SHALL BE ENTIRELY REUNITED.




    OF THE NEW SPIRITUAL BODY INTO WHICH THE FLESH OF THE SAINTS SHALL BE TRANSFORMED.




    OF THE MISERIES AND ILLS TO WHICH THE HUMAN RACE IS JUSTLY EXPOSED THROUGH THE FIRST SIN, AND FROM WHICH NONE CAN BE DELIVERED SAVE BY CHRIST’S GRACE.




    OF THE MISERIES OF THIS LIFE WHICH ATTACH PECULIARLY TO THE TOIL OF GOOD MEN, IRRESPECTIVE OF THOSE WHICH ARE COMMON TO THE GOOD AND BAD.




    OF THE BLESSINGS WITH WHICH THE CREATOR HAS FILLED THIS LIFE, OBNOXIOUS THOUGH IT BE TO THE CURSE.




    OF THE OBSTINACY OF THOSE INDIVIDUALS WHO IMPUGN THE RESURRECTION OF THE BODY, THOUGH, AS WAS PREDICTED, THE WHOLE WORLD BELIEVES IT.




    THAT THE OPINION OF PORPHYRY, THAT THE SOUL, IN ORDER TO BE BLESSED, MUST BE SEPARATED FROM EVERY KIND OF BODY, IS DEMOLISHED BY PLATO, WHO SAYS THAT THE SUPREME GOD PROMISED THE GODS THAT THEY SHOULD NEVER BE OUSTED FROM THEIR BODIES.




    OF THE APPARENTLY CONFLICTING OPINIONS OF PLATO AND PORPHYRY, WHICH WOULD HAVE CONDUCTED THEM BOTH TO THE TRUTH IF THEY COULD HAVE YIELDED TO ONE ANOTHER.




    WHAT PLATO OR LABEO, OR EVEN VARRO, MIGHT HAVE CONTRIBUTED TO THE TRUE FAITH OF THE RESURRECTION, IF THEY HAD ADOPTED ONE ANOTHER’S OPINIONS INTO ONE SCHEME.




    OF THE BEATIFIC VISION.




    OF THE ETERNAL FELICITY OF THE CITY OF GOD, AND OF THE PERPETUAL SABBATH.
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Saint Augustine – A Biography





     




    Augustine (Aurelius Augustinus) was a Saint, a doctor of the Latin church, born at Tagaste, a small town of Numidia in Africa, not far from Carthage, Nov. 13, 354, died Aug. 28, 430. His father, Patricius, was a pagan nobleman of moderate 'fortune, while his mother, Monica, who has been canonized by the church, was an earnest Christian. Augustine was sent to the best schools of Madaura and Carthage. His own "Confessions" tell us that his conduct at this period of his life was far from exemplary. His studies, chiefly in the heathen poets, were more favorable to the development of his fancy and his style than to his Christian growth. The death of his father, which threw him upon his own resources, and the influence of some philosophical works, especially the Hortensius of Cicero, roused him to a diligent search after truth. Unable to find this in the writings of the Greek and Roman sages, and dissatisfied with what seemed to him the crude and fragmentary teachings of the Jewish and Christian Scriptures, he adopted the dualism of the Manichgeans. At the age of 29 he went to Rome. There his reputation as a teacher of eloquence soon rivaled that of Symmachus, then at the height of his renown. On the recommendation of that orator, he was called to Milan as a teacher of rhetoric.




     




    Ambrose was then bishop of Milan, and Augustine's first care was to know so famous a preacher. After repeated interviews with Ambrose, the conversion of his own illegitimate son, and the entreaties of his mother, he resolved to embrace Christianity. The history of his conversion forms the most striking chapter in his "Confessions." After eight months of seclusion, which he spent with his mother and brother and son, preparing for his confirmation in the church, and maturing his plans for the future, Augustine in the Easter week of 387 was baptized, together with his son and brother, by the hand of Ambrose. He at once set out on his return to Africa. On the way his mother died, and a small chapel among the ruins of Ostia marks the traditional spot of her burial. The death of his son, which took place soon after his return, confirmed his inclination to the monastic life. He retired to Tagaste, and passed nearly three years in studious seclusion, varied only by occasional visits to the neighboring towns. On one of these visits, when he was present at the church in Hippo, a sermon which the bishop Valerius delivered, asking for a priest to assist him in his church, turned all eyes toward this famous scholar. No refusals were allowed, and Augustine was ordained.




     




    Preaching was soon added to his duties, an exception being made in his case to the usual rule, and the periods of the African orator, in harsh Latin or the harsher Punic tongue, were received with vehement applause. He was soon called to be assistant bishop, and then, on the death of the elder prelate, the whole charge of the church of Hippo was entrusted to his care. He retained the office until his death, a period of 35 years. The details of his episcopal life are minutely related by his friend Possidius. He preached every day and sometimes twice in the day; was frugal in his domestic arrangements, being a strict ascetic, and requiring of his attendant priests and deacons an equal simplicity of diet and dress; given to hospitality, yet without display; warmly interested in every kind of charity; courteous in his bearing, welcoming even infidels to his table; bold against all wickedness and wrong, whatever the rank of the transgressor; and untiring in his visits to widows and orphans, to the sick and the afflicted. He disputed with Manichajans, Arians, the followers of Priscillian, of Origen, and Tertullian, the Donatists, and the Pelagians, and allowed no doubtful utterance of doctrine to pass without his questioning.




     




    To his industry in controversy must be added his vast correspondence with emperors, nobles, doctors, missionaries, bishops, in every quarter of the globe, on questions of dogma, of discipline, and of policy his solid works of commentary, criticism, morality, philosophy, and theology, and even his poetry, for to him are attributed several of the sweetest hymns of the Catholic anthology. The titles alone of the works of Augustine make a long catalogue. The single volume of "Sermons" contains nearly 700 pieces, shorter indeed and less ornate than the celebrated sermons of Basil and Chrysostom, but justifying Augustine's reputation for sacred oratory. The volume of "Commentaries on the Psalms" is more rich in practical remarks than in accurate learning. His remarks upon the "Four Gospels" are more valuable. His work on the "Care that should be taken for the Dead" contains some striking views concerning the relation of the living to disembodied souls. The volume of his "Epistles" is remarkable, as illustrating his best style and the finest traits in his character.




     




    The name of Augustine, in the dogmatic history of the church, is best known in connection with the heresy of Pelagius; but his works which are most widely known are the "Confessions" and "The City of God." In the former, written just after his conversion, he gives a history of his life up to that time, not so much in its outward circumstance as in its inward experience and change. It has been translated into every Christian tongue, and is classed with the choicest memorials of devotion, both in Catholic and Protestant oratories. His treatise on "The City of God" (De Civitate Dei) is the monument of highest genius in the ancient church, and in its kind has never been surpassed. Its immediate purpose was to vindicate the faith of the gospel against the pagans, who had just devastated Rome. The first five books confute the heathen thesis that the worship of the ancient gods is essential to human prosperity, and that miseries have only come since the decline of this worship. The five following books refute those who maintain that the worship of pagan deities is useful for the spiritual life.




     




    The remaining twelve books are employed in setting forth the doctrines of the Christian religion, under the somewhat fanciful form of "two cities," the city of the world and the city of God. The influence of Augustine upon his own age, and upon all succeeding ages of Christian history, cannot be exaggerated. It is believed that he was at once one of the purest, the wisest, and the holiest of men; he was equally mild and firm, prudent and fearless; at once a philosopher and a mystic, a student and a ruler. Of his singular humility manifold instances are recorded. His severe self-discipline matches the strictest instances of the hermit life. In his " Retractations," begun after the close of his 70th year, he reviews his writings, taking back whatever is doubtful or extravagant, and harmonizing discordant opinions. The aid of a coadjutor relieved Augustine in his latter years of a portion of his responsibility; yet questions of conscience were constantly presented to him. When Genseric and his Vandals showed themselves on the coasts of Africa, the question was put to him if it were lawful for a bishop at such a season to fly and leave his flock. The answer which he made was illustrated by his own course.




     




    He calmly waited for the threatened approach, and when the fleet of the foe was in the bay of Hippo, and the army was encamped before the walls, exerted himself only to quiet the fears and sustain the faith of his brethren. He died of fever before the catastrophe. The bishop Possidius, who watched at his bedside, gives an edifying account of his last days, and of the grief of the people at his loss. His relics were transported to Italy, and mostly rest at present in the cathedral of Pavia. Within the present century the bone of his right arm has, with solemn pomp, been returned to the church of Bona in Algeria, which occupies the site of ancient Hippo. The best edition of Augustine's works is that of the Benedictines, published at Paris and at Antwerp' at the close of the 17th century, in 11 vols, folio. An edition in 11 volumes was also published in Paris in 1836-'9. An additional volume of sermons, before unpublished, found at Monte Casino and Florence, was published at Paris in 1842. An English translation by various hands has been undertaken at Edinburgh, under the editorship of the Rev. Marcus Dods, the 3rd and 4th volumes of which appeared in 1872.




     




     




     




    
EDITOR’S PREFACE





     




    The “City of God” is the masterpiece of the greatest genius among the Latin Fathers, and the best known and most read of his works, except the “Confessions.” It embodies the results of thirteen years of intellectual labor and study (from ad 413-426). It is a vindication of Christianity against the attacks of the heathen in view of the sacking of the city of Rome by the barbarians, at a time when the old Græco-Roman civilization was approaching its downfall, and a new Christian civilization was beginning to rise on its ruins. It is the first attempt at a philosophy of history, under the aspect of two rival cities or communities,—the eternal city of God and the perishing city of the world.




     




    This was the only philosophy of history known throughout Europe during the middle ages; it was adopted and reproduced in its essential features by Bossuet, Ozanam, Frederick Schlegel, and other Catholic writers, and has recently been officially endorsed, as it were, by the scholarly Pope Leo XIII. in his encyclical letter on the Christian Constitution of States (Immortale Dei, Nov. 1, 1885); for the Pope says that Augustin in his De Civitate Dei, “set forth so clearly the efficacy of Christian wisdom and the way in which it is bound up with the well-being of States, that he seems not only to have pleaded the cause of the Christians of his own time, but to have triumphantly refuted the false charges [against Christianity] for ever.”1




     




    “The City of God” is also highly appreciated by Protestant writers as Waterland, Milman, Neander, Bindemann, Pressensé, Flint (The Philosophy of History, 1874, pp. 17 sqq.), and Fairbairn, (The City of God, London, 2nd ed., 1886, pp. 348 sqq.). Even the skeptical Gibbon, who had no sympathy whatever with the religion and theology of Augustin, concedes to this work at least “the merit of a magnificent design, vigorously, and not unskillfully executed.” (Decline and Fall, Ch. xxviii. note, in Harper’s ed., vol. III., 271.)




     




    It would be unfair to judge “The City of God” by the standard of modern exegetical and historical scholarship. Augustin’s interpretations of Scripture, although usually ingenious and often profound, are as often fanciful, and lack the sure foundation of a knowledge of the original languages; for he knew very little Greek and no Hebrew, and had to depend on the Latin version; he was even prejudiced at first against Jerome’s revision of the very defective Itala, fearing, in his solicitude for the weak and timid brethren, that more harm than good might be the result of this great and necessary improvement. His learning was confined to biblical and Roman literature and the systems of Greek philosophy. He often wastes arguments on absurd opinions, and some of his own opinions strike us as childish and obsolete. He confines the Kingdom of God to the narrow limits of the Jewish theocracy and the visible Catholic Church. He could, indeed, not deny the truths in Greek philosophy; but he derived them from the Jewish Scriptures, and adopted the impossible hypothesis of Ambrose that Plato became acquainted with the prophet Jeremiah in Eygpt (comp. De Doctr. Christ. II. 28), though afterwards he corrected it (Retract. II. 4). He does not sufficiently appreciate the natural virtues, the ways of Divine providence and the working of His Spirit outside of the chosen race; and under the influence of the ascetic spirit which then prevailed in the Church, in justifiable opposition to the surrounding moral corruption of heathenism, he even degrades secular history and secular life, in the state and the family, which are likewise ordained of God. In some respects he forms the opposite extreme to Origen, the greatest genius among the Greek fathers. Both assume a universal fall from original holiness. But Augustin dates it from one act of disobedience,—the historic fall of Adam, in whom the whole race was germinally included; while Origen goes back to a pre-historic fall of each individual soul, making each responsible for the abuse of freedom. Augustin proceeds to a special election of a people of God from the corrupt and condemned mass; he follows their history in two antagonistic lines, and ends in the dualistic contrast of an eternal heaven for the elect and an eternal hell for the reprobate, including among the latter even unbaptized infants (horribile dictu!), who never committed an actual transgression; while Origen leads all fallen creatures, men and angels, by a slow and gradual process of amendment and correction, under the ever-widening influence of redeeming mercy, during the lapse of countless ages, back to God, some outstripping others and tending by a swifter course towards perfection, until the last enemy is finally reached and death itself is destroyed, that “God may be all in all.” Within the limits of the Jewish theocracy and Catholic Christianity Augustin admits the idea of historical development or a gradual progress from a lower to higher grades of knowledge, yet always in harmony with Catholic truth. He would not allow revolutions and radical changes or different types of Christianity. “The best thinking” (says Dr. Flint, in his Philosophy of History in Europe, I. 40), “at once the most judicious and liberal, among those who are called the Christian fathers, on the subject of the progress of Christianity as an organization and system, is that of St. Augustin, as elaborated and applied by Vincent of Lerins in his ‘Commonitorium,’ where we find substantially the same conception of the development of the Church and Christian doctrine, which, within the present century, De Maistre has made celebrated in France, Möhler in Germany, and Newman in England. Its main defect is that it places in the Church an authority other than, and virtually higher than, Scripture and reason, to determine what is true and false in the development of doctrine.”




     




    With all its defects the candid reader will be much instructed and edified by “the City of God,” and find more to admire than to censure in this immortal work of sanctified genius and learning.




     




    The present translation, the first accurate and readable one in the English language, was prepared by the accomplished editor of the Works of Aurelius Augustin, published by T. and T. Clark of Edinburgh.1 I urged Dr. Dods by letter and in person to re-edit it for this Patristic Series with such changes and additions as he might wish to make, but he declined, partly from want of leisure, and partly for a reason which I must state in his own language. “I thought,” he writes in a letter to me of Nov. 23, 1886, that “the book could not fail to be improved by passing under your own supervision. In editing it for Clark’s Series, I translated the greater part of it with my own hand and carefully revised the parts translated by others. I was very much gratified to hear that you meant to adopt it into your Series; and the best reward of my labor on it is that now with your additional notes and improvements, it is likely to find a wider circulation than it could otherwise have had.”




     




    But in this expectation the reader will be disappointed. The translation is far better than I could have made it, and it would have been presumption on my part to attempt to improve it. The notes, too, are all to the point and leave little to be desired. I have only added a few. Besides the Latin original, I have compared also the German translation of Ulrich Uhl (Des heiligen Kirchenvaters Augustinus zwei und zwanzig Bücher über den Gottesstaat) in the Catholic “Bibliothek der Kirchenväter,” edited by Dr. Thalhofer, but I found nothing in the occasional foot-notes which is better than those of Dr. Dods. The present edition, therefore, is little more than a careful reproduction of that of my esteemed Scotch friend, who deserves the undivided credit of making this famous work of the Bishop of Hippo accessible to the English reader.




     




    PHILIP SCHAFF.




     




    New York,December 10, 1886.




     




     




     




    
THE CITY OF GOD.





     




    translated by REV. MARCUS DODS, D.D.




     




    
TRANSLATOR’S PREFACE.





     




    “Rome having been stormed and sacked by the Goths under Alaric their king,1 the worshippers of false gods, or pagans, as we commonly call them, made an attempt to attribute this calamity to the Christian religion, and began to blaspheme the true God with even more than their wonted bitterness and acerbity. It was this which kindled my zeal for the house of God, and prompted me to undertake the defence of the city of God against the charges and misrepresentations of its assailants. This work was in my hands for several years, owing to the interruptions occasioned by many other affairs which had a prior claim on my attention, and which I could not defer. However, this great undertaking was at last completed in twenty-two books. Of these, the first five refute those who fancy that the polytheistic worship is necessary in order to secure worldly prosperity, and that all these overwhelming calamities have befallen us in consequence of its prohibition. In the following five books I address myself to those who admit that such calamities have at all times attended, and will at all times attend, the human race, and that they constantly recur in forms more or less disastrous, varying only in the scenes, occasions, and persons on whom they light, but, while admitting this, maintain that the worship of the gods is advantageous for the life to come. In these ten books, then, I refute these two opinions, which are as groundless as they are antagonistic to the Christian religion.




     




    “But that no one might have occasion to say, that though I had refuted the tenets of other men, I had omitted to establish my own, I devote to this object the second part of this work, which comprises twelve books, although I have not scrupled, as occasion offered, either to advance my own opinions in the first ten books, or to demolish the arguments of my opponents in the last twelve. Of these twelve books, the first four contain an account of the origin of these two cities—the city of God, and the city of the world. The second four treat of their history or progress; the third and last four, of their deserved destinies. And so, though all these twenty-two books refer to both cities, yet I have named them after the better city, and called them The City of God.”




     




    Such is the account given by Augustin himself2 of the occasion and plan of this his greatest work. But in addition to this explicit information, we learn from the correspondence3 of Augustin, that it was due to the importunity of his friend Marcellinus that this defence of Christianity extended beyond the limits of a few letters. Shortly before the fall of Rome, Marcellinus had been sent to Africa by the Emperor Honorius to arrange a settlement of the differences between the Donatists and the Catholics. This brought him into contact not only with Augustin, but with Volusian, the proconsul of Africa, and a man of rare intelligence and candor. Finding that Volusian, though as yet a pagan, took an interest in the Christian religion, Marcellinus set his heart on converting him to the true faith. The details of the subsequent significant intercourse between the learned and courtly bishop and the two imperial statesmen, are unfortunately almost entirely lost to us; but the impression conveyed by the extant correspondence is, that Marcellinus was the means of bringing his two friends into communication with one another. The first overture was on Augustin’s part, in the shape of a simple and manly request that Volusian would carefully peruse the Scriptures, accompanied by a frank offer to do his best to solve any difficulties that might arise from such a course of inquiry. Volusian accordingly enters into correspondence with Augustin; and in order to illustrate the kind of difficulties experienced by men in his position, he gives some graphic notes of a conversation in which he had recently taken part at a gathering of some of his friends. The difficulty to which most weight is attached in this letter, is the apparent impossibility of believing in the Incarnation. But a letter which Marcellinus immediately despatched to Augustin, urging him to reply to Volusian at large, brought the intelligence that the difficulties and objections to Christianity were thus limited merely out of a courteous regard to the preciousness of the bishop’s time, and the vast number of his engagements. This letter, in short, brought out the important fact, that a removal of speculative doubts would not suffice for the conversion of such men as Volusian, whose life was one with the life of the empire. Their difficulties were rather political, historical, and social. They could not see how the reception of the Christian rule of life was compatible with the interests of Rome as the mistress of the world.1 And thus Augustin was led to take a more distinct and wider view of the whole relation which Christianity bore to the old state of things,—moral, political, philosophical, and religious,—and was gradually drawn on to undertake the elaborate work now presented to the English reader, and which may more appropriately than any other of his writings be called his masterpiece2 or life-work. It was begun the very year of Marcellinus’ death, ad 413, and was issued in detached portions from time to time, until its completion in the year 426. It thus occupied the maturest years of Augustin’s life—from his fifty-ninth to his seventy-second year.3




     




    From this brief sketch, it will be seen that though the accompanying work is essentially an Apology, the Apologetic of Augustin can be no mere rehabilitation of the somewhat threadbare, if not effete, arguments of Justin and Tertullian.4 In fact, as Augustin considered what was required of him,—to expound the Christian faith, and justify it to enlightened men: to distinguish it from, and show its superiority to, all those forms of truth, philosophical or popular, which were then striving for the mastery, or at least for standing-room; to set before the world’s eye a vision of glory that might win the regard even of men who were dazzled by the fascinating splendor of a world-wide empire,—he recognized that a task was laid before him to which even his powers might prove unequal,—a task certainly which would afford ample scope for his learning, dialectic, philosophical grasp and acumen, eloquence, and faculty of exposition.




     




    But it is the occasion of this great Apology which invests it at once with grandeur and vitality. After more than eleven hundred years of steady and triumphant progress, Rome had been taken and sacked. It is difficult for us to appreciate, impossible to overestimate, the shock which was thus communicated from centre to circumference of the whole known world. It was generally believed, not only by the heathen, but also by many of the most liberal-minded of the Christians, that the destruction of Rome would be the prelude to the destruction of the world.5 Even Jerome, who might have been supposed to be embittered against the proud mistress of the world by her inhospitality to himself, cannot conceal his profound emotion on hearing of her fall. “A terrible rumor,” he says, “reaches me from the West telling of Rome besieged, bought for gold, besieged again, life and property perishing together. My voice falters, sobs stifle the words I dictate; for she is a captive, that city which enthralled the world.”6 Augustin is never so theatrical as Jerome in the expression of his feeling, but he is equally explicit in lamenting the fall of Rome as a great calamity; and while he does not scruple to ascribe her recent disgrace to the profligate manners, the effeminacy, and the pride of her citizens, he is not without hope that, by a return to the simple, hardy, and honorable mode of life which characterized the early Romans, she may still be restored to much of her former prosperity.7 But as Augustin contemplates the ruins of Rome’s greatness, and feels in common with all the world at this crisis, the instability of the strongest governments, the insufficiency of the most authoritative statesmanship, there hovers over these ruins the splendid vision of the city of God “coming down out of heaven, adorned as a bride for her husband.” The old social system is crumbling away on all sides, but in its place he seems to see a pure Christendom arising. He sees that human history and human destiny are not wholly identified with the history of any earthly power—not though it be as cosmopolitan as the empire of Rome.8 He directs the attention of men to the fact that there is another kingdom on earth,—a city which hath foundations, whose builder and maker is God. He teaches men to take profounder views of history, and shows them how from the first the city of God, or community of God’s people, has lived alongside of the kingdoms of this world and their glory, and has been silently increasing, “crescit occulto velut arbor ævo.” He demonstrates that the superior morality, the true doctrine, the heavenly origin of this city, ensure it success; and over against this, he depicts the silly or contradictory theorizings of the pagan philosophers, and the unhinged morals of the people, and puts it to all candid men to say, whether in the presence of so manifestly sufficient a cause for Rome’s downfall, there is room for imputing it to the spread of Christianity. He traces the antagonism of these two grand communities of rational creatures back to their first divergence in the fall of the angels, and down to the consummation of all things in the last judgment and eternal destination of the good and evil. In other words, the city of God is “the first real effort to produce a philosophy of history,”9 to exhibit historical events in connection with their true causes, and in their real sequence. This plan of the work is not only a great conception, but it is accompanied with many practical advantages; the chief of which is, that it admits, and even requires, a full treatment of those doctrines of our faith that are more directly historical,—the doctrines of creation, the fall, the incarnation, the connection between the Old and New Testaments, and the doctrine of “the last things.”1




     




    The effect produced by this great work it is impossible to determine with accuracy. Beugnot, with an absoluteness which we should condemn as presumption in any less competent authority, declares that its effect can only have been very slight.2 Probably its effect would be silent and slow; telling first upon cultivated minds, and only indirectly upon the people. Certainly its effect must have been weakened by the interrupted manner of its publication. It is an easier task to estimate its intrinsic value. But on this also patristic and literary authorities widely differ. Dupin admits that it is very pleasant reading, owing to the surprising variety of matters which are introduced to illustrate and forward the argument, but censures the author for discussing very useless questions, and for adducing reasons which could satisfy no one who was not already convinced.3 Huet also speaks of the book as “un amas confus d’excellents maternaux; c’est de l’or en barre et en lingots.”4 L’Abbé Flottes censures these opinions as unjust, and cites with approbation the unqualified eulogy of Pressensé.5 But probably the popularity of the book is its best justification. This popularity may be measured by the circumstance that, between the year 1467 and the end of the fifteenth century, no fewer than twenty editions were called for, that is to say, a fresh edition every eighteen months.6 And in the interesting series of letters that passed between Ludovicus Vives and Erasmus, who had engaged him to write a commentary on the City of God for his edition of Augustin’s works, we find Vives pleading for a separate edition of this work, on the plea that, of all the writings of Augustin, it was almost the only one read by patristic students, and might therefore naturally be expected to have a much wider circulation.7




     




    If it were asked to what this popularity is due, we should be disposed to attribute it mainly to the great variety of ideas, opinions, and facts that are here brought before the reader’s mind. Its importance as a contribution to the history of opinion cannot be overrated. We find in it not only indications or explicit enouncement of the author’s own views upon almost every important topic which occupied his thoughts, but also a compendious exhibition of the ideas which most powerfully influenced the life at that age. It thus becomes, as Poujoulat says, “comme l’encyclopédie du cinquième siècle.” All that is valuable, together with much indeed that is not so, in the religion and philosophy of the classical nations of antiquity, is reviewed. And on some branches of these subjects it has, in the judgment of one well qualified to judge, “preserved more than the whole surviving Latin literature.” It is true we are sometimes wearied by the too elaborate refutation of opinions which to a modern mind seem self-evident absurdities; but if these opinions were actually prevalent in the fifth century, the historical inquirer will not quarrel with the form in which his information is conveyed, nor will commit the absurdity of attributing to Augustin the foolishness of these opinions, but rather the credit of exploding them. That Augustin is a well-informed and impartial critic, is evinced by the courteousness and candor which he uniformly displays to his opponents, by the respect he won from the heathen themselves, and by his own early life. The most rigorous criticism has found him at fault regarding matters of fact only in some very rare instances, which can be easily accounted for. His learning would not indeed stand comparison with what is accounted such in our day: his life was too busy, and too devoted to the poor and to the spiritually necessitous, to admit of any extraordinary acquisition. He had access to no literature but the Latin; or at least he had only sufficient Greek to enable him to refer to Greek authors on points of importance, and not enough to enable him to read their writings with ease and pleasure.8 But he had a profound knowledge of his own time, and a familiar acquaintance not only with the Latin poets, but with many other authors, some of whose writings are now lost to us, save the fragments preserved through his quotations.




     




    But the interest attaching to the City of God is not merely historical. It is the earnestness and ability with which he develops his own philosophical and theological views which gradually fascinate the reader, and make him see why the world has set this among the few greatest books of all time. The fundamental lines of the Augustinian theology are here laid down in a comprehensive and interesting form. Never was thought so abstract expressed in language so popular. He handles metaphysical problems with the unembarrassed case of Plato, with all Cicero’s accuracy and acuteness, and more than Cicero’s profundity. He is never more at home than when exposing the incompetency of Neoplatonism, or demonstrating the harmony of Christian doctrine and true philosophy. And though there are in the City of God, as in all ancient books, things that seem to us childish and barren, there are also the most surprising anticipations of modern speculation. There is an earnest grappling with those problems which are continually re-opened because they underlie man’s relation to God and the spiritual world,—the problems which are not peculiar to any one century. As we read these animated discussions,




     




    

      	“The fourteen centuries fall away




      	Between us and the Afric saint,




      	And at his side we urge, to-day,




      	The immemorial quest and old complaint.




      	No outward sign to us is given,




      	From sea or earth comes no reply;




      	Hushed as the warm Numidian heaven,




      	He vainly questioned bends our frozen sky.”


    




     




    It is true, the style of the book is not all that could be desired: there are passages which can possess an interest only to the antiquarian; there are others with nothing to redeem them but the glow of their eloquence; there are many repetitions; there is an occasional use of arguments “plus ingenieux que solides,” as M. Saisset says. Augustin’s great admirer, Erasmus, does not scruple to call him a writer “obscuræ subtilitatis et parum amœnæ prolixitatis;”1 but “the toil of penetrating the apparent obscurities will be rewarded by finding a real wealth of insight and enlightenment.” Some who have read the opening chapters of the City of God, may have considered it would be a waste of time to proceed; but no one, we are persuaded, ever regretted reading it all. The book has its faults; but it effectually introduces us to the most influential of theologians, and the greatest popular teacher; to a genius that cannot nod for many lines together; to a reasoner whose dialectic is more formidable, more keen and sifting, than that of Socrates or Aquinas; to a saint whose ardent and genuine devotional feeling bursts up through the severest argumentation; to a man whose kindliness and wit, universal sympathies and breadth of intelligence, lend piquancy and vitality to the most abstract dissertation.




     




    The propriety of publishing a translation of so choice a specimen of ancient literature needs no defence. As Poujoulat very sensibly remarks, there are not a great many men now-a-days who will read a work in Latin of twenty-two books. Perhaps there are fewer still who ought to do so. With our busy neighbors in France, this work has been a prime favorite for 400 years. There may be said to be eight independent translations of it into the French tongue, though some of these are in part merely revisions. One of these translations has gone through as many as four editions. The most recent is that which forms part of the Nisard series; but the best, so far as we have seen, is that of the accomplished Professor of Philosophy in the College of France, Emile Saisset. This translation is indeed all that can be desired: here and there an omission occurs, and about one or two renderings a difference of opinion may exist; but the exceeding felicity and spirit of the whole show it to have been a labor of love, the fond homage of a disciple proud of his master. The preface of M. Saisset is one of the most valuable contributions ever made to the understanding of Augustin’s philosophy.2




     




    Of English translations there has been an unaccountable poverty. Only one exists,3 and this so exceptionally bad, so unlike the racy translations of the seventeenth century in general, so inaccurate, and so frequently unintelligible, that it is not impossible it may have done something towards giving the English public a distaste for the book itself. That the present translation also might be improved, we know; that many men were fitter for the task, on the score of scholarship, we are very sensible; but that any one would have executed it with intenser affection and veneration for the author, we are not prepared to admit. A few notes have been added where it appeared to be necessary. Some are original, some from the Benedictine Augustin, and the rest from the elaborate commentary of Vives.4




     




    MARCUS DODS.




     




    Glasgow, 1871.




     




    [On the back of the title pages to vols. I. and II. of the Edinburgh edition, Dr. Dods indicates his associates in the work of translation and annotation as follows:




     




    “Books IV., XVII. and XVIII. have been translated by the Rev. George Wilson, Glenluce; Books V., VI., VII. and VIII. by the Rev. J. J. Smith.”]




     




     




     




    
BOOK I.





     




    ARGUMENT.




     




    augustin censures the pagans, who attributed the calamities of the world, and especially the recent sack of rome by the goths, to the christian religion, and its prohibition of the worship of the gods. he speaks of the blessings and ills of life, which then, as always, happened to good and bad men alike. finally, he rebukes the shamelessness of those who cast up to the christians that their women had been violated by the soldiers.




     




     




     




    
PREFACE, EXPLAINING HIS DESIGN IN UNDERTAKING THIS WORK.





     




    The glorious city of God1 is my theme in this work, which you, my dearest son Marcellinus,2 suggested, and which is due to you by my promise. I have undertaken its defence against those who prefer their own gods to the Founder of this city,—a city surpassingly glorious, whether we view it as it still lives by faith in this fleeting course of time, and sojourns as a stranger in the midst of the ungodly, or as it shall dwell in the fixed stability of its eternal seat, which it now with patience waits for, expecting until “righteousness shall return unto judgment,”3 and it obtain, by virtue of its excellence, final victory and perfect peace. A great work this, and an arduous; but God is my helper. For I am aware what ability is requisite to persuade the proud how great is the virtue of humility, which raises us, not by a quite human arrogance, but by a divine grace, above all earthly dignities that totter on this shifting scene. For the King and Founder of this city of which we speak, has in Scripture uttered to His people a dictum of the divine law in these words: “God resisteth the proud, but giveth grace unto the humble.”4 But this, which is God’s prerogative, the inflated ambition of a proud spirit also affects, and dearly loves that this be numbered among its attributes, to




     




    

      	“Show pity to the humbled soul,




      	
And crush the sons of pride.”5



    




     




    And therefore, as the plan of this work we have undertaken requires, and as occasion offers, we must speak also of the earthly city, which, though it be mistress of the nations, is itself ruled by its lust of rule.




     




    CHAP. 1.—




     




    
OF THE ADVERSARIES OF THE NAME OF CHRIST, WHOM THE BARBARIANS FOR CHRIST’S SAKE SPARED WHEN THEY STORMED THE CITY.





     




    For to this earthly city belong the enemies against whom I have to defend the city of God. Many of them, indeed, being reclaimed from their ungodly error, have become sufficiently creditable citizens of this city; but many are so inflamed with hatred against it, and are so ungrateful to its Redeemer for His signal benefits, as to forget that they would now be unable to utter a single word to its prejudice, had they not found in its sacred places, as they fled from the enemy’s steel, that life in which they now boast themselves.1 Are not those very Romans, who were spared by the barbarians through their respect for Christ, become enemies to the name of Christ? The reliquaries of the martyrs and the churches of the apostles bear witness to this; for in the sack of the city they were open sanctuary for all who fled to them, whether Christian or Pagan. To their very threshold the blood-thirsty enemy raged; there his murderous fury owned a limit. Thither did such of the enemy as had any pity convey those to whom they had given quarter, lest any less mercifully disposed might fall upon them. And, indeed, when even those murderers who everywhere else showed themselves pitiless came to those spots where that was forbidden which the license of war permitted in every other place, their furious rage for slaughter was bridled, and their eagerness to take prisoners was quenched. Thus escaped multitudes who now reproach the Christian religion, and impute to Christ the ills that have befallen their city; but the preservation of their own life—a boon which they owe to the respect entertained for Christ by the barbarians—they attribute not to our Christ, but to their own good luck. They ought rather, had they any right perceptions, to attribute the severities and hardships inflicted by their enemies, to that divine providence which is wont to reform the depraved manners of men by chastisement, and which exercises with similar afflictions the righteous and praise-worthy,—either translating them, when they have passed through the trial, to a better world, or detaining them still on earth for ulterior purposes. And they ought to attribute it to the spirit of these Christian times, that, contrary to the custom of war, these blood-thirsty barbarians spared them, and spared them for Christ’s sake, whether this mercy was actually shown in promiscuous places, or in those places specially dedicated to Christ’s name, and of which the very largest were selected as sanctuaries, that full scope might thus be given to the expansive compassion which desired that a large multitude might find shelter there. Therefore ought they to give God thanks, and with sincere confession flee for refuge to His name, that so they may escape the punishment of eternal fire—they who with lying lips took upon them this name, that they might escape the punishment of present destruction. For of those whom you see insolently and shamelessly insulting the servants of Christ, there are numbers who would not have escaped that destruction and slaughter had they not pretended that they themselves were Christ’s servants. Yet now, in ungrateful pride and most impious madness, and at the risk of being punished in everlasting darkness, they perversely oppose that name under which they fraudulently protected themselves for the sake of enjoying the light of this brief life.




     




    CHAP. 2.—




     




    
THAT IT IS QUITE CONTRARY TO THE USAGE OF WAR, THAT THE VICTORS SHOULD SPARE THE VANQUISHED FOR THE SAKE OF THEIR GODS.





     




    There are histories of numberless wars, both before the building of Rome and since its rise and the extension of its dominion; let these be read, and let one instance be cited in which, when a city had been taken by foreigners, the victors spared those who were found to have fled for sanctuary to the temples of their gods;2 or one instance in which a barbarian general gave orders that none should be put to the sword who had been found in this or that temple. Did not Æneas see




     




    

      	“Dying Priam at the shrine,




      	
Staining the hearth be made divine?”3



    




     




    Did not Diomede and Ulysses




     




    

      	“Drag with red hands, the sentry slain,




      	Her fateful image from your fane,




      	Her chaste locks touch, and stain with gore




      	
The virgin coronal she wore?”4



    




     




    Neither is that true which follows, that




     




    

      	“Thenceforth the tide of fortune changed,




      	And Greece grew weak.”5



    




     




    For after this they conquered and destroyed Troy with fire and sword; after this they beheaded Priam as he fled to the altars. Neither did Troy perish because it lost Minerva. For what had Minerva herself first lost, that she should perish? Her guards perhaps? No doubt; just her guards. For as soon as they were slain, she could be stolen. It was not, in fact, the men who were preserved by the image, but the image by the men. How, then, was she invoked to defend the city and the citizens, she who could not defend her own defenders?




     




    CHAP. 3.—




     




    
THAT THE ROMANS DID NOT SHOW THEIR USUAL SAGACITY WHEN THEY TRUSTED THAT THEY WOULD BE BENEFITED BY THE GODS WHO HAD BEEN UNABLE TO DEFEND TROY.





     




    And these be the gods to whose protecting care the Romans were delighted to entrust their city! O too, too piteous mistake! And they are enraged at us when we speak thus about their gods, though, so far from being enraged at their own writers, they part with money to learn what they say; and, indeed, the very teachers of these authors are reckoned worthy of a salary from the public purse, and of other honors. There is Virgil, who is read by boys, in order that this great poet, this most famous and approved of all poets, may impregnate their virgin minds, and may not readily be forgotten by them, according to that saying of Horace,




     




    “The fresh cask long keeps its first tang.”1




     




    Well, in this Virgil, I say, Juno is introduced as hostile to the Trojans, and stirring up Æolus, the king of the winds, against them in the words,




     




    

      	“A race I hate now ploughs the sea,




      	Transporting Troy to Italy,




      	And home-gods conquered”2 . . .


    




     




    And ought prudent men to have entrusted the defence of Rome to these conquered gods? But it will be said, this was only the saying of Juno, who, like an angry woman, did not know what she was saying. What, then, says Æneas himself,—Æneas who is so often designated “pious?” Does he not say,




     




    

      	“Lo! Panthus, ’scaped from death by flight,




      	Priest of Apollo on the height,




      	His conquered gods with trembling hands




      	
He bears, and shelter swift demands?”3



    




     




    Is it not clear that the gods (whom he does not scruple to call “conquered”) were rather entrusted to Æneas than he to them, when it is said to him,




     




    

      	“The gods of her domestic shrines




      	
Your country to your care consigns?”4



    




     




    If, then, Virgil says that the gods were such as these, and were conquered, and that when conquered they could not escape except under the protection of a man, what a madness is it to suppose that Rome had been wisely entrusted to these guardians, and could not have been taken unless it had lost them! Indeed, to worship conquered gods as protectors and champions, what is this but to worship, not good divinities, but evil omens?5 Would it not be wiser to believe, not that Rome would never have fallen into so great a calamity had not they first perished, but rather that they would have perished long since had not Rome preserved them as long as she could? For who does not see, when he thinks of it, what a foolish assumption it is that they could not be vanquished under vanquished defenders, and that they only perished because they had lost their guardian gods, when, indeed, the only cause of their perishing was that they chose for their protectors gods condemned to perish? The poets, therefore, when they composed and sang these things about the conquered gods, had no intention to invent falsehoods, but uttered, as honest men, what the truth extorted from them. This, however, will be carefully and copiously discussed in another and more fitting place. Meanwhile I will briefly, and to the best of my ability, explain what I meant to say about these ungrateful men who blasphemously impute to Christ the calamities which they deservedly suffer in consequence of their own wicked ways, while that which is for Christ’s sake spared them in spite of their wickedness they do not even take the trouble to notice; and in their mad and blasphemous insolence, they use against His name those very lips wherewith they falsely claimed that same name that their lives might be spared. In the places consecrated to Christ, where for His sake no enemy would injure them, they restrained their tongues that they might be safe and protected; but no sooner do they emerge from these sanctuaries, than they unbridle these tongues to hurl against Him curses full of hate.




     




    CHAP. 4.—




     




    
OF THE ASYLUM OF JUNO IN TROY, WHICH SAVED NO ONE FROM THE GREEKS; AND OF THE CHURCHES OF THE APOSTLES, WHICH PROTECTED FROM THE BARBARIANS ALL WHO FLED TO THEM.





     




    Troy itself, the mother of the Roman people, was not able, as I have said, to protect its own citizens in the sacred places of their gods from the fire and sword of the Greeks, though the Greeks worshipped the same gods. Not only so, but




     




    

      	“Phœnix and Ulysses fell




      	In the void courts by Juno’s cell




      	Were set the spoils to keep;




      	Snatched from the burning shrines away,




      	There Ilium’s mighty treasure lay,




      	Rich altars, bowls of massy gold,




      	And captive raiment, rudely rolled




      	In one promiscuous heap;




      	While boys and matrons, wild with fear,




      	
In long array were standing near.”1



    




     




    In other words, the place consecrated to so great a goddess was chosen, not that from it none might be led out a captive, but that in it all the captives might be immured. Compare now this “asylum”—the asylum not of an ordinary god, not of one of the rank and file of gods, but of Jove’s own sister and wife, the queen of all the gods—with the churches built in memory of the apostles. Into it were collected the spoils rescued from the blazing temples and snatched from the gods, not that they might be restored to the vanquished, but divided among the victors; while into these was carried back, with the most religious observance and respect, everything which belonged to them, even though found elsewhere. There liberty was lost; here preserved. There bondage was strict; here strictly excluded. Into that temple men were driven to become the chattels of their enemies, now lording it over them; into these churches men were led by their relenting foes, that they might be at liberty. In fine, the gentle2 Greeks appropriated that temple of Juno to the purposes of their own avarice and pride; while these churches of Christ were chosen even by the savage barbarians as the fit scenes for humility and mercy. But perhaps, after all, the Greeks did in that victory of theirs spare the temples of those gods whom they worshipped in common with the Trojans, and did not dare to put to the sword or make captive the wretched and vanquished Trojans who fled thither; and perhaps Virgil, in the manner of poets, has depicted what never really happened? But there is no question that he depicted the usual custom of an enemy when sacking a city.




     




    CHAP. 5.—




     




    
CÆSAR’S STATEMENT REGARDING THE UNIVERSAL CUSTOM OF AN ENEMY WHEN SACKING A CITY.





     




    Even Cæsar himself gives us positive testimony regarding this custom; for, in his deliverance in the senate about the conspirators, he says (as Sallust, a historian of distinguished veracity, writes3 ) “that virgins and boys are violated, children torn from the embrace of their parents, matrons subjected to whatever should be the pleasure of the conquerors, temples and houses plundered, slaughter and burning rife; in fine, all things filled with arms, corpses, blood, and wailing.” If he had not mentioned temples here, we might suppose that enemies were in the habit of sparing the dwellings of the gods. And the Roman temples were in danger of these disasters, not from foreign foes, but from Catiline and his associates, the most noble senators and citizens of Rome. But these, it may be said, were abandoned men, and the parricides of their fatherland.




     




    CHAP. 6.—




     




    
THAT NOT EVEN THE ROMANS, WHEN THEY TOOK CITIES, SPARED THE CONQUERED IN THEIR TEMPLES.





     




    Why, then, need our argument take note of the many nations who have waged wars with one another, and have nowhere spared the conquered in the temples of their gods? Let us look at the practice of the Romans themselves: let us, I say, recall and review the Romans, whose chief praise it has been “to spare the vanquished and subdue the proud,” and that they preferred “rather to forgive than to revenge an injury;”4 and among so many and great cities which they have stormed, taken, and overthrown for the extension of their dominion, let us be told what temples they were accustomed to exempt, so that whoever took refuge in them was free. Or have they really done this, and has the fact been suppressed by the historians of these events? Is it to be believed, that men who sought out with the greatest eagerness points they could praise, would omit those which, in their own estimation, are the most signal proofs of piety? Marcus Marcellus, a distinguished Roman, who took Syracuse, a most splendidly adorned city, is reported to have bewailed its coming ruin, and to have shed his own tears over it before he spilt its blood. He took steps also to preserve the chastity even of his enemy. For before he gave orders for the storming of the city, he issued an edict forbidding the violation of any free person. Yet the city was sacked according to the custom of war; nor do we anywhere read, that even by so chaste and gentle a commander orders were given that no one should be injured who had fled to this or that temple. And this certainly would by no means have been omitted, when neither his weeping nor his edict preservative of chastity could be passed in silence. Fabius, the conqueror of the city of Tarentum, is praised for abstaining from making booty of the images. For when his secretary proposed the question to him, what he wished done with the statues of the gods, which had been taken in large numbers, he veiled his moderation under a joke. For he asked of what sort they were; and when they reported to him that there were not only many large images, but some of them armed, “Oh,” says he, “let us leave with the Tarentines their angry gods.” Seeing, then, that the writers of Roman history could not pass in silence, neither the weeping of the one general nor the laughing of the other, neither the chaste pity of the one nor the facetious moderation of the other, on what occasion would it be omitted, if, for the honor of any of their enemy’s gods, they had shown this particular form of leniency, that in any temple slaughter or captivity was prohibited?




     




    CHAP. 7.—




     




    
THAT THE CRUELTIES WHICH OCCURRED IN THE SACK OF ROME WERE IN ACCORDANCE WITH THE CUSTOM OF WAR, WHEREAS THE ACTS OF CLEMENCY RESULTED FROM THE INFLUENCE OF CHRIST’S NAME.





     




    All the spoiling, then, which Rome was exposed to in the recent calamity—all the slaughter, plundering, burning, and misery—was the result of the custom of war. But what was novel, was that savage barbarians showed themselves in so gentle a guise, that the largest churches were chosen and set apart for the purpose of being filled with the people to whom quarter was given, and that in them none were slain, from them none forcibly dragged; that into them many were led by their relenting enemies to be set at liberty, and that from them none were led into slavery by merciless foes. Whoever does not see that this is to be attributed to the name of Christ, and to the Christian temper, is blind; whoever sees this, and gives no praise, is ungrateful; whoever hinders any one from praising it, is mad. Far be it from any prudent man to impute this clemency to the barbarians. Their fierce and bloody minds were awed, and bridled, and marvellously tempered by Him who so long before said by His prophet, “I will visit their transgression with the rod, and their iniquities with stripes; nevertheless my loving-kindness will I not utterly take from them.”1




     




    CHAP. 8.—




     




    
OF THE ADVANTAGES AND DISADVANTAGES WHICH OFTEN INDISCRIMINATELY ACCRUE TO GOOD AND WICKED MEN.





     




    Will some one say, Why, then, was this divine compassion extended even to the ungodly and ungrateful? Why, but because it was the mercy of Him who daily “maketh His sun to rise on the evil and on the good, and sendeth rain on the just and on the unjust.”2 For though some of these men, taking thought of this, repent of their wickedness and reform, some, as the apostle says, “despising the riches of His goodness and long-suffering, after their hardness and impenitent heart, treasure up unto themselves wrath against the day of wrath and revelation of the righteous judgment of God, who will render to every man according to his deeds:”3 nevertheless does the patience of God still invite the wicked to repentance, even as the scourge of God educates the good to patience. And so, too, does the mercy of God embrace the good that it may cherish them, as the severity of God arrests the wicked to punish them. To the divine providence it has seemed good to prepare in the world to come for the righteous good things, which the unrighteous shall not enjoy; and for the wicked evil things, by which the good shall not be tormented. But as for the good things of this life, and its ills, God has willed that these should be common to both; that we might not too eagerly covet the things which wicked men are seen equally to enjoy, nor shrink with an unseemly fear from the ills which even good men often suffer.




     




    There is, too, a very great difference in the purpose served both by those events which we call adverse and those called prosperous. For the good man is neither uplifted with the good things of time, nor broken by its ills; but the wicked man, because he is corrupted by this world’s happiness, feels himself punished by its unhappiness.4 Yet often, even in the present distribution of temporal things, does God plainly evince His own interference. For if every sin were now visited with manifest punishment, nothing would seem to be reserved for the final judgment; on the other hand, if no sin received now a plainly divine punishment, it would be concluded that there is no divine providence at all. And so of the good things of this life: if God did not by a very visible liberality confer these on some of those persons who ask for them, we should say that these good things were not at His disposal; and if He gave them to all who sought them, we should suppose that such were the only rewards of His service; and such a service would make us not godly, but greedy rather, and covetous. Wherefore, though good and bad men suffer alike, we must not suppose that there is no difference between the men themselves, because there is no difference in what they both suffer. For even in the likeness of the sufferings, there remains an unlikeness in the sufferers; and though exposed to the same anguish, virtue and vice are not the same thing. For as the same fire causes gold to glow brightly, and chaff to smoke; and under the same flail the straw is beaten small, while the grain is cleansed; and as the lees are not mixed with the oil, though squeezed out of the vat by the same pressure, so the same violence of affliction proves, purges, clarifies the good, but damns, ruins, exterminates the wicked. And thus it is that in the same affliction the wicked detest God and blaspheme, while the good pray and praise. So material a difference does it make, not what ills are suffered, but what kind of man suffers them. For, stirred up with the same movement, mud exhales a horrible stench, and ointment emits a fragrant odor.




     




    CHAP. 9.—




     


  




  
OF THE REASONS FOR ADMINISTERING CORRECTION TO BAD AND GOOD TOGETHER.





   




  What, then, have the Christians suffered in that calamitous period, which would not profit every one who duly and faithfully considered the following circumstances? First of all, they must humbly consider those very sins which have provoked God to fill the world with such terrible disasters; for although they be far from the excesses of wicked, immoral, and ungodly men, yet they do not judge themselves so clean removed from all faults as to be too good to suffer for these even temporal ills. For every man, however laudably he lives, yet yields in some points to the lust of the flesh. Though he do not fall into gross enormity of wickedness, and abandoned viciousness, and abominable profanity, yet he slips into some sins, either rarely or so much the more frequently as the sins seem of less account. But not to mention this, where can we readily find a man who holds in fit and just estimation those persons on account of whose revolting pride, luxury, and avarice, and cursed iniquities and impiety, God now smites the earth as His predictions threatened? Where is the man who lives with them in the style in which it becomes us to live with them? For often we wickedly blind ourselves to the occasions of teaching and admonishing them, sometimes even of reprimanding and chiding them, either because we shrink from the labor or are ashamed to offend them, or because we fear to lose good friendships, lest this should stand in the way of our advancement, or injure us in some worldly matter, which either our covetous disposition desires to obtain, or our weakness shrinks from losing. So that, although the conduct of wicked men is distasteful to the good, and therefore they do not fall with them into that damnation which in the next life awaits such persons, yet, because they spare their damnable sins through fear, therefore, even though their own sins be slight and venial, they are justly scourged with the wicked in this world, though in eternity they quite escape punishment. Justly, when God afflicts them in common with the wicked, do they find this life bitter, through love of whose sweetness they declined to be bitter to these sinners.




   




  If any one forbears to reprove and find fault with those who are doing wrong, because he seeks a more seasonable opportunity, or because he fears they may be made worse by his rebuke, or that other weak persons may be disheartened from endeavoring to lead a good and pious life, and may be driven from the faith; this man’s omission seems to be occasioned not by covetousness, but by a charitable consideration. But what is blameworthy is, that they who themselves revolt from the conduct of the wicked, and live in quite another fashion, yet spare those faults in other men which they ought to reprehend and wean them from; and spare them because they fear to give offence, lest they should injure their interests in those things which good men may innocently and legitimately use,—though they use them more greedily than becomes persons who are strangers in this world, and profess the hope of a heavenly country. For not only the weaker brethren who enjoy married life, and have children (or desire to have them), and own houses and establishments, whom the apostle addresses in the churches, warning and instructing them how they should live, both the wives with their husbands, and the husbands with their wives, the children with their parents, and parents with their children, and servants with their masters, and masters with their servants,—not only do these weaker brethren gladly obtain and grudgingly lose many earthly and temporal things on account of which they dare not offend men whose polluted and wicked life greatly displeases them; but those also who live at a higher level, who are not entangled in the meshes of married life, but use meagre food and raiment, do often take thought of their own safety and good name, and abstain from finding fault with the wicked, because they fear their wiles and violence. And although they do not fear them to such an extent as to be drawn to the commission of like iniquities, nay, not by any threats or violence soever; yet those very deeds which they refuse to share in the commission of, they often decline to find fault with, when possibly they might by finding fault prevent their commission. They abstain from interference, because they fear that, if it fail of good effect, their own safety or reputation may be damaged or destroyed; not because they see that their preservation and good name are needful, that they may be able to influence those who need their instruction, but rather because they weakly relish the flattery and respect of men, and fear the judgments of the people, and the pain or death of the body; that is to say, their non-intervention is the result of selfishness, and not of love.




   




  Accordingly this seems to me to be one principal reason why the good are chastised along with the wicked, when God is pleased to visit with temporal punishments the profligate manners of a community. They are punished together, not because they have spent an equally corrupt life, but because the good as well as the wicked, though not equally with them, love this present life; while they ought to hold it cheap, that the wicked, being admonished and reformed by their example, might lay hold of life eternal. And if they will not be the companions of the good in seeking life everlasting, they should be loved as enemies, and be dealt with patiently. For so long as they live, it remains uncertain whether they may not come to a better mind. These selfish persons have more cause to fear than those to whom it was said through the prophet, “He is taken away in his iniquity, but his blood will I require at the watchman’s hand.”1 For watchmen or overseers of the people are appointed in churches, that they may unsparingly rebuke sin. Nor is that man guiltless of the sin we speak of, who, though he be not a watchman, yet sees in the conduct of those with whom the relationships of this life bring him into contact, many things that should be blamed, and yet overlooks them, fearing to give offence, and lose such worldly blessings as may legitimately be desired, but which he too eagerly grasps. Then, lastly, there is another reason why the good are afflicted with temporal calamities—the reason which Job’s case exemplifies: that the human spirit may be proved, and that it may be manifested with what fortitude of pious trust, and with how unmercenary a love, it cleaves to God.2




   




  CHAP. 10.—




   




  
THAT THE SAINTS LOSE NOTHING IN LOSING TEMPORAL GOODS.





   




  These are the considerations which one must keep in view, that he may answer the question whether any evil happens to the faithful and godly which cannot be turned to profit. Or shall we say that the question is needless, and that the apostle is vaporing when he says, “We know that all things work together for good to them that love God?”3




   




  They lost all they had. Their faith? Their godliness? The possessions of the hidden man of the heart, which in the sight of God are of great price?4 Did they lose these? For these are the wealth of Christians, to whom the wealthy apostle said, “Godliness with contentment is great gain. For we brought nothing into this world, and it is certain we can carry nothing out. And having food and raiment, let us be therewith content. But they that will be rich fall into temptation and a snare, and into many foolish and hurtful lusts, which drown men in destruction and perdition. For the love of money is the root of all evil; which, while some coveted after, they have erred from the faith, and pierced themselves through with many sorrows.”5




   




  They, then, who lost their worldly all in the sack of Rome, if they owned their possessions as they had been taught by the apostle, who himself was poor without, but rich within,—that is to say, if they used the world as not using it,—could say in the words of Job, heavily tried, but not overcome: “Naked came I out of my mother’s womb, and naked shall I return thither: the Lord gave, and the Lord hath taken away; as it pleased the Lord, so has it come to pass: blessed be the name of the Lord.”6 Like a good servant, Job counted the will of his Lord his great possession, by obedience to which his soul was enriched; nor did it grieve him to lose, while yet living, those goods which he must shortly leave at his death. But as to those feebler spirits who, though they cannot be said to prefer earthly possessions to Christ, do yet cleave to them with a somewhat immoderate attachment, they have discovered by the pain of losing these things how much they were sinning in loving them. For their grief is of their own making; in the words of the apostle quoted above, “they have pierced themselves through with many sorrows.” For it was well that they who had so long despised these verbal admonitions should receive the teaching of experience. For when the apostle says, “They that will be rich fall into temptation,” and so on, what he blames in riches is not the possession of them, but the desire of them. For elsewhere he says, “Charge them that are rich in this world, that they be not high-minded, nor trust in uncertain riches, but in the living God, who giveth us richly all things to enjoy; that they do good, that they be rich in good works, ready to distribute, willing to communicate; laying up in store for themselves a good foundation against the time to come, that they may lay hold on eternal life.”1 They who were making such a use of their property have been consoled for light losses by great gains, and have had more pleasure in those possessions which they have securely laid past, by freely giving them away, than grief in those which they entirely lost by an anxious and selfish hoarding of them. For nothing could perish on earth save what they would be ashamed to carry away from earth. Our Lord’s injunction runs, “Lay not up for yourselves treasures upon earth, where moth and rust doth corrupt, and where thieves break through and steal; but lay up for yourselves treasures in heaven, where neither moth nor rust doth corrupt, and where thieves do not break through nor steal: for where your treasure is, there will your heart be also.”2 And they who have listened to this injunction have proved in the time of tribulation how well they were advised in not despising this most trustworthy teacher, and most faithful and mighty guardian of their treasure. For if many were glad that their treasure was stored in places which the enemy chanced not to light upon, how much better founded was the joy of those who, by the counsel of their God, had fled with their treasure to a citadel which no enemy can possibly reach! Thus our Paulinus, bishop of Nola,3 who voluntarily abandoned vast wealth and became quite poor, though abundantly rich in holiness, when the barbarians sacked Nola, and took him prisoner, used silently to pray, as he afterwards told me, “O Lord, let me not be troubled for gold and silver, for where all my treasure is Thou knowest.” For all his treasure was where he had been taught to hide and store it by Him who had also foretold that these calamities would happen in the world. Consequently those persons who obeyed their Lord when He warned them where and how to lay up treasure, did not lose even their earthly possessions in the invasion of the barbarians; while those who are now repenting that they did not obey Him have learnt the right use of earthly goods, if not by the wisdom which would have prevented their loss, at least by the experience which follows it.




   




  But some good and Christian men have been put to the torture, that they might be forced to deliver up their goods to the enemy. They could indeed neither deliver nor lose that good which made themselves good. If, however, they preferred torture to the surrender of the mammon of iniquity, then I say they were not good men. Rather they should have been reminded that, if they suffered so severely for the sake of money, they should endure all torment, if need be, for Christ’s sake; that they might be taught to love Him rather who enriches with eternal felicity all who suffer for Him, and not silver and gold, for which it was pitiable to suffer, whether they preserved it by telling a lie or lost it by telling the truth. For under these tortures no one lost Christ by confessing Him, no one preserved wealth save by denying its existence. So that possibly the torture which taught them that they should set their affections on a possession they could not lose, was more useful than those possessions which, without any useful fruit at all, disquieted and tormented their anxious owners. But then we are reminded that some were tortured who had no wealth to surrender, but who were not believed when they said so. These too, however, had perhaps some craving for wealth, and were not willingly poor with a holy resignation; and to such it had to be made plain, that not the actual possession alone, but also the desire of wealth, deserved such excruciating pains. And even if they were destitute of any hidden stores of gold and silver, because they were living in hopes of a better life,—I know not indeed if any such person was tortured on the supposition that he had wealth; but if so, then certainly in confessing, when put to the question, a holy poverty, he confessed Christ. And though it was scarcely to be expected that the barbarians should believe him, yet no confessor of a holy poverty could be tortured without receiving a heavenly reward.




   




  Again, they say that the long famine laid many a Christian low. But this, too, the faithful turned to good uses by a pious endurance of it. For those whom famine killed outright it rescued from the ills of this life, as a kindly disease would have done; and those who were only hunger-bitten were taught to live more sparingly, and inured to longer fasts.




   




  CHAP. 11.—




   




  
OF THE END OF THIS LIFE, WHETHER IT IS MATERIAL THAT IT BE LONG DELAYED.





   




  But, it is added, many Christians were slaughtered, and were put to death in a hideous variety of cruel ways. Well, if this be hard to bear, it is assuredly the common lot of all who are born into this life. Of this at least I am certain, that no one has ever died who was not destined to die some time. Now the end of life puts the longest life on a par with the shortest. For of two things which have alike ceased to be, the one is not better, the other worse—the one greater, the other less.1 And of what consequence is it what kind of death puts an end to life, since he who has died once is not forced to go through the same ordeal a second time? And as in the daily casualties of life every man is, as it were, threatened with numberless deaths, so long as it remains uncertain which of them is his fate, I would ask whether it is not better to suffer one and die, than to live in fear of all? I am not unaware of the poor-spirited fear which prompts us to choose rather to live long in fear of so many deaths, than to die once and so escape them all; but the weak and cowardly shrinking of the flesh is one thing, and the well-considered and reasonable persuasion of the soul quite another. That death is not to be judged an evil which is the end of a good life; for death becomes evil only by the retribution which follows it. They, then, who are destined to die, need not be careful to inquire what death they are to die, but into what place death will usher them. And since Christians are well aware that the death of the godly pauper whose sores the dogs licked was far better than of the wicked rich man who lay in purple and fine linen, what harm could these terrific deaths do to the dead who had lived well?




   




  CHAP. 12.—




   




  OF THE BURIAL OF THE DEAD: THAT THE DENIAL OF IT TO CHRISTIANS DOES THEM NO INJURY.2




   




  Further still, we are reminded that in such a carnage as then occurred, the bodies could not even be buried. But godly confidence is not appalled by so ill-omened a circumstance; for the faithful bear in mind that assurance has been given that not a hair of their head shall perish, and that, therefore, though they even be devoured by beasts, their blessed resurrection will not hereby be hindered. The Truth would nowise have said, “Fear not them which kill the body, but are not able to kill the soul,”3 if anything whatever that an enemy could do to the body of the slain could be detrimental to the future life. Or will some one perhaps take so absurd a position as to contend that those who kill the body are not to be feared before death, and lest they kill the body, but after death, lest they deprive it of burial? If this be so, then that is false which Christ says, “Be not afraid of them that kill the body, and after that have no more that they can do;”4 for it seems they can do great injury to the dead body. Far be it from us to suppose that the Truth can be thus false. They who kill the body are said “to do something,” because the death-blow is felt, the body still having sensation; but after that, they have no more that they can do, for in the slain body there is no sensation. And so there are indeed many bodies of Christians lying unburied; but no one has separated them from heaven, nor from that earth which is all filled with the presence of Him who knows whence He will raise again what He created. It is said, indeed, in the Psalm: “The dead bodies of Thy servants have they given to be meat unto the fowls of the heaven, the flesh of Thy saints unto the beasts of the earth. Their blood have they shed like water round about Jerusalem; and there was none to bury them.”5 But this was said rather to exhibit the cruelty of those who did these things, than the misery of those who suffered them. To the eyes of men this appears a harsh and doleful lot, yet “precious in the sight of the Lord is the death of His saints.”6 Wherefore all these last offices and ceremonies that concern the dead, the careful funeral arrangements, and the equipment of the tomb, and the pomp of obsequies, are rather the solace of the living than the comfort of the dead. If a costly burial does any good to a wicked man, a squalid burial, or none at all, may harm the godly. His crowd of domestics furnished the purple-clad Dives with a funeral gorgeous in the eye of man; but in the sight of God that was a more sumptuous funeral which the ulcerous pauper received at the hands of the angels, who did not carry him out to a marble tomb, but bore him aloft to Abraham’s bosom.




   




  The men against whom I have undertaken to defend the city of God laugh at all this. But even their own philosophers7 have despised a careful burial; and often whole armies have fought and fallen for their earthly country without caring to inquire whether they would be left exposed on the field of battle, or become the food of wild beasts. Of this noble disregard of sepulture poetry has well said: “He who has no tomb has the sky for his vault.”1 How much less ought they to insult over the unburied bodies of Christians, to whom it has been promised that the flesh itself shall be restored, and the body formed anew, all the members of it being gathered not only from the earth, but from the most secret recesses of any other of the elements in which the dead bodies of men have lain hid!




   




  CHAP. 13.—




   




  
REASONS FOR BURYING THE BODIES OF THE SAINTS.





   




  Nevertheless the bodies of the dead are not on this account to be despised and left unburied; least of all the bodies of the righteous and faithful, which have been used by the Holy Spirit as His organs and instruments for all good works. For if the dress of a father, or his ring, or anything he wore, be precious to his children, in proportion to the love they bore him, with how much more reason ought we to care for the bodies of those we love, which they wore far more closely and intimately than any clothing! For the body is not an extraneous ornament or aid, but a part of man’s very nature. And therefore to the righteous of ancient times the last offices were piously rendered, and sepulchres provided for them, and obsequies celebrated;2 and they themselves, while yet alive, gave commandment to their sons about the burial, and, on occasion, even about the removal of their bodies to some favorite place.3 And Tobit, according to the angel’s testimony, is commended, and is said to have pleased God by burying the dead.4 Our Lord Himself, too, though He was to rise again the third day, applauds, and commends to our applause, the good work of the religious woman who poured precious ointment over His limbs, and did it against His burial.5 And the Gospel speaks with commendation of those who were careful to take down His body from the cross, and wrap it lovingly in costly cerements, and see to its burial.6 These instances certainly do not prove that corpses have any feeling; but they show that God’s providence extends even to the bodies of the dead, and that such pious offices are pleasing to Him, as cherishing faith in the resurrection. And we may also draw from them this wholesome lesson, that if God does not forget even any kind office which loving care pays to the unconscious dead, much more does He reward the charity we exercise towards the living. Other things, indeed, which the holy patriarchs said of the burial and removal of their bodies, they meant to be taken in a prophetic sense; but of these we need not here speak at large, what we have already said being sufficient. But if the want of those things which are necessary for the support of the living, as food and clothing, though painful and trying, does not break down the fortitude and virtuous endurance of good men, nor eradicate piety from their souls, but rather renders it more fruitful, how much less can the absence of the funeral, and of the other customary attentions paid to the dead, render those wretched who are already reposing in the hidden abodes of the blessed! Consequently, though in the sack of Rome and of other towns the dead bodies of the Christians were deprived of these last offices, this is neither the fault of the living, for they could not render them; nor an infliction to the dead, for they cannot feel the loss.




   




  CHAP. 14.—




   




  
OF THE CAPTIVITY OF THE SAINTS, AND THAT DIVINE CONSOLATION NEVER FAILED THEM THEREIN.





   




  But, say they, many Christians were even led away captive. This indeed were a most pitiable fate, if they could be led away to any place where they could not find their God. But for this calamity also sacred Scripture affords great consolation. The three youths7 were captives; Daniel was a captive; so were other prophets: and God, the comforter, did not fail them. And in like manner He has not failed His own people in the power of a nation which, though barbarous, is yet human,—He who did not abandon the prophet8 in the belly of a monster. These things, indeed, are turned to ridicule rather than credited by those with whom we are debating; though they believe what they read in their own books, that Arion of Methymna, the famous lyrist,9 when he was thrown overboard, was received on a dolphin’s back and carried to land. But that story of ours about the prophet Jonah is far more incredible,—more incredible because more marvellous, and more marvellous because a greater exhibition of power.




   




  CHAP. 15.—




   




  
OF REGULUS, IN WHOM WE HAVE AN EXAMPLE OF THE VOLUNTARY ENDURANCE OF CAPTIVITY FOR THE SAKE OF RELIGION; WHICH YET DID NOT PROFIT HIM, THOUGH HE WAS A WORSHIPPER OF THE GODS.





   




  But among their own famous men they have a very noble example of the voluntary endurance of captivity in obedience to a religious scruple. Marcus Attilius Regulus, a Roman general, was a prisoner in the hands of the Carthaginians. But they, being more anxious to exchange their prisoners with the Romans than to keep them, sent Regulus as a special envoy with their own embassadors to negotiate this exchange, but bound him first with an oath, that if he failed to accomplish their wish, he would return to Carthage. He went, and persuaded the senate to the opposite course, because he believed it was not for the advantage of the Roman republic to make an exchange of prisoners. After he had thus exerted his influence, the Romans did not compel him to return to the enemy; but what he had sworn he voluntarily performed. But the Carthaginians put him to death with refined, elaborate, and horrible tortures. They shut him up in a narrow box, in which he was compelled to stand, and in which finely sharpened nails were fixed all round about him, so that he could not lean upon any part of it without intense pain; and so they killed him by depriving him of sleep.1 With justice, indeed, do they applaud the virtue which rose superior to so frightful a fate. However, the gods he swore by were those who are now supposed to avenge the prohibition of their worship, by inflicting these present calamities on the human race. But if these gods, who were worshipped specially in this behalf, that they might confer happiness in this life, either willed or permitted these punishments to be inflicted on one who kept his oath to them, what more cruel punishment could they in their anger have inflicted on a perjured person? But why may I not draw from my reasoning a double inference? Regulus certainly had such reverence for the gods, that for his oath’s sake he would neither remain in his own land nor go elsewhere, but without hesitation returned to his bitterest enemies. If he thought that this course would be advantageous with respect to this present life, he was certainly much deceived, for it brought his life to a frightful termination. By his own example, in fact, he taught that the gods do not secure the temporal happiness of their worshippers; since he himself, who was devoted to their worship, as both conquered in battle and taken prisoner, and then, because he refused to act in violation of the oath he had sworn by them, was tortured and put to death by a new, and hitherto unheard of, and all too horrible kind of punishment. And on the supposition that the worshippers of the gods are rewarded by felicity in the life to come, why, then, do they caluminate the influence of Christianity? why do they assert that this disaster has overtaken the city because it has ceased to worship its gods, since, worship them as assiduously as it may, it may yet be as unfortunate as Regulus was? Or will some one carry so wonderful a blindness to the extent of wildly attempting, in the face of the evident truth, to contend that though one man might be unfortunate, though a worshipper of the gods, yet a whole city could not be so? That is to say, the power of their gods is better adapted to preserve multitudes than individuals,—as if a multitude were not composed of individuals.




   




  But if they say that M. Regulus, even while a prisoner and enduring these bodily torments, might yet enjoy the blessedness of a virtuous soul,2 then let them recognize that true virtue by which a city also may be blessed. For the blessedness of a community and of an individual flow from the same source; for a community is nothing else than a harmonious collection of individuals. So that I am not concerned meantime to discuss what kind of virtue Regulus possessed; enough, that by his very noble example they are forced to own that the gods are to be worshipped not for the sake of bodily comforts or external advantages; for he preferred to lose all such things rather than offend the gods by whom he had sworn. But what can we make of men who glory in having such a citizen, but dread having a city like him? If they do not dread this, then let them acknowledge that some such calamity as befell Regulus may also befall a community, though they be worshipping their gods as diligently as he; and let them no longer throw the blame of their misfortunes on Christianity. But as our present concern is with those Christians who were taken prisoners, let those who take occasion from this calamity to revile our most wholesome religion in a fashion not less imprudent than impudent, consider this and hold their peace; for if it was no reproach to their gods that a most punctilious worshipper of theirs should, for the sake of keeping his oath to them, be deprived of his native land without hope of finding another, and fall into the hands of his enemies, and be put to death by a long-drawn and exquisite torture, much less ought the Christian name to be charged with the captivity of those who believe in its power, since they, in confident expectation of a heavenly country, know that they are pilgrims even in their own homes.




   




  CHAP. 16.—




   




  
OF THE VIOLATION OF THE CONSECRATED AND OTHER CHRISTIAN VIRGINS, TO WHICH THEY WERE SUBJECTED IN CAPTIVITY, AND TO WHICH THEIR OWN WILL GAVE NO CONSENT; AND WHETHER THIS CONTAMINATED THEIR SOULS.





   




  But they fancy they bring a conclusive charge against Christianity, when they aggravate the horror of captivity by adding that not only wives and unmarried maidens, but even consecrated virgins, were violated. But truly, with respect to this, it is not Christian faith, nor piety, nor even the virtue of chastity, which is hemmed into any difficulty; the only difficulty is so to treat the subject as to satisfy at once modesty and reason. And in discussing it we shall not be so careful to reply to our accusers as to comfort our friends. Letthis, therefore, in the first place, be laid down as an unassailable position, that the virtue which makes the life good has its throne in the soul, and thence rules the members of the body, which becomes holy in virtue of the holiness of the will; and that while the will remains firm and unshaken, nothing that another person does with the body, or upon the body, is any fault of the person who suffers it, so long as he cannot escape it without sin. But as not only pain may be inflicted, but lust gratified on the body of another, whenever anything of this latter kind takes place, shame invades even a thoroughly pure spirit from which modesty has not departed,—shame, lest that act which could not be suffered without some sensual pleasure, should be believed to have been committed also with some assent of the will.
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