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  JESUS.


    TUUS EGO SUM.


    SALUUM ME FAC.


    PSALMUS 119:94
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    Prayer to Receive God’s Word


    

      IN THE NAME OF the Father and of the [image: Image] Son and of the Holy Spirit.


      Amen.


       


      MY HEART COMPOSES A fine song. I want to sing of a King.


      

        

          

            

            

            

            

            

              

                	My tongue is the stylus of a skilled scribe.


                	Ps 45:1


              


              

                	The LORD is my light and my salvation.


                	

              


              

                	Whom shall I fear?


                	Ps 27:1


              


              

                	For you light my lamp.


                	

              


              

                	The LORD my God makes my darkness light.


                	Ps 18:28


              


              

                	Your word is a lamp for my feet


                	

              


              

                	and a light on my path.


                	Ps 119:105


              


              

                	For in you is the source of life,


                	

              


              

                	and in your light we see light.


                	Ps 36:9


              


              

                	When your word is revealed,


                	

              


              

                	it brings joy and makes the simple wise.


                	Ps 119:130


              


              

                	This is my comfort in my misery,


                	

              


              

                	for your word gives me life.


                	Ps 119:50


              


            

          


        


      


      Glory be to the Father and to the Son and to the Holy Spirit,


      as it was in the beginning, is now, and will be forever. Amen.


       


      ALMIGHTY GOD, LONG AGO, at many times and in many ways, you spoke to our fathers by the prophets, but in these last days you have spoken to us by your Son, whom you appointed the heir of all things and through whom you created the world. Grant us grace in all humility and meekness to receive your Word with hearty faith, to hear him and keep him, and so to be made one with your dear Son; who lives and reigns with you and the Holy Spirit, one God, now and forever. Amen.


    


  






Foreword

ROBERT KOLB
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IN RECENT YEARS, CHRISTIANS have increasingly searched for an adequate “rule of faith,” a summary of the foundational elements of biblical teaching, to help clarify our understanding of what the prophets and apostles have to teach us. The turbulence of the public square of ideas in North America and other parts of the world have caused Christians to look for guides to lead people into the Holy Scriptures, thus bringing its message for specific situations back into public discussion. The rich flood flowing from the Bible can overwhelm believers when, perhaps steeped in one writer’s language, they venture into the lines of another biblical author. Even more challenging, the blast of many winds of doctrine within the fellowship of the faithful, which blow out of various, often contradictory, readings of the Holy Scriptures, stir Christians to seek a clear lighthouse in the storms of the early twenty-first century. The ancient church quickly found that an analogia or canon fidei may be of only passing help, but its core has been repeated by believers time and time again throughout the ages. Each age, region, and movement has devised its own interpretation of standard rules of faith, such as the ancient creeds, but they have stood the test of time, even as those who use them freshen the message for their own circumstances.

So it was in the time of the Reformation. Theologians summarized their rule of faith according to the model Philipp Melanchthon set in place with the Augsburg Confession of 1530. It was followed by a host of other confessional documents, including England’s Thirty-nine Articles, and the Second Helvetic Confession of 1566 was among the most prominent documents defining the Reformed rule of faith.

Throughout the Middle Ages, the early church’s form of the catechism as a program for instruction in the foundations of Christian belief had provided something of a rule of faith for newly converted adults, and for children in Christian families. The “catechism” became a term for a printed handbook in the age of print, but in a population still largely unable to read, teachers of the church recognized the advisability of composing the catechism in a form that could be memorized. Memorization seems to have come easier for those who could not read and write than it does for us today, dependent on internet information as we are. Luther found such a form for his largely oral culture in his Small Catechism.

In this volume, Todd Hains offers us a model to use as we try to take seriously the individual contexts and situations of authors who were speaking the message of the one God—the God of Abraham, Isaac, and Jacob, who became incarnate as Jesus of Nazareth. He puts Martin Luther’s Small Catechism into service as a rule of faith to accompany our reading of the prophets and apostles as we share their message in twenty-first century contexts. Hains leads readers to recognize the universal and unchanging presence of God as he speaks through the voices of the biblical writers to address the challenges, problems, and sinfulness that we encounter in ourselves and our world.

Hains’s study considers vital questions regarding biblical interpretation and authority as they emerge in Luther’s preaching and teaching, questions that have been highlighted by Luther scholars and, more generally, theologians of several Christian traditions with different points of orientation in recent years. Hains shares with Luther a recognition of the importance of genre—the form in which others are trying to communicate. In finding our way through the several genres employed in Scripture, Luther’s Small Catechism offers a plot summary that teaches us what to look and listen for in the pages of the Bible. This study is sensitive to questions of genre not only in its concentration on sermons and biblical commentary but also in its assessment of how Luther’s catechisms guide interpretation of passages treated in the sermons from several genres of Old and New Testament texts.

With his experience as a preacher on the catechism, Luther was sensitive to the potential of taking his handbook as a summary of the biblical text into the pulpit. Hains skillfully probes Luther’s homiletical applications of the catechism as a rule of faith in delivering his message to his hearers in Wittenberg and the readers of his sermons in print far beyond. This study will certainly stimulate lively discussion among those working on the Reformation and the history of preaching as well as those assessing the role and function of the analogia fidei in the history of the church.
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Scripture Against Scripture

An Introduction
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IN THE FALL OF 1511 or the spring of 1512, Martin Luther (1483–1546) received unwelcome news under the pear tree of the Black Cloister: he was to become a preacher and teacher of the Bible. In a panic he rattled off fifteen reasons why he couldn’t do it. They all boiled down to this: he was unworthy of the high calling of speaking God’s words. But the general of Luther’s observant Augustinian order, Johann Staupitz (d. 1524), was unmoved. And so, desperate to escape the ministry of the word, Luther whimpered: “Lord Dr. Staupitz, you’re going to kill me! I won’t survive three months.” Staupitz wasn’t worried: “Well now, in God’s name! The Lord our God has important matters to attend to; he could use some learned people in heaven, too!” Whether in life or death, the ministry of the word was Luther’s vocation.1

Luther survived the three months—he lasted in the office of the word more than three decades. Day in and day out he confronted what he understood to be the most difficult battle: Scripture against Scripture. “I’ve often said it—and I’ll keep saying it—the greatest and most difficult struggle is that we must struggle with Scripture against Scripture.”2 Luther was a veteran of this ongoing battle. Early in his life it was one he waged against himself.3 Later he waged it against the hierarchy of the Roman Church.4 Soon it became a war on two fronts—against the Roman Church and against others who also opposed the Roman Church.5 The enemy combatants changed, but the battle trudged along. And there was no getting out of it. As a doctor of the Bible, Luther had been commissioned for just this.

The struggle of Scripture against Scripture is a civil war. Enemy combatants do not wear distinctive uniforms; they often look and sound like brothers in arms. “Guard yourselves against false prophets who come to you in sheep’s clothing, but inwardly they are ravenous wolves” (Mt 7:15).6 Doctors of the Bible must constantly assess their allies, lest they be enemies, and their enemies, lest they be allies.7 Satan is a subtle master of deception: he uses God’s name and word to deceive. “[The enemy] snatches the sword out of your hand and tries to slay you with your own sword. You must anticipate this. You must fend off the sword, take back what is yours and strike him down. But no one can do this unless he is enlightened by the Holy Spirit, so that he can see this rogue.”8 Ultimately, like Jesus in the wilderness, doctors of the Bible do not struggle against flesh and blood but against Satan.

Reason is the double agent of the civil war of Scripture against Scripture. Submitted to faith it is a heavenly comrade-in-arms, but without faith it is a satanic enemy. For Luther the analogy of faith—interpreting Scripture according to the catechism of the Ten Commandments, the Apostles’ Creed, and the Our Father—is the touchstone or shibboleth that reveals friend or foe in the battle for the word of God.9


FAITH KILLS REASON


Luther is infamous for allegedly rejecting reason.10 He calls it “Lady Hulda,” “Lady Jezebel,” “the devil’s bride,” “the devil’s whore”—even the devil’s “archwhore”!11 But he also calls it “a part of the true light,” “a beautiful, marvelous instrument and tool of God,” “a kind of divine sun,” “the greatest, inestimable gift of God.”12

He’s using reason in different ways in these lists of blame and praise. Luther distinguishes reason by its domain, temporal or spiritual, and by its state, unregenerate or regenerate. Luther praises unregenerate reason in temporal matters—ruling a state, building a house, cultivating crops. It’s a common gift to all people, regardless of confession. And so he can speak highly of Cicero and even Aristotle’s Ethics.13 (Luther doesn’t talk about regenerate reason in temporal matters, because it seems to be beside the point.)

But unregenerate reason in spiritual matters? That’s what sticks in Luther’s craw. It’s dumb and blind but imagines that its darkness will bring light. “When God speaks, reason, therefore, regards His Word as heresy and as the word of the devil; for it seems so absurd.”14 To read God’s word or hear God’s word preached by reason alone is no different from reading the Bible with your eyes shut or to listen with your fingers in your ears.

No amount of history and philosophy, linguistics and critical analysis can bootstrap human reason into discovering the gospel, Jesus Christ—true God and true man—given for you. “Faith comes from preaching, but preaching comes through the word of God” (Rom 10:17).15 We must start with the gospel of Jesus Christ. And that always means to die. “Do you not know that all of us who were baptized into Jesus Christ were baptized into his death?” (Rom 6:3).16

“Thus all devout people . . . kill reason, and say: ‘Reason, you are foolish. You do not understand the things that belong to God (Mt 16:23). Therefore do not speak against me, but keep quiet. Do not judge; but listen to the Word of God, and believe it.’ Thus devout people, by their faith, kill a beast that is greater than the world; and so they offer a highly pleasing sacrifice and worship to God.”17

To see the light in spiritual matters, reason must be put to death, and that’s just what the Holy Spirit does by God’s word. This death and resurrection is not a one-time event. Just as the Christian life is a daily baptism of death and resurrection, so it is with Christian reason. By the power of the Holy Spirit and God’s word our reason has become a mighty instrument of God.18 Once blind and dead in spiritual matters, now reason can see and breathe.

And so Luther praises regenerate reason in spiritual matters—hearing God’s word, be it in preaching, baptizing, absolving, or communing. As our bodies will be glorified on the Last Day, so our reason is glorified when it submits to death and resurrection by God’s word and Spirit. And just as our bodies will still be our bodies as God created them but with purity and power, so it is with regenerate reason. “It’s like when cold iron becomes red hot, it’s a different and hot iron. And that’s the rebirth that happens by the Holy Spirit through the word.”19 As the psalmist says, “For in you is the source of life, and in your light we see light” (Ps 36:9).20

And so Christians—pastors and parishioners alike—need to test the spirits. Thankfully, Luther says, Scripture has given us the standard by which to do this. “Paul sets this limit: ‘If anyone is a preacher and holds the office of teaching others what the word is, let him above all see to it that he preaches nothing which is not in accord with the faith.’ ”21 Parishioners too should know the faith, comparing the preacher’s sermon against it, so that they can say, “That fits very nicely with my faith.”22 If the sermon does not harmonize with the faith, it is not God’s word.23 Luther regularly holds up this rule as the rule of preaching. “It is good that one preaches only according to the analogy of faith. All preachers should accustom themselves to this simple manner of preaching.”24 Indeed by this measure, according to the analogy of faith, Luther judged the teaching of his opponents—Catholics, Reformed, and Radicals—finding them wanting.




WHATEVER INCULCATES CHRIST


The theological message Luther preached was simple, though not necessarily easy. “We cannot preach anything at all but Jesus Christ and faith. That’s the general goal. . . . The poor Holy Spirit knows nothing else.”25 The person and work of Jesus of Nazareth as gift and example for all humans is the full form and content of the Christian gospel.26 All doctrinal and ethical considerations orbited around Luther’s understanding of Christ. Thus, for Luther, to preach meant to proclaim Christ: who he is, what he has done, what he continues to do, and what his benefits are.

Many identify justification by faith alone as the center of Luther’s Christocentricism.27 But Ulrich Asendorf finds this distorting. He argues that Luther’s hermeneutic is first and foremost trinitarian. Thus, Luther’s understanding of Christ is inseparably connected to the Trinity, Baptism, the Sacrament of the Altar, Confession, Absolution, justification by faith, sanctification, and so on. Asendorf underscores that we do not understand Luther’s concept of justification by faith alone unless we understand his Christology and emphasis on the believer’s union with Christ.28 Another popular filter that enriches Asendorf’s claim is the law-gospel dynamic, itself a restatement of the gift-example distinction.29 For Luther, all of Scripture contains these two words of God: the law—his no, what he demands from us; and the gospel—his yes, what he has done for us in Christ.30 They must be differentiated but held together. Luther preached that the dialectic of law and gospel is a lifelong occupation that illuminates Scripture and our relationship with God.31

No one disputes that Luther practiced Christocentric exegesis.32 But how he applies his Christocentric method is a different matter. What are the implications for allegory, the literal sense, and history? Gerhard Ebeling showed that Luther redefined rather than abandoned allegorical interpretation—as Huldyrch Zwingli (1484–1531) also recognized, chiding Luther as “an inept allegorist.”33 Nevertheless, scholars continue to posit a clean break between Luther and his exegetical forebears—usually rather dramatically, something like “he freed himself from the shackles of medieval exegesis.”34

Luther did not reject all allegories but only certain ones, namely those that do not conform to the analogy of faith. He straightforwardly states this in his lengthy excursus on allegory in the Genesis lectures: “When we condemn allegories we are speaking of those that are fabricated by one’s own intellect and ingenuity, without the authority of Scripture. Other allegories which are made to agree with the analogy of faith not only enrich doctrine but also console consciences.”35 Elsewhere Luther extensively treats the definition of the analogy of faith; however, in this excursus he simply glosses it as an interpretation that fits with “Christ, the church, faith, and the ministry of the Word.”36 Such allegories are not wholly subjective; they are ruled by Christ who is himself the substance and Lord of Scripture. And yet allegories cannot be used to establish doctrine or the meaning of a text. Allegories persuade and illustrate; they belong to rhetoric, not dialectic.37 Luther does not neatly distinguish allegory, typology, and figural interpretation.

Luther taught his students to read the words of Scripture as they stood.38 Still, by this he did not mean what most exegetes today mean by literal. Most modern biblical scholars define literal according to the grammatical, literary, and historical meaning of a text, what Luther would have considered the simple literal sense. But he understands literal in two ways: this simple literal sense and the spiritual literal sense, the meaning of the words according to the full form and content of Scripture.39 The whole of Scripture, for Luther, is defined by its substance, which is Christ. “Christ is Lord, not servant; he is Lord of the Sabbath, the law, and everything. And Scripture is to be understood not against, but for Christ. Therefore it must either refer to him or not be considered true Scripture.”40 Luther studied resources like the Glossa ordinaria—expanded with the work of Nicholas of Lyra (1270–1349) and Paul of Burgos (c. 1351–1435); the grammars of Johannes Reuchlin (1455–1522), David Kimchi (1160–1235), and Moses Kimchi (1127–1190); Sebastian Münster’s (1488–1552) digest of medieval rabbinical exegetical work; and Desiderius Erasmus’s (1466–1536) critical edition of the New Testament as well as the latest editions of the Old Testament.41 But Luther submitted these resources to the lordship of the faith; they are aids to interpretation, not lords over it.42 “Indeed grammar is necessary for declining nouns, conjugating verbs, and construing syntax, but for the proclamation of the meaning and the consideration of the subject matter, grammar is not needed. For grammar should not reign over the meaning.”43 The substance determines the meaning; grammar only restricts the possibilities of expression.44

History receives a similar redefinition from Luther. He often talks about the importance of rooting interpretation in history.45 “Faith is built on history.”46 Thus, the historical sense can even be called normative for Luther.47 But by history Luther means the sacred history narrated by the Apostles’ Creed. “The Creed—the confession of our holy Christian faith—is the history of histories.”48 This history—God’s history—contains the history of the church, of every individual, and of the world.49 And so history is not only a list of facts of when, where, who, and how; it is for us.50 Until one understands this, one has not understood Jesus’ history correctly. All modes and methods must be servants to Christ, the Lord of the Scriptures. Luther used grammar, (secular) history, literary methods, and culture as aids to interpretation, but only in service to faith in Christ for the purpose of inculcating the double love of God and neighbor.

So, contrary to the historical-critical guild, Luther argues that Christian faith through word and Spirit takes logical priority to everything in biblical interpretation. Luther is emphatic: biblical interpretation is impossible apart from the ministry and guidance of the Holy Spirit. Trying to understand God’s word apart from God’s Spirit would be like a blind man trying to see the sun: it doesn’t matter what scientific tools and knowledge the blind man has, he’s fully incapable of sight. Yes, God’s word is light, and humans in their fallen state are incapable of seeing this light until the Holy Spirit opens their eyes. Luther argues that without the Holy Spirit even the biblical authors themselves would not accept Jesus’ interpretation of their words. For example, Luther said this about Isaiah if he read Luke’s use of Isaiah 9:6:

Who would have been able to say this? That Christ is signified everywhere in Scripture? If the prophets themselves had come to the manger, they would have hesitated, unless the Spirit of the Lord illumined them. For this reason, a new light was necessary; the angel announced it after he lead them into the Scripture. In this way, Christ is known through the gospel; he is revealed through the Holy Spirit. Following this sign, it is Scripture so long as we find nothing in Scripture other than what presents Christ.51


It is a foundational mistake to try to read the Bible only in its original historical setting.52 That would be to ignore, even to defy, the Holy Spirit’s assistance and friendship. “The word of God reveals, the Spirit of God believes, the world and flesh neither see nor believe.”53 The Bible is a book of faith.54

But isn’t this entirely subjective? For many today Luther’s insistence on Scripture for us, its Christocentric focus, and its Spirit-led interpretation seem to have authorized infinite schisms, establishing the individual interpreter as the final court of appeals.55 Worse yet, Luther seems to see himself as judge over other individual interpreters—harshly censuring Erasmus, Zwingli, and Radical opponents. What else did Luther expect when he said “Here I stand”? By understanding one of the most neglected aspects of Luther’s theology, the analogy of faith, we can understand Luther better as pastor, preacher, professor, polemicist, and doctor of the church.




THE ANALOGY OF FAITH


In 1958 Bengt Hägglund mourned that the rule of faith or analogy of faith is addressed seldom—if it is, “it happens quite accidentally”—and used even less.56 It continues to languish in obscurity and misunderstanding.57

Since the Enlightenment, exegetes have disputed the meaning of Paul’s phrase “the analogy of faith” in Romans 12:6.58 Everyone agrees that Paul sets a rule here, but scholars disagree whether Paul means faith in the objective sense or the subjective sense. Faith in the objective sense (fides quae creditur) is the core teaching of the church as handed down by the prophets and apostles; faith in the subjective sense (fides qua creditur) is the faculty of faith as exercised by an individual.59 Before the Enlightenment, exegetes understood Paul as referring to the objective faith of Christian teaching; after the Enlightenment, the vast majority of exegetes understand Paul as referring to subjective faith. Exegetes assume this conclusion more than argue it. But Ernst Käsemann points out that if Paul intends to lay down a rule for the use of spiritual gifts, it makes no sense to have that rule be a subjective one measured by the gifted individual rather than an external measure.60

Most modern Protestant scholars see the analogy of faith as twofold: reading the dark passages of the Bible by the light of the clear passages of the Bible and reading the Bible according to its full content.61 Some scholars seem to use the phrase the analogy of faith as a general term for someone’s governing idea, and so they emphasize its danger: foisting the human reader’s ideas on the Bible, whether that’s an artificial unity, a shallow Christological reading, or an arbitrary ranking of passages.62

There is disagreement about the relationship between the analogy of faith (analogia fidei), the analogy of Scripture (analogia scripturae), and the rule of faith (regula fidei). Many equate the analogy of faith and the analogy of Scripture but distinguish the analogy of faith and the rule of faith. For them, to read by the analogy of faith and Scripture is to read Scripture according to Scripture, but to read by the rule of faith is to read creedally.63 But some even pit the analogy of faith against the rule of faith. For example, Walter Kaiser claims that the Reformers crafted the analogy of faith to combat the Roman Catholic rule of faith, which he thinks is the Glossa ordinaria.64 Lutherans tend to be the ones who see the analogy of faith, analogy of Scripture, and the rule of faith as the same thing—even though they might not agree on its meaning: interpreting unclear passages by clear passages or by justification by faith alone or by law and gospel.65

While historians have traced the phrase the analogy of faith to the medieval theologian William of Saint-Thierry (d. 1148), they have demonstrated the strong Reformation claim on it.66 The Reformation use of the analogy may have been set up by Jacques Lefèvre d’Étaples (d. 1536) when he corrected the Latin translation of Paul’s phrase in Romans 12:6.67 Many historians believe Luther defined the analogy of faith as justification by faith alone, and so his followers used the analogy of faith as a battle cry against their papal opponents.68 The Reformers would have used it to ward off Roman Catholic teaching that presented church tradition as normative (for example, Purgatory and Masses for the dead). In contrast, they saw themselves as holding Scripture as the highest authority, which interprets itself by its own light.

Richard Muller is one of the few to recognize that many of the Reformers defined the analogy of faith more specifically: it meant that the Bible must be read according to the Ten Commandments, the Apostles’ Creed, and the Lord’s Prayer.69 Even Robert Preus in his learned examination of Post-Reformation Lutheranism doesn’t see this. “The analogy of faith, according to all the old Lutheran theologians,” Preus writes, “was simply the articles of faith that could be summarized under the categories of Law and Gospel.”70 And yet all the Lutheran scholastics he cites state that the analogy of faith is the Apostles’ Creed (and some include the Ten Commandments).71 Some historians, such as Derek Cooper, have misunderstood the analogy of faith as a post-Reformation development or as solely a Reformed hermeneutical tool.72 Sujin Pak takes a mediating position: she recognizes that Luther uses the analogy of faith, but she mistakenly asserts that he doesn’t tie it to the Apostles’ Creed—that move, she claims, was made by second generation Reformers who needed to reassert clerical power.73

As a result of the Enlightenment turn, Protestant exegetes increasingly saw the analogy of faith as a logical fallacy (petitio principii, it assumes the conclusion); they replaced it with the standards of historical criticism and reason.74 In contrast, the Reformers would see the standards of historical criticism and reason as circular reasoning that assumes its conclusions and does not understand the Bible as a book authored by the Holy Spirit. Vatican II’s proclamation about the analogy of faith, ironically enough, would fit the Reformers’ interpretive approach much better: “Holy Scripture must be read and interpreted in the sacred Spirit in which it was written.”75 Again, the default bias for historical criticism and reason surfaces in modern exegetical discussions of Romans 12:6 and modern historical-theological discussions of the analogy of faith. For example, Skevington Wood writes, “The use of this term [the analogy of faith] by Luther and the Reformers generally was in fact a misapplication of its original occurrence in Romans 12:6.”76 And Leland Ryken: “[The analogy of faith] is an awkward phrase, based on a misinterpretation of Romans 12:6.”77

After Protestants consigned the analogy of faith to the trash heap, Roman Catholics picked it up. They generally understood the analogy of faith in a similar way to the Reformers (that the Bible is one harmonious book written by God, thus obscure passages are interpreted by clear passages) but with the added twist of Roman Catholic tradition.78 Discussions of the analogy of faith have since been further confused by Karl Barth’s (1886–1968) polemic against the analogy of being (analogia entis), related to his diatribe against natural theology.79

Concerning Luther’s use of the analogy, Otto Hof offers the most substantive treatment.80 Only examining Luther’s sermons on Romans 12:6, Hof shows that Luther employs around a dozen different phrases when speaking about the analogy of faith—sometimes even just “the faith.”81 Outside of these sermons, Luther uses even more expressions for it. Hof recognizes that Luther uses faith here in the objective sense and subjective sense. He identifies the gospel of justification by faith as Luther’s definition of faith.82 But Hof is not quite right; Luther defines the analogy of faith as understanding Scripture according to the catechism, that is, the Ten Commandments, the Apostles’ Creed, the Our Father, and the sacraments—all of which he trusted as God’s word. Moreover, Luther wanted this method to have a positive and negative function. Positively, we can only understand Scripture by the analogy of faith; negatively, it guards against heresy.83 He commends learning the catechism as the task of a Christian, whether pastor or parishioner.

Daily I find that there are now only a few preachers who truly and correctly understand the Our Father, the Creed, and the Ten Commandments and who are able to teach them for the poor common people. All the same, they dash into Daniel, Hosea, John’s Apocalypse, and other such difficult books. The poor rabble are drawn in, listen to, and gawk at these jesters with great wonder. And when the year’s through, they still can recite neither the Our Father nor the Creed nor the Ten Commandments. But it is these things that are the ancient, true Christian catechism or common education for Christians!84


There’s a modern reluctance to state the rule or analogy of faith in a set formula. This tendency undercuts the historic use and goal of the analogy of faith: it is the Bible’s own faithful guide to the Bible. To learn the analogy of faith, simple Christians—in particular, the illiterate majority of the church throughout the centuries—require a set formula. A set formula does not mean that there’s only one way to state the analogy of faith. Luther, for example, is clear that there are many ways to say the same thing (res), but good pedagogy requires memorization. The Christian faith isn’t something you know when you see it; the Christian faith is explicit and public, open to all by the inspiration of the Holy Spirit (and only by the inspiration of the Holy Spirit!).

That is how Luther understood the analogy of faith. He defined it as the catechism: the Ten Commandments, the Apostles’ Creed, the Our Father, and the sacraments of Baptism, Communion, and Absolution. Martin Luther interpreted the Bible according to the analogy of faith.




ON SOURCES AND METHOD


The Weimar edition holds more than two thousand sermon transcripts, spanning all of Luther’s preaching career from 1512, delivered to the Augustinian chapter in Erfurt, to 1546, in Eisleben days before his death.85 Still, scholars believe that we are missing about as many sermons as those contained in the Weimar edition—an enormous total, resulting from Luther’s regular schedule of preaching two to three times a week.86 “Often I preached four sermons in one day,” Luther reminisced about his early preaching career.87 After 1521 the record of extant sermons is more complete—approximately 90 percent—thanks to Luther’s increased platform and the activity of faithful transcribers like Georg Rörer (1492–1557) and Johann Stolz (c. 1514–1556), among others.88 Early in his career Luther would at times try to write down what he had preached after the fact, yet most of the records are from others’ hands.89

Rörer has long been reputed as Luther’s most accurate amanuensis.90 His notes, as well as those of other clerks, are a hodgepodge of Latin and German. Despite Luther’s slow manner of speaking, Rörer had to resort to a customized abbreviation system to capture even “the very bare bones” of Luther’s sermons.91 Rörer managed to capture Luther’s very speech; however, he often elided words or phrases that he thought could be easily supplied—even entire sentences, especially proverbs, and biblical citations—and he suppresses transitions.92 Luther talked about the analogy of faith and the catechism so often that his transcribers regularly patch over these references with a terse “u.” (und so weiter, “and so on”) or “etc.,” or they abbreviate it by only naming one or some parts of the catechism.93 Happily for us, Rörer taught his idiosyncratic system to Andreas Poach (1515–1585), who expanded the notes for publication for an early critical edition of Luther’s works (Eisleben edition, 1564–1565).94 Additionally, for many of the sermons we have other revised published versions, so we can compare Rörer’s staccato versions of Luther’s sermons against Poach’s expansions and these other records.95

Luther’s sermons will be the primary focus of this book. To show Luther’s teaching on the analogy of faith, I will digest his sermons on Romans 12:6 (the reading for the Second Sunday after Epiphany), supplemented with other key sources. Luther is adamant that to read the Bible rightly is to read it according to the analogy of faith or the catechism. Before turning to Luther’s use of the analogy of faith in interpretation, I will summarize Luther’s explanation of the catechism. His explanation of the catechism is not limited to the Small and Large Catechisms (1529). I will especially focus on the records of Luther’s quarterly catechetical sermon series—out of which the Small and Large Catechisms were born.

To show Luther’s use of the analogy of faith, we will examine his exegesis of five passages from the five parts of the canon. Luther never exhaustively named and numbered the genres of the Bible. While he was sensitive to the Bible’s literary nature, some scholars stretch his summary description of a book into its genre.96 But he was attentive to canon. He published his German translation of the Bible by canon divisions: Law (1523), History (1523), Wisdom (1524), Prophets (1532), and New Testament (1522).97 I have selected representative passages for each part of the canon: Genesis 22; Judges 14:14; Psalm 72; Isaiah 9:2-7; and Luke 24:13-49. These passages are well represented in Luther’s teaching and preaching.98 Altogether this book examines about 10 percent of Luther’s sermons (185 out of 2,082 sermons) and 4 percent of Luther’s postils (16 out of 412 postils), supplemented by lectures, tracts, and prefaces.99 This will give us a full picture of Luther and the analogy of faith: the theory and the practice and whatever differences there might be between the two.

This book is not structured chronologically. Historians often have anxiety about such projects, and this is especially the case with historians of Luther and the Reformation. Luther was an occasional writer and speaker, and so his writing and speaking was heavily inflected by his current circumstances. This fact is often used to resist harmonization of Luther’s views and statements over his lifetime. While Luther surely developed and changed his mind, scholars tend to portray Luther as erratic and volatile, changing his mind willy-nilly. (Think of how the “older Luther” is treated—as if he wasn’t still one of the sharpest theologians and philosophers of his era after 1521.100) Often this seems to result from confusing Luther’s rhetoric for dialectic—as if the way he’s trying to persuade his audience is the same as what he’s trying to persuade them of.101 To apply core concepts and doctrines in different settings requires verbal adornment fitted to the audience.

Luther talks about the importance of the catechism and the analogy of faith over his entire career. So much so that in a sermon in 1530, he excuses himself from explaining a catechetical topic: “You’ve often heard about this command in the catechism, and you know what it says: Love God and neighbor. Therefore I won’t say a lot about it now.”102 He published on a part of the catechism (the Ten Commandments) as early as 1518 and on the entire catechism as early as 1520; he published multiple works on the catechism as a whole as well as each of its parts.103 He doesn’t use the catechism merely as an occasional solution. The catechism is the principled, animating logic to his theology. He gives no indication that he thought he had discovered the catechism. It’s an ancient Christian tool that he knew by heart ever since he began school (just over the tender age of four).104 Throughout his life he presents the catechism as the key to reading the Bible, whether one is a pastor, seminarian, or simple layperson. Of course, key experiences reinvigorated the intensity of Luther’s advocacy of the catechism—particularly, the radicalization of Andreas Bodenstein von Karlstadt (1486–1541) and the shocking Church Visitations of 1528–1529.105 And so, later in his career he can be especially clear: the catechism is the touchstone, the true cubit, the master, and the greatest sermon.106 This isn’t a development in dialectic but in rhetoric.

Because this book is not structured chronologically, it is much less repetitive than it otherwise would be, and it can focus on the inner logic of Luther’s teaching.




ON TRANSLATION AND TERMS


Translation always presents difficulties. Luther is no exception. Here I want to address Luther’s spelling, the Bible version used, and some key words. Typical of his era, Luther’s spelling is inconsistent and at times erratic. I have preserved his text according to the Weimar edition (and in some cases certain sixteenth-century editions). This includes unusual capitalization, which I have preserved in English translation only in one case: his use of nomina sacra.107 Luther used capitalization to differentiate when Herr (“Lord”) translated the Tetragrammaton (יהוה) or אֲדֹנָי: “HERR” for the Tetragrammaton; “HErr” for אֲדֹנָי. Luther applies this typographical solution across both testaments.108

Rather than use an English Bible version that approximates Luther’s Bible translation, I have translated his version or have preserved his free rendering from the relevant sources. Luther had several editions of the Hebrew Bible on hand but used Gershon ben Moses Soncino’s Brescia Biblia (1494) as his base text for the Old Testament.109 Luther used Erasmus’s critical edition of the New Testament as his base text for the New Testament, and in some passages Erasmus’s base text differs from the modern critical editions (Erasmus only had seven incomplete manuscripts on hand, all from the Majority text tradition).110 Where relevant, I’ve noted these differences and summarized modern discussions of the issue in the notes. Luther’s Bible did not have verse numbers, though the Weimar editors have inserted the German versification, which is sometimes different from English versification; I have used English versification.

Some explanation is required for about half a dozen words in Luther’s text. I have preserved the tone of Luther’s labels for other groups. I have let their impoliteness remain not because I agree with these labels, but because it’s accurate history. For example, papistae is consistently rendered “Papists,” because Luther distinguished between Catholics like himself and Catholics who were ultimately—in his eyes—committed to the pope and his authority (hence, Luther’s use of “Romanist”). Anabaptistae and Widerteuffer are rendered “Rebaptizers.” Anabaptist has taken on a technical sense, but Luther in no way was trying to be fair; he meant the name as an insult. Rotten has been translated as “fanatic”; I used to do the same with Schwärmer, but Amy Nelson Burnett has changed my mind. She argues that Schwärmer should be left untranslated and un-disambiguated, because translating Schwärmer and disambiguating the various parties obfuscates the core reason Luther opposed these groups: they rejected—in his judgment—the ordained order of God. Modern scholars tend to understand Schwärmer as only referring to the Radicals, but Luther often refers to the Reformed by this term.111 And so I have left Schwärmer untranslated.

When referring to the Apostles’ Creed, symbolum has consistently been translated “Creed.” The chief Christian creeds—the Apostles,’ Nicene, and Athanasian Creeds—were often called “symbols” by the tradition, because these watchwords help us to distinguish true preaching from false preaching.112 I use “analogy of faith” and “rule of faith” interchangeably. I do this for two reasons: (1) Luther uses them interchangeably (although he would prefer “analogy of faith” because of its biblical origins in Rom 12:6), and (2) “rule of faith” is now much more common than “analogy of faith,” so I have tried to mix them together to minimize how foreign “analogy of faith” will sound to many. Finally, I have capitalized Baptism, Communion, and Absolution to indicate their status in the catechism. The word sacrament remains lowercased to distinguish the general use from the typical Lutheran use of “the Sacrament,” meaning “the Sacrament of the Altar” or Holy Communion (Luther rarely uses the term “the Eucharist”).
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The Ancient Catechism

Defining the Rule of Faith
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EVERY YEAR ON THE Second Sunday after Epiphany, Luther’s congregation heard Paul’s words to the Romans on spiritual gifts (Rom 12:3-8). While Luther did not always preach the Epistle reading on this Sunday, he usually used this opportunity to explain correct biblical interpretation. In this passage Paul lays down a hard and fast rule for interpretation: ἔιτε προφητείαν κατὰ τὴν άναλογΐαν τῆς πίστεως; “If someone has the gift of prophecy, let it be according to the faith.”1 According to Luther, this passage is essential for all exegesis, “for Paul sees that it’s not enough to say, ‘I have Scripture,’ etc. Instead, you, lay person, look to the Creed and the Lord’s Prayer. . . . Yes, just the catechism is enough for us to oppose false prophets.”2 Luther did not define the analogy of faith as merely interpreting Scripture with Scripture or with justification by faith alone or with just the Creed.3 Instead he defined it as interpreting Scripture with the catechism.4

The analogy of faith is a special case of the analogy of Scripture—that Scripture is its own interpreter (Scriptura sui ipsius interpres). The analogy of Scripture compares passages to draw out their internal clarity; it does this by illumining passages that seem dark to humans with bright and clear passages. There’s a general and special analogy of Scripture. The general analogy of Scripture takes one verse (or many) and compares it to another. The special analogy of Scripture is the analogy of faith: it takes the articles of faith as delivered in the catechism and puts them in conversation with any and every passage of the Bible. Luther determined clear passages by the catechism—how clearly they witnessed to Jesus the Lord of Scripture.5

To define the analogy of faith, this chapter will address four matters: (1) prophecy, (2) the catechism, (3) the office of the word, and (4) the audience of the ministry of this office. Luther’s understanding of prophecy (general and special) sets up the question of truth and normativity in interpretation and proclamation. How do we know when prophecy comes from God and thus should be obeyed? Luther holds up the catechism—the Ten Commandments, the Apostles’ Creed, the Our Father, and the sacraments—as the standard of prophecy. What fits the faith of the catechism is from God; what does not fit the faith of the catechism is not from God. While there is this shared standard of interpretation, God also orders his people. Some are ordained for the task of proclaiming God’s word. These officeholders are not right and holy in themselves; they are right and holy in so far as they carry out their office according to the catechism. They are servants submitted to God’s word and faith, otherwise they are liars and tyrants. God has given his prophetic word for the benefit of all his people, not just the learned elite. That’s why God has given the church the catechism and analogy of faith. It is a “lay Bible.”


HOW DOES LUTHER UNDERSTAND PROPHECY?


Luther recognized that most people wanted to hear new things, and they sought interpreters of Scripture who were willing to scratch their ears (2 Tim 4:3). “The impious bid [prophecies of Christ] farewell—they expect other prophecies from us about things to come, about the Turks and other contingencies.” But faithful exegetes must refuse to quench this desire for speculation about temporal, earthly matters, instead responding: “We only have prophecies about Christ and his Word.”6 All prophecy is about Jesus—who he is and what he has done and what he will do—by his word and Spirit.

Luther distinguishes between special and general prophecy. Special prophecy is what the Old Testament prophets and New Testament apostles did by the Spirit’s urging and guidance: they foretold future things about Christ and his word. General prophecy is to explain and apply Scripture for the life and faith of Christians.7

Like his contemporaries, Luther most often used prophecy in the general sense.8 “‘Prophecy’ is the ability to explain and interpret Scripture correctly, and from it powerfully prove the teaching of faith and overthrow false teaching.”9 While explicating the precise linguistic, grammatical, historical, and literary facets of the biblical text is necessary for certain modes of interpreting Scripture, Luther taught that the use of Scripture for the faithful was the sine qua non of exegesis.10 The Spirit of God has given the gift of interpretation for two reasons: to approve and apply the Christian faith and to defend it from false faith. Prophets do not concern themselves with what humans demand but with what God demands. Therefore, prophets dedicate themselves to faithfully interpreting God’s word for his people.11

Yet Luther recognizes the dilemma: “But how are we supposed to know what’s true?”12 There are various interpretations of the same texts of Scripture—variations that go beyond restating the same content in new words. Christians are confronted with competing claims of truth, but by what standard should they evaluate these claims? The authority of the person (for example, pope or priest)? The extraordinary means by which the claims were delivered (for example, ecstatic dreams)? Evaluating truth based on a person’s authority or the extraordinariness of the means risks obscuring that God is the ultimate foundation of truth. God acts in various ways at various times for various reasons. So the standard of truth should not arbitrarily reject or accept certain authorities or means.13

Luther understood this problem of truth. And so he offered a clear and fast rule for evaluating truth: the analogy of faith. “The analogy of faith rules everything, so long as it corresponds to the word and faith. For Satan also is able to rouse Scriptures, visions, and dreams—but not according to the analogy of faith! In sum: all prophecy, visions, and dreams that come before you and are not according to the analogy of faith, reject them!”14 In contrast, all prophecy, visions, and dreams that fit the analogy of faith, believers may embrace.

The analogy of faith is the standard of correct biblical interpretation. “All interpreters must take pains that their prophecy fit the faith; if it doesn’t, it’s not prophecy.”15 To explain Scripture according to the analogy of faith means to interpret Scripture in such a way that it corresponds to and does not contradict the catechism. “To see if the Spirit leads you, I will watch your mouth, and I will compare what you preach with the catechism. What fits with what the children pray, [that is God’s word].”16 The analogy of faith defines the center and boundary of prophecy.

There are many ways to state the analogy of faith, but there’s only one analogy of faith. As with any message, there’s the substance (res), and there’s the words (verba): the what or the content and the how or the expression. The analogy of faith’s substance—the trinitarian history, word, and work as given in the Bible—could be expressed in different ways. For example, Luther wouldn’t have balked at using the Nicene Creed or Te Deum instead of the Apostles’ Creed. He could also cite various Bible verses as the analogy of faith.17 That’s because for Luther, “Scripture can speak differently about how we become saved, and nevertheless it’s always the same sermon. It’s stated with different words, and still it’s the same substance.”18 And yet Luther often preferred to identify the analogy of faith with a particular set of words, namely the catechism. This was for pedagogical reasons. “The young and the unlettered people must be taught with a single, fixed text and version. Otherwise, if someone teaches one way now and another next year—even when desiring to make improvements—the people become quite easily confused, and all the time and effort will go to waste.”19 First, learn the very words, then learn their meaning, and then and only then can different words be used to express the same meaning. If the words are constantly being changed, how will any one learn them?20




WHAT IS THE CATECHISM?


The catechism is the church’s ancient handbook for teaching all Christians its faith and doctrine.21 It is comprised of the Ten Commandments, the Creed, and the Our Father—though the order of these chapters, as it were, varied from the early church to the Protestant Reformation.22 The sacraments—Baptism, Communion, and Absolution—were often included, too. (As we will see in chapter three, Luther included the sacraments in the catechism.)

When Luther used the term catechism, he usually had this definition in mind.23 Many—Lutheran or otherwise—tend to think of Luther’s Small and Large Catechisms (1529) as the catechism.24 However, those are best understood as commentaries on the catechism: one for children and one for adults and ministers of the word.

Jesus of Nazareth commissioned his church to disciple the nations of the earth in word and deed. “To me all power in heaven and earth has been given. And so go forth and teach all peoples and baptize them in the name of the Father and the Son and the Holy Spirit. And teach them to cling to everything I have commanded you” (Mt 28:18-20).25 From the apostolic age, the catechism was used to prepare and confirm Christians in the basics of the faith for Baptism.

However, between the time of the Carolingians and the Reformation, the purpose of the catechism shifted from instruction in Christian basics to a tool for extracting a detailed and exhaustive confession of sins.26 This was especially the case in the German-speaking world.27 Lateran IV (1215) required that all faithful Catholic men and women receive annual Confession and Communion at Easter. And Confession had to be total, for only what was confessed could be absolved. The council exhorted the confessor to be diligent and deft in hearing Confession, so that “like a skilled physician he may pour wine and oil into the wounds of the injured.”28 New material was added to catechisms to help priest and penitent alike identify and treat each moral wound.29

Consider, for example, the first printed German catechism, Dietrich Kolde’s (c. 1435–1515) Fruitful Mirror (1470, 1480).30 This catechism has three parts: how to believe, how to live, and how to die. The first section includes the standard fare of the Apostles’ Creed and the Ten Commandments, in addition to lists of sins, conditions for God’s forgiveness, and signs that the believer stands in God’s grace. In addition to the Our Father, the second section details numerous prayers: the Ave Maria, prayers for the canonical hours, prayers of preparation (for Communion and the Mass), daily prayers to Mary and other saints. But Kolde also gives codes of conduct: what to do at table, what to do at the sound of a bell, when to go to sleep, what to do when pregnant, how to raise children, how to use Mary for protection, and how to pray the Rosary. The second section also lists gifts of the Spirit, beatitudes, things to remember, and things that lead to sin. Finally the third section describes the good death, things that astonish the devil, and signs that someone is a good Christian.

During the Middle Ages, a great deal of additional material was added to the basics of the Ten Commandments, the Creed, and the Our Father. For Luther, this added material, no matter how well intentioned, moved the goal of the catechism from learning the essence of the Christian faith to naming and identifying bad behavior. Luther saw this shift from Christian faith to moralism—characteristic of catechisms like Kolde’s—as a distortion of Christian faith.31 “When I was twenty-one, I went to Mass three times a day. What kind of preaching did I hear? The kind that made a terror out of Christ and Moses’ Pentecost out of the Holy Spirit’s Pentecost. Yes, not so good. They stood on our own works.”32 By preaching Christ as an example for good works without first holding him up as a gift for us, parish priests interpreted the form through the shadow, rather than the shadow through the form. “It was a shadow of what was to come, but the body itself is in Christ” (Col 2:17).33 Moses’ Pentecost, when the law was written on stone tablets at Sinai, should be seen through the Spirit’s Pentecost, when Christ’s law was poured into human hearts at Jerusalem.

Luther lamented how damaging a catechism restricted to probing a person’s life for sin could be.34 To use the catechism only for defining and differentiating good and bad works is to rewrite salvation history, as if the gospel really just means live better like Jesus, and the law means if you live holy enough, then God will love you.35 The people of God don’t just need examples for how to live; they first need a guide to the gift of the forgiveness of sin and true life. This required a catechism correctly preached. “In my youth and entire life, I haven’t heard the Ten Commandments and Our Father preached.”36 When Luther complained that preaching was absent from the church of his youth, this is what he means: the gospel was preached as law, and the law was preached as gospel.37 This results in either searing the conscience or weakening it to the point that it shudders at a leaf.38 A person with a seared conscience believes that by his own good works, he might earn God’s favor; a person with a terrified conscience believes that because of the gulf between his life and God’s holy ways, he could never be loved by God. In contrast, Luther taught that because Christ is a gift for us, he can be an example for us.39 Because God loves you, in Christ you live as God’s child. Luther sought to remedy the state of medieval catechesis through preaching and writing.

Luther dedicated his career to teaching the catechism. At least as early as 1516, Luther preached on part of the catechism (the Ten Commandments). His home parish—St. Mary’s in Wittenberg—revived the medieval practice of quarterly catechism sermons during Ember Days.40 While Luther shared this burden with the pastors and deacons of St. Mary’s—particularly Johannes Bugenhagen (1485–1558)—traces of his regular catechetical preaching remain in the historical record. Most famously, he preached the entire catechism in three massive sermon series during Pentecost, Holy Cross, and Advent of 1528, which he used as the foundation for the Small and Large Catechisms.41 He also gave an abbreviated series on the entire catechism (except for Baptism), with an appended sermon on the Ave Maria during Lent of 1523.42 And, especially at the end of his life and career, Luther was responsible for preaching on Baptism during Epiphany.43 In addition to these formal treatments of the catechism, Luther littered references to the content and meaning of the Ten Commandments, Creed, Our Father, and sacraments throughout his sermons—after 1529 he at times recites his commentary on the catechism verbatim.

Luther adapted the content and notes from his preaching for publication. He published two explanations on the Ten Commandments,44 two on the Our Father,45 one on the Creed,46 and three on the catechism beside his Small and Large Catechisms.47 He also published treatments of the sacraments of Absolution, Baptism, and the Sacrament of the Altar.48 He augmented these works with hymnody, giving the illiterate and literate alike a more memorable version of the basics of the faith.49 Each hymn blends paraphrase and interpretation, succinctly distilling and reshaping Luther’s doctrinal theology into a poetic, devotional context.50

While Luther did not hold a formal lecture series on the catechism, he wove it into his lectures as a regular feature and emphasis. He understood the temptation for pastors to impress their parishes by regaling them with stories and rhetoric—after all many parishioners preferred it! “When we preach the article of justification, the people snore and cough, but their ears immediately perk up to stories.”51 “They say: ‘Our pastor always harps on the same string! He always preaches the same sermon!’ ”52 In addition, preaching before their eminent professors, young students might succumb to showing off: “They think when I’m in service, they want to teach me. No! Instruction must begin with the children in mind!”53 The humility of the catechism was a powerful and necessary antidote to pride. “It’s best not to preach long, but instead to speak simply and childishly.”54 “To preach childishly is the greatest art.”55

By bringing his students back to the catechism, Luther intended to show them that in the school of Christ, everyone is always a beginner. No Christian ever has total mastery of these basic doctrines in word and deed. Christian humility requires continually returning to the catechism, learning to speak of God as the children do.

Although I’m an old doctor, nevertheless, I daily discipline myself—I must still recite the Ten Commandments, the Creed, and the Our Father with the children. And I always still get such great use and benefit out of it. Thus, no one should think that he’s finished learning it, nor should he thus despise the word, because it’s preached and pressed every day.56


Luther makes statements like this throughout his sermons, lectures, and printed works. Even this famous old, learned doctor of theology daily needed to nourish his soul, praying “Our Father, who art in heaven” and proclaiming to himself what this means.57

The Church Visitations of 1528–1529 showed Luther—with renewed urgency—that lay and clergy alike required remedial instruction in the doctrine and life of the church. “The deplorable, wretched deprivation that I recently encountered while I was a visitor has constrained and compelled me to prepare this catechism.”58 One anecdote from the Visitations is particularly enlightening. Having been asked about preaching the Ten Commandments, one parish pastor replied, “I don’t have that book yet.”59




THE OFFICE OF THE WORD


For Luther the catechism is the objective measure of what is God’s word and what is not.60 He called it “the touchstone” and “the true cubit.”61 The Ten Commandments, the Apostles’ Creed, and the Our Father are the true and genuine sense of all Scripture.62 “In these three, all that Scripture has is simply encompassed.”63 The Bible, rightly understood, and the catechism share the same content.

This central content shapes the church and the people of God. And so Luther used this standard to argue against subjective individual readings of Scripture. “They say that holy Scripture has a wax nose—we can manipulate it however we want.”64 Because Scripture is so malleable, the pope and his allies argued that the church’s Magisterium determine right readings of Scripture—“We’re supposed to obey the Roman Church.”65 But Luther saw this as subjective interpretation: it enthrones the interpreter as the authority, rather than the words and voice of God. This fundamentally subverts the relationship between God and his people. God’s word—“the power of God” (Rom 1:16)—births the church; the church does not birth, grow, or construct God’s word.66 Holy Scripture is “the pillar and foundation of truth. Christ calls it a rock.”67

Nevertheless, Scripture requires interpretation—not because it is dark, but because humans are. “And we see the miracle of how clear Scripture is in itself! The defect is in us, because we do not see. . . . Scripture is clear; our eyes aren’t totally clear.”68

Because God is a God of order and not chaos, he has distributed gifts and arranged his people to work together for one another’s mutual benefit. Luther used Paul’s words to the Corinthians to illustrate this (1 Cor 12). As the human body has many members—hands and feet, eyes and ears—so also Christ’s body has many members; and still all these members compose one body. Apart from one another they are nothing.

This is a wonderfully funny metaphor. . . . Consider your body. . . . If the members were at odds and they hack off your feet and say: “I want to walk on my hands!” And your feet want to make shoes and cultivate the earth—what kind of body will that be? . . . If your ears don’t want to hear and your eyes don’t want to see, but they want to make your hands do the hearing and seeing—how could you see?69


In the same way, God’s people must work together under their one head, Christ Jesus. It would be ridiculous for the church’s preachers to be silent and listen to the congregation preach.

While it may be tempting, according to the eyes of reason, to assign greater honor to one member on account of their leadership role or less honor to another member on account of their lay role, all the baptized share equally in Christ’s honor.

Where Christ, the prophets, the patriarchs, all the apostles and saints are, there I am, too! The one who carries me, must take me with. And so, because we are members with the same head, who could be greater? If one member has a higher, more worthy office, he does not therefore have greater honor in the body. Although the foot treads through shit, nevertheless the foot is just as much a part of Christ as the eye.70


Yes, some offices are greater, even more honorable, but that does not mean that the person himself is greater or more honorable. Like the members of a body, each person has a task, each person benefits from others, each person needs others.

Christians must distinguish the person from the office.71 “For there is no respect of the person before God” (Rom 2:11).72 Someone does not somehow merit their office in the body of Christ. They have been called to and equipped for that office by God. He could just as well have called and equipped someone else for that same office. “But all these the very same Spirit works and distributes to each one, as he will” (1 Cor 12:11).73 All offices and gifts are granted by the same Spirit. Therefore, Christians must not and cannot boast on account of their office. Likewise, Christ’s people must be careful not to accept something as Christ’s work and purpose, just because of a name—like Peter or Paul.

Luther illustrates this with extreme examples. Just because the pope or parish priest, Peter or Paul says this is what Scripture means, does not make it so. And just because Caiaphas or Judas says this is what Scripture means, does not mean he is wrong. All these people are called to the office of the word.74 Still they must exercise diligence in their ministry; their words are not faithful automatically because they are ministers of the word. “Whether the Spirit directs you, I’ll watch your mouth and compare what you preach with the catechism. What fits with what the children pray, there the Holy Spirit speaks—even if it’s Caiaphas. On the other hand, if it doesn’t fit [with what the children pray], there the Holy Spirit does not speak—even if it’s Peter or Paul.”75 To determine whether Scripture was being interpreted correctly, Christians needed to distinguish the person from the office, carefully comparing the interpretation with the catechism. “But test everything, and retain the good” (1 Thess 5:21).76

Ignoring the person-office distinction resulted in one of two extremes.77 One extreme collapses the person into the office; the other extreme collapses the office into the person. On the one hand, the office automatically baptizes and validates everything the person says and does; the person is collapsed into the office. In Luther’s day this misconception was seen in the abuse of the papal and bishophric offices. On the other hand, a person with skill and talent assumes the office de facto without the church’s confirmation; the office is seized by the person. In Luther’s day this misconception was seen in the populism of the Radical movements.78 Luther wielded the analogy of faith as a shield and sword against both extremes. These extremes are exemplified in Luther’s three opponents: Papists, Radicals, and Sacramentarians. According to Luther, each group distorts the three sacraments according to works righteousness: the Papists mangle Absolution; the Radicals, Baptism; the Sacramentarians, the Sacrament of the Altar. Luther accuses them of taking these mysteries and works of God and making them works of humans. That’s the natural consequence of ignoring the person-office distinction.

First, Luther addressed the false assumption that whatever pope or bishop says is true. Starting early in his career Luther showed how this failed according to the analogy of faith. He had several default examples: medieval Penance, pilgrimages, praying to the saints, Purgatory, and cloistered life. One of Luther’s usual preaching strategies was imaginary dialogue.79 (Most often he models how to respond to Satan in times of fear and doubt.80) He encouraged his congregation to interrogate the claims of church authorities, who said Penance and pilgrimages earn the forgiveness of sin.

[The pope] says, “Doing good works, going on pilgrimages, and reproving oneself are good works and they purify.” What prophecy does he get that from? It doesn’t fit the faith, which says only believe in Jesus the Son of God, who etc. Through him I find the remission of sins and everything else. I don’t find Christ on the Camino de Santiago! Instead he sits at the right hand [of the Father], and he is found everywhere.81


Forgiveness and true life are in Jesus Christ alone. People do not have to travel hundreds of miles to designated and approved holy places to achieve these free gifts found in the incarnate Creator of heaven and earth. To suggest otherwise is to deny the teaching and command Jesus himself delivered to his apostles. “Here the pope and his men overstep the measure [of the faith], for they direct me to the devil . . . they direct me away from Christ toward Rome or Jerusalem.”82 So Luther instructed his parishioners not to accept such claims as God’s own speech.

Second, Luther addressed the opinion that extraordinary experience validates whatever is said. After the arrival of the Zwickau prophets or “heavenly prophets”—one of the many snide nicknames he gave to Radicals—Luther began to use Radical preachers as another example of incorrect prophecy that fell afoul of the analogy of faith as well as the person-office distinction.83 Often Luther was too exasperated with the Anabaptists to explain how their teaching does not hold up against the faith. (And he claimed he was not alone in this exasperation—“Even the devil can’t get them to shut up!”84) Luther dismissed Anabaptists out of hand, because he saw them as fundamentally disordered and chaotic—a characteristic the devil loves.85 They were preachers who could not preach but tried all the same.86 They were ears who did not want to hear; instead they wanted to tear out the eyes and try to see for themselves.87 “Today our Schwärmer cause all sorts of calamity in our way of life.”88 They were trying to dismantle and destroy the body.

Luther instructed his congregants to oppose these preachers, who prided themselves on their visions, with the analogy of faith.89 “All prophecy, visions, and dreams that come before you and are not according to the analogy of faith, reject them!”90 He used their teachings on suffering as an example of how the Radicals distorted Scripture. Some, particularly Thomas Müntzer (1489–1525), taught that Christians needed first to imitate Christ’s life and suffering before they could receive him as a gift.91 This was one way of interpreting Matthew 19:29: “And whoever abandons houses or brothers or sisters or father or mother or wife or children or land for my name’s sake will receive a hundredfold and inherit eternal life.”92 Just as Christ abandoned family—and was abandoned by family—so also, according to such interpretations, must his people abandon this basic human bond. For Luther, this is works-based theology that smuggles in a denial of the fourth commandment, “Honor your father and your mother.” So they are peddling suffering and abandonment, not the faith. “But the faith speaks in this way: Through your works you do not enter heaven, but through Christ’s Baptism and blood.”93 In contrast to the Radicals, Luther explains Jesus’ words in Matthew 19 as an extreme example of the loyalty and obedience Christ’s people have to him. “If you are urged to deny the faith, etc., then it’s time you say: ‘Before I deny the faith, the gospel, and Baptism—I’d rather be strangled than abandon Christ!’ ”94 According to the analogy of faith, this verse demands honor of father and mother, except when that honor comes at the cost of God’s honor. Luther also unpacked Anabaptist baptismal theology in a way that showed it to teach dependence on human works.95

Luther included the Sacramentarians in this second group.96 They constitute a special subset of the category experience confirms office and teaching: reason confirms office and teaching.97 Luther did not oppose reason. As with so many things, Luther demanded that reason take its rightful place as servant not master—it is a handmaiden to faith. When servants like reason usurp the master’s role, they become tyrants. Rightly ordered reason—informed, guided, and restrained by faith—Luther valued and wielded deftly.98

However, he opposed reason unyoked from faith in eternal matters—a temptation too great for many people. For Luther the Zwinglian understanding of Holy Communion—“the Sacrament [of the Altar] is a sign of remembrance of our Lord with strong heartfelt love”—was a reason-driven denial of the Lord’s teaching: “This is my body” (Mt 26:26).99 Like the Anabaptist doctrine of Baptism and the Papist doctrine of Penance, the Sacramentarian doctrine of Holy Communion inappropriately made the Sacrament a matter of human works rather than faith.100 Luther understood the Sacramentarians as unwitting proxies for Satan, sowing doubt and denying that Christ can be present with us: “But surely your faith says that Christ ascended into heaven? And is seated at the right hand of God? How then can you come to this idea that you believe his body is on the altar.”101 They subtly turned the Apostles’ Creed against simple believers. And Luther taught his congregation to respond simply: “I will remain with the Lord; whatever he says, I will cling to.”102 God’s word does not depend on our understanding. God does what he says without our consent, approval, and understanding. “Just because it’s not comprehensible to me and you, does not mean it’s untrue. Instead, it’s this: God said it; how it happens, I’ll let him worry about.”103 To confess God’s word as true is to worship and adore the Lord our God; it’s not merely a cognitive exercise.

At times Luther was so frustrated with the chaos introduced by the Schwärmer (Radicals and Sacramentarians), he simply dismissed them by demanding their preaching qualifications: they must show their license to preach (which he knew they didn’t have) or perform a miracle (which he expected they couldn’t do).


Say to them: “Go and prove first that you have a commission to preach. If you are called by humans, then show letters and seals. If you are sent by God from heaven, then prove it with signs and wonders.”

They respond: “Why don’t you want to listen us? We’re more learned than your pastors.”

Respond to that: “That might be that you’re more learned than our pastor, but what does that have to do with this? I’m not pleased that you refuse to use the common, ordinary means which God has ordained.”104



Nevertheless, Luther usually directed his hearers to the catechism and the analogy of faith. “Let this be the sign and goal for you: to fit with the faith. ‘Which faith?’ Ask the children. ‘I believe,’ etc. along with Baptism, the Sacrament of the Altar, Absolution—that’s the teaching it should fit with.”105 The officeholder does not serve himself, but God. And so the faith is the master of the church and her people.106 Therefore, having an office or having confidence in what one teaches is not sufficient; instead one must carry out one’s office faithfully, believing and doing what one teaches or is taught in confidence.107




A SIMPLE BIBLE FOR SIMPLE FOLK


Preachers must be attentive to the situation of their congregations. To instill this in his students Luther talked about preaching as watering a garden.108 The careful and caring gardener tends to each flower and plant, ensuring each one receives the basic nourishment necessary for growth and flourishing. If the gardener only attended to the needs of the more flamboyant and exotic flowers, all the other plants and flowers would wither and perish. “He would be a foolish gardener who in a huge garden prefers to tend just one flower.”109 So preachers must not be distracted by the learned of the congregation, trying to teach and entertain them with high concepts and complicated phrasing. Instead, preachers must focus on the needs of the congregation as a whole—on watering all of the garden, as it were. Luther himself aimed his sermons at the young children—particularly his own children and foster children. By addressing and engaging these young ones, preachers also addressed and engaged all the congregation, from simple to learned. Fitting God’s word with the catechism for the building up and correction of God’s people never becomes unnecessary.110 The catechism provides the basic contours of God’s forgiveness and life for all contexts and congregations.

Pastors must always direct simple words to simple people. Luther had mastered Quintillian’s rhetoric.111 He carefully adapted classical rhetoric to the situation of his audience. But classical rhetoric demands that the complexity and grandeur of delivery complement the complexity and grandeur of the topic, Luther—agreeing with Augustine—believed this cannot be done with Scripture, for no one would be able to follow, removing the gospel from the grasp of the simple. And so he sought to present the gospel in the simplest manner possible. For example, he spoke of the gospel as the story of the smallest and most despised child.112 Luther sought to give his people a lay Bible—the catechism and other brief, memorable summaries of Scripture’s content.

Most of Luther’s congregants could not read—between 70 and 96 percent.113 So how on earth might they know whether the pastor’s sermon fittingly and faithfully explains and applies the Bible? Well aware of his congregants’ education, Luther masterfully adapts his sermons to his audience by regularly lifting up summary verses for them. He flags them by saying things like, this is a little Bible—“Now for you today in the city of David the Savior is born, who is Christ the LOrd” (Lk 2:11);114 or this is what it means to be a Christian—“To call on the name of the Lord”115 or “To be carried on Christ’s shoulders” (Lk 15:5; Is 53:4-5).116 Unsurprisingly Luther also refers to the catechism and Creed as one such summary, a little Bible or a lay Bible. “The catechism is a lay Bible. In it the entire content of Christian teaching is contained—what each and every Christian needs to know to be saved.”117 Simple Christians and children could and should use these powerfully distilled summaries of Scripture’s content and meaning to orient themselves in life and doctrine.

In the catechism Luther gives simple Christians the central, foundational texts and teachings of the Bible: the Ten Commandments, the Creed, the Lord’s Prayer, and the sacraments.118 Today many balk at the idea that the Creed and sacraments are part of the Bible (obviously, the Ten Commandments and Our Father are), but this was standard for Luther’s era—and foundational for Luther himself. Luther described the Creed as honey gathered from many different flowers of Scripture by the Bee—the Holy Spirit.119 The Creed may not be one passage, but it is many passages woven together according to the inner logic of Scripture itself.120 And while the Reformers vigorously debated what the sacraments meant and did, none of them would have challenged their clear and direct scriptural command: Matthew 28:19 and Mark 16:16 for Baptism; 1 Corinthians 11:23-26 (compare with Mt 26:26-28; Mk 14:22-24; Lk 22:19-20) for the Sacrament of the Altar; and John 20:22-23 (compare with Mt 18:18) for Absolution.121

For the sake of congregants—simple and learned—Luther exhorted pastors to remain rooted in this simple teaching, steadfastly preaching and teaching and applying the catechism day in and day out. Too many pastors give into the pressure and complaints of their parishioners. “Both nobles and peasants say: ‘O, our pastor can’t preach anything but the Ten Commandments, the Creed, and the Our Father! He always harps on the same string!’ ”122 Pastors instead are tempted to preach esoteric matters (“lofty matters” they say). By doing this, they not only neglect the basics but distort and obscure the Christian faith—as if the difficult and dark passages of Daniel’s prophecies and John’s Apocalypse are the center of the words and deeds Jesus of Nazareth commanded to his disciples.123




CONCLUSION


Luther grounded his life and ministry in God’s word. He wanted his congregants and students to do this, too. And this meant understanding God’s word correctly. To be sure that the parishioners of St. Mary’s and pupils of Wittenberg understood Scripture—preached and written—Luther taught them the rule of faith, which he most often called the analogy of faith. Scripture’s interpretation must reflect the bones and heartbeat of Scripture: the catechism.

For the simple and learned alike Luther explained what the catechism is, what prophecy is, and what the office of the word is. The catechism is God’s word as summarized in the Ten Commandments, the Creed, the Our Father, and the sacraments. Prophecy is the interpretation of Scripture (not temporal predictions about political intrigue!). The office of the word is ordained by God to speak the word of God to the people of God. God is no respecter of persons, and so his people must not be distracted by the officeholder’s name and character. Instead, they must discern whether the speaker has indeed surrendered their tongue to God: Is God speaking?

For this reason, Luther understood Paul’s words in Romans 12:6 to mean that it’s not enough just to cite Scripture; Christians must use and understand Scripture according to the inner logic of Scripture. Without a key for how to put together the story of Scripture, lay people might well construct a false portrait of the Bible’s author and main character.124 Lay people require a key to Scripture’s meaning and interpretation: the analogy of faith (the Bible’s own key made from the Bible itself). “Yes, just the catechism is enough for us to oppose false prophets.”125






OEBPS/nav.xhtml


    

      Sommaire



      

        		

          Cover

        



        		

          Title Page

        



        		

          Dedication

        



        		

          Prayer to Receive God's Word

        



        		

          Contents

        



        		

          Foreword by Robert Kolb

        



        		

          Acknowledgments

        



        		

          Abbreviations

        



        		

          1 Scripture Against Scripture: An Introduction

        



        		

          2 The Ancient Catechism: Defining the Rule of Faith

        



        		

          3 The Childish Doctrine: Explaining the Catechism

        



        		

          4 The Resurrection of the Dead: Reading the Law According to the Rule of Faith

        



        		

          5 The Spoils of Death's Death: Reading the Historical Books According to the Rule of Faith

        



        		

          6 The Upside-Down King: Reading the Wisdom Books According to the Rule of Faith

        



        		

          7 The Great Light in Darkness: Reading the Prophets According to the Rule of Faith

        



        		

          8 The Light of the Word: Reading the New Testament According to the Rule of Faith

        



        		

          9 Scripture According to Scripture: Five Theses on the Rule of Faith

        



        		

          10 This Is Most Certainly True: A Conclusion

        



        		

          Table of Sources

        



        		

          Notes

        

        

        		

          Bibliographies

          

            		

              Primary Sources

            



            		

              Translated Primary Sources

            



            		

              Secondary Sources

            



            		

              Modern Biblical Studies Resources

            



          



        



        		

          Name Index

        



        		

          Subject Index

        



        		

          Scripture Index

        



        		

          New Explorations in Theology Series

        



        

        		

          Praise for Martin Luther and the Rule of Faith

        



        		

          About the Author

        



        		

          More Titles from InterVarsity Press

        



        		

          Copyright

        



      



    

    

      Pagination de l'édition papier



      

        		

          1

        



        		

          VII

        



        		

          IX

        



        		

          XI

        



        		

          XIII

        



        		

          XIV

        



        		

          XV

        



        		

          XVII

        



        		

          XVIII

        



        		

          XIX

        



        		

          XX

        



        		

          1

        



        		

          2

        



        		

          3

        



        		

          4

        



        		

          5

        



        		

          6

        



        		

          7

        



        		

          8

        



        		

          9

        



        		

          10

        



        		

          11

        



        		

          12

        



        		

          13

        



        		

          14

        



        		

          15

        



        		

          16

        



        		

          17

        



        		

          18

        



        		

          19

        



        		

          20

        



        		

          21

        



        		

          22

        



        		

          23

        



        		

          24

        



        		

          25

        



        		

          26

        



        		

          27

        



        		

          28

        



        		

          29

        



        		

          30

        



        		

          31

        



        		

          32

        



        		

          33

        



        		

          34

        



        		

          35

        



        		

          36

        



        		

          37

        



        		

          38

        



        		

          39

        



        		

          40

        



        		

          41

        



        		

          42

        



        		

          43

        



        		

          44

        



        		

          45

        



        		

          46

        



        		

          47

        



        		

          48

        



        		

          49

        



        		

          50

        



        		

          51

        



        		

          52

        



        		

          53

        



        		

          54

        



        		

          55

        



        		

          56

        



        		

          57

        



        		

          58

        



        		

          59

        



        		

          60

        



        		

          61

        



        		

          62

        



        		

          63

        



        		

          64

        



        		

          65

        



        		

          66

        



        		

          67

        



        		

          68

        



        		

          69

        



        		

          70

        



        		

          71

        



        		

          72

        



        		

          73

        



        		

          74

        



        		

          75

        



        		

          76

        



        		

          77

        



        		

          78

        



        		

          79

        



        		

          80

        



        		

          81

        



        		

          82

        



        		

          83

        



        		

          84

        



        		

          85

        



        		

          86

        



        		

          87

        



        		

          88

        



        		

          89

        



        		

          90

        



        		

          91

        



        		

          92

        



        		

          93

        



        		

          94

        



        		

          95

        



        		

          96

        



        		

          97

        



        		

          98

        



        		

          99

        



        		

          100

        



        		

          101

        



        		

          102

        



        		

          103

        



        		

          104

        



        		

          105

        



        		

          106

        



        		

          107

        



        		

          108

        



        		

          109

        



        		

          110

        



        		

          111

        



        		

          112

        



        		

          113

        



        		

          114

        



        		

          115

        



        		

          116

        



        		

          117

        



        		

          118

        



        		

          119

        



        		

          120

        



        		

          121

        



        		

          122

        



        		

          123

        



        		

          124

        



        		

          125

        



        		

          126

        



        		

          127

        



        		

          128

        



        		

          129

        



        		

          130

        



        		

          131

        



        		

          132

        



        		

          133

        



        		

          134

        



        		

          135

        



        		

          136

        



        		

          137

        



        		

          138

        



        		

          139

        



        		

          140

        



        		

          141

        



        		

          142

        



        		

          143

        



        		

          144

        



        		

          145

        



        		

          146

        



        		

          147

        



        		

          148

        



        		

          149

        



        		

          150

        



        		

          151

        



        		

          152

        



        		

          153

        



        		

          154

        



        		

          155

        



        		

          156

        



        		

          157

        



        		

          158

        



        		

          159

        



        		

          160

        



        		

          161

        



        		

          162

        



        		

          163

        



        		

          164

        



        		

          165

        



        		

          166

        



        		

          167

        



        		

          168

        



        		

          169

        



        		

          170

        



        		

          171

        



        		

          172

        



        		

          173

        



        		

          174

        



        		

          175

        



        		

          177

        



        		

          178

        



        		

          179

        



        		

          180

        



        		

          182

        



        		

          183

        



        		

          184

        



        		

          185

        



        		

          186

        



        		

          187

        



        		

          188

        



        		

          189

        



        		

          191

        



        		

          192

        



        		

          193

        



        		

          194

        



        		

          195

        



        		

          196

        



        		

          197

        



        		

          198

        



        		

          199

        



        		

          200

        



        		

          201

        



        		

          202

        



        		

          203

        



        		

          204

        



        		

          205

        



        		

          206

        



        		

          208

        



        		

          210

        



        		

          211

        



        		

          212

        



        		

          213

        



        		

          215

        



        		

          216

        



        		

          217

        



        		

          219

        



      



    

    

      Guide



      

        		

          Cover

        



        		

          Start of content

        



        		

          Contents

        



      



    

  

OEBPS/images/NETChgraphic_4C.jpg





OEBPS/images/AI_IVP_Academic_G_new.jpg
)

IVp

Academic

An imprint of InterVarsity Press
Downers Grove, lllinois





OEBPS/images/p7.jpg





OEBPS/images/p7a.jpg





OEBPS/images/p11.jpg





OEBPS/cover/cover.jpg
NEW EXPLORATIONS

Foreword by Robert Kolb INTHEQLOGY

TODD R GHAINS

MARTIN LU THER ANID
BHE RULE OF PAITH
Reading God’s Word for God’s People






