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Preface


Fred R Dallmayr


 


This book is not just a history. To be sure, it offers an historical account of the life of Romano Guardini (1885–1968), as recounted by Guardini himself. However, it is not simply about the past. Precisely because it deals with the life of a faithful and thoughtful person, the book is also about the present and projects itself into the future. For, as Guardini always insisted, leading a thoughtful and faithful life means being oriented toward the ‘good life’, that is, toward the vision of a just and loving community. This orientation does not just happen by itself, nor can it be imposed or dictated from above, but has to be nurtured steadily by hearts open to the voice of the Spirit and the call of truth.


Seen in this way, Romano Guardini occupies a crucial place in the world—in his world, in ours, and in the world to come. As he emphasizes beautifully at the end of his memoir—Narratives of My Life: Autobiographical Notes—he never considered himself as an isolated individual, nor as the spokesman of a dominant ideology or doctrine. Rather, his work was always energized by and in dialogue with a broader context—a context which one of his mentors, Max Scheler, aptly called the ‘life world’.


Readers of Guardini’s memoir should pay close attention to Guardini’s words. His ‘personalism’—that is, his emphasis on his internal spiritual motives—has often exposed him to the charge of sponsoring a ‘liberal’, anti-authoritarian outlook widely prevalent in Western modernity. However, especially if ‘liberal’ is linked with secular agnosticism, his faithfulness is sidelined or rendered unintelligible. To be sure, Guardini’s memoir is eloquent in recounting the troubles he had with authoritarian or dogmatic segments of the Church; but this is not the end of the story. If one wishes to call him ‘liberal’, it is because of his attachment—partly indebted to St Bonaventure—to divine transcendence where human freedom appears as a response to or participation in God’s creative freedom.


Viewed from this angle, Guardini’s outlook may be described as ‘post-liberal’ or ‘post-modern’—terms which were not in vogue in his time, but whose recent salience owes much to his influence. Basically, what these terms suggest is not a factual condition but an aspiration – religiously stated: a promise or patent possibility. Seen as a promise, God’s Word has a liberating potential: liberating human beings from the stranglehold of secular-worldly pressures, the pressures of the power of domination, of wealth and material possessions, of ethnic or racial restrictions. By liberating people from these chains, God’s Word contributes to what is called the ongoing ‘humanisation of humanity’, that is, the continuous effort to fashion the ‘good life’. Taken in this sense, God’s Word has a status similar to the notion of ‘truth’ in philosophical discourse: it is the attachment to truth which liberates human beings from the snares of falsehood, deception, and the oppressive weight of ideologies.


The liberating power of God’s Word, joined with the emancipatory power of truth, separates Guardini’s outlook from the binary divisions sponsored by customary liberalism and the so-called ‘modern age’. Standing opposed to the fashionable dichotomies of that age—faith verses reason, secularism versus revelation, state versus Church—Guardini’s outlook envisages a mutual vision: the author of this memoir was by no means alone, but was joined by some of his contemporaries—including the French philosopher Jacques Maritain who predicted an end of ‘modernity’ (in the dualist sense) and foresaw the coming of a new age where faith, turned toward ‘the temporal, secular or profane’, would be achieving the ‘sanctification of secular life’.1


As one should note, by critiquing the defects of modernity, neither Guardini, nor Maritain, nor their followers promoted a simple negation of that age or an anti-modernism. The simple reason was that the ‘new age’ following the past is also marked by singular achievements, especially democracy and human rights. Thus, one finds a remarkable reluctance among these authors to impugn both the vices and the achievements of modernity. For this reason, the term ‘post-modernism’ seems a more apt designation for their endeavor.


In this context, one should also note a remarkable passage in Guardini’s memoir where the author distinguishes models of the priesthood: especially ‘paternal’ and ‘fraternal types’. As he points out, the paternal type relies on dogma and domination, while the fraternal type emphasizes the mutual quest for truth and the shared listening to the Word of God. Here one finds a religious practice which is in accord with the principles of democracy. As it seems to us, this shows Guardini as a ‘democratic’ priest.


We entrust this book in a democratic spirit to its readers.


 


1. Jacques Maritain, Integral Humanism, translated from the French original of 1936 by Margot R Adamson (New York: Scribner, 1954).





An Overview


Robert A Krieg


 


Romano Guardini died on 1 October 1968, at the age of eighty-three. Yet, he stands today in the spotlight. Guardini with his writings is now the focus of renewed prayer and reflection: on 16 December 2017, Cardinal Reinhard Marx formally opened the Church’s canonical process for eventually declaring that Romano Guardini was truly holy. On that day in Munich’s majestic Liebefrau Kirche, the Archbishop of Munich and Freising stated in his homily that Guardini had received the gift ‘to be light’ in the contemporary world and thus had witnessed through his person and work to the presence and grandeur of God among us. With this tribute, Marx invited people around the world to look anew on this extraordinary disciple of Christ.1


The pages below contain Romano Guardini’s memoir, appearing here for the first time in English. This account of his life was written in draft by him in German in early 1945 as he was turning 60 years-old. In subsequent years, it was partially improved by him from time to time. However, it was never completed. Nevertheless, the Literary Commission of his Estate in collaboration with Munich’s Katholische Akademie in Bavaria rightly chose to publish this manuscript in 1984 on the occasion of the 100th anniversary of his birth: 17 February 1885.2 The Commission titled the book with the words by which Guardini himself had referred to it: Berichte über Mein Leben: Autobiographische Aufzeichnungen. In English: Narratives of My Life: Autobiographical Notes.


Guardini’s memoir below is preceded by four short texts. The first is the Foreword to the German edition of 1984. In it, the editor Franz Henrich sheds light on the history and literary form of the original manuscript as well as on the decision for its publication. Following the Foreword are three pertinent statements by Guardini himself. The first of these is Guardini’s letter of 1945 to his friend Johannes Spörl concerning his decision to write a memoir consisting of two ‘narratives’ (Berichte). The second statement is Guardini’s directive ‘in case of my death’, dated February 1964, concerning his memoir. The third is Guardini’s recollection of a dream which came to him in August 1964 and which he associated with his memoir.


Guardini’s memoir below is followed by two essays. The first by Robert A Krieg presents Romano Guardini as both a bridge-builder between the First Vatican Council (1869–1870) and the Second Vatican Council (1962–1965) and also a witness—through his memoir, life, and writings—to our participation in the life, death, resurrection, and ascension of Jesus Christ. The second essay by Fred R Dallmayr, who studied with Guardini in Munich in the late 1940s, locates within post-modern thought Guardini’s intellectual vision and pursuit of truth; in particular, it highlights continuities between Dallmayr’s global philosophy of truth and Guardini’s Christian humanism.


Guardini’s memoir as it appears here includes footnotes that were not attached to the original manuscript but were added by the translators. Some of these footnotes give information concerning the people mentioned in the memoir; these biographical notes are primarily based on the appendix that Franz Henrich included in Berichte über Mein Leben. Other footnotes in the memoir clarify the ecclesiastical, political, and social context of Guardini’s life as well as the theological notions to which Guardini refers. Secondary literature on Guardini’s life and thought is cited in the footnotes of the essay ‘Living in the Paschal Mystery’.


Why publish Guardini’s memoir in English at this time? Given that the Church is now inquiring into Guardini’s life and work with regard to his possible sanctity, it is important that English-speaking people have an opportunity to read and consider what Guardini wrote about himself and his life as he turned 60 years-old. In doing so, we will participate in the Church’s discerning of the holiness of this exceptionally spiritual, insightful person.


Romano Guardini did not, of course, anticipate becoming a candidate for sainthood. Yet, he makes a statement in his letter of 1945 to Johannes Spörl that may inspire our study of his memoir. Acknowledging that he had become a public figure because of his many sermons, lectures, and writings, he intuits that “people will want to know who the man was who said and wrote these things. And, I would like it if the image of me were to some degree correct. Thus, it will be good for me to say something about my person and my life’s aim.”


*****


We remain grateful to the many people who encouraged and assisted us in this endeavor. In particular, we wish to express our gratitude to Patricia A Bellm and Thomas F O’Meara, OP, University of Notre Dame; Kristin M Colberg, Saint John’s University (Collegeville); Benjamin Dahlke (Eichstät); Stephan Höpfinger, Katholische Akademie in Bayern; Luisa Lehnerer and Ellen Schneider, Verlagsgruppe Patmos; Lea Lerch (Tübingen); Magnus Lerch (Cologne); Josef Meyer zu Schlochtern Paderborn); Hilary Dominic Regan and Gabriel Bueno Siqueira of ATF Publishing Group; Christian Stoll, University of Vienna; Helmut Zenz (Daun); and, above all, our spouses Ilse Dallmayr and Elizabeth Fee Krieg.


Fred R Dallmayr and Robert A Krieg


 


1. See Nicholas Wolfram Smith, ‘Romano Guardini, Beloved Theologian of Two Popes—and Potential Saint’, National Catholic Register (15 December 2017), at https://ncregister.com/news/romano-guardini-beloved-theologian-of-twopopes-and-potential-saint; ‘Seligsprechungsprozesse für Gerlich und Guardini eröffnet’ (December 2017), at https://www.erzbistum-muenchen.de/im-blick/seligsprechung; Accessed 1 December 2021.


2. Romano Guardini was one of the founders in 1957 of Munich’s Katholische Akademie in Bayern. Prior to his death, he designated the Katholische Akademie as the primary locus of his literary estate and archive.





Foreword to Berichte über Mein Leben



by


Franz Henrich, Editor & President


 


Standing Commission of the Guardini Literary Estate


Katholische Akademie in Bavaria


October 1984


On 17 February 1985, we shall celebrate the 100th birthday of Romano Guardini (1885–1968), a truly significant philosopher of religion, theologian, teacher, and interpreter of literature. Since its founding in 1957, Munich’s Katholische Akademie in Bavaria has prized its ties with the work of Guardini. In the agreement of 8 December 1982, it accepted responsibility for the Literary Estate of Romano Guardini: both to care for the ongoing life of his work, which among other things includes the safeguarding of his copyrights as well as the preserving and publishing of his literary heritage, and also to care for the forming of a complete collection [of his writings] and for the building up of the Guardini archive.


In celebration of Romano Guardini’s 100th birthday on 17 February 1985, the Standing Commission of his Literary Estate, together with the Katholische Akademie in Bavaria, decided to publish his memoir which he titled Berichte über Mein Leben, ‘Narratives of My Life’. At the time of this decision, the Standing Commission included some members whom Guardini himself had selected: Professor Dr Werner Dettloff, Dr Felix Messerschmid (the Literary Estate’s first president, d. 1981), Professor Dr Johannes Spörl (d 1977), and Dr Bernardine Sugg-Bellini (d 1979). Today, the voting members of the Commission are Professor Dr Eugen Biser, Professor Dr. Werner Dettloff, Professor Dr Richard Heinzmann, and Dr Franz Henrich (president). The advising members of the Commission are Giuliano Guardini [a nephew] and Dr Hans Mercker.


The Decision


The Standing Commission and I did not quickly decide to publish Berichte über Mein Leben. This text is available in two manuscripts which were found among Guardini’s writings: the original type-written manuscript which was held by Johannes Spörl and a copy of this manuscript which was in the hands of Felix Messerschmid who was the executor of Guardini’s will. Further, Guardini had included with Messerschmid’s copy two separate sheets of paper: one titled ‘In Case of My Death’, written by Guardini on 5 February 1964, and the other titled ‘Out of a Dream’, which he wrote on 1 August 1964. [Guardini died on 1 October 1968.]


The fact that Guardini had not included these documents in his formal Literary Estate implies that Guardini wanted to leave the decision whether and in what form Berichte über Mein Leben should be published to the judgment of Johannes Spörl whom he had known since his earliest days at Burg Rothenfels. In fact, Guardini conveys this intention in the letter to Dr Spörl which he wrote on 12 February 1945; see below ‘Letter to Johannes Spörl’. Twenty years after writing Berichte über Mein Leben, Guardini was probably unsure whether this version of what he also called his ‘autobiographical notes’ (autobiographische Aufzeichnungen) was ready for publication. He had set this manuscript aside after receiving his call [in 1945] to a professorship in Tübingen and subsequently had not completely revised it. Moreover, he could not see in 1945 the full significance of his previous sixty years.


After the death of Romano Guardini and the deaths of his friends Johannes Spörl and Felix Messerschmid, a decision concerning the publication of Berichte über Mein Leben fell to the Standing Commission of Romano Guardini’s Literary Estate. Surely the author had not passed on his carefully conceived and repeatedly corrected version of his autobiographical notes so that it would be locked away or entirely destroyed. It is understandable, of course, that an author may have doubts whether a twenty-year-old manuscript is mature enough for publication. A decisive factor concerning publication was that in writing his Berichte über Mein Leben Guardini wanted to correct false understandings of his person; he had explained this aim in his letter to Johannes Spörl. Further, it would be unfortunate to allow other authors on the occasion of Guardini’s 100th birthday to present views of him while the authentic account was sitting in the archive of the Katholische Akademie in Bavaria.


All of these factors prompted the Standing Commission, charged with the preservation of Guardini’s Literary Estate, to set aside its reservations and no longer withhold from publication Berichte über Mein Leben. In doing this, the Commission was acting in the spirit of Dr. Felix Messerschmid who, as the first president of the Standing Commission, decided to publish Guardini’s journal notes under the title Wahrheit des Denkens und Wahrheit des Tuns (“Truth of Thinking and Truth of Acting”).1


Guardini’s Writing of Berichte über Mein Leben



Guardini’s Berichte über Mein Leben originated from 1943 to 1945 in Mooshausen in the Allgäu, where the author—after the Nazis’ elimination of his academic chair in Berlin – resided in the parish residence with the pastor, Guardini’s friend, Josef Weiger. It began to take shape shortly before Guardini’s 60th birthday [17 February 1945]. At that time, he himself could exert very little influence in the public realm and could hardly anticipate a later reactivation of his career.


The manuscript is formed in such a way that—as he explains in his letter to Johannes Spörl – there are two major narratives, each with its own heading. These narratives give two distinct accounts of the same time period in Guardini’s life. The first major narrative ‘Professor and Academic Teaching’ (written during 14–19 February 1945) takes the viewpoint of how Guardini came to think of earning a doctorate. The second major narrative ‘The Search for the Calling: Priesthood and Pastoral Activity’ (written during 2–6 March 1945) considers the time from his childhood until the end of his formal studies.


At different places in these narratives the author states that he plans to speak about specific issues or circles of people later in the narrative or in another place. However, most of these elaborations never occurred. Thus, there are lacking important themes: the youth movement and its center, that is, Quickborn and Burg Rothenfels; the renewal of the liturgy and the liturgical movement; and Guardini’s encounters with various scholars, artists, writers, and friends.


On the one hand, the two major narratives can be viewed as relatively independent accounts; this is evident in the manuscript where each narrative has its own pagination and numbering of chapters. Yet, on the other hand, the unity of both major narratives is evident in the typewritten texts by the numbering of the two accounts as ‘Narrative #1’ and ‘Narrative #2’. The original sheets and their copies are placed among edited materials and include Guardini’s handwritten corrections which are primarily stylistic improvements. The editor [Henrich] chose to work primarily with the original typewritten sheets because they have clearer corrections and more handwritten additions than the copies. Only where the corrections on the copied sheets went beyond those on the original sheets were these included in the manuscript for publication. Guardini’s singular features in language, orthography, and characterisations have remained unchanged. Also, small gaps of recollection as well as discrepancies in the manuscripts remain uncorrected; however, these gaps and discrepancies are explained in the notes.


The Editing of Berichte über Mein Leben



In order to assist the reader’s understanding, the editor [Henrich] has included an appendix concerning the people mentioned by Guardini and the publications authored by Romano Guardini.2 He has also added a chronology, for which he is indebted to Dr Hans Mercker.


For a fuller view of Guardini’s life from 1945 into the year of his death (1968), there are available two other texts by Guardini. As already mentioned, there is Wahrheit des Denkens und Wahrheit des Tuns. At the same time, there are Guardini’s four short texts in Stationen und Rückblicke (‘Stations of My Life and Retrospectives’).3 The association of Guardini with the youth movement is discussed in Franz Henrich’s Die Bünde katholischer Jugendbewegung.4 Guardini’s shorter autobiographical statements are available in essays which he wrote for his birthday commemorations and remembrance celebrations and also in biographies about his contemporaries who recall their encounters with Romano Guardini. On the 10th anniversary of Guardini’s death, the Katholische Akademie in Bavaria brought about the publication of Bibliographie Romano Guardini, edited by Hans Mercker, which gives comprehensive information about Guardini and his publications.5


The Importance of Berichte über Mein Leben



Berichte über Mein Leben is neither a complete autobiography nor an autobiography in the usual sense of a text structured according to the dates in the person’s life amid unfolding external events. Yet, it shows through Guardini’s arranging of his ‘autobiographical notes’ that he was always inquiring into the inner sense of meaning in life, an inquiring that led him on his path in response to the “Word” spoken to him. In this regard, see below ‘Out of a Dream’.


Throughout his life, Romano Guardini was reticent in his personal disclosures. Yet he is somewhat self-disclosive in his memoir. His Berichte über mein Leben is not only a document of the highest order concerning church history and contemporary history. Above all, his two personal narratives give—thanks to Guardini’s openness—a glimpse into the heart, mind, and soul of this faithful Christian, priest, and professor. They convey his view of his person and personal mission. In particular, these two narratives show his abiding commitment to truth, to reality. What was decisive for him was not what pleases or displeases anyone ‘but what is true’!6


*****


 


1. Romano Guardini’s Wahrheit des Denkens und Wahrheit des Tuns, edited by Franz Henrich (Paderborn: Schöningh, 1980) consists of his journal entrees during four time periods: 12 February 1942—11 May 1945; 25 May 1953—14 January 1955; 15 December 1956—11 June 1959; and 30 August 1959—30 July 1964.


2. As noted above, the information contained in the appendix of Berichte über Mein Leben appears here in footnotes.


3. Romano Guardini’s Stationen und Rückblick (Würzburg: Echter, 1965) is comprised of four public lectures by Guardini: “‘Europa” und “Christliche Weltanschauung’” (17 February 1955), ‘Warum so viele Bücher?’ (17 February 1955), ‘Die Bäume von Isola Vicentina’ (12 October 1963), and ‘Wahrheit und Ironie’ (17 February 1965).


4. Franz Henrich, Die Bünde katholischer Jugendbewegung: Ihre Bedeutung für die liturugische und eucharistische Erneuerung (Munich: Kösel, 1968).


5. Bibliographie Romano Guardini: Guardini’s Werke, Veröffentlichen über Guardini, Rezensionen, edited by Hans Mercker (Paderborn: Schöningh, 1978).


6. Guardini makes this assertion below in Narratives of My Life, I.1.





Romano Guardini’s Three Introductory Texts to Narratives of My Life



 


[1]


12 February 1945


Mooshausen, Allgäu


Romano Guardini’s Letter to Johannes Spörl1


In a few days, I will turn sixty years old, and one must accept that this means the entrance into my senior years. I do not say this with sadness, for I figure that if God wills to give them to me, there still remain some years of doing and influencing things. Nevertheless, I cannot deny that, above all, the last year and a half with their endless destruction have very deeply impacted my life and that something has become different within me. Also, during sleep it often happens to me in recent times to dream and to encounter people in these dreams who belong to much earlier periods in my life. I recall that once an elderly woman said that these things occur as old-age approaches; they mean that life is searching for its roots. When, however, in these days the hands of the clock of one’s small life reach an important hour, then the hands of the greater clock, world history, do the same. This happens in such a powerful and pressing manner that sometimes one does not know how one should understand one’s life.


Thus, the thought came to me this morning whether it is not the time to look again at my own life and to give an account of it. Above all to myself. The differing motives and energies which the strange nexus called personal existence, Dasein, weaves together have had time to show themselves; the orienting aspirations have joined together, and most of the decisions have occurred. Thus, this view is able to recognise a connection which allows for reflections and for giving thanks; it also supplies light and energy for the remaining parts of the path forward.


You have spoken about this [autobiographical] endeavor on numerous occasions. At one time, you wanted to write my biography. The thought of this remained far from me. There is for every person only one life, and no life path repeats itself. Thus, basically one cannot pinpoint the essence of one’s being and path. The libraries are full of biographies, but it is good that the people about whom the biographies were written are dead. I do not believe that they would be very pleased about the images by which their biographers have characterised them. Thus, in my initial feeling, I responded with a firm ‘no’ to the question whether I wished a presentation of my life. Yet, I have already stood for about thirty years in the public realm, and the list of my publications has become rather long. Hence, people will want to know who the man was who said and wrote these things. And, I would like it if the image of me were to some degree correct. Thus, it would be good for me to write something about my person and my life’s aim.


The only question is how I should do this. The most appropriate thing would be to assemble my accurate memories into a narrative of the year-to-year series of my life’s happenings, a narrative of the process of the external occurrences and the inner developments which my memory reached as it returned to the past. However, it has required long reflection for me to make clear to myself that I am not in the position for [writing] this kind of text. I am not a person who dwells on memories. For me the future has always been more important than the past. Thus, a conventional presentation of my life would leave too many gaps.


I have seen, however, that I could work so that I would write a series of chapters, each of which would lift a specific thread from the weaving of my life’s events and happenings and follow it through the years. Also, I could focus on an area of my life and seek to show how all of the threads have become interwoven into one interconnection. This kind of memoir would have the advantage that it would need not to be complete, and yet the outcome could be somewhat coherent. I saw, too, that as I worked, I could always begin at a point that interested me. And, if the process would become too tedious for me—which is very possible, for as I’ve said, I am not a person of remembering—I could stop this work without feeling great shame . . . I want therefore to make an attempt [at it]—and you can do with it what seems right to you.


You, dear Johannes, stand on the outside in the world, and world history has become your personal history in an immediate manner. That I am narrating these remembrances to you discloses also my wish: namely, that you would read them in a reflective manner and, as the writer of history which you are, put them to use.


[2]


5 February 1964


Munich


Romano Guardini’s Note ‘In Case of My Death:


“Narratives of My Life’”


After my departure from Berlin, I made notes during my stay in Mooshausen from 1943 into 1945 about my life, my spiritual development, and so forth. This writing was interrupted in 1945 because of my call to Tübingen, and since then it has not been taken up again.


As it is presently drafted, the text is not ready for publication. For one, it proceeds only until my sixtieth year of life. Further, the full significance of those years had not yet become evident.


[3]


1 August 1964


Munich


Romano Guardini’s Note Titled ‘From a Dream’


Last night—it was well toward morning when dreams often come—a dream came to me. I do not recall any longer what occurred in it, but something was said either to me or by me; I do not remember which.


It was said in the dream that when a human being is born, a word is given to this infant, and its meaning is important. It is not only a disposition but a word. This word is uttered into the infant’s very being; it is a password for everything that will happen in his or her life. This word is simultaneously both a strength and a liability, a mandate and a promise; it is a safeguard and a challenge. Everything that then occurs in the course of the years is a working out of this word, an elucidation and a fulfillment. And everything depends on the fact that everyone to whom it is spoken—every person thus addressed—understands the word and lives in accord with it. And perhaps this word will be the basis on which the Divine Judge will eventually speak with the person.


*****


 


1. Johannes Spörl (1904–1977), a priest, was professor of medieval history in Freiburg (1941) and Munich (1947). He met Romano Guardini at Burg Rothenfels in 1922, and he was instrumental in the University of Munich’s appointment of Guardini to an academic chair in 1948.





Narrative 1


Professor and Academic Teaching


 



I.1 My Path to a Doctorate in Theology: Freiburg im Breisgau, 1910–1915.


For a year and a half, I have been here in Mooshausen, a small village in Swabia’s Allgäu. At this time, a return to academic activity is again growing possible, even though I had believed that this path was henceforth closed to me.1 At the start of 1939 my academic chair was eliminated.2 Yet six months ago I gave a public lecture in Stuttgart—at the invitation of the Hölderlin Society in an auditorium at the technical college—on ‘The Land in Hölderlin’s Poetry’.3 In fact, it was the single time that I have felt in the right place since early 1939. No one knows what the future will bring.4 Who knows, perhaps I shall once again receive an invitation to teach.


Yesterday, as I considered whether I should begin these narratives, I thought that I must first recount how my path began at the university and moved through its world. This approach surely does not correspond to a good historical method. However, it says apparently something about the foundation of the spiritual-intellectual impulse of my live that this academic dimension should come to my articulation first.


A Priest Candidate with His Own Interests


I can no longer say when it was that the thought of academic teaching first occurred in my life. In general, it came not before I discovered theology, for until that moment everything was entirely confusing for me. Apparently, the thought of being a professor emerged after I had completed nine semesters of university studies, the last four of which were dedicated to theology after which I entered Mainz’s seminary.5 At that time, it usually happened that students entered Mainz’s seminary immediately after graduating from a pre-seminary program. Only rarely did someone go to a university first. When it did happen, the individual usually stayed only briefly in the university before entering the seminary. Thus, my process of studies seemed up to then to be something unusual. I remember, too, that my father – who had mixed feelings about me becoming a priest – expressed the wish that I should in any case complete doctoral studies.6 He had voiced this desire to the seminary’s superior Professor Dr Becker who said nothing in reply.7 Rather, Becker required that I should do everything as usual, leaving open the possibility of eventual doctoral studies. As a result, there emerged a kind of presupposition that my path would likely go in the direction of academic teaching.


When I was ordained, this thought assumed a more precise form. My ordination had come about not without some difficulties preceding it. Along with my friend Karl Neundörfer, who entered the seminary one semester after me, I permitted myself to be a critic of the seminary. My comments had become so unsettling for the seminary’s professors that the recommendation was made that Karl and I should depart from the seminary.8 This recommendation did not, however, ultimately obstruct us, and we advanced—even though we were held back for one semester—to our goal: ordination.9 After serving as an associate pastor in two parishes, I was assigned as an associate pastor at Mainz’s St Christopher Church. It was widely known that this church’s pastor did not allow his associate pastors to do anything significant. As a result, it was seen as a position in which someone had free time. I began my informal preparations for doctoral studies.


The Search for a Dissertation Topic


My doctorate was not easily attained. First, there was the question of the topic. As recommended by the seminary’s superior, I sought the advice of Professor Dr Grabmann who at that time held the professorship in dogmatic theology [in Freiburg].10 . . . He resided in Bad Wörishofen. Concerning my visit with him there, I can recall only the image of how on that day the people ran in the heavy rain with wet feet. I have forgotten everything else, except the friendliness of Grabmann. He was not able to help me. Today, the reason seemingly alludes me. To which theme he advised me, I can longer say.


The upshot was that I undertook an investigation on my own. When I was studying in Tübingen [1906-08] and occasionally visiting Beuron Abbey, I came upon the idea of pursuing a topic somehow related to liturgical matters.11 After I was ordained and praying the breviary, the responses after the readings of matins made a special impression on me. Thus, I drafted a plan to work on this topic. I wanted to investigate—using the methods of a scholarly analysis of art—how the matins responses are fashioned according to specific principles and also how these responses function in relation to the readings and in general in the structure of matins as well.


I had not given much thought concerning the issue of the theological discipline to which this thesis would belong, for I had never previously worked in this kind of discipline. It is true that I have never given much thought to the issue of an ‘academic specialisation’, and I have proceeded unhindered through realms of differing specialisations, thanks to very gracious accommodations by other scholars. Yet I had to choose a specialisation, since the choice of a dissertation director depended on it. Since for me at that time only the University of Freiburg came into consideration for my doctoral studies, I turned to Professor E Künstle who among other things lectured on the liturgy.12 I presented my aims to him, but I must have not made a favorable impression. He was a historian and could not think of a way in which I could approach the proposed subject matter. And, for my part, I could not explain to him how I could do it. What I brought before him, he viewed as a literary study, and he advised me to re-consider the possible subject matter for my dissertation.


In all of this, I touched on an issue which made difficulties for me for a long time. At that time at the start of the century, ‘scholarship’ meant either the natural sciences or historical studies. In the Catholic realm, in hindsight on the research secretly acknowledged as bench mark, there existed a certain anxious narrowness. To engage in theological scholarship meant to establish what a specific time period or a specific scholar thought about an issue. This kind of study did not interest me, and it still does not interest me.


I clearly saw the significance of such investigations for Catholic theology which recognizes the church tradition as the bearer of revelation.13 However, what interested me was not the question of what someone said about the Christian truth but the question, what is true?14 Thus, I stood for a long time in an awkward situation. I wanted to find and to speak about something of scholarly worth, but it could not fit into the exactly recognised form. I did not know in what way I should pursue it in order to satisfy myself and simultaneously to convince others of its validity. I have had to work for many years in a historical manner without being able to do it in the conventional manner. However, when I sought to say how my goal actually came to me, I always had the feeling the evaluators did not correctly understand what they should begin to think about it.


Bonaventure’s Theory of Salvation


Back to my dilemma. Eventually I became convinced that there was nothing I could do with the topic of the responses in matins. At this point, the time for my study-leave from the diocese came about, and I moved to Freiburg at the start of 1912. There a residence for priests was the Collegium Sapientiae, simply called ‘the burse’, which was founded by Canon Heiner so that those who wanted to work further for the completion of their studies could live together in an informal community.15 According to the statutes, each diocese had the right to present someone for residence there. Fortunately, a place became available for me. Also, I received the Diocese’s Moufang stipend, money from the interest of a student foundation established by a previous General Vicar of Mainz.16 This amount was in fact very little in relation to its stated goal. This money—my father determined—should take care of my extraordinary expenses. For my ordinary costs, he wanted me to rely on him.


Thus, I was again at the University of Freiburg and expected to remain there until the summer of 1915. It was a beautiful time. Scholarly work, along with personal relationships and the clarifying of the singular spiritual desire weave together in my memory with the image of the beautiful city. Today Freiburg lies in ruins.


The beginning of that period was not, however, easy. The question of the dissertation topic kept coming up in an unsettling manner. My uncertainty was not accidental. It has made me be creative—as I still must recount—under other circumstances and at other times of my life, and it is one of the things which has been placed upon me as a challenge, as a burden. . ..


In any case, I came—how, I no longer remember—to a good resolution with Professor Künstle and chose dogmatic theology as my specialization. The decision arose out of an inclination, since I saw that this specialization concerns the center of theology. Also, it was also a specialization wanted at Mainz’s seminary. Priests of the Diocese of Mainz were not allowed by the diocese to earn a doctorate as the prelude to completing a habilitation [a second doctorate, required for teaching at a university]. Whoever in the Diocese completed doctoral studies did so for a specific role in the diocese. In this regard, I was expected to be ready to assume the position of professor of dogmatic theology at Mainz’s seminary.


Thus, I went to Professor Carl Braig.17 I had already studied his Abriss [sic] der Philosophie. And, I knew that I must speak about statements by him that had made a strong impression [on me]. They possessed a philosophical character which I did not prize. Braig had withdrawn from Tübingen’s philosophy department and had become professor of theology at Freiburg. His lectures were difficult to understand. He was a brooding man. I still see him as he, with a small pen in his hand, looked at the tip of this pen and spoke entirely immersed in his text. . ..


When I approached him for my meeting, he made a small movement of backing away. Afterwards I realized that he always did this; it was characteristic of him. After I told him the impression his Abriss had made on me, he replied in his Swabian tone of voice: ‘I no longer know what I have written there’. This too was characteristic of him: he had to dismiss what was in fact most important to him. Then I recounted to him where I had come from, what was being expected of me [by the Diocese of Mainz], and asked him about a dissertation topic. He advised me to undertake a comparison between Thomas Aquinas and Wilhelm Wundt.18 I no longer remember where the point of comparison was to be situated. In any case, I still wonder today how an academic teacher could propose such a topic.


Of course, things went awry. I could begin nothing with him. As a result, for a short time I stood once again before nothing. This was very difficult, especially with an eye toward Mainz. On the basis of the low understanding which people in the Diocese of Mainz had for scholarly activity and given their distrust of me as a person (which had been there from the outset), I was entirely filled with doubt. I simply did not know what to do. Then another student at Freiburg advised me to go to Engelbert Krebs who at that time was an adjunct instructor.19 He was widely regarded as being astute and ready to help, and people attributed great spiritual impartiality to him. I did this, and he did not disappoint me. He pointed me to St. Bonaventure.20 In particular, he referred to the new critical edition of Quaracchi which had just appeared.21 For this reason, the first requirement for a systematic investigation was fulfilled: I wanted to treat Bonaventure’s teaching on salvation.


Completing My Doctoral Dissertation in 1915


Thus, I had my dissertation topic. And, I diligently worked on it through the first half of the year [1915]. Getting to this point seemed to take a long period of time, as people in Mainz did not fail to make clear to me. That I needed so much time came about because of the difficulties which I describe below in ‘Narrative #2’ concerning my spiritual situation. I was expected to take a historical approach in my dissertation, but my interests went to systematic questions. A few years previously I had ideas on which I had worked with Karl Neundörfer, and about which I still must explicitly discuss here. These concern—to be precise—the ‘theory of opposition’ (Gegensatzlehre).22 In this regard, Karl and I had constructed a theory of psychological types which correspond to the underlying structures in cultural life. I wanted to explain this principle in my dissertation.
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