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But the Catholic version of Luther's birth is needed by their writers as
a corollary to another "fact" which they have discovered about Luther's
father Hans. Hans Luther[1], so their story runs, was a fugitive from
justice at the time of his Martin's birth. In a fit of anger he had
assaulted or slain a man in his native village of Moehra[2], and abandoning
his small landholdings, he fled with his wife, who was in an advanced
stage of pregnancy. Color is lent to this story by the discovery that
the Luthers at Moehra were generally violent folk. Research in the
official court-dockets at Salzungen, the seat of the judicial district
to which Moehra belonged, shows that brawls were frequent in that
village, and some Luthers were involved in them. Now follows the
Catholic deduction, plausible, reasonable, appealing, just like the
"assumption" of Mary: "Out of the gnarly wood of this relationship,
consisting mostly of powerful, pugnacious farmers, assertive of their
rights, Luther's father grew."

This story was started in Luther's lifetime. George Wicel[3], who had
fallen away from the evangelical faith, accused Luther of having a
homicide for a father. In 1565, he published the story under a false
name at Paris, but gave no details. In Moehra nothing was known of the
matter until the first quarter of the twentieth century. This
circumstance alone is damaging to the whole story. Luther was during his
lifetime exposed to scrutiny of his most private affairs as no other
man. If Wicel's tale could have been authenticated, we may rest assured
that would have been done at the time.

In the eighteenth century a mining official in Thuringia by the name of
Michaelis told the story of Hans Luther's homicide with the necessary
detail to make it appear real. Observe, this was 220 years after the
alleged event. It had been this way: Hans Luther had quarreled with a
person who was plowing his field, and had accidentally slain the man
with the bridle, or halter, of his horse. Several Protestant writers now
began to express belief in the story. Travelers came to Moehra for the
express purpose of investigating the matter, e.g., Mr. Mayhew of the
London Punch. Behold, the story had assumed definite shape through
being kept alive a hundred years: the accommodating citizens of Moehra
were now able to point out to the inquiring Englishman the very meadow
where the homicide had taken place. It takes an Englishman on the
average two years and four months to see the point of a joke. By this
time, we doubt not, it will be possible to exhibit to any confiding
dunce the very horse-bridle with which Hans Luther committed
manslaughter, also the actual hole which he knocked into the head of his
victim, beautifully surrounded by a border of blue and green, which are
the colors which the bruise assumed six hours after the infliction. The
border may not be genuine, but we dare any Catholic investigator to
disprove the genuineness of the hole.

Writers belonging to a church that is rich in legends of the saints and
in relics ought to know how a tale like Wicel's can assume
respectability and credibility in the course of time. It is not any more
difficult to account for these tales about Hans Luther's homicide than
for the existence in our late day of the rope with which Judas hanged
himself, or the tears which Peter wept in the night of the betrayal, or
the splinters from the cross of the Lord, or the feathers from the wings
of the angel Gabriel, and sundry other marvels which are exhibited in
Catholic churches for the veneration of the faithful.

No historian that has a reputation as a scholar to lose to-day credits
the story of Hans Luther's homicide. It is improbable on its face. The
small landholdings of Hans at Moehra are not real, but irreal estate.
Nobody has found the title for them. There is, however, a very good
reason why Hans should want to leave Moehra. He was, according to all
that is known of his father's family, the oldest son. According to the
old Thuringian law the home place and appurtenances of a peasant
freeholder passed to the youngest son. McGiffert regards the custom as
"admirably careful of those most needing care." (p. 4.) Luther's father,
on coming of age, was by this law compelled to go and seek his fortune
elsewhere, because opportunity for rising to independence there was none
for him at Moehra.

If Hans was a fugitive from justice, he was certainly unwise in not
fleeing far enough. For at Eisenach, whither he went, he was still under
the same Saxon jurisdiction as at Moehra. He seems to have had no fear
of abiding under the sovereignty which he is claimed to have offended.
This observation has led one of the most exact and painstaking of modern
biographers of Luther, Koestlin, to say that the homicide story, if it
rests on any basis of fact, must either refer to a different Luther, or
if to Hans, the incident cannot have been a homicide. It should be
remembered that there is no authentic record which in any way
incriminates Hans Luther.

Lastly, this homicide Hans Luther, eight years after coming to Mansfeld,
is elected by his fellow-townsmen one of the "Vierherren[5]," or aldermen,
of the town. Only most trusted and well-reputed persons were given such
an office. A homicide would not have been allowed to settle at Mansfeld,
much less to govern the town. Any rogue in the town that he had to
discipline in his time of office would have thrown his bloody record up
to him.

A Catholic writer says: "The wild passion of anger was an unextinguished
and unmodified heritage transmitted congenitally to the whole Luther
family, and this to such an extent that the Lutherzorn[4] (Luther rage) has
attained the currency of a German colloquialism." Mr. Mayhew thinks that
"Martin was a veritable chip of the hard old block," the "high-mettled
foal cast by a fiery blood-horse." Catholic writers cite Mr. Mayhew as a
distinguished Protestant. If you have not heard of him before, look him
up in Who is Who? most anywhere.

All this, however, is a desperate attempt to find proof against an
assumed criminal by circumstantial evidence. No direct evidence has ever
been available to implicate Luther's father in a village brawl. As to
the Lutherzorn, Luther has in scores of places explained the real reason
of it: Luther did not inherit, but Rome roused it.[1q] This Lutherzorn may
arise in any person that is not remotely related to the Luthers after
reading Catholic biographies of Martin Luther.

7. Luther's Great Mistake.

Catholic writers contend that Luther made a mistake when he became monk.
Protestants share this view, but put the emphasis in the sentence:
Luther became a monk, at a different place. In the Protestant view the
mistake is this, that Luther became a monk, in the Catholic view, it
is this, that Luther became a monk. Protestants regard monasticism
largely as a perversion of the laws of nature and of Christian morals.
In an institution of this kind Luther could not find the relief he
sought. His mistake was that he sought it there. Catholics view monkery
as the highest ideal of the Christian life, and blame Luther for
entering this mode of life when he was altogether unfit for it. They
regard Luther as guilty of sacrilege far seeking admission into the
order of Augustinian friars. When he was permitted to turn monk, that
which is holy was given unto a dog, and pearls were cast before a swine.

Catholics argue that Luther's cheerless boyhood, the poverty of his
parents, the hard work and close economy that was the order in the home
at Mansfeld, the harsh and cruel treatment which Luther received from
parents that were given to "fits of uncontrollable rage" induced in
Luther a morose, sullen spirit. He became brooding and stubborn when yet
a child. He was a most unruly boy at school. His character was not
improved when he was sent abroad for his education and had to sing for
his bread or beg in the streets. His rebellious spirit found nourishment
in these humiliations. Owing to his melancholy temperament and gloomy
fits, he made no friends. He felt himself misunderstood everywhere. Even
the little season of sunshine that came into his young life at the Cotta
home in Eisenach did not cure him of the morbid feeling that nobody
appreciated him. He began to loathe the studies which he was pursuing in
accordance with the wish of his father. To certain occurrences, like the
slaying of a fellow-student, an accident with which he met on a vacation
trip, and a sudden thunderstorm, he gave an ominous interpretation which
deepened his despondency. At last he determined, "inconsiderately and
precipitately," to enter a cloister. His friends "instinctively felt he
was not qualified or fitted for the sublime vocation to which he
aspired, and they accordingly used all their powers to dissuade him from
the course he had chosen. All their efforts were fruitless, and from the
gayety and frolic of the banquet" which he had given his fellow-students
as a farewell party "he went to the monastery." He was so reckless that
he took this step even without the consent of his parents. "He knew
little about the ways of God, and was not well informed of the gravity
and responsibilities of the step he was taking." "He was not called by
God to conventual life; … he was driven by despair, rather than the
love of higher perfection, into a religious career." Catholics feel so
sure that they have a case against Luther that in all seriousness they
ask Protestants the question: Did he act honestly when he knelt before
the prior asking to be received into the order?

Luther has later in life given various reasons for entering the
monastery. His case was not simple, but complex. One reason, however,
which he has assigned is the severe bringing up which he had at his
home. Hausrath is satisfied with this one reason, and many Catholic
writers adopt his view. But this remark of Luther is evidently
misapplied if it is made to mean that Luther sought ease, comfort,
leniency in the cloister as a relief from the hard life which he had
been leading. Luther had grasped the fundamental idea in monkery quite
well: flight from the secular life as a means to become exceptionally
holy. He sought quiet for meditation and devotion, but no physical ease
and earthly comforts. He knew of the rigors of cloister-life. He
willingly bowed to "the gentle yoke of Christ"—thus ran the monkish
ritual—which the life of an eremite among eremites was to impose on
him. His hard life in the days of his boyhood and youth had been an
unconscious preparation for this life. He had been strictly trained to
fear God and keep His commandments. The holy life of the saints had been
held up to him as far back as he could remember as the marvel of
Christian perfection. Home and Church had cooperated in deepening the
impressions of the sanctity of the monkish life in him. When he saw the
emaciated Duke of Anhalt in monk's garb with his beggar's wallet on his
back tottering through the streets of Magdeburg, and everybody held his
breath at this magnificent spectacle of advanced Christianity, and then
broke forth in profuse eulogies of the princely pilgrim to the glories
of monkish sainthood, that left an indelible impression on the
fifteen-year-old boy. When he observed the Carthusians at Eisenach,
weary and wan with many a vigil, somber and taciturn, toiling up the
rugged steps to a heaven beyond the common heaven; when he talked with
the young priests at the towns where he studied, and all praised the
life of a monk to this young seeker after perfect righteousness; when in
cloister-ridden Erfurt he observed that the monks were outwardly, at
least, treated with peculiar reverence, can any one wonder that in a
mind longing for peace with God the resolve silently ripened into the
act: I will be a monk?

We, too, would call this an act of despair. We would say with Luther:
Despair makes monks. But the despair which we mean, and which Luther
meant, is genuine spiritual despair. What Catholics call Luther's
despair is really desperation, a reckless, dare-devil plunging of a
criminal into a splendid Catholic sanctuary. That Luther's act decidedly
was not. By Rome's own teaching Luther belonged in the cloister. That
mode of life was originally designed to meet the needs of just such
minds as his. His entering the monastery was the logical sequence of his
previous Catholic tutelage. Rome has this monk on its conscience, and a
good many more besides.

As piety went in those days, Luther had been raised a pious young man.
He was morally clean. He was a consistent, yea, a scrupulous member of
his Church, regular in his daily devotions, reverencing every ordinance
of the Church. Also during his student years he kept himself unspotted
from the moral contaminations of the academic life. He abhorred the
students who were devoted to King Gambrinus and Knight Tannhaeuser. He
loathed the taverns and brothels of Erfurt. The Cotta home was no
Bierstube in his day. The banquet-hall where he met his friends the
evening before he entered the cloister was no banquet-hall in the modern
sense of the term. That he played the lute at this farewell party, and
that there were some "honorable maidens" present, is nowadays related
with a wink of the eye by Catholics. But there was nothing wrong in all
the proceedings of that evening. It was indeed an honorable gathering.
Luther was never a prudish man or fanatic. He loved the decent joys and
pleasures of life. Luther gathered his friends about him to take a
decent leave of them. He did not run away from them secretly, as many
monks have done. He opened up his mind to them at this last meeting.[2q] The
conversation that ensued was a test of the strength of the convictions
he had formed. His was an introspective nature. He had wrestled daily
with the sin that ever besets us. He knew that with all his conventional
religiousness he could not pass muster before God. Over his wash-basin
he was overheard moaning: "The more we wash, the more unclean we
become." He felt like Paul when he groaned: "O wretched man that I am,
who shall deliver me from the body of this death?" (Rom. 7, 24.) He was
sorrowing for his poor soul. He was hungering and thirsting for
righteousness. "When will I ever attain to that state of mind that I am
sure God is pleased with me?" he mused distractedly. What he could not
find while engaged in his secular pursuits, that, he was told, the
cloister could give him. To obtain that he entered the monastery. If
ever Rome had an honest applicant for monkery, Luther is that man.

Nor did he act precipitately. As shown, the thought of this act had been
quietly forming in him for years. When he made his rash vow to St. Anna,
he still allowed two weeks to pass before he put his resolution into
action. Try and picture to yourself his state of mind during those
fourteen days! Moving about in his customary surroundings, he was daily
probing the correctness of his contemplated change of life. He fought a
soul-battle in those days, and the remembrance of his father made that
battle none the easier. From the Catholic standpoint Luther deserves an
aureole for that struggle. After entering the cloister, he was still at
liberty for a year and a half to retrace his fatal step. But his first
impressions were favorable; monkery really seemed to bring him heart's
ease and peace, and there was no one to disabuse his mind of the
delusion. After nearly two years in the monastery, while sitting with
his father at the cloister board on the event of his ordination to the
priesthood, he declares to his father that he enjoys the quiet,
contemplative life that he has chosen. Surely, he made a mistake by
becoming monk, but Catholics cannot fault him for that mistake. If the
life of monks and nuns is really what they claim that it is: the highest
and most perfect form of Christianity, they should consistently give any
person credit for making the effort to lead that life. In fact, they
ought all to turn monks and nuns to honor their own principles.

8. Luther's Failure as a Monk.

Monasticism is a pagan shoot grafted on a Christian tree.[3q] At its base
lies the heathenish notion that sin can be extirpated by severe
onslaughts upon the body and the physical life. It has existed in
Buddhism before some Christians adopted it. In the early days of
Christianity it was proclaimed as superior wisdom by the Platonic
philosophers. Like many a lie it has been decked out with Bible-texts to
give it respectability, and to soothe disquieted consciences. The
Scripture-sayings regarding fasting, sexual continence, chastity,
crucifying the flesh, etc., are made to stand sponsor for this bastard
offspring of the brain of Christian mystics.

With excellent discrimination Mosheim has traced the origin of
monasticism to the early Christian fathers. The earliest impulses to
monasticism are contained in such writings as the Epistle to Zenas,
found among the writings of Justinus, the tracts of Clement of
Alexandria on Calumny, Patience, Continence, and other virtues, the
tracts of Tertullian on practical duties, such as Chastity, Flight from
Persecution, Fasting, Theatrical Exhibitions, the Dress of Females,
Prayer, etc. These writings "would be perused with greater profit, were
it not for the gloomy and morose spirit which they everywhere breathe. … In what estimation they ought to be held, the learned are not
agreed. Some hold them to be the very best guides to true piety and a
holy life; others, on the contrary, think their precepts were the worst
possible, and that the cause of practical religion could not be
committed to worse hands. … To us it appears that their writings
contain many things excellent, well considered, and well calculated to
kindle pious emotions; but also many things unduly rigorous, and derived
from the Stoic and Academic philosophy; many things vague and
indeterminate; and many things positively false, and inconsistent with
the precepts of Christ. If one deserves the title of a bad master in
morals who has no just ideas of the proper boundaries and limitations of
Christian duties, nor clear and distinct conceptions of the different
virtues and vices, nor a perception of those general principles to which
recurrence should be had in all discussions respecting Christian virtue,
and therefore very often talks at random, and blunders in expounding the
divine laws; though he may say many excellent things, and excite in us
considerable emotion; then I can readily admit that in strict truth this
title belongs to many of the Fathers. … They admitted, with good
intentions no doubt, yet most inconsiderately, a great error in regard
to morals, and pernicious to Christianity; an error which, through all
succeeding ages to our times, has produced an infinity of mistakes and
evils of various kinds. Jesus, our Savior, prescribed one and the same
rule of life or duty to all His disciples. But the Christian doctors,
either by too great a desire of imitating the nations among whom they
lived, or from a natural propensity to austerity and gloom, (a disease
that many labor under in Syria, Egypt, and other provinces of the East,)
were induced to maintain that Christ had prescribed a twofold rule of
holiness and virtue; the one ordinary, the other extraordinary; the one
lower, the other higher; the one for men of business, the other for
persons of leisure, and such as desired higher glory in the future
world. They therefore early divided all that had been taught them either
in books or by tradition, respecting a Christian life and morals, into
Precepts and Counsels. They gave the name Precepts to those laws which
were universally obligatory, or were enacted for all men of all
descriptions; but the Counsels pertained solely to those who aspire
after superior holiness and a closer union with God. There soon arose,
therefore, a class of persons who professed to strive after that
extraordinary and more eminent holiness, and who, of course, resolved to
obey the Counsels of Christ, that they might have intimate communion
with God in this life, and might, on leaving the body, rise without
impediment or difficulty to the celestial world. They supposed many
things were forbidden to them which were allowed to other Christians,
such as wine, flesh, matrimony, and worldly business. They thought they
must emaciate their bodies with watching, fasting, toil, and hunger.
They considered it a blessed thing to retire to desert places, and by
severe meditation to abstract their minds from all external objects, and
whatever delights the senses. Both men and women imposed these severe
restraints on themselves, with good intentions, I suppose, but setting a
bad example, and greatly to the injury of the cause of Christianity.
They were, of course, denominated Ascetics, Zealous Ones, Elect, and
also Philosophers; and they were distinguished from other Christians,
not only by a different appellation, but by peculiarities of dress and
demeanor. Those who embraced this austere mode of life lived indeed only
for themselves, but they did not withdraw themselves altogether from the
society and converse of men. But in process of time, persons of this
description at first retired into deserts, and afterwards formed
themselves into associations, after the manner of the Essenes and
Therapeutae.

"The causes of this institution are at hand. First, the Christians did
not like to appear inferior to the Greeks, the Romans, and the other
people among whom there were many philosophers and sages, who were
distinguished from the vulgar by their dress and their whole mode of
life, and who were held in high honor. Now among these philosophers (as
is well known) none better pleased the Christians than the Platonists
and Pythagoreans, who are known to have recommended two modes of living,
the one for philosophers who wished to excel others in virtue, and the
other for people engaged in the common affairs of life. The Platonists
prescribed the following rule for philosophers: The mind of a wise man
must be withdrawn, as far as possible, from the contagious influence of
the body. And as the oppressive load of the body and social intercourse
are most adverse to this design, therefore all sensual gratifications
are to be avoided; the body is to be sustained, or rather mortified,
with coarse and slender fare; solitude is to be sought for; and the mind
is to be self-collected and absorbed in contemplation, so as to be
detached as much as possible from the body. Whoever lives in this manner
shall in the present life have converse with God, and, when freed from
the load of the body, shall ascend without delay to the celestial
mansions, and shall not need, like the souls of other men, to undergo a
purgation. The grounds of this system lay in the peculiar sentiments
entertained by this sect of philosophers and by their friends,
respecting the soul, demons, matter, and the universe. And as these
sentiments were embraced by the Christian philosophers, the necessary
consequences of them were, of course, to be adopted also.

"What is here stated will excite less surprise if it be remembered that
Egypt was the land where this mode of life had its origin. For that
country, from some law of nature, has always produced a greater number
of gloomy and hypochondriac or melancholy persons than any other; and it
still does so. Here it was long before the Savior's birth, not only the
Essenes and Therapeutae—those Jewish sects, composed of persons with a
morbid melancholy, or rather partially deranged—had their chief
residence; but many others also, that they might better please the gods,
withdrew themselves as by the instinct of nature from commerce with men
and with all pleasures of life. From Egypt this mode of life passed into
Syria and the neighboring countries, which in like manner always
abounded with unsociable and austere individuals: and from the East it
was at last introduced among the nations of Europe. Hence the numerous
maladies which still deform the Christian world; hence the celibacy of
the clergy; hence the numerous herds of monks; hence the two species of
life, the theoretical and mystical." (Eccles. Hist., I, 128 f.)

One may well feel pity for the original monks. Their zeal was heroic,
but it was spent upon an issue that is in its very root and core a
haughty presumption and a lie. Exhaust all the Scripture-texts which
speak of indwelling sin, of the lust that rages in our members, of the
duty to keep the body under by fasting and vigilance, and there will not
be found enough Bible to cover the nakedness of the monastic principle.
Its fundamental thought of a select type of piety to be attained by
spectacular efforts at self-mortification flies in the face of the
doctrine that we are rid of sin and sanctified by divine grace alone.
Monkish holiness is a slander of the Redeemer's all-sufficient sacrifice
for sin and of the work of the Holy Spirit. It started in paganism, and
wants to drag Christianity back into paganism.

But monasticism in Luther's day was no longer of the sort which one may
view with a pathetic interest. The old monastic ideals had been largely
abandoned. Instead of crucifying the flesh, the monks were nursing and
fondling carnal-mindedness. The cloisters had become cesspools of
corruption. Because the reputation of monks was utterly bad, and monks
were publicly scorned and derided, Luther's friends tried to dissuade
him from entering the cloister. That was the reason, too, why Luther's
father was so deeply shocked when he heard of what his Martin had done,
and Luther had to assure his father that he had not gone into the herd
of monks to seek what people believed men sought in that profligate
company. For that reason, too, he had chosen the Augustinian order,
because a strong reform movement had been started in that order, and its
reputation was better than that of the other orders. Luther meant to be
a monk of the original type.

Since the days of Alexander of Hales, Albert the Great, and Thomas
Aquinas the Roman Church teaches that there is in the Church a treasury
of supererogatory works, that is, of good works which Christ and the
saints have performed in excess of what is ordinarily demanded of every
man in the way of upright living. We shall meet with this idea again in
another connection. It flows from the monastic principles. Monks must
have not only enough sanctity for their own needs, but to spare. Of this
superfluous sanctity they may make an assignment in favor of others. Do
not smile incredulously; monks actually make such assignments. Luther
may not have thought of this when he entered the cloister, but he
rejoiced in this scheme of substitutive sanctity later. He thought he
had found in monkery a gold-mine of holiness that would be sufficient
not only for himself, but also for his parents. While at Rome some years
later, he was in a way sorry that his father and mother were not already
in purgatory. He had such a fine chance there to accumulate
supererogatory good works which he might have transferred to them to
shorten their agonies, or release them entirely.

In order to make a successful monk, one must be either a Pharisee or an
epicurean. The Pharisee takes an inventory of the works named in the Law
of God, and sets out to perform these in an external, mechanical manner.
He adds a few works of his own invention for good measure. Every work
performed counts; it constitutes merit. On the basis of his two pecks
and a half of merit the Pharisee now begins to drive a bargain with God:
for so much merit he claims so much distinction and glory. He figures it
all out to God, so that God shall not make a mistake at the time of the
settlement: I have not been this, nor that, nor the other thing; I have
done this, and that, and some more. Consequently … ! The epicurean
is a jolly fatalist. Whatever is to happen will happen. Why worry? Go
along at an even pace; eat, drink, be merry, but for Heaven's sake do
not take a serious or tragical view of anything! Take things as they
are; if you can improve them, well and good; if not, let it pass; forget
it; eat a good meal and go to sleep.

Luther was never an epicurean. The seriousness of life had confronted
him at a very early date. The sense of duty was highly developed in him
from early youth. In all that he did he felt himself as a being that is
responsible to his Maker and Judge. Easy-going indifference and ready
self-pity were not in his character. For this Luther is now faulted by
Catholics. It is said he extended the rigors of monasticism beyond the
bounds of reasonableness. He was too severe with himself. He outraged
human nature. Quite correct; but is not monasticism by itself an
outrage upon human nature? Luther had endured the monastery for the very
purpose of enduring hardness. He did not flinch when the battle into
which he had gone commenced in earnest. Luther is said to have been
tardy and neglectful in the observance of the rules of the order.
Sometimes he would omit the canonical hours, that is, the stated
prayers, or some form of prescribed devotion, and then he would endeavor
to make up for the loss by redoubled effort, which overtaxed his
physical strength. Quite true. It is not such a rare occurrence that a
monk forgets the one or the other of the minutiae of the daily monkish
routine. The regulations of his orders extended to such things as the
posture which he must assume while standing, while sitting, while
kneeling; the movement of his arms, of his hands; how to approach, how
to move in front of the altar, how to leave it, etc. When his mind was
engrossed with the study of the Bible or some commentary of a Church
Father, it was easy for Luther to forget parts of the program which he
was to carry out. Whenever this happened, was it not his duty to
endeavor to repair the damage? Were not penances imposed on him in the
confessional for every default? Luther is said to have been led into
still deeper gloom by his study of the doctrine of predestination. True,
but even this study did not lead Luther off into fatalism. It terrified
him, because he studied that profound doctrine without a true perception
of divine grace and the meaning of the Redeemer's work. However, this
study did not at any time permanently affect his vigorous striving after
holiness.

When Catholics explain Luther's failure as a monk by such assertions,
they involve themselves in self-contradiction. By their own principles
monkery is not a natural life; yet, when a monk fails in his monkery,
they fault him for not being natural. First, they tell the applicant
that he must not be what he is, and afterwards they blame him for
wanting to be what they told him to be, and what he finds he cannot be.
If this is not adding insult to injury, what is? Francis of Assisi
became a great saint by that very inhuman treatment of himself for which
Luther is censured. But then Francis of Assisi did not quit his order
and did not attack the Pope.
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