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    Drummond contends that the intelligible order of nature can illuminate the hidden processes of the spiritual life. From its opening pages, the book proposes a daring methodological bridge: the laws we observe in the physical realm may offer disciplined analogies for understanding inner transformation. Rather than collapsing faith into science or science into faith, it argues for disciplined correspondences that respect both domains. The result is an invitation to read familiar phenomena—growth, environment, life and death—with renewed attention to their spiritual suggestiveness. As a premise, it is both clarifying and provocative, promising coherence while acknowledging the complexity of translating one order of experience into another.

Natural Law in the Spiritual World, by the Scottish writer Henry Drummond, is a work of religious and philosophical nonfiction shaped by the scientific climate of the Victorian era. First published in the 1880s, it addresses readers encountering rapid advances in the natural sciences and searching for constructive dialogue with Christian spirituality. Drummond brings a scientifically informed sensibility to devotional concerns, organizing his reflections as arguments grounded in observation, definition, and analogy. The book does not inhabit a fictional setting; its arena is the laboratory, lecture hall, and pulpit of its time, where questions about authority, method, and meaning press on both scientific and religious communities.

Readers encounter a voice that is earnest, explanatory, and persuasive, intent on testing spiritual claims against patterns that have proven explanatory power in nature. Chapters proceed as essays, each taking up a domain—such as growth or environment—and exploring its conceptual utility for spiritual understanding. The prose is accessible yet rigorous, moving from concrete illustration toward clearer definitions and implications. The mood is meditative rather than polemical, though it does not shy away from controversy when clarification is required. As a reading experience, it offers a sustained argument punctuated by vivid analogies, designed to engage both the imagination and the analytic mind.

Among its central themes is the conviction that law, far from being an enemy of faith, can be a source of stability and hope in the spiritual life. The book explores continuity and discontinuity between natural and spiritual orders, asking where parallels illuminate and where they mislead. It weighs causality, responsibility, and transformation, suggesting that mature character does not emerge randomly but in relation to intelligible conditions. Questions of life, death, growth, maturity, and the role of environment furnish the thematic backbone. Throughout, a concern for intellectual honesty meets a desire for devotion, creating a framework in which wonder and discipline coexist.

Methodologically, Drummond advances analogical reasoning: he examines how established regularities in nature can clarify spiritual processes without claiming that the two realms are identical. He insists on careful definitions and consistent use of terms, seeking to avoid loose metaphor while still drawing strength from illustrative parallels. The argument proceeds cumulatively, inviting readers to test inferences as they would in scientific discourse, weighing evidence and coherence. At the same time, the book acknowledges the limits of inference and the distinctiveness of spiritual experience, maintaining that reverence and inquiry need not be rivals. This approach equips readers to think critically while remaining open to revelation and practice.

Although written in a nineteenth-century context, the book speaks to contemporary readers navigating questions at the intersection of science, faith, and meaning. Its invitation is not to resolve every tension but to inhabit them fruitfully, learning how disciplined thinking can deepen spiritual seriousness. Students of theology, philosophy of science, and Christian spirituality may find in it a historical precedent for constructive dialogue. General readers, too, may appreciate its patient tone and conceptual clarity, which encourage reflection rather than reaction. The enduring value lies in its proposal that spiritual growth can be approached with the same respect for order that guides our understanding of the natural world.

Approached on these terms, Natural Law in the Spiritual World becomes both an intellectual experiment and a devotional exercise, uniting analysis with aspiration. It offers a map more than a verdict, a way of traveling through perplexities with confidence that meaning is discoverable. Readers will find a careful, historically situated argument that nonetheless invites personal appropriation and practical reflection. By the end, the book has not eliminated mystery; it has framed it so that inquiry and trust may proceed together. For anyone seeking a thoughtful companion to the enduring conversation between science and spirituality, this work remains a disciplined and accessible starting point.
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    Henry Drummond’s Natural Law in the Spiritual World proposes that the laws governing the natural world also operate, by true analogy, within the spiritual realm. Written amid growing scientific confidence, the book aims to reconcile scientific method with Christian doctrine without reducing either. Drummond introduces his purpose: to trace, with careful reasoning, verified natural principles that illuminate spiritual facts. He maintains that law means orderly method rather than materialistic determinism, and that recognizing law in religion adds precision and coherence. The opening establishes scope, terms, and the claim that spiritual phenomena are not exempt from law, but exemplify a higher continuity.

Drummond next outlines the scientific basis for his inquiry, adopting the method of observation, classification, and induction. He argues that science’s search for uniformity does not end with material phenomena but may extend, with due caution, into spiritual experience. The book insists that analogy is valid where identity of relations can be shown. He distinguishes between speculative parallels and structural correspondences that rest on verifiable laws. This framework guards against arbitrary comparisons and grounds the argument in tested principles. Natural law, as method, becomes a bridge: it does not explain away faith, but helps map its processes and conditions with recognizable regularity.

A key preliminary is classification. Drummond describes distinct kingdoms: the inorganic, the organic (plant and animal life), and the spiritual. Between these orders lie boundaries that cannot be crossed by gradual improvement alone. Each kingdom requires a specific origin and conditions of existence. The passage from lower to higher is not by self-development but by introduction of a new life. By establishing this structure, the book clarifies that spiritual life cannot be reduced to moral cultivation or intellectual ascent. The spiritual is a separate order with characteristic laws, environments, and results, and it demands an act of entrance corresponding to transitions known in nature.

The principle of Biogenesis—life only from life—serves as the cornerstone. In nature, living organisms arise from prior life, never from dead matter. Drummond applies this to the spiritual domain: spiritual life does not spring from ethical effort or culture, but from contact with a living spiritual source. Regeneration is defined as the impartation of a new order of life, not the refinement of the old. This argument appears repeatedly as the decisive test separating moralism from spirituality. As in the natural realm, appropriate conditions must be present for life to commence; without imparted life, there can be only organization or imitation, not true vitality.

Corollary laws follow. Degeneration, known in biology as the loss or reversal of structure under adverse conditions, expresses in the spiritual world a decline when vital relations are broken. Arrest of development describes a state where life begins but fails to progress through neglect of nourishments or exercise. The discussion emphasizes that maintenance is as lawful as origin: life demands conditions congruent with its nature. Efforts at external reform can produce appearance, but not recovery, without renewed life and sustained conditions. These laws explain spiritual setbacks without resort to anomaly, attributing failure to definable causes rather than to caprice or unexplained interruptions of order.

Drummond then treats Eternal Life, defined less by duration than by quality and relation. Just as natural life is measured by the richness of its correspondence with environment, spiritual life is measured by its vital relation to the spiritual environment—God. Eternal life thus begins now, as a present possession, when the right relation is established, and continues by continuity of that relation. Conformity to Type, another biological law, explains the shaping influence of the life’s originating source: the new life tends toward the likeness of its type. The standard of spiritual maturity is therefore determined by the nature of the life imparted, not by external achievement.

Growth is presented as the normal law of living things, secured by nourishment, exercise, and environment. Drummond applies Assimilation to describe how spiritual sustenance—truth apprehended and appropriated—becomes character. Environment is treated decisively: life depends on abiding within its proper sphere, and loss of correspondence brings weakness. The means that maintain correspondence are practical and regular, not accidental. Reproduction appears as a further sign of vitality: life tends to propagate life, and spiritual vitality extends itself. Throughout, the emphasis falls on continuity of method, showing how progress, stability, and fruitfulness follow reliable processes that mirror the organic world’s demands for food, exercise, and a sustaining habitat.

The book also examines Death and Mortification. Death is defined as separation from environment, not mere cessation; in spiritual terms, alienation from the life-giving source results in death in life. Mortification represents the lawful elimination of elements incompatible with the higher life, analogous to pruning or the casting off of tissues that impede growth. Parasitism describes a dependence that extracts benefits without genuine assimilation, warning against borrowed vitality in religion. Classification and Conformity reappear to distinguish genuine life from imitation or degeneracy. These treatments show how loss, discipline, and counterfeit forms all fit intelligibly within the same system of law rather than standing as exceptions.

Drummond concludes by reaffirming the practical import of natural law for spiritual understanding and conduct. The argument claims that religion, far from being a realm of exemptions, manifests a stricter and more beneficent order. Law secures predictability: given cause and condition, results follow. The proposed synthesis neither displaces revelation nor exalts science beyond its province; it aligns them by shared method and verified relations. Readers are urged to test these laws by experience, expecting outcomes consistent with the nature of life. The overall message is that the spiritual world is accessible, intelligible, and dependable because it is governed by law continuous with, yet higher than, the natural.
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    Published in 1883 in late Victorian Britain, Natural Law in the Spiritual World emerged from Scotland’s industrial and intellectual heartlands, especially Glasgow and Edinburgh. The era was marked by rapid urbanization, expanding universities, and a culture of public lectures that brought science to wide audiences. Scotland’s Free Church institutions, where Henry Drummond lectured on natural science, placed him at a crossroads of theological training and empirical inquiry. The book’s setting is not a literal locale but a historical moment defined by debates over evolution, the authority of Scripture, and the reach of scientific explanation in society transformed by factories, railways, and compulsory education laws enacted in the 1870s.

The Darwinian revolution set the dominant intellectual context. Charles Darwin’s On the Origin of Species (1859) and The Descent of Man (1871) reoriented biology and provoked public controversy, exemplified by the 1860 Oxford debate between T. H. Huxley and Bishop Samuel Wilberforce. Scientific naturalism’s cultural reach peaked with John Tyndall’s “Belfast Address” to the British Association in 1874, proposing that science could explain life and mind. Drummond’s book directly engages this moment: it adapts terms such as selection, environment, continuity, and especially biogenesis to argue that spiritual realities exhibit law-like order. Rather than rejecting evolution, he reframes natural laws as analogies that illuminate conversion, sanctification, and ethical growth.

Transatlantic evangelical revivalism shaped Drummond’s audience and aims. The campaigns of Dwight L. Moody and Ira D. Sankey across Britain in 1873–1875 drew massive crowds in Edinburgh, Glasgow, and London, renewing lay participation and student evangelism. In the early 1880s, follow-up missions continued in Scottish cities, where Drummond worked with students and urban congregations. The revival’s social breadth—from artisans to university men—created demand for a faith conversant with modern science. Natural Law in the Spiritual World reflects this milieu by translating spiritual experience into categories educated hearers recognized, offering reconciliatory arguments that could be preached in halls as easily as discussed in seminar rooms, and positioning Christianity as intellectually credible amid industrial modernity.

The Scottish ecclesiastical landscape after the Disruption of 1843 produced institutions central to Drummond’s career. The Free Church of Scotland built theological colleges and promoted missions, seeking learned ministry alongside lay outreach. In 1877 Drummond became lecturer in natural science at the Free Church College, Glasgow, a role unusual for a theologizing context yet emblematic of Scotland’s integration of scientific studies into clerical formation. This institutional setting directly framed the book: it pressed him to address students preparing for pastoral work who also read Darwin, Huxley, and Tyndall. Natural Law in the Spiritual World thus mirrors a church wrestling to harmonize doctrinal inheritance with empirical culture and to respond to the pastoral questions of an educated laity.

Advances in biology and the defeat of spontaneous generation supplied key concepts Drummond redeployed. Louis Pasteur’s experiments in Paris (1861–1864) and John Tyndall’s work at the Royal Institution in the 1870s demonstrated that life arises only from pre-existing life, while Robert Koch’s findings (notably the 1882 identification of the tuberculosis bacillus) consolidated germ theory’s authority. T. H. Huxley’s coinage of “biogenesis” versus “abiogenesis” (circa 1870) gave the debate its vocabulary. Drummond seizes on biogenesis—“life from life”—to argue that spiritual vitality cannot be self-generated but must be imparted, an analogy he extends to regeneration and moral transformation. The book’s signature moves, therefore, depend upon the period’s laboratory science, reputationally secure by the early 1880s.

The late Victorian infrastructure of knowledge—national education and scientific associations—also shaped the work’s form and reception. Compulsory schooling (Education Act, England and Wales, 1870; Education (Scotland) Act, 1872) expanded literate publics. Journals such as Nature (founded 1869) and forums like the British Association for the Advancement of Science popularized debates, while general magazines (e.g., Nineteenth Century, Fortnightly Review) channeled essays on religion and science to middle-class readers. Published in London by evangelical houses such as Hodder & Stoughton, Drummond’s volume reached transatlantic audiences and provoked responses from clergy and scientists alike. The book’s discursive, lecture-bred style mirrors this culture of public reasoning, using accessible scientific generalizations to negotiate contested boundaries between faith and knowledge.

The Scottish missionary and commercial turn to Central Africa provided a wider imperial setting. David Livingstone’s death in 1873 and memorialization in 1874 galvanized support for missions. The Free Church’s Livingstonia Mission was established on Lake Nyasa (Lake Malawi) in 1875, and the African Lakes Company, founded in Glasgow in 1878, sought to combine commerce with anti-slavery aims. Drummond traveled in Central Africa in 1883–1885 and later published Tropical Africa (1888). Although Natural Law in the Spiritual World predates his African book, the same ethos—observing environments, laws, and adaptation—pervades both. The missionary-imperial enterprise, with its language of progress and uplift, resonates with Drummond’s use of “environment” and “fitness” as moral-spiritual categories addressed to Britain’s global, modernizing society.

As social and political critique, the book resists both reductive materialism and complacent ecclesiasticism. By insisting that the moral life operates under discernible order, it challenges laissez-faire readings of evolution that naturalized hierarchy or excused injustice, and counters the era’s deterministic pessimism with a demand for responsible transformation. Its scientific analogies democratize theology for newly educated urban classes, critiquing class-bound religious discourse. In a Britain riven by industrial inequality and ideological combat between church and laboratory, Drummond exposes the costs of a divided culture: he presses churches to engage science honestly and urges scientists and citizens to reckon with ethical law as binding on modern public and private life.
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No class of works is received with more suspicion, I had almost said derision, than those which deal with Science and Religion. Science is tired of reconciliations between two things which never should have been contrasted; Religion is offended by the patronage of an ally which it professes not to need; and the critics have rightly discovered that, in most cases where Science is either pitted against Religion or fused with it, there is some fatal misconception to begin with as to the scope and province of either. But although no initial protest, probably, will save this work from the unhappy reputation of its class, the thoughtful mind will perceive that the fact of its subject-matter being Law—a property peculiar neither to Science nor to Religion—at once places it on a somewhat different footing.

The real problem I have set myself may be stated in a sentence.[1q] Is there not reason to believe that many of the Laws of the Spiritual World, hitherto regarded as occupying an entirely separate province, are simply the Laws of the Natural World? Can we identify the Natural Law[1]s, or any one of them, in the Spiritual sphere? That vague lines everywhere run through the Spiritual World is already beginning to be recognized. Is it possible to link them with those great lines running through the visible universe which we call the Natural Laws, or are they fundamentally distinct? In a word, Is the Supernatural[3] natural or unnatural?

I may, perhaps, be allowed to answer these questions in the form in which they have answered themselves to myself. And I must apologize at the outset for personal references which, but for the clearness they may lend to the statement, I would surely avoid.

It has been my privilege for some years to address regularly two very different audiences on two very different themes. On week days I have lectured to a class of students on the Natural Sciences, and on Sundays to an audience consisting for the most part of working men on subjects of a moral and religious character. I cannot say that this collocation ever appeared as a difficulty to myself, but to certain of my friends it was more than a problem. It was solved to me, however, at first, by what then seemed the necessities of the case—I must keep the two departments entirely by themselves. They lay at opposite poles of thought; and for a time I succeeded in keeping the Science and the Religion shut off from one another in two separate compartments of my mind. But gradually the wall of partition showed symptoms of giving way. The two fountains of knowledge also slowly began to overflow, and finally their waters met and mingled. The great change was in the compartment which held the Religion. It was not that the well there was dried; still less that the fermenting waters were washed away by the flood of Science. The actual contents remained the same.[2q] But the crystals of former doctrine were dissolved; and as they precipitated themselves once more in definite forms, I observed that the Crystalline System was changed. New channels also for outward expression opened, and some of the old closed up; and I found the truth running out to my audience on the Sundays by the week-day outlets. In other words, the subject-matter Religion had taken on the method of expression of Science, and I discovered myself enunciating Spiritual Law in the exact terms of Biology and Physics.

Now this was not simply a scientific coloring given to Religion, the mere freshening of the theological air with natural facts and illustrations. It was an entire re-casting of truth. And when I came seriously to consider what it involved, I saw, or seemed to see, that it meant essentially the introduction of Natural Law into the Spiritual World. It was not, I repeat, that new and detailed analogies of Phenomena[6] rose into view—although material for Parable lies unnoticed and unused on the field of recent Science in inexhaustible profusion. But Law has a still grander function to discharge toward Religion than Parable. There is a deeper unity between the two Kingdoms than the analogy of their Phenomena—a unity which the poet's vision, more quick than the theologian's, has already dimly seen:—



"And verily many thinkers of this age,
 Aye, many Christian teachers, half in heaven,
 Are wrong in just my sense, who understood
 Our natural world too insularly, as if
 No spiritual counterpart completed it,
 Consummating its meaning, rounding all
 To justice and perfection, line by line,
 Form by form, nothing single nor alone,
 The great below clenched by the great above."[1]





The function of Parable in religion is to exhibit "form by form." Law undertakes the profounder task of comparing "line by line." Thus Natural Phenomena serve mainly an illustrative function in Religion. Natural Law, on the other hand, could it be traced in the Spiritual World, would have an important scientific value—it would offer Religion a new credential. The effect of the introduction of Law among the scattered Phenomena of Nature has simply been to make Science, to transform knowledge into eternal truth. The same crystallizing touch is needed in Religion. Can it be said that the Phenomena of the Spiritual World are other than scattered? Can we shut our eyes to the fact that the religious opinions of mankind are in a state of flux? And when we regard the uncertainty of current beliefs, the war of creeds, the havoc of inevitable as well as of idle doubt, the reluctant abandonment of early faith by those who would cherish it longer if they could, is it not plain that the one thing thinking men are waiting for is the introduction of Law among the Phenomena of the Spiritual World? When that comes we shall offer to such men a truly scientific theology. And the Reign of Law[4] will transform the whole Spiritual World as it has already transformed the Natural World.

I confess that even when in the first dim vision, the organizing hand of Law moved among the unordered truths of my Spiritual World, poor and scantily-furnished as it was, there seemed to come over it the beauty of a transfiguration. The change was as great as from the old chaotic world of Pythagoras[2] to the symmetrical and harmonious universe of Newton. My Spiritual World before was a chaos of facts; my Theology, a Pythagorean system trying to make the best of Phenomena apart from the idea of Law. I make no charge against Theology in general. I speak of my own. And I say that I saw it to be in many essential respects centuries behind every department of Science I knew. It was the one region still unpossessed by Law. I saw then why men of Science distrust Theology; why those who have learned to look upon Law as Authority grow cold to it—it was the Great Exception.

I have alluded to the genesis of the idea in my own mind partly for another reason—to show its naturalness. Certainly I never premeditated anything to myself so objectionable and so unwarrantable in itself, as either to read Theology into Science or Science into Theology. Nothing could be more artificial than to attempt this on the speculative side; and it has been a substantial relief to me throughout that the idea rose up thus in the course of practical work and shaped itself day by day unconsciously. It might be charged, nevertheless, that I was all the time, whether consciously or unconsciously, simply reading my Theology into my Science. And as this would hopelessly vitiate the conclusions arrived at, I must acquit myself at least of the intention. Of nothing have I been more fearful throughout than of making Nature parallel with my own or with any creed. The only legitimate questions one dare put to Nature are those which concern universal human good and the Divine interpretation of things. These I conceive may be there actually studied at first-hand, and before their purity is soiled by human touch. We have Truth in Nature as it came from God. And it has to be read with the same unbiased mind, the same open eye, the same faith, and the same reverence as all other Revelation. All that is found there, whatever its place in Theology, whatever its orthodoxy or heterodoxy, whatever its narrowness or its breadth, we are bound to accept as Doctrine from which on the lines of Science there is no escape.

When this presented itself to me as a method, I felt it to be due to it—were it only to secure, so far as that was possible, that no former bias should interfere with the integrity of the results—to begin again at the beginning and reconstruct my Spiritual World step by step. The result of that inquiry, so far as its expression in systematic form is concerned, I have not given in this book. To reconstruct a Spiritual Religion, or a department of Spiritual Religion—for this is all the method can pretend to—on the lines of Nature would be an attempt from which one better equipped in both directions might well be pardoned if he shrank. My object at present is the humbler one of venturing a simple contribution to practical Religion along the lines indicated. What Bacon predicates of the Natural World, Natura enim non nisi parendo vincitur, is also true, as Christ had already told us, of the Spiritual World. And I present a few samples of the religious teaching referred to formerly as having been prepared under the influence of scientific ideas in the hope that they may be useful first of all in this direction.

I would, however, carefully point out that though their unsystematic arrangement here may create the impression that these papers are merely isolated readings in Religion pointed by casual scientific truths, they are organically connected by a single principle. Nothing could be more false both to Science and to Religion than attempts to adjust the two spheres by making out ingenious points of contact in detail. The solution of this great question of conciliation, if one may still refer to a problem so gratuitous, must be general rather than particular. The basis in a common principle—the Continuity of Law[5]—can alone save specific applications from ranking as mere coincidences, or exempt them from the reproach of being a hybrid between two things which must be related by the deepest affinities or remain forever separate.

To the objection that even a basis in Law is no warrant for so great a trespass as the intrusion into another field of thought of the principles of Natural Science, I would reply that in this I find I am following a lead which in other departments has not only been allowed but has achieved results as rich as they were unexpected. What is the Physical Politic of Mr. Walter Bagehot but the extension of Natural Law to the Political World? What is the Biological Sociology of Mr. Herbert Spencer but the application of Natural Law to the Social World? Will it be charged that the splendid achievements of such thinkers are hybrids between things which Nature has meant to remain apart? Nature usually solves such problems for herself. Inappropriate hybridism is checked by the Law of Sterility. Judged by this great Law these modern developments of our knowledge stand uncondemned. Within their own sphere the results of Mr. Herbert Spencer are far from sterile—the application of Biology to Political Economy is already revolutionizing the Science. If the introduction of Natural Law into the Social sphere is no violent contradiction but a genuine and permanent contribution, shall its further extension to the Spiritual sphere be counted an extravagance? Does not the Principle of Continuity demand its application in every direction? To carry it as a working principle into so lofty a region may appear impracticable. Difficulties lie on the threshold which may seem, at first sight, insurmountable. But obstacles to a true method only test its validity. And he who honestly faces the task may find relief in feeling that whatever else of crudeness and imperfection mar it, the attempt is at least in harmony with the thought and movement of his time.

That these papers were not designed to appear in a collective form, or indeed to court the more public light at all, needs no disclosure. They are published out of regard to the wish of known and unknown friends by whom, when in a fugitive form, they were received with so curious an interest as to make one feel already that there are minds which such forms of truth may touch. In making the present selection, partly from manuscript, and partly from articles already published, I have been guided less by the wish to constitute the papers a connected series than to exhibit the application of the principle in various directions. They will be found, therefore, of unequal interest and value, according to the standpoint from which they are regarded. Thus some are designed with a directly practical and popular bearing, others being more expository, and slightly apologetic in tone. The risk of combining two objects so very different is somewhat serious. But, for the reason named, having taken this responsibility, the only compensation I can offer is to indicate which of the papers incline to the one side or to the other. "Degeneration," "Growth," "Mortification," "Conformity to Type," "Semi-Parasitism," and "Parasitism" belong to the more practical order; and while one or two are intermediate, "Biogenesis," "Death," and "Eternal Life" may be offered to those who find the atmosphere of the former uncongenial. It will not disguise itself, however, that, owing to the circumstances in which they were prepared, all the papers are more or less practical in their aim; so that to the merely philosophical reader there is little to be offered except—and that only with the greatest diffidence—the Introductory chapter.

In the Introduction, which the general reader may do well to ignore, I have briefly stated the case for Natural Law in the Spiritual World. The extension of Analogy to Laws, or rather the extension of the Laws themselves so far as known to me, is new; and I cannot hope to have escaped the mistakes and misadventures of a first exploration in an unsurveyed land. So general has been the survey that I have not even paused to define specially to what departments of the Spiritual World exclusively the principle is to be applied. The danger of making a new principle apply too widely inculcates here the utmost caution. One thing is certain, and I state it pointedly, the application of Natural Law to the Spiritual World has decided and necessary limits. And if elsewhere with undue enthusiasm I seem to magnify the principle at stake, the exaggeration—like the extreme amplification of the moon's disc when near the horizon—must be charged to that almost necessary aberration of light which distorts every new idea while it is yet slowly climbing to its zenith.

In what follows the Introduction, except in the setting there is nothing new. I trust there is nothing new. When I began to follow out these lines, I had no idea where they would lead me. I was prepared, nevertheless, at least for the time, to be loyal to the method throughout, and share with nature whatever consequences might ensue. But in almost every case, after stating what appeared to be the truth in words gathered directly from the lips of Nature, I was sooner or later startled by a certain similarity in the general idea to something I had heard before, and this often developed in a moment, and when I was least expecting it, into recognition of some familiar article of faith. I was not watching for this result. I did not begin by tabulating the doctrines, as I did the Laws of Nature, and then proceed with the attempt to pair them. The majority of them seemed at first too far removed from the natural world even to suggest this. Still less did I begin with doctrines and work downward to find their relations in the natural sphere. It was the opposite process entirely. I ran up the Natural Law as far as it would go, and the appropriate doctrine seldom even loomed in sight till I had reached the top. Then it burst into view in a single moment.

I can scarcely now say whether in those moments I was more overcome with thankfulness that Nature was so like Revelation, or more filled with wonder that Revelation was so like Nature. Nature, it is true, is a part of Revelation—a much greater part doubtless than is yet believed—and one could have anticipated nothing but harmony here. But that a derived Theology, in spite of the venerable verbiage which has gathered round it, should be at bottom and in all cardinal respects so faithful a transcript of "the truth as it is in Nature" came as a surprise and to me at least as a rebuke. How, under the rigid necessity of incorporating in its system much that seemed nearly unintelligible, and much that was barely credible, Theology has succeeded so perfectly in adhering through good report and ill to what in the main are truly the lines of Nature, awakens a new admiration for those who constructed and kept this faith. But however nobly it has held its ground, Theology must feel to-day that the modern world calls for a further proof. Nor will the best Theology resent this demand; it also demands it. Theology is searching on every hand for another echo of the Voice of which Revelation also is the echo, that out of the mouths of two witnesses its truths should be established. That other echo can only come from Nature. Hitherto its voice has been muffled. But now that Science has made the world around articulate, it speaks to Religion with a twofold purpose. In the first place it offers to corroborate Theology, in the second to purify it.

If the removal of suspicion from Theology is of urgent moment, not less important is the removal of its adulterations. These suspicions, many of them at least, are new; in a sense they mark progress. But the adulterations are the artificial accumulations of centuries of uncontrolled speculation. They are the necessary result of the old method and the warrant for its revision—they mark the impossibility of progress without the guiding and restraining hand of Law. The felt exhaustion of the former method, the want of corroboration for the old evidence, the protest of reason against the monstrous overgrowths which conceal the real lines of truth, these summon us to the search for a surer and more scientific system. With truths of the theological order, with dogmas which often depend for their existence on a particular exegesis, with propositions which rest for their evidence upon a balance of probabilities, or upon the weight of authority; with doctrines which every age and nation may make or unmake, which each sect may tamper with, and which even the individual may modify for himself, a second court of appeal has become an imperative necessity.

Science, therefore, may yet have to be called upon to arbitrate at some points between conflicting creeds. And while there are some departments of Theology where its jurisdiction cannot be sought, there are others in which Nature may yet have to define the contents as well as the limits of belief.

What I would desire especially is a thoughtful consideration of the method. The applications ventured upon here may be successful or unsuccessful. But they would more than satisfy me if they suggested a method to others whose less clumsy hands might work it out more profitably. For I am convinced of the fertility of such a method at the present time. It is recognized by all that the younger and abler minds of this age find the most serious difficulty in accepting or retaining the ordinary forms or belief. Especially is this true of those whose culture is scientific. And the reason is palpable. No man can study modern Science without a change coming over his view of truth. What impresses him about Nature is its solidity. He is there standing upon actual things, among fixed laws. And the integrity of the scientific method so seizes him that all other forms of truth begins to appear comparatively unstable. He did not know before that any form of truth could so hold him; and the immediate effect is to lessen his interest in all that stands on other bases. This he feels in spite of himself; he struggles against it in vain; and he finds perhaps to his alarm that he is drifting fast into what looks at first like pure Positivism. This is an inevitable result of the scientific training. It is quite erroneous to suppose that science ever overthrows Faith, if by that is implied that any natural truth can oppose successfully any single spiritual truth. Science cannot overthrow Faith; but it shakes it. Its own doctrines, grounded in Nature, are so certain, that the truths of Religion, resting to most men on Authority, are felt to be strangely insecure. The difficulty, therefore, which men of Science feel about Religion is real and inevitable, and in so far as Doubt is a conscientious tribute to the inviolability of Nature it is entitled to respect.

None but those who have passed through it can appreciate the radical nature of the change wrought by Science in the whole mental attitude of its disciples. What they really cry out for in Religion is a new standpoint—a standpoint like their own. The one hope, therefore, for Science is more Science. Again, to quote Bacon—we shall hear enough from the moderns by-and-by—"This I dare affirm in knowledge of Nature, that a little natural philosophy, and the first entrance into it, doth dispose the opinion to atheism; but, on the other side, much natural philosophy, and wading deep into it, will bring about men's minds to religion."[2]

The application of similia similibus curantur was never more in point. If this is a disease, it is the disease of Nature, and the cure is more Nature. For what is this disquiet in the breasts of men but the loyal fear that Nature is being violated? Men must oppose with every energy they possess what seems to them to oppose the eternal course of things. And the first step in their deliverance must be not to "reconcile" Nature and Religion, but to exhibit Nature in Religion. Even to convince them that there is no controversy between Religion and Science is insufficient. A mere flag of truce, in the nature of the case, is here impossible; at least, it is only possible so long as neither party is sincere. No man who knows the splendor of scientific achievement or cares for it, no man who feels the solidity of its method or works with it, can remain neutral with regard to Religion. He must either extend his method into it, or, if that is impossible, oppose it to the knife. On the other hand, no one who knows the content of Christianity, or feels the universal need of a Religion, can stand idly by while the intellect of his age is slowly divorcing itself from it. What is required, therefore, to draw Science and Religion together again—for they began the centuries hand in hand—is the disclosure of the naturalness of the supernatural. Then, and not till then, will men see how true it is, that to be loyal to all of Nature, they must be loyal to the part defined as Spiritual. No science contributes to another without receiving a reciprocal benefit. And even as the contribution of Science to Religion is the vindication of the naturalness of the Supernatural, so the gift of Religion to Science is the demonstration of the supernaturalness of the Natural. Thus, as the Supernatural becomes slowly Natural, will also the Natural become slowly Supernatural, until in the impersonal authority of Law men everywhere recognize the Authority of God.
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