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  My journey with the theme of this book began with seven years of my childhood in the late 1930s in the south of Egypt, where my family lived in the village of Edmu in the province of Minya. After some years of ­absence, that journey continued from the mid 1950s and into the 1960s when I served for ten years with the rural churches of the Egyptian Evangelical Church in the same district. This was followed by twenty years in Lebanon, and finally by a further ten years living and teaching at the edge of ­Bethlehem in Israel/Palestine at the Tantur Ecumenical Institute, where shepherds grazed their flocks around us. Thus, for nearly fifty years, Middle Eastern shepherds with their flocks were a part of the larger context in which I grew up and then lived and taught the New Testament. It was my privilege to have laymen and clergy in three countries as my students who had herded sheep for extended periods in the Eastern Mediterranean.


  Sheep-herding in the Middle East falls into two overlapping categories. First, there are the seminomadic sheep herders who often have large herds and spend months away from their villages following seasonal rains and grazing the open pasture land. Second, there are settled village families, each of whom owns a few sheep. It is customary for a number of families to combine their animals, and for one young man (or two young women) to form them into a herd and take them out each day to graze. This second pattern is widespread and more universal than the first. Some villagers develop large herds and still return to the village each night.


  Countless books and articles have been written on the texts selected for this work. Of particular interest are the brief monographs written by Middle Easterners who in their earlier years themselves herded sheep. Each of these shepherds emigrated to the West, and at some point in their lives, using their own personal experience as shepherds, published their perceptions of Psalm 23. I have chosen five such accounts in which these two patterns are observable. The five are as follows:


  Rev. M. P. Krikorian grew up in the late nineteenth century in the mountains behind the cities of Tarsus and Adana, which are now in Turkey. While he was in high school his family acquired a herd of a hundred sheep, and his father selected him to herd them. Initially the young man “wept bitterly at the suggestion” because it meant that he was obliged to drop out of school.1 Yet some years later after becoming a pastor in the Middle East and then surviving the Armenian Genocide, he emigrated to the West and wrote a book on the Twenty-Third Psalm, which he dedicated to “My beloved father who gave me that first chance to become a shepherd.”2 The family had a long tradition of herding sheep, but for Krikorian it was a new experience. He acquired shepherding skills from the family, from other shepherds and from the sheep themselves. In his case, he returned each night to his family home in the village. His book is titled The Spirit of the Shepherd: An Interpretation of the Psalm Immortal.3


  Rev. Faddoul Moghabghab was born in the city of Ain-Zehalta in the mountains of Lebanon. As a young man he herded the family’s small flock. As he notes, “My father owned a number of sheep and lambs; it is customary for all the people of Mount Lebanon to keep a few sheep.” Later in life he attended university and seminary in Beirut and in time emigrated from Lebanon to America, where he wrote a book about his experiences as a Middle Eastern shepherd.4


  Moving from north to south across the Middle East, a brief but useful account of the life of a shepherd is available from George M. Lamsa. A deacon of the Syrian Orthodox Church, Dr. Lamsa grew up in a community of seminomadic sheep herders in Syria. He writes,


  My ancestors for untold generations were sheep raising people. My father and my mother loved and tended sheep. I was raised in a sheep camp. We lived in a tent made of the hair of goats just as Abraham and Isaac did. Like other boys, I was taught and disciplined by the shepherds. Since my father was chief shepherd, I was taught thru [sic] his wisdom.5


  Lamsa became a Syriac scholar and translated the fourth-century Syriac Bible (the Peshitta) into English. He also published many other books recording his studies of and reflections on that same Syriac Bible. Along with these numerous works he published a short study titled The Shepherd of All: The Twenty-Third Psalm.


  Stephen A. Haboush grew up in Galilee. In his youth he became the shepherd of the family flock of sheep. Later in life he immigrated to America and wrote a book titled My Shepherd Life in Galilee: With an Exegesis of the Shepherd Psalm.6 His short work is authentic and helpful.


  Abrahim Mitri Rahbany was not a shepherd, but he grew up in the mountains of what is now Lebanon, surrounded by farmers and shepherds. He observed those shepherds with their sheep on a daily basis for all of his early years. Later in life he wrote a book that covers many aspects of Eastern life and the Gospels. This book, titled The Syrian Christ, includes a helpful chapter on sheep and shepherds.7


  In addition to these five Middle Easterners we can note two Westerners, one American and the other British. William Thompson lived and served in Lebanon for twenty-five years as a missionary of the American Presbyterian Church. He learned Arabic well and made numerous extensive journeys on horseback across what is now Lebanon and Israel/Palestine. His observations and reflections were published originally in 1858 in two volumes under the title The Land and the Book.8 Eric F. F. Bishop of England served in Jerusalem with the Church Missionary Society for twenty-eight years and authored Jesus of Palestine and Prophets of Palestine, which have valuable information about the biblical text and the world of Middle Eastern shepherds.9


  Of more limited value are recent accounts by Westerners who were at various times in their lives exposed to shepherds and their sheep. Leslie D. Weatherhead of England gathered data regarding sheep from as far away as India,10 and Phillip Keller owned and operated a sheep ranch in East Africa and was involved with sheep in the American West.11 These authors apply experience from sheep-herding in Africa, Asia and America to Psalm 23. Occasionally it fits and is useful.


  In addition to these English-language sources, this study has relied heavily on the Arabic writings on the good shepherd texts that are available to us. Much has been lost across the centuries, but a few treasures, ancient and modern, have survived. I have had the following available to me.


  Arabic Language Commentaries


  Ibn al-Salibi, Dionesius. Kitab al-Durr al-Farid fi Tafsir al-‘Ahd al-Jadid [The Book of Precious Pearls in the Interpretation of the New Testament]. 2 vols. Cairo: ‘Abd al-Masih Dawlayani, 1914.

  Ibn al-Salibi was bishop of Amad (Diyarbakr). He wrote in Syriac and died in A.D. 1164. This commentary was translated into Arabic in the Monastery of Za‘farani (Southeast Turkey) in 1728.


  Ibn al-Tayyib. Tafsir al-Mashriqi [A Commentary on the Four Gospels]. 2 vols. Cairo: Tawfiq Press, 1910.

  Ibn al-Tayyib was a part of the Church of the East. He was a brilliant scholar, a medical doctor, a translator, an author and secretary to the patriarch of his church. He wrote books on medicine and theology. He produced philosophical works along with a number of high-quality commentaries. These two volumes are among them. He lived in Baghdad and died in 1043.12


  Matta al-Miskin. The Gospel According to Luke [Arabic]. Cairo: Monastery of Saint Makar, 1998.


  ———. The Gospel According to Saint Matthew: Studies, Interpretation and Explanations [Arabic]. Cairo: Monastery of Saint Maqar, 1999.

  Father Matta al-Miskin (d. 2009) was a monk at the Coptic Orthodox Monastery of St. Makar in Wadi Natron (between Cairo and Alexandria). He spent most of his life writing extensive commentaries on the Gospels, which were published by his monastery. His work is little known outside of the Arabic-speaking Christian world. His monastic spirituality is deep, and these volumes will no doubt in time be translated into English and bless the worldwide church for many generations to come.


  Sa‘id, Ibrahim. Sharh Bisharit Luqa [Commentary on the Gospel of Luke]. Cairo: Middle East Council of Churches, 1980.


  ———. Sharh Bisharit Yuhanna [Interpretation of the Gospel of John]. Cairo: Dar al-Thaqafa, n.d.

  Rev. Dr. Ibrahim Sa‘id was a pastor and scholar of the Egyptian Evangelical Church in the mid-twentieth century. He was a brilliant preacher in the finest Classical Arabic, and under his leadership the Qasr al-Dubara church on the famous Maydan al-Tahrir in central Cairo was built. He authored extensive commentaries on Luke and John.


  Arabic Translations of the Bible


  Translation is always commentary. The translators must try to understand the text, and only then can they present it in the receptor language. This study has made use of a collection of twenty versions of the New Testament into Arabic and four versions of the Old Testament. I have managed to acquire copies of all the printed Arabic New Testaments that began to appear at the very end of the sixteenth century. I have also acquired films of many hand-copied Bibles from before that time that date as far back as the ninth century. A brief description of these versions is available in my book Paul Through Mediterranean Eyes.13 How have Eastern Christians understood this text? This question can often be answered by noting how they translated the verses in question. An interpretive flow from these centuries of Eastern Bible translation have constantly influenced this study.14


  Armenian


  Nerses the Graceful of Lambron. On Psalm 23 [22]. In Commentary on the Psalms, Manuscript 1526.

  This was translated for me by the Rt. Rev. Anushavan, bishop of the Armenian Orthodox Church of North America, New York. This twelfth-century manuscript is held in the Mesot Nashotots Institute of Ancient Manuscripts, Yerevan, Armenia.


  I have also relied on information I was privileged to glean over two decades from several of my students at the Near East School of Theology, Beirut, Lebanon, who herded sheep in their early years. From their living experiences I have gained many insights. Finally, it was my privilege on numerous occasions to observe and question shepherds with their sheep in the south of Egypt (ten years), the mountains of Lebanon (twenty years) and in the West Bank, Israel/Palestine, near Bethlehem (ten years). While writing parts of this book I was able to observe numerous shepherds leading their flocks among the terraced hills around Bethlehem.


  My deepest gratitude must be extended to countless friends over a sixty-year period that stretch from the south of Egypt to Armenia who have done their best to keep me on “the paths of righteousness” in my interpretation of this great biblical theme.


  Without the help, guidance and support my editor, Andrew Le Peau of InterVarsity Press, this work would never have been written. His wisdom and friendship have sustained me in all stages of the composition of this book. I wish also to express my unending gratitude to my personal secretary and copyeditor, Sara B. Makari, who has been tireless in assisting me on all levels of composition of this study. My thanks go out as well to Dr. Gary Burge, who in spite of his heavy academic schedule of teaching and writing in the field of New Testament graciously agreed to read through the chapters on the Gospels, and who offered numerous helpful suggestions on many levels. Mr. Tom Finnegan, my computer guru, kept my hardware functioning properly and rescued me from many software glitches. To him I am deeply indebted.


  Thanks must be extended also the staff of the library of Pittsburgh Theological Seminary who have graciously allowed me to check out numerous books and keep them on my desk for an embarrassing length of time. I am also grateful to the Rt. Rev. Bishop Anoushavan Tanielian of the Armenian Orthodox Diocese of Eastern America for his translation of the Psalm 23 section of the untranslated and unpublished twelfth-century Armenian commentary on the Psalms by Archbishop Nerses the Graceful of Lambron.15


  I invite you, gentle reader, to join me on the journey from David’s famous psalm through good shepherd texts in the Hebrew Scriptures and in the Gospels to a final word from St. Peter on the subject. A rich biblical feast of ethical, theological and artistic delights awaits us. My goal is to uncover those delights and make them available to the worldwide church.


  Kenneth E. Bailey
New Wilmington, PA


  Introduction
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  At the time Philip Schaff was writing his eight-volume History of the Christian Church, the Christian catacombs of the first four centuries in and around Rome were being discovered and studied. The Christian art world was intensely interested in the images depicted in those early Christian tombs. Schaff says,


  Roman Catholic cemeteries are easily recognized by crosses, crucifixes and reference to purgatory and prayers for the dead; Protestant cemeteries by the frequency of Scripture passages in the epitaphs, and expressions of hope and joy in prospect of the immediate transition of the pious dead to the presence of Christ. The catacombs have a character of their own, which distinguishes them from Roman Catholic as well as Protestant cemeteries.


  Their most characteristic symbols and pictures are the Good Shepherd, the Fish, and the Vine. These symbols almost wholly disappeared after the fourth century, but to the mind of the early Christians they vividly expressed, in childlike simplicity, what is essential to Christians of all creeds, the idea of Christ and his salvation, as the only comfort in life and in death. The Shepherd, whether from the Sabine or the Galilean hills, suggested the recovery of the lost sheep, the tender care and protection, the green pasture and fresh fountain, the sacrifice of life: in a word, the whole picture of a Saviour.1


  To this Schaff adds a footnote from A. P. Stanley’s Lectures on the History of the Eastern Church:


  What was the popular Religion of the first Christians? It was, in one word, the Religion of the Good Shepherd. The kindness, the courage, the grace, the love, the beauty of the Good Shepherd was to them, if we may so say, Prayer Book and Articles, Creeds and Canons, all in one. They looked on that figure, and it conveyed to them all that they wanted. As ages passed on, the Good Shepherd faded away from the mind of the Christian world, and other emblems of the Christian faith have taken his place. Instead of the gracious and gentle Pastor there came the Omnipotent Judge or the Crucified Sufferer, or the Infant in His Mother’s arms, or the Master in His Parting Supper, or the figures of innumerable saints and angels, or the elaborate expositions of the various forms of theological controversy.2


  The author of this remarkable quote was the dean of Westminster Abbey and canon of Canterbury Cathedral.


  Another indication of the intense early focus on this image appears in a study of the parables by Richard C. Trench, who writes,


  On no image does the early Church seem to have dwelt with greater delight than this of Christ as the good Shepherd bringing home his lost sheep. Proofs of this are the very many gems, seals, fragments of glass, and other early Christian relics which have reached us, on which Christ is thus portrayed as bringing back a lost sheep to the fold upon his shoulders. From a passing allusion in Tertullian (De Pudicitia vii 10) we learn that it was in his time painted on the chalice of the Holy Communion. Christ appears in the same character of the Good Shepherd in bas-reliefs on sarcophagi, and paintings in the catacombs—one of which last is believed to be as early as the third century. . . . And it is observable that this representation always occupies the place of honour, the centre of the vault or tomb.3


  Regarding the good shepherd, the Bible invites its readers on a thousand-year theological journey that can be likened to a movie consisting of nine major episodes. Anyone who enters the movie theater in the middle of the showing of a film may find the scene on display of interest—like watching a preview of some “coming attraction.” Yet the viewer knows that the full story can only be understood when one views the film from the beginning to the end. Or, when viewing a film at home, a friend may enter the room in the middle of the showing and ask, “What is going on?” Someone in the circle who was there from the beginning will then offer a quick explanation as the entire room settles down to enjoy the rest of the film. Something of the same dynamic should function when one examines any of the nine major biblical texts on the good shepherd that begin with Psalm 23. Each of the “episodes” of the good shepherd story needs to be studied in the light of what has come before on the same topic. But generally each scene is read in isolation from the long tradition of which it is a part. This study focuses on the nine major episodes, but makes no attempt to include all the casual good shepherd biblical references.


  The Bible has hundreds of verses that mention sheep, shepherds, flocks and sheepfolds. My focus in this work is on those major texts where the following cluster of themes appears:


  
    	the good shepherd (in the Old Testament always identified as God)


    	the lost sheep (or lost flock)


    	the opponents of the shepherd


    	the good host(ess?)



    	the incarnation (promised or realized)


    	the high cost the shepherd sustains to find and restore the lost


    	the theme of repentance/return



    	bad sheep


    	a celebration



    	the end of the story (in the house, in the land or with God?)

  


  Nine times in Scripture nearly all of these dramatic elements appear: four times in the Old Testament (Ps 23; Jer 23; Ezek 34; Zech 10) and five times in the New (Mt 18; Mk 6; Lk 15; Jn 10; 1 Pet 5).


  The inclusion of Mark 6:1-52 is because in Mark’s Gospel the account of the feeding of the five thousand has Psalm 23 as “music in the background” all through the text, as we will see.


  I have presented the four discussions of the good shepherd in the Gospels in a special order for the following reasons.


  
    	Luke 15: Through a parable Jesus defines himself as the good shepherd.


    	Mark 6: Jesus acts out this identity in a dramatic action.



    	Matthew: The disciples are called to be good shepherds.


    	John: The good shepherd texts come to their climax at the cross and in the resurrection.


    	Peter: The elders are shepherds, Peter is the fellow shepherd, and Jesus is the chief Shepherd.

  


  In short, it seems appropriate to reflect first how Jesus identifies himself as the good shepherd (Lk 15) and then to look at how he lived out that identity (Mk 6). Continuing on, the title of “shepherd” is also applied by Jesus to the disciples (Mt 18), and in John 10 the entire good shepherd tradition comes to its climax as it reflects on the cross and the resurrection. Perhaps three decades after the resurrection we see Peter using the good shepherd as a model for the elders/pastors of the church. In our reflections on the nine texts we will pay close attention to what remains the same and to what is added, along with what is revised or omitted.


  In the texts under examination, the authors usually organize their material into small units that I have chosen to call cameos.4 Sometimes these cameos flow in a straight-line sequence with the conclusion at the end. On other occasions an A-B-C, A-B-C pattern appears, where a series of ideas is presented and then repeated in the same order. This artistic style I have called step parallelism. Finally, the common pattern of 1-2-3-4-3-2-1 also appears. This style has been called “chiasm” and “inverted parallelism.” I prefer the less technical phrase ring composition because the author presents a series of ideas and then circles back to the starting point, creating a literary ring.5 One brilliant example where all three of these techniques appear in a single passage is Isaiah 28:14-18 (see fig. 0.1).


  
    
      
      
      
    

    
      
        	
28:14Therefore hear the word of the Lord, you scoffers,
      


      
        	

        	who rule this people in Jerusalem!

        	
      


      
        	

        	
15Because you have said,

        	
      


      
        	1.

        	a. “We have made a covenant with death,

        	
      


      
        	

        	b. and with Sheol we have an agreement;

        	COVENANT WITH
      


      
        	

        	c. when the overwhelming scourge passes through

        	Death, Sheol – affirmed!
      


      
        	

        	d. it will not come to us;

        	Scourge avoided
      


      
        	2.

        	a. for we have made lies our refuge,

        	REFUGE
      


      
        	

        	b. and in falsehood we have taken shelter.”

        	Shelter
      


      
        	

        	--------------------------------------------------------

        	--------------------------
      


      
        	

        	
16Therefore thus says the Lord God,

        	
      


      
        	3.

        	“Behold, I am laying in Zion for a foundation, a stone

        	BUILDING
      


      
        	

        	a tested stone, a precious cornerstone, a sure foundation.

        	Materials
      


      
        	4.

        	‘He who believes (in it - LXX)

        	INSCRIPTION
      


      
        	

        	will not be shaken.’

        	
      


      
        	5.

        	
17And I will make justice the line,

        	BUILDING
      


      
        	

        	and righteousness the plummet;

        	Tools
      


      
        	

        	--------------------------------------------------------

        	--------------------------
      


      
        	6.

        	a. and hail will sweep away the refuge of lies,

        	REFUGE
      


      
        	

        	b. and waters will overwhelm the shelter.”

        	Shelter
      


      
        	7.

        	a.18Then your covenant with death will be annulled,

        	
      


      
        	

        	b. and your agreement with Sheol will not stand;

        	COVENANT WITH
      


      
        	

        	c. when the overwhelming scourge passes through

        	Death, Sheol – canceled!
      


      
        	

        	d. you will be beaten down by it.

        	Scourge destroys
      

    
  


  Figure 0.1. Isaiah and the coming storm (Is 28:14-18)


  The entire text flows in a straight-line sequence that makes sense. At the same time the seven cameos demonstrate inverted parallelism. (Note the summary words on the right.) Furthermore, when the first cameo is compared with the seventh, the ideas within each cameo repeat using the A-B-C-D, A-B-C-D pattern (noted earlier) that I have named step parallelism. The entire prophetic homily is composed of three sections. The beginning and the end are in the present, while the center presents a vision of hope for the future. Also the cameos on the outside are longer than those that appear in the center.


  These rhetorical features are used again and again throughout the Bible. I will note them when they appear in the texts under study. One final feature of this amazing passage is worth noting in passing because it will appear in Psalm 23 and in John 10. Figure 0.2 highlights these rhetorical features at the beginning (1), the center (4) and the end (7) of Isaiah 28:14-18.
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        	d. you will be beaten down by it.

        	Scourge destroys
      

    
  


  Figure 0.2. The outside and the center of Isaiah 28:14-18


  The first cameo (1a) tells of “a covenant with death.” However, Israel already had a covenant, so why did the rulers make a new one? Connected to this is the first line in the center (4a) that focuses on “He who believes.” The topic of believing for ancient Israel inevitably included faith in their unique covenant with the God of Israel. This theme joins 1a to 4a. The reader is prompted to ask, how can Israel make a “covenant with death” (1a) when it already believes in a covenant with the God of Israel? This should be impossible! Isaiah is criticizing the leadership in Jerusalem for making a covenant with the Egyptians when the Assyrians threatened Israel in about 701 B.C. The Egyptians worshiped gods of death. A “covenant with death” is code language for “a covenant with the Egyptians.” Then the second line in the center cameo (4b), “will not be shaken,” relates to the last line in cameo 7d that says “will be beaten down by it.” Those who place their confidence in the “covenant with death/Egypt” will not only be “shaken” (cameo 4b) they will be “beaten down” (cameo 7d). In this way with great skill Isaiah relates the center to the beginning and the end of this rhetorical piece. This rhetorical style will appear, as noted, in Psalm 23 and in John 10.


  A further focus of this study has to do with the Syriac, Arabic and Hebrew translations of the texts under study. To translate is to interpret. No person or persons can translate any text from one language to another without deciding what the original text means. This truism is obvious to all. Thus modern English language commentators often note how a particular word or phrase appears in the King James Bible (Authorized Version) or the NIV or the RSV or the NRSV and so forth. The point being that learned scholars have made these translations, and their views are worthy of note. At times a commentator will reach back to Luther’s German Bible or perhaps note the fifth-century Latin Vulgate. All of this is well and good. But what of the versions made (with similar care and careful scholarship) in the East? In the early centuries of the life of the church it was accepted that Latin, Greek and Syriac were the major languages of the faithful. John Meyendorff has written,


  The idea that the early Christian tradition was limited to its Greek and Latin expressions is still widespread. This assumption distorts historical reality and weakens greatly our understanding of the roots of Christian theology and spirituality. In the third and fourth centuries, Syriac was the third international language of the church. It was the vehicle of Christian missionary expansion on Persia, Armenia, Georgia, India and even in Ethiopia.6


  If it is valuable to note Jerome, the King James translators and the work of the scholars who produced the NRSV or the ESV, then surely it is also worth the effort to contemplate the work of the ancient translators of the Syriac, Arabic and Hebrew versions of the text. Such notations will occasionally appear throughout the study.


  The scope of the texts involved in this study has been for me quite daunting. Psalms, three different prophets, Jesus, the Four Evangelists and Peter are all a part of the journey before us. My intent in this work is not a fully documented technical commentary on the passages involved. Rather, our focus is on the unfolding of the extraordinary story that is created in Psalm 23 and repeated (with changes) across a thousand years down to the penning of 1 Peter. Furthermore, biblically speaking, with 1 Peter this process of retelling the story of the good shepherd and his lost sheep naturally stops. The canon is closed, and as we are not prophets of Israel or apostles of the early church, we cannot presume to write in their names. Surely our task is to understand as best we can the original intent of various accounts of the good shepherd and to strive to faithfully apply those meanings when applicable to the church and to the world in our day.


  As noted, the image of the good shepherd had great weight in early Christianity. My prayer is that the significance of this great classical image will one day be restored to its original power and splendor, and that this modest effort may make some contribution to that restoration.


  In a television interview about her book Team of Rivals: The Political Genius of Abraham Lincoln, Doris K. Goodwin described the fact that there have been more than fourteen thousand books written about Abraham Lincoln. Naturally, she found that fact intimidating. Yet she pressed on boldly in the writing of her book with the fond hope of uncovering new insights into the person of Abraham Lincoln. I face a similar intimidating dilemma and can only hope that the chosen lens for this study will shed new light on the well-known biblical texts about the good shepherd, and prove to be of value to you, gentle reader, and to the worldwide Christian church.
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  The Good Shepherd in Psalm 23
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  The challenge before us in this chapter is particularly intimidating because of the richness of Psalm 23. This famous text has invoked centuries of awed devotion to the Lord, who “is my shepherd” and who is “with me/us” even in the deep shadows of death. Added to that is the two millennia of loyalty to Jesus the good shepherd, who lays down his life for his sheep. Thus I begin this journey with the prayer that I will be found faithful to what I have been given and in what I have discovered across decades of study and reflection on this topic.


  In the Old Testament the good shepherd image is used in three ways. The first is where God is described as the shepherd of Israel. Psalm 78:52 reads,


  
    Then he led forth his people like sheep,


    And guided them in the wilderness like a flock.

  


  The same theme occurs again in Psalm 79:13 where the people affirm:


  
    Then we your people, the sheep of your pasture,


    Will give thanks to you forever.


    Repeating the same image, Isaiah 40:11 reads,

  


  
    He will tend his flock like a shepherd;


    He will gather the lambs in his arms;


    He will carry them in his bosom,


    And gently lead those what are with young.

  


  Second, the leaders of Israel are also referred to as shepherds. In Psalm 78:70-71, David is chosen by God to be the shepherd of his people. The text says,


  
    He chose David his servant


    and took him from the sheepfolds;


    from following the nursing ewes he brought him


    to be the shepherd of Jacob his people,


    Israel his inheritance.

  


  Moses is also referred to as a shepherd. Isaiah wrote of God (Is 63:11):


  
    Then he remembered the days of old,


    Of Moses his servant.


    Where is he who brought up out of the sea


    The shepherd1 of his flock?

  


  Third, the Old Testament also includes a promise of a new leader in Israel who will come forth from Bethlehem. Of this ruler the prophet Micah (Mic 5:4) writes,


  
    And he shall stand and shepherd his flock in the strength of the LORD,


    in the majesty of the name of the LORD his God.

  


  These three uses of the image of the shepherd are important and provide a general background for the image of the shepherd in the Old Testament. With these texts in mind, we can note that the nine major texts that appear in this study were selected because each of them comprises a series of themes that are like notes in a tune that is known to the various singers of the biblical song of the good shepherd. As observed in the introduction, these “notes” are


  
    	the good shepherd and his identity



    	the bad shepherd


    	a lost sheep/a lost flock


    	the good host(ess?)



    	the incarnation of the shepherd



    	the shepherd pays a high price to find and restore the lost



    	
repentance/return (and the use of the verb shuv)


    	the bad sheep


    	a celebratory meal


    	the ending of the story (in the house, in the land or with God)

  


  The eight italicized items on the above list appear in Psalm 23, only bad sheep and bad shepherds are missing. At the same time the psalm is composed using what I have called the “prophetic rhetorical template” (see fig. 1.1).2


  
    
      
      
      
    

    
      
        	1.

        	
23:1The Lord is my shepherd;

        	LORD - SHEPHERD
      


      
        	

        	I shall not want.

        	No Wants
      


      
        	2.

        	
2He settles mea down

        	
      


      
        	

        	in green pastures.

        	FOOD &
      


      
        	

        	He leads me beside still waters.

        	Drink
      


      
        	3.

        	
3He brings me back/he causes me to repent.b

        	RESCUE
      


      
        	

        	He leads me in paths of righteousness

        	Security
      


      
        	

        	for his name’s sake.

        	
      


      
        	4.

        	
4Even though I walk through the valley

        	
      


      
        	

        	of the shadow of death,c


        	DEATH/EVIL
      


      
        	

        	I will fear no evil,

        	No Fear
      


      
        	5.

        	for you are with me;

        	
      


      
        	

        	Your rod and your staff,

        	SECURITY
      


      
        	

        	they comfort me.

        	Comfort
      


      
        	6.

        	
5You prepare a table before me

        	
      


      
        	

        	in the presence of my enemies;d


        	FOOD &
      


      
        	

        	You anoint my head with oil;

        	Drink
      


      
        	

        	my cup overflows

        	
      


      
        	7.

        	
6Surely goodness and mercy

        	
      


      
        	

        	shall follow me all the days of my life,

        	GOODNESS AND MERCY
      


      
        	

        	and I will dwell in the house of the LORD

        	LORD - House all the Days
      


      
        	

        	for the length of the days.e


        	
      


      
        	
aWilliam Holladay translated ירביצני / (Hiphil) as “he lets me down” rather than the traditional “he makes me lie down.” See William L. Holladay, A Concise Hebrew and Aramaic Lexicon of the Old Testament Based upon the Lexical Work of Ludwig Koehler and Walter Baumgartner (Grand Rapids: Eerdmans, 1971), p. 332. The Arabic text in the London Polyglot (1657) reads: ahallani, which means “he settles me down.” The 1993 Arabic Bible translates it “He lets me rests.” Jeremiah 33:12 (RSV) translates the same verb as “resting their flocks.”
      


      
        	
bThe Hebrew reads nafshi yeshobeb, which literally translated allows for the two options I have listed in the text. The Arabic and Syriac versions read “He brings me back.” The Syriac mirrors the Hebrew and can also mean “He causes me to repent.”
      


      
        	
cThe Hebrew allows for both “the shadow of death” and the “shadow of deep darkness.”
      


      
        	
dThe Hebrew here is צרר , which can also be translated “adversaries” as in Ps 31:11. The root meaning has to do with tying something down or restricting someone.
      


      
        	
eThe Hebrew is leorek yamim (literally, “the length of the days”). This translation is used by Arthur Weiser, The Psalms (Philadelphia: Westminster Press, 1962), p. 227.
      

    
  


  Figure 1.1. The good shepherd and Psalm 23


  The Rhetoric


  Using the previously mentioned style, the good shepherd psalm is made up of seven semantic units which I prefer to call “cameos.” They are the building blocks of the psalm. I have added summaries to the right of each cameo in order to highlight the major ideas that appear and then repeat elsewhere in the piece.


  An important part of the overall structure of the psalm has to do with the use of first, second and third persons (see fig. 1.2).


  
    
      
      
      
    

    
      
        	1.

        	
First person (“I shall not want”)

        	
      


      
        	2.

        	Third person (“He settled me down/leads me”)

        	
      


      
        	3.

        	Third person (“He brings/leads”)

        	
      


      
        	4.

        	
First person (“I walk/I do not fear”)

        	
      


      
        	5.

        	Second person (“You - with me/ Your rod/staff comfort me”)

        	
      


      
        	6.

        	Second person (“You prepare/anoint”)

        	
      


      
        	7.

        	
First Person (“I will dwell”)

        	
      

    
  


  Figure 1.2. The use of first, second and third person in Psalm 23


  This use of “person” is not random. As noted earlier, the author of ring composition often connects the beginning, the center and the end of the text. The use of the first person I makes that connection in this text.3 The shift to the third person he appears in the second and third cameos. In cameos five and six, God “walks on stage” and the conversation between God and David becomes highly personal. Cameos 1, 4 and 7 are so closely connected that if the psalm were composed of those three cameos alone, it would still make sense.


  A second feature of ring composition is that there is often a point of turning just past the center, where the text begins to repeat ideas backwards.4 At that spot something critical to the entire passage can appear. This particular feature occurs here. The phrase “you are with me” (incarnation) is placed at this pivotal point in the psalm and stands out as a result.


  Commentary


  The images for God used throughout the Psalter have a distinctive “homeland security” ring to them.5 Dominant metaphors that describe God include:


  
    	Shield


    	High tower


    	Fortress


    	High place


    	Refuge


    	Rock


    	Stronghold


    	Horn of salvation

  


  At times these images are presented together and have a powerful cumulative effect. Psalm 18:1-3 includes most of the list and reads,


  
    18:1I love you, O LORD, my strength.


    2The LORD is my rock


    and my fortress and my deliverer,


    my God, my rock,


    in whom I take refuge,


    my shield, and the horn of my salvation,


    my stronghold.


    3I call upon the LORD,


    who is worthy to be praised,


    and I am saved from my enemies.

  


  After the generic phrase “O LORD, my strength” seven images explain the nature of that strength. The list (in order) includes rock, fortress, deliverer, refuge, shield, horn of salvation and stronghold. At the end there is a second nonmetaphorical affirmation using the words “I call upon the LORD . . .” For security reasons, in the ancient Middle East people naturally felt a compelling need to reside in a well-fortified enclosure on the top of a hill.


  For the authors and the original readers of the psalms this made perfect sense. When a town was attacked by Bedouin raiders or an invading army, the people needed fortified space on high ground in which they could live or take refuge.6 Yet overuse of such language could produce paranoia and a siege mentality. Perhaps aware of the danger of these unintended possibilities, the Psalms offer three countercultural options for understanding the nature of God. These are:


  1. God is a Shepherd. “The LORD is my shepherd” (Ps 23).


  2. The Lord is like a mother, (Psalm 131:2 reads, “I have calmed and quieted my soul, / like a weaned child with its mother, / like a weaned child is my soul within me.” Here the language is somewhat ambiguous. But in Isaiah 66:12-13 God promises the returning refugees that he will “extend peace to her [Jeru­salem] like a river,” and also affirms “as one whom his mother comforts / so I will comfort you; / you shall be comforted in Jerusalem.” Isaiah 42:13 ­records, “The LORD goes forth like a mighty man.” Then in the following verse God says, “now I will cry out like a woman in travail, / I will gasp and pant” (Is 42:14). All three of these texts use similes rather than metaphors. God is not called “mother,” but rather he at times acts with tender compassion like a mother.


  3. God is like a father. Psalm 103:13: “As a father shows compassion to his children, / so the LORD shows compassion to those who fear him.” In Isaiah 63:16 and Isaiah 64:8 the prophet uses the same image but shifts from a simile to a metaphor and addresses God saying, “O LORD, You are our Father.”7


  The Psalms thus offer a “minority point of view” regarding the nature of God. Yes, God can be likened to a high tower, a fortress and a rock. Yet he can also be understood to be like a good shepherd, a good woman and a good father.


  It is no accident that the trilogy of parables in Luke 15:1-31 centers on a good shepherd, a good woman and a good father.8 It appears that Jesus observed the two kinds of images for God in the Psalms and opted for the three countercultural images already noted. At the same time, the dominant list of “homeland security” images does not appear in the New Testament, where God is never described as a fortress, a rock or a high place. Indeed, with Martin Luther, I happily sing, “A mighty fortress is our God.” It is right to preserve and rejoice in the biblical imagery it affirms. But the new trilogy is also important, and its concrete word pictures have special prominence in the New Testament.9 At the beginning of that list is the good shepherd, to which we now turn (see fig. 1.3).


  Psalm 23 opens with a famous line (see fig. 1.3).


  
    
      
      
      
    

    
      
        	1.

        	The LORD is my shepherd,

        	LORD - SHEPHERD
      


      
        	

        	I shall not want;

        	No Wants
      

    
  


  Figure 1.3. The Lord is my shepherd (Ps 23:1)


  The open pastureland of Samaria and Judea stretches from the Eastern part of Samaria down to the Negev south of Beersheba. Before modern times and cell phones, the moment the lone traveller and the shepherd left the shelter and protection of the villages along the north-south ridge, they were on their own. Having tramped across those open hills for years and having taken extended trips by camel deep into the Sahara Desert I am aware of the special experience of surrendering to the to the mercies of the wilderness or the desert.


  “The Lord is my shepherd,” among other things, means “I have no police protection.” In those open trackless spaces the traveler and his companions are alone. Thieves, wild animals, snakes, sudden blinding dust storms, water shortages, loose rocks and furnace-like heat are all potential threats to any traveler. All of this was affirmed in the twelfth century in the Armenian Orthodox tradition through the extensive commentary on the Psalms composed by Archbishop Nerses of Lambron in Armenia. He wrote:


  “The Lord is my shepherd.”


  In other words, I wandered in the midst of beasts, dogs and bulls (that) surrounded me; lions opened their mouths and wished to ravish me. I was terrified, and because of fear I made a treaty with the Savior. Therefore, do not be afraid, O my soul, for He is my shepherd, and “I shall not want.”10


  The good archbishop knew full well that the opening verse of this psalm is a profound commitment to the Lord as the source of security in the midst of many dangers where no other help is available.


  Without hesitation, the sheep confidently follow the shepherd, knowing that with him in the lead all will be well. The rest of the psalm expounds the meaning of this freighted first line.


  Furthermore, this psalm has a feature unique to the list of nine texts under discussion. No sheep is ever taken out to pasture alone. The cost of the labor involved would be prohibitive. A flock is thereby always assumed. But in this famous psalm, the focus is on the individual. David is describing his own spiritual journey. In the highly individualized Western world, the importance of community is too easily forgotten when matters of faith are under discussion. In the East, the sense of community is so strong that the importance of the individual within that community can be neglected. Both are indispensable. When one is “on stage,” the other is nearby, just “off stage.”


  The celebrated Lebanese poet Khalil Gibran reflects on the deep interconnectedness between joy and sorrow. He writes, “When you are sorrowful, look again in your heart, and you shall see that in truth you are weeping for that which has been your delight.” He continues, “Together they come, and when one sits alone with you at your board, remember that the other is asleep upon your bed.”11 A deep interconnectedness also appears when we note the importance of the individual and the community in the family of faith. In Psalm 23 the individual eats with us “at our board,” and the community is asleep “on our bed.” Recognizing the importance of each, it is clear that in this text David is reflecting on his personal journey with his shepherd.


  “I shall not want” carries special nuances in a capitalistic society. Our entire economic system is built on creating and then satisfying as many perceived wants as possible. Television advertising is deliberately fashioned to catch the viewer’s attention and create a sense of “I must have this medication or that electronic gadget” in order to be healthy, entertained, happy, and successful. The goal appears to be: Create wants and turn them into felt needs. If we can do enough of this we will all become richer and live happily ever after.


  The psalmist has a very basic set of wants that the shepherd provides for his sheep. That list includes food, drink, tranquility, rescue when lost, freedom from the fear of evil and death, a sense of being surrounded by the grace of the Lord, and a permanent dwelling place in the house of God. An ever-rising mountain of material possessions is not on the list. There is no hint of any need for power or control. An externally generated set of compulsive desires and the need to be constantly entertained are also absent. The sheep knows that only with the shepherd’s help can they secure the above limited list of basic wants.


  When ring composition is used in the construction of a biblical text, the matching cameos must be taken into account. The first and the seventh cameos form a pair, and thus in cameo 7 (at the end) the psalm affirms that the deepest needs of the singer of the psalm have to do with the goodness (tov) and the grace (khesed) of God (cameo 7). “The Lord” is only directly mentioned at the beginning and at the end of the psalm. The shepherd (of course), as my leader, sees to my wants each day (cameo 1), and on returning home each evening I am followed by “goodness and mercy” (cameo 7). More on this follows.


  With this introduction, the psalmist begins to list the wondrous ways the good shepherd cares for his deepest needs. The author begins with food and drink (see fig. 1.4).
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  Figure 1.4. The pasture and the still waters (Ps 23:2)


  A dog can be trained to sit and to lie down. Not so a sheep. A well-known proverb affirms, “You can lead a horse to water, but you cannot make him drink.” In like manner, no one can make a sheep lie down. Sheep will only lie down when they have had plenty to eat, have quenched their thirst and are not threatened by any wild animal or disturbed by biting insects.12 The barking of one stray dog can cause an entire herd to jump up and even run off if not stopped by an alert shepherd. The traditional language “He makes me to lie down” sounds as if some kind of force is involved. Such a reading creates unnecessary problems. The Greek Old Testament uses the word kataskēnoō, which the LJS Greek-English Lexicon translates “settle down” or “rest.”13 Lamsa notes, “Where grass is abundant, sheep are quickly satisfied. Then they lie down and the food digests.”14 As discussed in footnote 4 I have chosen “he settles me down.”


  In a good year in the Holy Land, rains begin in November and usually conclude by the end of February. It takes some time for the parched earth to produce “green pastures.” Having watched this cycle for thirty winters in Lebanon and in Bethlehem, I know that green pastures are available for not more than three months a year. For the other nine to ten months all pastures are brown. During ten of those years, I was teaching at the Tantur Ecumenical Institute at the edge of Bethlehem. Each morning the gardener for the institute came to work riding his donkey, which he tethered to a tree just under my study window. Each year during December and January I had the special pleasure of watching the happy animal nibble the fresh green grass around his tree. For the following nine months of the year I felt sorry for him as he stood quietly each day, staring patiently off into the distance, enduring the heat with nothing but a few wisps of brown straw on which to chew. Green succulent pastures—what a rare delight!


  There are no fenced fields in the open wilderness in the Holy Land, and no cultivated hay fields. Sheep are led out of the village each day to graze in the wilderness. In Lebanon I have passed shepherds with their herds near the top of the 8,560-foot mountain of Jabal Sannin towering behind the city of Beirut. On one occasion, near the summit of the mountain, I had an interesting conversation with an experienced shepherd (with his large flock) who described to me in fascinating detail the various options and the numerous decisions he was obliged to make each day as he sought forage and water for his more than one hundred sheep, which he led without an assistant or dog. But what are the “green pastures” to which David is referring?


  Turning again to Archbishop Nerses we find him interpreting this verse as follows:


  Whenever someone opens the mouth of his faith to drink, Scripture nourishes and grows multiple trees in the field of the church. It adorns one person with virginity, another one is made fruitful with acts of mercy, some are given martyrdom, and others flourish with meekness. Indeed these are the still waters which nourish human souls, anchor them in hope, raise them from hopelessness, command them to work [in ministry], establish them in love and foremost give them stored up nourishment [to produce] all the fruit of the heavenly kingdom.15


  Such is but a sample of the spiritual richness that the 23rd Psalm has inspired across the centuries in the East. Returning to the shepherd with his sheep on the hillside, after a morning of grazing the sheep need to drink.


  The shepherd must plan his day around the availability of water in the middle of the day. In winter the lower, warmer pastures will be grazed while the higher, cooler slopes are reserved for the heat of summer. Traditional grazing rights, relationships between shepherds and the power of the shepherd’s village or tribe are all involved in the selection of where to graze and where to water the flock. A morning of grazing in “green pastures” beside a reliable source of still water is the much-longed-for ideal.


  The shepherd knows that the sheep need grass, water and tranquility in order to lie down and digest their newly filled stomachs.


  The good shepherd “leads me”; he does not “drive me.” There is a marked difference. In Egypt where there is no open pasture land I have often seen shepherds driving their sheep from behind with sticks. But in the open wilderness of the Holy Land the shepherd walks slowly ahead of his sheep and either plays his own ten-second tune on a pipe or (more often) sings his own unique “call.” The sheep appear to be attracted primarily by the voice of the shepherd, which they know and are eager to follow. It is common practice for a number of shepherds to gather at midday around a spring or well, where the sheep mingle, drink and rest. At any time one of the shepherds can decide to leave, and on giving his call all his sheep will immediately separate themselves from the mixed flocks and follow their shepherd wherever he leads them. E. E. F. Bishop documents the following incident.


  During the riots in Palestine in the middle thirties a village near Haifa was condemned to collective punishment by having its sheep and cattle sequestrated by the Government. The inhabitants however were permitted to redeem their possessions at a fixed price. Among them was an orphan shepherd boy, whose six or eight sheep and goats were all he had in the world for life and work. Somehow he obtained the money for their redemption. He went to the big enclosure where the animals were penned, offering his money to the British sergeant in charge. The N.C.O. told him he was welcome to the requisite number of animals, but ridiculed the idea that he could possibly pick out his “little flock” from among the confiscated hundreds. The little shepherd thought differently, because he knew better; and giving his own “call”, for he had his nai (shepherd’s pipe) with him, “his own” separated from the rest of the animals and trotted out after him. “I am the Good Shepherd and know my sheep—and am known of mine.”16


  As noted, watering the flock is also an important part of each day. Sheep are afraid to drink from moving water even if it is shallow. Lamsa writes, “Sheep cannot be watered at places where the water is swift.”17 If a stream is available, at times Middle Eastern shepherds dig a short, dead-end channel that leads away from the stream. Lamsa says, “In certain places, where the water is swift, shepherds construct nooks near the edge of the stream to make it easier for the sheep to drink.”18 The sheep quickly line up along such a channel of “still water” and quench their thirst. A small natural pool along a stream is fine, but if a well or cistern is the only source of water, a stone watering trough must be built, cut or dug beside the well into which the shepherd can pour the water he draws out of the well or cistern. Isaiah 8:6 compares “the waters of Shiloah that flow gently” (and thereby the sheep can drink) to the swift flowing waters of “the River” (Euphrates) that can overflow its banks (Is 8:7-8). David knows that still waters are a must if the sheep are to drink.


  M. P. Krikorian grew up in a village near Tarsus in southeast Turkey. Born into a family of builders, his father took him out of school to herd a flock of more than a hundred sheep. Later in life, after becoming an Armenian Methodist pastor in America, he wrote a book about his experiences as a shepherd. In that book he records his surprise on discovering that his sheep would not drink from moving water. He writes,


  Within sound and sight of water they (the sheep) would all begin to run toward it, showing that they were very thirsty. Yet, at their arrival, as I watched them, only a few would be drinking, while others all along the edge of the water, like the pedestrians on a fashionable street in a great metropolis, keep passing each other up and down the stream. . . . I learned the valuable lesson that they do not drink from rippling waters. They continue until every last one of them had found a quiet little pool between stones showing up above the ripples. . . . No turbid streams or ruffled rivulets will tempt them. . . . They want waters that move quietly.19


  The shepherd, knowing all of this, provides “still water” whatever the cost.20 The imagery is worthy of much reflection.


  With the finest food (green pastures) and water that the sheep can confidently drink (still waters), along with the assumed freedom from any exterior threat, the sheep will lie down to digest their freshly eaten food. A shady place near quiet waters in the midst of green succulent grass is the best of all worlds for any sheep. David affirms that the Lord, his Shepherd, provides all of these for him.


  We know a great deal about the turbulent life that David led and can only assume that he found rest, refreshment and tranquility in the midst of all his troubles. Murder, incest, betrayal, adultery, treachery, civil war, the killing of his son—David knew them all. Yet he found himself beside quiet waters. Each day the shepherd leads the flock to where it can rest. Rest and tranquility are a part of the daily routine.


  The psalmist continues (see fig. 1.5).
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  Figure 1.5. The return to righteousness—for his name’s sake (Ps 23:3)


  The venerated King James Version gave to the English-speaking world the revered phrase “He restoreth my soul.” In the English language this has often meant some form of “I was depressed and the Lord ‘restored my soul’ and helped me to feel better about myself and my world.” On numerous occasions our English versions reshape a concrete biblical image into a concept. As Anthony Thiselton astutely observes, “Most English translations, especially NRSV and often NIV, simply abstract the conceptual content of the metaphor from its forceful emotive imagery.”21 I submit that this text is a prime example of this tendency. The literal translation “he brings me back” makes clear that the sheep is lost and the good shepherd is obliged to go after it, find it and carry it back.


  Shepherds in Lebanon, and in the Holy Land (in addition to some of my students), have told me that once a sheep knows that it is lost, it tries to hide under a bush or rock and begins quivering and bleating. The shepherd must locate it quickly lest it be heard and killed by a wild animal. On being found it is usually too traumatized to walk and must be carried back to the flock or to the village. When this concrete image is replaced with an abstract idea, “the lost sheep” embedded in Psalm 23 evaporates and the connection between this psalm and the long list of biblical stories about “a good shepherd and a lost sheep” evaporates. Eastern Christianity has not made this mistake. The Septuagint uses the word epistrepho, which means “to bring back” or “to return.” The Arabic versions translate yaruddu nafsi (he brings me back) as does the Syriac Peshitta.22 The classical Armenian translation from the early fifth century reads, “He brings me from the wrong path to the right path.”23 This venerated early translation clearly affirms that the sheep in question is lost and that the shepherd must find it and restore it to the “right path.”


  Sadly, we in the West have lost the image of a lost sheep that is at the heart of Psalm 23. Restoring this image to the psalm opens the door to reconnect the psalm with the rest of the good shepherd-lost sheep biblical stories. The verb shuv (return/repent) affirms that connection.


  The Hebrew verb shuv appears again and again in the collection of good shepherd stories under discussion. On the story line the shepherd is “bringing me back.” On the theological line, I am “caused to repent.” Psalm 23 uses a causative (polel) form of the verb, which makes clear that this is an action done for me. He (the good shepherd) brings me back. Unaided, the lost sheep cannot find its way home. As a lost sheep my only hope is in the good shepherd who will come after me and hopefully find me, pick me up and carry me back to safety. Noting the repetition of this key verb is an important part of the series of texts under examination in this study.


  Fortunately the Western tradition has not totally lost this important part of the story, but one must reach some distance back in history to find it. The third verse of the well-known hymn “The King of Love My Shepherd Is” reads,


  
    Perverse and foolish oft I strayed,


    But yet in love He sought me,


    And on his shoulder gently laid,


    And home rejoicing, brought me.24

  


  In the eighteenth century Isaac Watts set Psalm 23 to verse and wrote,


  
    He brings my wandering spirit back,


    When I forsake his ways;


    And leads me, for his mercy’s sake,


    In paths of truth and grace.25

  


  Two actions are involved. The shepherd must come after me, which in itself is a costly endeavor. Having found the lost sheep, a price must be paid by the shepherd to restore the lost sheep to the flock. The psalm before us only mentions the second (he brings me back). The first is assumed but not stated. Reflection on the effort required for the search evolves as the good shepherd tradition moves through its own special history.


  The text continues with “He leads me in the paths of righteousness.” The clear assumption (affirmed by the Classical Armenian translation, noted earlier) is that I was lost while straying in the paths of unrighteousness and the good shepherd brings me back to the right paths and leads me on. The open wilderness in the Holy Land often exhibits a maze of faint trails worn by countless flocks of sheep. The shepherd alone knows which of them leads out of that valley to the next stage in the day’s journey, rather than abruptly ending in some dead end or at a cliff edge. Regarding the theological implications of the story, the “paths of righteousness” are those that imitate the “righteousness of God” who, out of that righteousness, acts in history to save. His righteousness is a model for my righteousness.


  The good shepherd leads his flock in these righteous paths “for his own name’s sake.” Lamsa writes, “the shepherd is very careful about the paths, because he loves the sheep, and for his own name’s sake he would do anything to prevent accidents and attacks by animals. He has to keep his reputation as a good shepherd.”26 He acts out of his own integrity, which he will not violate. He is a good shepherd, and a good shepherd does not lose his sheep. This theme is repeated and expanded in Ezekiel 36:22-32, as we will observe. Archbishop Nerses astutely comments, “And why did He take such providential care? Not for any bribe, not because He needed to add me to his flock, but only for His name’s glory.”27 Thus in the opening cameos of the psalm the shepherd is seen to provide, food, drink, tranquility, rescue and restoration.
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