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	History and Origin: The Tree of Life of Lurianic Kabbalah

	The ʿEts Ḥayyim (“Tree of Life”) is the foundational work of Lurianic Kabbalah and one of the most influential texts in all post-Zoharic Jewish mysticism. Its content systematizes, for the first time in an organic and comprehensive way, the metaphysical doctrine transmitted by R. Yiṣḥaq Luria Ashkenazi (1534–1572), universally known as the Ari or Arizal. The work constitutes not only a theosophical treatise, but a true ontological cartography of the process of emanation, rupture, and rectification of reality according to the Kabbalistic tradition of the 16th century.

	The intellectual author of ʿEts Ḥayyim is Arizal himself, although he never wrote the text. His teachings were transmitted orally during the few years he taught in Ṣefat (Safed), in Galilee, then part of the Ottoman Empire. This city was, at the time, the main spiritual and intellectual center of Kabbalah, bringing together figures such as Rabbi Mosheh Cordovero, Rabbi Yosef Karo and, later, Luria himself. The text was recorded, organized and edited by his main disciple, Rabbi Ḥayyim Vital (1543–1620), who undertook the task of faithfully preserving the received doctrine, with extreme methodological care and reverence for the esoteric character of the teaching.

	The writing of ʿEts Ḥayyim took place approximately between 1570 and 1590, based on notes taken during the Arizal's classes and subsequent elaborations by R. Ḥayyim Vital. Unlike other mystical traditions, the text is not a free speculative work, but a deliberate attempt at rigorous systematization: each concept is defined, distinguished, and articulated in relation to the others, forming a doctrinal edifice of remarkable internal coherence. ʿEts Ḥayyim was the only Lurianic writing published during the lifetime of R. Ḥayyim Vital, which conferred upon it normative status within the Kabbalistic tradition.

	From a doctrinal point of view, the work presents the central concepts that redefined Kabbalah: Ein Sof (absolute Infinity), Tzimtzum (the retraction of infinite Light), the emergence of Ḥalal (vacant space), the projection of Qav (line of influx), the distinction between ʿIgulim (circular configuration) and Yosher (linear configuration), the formation of Adam Qadmon, the breaking of the vessels (She-virat ha-Kelim), and the continuous process of Tiqqun (rectification). These themes are not treated symbolically or moralizingly, but as ontological principles that explain the very structure of being, multiplicity, and evil.

	Editorially, ʿEts Ḥayyim underwent a complex evolution. The core of the text was later integrated into the vast Lurianic corpus organized by R. Ḥayyim Vital and, after his death, by his son R. Shemuʾel Vital. This material gave rise to the famous collection known as Shemonah Sheʿarim (“The Eight Gates”), within which ʿEts Ḥayyim occupies a central and foundational position. Throughout the 17th and 18th centuries, the text was copied, reorganized, and printed numerous times, often with internal variations, interpolations, and marginal commentaries, which explains the existence of different recensions and editorial divisions.

	The Hebrew sources of the ʿEts Ḥayyim available today include manuscripts preserved in European and Middle Eastern libraries, as well as a long tradition of printed editions from the early modern period. Many of these editions reflect specific editorial choices, combining material from the ʿEts Ḥayyim with parallel texts from R. Ḥayyim Vital, such as the ʿOtsrot Ḥayyim. There is therefore no single “fixed text,” but a body of Hebrew testimonies that must be critically evaluated in light of the history of Lurianic transmission.

	From the 19th century onwards, the ʿEts Ḥayyim began to be studied in academic circles as well, especially through the work of Gershom Scholem and his successors. In the modern world, partial and complete translations into English and other languages have emerged, generally accompanied by extensive commentaries. These translations, while important for the dissemination of Lurianic thought, often adopt pedagogical strategies that simplify syntax and terminology, which makes the preservation of more literal and philological translations especially relevant.

	The impact of ʿEts Ḥayyim is profound and lasting. It established Lurianic Kabbalah as the dominant form of Jewish mysticism from the 17th century to the present day, influencing both spiritual movements and later systematic works, such as R. Yehudah Leib Ashlag's Talmud ʿEser Sefirot in the 20th century. More than a book, ʿEts Ḥayyim is the conceptual backbone of an entire tradition, offering a comprehensive view of reality as a dynamic process of emanation, rupture, and restoration, the understanding of which demands intellectual rigor, terminological precision, and fidelity to the original Hebrew sources.

	 


Palaces, Gates and Chapters — method, meaning and overall vision

	The ʿEts Ḥayyim is not merely a doctrinal treatise, but a work conceived according to a rigorous internal architecture, in which form and content coincide. The division into Palaces, Gates, and Chapters does not represent an arbitrary editorial choice nor a belated pedagogical convenience, but directly reflects the way in which Lurianic Kabbalah understands the structure of reality and the legitimate mode of access to metaphysical knowledge. The organization of the text is, in itself, an expression of the system it describes.

	The image of the Palace (Heikhal) refers to the oldest mystical tradition, known as the Heikhalot literature, in which knowledge of the divine is conceived as a progression through successive chambers, each more internal and more restricted than the previous one. In ʿEts Ḥayyim, the Palace designates a comprehensive ontological level, a complete domain of the emanation process, endowed with its own coherence. Each Palace corresponds to a great stage in the manifestation of Light, and its traversal requires that the reader has fully assimilated the principles established in the preceding stage. There is no return or possible leap: the structure is cumulative and irreversible.

	Within each Palace are the Gates (Shaʿarim). The Gate is not a simple thematic subdivision, but a conceptual threshold. It marks the passage between internal aspects of the same ontological domain. Each Gate deals with a specific set of problems, always interdependent, and introduces more refined distinctions that could not be understood without the previously established foundation. The notion of Gate presupposes selection, restriction, and measure: not everything can be said at once, and not all knowledge is simultaneously accessible. Thus, the text respects the Kabbalistic principle that revelation occurs in degrees.

	The Chapters, in turn, are the minimum unit of exposition. In them, the scholastic-kabbalistic method is fully manifested: precise definition of terms, presentation of apparent contradictions between sources, distinction between levels of reality, and final resolution. The Chapters are not independent essays, but links in a continuous logical chain. Reading a Chapter in isolation compromises the understanding of the whole, since each step depends on the previous ones and prepares for the following ones.

	This threefold division—Palace, Gate, and Chapter—corresponds, in doctrinal terms, to the very dynamic of emanation: from the general to the particular, from the potential to the determined, from the unlimited to the form. The structure of the book is, therefore, an ontological pedagogy, not a mere literary organization.

	In the context of the work, the Palaces traverse the great moments of Lurianic cosmogony. The text begins with an investigation of the primordial states prior to manifestation, addressing Ein Sof and the impossibility of attributing any positive qualification to it. Next, the central theme of Tzimtzum is introduced, not as a metaphor, but as an ontological condition of differentiation. The retraction of the infinite Light creates the space in which multiplicity can emerge without immediately annihilating itself in absolute unity.

	From this point, the book meticulously develops the structure of the worlds and the sefirot. One of the fundamental axes is the distinction between ʿIgulim and Yosher. The ʿIgulim represent the circular configuration of the sefirot, characterized by ontological equality and the absence of functional hierarchy. Yosher, on the other hand, introduces the linear, hierarchical, and anthropomorphic arrangement, in which head, trunk, and extremities are established. The text demonstrates that these two configurations are not mutually exclusive alternatives, but simultaneous aspects of the same reality, operating at different levels.

	The emergence of Adam Qadmon occupies a central place in the exposition. He is not treated as a personal entity, but as the structural archetype of all manifestation. From him emanate the subsequent worlds, and in him are found in potential all the configurations that will unfold further. The ʿEts Ḥayyim devotes special attention to the forms by which Light clothes itself in vessels (Kelim) and to the conditions that make this clothing possible.

	One of the most complex and decisive moments in the work is the analysis of the world of Points (ʿOlam ha-Nekudim) and the breaking of the vessels (Shevirat ha-Kelim). Here, the text explains how the intensity of Light, when not properly measured, causes the vessels to be unable to contain it, resulting in rupture. This rupture is not a historical accident, but a necessary structural moment for the possibility of evil, fragmented multiplicity, and, paradoxically, freedom.

	Starting from the breaking, the ʿEts Ḥayyim develops the vast theme of Tiqqun, rectification. The rectification process involves the reorganization of the sefirot in the form of Partzufim — complex structures such as Abba, Imma, Zeʿeir Anpin, and Nuqva. Each Partzuf is analyzed in its origin, function, and relationship with the others, forming a dynamic system of continuous interactions. The work precisely describes the relationships between inner Light (Or Pnimi) and surrounding Light (Or Maqif), as well as the ascending and descending flows that sustain the system's equilibrium.

	In the final Palaces, the text focuses on fully rectified configurations, the relationships between the higher and lower worlds, and the role of humankind within this system. Although the ʿEts Ḥayyim is neither an ethical nor a devotional manual, it makes clear that human action has a real ontological impact, actively participating in the cosmic rectification process. Knowledge here is not abstract contemplation, but structured participation in being.

	The overall vision that emerges from ʿEts Ḥayyim is that of a profoundly ordered universe, in which nothing is arbitrary and even rupture has a function. The division into Palaces, Gates, and Chapters teaches the reader that access to this vision requires intellectual discipline, patience, and respect for the inner order of the real. The book does not seek to simplify the mystery, but to organize it so that it can be contemplated without being dissolved. Thus, the very structure of the text becomes a mirror of the Tree it describes: rooted in infinity, branching out into multiplicity, and oriented, at each of its levels, toward the restoration of unity.

	 


General Introduction to the Translator

	This edition of ʿEts Ḥayyim stems from the conviction that this work cannot be approached as a generic mystical text, nor reduced to a symbolic or spiritualizing repertoire. It is a technical treatise on Kabbalistic metaphysics, possessing its own language, rigorous structure, and precise expository method. Translating ʿEts Ḥayyim therefore requires not only linguistic competence, but also structural fidelity, respect for the textual tradition, and awareness of the intrinsic limits of Kabbalistic discourse.

	The Lurianic system presented in this work represents both a rupture and a culmination of the earlier Kabbalistic tradition. Unlike the harmonic syntheses of authors such as R. Mosheh Cordovero, the ʿEts Ḥayyim introduces a dynamic and dramatic vision of reality, founded on concepts such as retraction, rupture, and rectification. These concepts are not psychological metaphors or moral allegories, but ontological categories intended to explain the very possibility of multiplicity, evil, and history. The translation presented here seeks to preserve this conceptual radicalism, avoiding conciliatory readings that do not belong to the text.

	The translation work started directly from classical Hebrew sources in the Lurianic corpus, consulted in digital and facsimile editions available in the specialized libraries Sefaria and HebrewBooks.org. Whenever possible, different versions were compared, paying attention to terminological variations and editorial choices transmitted over the centuries. The intention was not to reconstruct a definitive critical text, but to offer a responsible translation, aware of the textual plurality that characterizes the transmission of the ʿEts Ḥayyim. A literal-semantic translation method was chosen, preserving the syntactic order, punctuation, and argumentative flow of the Hebrew original. Fundamental technical terms were maintained in transliteration, accompanied by English equivalents, in order to avoid the inevitable conceptual loss when these terms are replaced by modern approximations. The repetition, density, and long periods characteristic of R. Ḥayyim Vital's style have been deliberately maintained, as they constitute an essential part of the method of exhibiting the work.

	This introduction does not intend to offer a doctrinal summary or an interpretative guide. Its objective is to situate the reader before the nature of the text at hand and to warn them about the type of reading it requires. The ʿEts Ḥayyim does not reveal itself immediately; it requires progressive study, rigorous attention to terms, and a willingness to follow the internal order of the system. The translation presented here seeks to serve as a faithful instrument for this journey, allowing the reader to encounter the Lurianic text as close as possible to its original form and intention.

	Finally, this edition is aimed at both the academic scholar and the serious reader committed to the study of Kabbalah at its highest level. If it fulfills the function of restoring to ʿEts Ḥayyim its dignity as a structural, complex, and intellectually demanding work, without undue simplifications, it will have achieved its essential purpose.

	Elizeu AS 

	São Paulo, May 3, 2024 

	 


Palace 1: Heichal Adam Kadmon

	Gate 1

	Chapter 1

	The Palace One of the seven palaces, and this is the palace of Adam Kadmon [אָדָם קַדְמוֹן] (Primordial Man); and in this palace there are seven gates:

	The First Gate:

	The Exposition on the Circles (Igulim [עִגּוּלִים]) and Righteousness (Yosher [יוֹשֶׁר]), and in it there are five branches:

	Regarding the ultimate purpose of the intention behind the creation of the worlds, we will now explain two investigations (chakirot [חֲקִירוֹת]) with which the Kabbalists have been concerned. The first investigation is that which the sages, first and last, investigated to know the cause of the creation of the worlds: for what reason it occurred. They recounted, concluded, and decreed, saying that the reason for it was that, behold, He, Blessed be He, must necessarily be perfect in all His actions and powers, and in all His names of greatness, excellence, and honor. And if He had not brought His actions and powers into factual and practical reality, He would not, so to speak, be called perfect—neither in His actions, nor in His names and epithets. For behold, the Great Name, which is of four letters, Havayah [הוי"ה], is so called because of the indication of His eternal existence and His subsistence forever: He was, is, and will be, before Creation, in the time of Creation's existence, and after its return to what was. And if the worlds and all that is in them had not been created, the truth of the indication of His eternal existence, Blessed be He, in the past, present, and future could not be seen, and He would not be called by the name Havayah [הוי"ה], as mentioned. Similarly, the name Adnut [אדנו"ת] (Lordship) is so called by the indication of lordship: the fact that He has servants and is Lord over them; and if He had no creatures, He could not be called by the name Adon [אָדוֹן] (Lord). And the same applies to all other names. The same applies to the matter of epithets, such as Merciful (Rachum [רַחוּם]) and Gracious (Chanun [חַנּוּן]), Longsuffering (Erech Apayim [אֶרֶךְ אַפַּיִם]); however, since the worlds were created, then His actions and powers, Blessed be He, went forth into reality, and He will be called perfect in all kinds of His actions and powers, and will also be perfect in all names and epithets, without any fault, God forbid! And the question of this reason was very well explained in the Sefer HaZohar [סֵפֶר הַזֹּהַר], Parashat Pinchas, folio 257b, and this is its language: "The thirteenth commandment, etc., this is the Kriat Shema [קְרִיאַת שְׁמַע]... and it should be known that He is called Wise in every kind of wisdom and Understanding in every kind of understanding, etc. But before He created the world, He was called by all these degrees because of the creations that were to be created; for if there were no creatures in the world, why would He be called Merciful, Judge?" Except for the creatures that were to come, etc." And in Parashat Bo, folio 42, it says: "For if His light did not spread over all creatures, how would they know Him, and how would 'The whole earth is full of His glory' (Melo kol ha'aretz kevodo [מְלֹא כָל הָאָרֶץ כְּבוֹדוֹ]) be fulfilled?"

	The second investigation is close to the question of "what is above and what is below, what is in front and what is behind," in the Tractate Chagigah [חֲגִיגָה], chapter Ein Dorshin [אֵין דּוֹרְשִׁין]. And behold, this question is very profound, so much so that man almost puts himself in danger by deepening his observation in this investigation—and its subject is as our Sages, of blessed memory, mentioned in the aforementioned Mishnah: "Whoever observes these four things, it would be better for him if he had not come into the world [what is above, what is below, what is in front, what is behind; and whoever has no regard for the honor of his Creator, it would be better for him if he had not come into the world]." Therefore, we cannot expand and deepen the investigation of them. However, with God's help, we will explain the main chapters, like someone peeking through cracks without observing the deeper things; and the enlightened one (maskil [מַשְׂכִּיל]) will find good taste and knowledge in these words of ours, if he understands them. And behold, the subject of this investigation is those who ask: why did the creation of this world (olam ha-zeh [עוֹלָם הַזֶּה]) occur at the time it did, and not before or after? Therefore, it is necessary that you know what we will explain in our composition. And it is known that the Higher Light, above, above, until there is no end (ad ein ketz [עַד אֵין קֵץ]), called Ein Sof [אֵין סוֹף] (Infinite), His name testifies about Him that there is no apprehension (tefisah [תְּפִיסָה] in Him, neither in thought nor in contemplation, in any way and essentially. He is abstracted and separate from all thoughts, and He precedes all that is emanated (ne'etzalim [נֶאֱצָלִים]), created (nivra'im [נִבְרָאִים]), formed (yetzurim [יְצוּרִים]) and made (na'asim [נַעֲשִׂים]). And there was no beginning and beginning in Him, for He is always present and exists forever, and there is no beginning or end in Him whatsoever. And behold, from Ein Sof [אֵין סוֹף], the existence of the great Luminary called Adam Kadmon [אָדָם קַדְמוֹן] (Primordial Man) was then chained (hishtalshel [הִשְׁתַּלְשֵׁל]) to all beginnings, as it is written in Branch 3. And then the lights that hang from Adam Kadmon were chained from him: behold, there are many lights that come out from within him and illuminate outward from him. Some of them are hanging from his brain, some from his skull, some from his eyes, some from his ears, some from his nose, some from his mouth, some from his forehead outside of him, and some around his body—which is the aspect of his seven lower [limbs]—and around them many lights illuminate and hang from them, which is called the World of Points (Olam HaNekudim [עוֹלָם הַנְּקֻדִּים]). And then the four ABY"A [אבי"ע] worlds were chained from him (Atzilut, Beri'ah, Yetzirah, Asiyah).known and famous as mentioned in the Zohar and the Tikkunim. And, in fact, the emanation (atzilut [אֲצִילוּת]) of this Adam Kadmon, and even more so the other worlds below him as mentioned, had a beginning and an end, and there was for them a time of beginning of their existences and their emanations; which does not occur with the aforementioned Ein Sof [אֵין סוֹף]. And behold, from the moment and time when the expansion (hitpashtut [הִתְפַּשְּׁטוּת]) and the chaining (hishtalshelut [הִשְׁתַּלְשְׁלוּת]) of the aforementioned lights and worlds began, from then on began the existence of all creatures, one after another, until the thing reached the reality that it is now. And according to the order of expansion and chaining, according to the order of times, one after another, so it was done; and it was not possible to advance or delay the creation of this world, for each world and world was created after the creation of the world that is above it. And all the worlds were being created, expanding and linking together, one below the other at different times and following one another, until the time came for the creation of this world, and then it was created at the appropriate time for it, after the creation of the higher worlds that are above it. And that is enough, for we cannot expand and deepen the explanation of this subject with all the necessary detail—and how, how much, and when.

	Chapter 2

	Regarding the subject of Ein Sof [אֵין סוֹף], Blessed be He. How did the emanation of the emanating worlds from Him begin? And there is also a great investigation and immense discord in which all Kabbalists are divided. For some have written that the Ten Sefirot (Yud Sefirot [י"ס]) follow the order of ten steps, one after the other, and one below the other. And some have written that the order of their position is through lines—right, left, and middle: with the three Sefirot ChaChaN [חח"ן] (Chochmah, Chessed, Netzach) being one above the other on the right line; and the three Sefirot BaGaH [בג"ה] (Binah, Gevurah, Hod) one above the other on the left line; and the four Sefirot KTY"M [כתי"ם] (Keter, Tiferet, Yesod, Malchut) one above the other on the middle line. And many will become wise and say that they are in the form of circular wheels (galgalim igulim [גַּלְגַּלִּים עִגּוּלִים]), one inside the other, and one encircling and surrounding the other. [הַבָּהִיר] (of Rabbi Nechuniah ben HaKanah), you will find in his words different and conflicting statements, leaning this way and that. And the later Kabbalists (who remained (perplexed by this), they grew even more weary of investigating and could not; for a great and powerful question comes and torments them, saying: since the Ein Sof is equal in every aspect of complete equality, the concepts of above and below, front and back are not justified in It; for all these epithets indicate the existence of measure, limit, boundary, and dimension in the Light of the Superior Ein Sof, God forbid. And thus it is also known that the Light of the Ein Sof pierces and traverses the thickness of each Sefirah and Sefirah (sefirah [סְפִירָה]), and from within each Sefirah and Sefirah, and surrounds them from the outside of each Sefirah and Sefirah, as mentioned in the Sefer HaZohar, Parashat Behar, in the Ra'aya Meheimna, leaf 109, and this is its language: "Thou art Soul for the soul, etc."; and in the Parashat Pinchas, leaves 225 and 226; and also in the Introduction to the Tikkunim, page 4, and this is its language: "And above all, Cause over all Causes (Ilat al kol ha-Ilot [עִלַּת עַל כָּל הָעִלּוֹת]), there is no god above Him nor below Him, nor to the four corners of the world; "And He fills all the worlds and surrounds them on all sides, etc." And if this is so, since all the Ten Sefirot are close in equality to Ein Sof, and all receive light from Him in essence, if this is so, what is the difference between this one and that one? And in what way would each Sefirah rise above its companion, since all the steps are equal, as mentioned above? (Mevo She'arim, Gate 1, Part 1, Chapter 4). And behold, the truth is that these and those are words of the Living God, and all are correct to the understanding and righteous to those who find knowledge.ten steps one above the other, [or] if they are in the path of lines — this matter will be explained later, with God's help, in the subject of the World of Points (Olam HaNekudim [עוֹלָם הַנְּקֻדִּים]): as before their repair (tikkun [תִּקּוּן]) they were in their order, one above the other, but after the repair they became according to the other opinion and were in the configuration of three lines, as mentioned. And yet, the difference between the two opinions — whether they are in the path of lines or in circles (igulim [עִגּוּלִים]), one inside the other — we will explain, with God's help, in this branch. And set your heart on the words that will now be explained, and from them you will understand the whole unfolding of the matter: that both opinions are correct and true, for there were two aspects (bchinot [בְּחִינוֹת]) in the matter of the Ten Sefirot. One is the aspect of them being circles, in the configuration of ten circles one inside the other; and there was also another aspect in them, which is that they are Ten Sefirot in righteousness (yosher [יוֹשֶׁר]), by the path of three lines, like the appearance of a man who has a head, arms, legs, body, and feet, as I will write well and completely on the branches, with God's help, further on; and this is their explanation:

	Know that before the emanated beings were emanated and the creatures created, there was a Simple Higher Light (Or Elyon Pashut [אוֹר עֶלְיוֹן פָּשׁוּט]) filling all of reality. And there was no empty space, in the aspect of empty air and vacuum (chalal [חָלָל]), but everything was filled by that Simple Light of Ein Sof [אֵין סוֹף]. And in it there was no aspect of beginning nor aspect of end, but everything was a single, simple light, equal in equality, and it is what is called the Light of Ein Sof (Or Ein Sof [אוֹר אֵין סוֹף]). And when He ascended in His Simple Will to create the worlds and emanate the emanated ones, to bring to light the perfection of His actions, His names and His epithets—which was the reason for the creation of the worlds, as explained by us in the first Branch, in the first investigation—and behold, then the Ein Sof contracted (tzimtzum [צִמְצֵם]) Itself at the central point that was in Him, in the midst of His light itself (Meir said: in our assessment the Rav said this, and understand well). And He contracted that light and distanced Himself to the sides around the central point. And then there remained a vacant place, and air, and an empty void (chalal [חָלָל]), from the central point itself, thus: <Drawing>. And behold, this contraction (tzimtzum [צִמְצוּם]) was in an equality around the central empty point, so that that place of emptiness was circular (agol [עָגוֹל]) in all its surroundings in complete equality; and it was not in the image of a square with right angles, for the Ein Sof also contracted in the aspect of a circle in equality on all sides. And the reason was that, since the Light of the Ein Sof is equal in complete equality, it was also necessary that He should contract in equality on all sides, and not that He should contract on one side more than on the other sides. And it is known in the wisdom of geometry (chochmat ha-shiur [חָכְמַת הַשִּׁעוּר]) that there is no image so equal as the image of the circle; This does not occur with the image of the square with salient right angles, nor with the image of the triangle, and similar images. Therefore, it is necessary that the contraction of Ein Sof be in the aspect of a circle, and the reason is that He is equal in all His measurements, as mentioned. Also in Parashat Bo, folio 42, it states: "Vessels in circularity, which are the Yud [י]"; and see in Parashat Pekudei, folio 258, where it says that the palaces and what is in them are circles. There is yet another reason, and it is because of the emanations that He would later emanate within that vacant and empty place, as mentioned. And the point is that, with the emanations in the image of the circles, they would all be close to and adhered to the Ein Sof that surrounds them in complete equality; And the light and abundance (shefa [שֶׁפַע]) necessary for them, they would receive from Ein Sof from all sides in a unique balance. This would not occur if the emanations were in the aspect of a square or triangle, and similar forms in other images.For then there would be salient angles in them closer to Ein Sof than their other sides, and they would not receive the light of Ein Sof in an equal manner. And at the end of Branch 3, the reason why this contraction was necessary and its meaning will be explained.

	(Note: The purpose of this contraction is to reveal the root of the Judgments (shoresh ha-dinin [שֹׁרֶשׁ הַדִּינִין]), in order to give the measure of Judgment afterward in the worlds; and this force is called Botzina de-Kardinuta [בּוֹצִינָא דְּקַרְדִּינוּתָא] (Lamp of Darkness/Hardness), like the grains of Kardinuta).

	And behold, after the aforementioned contraction, when the place of vacuum and empty, unoccupied air remained in the midst of the Light of Ein Sof itself, as mentioned, behold, there was already a place where the emanated, the created, the formed, and the made could be. And then He extended, from the Light of Ein Sof, a straight line (kav echad yashar [קַו אֶחָד יָשָׁר]) of His Circular Light, from top to bottom, and it chains and descends into that vacuum, thus. And the upper end (rosh ha-elyon [רֹאשׁ הָעֶלְיוֹן]) of the line extends from Ein Sof itself and touches it. However, the termination of this line below, at its end, does not touch the Light of Ein Sof; And through this line the Light of Ein Sof is drawn in and spreads downwards. And in the place of that vacuum, He emanated, created, formed, and made all the worlds. And this line is like a kind of thin tube (tzinor [צִנּוֹר]), in which the waters of the Upper Light of Ein Sof spread out and are drawn into the worlds that are in the place of that air and vacuum. And we will now explain a little about the subject of the Kabbalists' investigation, to understand how there is a "head" within an "end" in the aforementioned Sefirot. In fact, since that line has its head touching the Light of Ein Sof from the upper side, and its end does not extend downwards to the place of the Light of Ein Sof that surrounds the worlds from below and is not attached to it, therefore, "head" and "end" are justified in it. For if, through both ends, it received the abundance of Ein Sof, the two ends would be aspects of heads equal to one another, and there would then be no aspect of above and below. And in the same way, if Ein Sof were drawn from all the surroundings on the sides of that empty place, there would be neither above nor below, neither front nor back, neither east nor west, north and south; but since the Light of Ein Sof is drawn through a single line and a thin tube, it is justified in it above and below, front and back, east and west, and as it is written, with the help of God, in this branch in the generality of our words.

	And behold, since the Light of Ein Sof was drawn in a straight line within the aforementioned void, it was not immediately drawn and spread downwards. But it spread little by little; that is to say, at the beginning the line of light began to spread there and, immediately at the beginning of its expansion, in the secret of the line, it spread and was drawn and became like a kind of circular wheel (galgal echad agol [גַּלְגַּל אֶחָד עָגוֹל]) around. And this circle was not adhered to the Light of Ein Sof that surrounds it on all its sides, for if it adhered to it, the thing would return to being as it was, and would be annulled in the Light of Ein Sof, and its force would not be seen in any way, and everything would be Light of Ein Sof only, as in the beginning. Therefore, this circle is close to the circle of Ein Sof and not adhered to it. And the principal connection and adherence of that emanating circle with the Emanating Ein Sof is through that aforementioned line, through which the light of Ein Sof descends and is attracted and influences that circle. And Ein Sof revolves and encircles it on all sides, for it is also in the aspect of a circle around it and distant from it, as mentioned, for it is necessary that the illumination of Ein Sof in the emanating beings be through that line only. For if the light were attracted to them also through all their surroundings, the emanating beings would be in the aspect of the Emanator himself (Ma'atzil [מַאֲצִיל]), without limit and measure. And not only that, but even that line is very thin, and not very wide, so that the light drawn to the emanations is in measure and proportion, which is why the emanations are called the "Ten Measures" (Yud Midot [י' מִדּוֹת]) and the Ten Sefirot, to indicate that they have a fixed measure, proportion, and number; which does not occur with the Ein Sof. And as it is written in the Sefer HaZohar, Parashat Pinchas, "The thirteenth commandment, this is the Kriat Shema, etc... but He who has no measure, nor known name, like the color of the Sefirot, etc." For each Sefirah has a known name, measure, limit, and boundary. And being the line thin, it draws to them abundance according to their need only, in the value of being emanated, and no more than is sufficient in the value of being emanators. And behold, this first circle, the one most closely aligned with the Ein Sof, is what is called the Crown of Adam Kadmon (Keter de-AK [כֶּתֶר דְּא"ק]). And then this line spread further, was drawn a little and rounded off again, and a second circle was formed within the first circle, and this is called the circle of the Wisdom of Adam Kadmon (Chochmah de-AK [חָכְמָה דְּא"ק]). And it spread further downwards and rounded off again, and a third circle was formed within the second circle, and it is called the circle of the Understanding of Adam Kadmon (Binah de-AK [בִּינָה דְּא"ק]). And in this way it went on, spreading and rounding off until the tenth circle,called the circle of the Kingdom of Adam Kadmon (Malchut de-AK [מַלְכוּת דְּא"ק]). Behold, the matter of the Ten Sefirot, which were emanated in the secret of ten circles, one within the other, has been explained. And all this is the aspect of the Ten Sefirot which generally include (derech stam [דֶּרֶךְ סְתָם]), the entire aspect of all the worlds. However, it is explained and simple that how many types of worlds were emanated, created, formed and made, thousands upon thousands and myriads upon myriads, and all of them as one are within the aforementioned empty place, and there is nothing outside of it. Very particular Sefirot; and all of them are in the form of circles, one within the other, and one inside the other, until there is no end and no number, and all of them like the layers of Onions (gil'dei betzalim [גִּלְדֵי בְּצָלִים]), one inside the other, in the manner of the image of the spheres mentioned in astronomy books. Together, this is the subject of that fine line that spreads from Ein Sof and passes, descends, and is drawn from circle to circle until the end of the purpose of them all, as mentioned. And through this line is drawn the light and abundance necessary for each and every one of them.

	And now we will explain the second aspect that exists in the Ten Sefirot, namely, the aspect of the Light of Righteousness (Or HaYosher [אוֹר הַיּוֹשֶׁר]), similar to three lines, like the form of the Superior Man (Adam HaElyon [אָדָם הָעֶלְיוֹן]). And behold, through the aforementioned line that spreads from top to bottom, from which the aforementioned circles spread, that line also spreads in a straight line from top to bottom, from the top of the upper ceiling of the highest circle of all to the bottom, from the base of the termination of all the circles properly, from top to bottom, composed of Ten Sefirot in the secret of the Image of the Upright Man (Tzelem Adam Yashar [צֶלֶם אָדָם יָשָׁר]) of erect stature, composed of 248 limbs that are drawn in the figure of three lines — right, left and middle — composed of Ten Sefirot in general; and each Sefirah and Sefirah thereof is detailed in Ten Sefirot until there is no end, in the manner of the aforementioned in the subject of the Ten Sefirot that are by the way of the Circles. And behold, this second aspect is called the Image of God (Tzelem Elohim [צֶלֶם אֱלֹהִים]), and Scripture alluded to it when it said: "And God created man in His own image, in the image of God" (B'Tzalmo B'Tzelem Elohim [בְּצַלְמוֹ בְּצֶלֶם אֱלֹהִים]). And almost the entire Book of Zohar and the Tikkunim, most of their words, deal with this second aspect alone, as I have written elsewhere. And behold, in this the two aforementioned opinions will be established, for there are two aspects: the path of Circles and the path of Lines, and both as one are good words of the Living God. And with this, several statements that seem to disagree with each other on the subject of the order and position of the Ten Sefirot will be established for you. The aforementioned investigation will also be explained to you: how there will be a beginning and an end, above and below, in the subject of the Ten Sefirot. And behold, this is explained in both these two aspects. The first, the aspect of the Ten Sefirot in the figure of circles one within the other: and this is simple, for the circle that surrounds them all, which is the sphere of Keter [כֶּתֶר], behold, it is more closely connected with Ein Sof than all others, and therefore it is praiseworthy. However, the second sphere, called Chochmah [חָכְמָה], there is an interruption between it and Ein Sof, which is the sphere of Keter; therefore, its level is below the level of Keter. And so the sphere of Binah [בִּינָה] is distant from Ein Sof by the measure of two circles, and its level is below the level of Chochmah. And in this way, each circle and circle of all the worlds that are within the Void: whoever is closer to the Light of Ein Sof than his companion is far superior and more praiseworthy than his companion. Until it is found that this earthly and material world is the midpoint, the central point, within all the circles, within the entire place of the aforementioned Void and empty air. And it too is distanced from Ein Sof by a complete distance.more than all the worlds; and therefore it is so gross (gashmi [גַּשְׁמִי]) and material (chomri [חָמְרִי]) in the finality of materiality, despite being the central point within all the circles. And understand this properly. And there is yet a second reason, and it is close to the aforementioned: for behold, it has been explained how the line extending from Ein Sof spreads out and then rounds off, and spreads further down and rounds off, until the final termination of all the circles. And the circle that comes first, in the place of the beginning of the line, behold, it is superior and more praiseworthy than all the circles that are below it, for behold, it extends from the head of the line. And moreover, behold, it receives illumination being in a higher place than all. And this uppermost circle of all will be called "above" (ma'alah [מַעְלָה]), and the innermost circle is the middle and central one of all, which is the lowest of all, which receives the light from the base of that line, and will be called "below" (matah [מַטָּה]). And in Branch 3, on the subject of the Ten Circles of the World of Points (Olam HaNekudim [עוֹלָם הַנְּקֻדִּים]), it will be explained how, even in the aspect of the Ten Sefirot of the Circles, there is in them the aspect of lines properly speaking, despite being circles, in addition to the aspect of the Ten Sefirot of Righteousness which is made in the figure of the appearance of a man; see there. And there [is] the purpose of the exposition of the Circles, and there it will be explained to you how also in the Ten Sefirot of the Circles the right, left, and middle are justified, despite being in the likeness of circles one inside the other. And behold, also in the second aspect, of Righteousness (Yosher), which is in the figure of man, it is justified above and below, front and back; for it is simple that what is near the beginning of the line will be the head, and what is below it will be the body, and what is below it will be the feet, and similar in the other details of the details. And in Branch 3 the subject of the Ten Circles of Adam Kadmon will also be explained; see there. And behold, this subject that was explained in this branch—how all the worlds are in the aspect of circles one inside the other like layers of onions, and this is the first aspect—was alluded to in the Zohar in many places. And particularly in Parashat Vayikra, leaves 9 and 10: how even the firmaments and the earth are like layers of onions one inside the other; see there. And so also in Parashat Bereshit, leaf 19, and this is its language: "All the Holy One, Blessed be He, needed to create the world within them and repair the world within them; and everything is brain inside, and how many shells (klippin [קְלִפִּין]) cover the brain; and the whole world is in likeness, etc... everything is this within this, and this within this, etc." And behold, it is necessary, like all the worlds, this one surrounds this one and this one surrounds this one. And even though from there it seems the opposite—that the innermost is the brain and what covers it is the shell, which is worse than it—even so, if you open the eyes of your intellect,You will understand and see that this statement speaks of our assessment, we, inhabitants of the lower earth, for whom that which is closest to us is called the "shell" which surrounds, in our assessment, the "brain" which is within it, which is the sphere that revolves around it; and then yet another sphere more internal than it in our assessment, and it is the brain for the other sphere. And so in this way, until it is found that the Ein Sof is within all the emanated beings, and it is the inner brain for all, and all the emanated beings are shells and garments for it; and the sphere closest to us is the outermost of all and is called the "shell" over all. However, in the aspect of the worlds themselves it is not so; but that which is internal to all is the shell, and that which surrounds all is the brain. This statement will also explain the second aspect, called the figure of the Righteous Man, which includes various worlds, as mentioned in the Sefer HaZohar, Parashat Toldot, page 134: "And just as the son of man is divided into various members, and all are supported step upon step, these established upon these, and all are one body, so also is the world." And in Branch 4 we will explain how all aspects are drawn in the figure of man and they are "this into this, and this into this": Atik [עַתִּיק] into Arich Anpin [אֲרִיךְ אַנְפִּין], and Arich Anpin into Abba and Imma [אַבָּא וְאִמָּא], and Abba and Imma into, etc., the Ten Sefirot of all degrees. And there it will be well understood according to [var. the aspect of] being "this into this," this brain and this shell; look there well. Behold, the matter of the two aspects that are in the Ten Sefirot has been explained: an aspect of Circles and an aspect of Righteousness as the appearance of man."And in Branch 4 we will explain how all aspects are drawn in the figure of man and they are 'this into this, and this into this': Atik [עַתִּיק] into Arich Anpin [אֲרִיךְ אַנְפִּין], and Arich Anpin into Abba and Imma [אַבָּא וְאִמָּא], and Abba and Imma into, etc., the Ten Sefirot of all the degrees. And there it will be well understood according to [var."And in Branch 4 we will explain how all aspects are drawn in the figure of man and they are 'this into this, and this into this': Atik [עַתִּיק] into Arich Anpin [אֲרִיךְ אַנְפִּין], and Arich Anpin into Abba and Imma [אַבָּא וְאִמָּא], and Abba and Imma into, etc., the Ten Sefirot of all the degrees. And there it will be well understood according to [var.

	Mahadura Tanina (Second Edition): A comprehensive introduction from Ein Sof to Zeir Anpin. Know that the beginning of all things was that all reality was simple light, and is called the Light of Ein Sof (Or Ein Sof [אוֹר אֵין סוֹף]), Blessed be He. And there was no vacuum and no empty air, but all was Light of Ein Sof. And when He ascended in His will to emanate the emanated and create the created, for a known reason—that is to be called Merciful and Gracious and the like; and if there is no one in the world who receives His mercy from Him, how will He be called Merciful? And thus, in this way, the other epithets—behold, He contracted Himself in the midst of His light, at the point of the middle center, to the outskirts and sides, and a vacuum (chalal [חָלָל]) remained in between. And this was the first contraction (tzimtzum aleph [צִמְצוּם א']) of the Supreme Emanator. And this empty space is circular equally on all sides, until it is found that the World of Emanation (Olam HaAtzilut [עוֹלָם הָאֲצִילוּת]) and all the worlds are placed within this circle, and the Light of Ein Sof equally surrounds it. And behold, when He contracted, then, through one side of the vacuum, He extended, via a thin straight line like a kind of tube, a light that is drawn from Ein Sof into the vacuum and fills it. But there remained an empty space between the light that is within the vacuum and between the Light of Ein Sof that surrounds the vacuum; For if it were not so, things would return to how they were, and that light which is within the vacuum would return and connect with the Ein Sof as in the beginning, together. And that is why the light did not spread and was not widely drawn into the vacuum, only through a thin line. And through this line the Light of the Ein Sof is drawn and descends into the circular vacuum, which is the emanated one, and through this the Emanator adheres to the emanated one, together. And not only that, but even though the entire Emanation (Atzilut) is circular and the Ein Sof surrounds it equally on all sides, even so, that place which remains properly attached to Him, and from which the head of that line is drawn, is called the "Head of the Upper Emanation" (Rosh HaAtzilut HaElyonah [רֹאשׁ הָאֲצִילוּת הָעֶלְיוֹנָה]). And everything that is drawn and spreads downward is called the "Base of the Emanation" (Tachtit HaAtzilut [תַּחְתִּית הָאֲצִילוּת]). And through this it is found that there is an aspect of above and below in the Emanation; For if it were not so, there would be no aspect of head and feet, above and below in the Emanation. And behold, this light that spreads within this vacuum, behold, it divides into two aspects. The first is that all the lights that are within this vacuum must necessarily be in the aspect of circles, these within these. And the example of this is: the light of the Sefirah of Keter is a circle, and within this circle the circle of Chochmah, and similar to this until the completion of ten circles, which are the Ten Sefirot of Adam Kadmon (AK). And then, ten other circles, and they are the Ten Sefirot of Atik; and then,Within them are ten other circles, and these are the Ten Sefirot of Arich Anpin (AA); and then, within them, ten other circles, and these are the Ten Sefirot of Abba and Imma, these within these until the completion of all the details of the Emanation. And for each of these circles there is a Surrounding Light (Or Makif [אוֹר מַקִּיף]) for it, as well as another circle like it. It is found that there is Inner Light (Or Pnimi [אוֹר פְּנִימִי]) and Surrounding Light (Or Makif), and all in the aspect of circles. And the second aspect is that, behold, in the midst of all this circular Emanation, a light aspect spreads out in a straight line, similar to the circle itself, only it is in righteousness (yosher [יוֹשֶׁר]). And in it there is an aspect of Arich Anpin, Abba and Imma, and ZON (Zeir Anpin and Nukva), all in righteousness. And this aspect they called in the Torah "man in His image, in the image of God," as it is written: "And God created man in His own image, etc.," for it is a straight line and spreads along the path of lines. And almost all of the Sefer HaZohar and the Tikkunim speak only of this Righteousness, as written, with the help of God.

	And know that there are endless kinds of worlds in this Emanation, and their explanation is not to be discussed now. But we will now begin to explain another detail that encompasses the entire reality of this void, and from it all worlds spread, as written with the help of God. And it is the aspect of the reality of Adam Kadmon [אָדָם קַדְמוֹן] for all beginnings, mentioned in the Book of Zohar and Tikkunim, and after him follows the order of all the steps, all of them. Know that in this void Adam Kadmon was emanated to all beginnings, and there is the reality of the Ten Sefirot within it, and they fill this entire void. However, in the beginning the Ten Sefirot emerged via circle, these within these, and then, within the circles, it was drawn forth via righteousness (yosher) as the figure of a man, within the length of all the aforementioned circles, in this figure. And we do not concern ourselves at all with the aspect of circles, only with the aspect of righteousness. And further on I will explain, with God's help, more about the reality of Circles and Righteousness, what their subject matter is. And behold, through that aforementioned contraction by which the aforementioned Man was made, there was in him the aspect of Essence (Atzmut [עַצְמוּת]) and Vessels (Kelim [כֵּלִים]), for the contraction of light causes the reality of the existence of Vessels, as written further on with God's help. And we are not permitted to speak more in a high place like this, and the understanding will understand the beginning of the thing by its end, as written with God's help in the subsequent expositions that come before us. And, in fact, it is not properly a vessel, but in evaluation of the light that is within it it is called a "vessel". However, it is pure and clear in the purpose of purity, fineness, and clarity. And behold, this Adam Kadmon traverses from one end to the other, from the upper end to the lower end (Explanation: and not "to" inclusive [touching the bottom]) throughout the entire void of the aforementioned Emanation. And in this Man are included all the worlds, as written with the help of God. But regarding the interiority and essence of this Man, we are not permitted to speak of Him and concern ourselves with Him entirely. However, we will concern ourselves and speak of what has emanated from Him. And it is that, behold, since the Light of Ein Sof is very great, therefore they could not receive it except through this Adam Kadmon; And even this Adam Kadmon could not receive if it were not after the light went out from him, through the orifices and windows that are in him, which are Ear, Nose, Mouth, Eyes (Ozen, Chotem, Peh, Einayim [אֹזֶן חֹטֶם פֶּה עֵינַיִם]), as written with the help of God.

	Chapter 3

	M"K (From another source/Edit): We still need to inform you about the subject of these two aspects, which are the Circles and Rectitude in the figure of man. For behold, in the lower man there are five aspects of lights (which are NRNChY [נרנח"י] - Nefesh, Ruach, Neshamah, Chayah, Yechidah) and they are (five degrees), one above the other. And they are the secret of the five times "Bless, O my soul (Barchi Nafshi [בָּרְכִי נַפְשִׁי]) [the Lord], etc.", as mentioned in the Tractate Berachot, first chapter, which correspond to the five aspects that are in the soul, and they are NRNChY, which are five steps one above the other, as written elsewhere in the subject of the lights of the Mouth of Adam Kadmon, called Akudim [עֲקֻדִּים]; see there. And behold, the aspect of the Ten Sefirot of Circles, all of them, have in them all the aforementioned aspects, which are lights and vessels; And the light is divided into Inner Light (Or Pnimi [אוֹר פְּנִימִי]) and Surrounding Light (Or Makif [אוֹר מַקִּיף]); the vessel is divided into exteriority and interiority. And so too the aspect of the Ten Sefirot of Righteousness in the figure of man has in it all these aspects themselves as well. However, the difference between the Circles and Righteousness is that the Ten Sefirot of Circles are the aspect of the Light called Nefesh [נֶפֶשׁ] (Soul), and in them there is inner light and inner and outer surrounding light, which has the aspect of the Ten Sefirot of all vessels; and in each vessel of them there is interiority and exteriority in it; and there are also Ten Sefirot of lights: for each light there is Inner Light and Surrounding Light in it. But the Ten Sefirot of Righteousness are the aspect of the Light called Ruach [רוּחַ] (Spirit), which is a higher step above the step of Nefesh, as is known. They are also composed of Inner Light and Surrounding Light. They also have Ten Sefirot of vessels, and in each of them there is interiority and exteriority. And it is simple that the aspect of Nefesh was emanated first, and then the Ruach was emanated, which is a higher step, as is known in the inferior man, who initially acquires Nefesh, and then, if he has merited more, they give him Ruach, as mentioned in the Zohar, Mishpatim, page 94, and this is its language: "Come and see: the son of man, when he is born, they give him a Nefesh, etc." And so it was in the Superior Man (Adam HaElyon), that in the beginning the aspects of the Circles were emanated and revealed, which are the aspects of the steps of the Nefesh and its vessels; and then the second aspect was emanated, of Righteousness in the figure of man, which are the steps of the lights of Ruach and its vessels, as is known, for Ruach is called "Man" (Adam [אָדָם]); and understand this very well. And this thing occurred in all the worlds, for in each aspect and aspect of them, in the beginning, the Ten Sefirot of Righteousness of that aspect were emanated, and then the Ten Sefirot of Righteousness of that aspect were emanated. However, the difference between the vessels of the Nefesh and the vessels of the Ruach is already known: for the organ of the Liver is the dwelling place for the light called Nefesh,And a sign to the thing is that the blood—which is the liver that is full of blood—is the Nefesh (the soul); and the organ of the Heart is the dwelling place for the Ruach; and the organ of the Brain is the dwelling place for the light called Neshamah [נְשָׁמָה]. And this is not the place for explaining these things. And behold, with the introduction we have given you in this branch, each one will be explained in its proper place, in extent and in detail.

	The rule that emerges is that the beginning of the Emanation was mentioned in this way. For first, the Ten Sefirot were emanated in the aspect of Circles, and they are ten vessels, and in each vessel there is interiority and exteriority; and within these ten vessels, ten Sefirot were clothed with the essence of the lights called Nefesh. And there are also ten surrounding lights above the vessels, on the outside, and they too are an aspect of Nefesh, only they are called Surrounding Lights (Orot Makifim) on the outside, and the others are called Inner Lights. And everything is in the aspect of circles, for the inner light is like a kind of wheel and it is clothed within a rounded vessel as well; and above this vessel there is a surrounding light in a circle, like the wheel around it. And all the Ten Sefirot of Circles are in this form, like the image of the wheels and the firmaments called Ofanim [אוֹפַנִּים], and they are the firmaments that are above us in this lower world. And then the Ten Sefirot were emanated in the aspect of Righteousness, as the appearance of a man, and they are higher in degree than the Circles, for they are an aspect of Ruach. And they are ten vessels in the figure of a man, which includes all ten vessels; and in each of them there is interiority and exteriority. And within these vessels are clothed the Ten Sefirot in the aspect of the essence of the lights called Ruach. And there are also ten other lights that surround the vessels, on the outside, and they too are of the aspect of Ruach. And all is by the way of Righteousness, made as the aforementioned appearance of man. And in this way in all the worlds emanated, created, formed and made, which were fixed within the place of the Void and the aforementioned empty Air. For in this place all the worlds came into existence, there is nothing outside of it. And the Light of Ein Sof surrounds and revolves upon them, and illuminates all the worlds that are within this place from all their sides in unique equality. In addition to what He illuminates in them, the principal true, great, and substantial illumination, through the Line that spreads from Him and is drawn into all these worlds, as mentioned. And each world and world of them, and each detail and detail that is in each world and world, has in it the two aforementioned aspects, which are the Circles and Righteousness. And the Circles are in the aspect where that which is superior to its companion revolves and circles upon its companion; and the innermost Circles, central to all, are the worst of all: behold, they are the firmaments and spheres that revolve upon the Lower World (Olam HaShafel), which are placed within all the circles, in the midst of them all. But Righteousness is the opposite, for the innermost is superior and higher than all, and the outermost of all is worse than all. And this [layer of] Righteousness clothes this one, and this one this one, until the worst of all clothes all. And understand all this well.

	And behold, after we have presented to you the aforementioned introductions, you will now be able to understand the matter of the reason for the necessity of the Contraction (Tzimtzum) that the Ein Sof contracted Itself in the median of Its light, to leave a vacant and empty place, as mentioned in Branch 2. And the matter is: to make the aspect of Vessels. For through the contraction of light and its diminution, there is possibility for the Vessel to come into existence and reveal itself; and with the multiplication of light, the Vessel would be annulled by the smallness of its strength to receive the abundant and great light. As written in the matter of the seven Kings of Edom (Melachim de-Edom [מְלָכִים דֶּאֱדוֹם]), and they are what is called the World of Points (Olam HaNekudim), how they reigned and died; see there well how was the aspect of the creation and existences of the vessels. For in the beginning, the contraction of light and its diminution are necessary, and through this the existence of the Vessel will be revealed; and after it has been revealed and has come into existence, then the light returns to be drawn into it, and the Vessel can subsist and not be annihilated. And so it was here: for He first contracted the light, and the vessels came into existence; and then He returned and extended that Line to illuminate them. And in this will be explained the reason why the Ein Sof contracted Itself and removed that abundant Light from that place completely, and then returned it in measure and weight through that Line—and He could have left that aspect of the Line in its place and removed the rest of the great Light only, since He would return it. But the reason was for the aforementioned cause: for the Vessels could not come into existence until the light was completely removed; And after the Vessels came into existence, He returned and extended the light (through the Line) in measure and weight, according to the amount sufficient to illuminate them, to give them life, so that they could endure and subsist and not be annihilated. And that is enough.

	Chapter 4

	After we wrote in the previous branches, briefly and generally, about the subject of the Ten Sefirot in all their places—how there are various aspects to them—we will speak in this branch, also in summary, about the aspect of the levels of the worlds that were created within the aforementioned place of the Void, that there is nothing outside of it, outside of this place, and all the worlds are within this place. And let it not enter your mind that the Ten Sefirot, which we call in the Sefer HaZohar the "Ten Sefirot of Atzilut" (Yud Sefirot de-Atzilut [י"ס דַּאֲצִילוּת]) — do not be mistaken in thinking that they are more primal and higher than all that has emanated; for various worlds preceded them. And because of the greatness of their concealment, they did not extend their hand to mention them in the Sefer HaZohar, except by a marvelous allusion, when your eyes look directly at three statements from the Book of Tikkunim on the subject of Adam Kadmon for all beginnings, as written, with God's help, in this branch. And as it is written in the Sefer HaZohar, Parashat Bereshit, leaf 23, and also in the Tikkunim, leaf 134, and this This is their language: "Come and see: how many worlds are hidden, which clothe themselves and ride upon the Sefirot, etc." And also a statement brought forth in the Parashat Noach of the Zohar, also in the Parashat Pekudei, folio 226a and folio 268b, and this is their language: "Rabbi Shimon said: I raised my hand in prayer upward, etc... and from the secret of the Higher Thought downward, all are called Ein Sof, etc." With the eyes of your intellect, to be precise, you will understand all the superfluous words, and the duplications, and the allusions alluded to in the aforementioned statements, marvel and be astonished to see how many steps upon steps, without end or number, preceded the Ten Sefirot called by us by the name of "Ten Sefirot of Atzilut". And he who studies our composition, if he is worthy, will know and understand and comprehend their structure, and as written in this branch at the end.

	And behold, the Geonim concealed them in the sweetness of their language and called them "Ten Glints" (Eser Tzachtzachot [עֶשֶׂר צַחְצָחוֹת]) upon [the back of] Upper Keter, and similar things in these things. And, since there is no measure for the worlds that are in this place, for they are thousands and myriads, even so we will explain a little of what is within our capacity to explain in this place, in a short way. And first we will begin to explain a detail that is comprehensive and encompasses the whole place of this Void, from which, from this detail, all the worlds spread out; and in it they are hung and grasped, and from it they come forth and reveal themselves, as written with the help of God. Indeed, this detail is called by the name of Adam Kadmon for all beginnings, which is prior to all existing ones, as written with the help of God. And because of the greatness of Adam Kadmon's levels, because of the greatness of the size of his level and his concealment, they did not extend their hand to him to engage in the Sefer HaZohar, except in a few places, and even then this was in a manner of great concealment. And I will mention some of them: in the Tikkunim, end of Tikkun 19, page 41b, and this is its language: "He said to him: if so, it is known that there is one Adam Kadmon for all beginnings, and there is another Adam, etc." Also at the beginning of Tikkun 70, page 119, and this is its language: "A marvelous craftsman embroidered and drew a design in the palace of Adam Kadmon for all beginnings, that there is one Adam, etc." Also in the aforementioned Tikkunim, page 132, and this is its language: "We find in the secret of the Mishnah, in the hiding place of hiding places, hidden among the hidden, of the Adam of Beri'ah, that he is prior (kadmon) to all beginnings."

	And we will begin to explain the matter. Know that the first Lights that were emanated within that place, through the Straight Line that spreads from the Ein Sof that surrounds everything, as mentioned in Branch 2, they are the aspect of the Ten Sefirot whose union of their generality is called Adam Kadmon for all the aforementioned beginnings. And behold, the Ten Sefirot of Adam Kadmon, which include all the aspects mentioned in Branches 2 and 3, are these: for in the beginning these Ten Sefirot came forth and revealed themselves in the aspect of Circles, which are the aspect of Nefesh of this Adam Kadmon. And they have the appearance of ten vessels in the form of circles, and in each of them there is interiority and exteriority; and everything is the aspect of vessels. And within each of them there is, within it, the essence of the Inner Light called Nefesh, properly clothed within it. And there is also an aspect of Surrounding Light around it, and it too is an aspect of Nefesh, and all in the aspect of Circles. And the outermost Circle of all, within which are all the other circles, it is attached to and close to the Ein Sof; and the Ein Sof revolves upon it and encircles it. And this Circle, the outermost of all, is the highest and greatest of all, as mentioned in Branch 3, and it is the aspect of the Circle of Keter of Adam Kadmon. And within this circle, a second circle is rounded, called the Circle of Chochmah of Adam Kadmon; and so in this way, ten circles, this one within this one, up to the tenth circle, the innermost within all, and it is called the Circle of Malchut of Adam Kadmon. It is found that these ten circles of Adam Kadmon surround all this Void within the Ein Sof, close to it, and the Ein Sof encircles them. And yet, in the midst of these ten circles there remained a vacant space, an empty space, for the needs of the other emanations and the other worlds, which are also aspects of circles, this one within this one, as mentioned above in Branch 3. And the reality of the existence of the Vessels has already been explained there as follows: that through the contraction that Ein Sof contracted upon Itself, the light was diminished and the Vessels were revealed; and then the light spread again within those vessels of Adam Kadmon. And let no one be mistaken in this, God forbid, that in Adam Kadmon there is an aspect of vessels properly speaking (mamesh), God forbid. For behold, the aspect of vessels was not revealed except from the World of Points (Olam HaNekudim) onward, as written with the help of God. And what we call them by the name of "vessels" is in evaluation of the Light and Essence that are within them. But, in fact, the Vessels themselves are pure light, in the purpose of purity and fineness and brilliance. And don't be mistaken about this anymore.

	And behold, after these Ten Sefirot of Adam Kadmon were revealed and first came forth [in] the aspect of Nefesh [in the image of circles], yet another Ten Sefirot came forth in the aspect of Ruach of this Adam Kadmon, in the aspect of Righteousness (Yosher) as the appearance of a man of upright stature, composed of 248 limbs in the image of stature: head, arms and palms of the hands, body and legs. And it begins to extend from the Encircling Ein Sof, through the aforementioned Line, and from there down into the image of man as mentioned, including three lines—right, left, and middle—and within them are included the Ten Sefirot of Righteousness that are in it, as mentioned above in Branch 2. And behold, although the beginning of this line, which is the form of the Righteousness of Adam Kadmon, begins to spread from the Ein Sof and pierces and enters between all the Circles on the side of their upper ceilings, do not think that this line also extends and spreads down to the termination of all the Circles on the side of their bottoms, which round off under the feet of Adam Kadmon of Righteousness. But the measure of its expansion is only to the beginning of the floor of the Circles. For, since he is the aspect of Partzuf Keter of the World of Emanation (Olam HaAtzilut), as written in his place, the aforementioned Circles of Atik Yomin (A"Y) are rounded under the feet of the Righteousness of Adam Kadmon himself alone, as written. And behold, it has been explained how this Adam Kadmon fills, with his Circle and his Righteousness, the entire place of the Void and the empty Air that is within the Ein Sof, as mentioned above. However, an empty place remained between the Surrounding Light of the light of Righteousness that is in him and the Vessels and the Inner Light of Righteousness that is in him; and there all the worlds came into existence and were emanated, that they are all hanging and clinging to this Adam Kadmon, and from him they came forth, as mentioned above.

	And behold, I will now explain to you, in a summarized and extraordinary way, the generality of all the worlds that are in the place of this Void that is between the Surrounding Light of Righteousness of Adam Kadmon and his Vessels of Righteousness, as mentioned above. And behold, this subject has been explained elsewhere at great length, each thing and thing by itself; and there in its place it will be explained to you how, from the aspect of the Righteousness of Adam Kadmon, many lights have gone forth and revealed themselves, whose generalities are the lights that pierce and come forth from the Ears that are in him; then come forth the lights from the Nose; and then the lights from the Mouth, called Akudim [עֲקֻדִּים]; and all these lights are by the way of Righteousness only, and there is no aspect of circle in them at all. And then the lights of the Eyes of this Adam Kadmon came forth, and these are called the World of Points (Olam HaNekudim), and there are two aspects in them: Circles and Righteousness. And the place of their position and their dwelling is from the Navel (Tabur [טַבּוּר]) of this Adam Kadmon to the end of his feet, this place being called the "generality of NHY" (Netzach, Hod, Yesod) of Adam Kadmon. And this is their order: for in the beginning ten circles of Nekudot (Points) came forth and rounded themselves around the Vessels of NHY of Adam Kadmon in the aspect of his Righteousness, and within the vessels is clothed their Inner Light, as mentioned above. And these Circles of Nekudot, which are an aspect of Nefesh, encircle the Vessels and the Inner Light of NHY of Righteousness of Adam Kadmon. And these Circles of the Nekudim, as explained above, include the Inner Light of Nefesh, and Vessels, and Surrounding Light upon the Vessels; and the generality of this is called the Circles of Nekudim. And upon these Nekudim [var. the Circles] there is still the Surrounding Light of the Righteousness aspect of Adam Kadmon; and upon the Surrounding Light of Righteousness of Adam Kadmon surround the ten circles of Adam Kadmon himself, which include Inner Light and Vessels and their Surrounding Light, as is known; and this was in the beginning. However, when the Ten Sefirot of Righteousness of the World of Points (Olam HaNekudim), which is their aspect of Ruach, were also emanated, then the Ten Sefirot of Righteousness of Nekudim—which include Inner Light, and Vessels, and Surrounding Light of Righteousness—were clothed upon the Vessels and Inner Light of Righteousness of NHY of Adam Kadmon. And upon the Righteousness of Nekudim, they clothed those very Circles of them; and upon the Circles of Nekudim, the Surrounding Light of Righteousness of Adam Kadmon; and upon them were the Circles of Adam Kadmon himself. And behold, it will be explained below in this our composition, in the subject of the World of Points, how seven kings of Edom reigned and died, and afterwards were repaired. And when they were repaired, they became the aspect of the four worlds ABY"A [אבי"ע] (Atzilut, Beri'ah, Yetzirah, Asiyah). And each of their worlds includes six encompassing Partzufim (Faces), besides other particular Partzufim that are made branches coming out of these six Partzufim; and these are Atik and Arich Anpin (A"A),and Abba and Imma (AV"A), and Zeir Anpin and Nukva (ZON).

	And we will now briefly explain their position and dwelling, and we will begin from top to bottom. Behold, the Ein Sof encircles and surrounds the ten circles of Adam Kadmon in all three aspects: Inner Light of Nefesh, and Vessels of Nefesh, and Surrounding Light of Nefesh, all in the form of circles, as mentioned above. And similarly to this in the other circles which are in the other details, and we will not need to mention this matter everywhere. And the ten circles of Adam Kadmon encircle and surround the Surrounding Light of Righteousness of Adam Kadmon himself. And the Surrounding Light of Righteousness of Adam Kadmon surrounds the ten circles of Atik. And the ten circles of Atik encircle the Surrounding Light of Righteousness of Atik himself. And the Surrounding Light of Righteousness of Atik surrounds the ten circles of Arich Anpin. And the ten circles of Arich Anpin encircle the Surrounding Light of Righteousness of Arich Anpin himself. And the Surrounding Light of Righteousness of Arich Anpin encircles the ten circles of Abba. And the ten circles of Abba encircle the Surrounding Light of Righteousness of Abba himself. And the Surrounding Light of Righteousness of Abba encircles the ten circles of Imma. And the ten circles of Imma encircle the Surrounding Light of Righteousness of Imma herself. And the Surrounding Light of Righteousness of Imma encircles the ten circles of Zeir Anpin. And the ten circles of Zeir Anpin encircle the Surrounding Light of Righteousness of Zeir Anpin himself. And the Surrounding Light of Righteousness of Zeir Anpin encircles the ten circles of Nukva. And the ten circles of Nukva encircle the Surrounding Light of Righteousness of Nukva herself. And the Surrounding Light of Righteousness of Nukva of Zeir Anpin of Atzilut encircles the ten circles of Beri'ah; And it also divides into all the aforementioned details. And the ten circles of Beri'ah encircle the Surrounding Light of Righteousness of Beri'ah itself. And the Surrounding Light of Righteousness of Beri'ah encircles the ten circles of Yetzirah, which also divides into all the aforementioned details. And the ten circles of Yetzirah encircle the Surrounding Light of Righteousness of Yetzirah itself. And the Surrounding Light of Righteousness of Yetzirah encircle the circles of Asiyah, which also divides into all the aforementioned details. And the circles of Asiyah encircle the Surrounding Light of Righteousness of Asiyah itself. And behold, all aspects of the Circles and the Surrounding Lights of Righteousness of all these worlds, all of them, from top to bottom, were completed, via generality. From here on (we will explain) the aspects of the Vessels and their Inner Light of Righteousness from all worlds emerged—aspects that are reversed in relation to the previous ones, since in these, whoever is lower in level than their companion clothes their companion who is superior to them and surrounds them, as mentioned above in Branch 3. And this is the secret:The Surrounding Light of Righteousness of Asiyah encircles the Vessels and the Inner Light of Righteousness of Asiyah itself. And it will not be necessary to repeat this everywhere, since it has been explained above that the Inner Light of Righteousness is always connected and adhered to the Vessels of Righteousness themselves, and it is properly within them. And the Vessels and Inner Light of Righteousness of Asiyah are upon the Vessels and Inner Light of Righteousness of Yetzirah. And the Vessels and Inner Light of Righteousness of Yetzirah are upon the Vessels and Inner Light of Righteousness of Beri'ah. And the Vessels and Inner Light of Righteousness of Beri'ah are upon the Vessels and Inner Light of Righteousness of Nukva of Zeir Anpin of Atzilut. And the Vessels and Inner Light of Righteousness of Nukva are upon the Vessels and Inner Light of Righteousness of Zeir Anpin. And the Vessels and Inner Light of Righteousness of Zeir Anpin upon the Vessels and Inner Light of Righteousness of Imma. And the Vessels and Inner Light of Righteousness of Imma upon the Vessels and Inner Light of Righteousness of Abba. And the Vessels and Inner Light of Righteousness of Abba upon the Vessels and Inner Light of Righteousness of Arich Anpin. And the Vessels and Inner Light of Righteousness of Arich Anpin upon the Vessels and Inner Light of Righteousness of Atik. And the Vessels and Inner Light of Righteousness of Atik upon the Vessels and Inner Light of Righteousness of NHY of Adam Kadmon. And the Vessels and Inner Light of Righteousness of NHY of Adam Kadmon upon the Inner Light that emanates from the Light of Ein Sof, which clothes itself within it through the Straight Line that spreads from Ein Sof, to illuminate and vivify all worlds, as mentioned above. And behold, the order of the covering (hitlabshut [הִתְלַבְּשׁוּת]) of the worlds was well explained; and you saw with your own eyes how the Ein Sof is enclosed within all the worlds, and the one who receives from It first is Adam Kadmon, and then Atik, until it is found that the vessels of Righteousness of Asiyah are the outermost and most distant from the Light of the Inner Ein Sof, in the finality of the distance, which is no greater distance than it. And so also in comparison to the Ein Sof that surrounds all the worlds from the outside, the vessels of Asiyah are found to be distant from it in the finality of the distance, which is no greater distance than it. Therefore, the Vessels of Righteousness of Asiyah are the lowest in level, more so than all the worlds; and there in the World of Asiyah came into existence the lower material world, in the finality of coarseness and thickness, which is unparalleled. It is found that the sphere of Earth where we are, behold, it is the central point that exists in all worlds, like a kind of date pit that is in the middle of the edible part, and the edible part surrounds it on all its sides. And this is in our assessment, we, the children of men who inhabit it; but in the assessment of the Ein Sof that surrounds everything, on the contrary, the World of Asiyah is the shell that covers all; and everything that approaches the Ein Sof is more internal, until it is found that the ten circles of Adam Kadmon are closer to the Ein Sof than all the worlds. And thus, in the aspect of the Light of the Inner Ein Sof,It is found that the World of Asiyah is a shell for all worlds, and everything that approaches the Inner Ein Sof is the most internal, until it is found that the Ten Sefirot of Righteousness of Adam Kadmon are internal to all: they receive the Light of the Inner Ein Sof itself, the beginning of everything.

	And behold, after we have briefly explained the expositions of the Circles and of Righteousness in the order of the covering of all worlds, we now need to explain how far the expansion of the legs of Adam Kadmon (var. the Righteous Man) has reached in each world and world, as we began to explain this matter at the beginning of this branch. And behold, it is necessary that the Straight Line be properly attached to the Encircling Ein Sof, and from it it spreads and descends and clothes itself within the interiority of Adam Kadmon, as mentioned above, and is drawn and spreads to the end of the legs of Adam Kadmon the Righteous, as mentioned above—which is properly to the halves of the circles of Atik Yomin that encircle beneath his feet; there end the legs of the Righteousness of Adam Kadmon. For if we say that the legs of Adam Kadmon reach and spread down within the circles of himself until their termination and end, it is found that he returns and adheres with the circle of Ein Sof in the lower half that is under the feet of Adam Kadmon; and if so, it is found that the Ein Sof will illuminate him from there downwards through the Straight Line, and there will be no aspect of above and below, influencers and receivers; and therefore the head of the Line was not drawn down, as mentioned above in Branch 2. And behold, the rule that arises in summary is this: that the legs of Adam Kadmon of Righteousness, behold, they spread and are drawn down to the lower halves of the circles of Atik Yomin from below, so that the circles of Atik Yomin encircle around the legs of Righteousness of Adam Kadmon. However, all the other legs of Righteousness—such as the legs of Atik, and the legs of Arich Anpin, and the legs of Zeir Anpin, and the legs of Nukva—all end in equality, and this is up to the lower halves of the circles of Arich Anpin from below; so that the circles of Arich Anpin encircle and encompass underneath all the aforementioned legs, all of them. However, there are aspects of Partzufim whose stature is not tall—such as Abba and Imma, whose stature measures from the Throat of Arich Anpin to the Navel of Arich Anpin only; and thus Partzuf Leah, which begins from the Da'at of Zeir Anpin to his Chest, as written in its place—and these Partzufim do not have their legs inclined up to the legs of Arich Anpin, for they are of short stature; and each will be explained in detail in its place.

	And behold, I heard again from my master, his memory for the life of the World to Come, on the subject of the explanation of the repair of Arich Anpin—how he was born and came forth and suckled from the two lower joints of Atik Yomin's legs—and there we explained how the two lower joints, called the heels of Atik Yomin, spread further down than the legs of Arich Anpin, and they enter the boundary of the World of Beri'ah, as mentioned there. And it is possible to say that it was not so except before the repair of Atzilut, and after the repair there was no need for it, for Atik returned to retract his legs upwards in equality with the legs of Arich Anpin; and this requires analysis (tzarich iyun [צָרִיךְ עִיּוּן]).

	One more thing was not explained to us in the matters of Adam Kadmon's circles and his Righteousness: how they connect together. However, in the matter of Atik Yomin, it was explained instead that these ten circles of his, all of them, are attracted and spread around the first three [Sefirot] (Gar [ג"ר]) of his Righteousness only; see there. And perhaps so it is in the matters of Adam Kadmon's circles, and this requires analysis.

	And this is the language of the Sha'ar HaHakdamot, page 5a:

	"And indeed, it is a revealed fact that there is no body nor bodily strength above, God forbid. And all these imaginings and designs are not because they are so, God forbid. However, to calm the ear, so that man may understand the superior spiritual things not apprehended nor recorded in the human intellect, therefore permission was given to speak in the aspect of designs and imaginations, as is simple in all the books of the Zohar. And also in the verses of the Torah itself, all as one answer and speak about this thing, as Scripture says: 'The eyes of the Lord, they wander throughout the earth'; 'The eyes of the Lord are upon the righteous'; 'And the Lord heard'; 'And the Lord smelled'; 'And the Lord spoke'. And like these, many. And greater than all is what Scripture says: 'And God created man in His own image, in the image of God created He him; male and female, etc.'" And if the Torah itself spoke thus, we too can speak with this language; it being, however, simple that there are nothing up there but subtle lights for the purpose of spirituality, not fully apprehended there, and as Scripture says: 'For you saw no image,' and like these, many. And, in fact, there is yet another way to attract and depict by means of it the superior things, and they are the aspect of writing in the form of letters; for each letter and letter indicates a particular superior light. And also the image of this is a simple thing, that there is neither letter nor point above; and this too is a way of parable and drawing to soothe the ear, as mentioned. And therefore we will now explain the aforementioned introduction by the way of the drawing of letters as well. And in the aspect of these drawings—both the drawing of Man and the drawing of letters—both are necessary to understand the subject of the superior lights, as you will see in the books of the Zohar built upon these two aspects of drawings." So far, this is your language.

	Chapter 5

	It is my intention in this branch to introduce some basic principles for all who come to fill their hands and engage with this wisdom. As we have already explained above, the Partzuf of Man is composed of 248 members in ten particular Sefirot within him, in this manner: Keter is the skull (gulgalta [גֻּלְגַּלְתָּא]); Chabad (Chochmah, Binah, Da'at) are the three brains; Chagat (Chessed, Gevurah, Tiferet) are the two arms and the body; NHY (Netzach, Hod, Yesod) are the two legs and the sexual organ (amah [אַמָּה]); and Malchut is his female counterpart. However, if you wish to divide and detail these Ten General Sefirot into many details, behold, they are only divided into five aspects, where each aspect of them is a whole Partzuf, like the appearance of a man. And this is their order: behold, Keter is a whole Partzuf of ten Sefirot and is called Arich Anpin (A"A [אֲרִיךְ אַנְפִּין] - Long Face). And Chochmah is also a whole Partzuf of ten Sefirot and is called Abba (Father). And Binah is also a whole Partzuf of ten Sefirot and is called Imma (Mother). And the six extremities (V"K [ו"ק]), from Chessed to Yesod, are a whole Partzuf of ten Sefirot and are called Zeir Anpin (Z"A [זְעֵיר אַנְפִּין] - Small Face). And the tenth Sefirah, which is Malchut, is a whole Partzuf of ten Sefirot and is called Nukva of Zeir Anpin (Female of Z"A). It should also be said that the aspect of Malchut that is in each Partzuf and Partzuf of these five Partzufim is in this way: that the Malchut that is in a male Partzuf — such as Abba and Zeir Anpin — behold, the Malchut that is in it is the aspect of the Crown (Atarah [עֲטָרָה]) that is upon the Righteous One (Tzadik [צַדִּיק]), which is called Yesod, in the secret of "Blessings for the head of the righteous one," mentioned in the Sefer HaZohar, Parashat Vayetze, page 162, and this is its language: "Rabbi Yissa, the little one, was present before Rabbi Shimon, and said to him: what is written 'Blessings for the head of the righteous'? 'For the righteous' it should be, etc." And if it is Malchut in female Partzuf — such as Imma and Nukva of Zeir Anpin — behold, the Malchut that is in her is also the aspect of the Crown of Yesod that is in her; for the Yesod that is in her is the Womb (Rechem [רֶחֶם]), and the Crown that is in her is the aspect of the protruding flesh that is upon her, called in the words of our Sages "folds of the bowels" (shipulei me'aim [שִׁפּוּלֵי מֵעַיִם]) in matters of signs of sterility (aylonit), as is known.

	And indeed, the comprehensive Sefirah of Malchut, which is the last Partzuf of the five Partzufim, called Nukva of Zeir Anpin, behold, it is (completely female) in a complete Partzuf like all the other Partzufim; and remember this. And we will answer a strong and great question in which great sages have struggled and have not descended to the end of its depth. For in the Introduction to the Zohar, leaf 1, they said there concerning the verse "Lift up your eyes on high and see who created these, etc.": "that in Keter and Chochmah there is no question at all; and from Binah onward, the question arises, but it is in a hidden way and does not reveal itself at all; thus it reaches Malchut, called M"H [מ"ה] (The What), 'what have you investigated and what have you known? Behold, everything is hidden as in the beginning.'" And elsewhere, concerning the verse "For now inquire of the former days," it was said that they are from Chessed onward, but above that there is no inquiry into the first three (Gar [ג"ר]). They also said in the Tikkunim, Tikkun 22, leaf 62: "Keter Elyon, this is the completeness of all things, and this is what was not given to Moses, about which it was said 'A way which the bird of prey did not know'; and about it our Sages said: 'In what is wondrous to you you have not exposed, and in what is hidden to you you have not investigated; you have no business in hidden things; "In what has been permitted to you, observe." And at the beginning of this Tikkun 22 it says: "The hidden things, these are Abba and Imma, etc." Behold, in the first three (Gar) it is forbidden to expose and investigate, as you will find in the decision of the Gaon Rabbi Yitzchak of Lattes at the beginning of the Sefer HaZohar; see there in the resolution of that statement. And like these, many. And behold, throughout the Sefer HaZohar, and in particular in the two Idrot and the Tikkunim, it marvels at speaking of the first three (Gar); and as in the Introduction of the Zohar it says the opposite, that even the investigation in the last Malchut, about it was said what our Sages said: "what have you investigated and what have you learned, etc."? But the matter is thus, and it is understood by what is written in Branch 4, the subject of Adam Kadmon, and as all worlds are branches and branch out from it, until it is found that the World of Emanation (Olam HaAtzilut) It is nothing but clothing for NHY of Adam Kadmon, which are only aspects of his legs. And you already know that the World of Asiyah corresponds to Malchut [of Adam Kadmon], whose place was back-to-back with Zeir Anpin in TNHY (Tiferet, Netzach, Hod, Yesod) only. It is found that the World of Emanation is nothing but (even) in the assessment of the World of Asiyah, which is the Malchut of Adam Kadmon. It is found that all our occupation in the Sefer HaZohar in the World of Emanation, even in the first three (Gar), is nothing but (even) an aspect of the World of Asiyah of Adam Kadmon, which is the Malchut of Adam Kadmon. But in the first three (Gar) of Adam Kadmon it is forbidden to do so; and even in the Malchut of Adam Kadmon,which is an aspect of Asiyah.

	It is still necessary that we give you an introduction, and that is that all the Ten Sefirot, which include every world and world, behold, in generality, together, all of them as one are an aspect of a Havayah [הוי"ה] in every place that it may be, whether in generality or in particularity, as mentioned above: from each letter and letter of them comes a Havayah. And behold, the tip of the Yud [קוֹצוֹ שֶׁל יוֹ"ד] in that Havayah is the Sefirah Keter; and the Yud [י] itself is the aspect of Chochmah; and the first He [ה] is Binah; and the Vav [ו] is the Tiferet which includes six Sefirot, whose generality is called by the name of Zeir Anpin, as written in its place, with the help of God; And the last He [ה] is Malchut, called by us Nukva of Zeir Anpin. And all this is by the way of Havayah which includes the five Partzufim together, as mentioned above. And so, if we divide the Ten Sefirot into each Partzuf and Partzuf, it will also be Havayah in that particular Partzuf, in the manner of generality: for the tip of Yud is Keter, which is the Skull in that Partzuf; and Yud is Chochmah and He is Binah in that Partzuf, and they are the two brains, right and left; And Vav is the principal of the body and six extremities (V"K) in that Partzuf; and He last is Malchut in that Partzuf. It is still necessary to introduce another aspect close to the aforementioned, and that is that from each letter and letter of the Name Havayah comes a Havayah, and there is no difference between them except in the form of their fillings (miluim [מִלּוּאִים]), and this is their subject. For the Yud, which alludes to Abba, which is the Sefirah called Chochmah, has in it a Havayah with a filling of Yudin (Yuds), and it is Gematria 72 (Ayin-Bet / AV [ע"ב]). And the He, alluded to in Imma, which is the Sefirah called Binah, has in it a Havayah filled with Yudin and Alef, thus: Yud HeY Vav HeY [יו"ד ה"י וא"ו ה"י], and it is Gematria 63 (Samech-Gimel / Sag [ס"ג]). And the Vav, which is alluded to in Zeir Anpin, which are six Sefirot that go from Chessed to Yesod, has in it a Havayah filled with Alfin (Alefs), and it is Gematria 45 (Mem-He / Mah [מ"ה]). And the last He, which alludes to in Malchut Nukva of Zeir Anpin, has in it a Havayah with Hehin (Hes) filling, and it is Gematria 52 (Bet-Nun / Ban [ב"ן]). And in this way also in the particularity of each Partzuf and Partzuf of the five aforementioned Partzufim, that in each of them there is a Havayah in the particularity, as mentioned above: there is in it the Havayah Name of AV in the Chochmah of that Partzuf; and the Havayah of Sag in the Binah of that Partzuf; and a Havayah of Mah (in Zeir Anpin) in the six extremities (V"K) of that Partzuf; and the Havayah of Ban in the Nukva of Zeir Anpin of that Partzuf. And just as each Sefirah is detailed into ten Sefirot, and from ten Sefirot to ten Sefirot until there is no end and no purpose, as mentioned above, so is the division of the (particular) fulfillment of the Havayot, that they multiply and divide until there is no end, according to the division of the particularity of the Sefirah until there is no end. And behold,After we have introduced you to all these introductions, we need to awaken the student who comes to study the Sefer HaZohar: that he will find many statements, different and distant from one another in the purpose of the distance. And if he does not have these introductions, he will hide from his study, for he will not know how to discern in which reality (aspect) the statement in which he finds himself speaks. And he will not know how to discern in which aspect that statement speaks: whether it is in Adam Kadmon himself; and whether it is in all those lights that came forth and illuminated from him; whether in the aspect of the lights of the Ear; whether in the aspect of the lights of the Nose; whether in the aspect of the lights of the Mouth, called Akudim; and whether in the aspect of the lights of the Eye, called the World of Points (Olam HaNekudim), which is the World of Emanation before its repair. And whether in the aspect of the lights of the Forehead, which is the aspect of the World of Emanation after it has been repaired. And whether in the World of Beri'ah; and whether in the World of Yetzirah; And if in the World of Asiyah. And all this via generality. And behold, there is still one to discern via particularity: whether one speaks of the Partzuf of Atik that is in each of their worlds; or of the Partzuf of Arich Anpin; or of Abba; or of Imma; or of Zeir Anpin; or of Nukva; or of Israel Saba (Yish's); or of Tevunah; or of Yaakov; or of Leah.

	It is still necessary to discern details from details: whether we speak of Ten Sefirot of Circles or Ten Sefirot of Righteousness; and whether of Surrounding (Makif) and whether of Inner Light (Or Pnimi); and whether of Essence or of Vessels. And greater than all, it is necessary to discern the modes of the Ten Sefirot, and their position and their dwelling, their lack and their fulfillment, the very number: whether at the time they were emanated; whether at the time of the accusation of the Moon; whether at the time of the creation of Adam HaRishon (First Man); and whether at the time he sinned, when all the worlds were altered; whether in the Generation of the Desert; whether in the First Temple; and whether at the time of its destruction; and whether in the Second Temple; and whether at the time of its destruction. Greater than all: whether on a weekday (chol), whether on Shabbat or Yom Tov; whether by day and whether by night. And not only that, but every hour and hour the worlds change, and this hour is not like this hour. And whoever observes the matter of the movement of the constellations and stars, and the change of their position and their state, and how in one instant they are in another way, and to what is born in it different events will occur than to what was born in the instant preceding this one... and of this he will observe and understand in the higher worlds, which have no end and number. And if you open the eyes of your intellect, you will know and understand this from the unfolding of the thing: that there is no intellect in the heart of man to persist in so many details. And about this King David said, peace be upon him: "Open my eyes and I will see the wonders of Your Torah." And King Solomon, about whom it is written "and he was wiser than any man," said: "I said: I will become wise, but she is far from me." And go and see what is written in the Book of Tikkunim, Tikkun 22, page 65, where it is written: "Rabbi Shimon stood up and said: Elder, Elder, etc... and the garments he wears in the morning, he does not wear in the afternoon; and the garment he wears one day, he does not wear on the second day." And in this you will understand how the state and position of the worlds, which are the garments of Ein Sof, change to various alterations at each time and instant; and according to those alterations, so the aspects of the declarations of the Sefer HaZohar changed. And all are words of the Living God. You will also find mentioned aspects of Havayot in different fillings: either in AV [ע"ב] filling, or in Sag [ס"ג] filling, or Mah [מ"ה], or Ban [ב"ן], as mentioned in the Introduction to the Tikkunim that were not printed; And so at the end of Tikkun 13, and so in Tikkun 79, and similar things in these Tikkunim; for there the fulfillment of these Havayot is mentioned. And it is necessary that you know in what aspect that statement is concerned, so that you may know which Havayah it alludes to. And behold, when you are delving deeper and studying, and persisting in clarifying these things, then it is possible that you may understand these statements, if God is with you, if you walk uprightly before Him.For He will not deny good to those who walk in integrity. I also saw the need to awaken you to a matter: you need not know that most of the statements in the Zohar, and almost all of them, do not speak of the subject of the Ten Sefirot of the Circles, only in the aspect of Righteousness as the appearance of man. And this subject includes all the worlds: whether it is dealing with Adam Kadmon, or Atik, or Arich Anpin, or Abba and Imma, or ZON of Atzilut, or the other worlds BY'A (Beri'ah, Yetzirah, Asiyah). And if these words are before your face, and do not turn away from your eyes, if you run you will not stumble, and then you will walk safely on your path.

	Gate 2

	The Second Gate (HaSha'ar HaSheni [הַשַּׁעַר הַשֵּׁני])

	Chapter 1

	The chaining of the Ten Sefirot (Yud Sefirot [י"ס]) within the Circles (Igulim [עִגּוּלִים]), and in it there are three branches:

	The matter of the chaining of the Ten Sefirot (Sefirot [סְפִירוֹת]) through the Circles (Igulim [עִגּוּלִים]) is that it is already known that the lower part of the five levels of the soul — which is the Vital Soul (Nefesh [נֶפֶשׁ]), as is known of it — [indicates that] the Ten Sefirot of the Circles first extended through the Line (Kav [קַו]) and the Channel (Tzinur [צִנּוֹר]) from the Infinite (Ein Sof [אֵין סוֹף]), in the likeness of the lower material man. For, in the beginning, it possesses the aspect of Vital Soul (Nefesh [נֶפֶשׁ]), and then it deserves and acquires the aspect of Spirit (Ruach [רוּחַ]), and then the level of Higher Soul (Neshamah [נְשָׁמָה]), etc. And this order also existed on High; for first the Ten Sefirot of the Circles (Igulim [עִגּוּלִים]) were emanated in the aspect of Vessels (Kelim [כֵּלִים]) and in the aspect of Essence (Atzmut [עַצְמוּת]) and spirituality within them, only from the aspect of the Nefesh level. And then, the Ten Sefirot were emanated again through the Line of Righteousness (Kav HaYosher [קַו הַיּוֹשֶׁר]), as the appearance of a man (Kemar'eh Adam [כְּמַרְאֵה אָדָם]), as mentioned above. And they also include two aspects: Vessels (Kelim [כֵּלִים]) and the Essence of spirituality within them, in the aspect of a higher level, which is called the level of Spirit (Ruach [רוּחַ]), which is above the level of Nefesh. It is therefore found that the aspect of the Ten Sefirot of the Circles (Igulim [עִגּוּלִים]) is the level of Nefesh with the Vessels assigned to them; and the aspect of the Ten Sefirot of Righteousness (Yosher [יוֹשֶׁר]), as the appearance of a man, which were emanated later, is the level of Ruach with the Vessels assigned to them. And behold, as for the appearance of the aforementioned Vessels, it is already known that the liver is the dwelling place of Nefesh, the heart is the dwelling place of Ruach, and the brain is the dwelling place of Neshamah, and this is not the place for the explanation of these details.

	It is still necessary to inform you of other rules, which are these: Know that the aspect of Essence (Atzmut [עַצְמוּת]) and spirituality that is clothed within the aforementioned Vessels is what we always mention in our composition as "Hidden Lights". And behold, these Lights are of two aspects: The first is called Inner Light (Or Pnimi [אוֹר פְּנִימִי]), which is clothed within the Vessels. And the second is called Surrounding Light (Or Makif [אוֹר מַקִּיף]), which surrounds it; for, due to the great magnitude of its extension, the Vessel cannot clothe it and receive its power within, and that light remains surrounding and encircling it from the outside. And there is no light in the world that does not include these two aspects, which are Or Pnimi and Or Makif. And, similarly, in the aspect of the Vessels (Kelim [כֵּלִים]), there is no vessel in the world that does not have two aspects, as mentioned: the aspect of the Interiority of the Vessel (Pnimiyut HaKli [פְּנִימִיּוּת הַכְּלִי]), where the adhesion and coating of this Or Pnimi within it occurs; and there is also the aspect of the Exteriority of the Vessel (Chitzoniyut HaKli [חִיצוֹנִיּוּת הַכְּלִי]), upon which, on the outside, the aforementioned Or Makif surrounds and encircles. In summary, it is found that Light, which is the Essence aspect of spirituality, is divided into two levels: Or Pnimi and Makif. Similarly, the aspect of the Vessels is also divided into two levels: Interiority of the Vessels and Exteriority of the Vessels. These rules have already been explained. The rule that emerges is that, in the beginning, the Ten Sefirot were emanated via Circles (Igulim [עִגּוּלִים]). They are divided and include the aspect of ten circular Vessels in the form of circles, and in each of these vessels there is interiority and exteriority. And within these vessels are contained ten aspects of spirituality, called Lights (Orot [אוֹרוֹת]) of the Nefesh aspect. And there are also ten Lights surrounding them, so that each of these lights possesses Or Pnimi and Or Makif. And all this occurs via Circles, for the Or Pnimi is round like a sphere (Galgal [גַּלְגַּל]) and is enclosed within a round vessel as well; and upon this vessel is the Or Makif, and it too is round in the likeness of a surrounding sphere. And thus are all the Ten Sefirot of the Circles in this manner, in the likeness of the firmaments and the spheres, as is known. Then, the Ten Sefirot of Righteousness (Yosher [יוֹשֶׁר]) were emanated, as the appearance of an upright man, and they are higher than those. And they also include the appearance of ten Vessels, and in each vessel there is interiority and exteriority; and within these vessels are clothed ten spiritual [aspects] called Lights of the aspect of Ruach. And in each light there is the aspect of Or Makif upon the vessel, on the outside, around it, and the aspect of Or Pnimi that is clothed within the aforementioned vessel. And all this occurs by the path of Righteousness (Derech Yosher [דֶּרֶךְ יָשָׁר]), like the appearance of a man. And behold, the introduction I have presented to you in this branch includes all the emanated ones (Ne'etzalim [נֶאֱצָלִים]).created (Nivra'im), formed (Notzarim) and made (Na'asim) in all the worlds.

	Chapter 2

	After having explained to you, in general terms, the subject of the Ten Sefirot (Yud Sefirot [י"ס]) wherever they may be—how they are divided into various aspects—we will begin to explain in this branch the aspect of the levels of the Worlds (Olamot [עוֹלָמוֹת]) that are within the Void (Chalal [חָלָל]) mentioned and the order of which they are. Know that the first Lights that were emanated through the Thin Line (Kav HaDak [קַו הַדַּק]) and the Channel (Tzinur [צִנּוֹר]) mentioned, and all the aspects that were emanated in this place of the Void, are many thousands and myriads of types of worlds, and we are not now dealing with their explanation, as time would not be sufficient to detail them all. However, we will now explain them. a detail that includes all this Void, from which extend all the worlds mentioned. קַדְמוֹן]) for all the Primordials (Kadmonim [קַדְמוֹנִים]). And the subject of this Adam Kadmon is hinted at in hidden allusions in the Book of Zohar (Sefer HaZohar [סֵפֶר הַזֹּהַר]) and we Tikunim [תִּקּוּנִים]; and due to its great concealment and the magnitude of its elevation, they did not reach out to deal with it openly, but rather in strict concealment, and it was only mentioned by way of allusion and great mystery in most places. And we will mention some of them. It is known that there is an Adam Kadmon for all the Primordials." And in Tikun 70, page 132, we find in the Matnitin in secret: "From the hidden secrets of the hidden, of the Adam of Creation (Adam DeBriah [אָדָם דִּבְרִיאָה]), who is Adam Kadmon for all the Primordials, that there is one Adam, etc." And in Tikun 70, page 119, it says: "Amon marvelously embroidered (Amon mufla rakam [אָמוֹן מֻפְלָא רָקַם]) and drew a design in the palace of Adam Kadmon for all the Primordials, for there is one Adam and there is one Adam, etc."

	And let it not occur to you that the Ten Sefirot, which we call the Ten Sefirot of Emanation (Atzilut [אֲצִילוּת]), are the highest and first in degree of all that has been emanated; for many, many worlds, without end, preceded them. And because of their great concealment, they were not mentioned in the Zohar except by a wondrous allusion, when your eyes rightly contemplate the three passages mentioned, and many like them, as several passages are written at the end of Parashat Pekudei, pages 226 and 269, and in Parashat Noach of the Zohar. And this is the language: "Rabbi Shimon said: I raised my hand in prayer to the Highest (Arimat yadi bitzlo le'eila [אֲרִימַת יְדִי בִּצְלוֹ לְעֵילָא]), for when the Higher Will is on high, etc., and from the secret of the Higher Thought below, all are called Ein Sof." Also in Parashat Bereshit, page 23a, and also brought in Tikunim, Tikun 70, page 134, it says: "Come and see (Ta Chaze [תָּא חֲזֵי]), how many hidden causes exist that clothe themselves and mount in the Sefirot, etc." And if you open the eyes of your intellect to be precise in all the pleasant words and allusions hinted at for the understanding in the cited passages, you will marvel and be astonished to see how many levels upon levels, without end or number, preceded these Ten Sefirot called by us the Ten Sefirot of Atzilut. And he who studies our compositions, if he deserves it, will discern, know, and understand their structure. Also in Parashat Bereshit, page 19, it says: "And all the Holy One, blessed be He, needed to create in the world and to rectify the world with them, and all are brain within and various shells (Klipin [קְלִיפִּין]), etc." And with this you will understand what was written above, how all the worlds are one inside the other, and one covers the other, and the Ein Sof surrounds them all, as mentioned, and I cannot elaborate further on this.

	I will return to explain the aforementioned matter. Behold, the first Ten Sefirot, which were emanated before all others, are the Ten Sefirot called Adam Kadmon for all Primordials. And these Ten Sefirot possess ten Sefirot of Vessels (Kelim [כֵּלִים]) in the form of Circles (Igulim [עִגּוּלִים]), and in each of these vessels there is interiority and exteriority, and everything is called Vessels, as mentioned in Branch 1. And within the aforementioned vessel there are ten inner Lights enveloping within ten Vessels, and ten more Lights surrounding the ten Circles of the aforementioned Vessels. And the Upper Vessel, which surrounds all nine vessels, is called the Crown of Adam Kadmon (Keter de-A"K [כֶּתֶר דְּא"ק]). And the second vessel that is inside it, which surrounds the remaining vessels, is called the Wisdom of Adam Kadmon (Chochmah de-A"K [חָכְמָה דְּא"ק]), and so on, until the tenth vessel, the interior of all, which is called the Kingdom of Adam Kadmon (Malchut de-A"K [מַלְכוּת דְּא"ק]). And all are in the form of circles, one inside the other, as mentioned. And behold, these Ten Sefirot of Circles of this Adam Kadmon fill the entire place of the Void (Chalal [חָלָל]) mentioned, which is in the middle of the Ein Sof, as mentioned in Branch 1. And behold, they surround this entire Void; however, there remains in the middle of these Circles an empty and unoccupied place for the need of the other emanations, which are also in the form of Circles, one inside the other. And they are the aspect of the Lights that extend from the Eyes (Einayim [עֵינַיִם]) of this Adam Kadmon, of the aspect of Righteousness (Yosher [יוֹשֶׁר]) that is in him, which is like the appearance of a man, as I will write with the help of God. And they are called the World of Points (Olam HaNikudim [עוֹלָם הַנְּקֻדִּים]), in which there is also the drawing of circles, one inside the other, and all are situated within these ten Circles of Adam Kadmon. So the ten Circles of Adam Kadmon round, encircle, and surround all other circles that exist in all worlds. And all other circles are surrounded within these, for every circle that is higher than its companion encircles its companion and surrounds it; and the one that is lower in degree than its companion is more inner and is surrounded by its companion; until it is found that the innermost of all is the worst of all. And they are the aspect of the Firmaments (Reki'im [רְקִיעִים]) and the Spheres (Galgalim [גַּלְגַּלִּים]) of the World of Action (Olam HaAsiyah [עוֹלָם הָעֲשִׂיָּה]), which are the ten spheres of the firmament mentioned in the introduction to the Tikunim, and are called Ofanim [אוֹפַנִּים], which are the firmaments that revolve above us in the lower world and in this material world. And of course, since they are the innermost and most central of all the circles, it is simple that they are lower than them, like the layers of onions (Gildei Betzalim [גִּלְדֵי בְּצָלִים]) one on top of the other, where the outermost top layer of all is the largest.And in this way they include and envelop one another. And concerning the subject of the ten Circles of Olam HaNikudim, the study of the Circles will be explained in detail, with God's help; and in this place we cannot explain it in detail, only in a general and very brief way, see there. And after the ten Circles of this Adam Kadmon came forth, which are the aspect of Nefesh in it, ten Sefirot were also revealed and came forth in this Adam Kadmon, which are the aspect of ten other Sefirot in Righteousness (Yosher [יוֹשֶׁר]), in the design of a man possessing 248 limbs in the head, arms and legs, etc. And they are the aspect of Ruach in it, and it extends and spreads in righteousness from top to bottom, from the top of the upper ceiling of the upper Circle of all ten Circles, to near the end of the base of these ten Circles.

	Chapter 3

	After it has been explained above that in all worlds, in all of them, there are two aspects: one aspect of the Ten Sefirot in the form of round spheres, and one aspect of the Ten Sefirot in the form of an upright man (Adam Yashar [אָדָם יָשָׁר]) in an erect and straight stature; we will now briefly explain some details and other aspects that exist in them. This is explained in the Book of Zohar, Parashat Bo, page 42b, in the Ra'aya Meheimna, and this is its language: "But after He made this image of the Chariot (Merkavah [מֶרְכָּבָה]) of the Superior Man, He descended there and is called in this image, etc., called El, Elohim; and if the craftsman breaks these vessels that he repaired, the waters will return to their source, etc. And then He made a large vessel and He calls Himself in it 'The Understander' (Mevin [מֵבִין]), etc." And we have already elaborated on this in Branch 2, you see. Behold, it is explicitly stated that there are ten Sefirot in the form of a man possessing 248 limbs, called Vessels (Kelim [כֵּלִים]), and within them the Essence of Lights, called the Soul of Man (Nishmat Adam [נִשְׁמַת אָדָם]). And all is in the likeness of the lower man, who has body and soul; thus the Higher Man is composed of ten Sefirot, which are Essence and Vessels. And behold, the subject of this aspect of the Essence is aspects of inner Lights that illuminate within the Vessels, like the soul that is within the body of man and illuminates within him, as it is written: "The candle of Hashem is the soul of man" (Ner Hashem Nishmat Adam [נֵר ה' נִשְׁמַת אָדָם]). And remember this rule: for wherever you find in our composition the expression "Lights" (Orot [אוֹרוֹת]), the intention is about the Inner Soul (Neshamah Pnimit [נְשָׁמָה פְּנִימִית]) within him, and not about the Vessels themselves; and do not forget this subject, for we cannot mention it every time.

	And after we have explained the subject of the two aspects mentioned, which are Lights and Vessels, it is necessary to briefly state some further details. The aspect of the Lights, which are the Essence of the Inner Soul within the Vessels, as mentioned, is divided into two aspects: Inner Light (Or Pnimi [אוֹר פְּנִימִי]) and Surrounding Light (Or Makif [אוֹר מַקִּיף]). The point is that the Light that gives life and illuminates within the Ten Sefirot called Vessels has an aspect that is clothed within the Vessels, similar to the soul entering the organs of the body and clothing itself within the organs of man, giving life and illuminating them internally; and this will be called Or Pnimi. However, this light is diminished by its ability to restrain itself (Lehit-tzamtzem [לְהִצְטַמְצֵם]) and be enclosed within the Vessels. And there is a second aspect, a greater light than this, which the Vessels do not have the strength to contain and delimit within their interior, and it remains in the aspect of Or Makif above them, outside, and illuminates them, being a light that surrounds them. And this matter also occurs in the lower man, as it is written in its place, with the help of God, for there is no light in all the worlds, in all of them, that does not have these two aspects, which are the aspect of small Or Pnimi and large Or Makif; the latter within the Vessel, and the former surrounding it, outside the Vessel. And behold, just as in the part of Light there are two aspects in it, so in the part of the Vessels there are two similar aspects in them. For you have no vessel in the world that does not have two aspects, and they are: the aspect of the Interiority of the Vessel (Pnimiyut HaKli [פְּנִימִיּוּת הַכְּלִי]), where the coating and adhesion of the Or Pnimi occurs within it, in itself, inside; and there is also a second aspect, the Exteriority of the Vessel (Chitzoniyut HaKli [חִיצוֹנִיּוּת הַכְּלִי]), upon which, on the outside, the aforementioned Light surrounds and encircles.

	And behold, as it is written that the Or Makif is greater than the Or Pnimi, so the outer part of the Vessel is more exalted than the inner part of the Vessel. And even though in the sense of sight we see that the inner part of the Vessel is purer (Zach [זַךְ]) and more sublime than the outer part of the Vessel, the matter is as we will now explain:

	Know that, behold, the Light is all the same; and when it enters and is clothed within the Vessel, the Vessel cannot contain it all; therefore, the aspect of the light that could not remain within, remains outside in the aspect of Or Makif upon it. And then these two lights illuminate the Vessel: for Or Pnimi illuminates half the thickness of the wall (Chatzi Ovi Kotel [חֲצִי עֳבִי כּוֹתֶל]) from the inside, and Or Makif illuminates half the thickness of the wall from the outside. And through these two lights, the wall of the Vessel is illuminated and purified inside and out. And behold, Or Pnimi, being restrained and confined within the Vessel and adhering well to it, behold, it enters and breaks through half the wall of the Vessel from its interior side, and is absorbed into it and passes into its interior, and by this means the Vessel is purified and becomes pure. But the External Light, being distant and not attached to the Vessel—and especially not being restricted (Metzumtzam [מְצֻמְצָם])—does not break through the wall of the Vessel from its exterior to pass through and enter it, illuminate it, and purify it. And to rectify this matter, it was necessary that the exterior of the Vessel be more exalted and pure; and also the Light that illuminates it is Or Makif, which is greater and more exalted than Or Pnimi. And through this, the exterior of the Vessel can receive great illumination, even though it is not strongly attached to Or Makif; and it will receive as much illumination from Or Makif, even being distant from it, as the illumination from Or Pnimi in the interior of the Vessel, being together and attached. And through this, the interior of the Vessel, which is inferior, will be equalized with the Or Pnimi, which is inferior [lesser], and they will illuminate each other very well because they are joined, even though they are "inferior." And, in the same way, the exterior of the Vessel, which is more sublime, because it is also illuminating the sublime Or Makif within it, will illuminate it very well, even though they are distant from each other.

	There is yet another great reason, and that is that the outer Or Makif, its desire, will, and longing is to adhere to and approach the Or Pnimi and illuminate it. And if the exterior of the Vessel were not very pure, the Or Makif could not pass through, break through, and enter the Or Pnimi to illuminate it, and the Or Pnimi would not receive this great illumination. Therefore, it was necessary that half the thickness of the outer wall be purer than the inner wall. And through this, the Or Makif, even though not adhered to it, can pass through, break through, and enter up to half the thickness of the outer wall. And the Or Pnimi, being strongly restricted within the Vessel, can pass through half the thickness of the inner wall and illuminate it—half the inner thickness—even though it is not as pure as the outer wall. And then the Or Pnimi and the Or Makif adhere together, and the Or Makif illuminates the Or Pnimi. And the Vessel itself also receives illumination from both and is greatly purified. However, if we see in the sense of vision that the inner self is purer, as mentioned, the reason is that the Or Pnimi, even though it is much smaller than the Or Makif, nevertheless, because it is strongly restricted and delimited within that Vessel, illuminates a great and complete illumination within the Vessel. This does not occur with the Or Makif: even though it is very large, since it is not attached to the exterior of the Vessel and is also not strongly restricted and delimited within it, it does not illuminate it perfectly with a complete illumination. And through this, it seems that the interior of the Vessel is purer than the exterior; and this will be explained later regarding the illumination of the Mouth of Adam Kadmon (He'arat Peh de-A"K [הֶאָרַת פֶּה דְּא"ק]).

	
Gate 3 

	Chapter 1

	The Third Gate — 42nd Order of Emanation in extreme summary, by our master Rabbi Chaim Vital (Rabbi Chayim Vital [מוהרח"ו]):

	Firstly, the entire Infinite, blessed be He (ha-Ein Sof baruch hu [הָאֵין סוֹף בָּרוּךְ הוּא]), encircles all worlds and is also encircled by them, and is clothed within them to the end of the World of Emanation (Olam ha-Atzilut [עוֹלָם הָאֲצִילוּת]), touching or adhering only to the World of Emanation, and not to Creation, Formation and Action (BY"A [בי"ע]). Therefore, from there downwards, their essence changes and they are called Creation, Formation and Action (BY"A [בי"ע]). However, the aspect of the Encircling One (ha-Makif [הַמַּקִּיף]) adheres to and touches all four worlds, ABY"A [אבי"ע]. Initially, through him, the Primordial Man (Adam Kadmon [אָדָם קַדְמוֹן]), mentioned in the Tikkunim, Tikkun 70, page 132, is linked. And, in the aspect of being secondary to Ein Sof [אֵין סוֹף], he is called the Man of Creation (Adam de-Beriah [אָדָם דִּבְרִיאָה]), although he precedes the Emanation (Atzilut [אֲצִילוּת]). This man is also alluded to in the Pekudei Portion, folio 268, in Rabbi Shimon's statement: “I raised my hands in prayer upward, etc., nine palaces, etc., all of them are called Ein Sof [אֵין סוֹף], etc.” For this Man includes ten Sefirot [סְפִירוֹת], and all of them are called Ein Sof [אֵין סוֹף] in relation to the World of Emanation below him. This Adam Kadmon [אָדָם קַדְמוֹן] is divided into thousands and myriads of worlds, and the beginning of its division are four worlds called Sight, Hearing, Smell, and Speech (Reiyah, Shemiah, Reicha, Dibur [רְאִיָּה שְׁמִיעָה רֵיחָא דִּבּוּר]), mentioned in Tikkunim, Tikkun 70, page 121. And endless worlds are divided from them; and all these aspects were alluded to in the aforementioned Pekudei statement, for the one who understands.

	This Man (Adam [אָדָם]) is alluded to at the tip of the Yod [יוֹ"ד] of the Name Havayah [הֲוָיָ"ה], for he is the aspect of the Crown (Keter [כֶּתֶר]) of the totality of worlds. And the Light of Infinity (Or Ein Sof [אוֹר אֵין סוֹף]), through its covering in the Wisdom (Chochmah [חָכְמָה]) of this Adam Kadmon [אָדָם קַדְמוֹן], emanated below itself the World of Emanation (Atzilut [אֲצִילוּת]). And this is the secret of “You made them all with wisdom” (kulam be-chochmah assita [כֻּלָּם בְּחָכְמָה עָשִׂיתָ]); And the aforementioned Wisdom clothed itself in the Kingdom (Malchut [מַלְכוּת]) of Adam Kadmon [אָדָם קַדְמוֹן], and this Malchut [מַלְכוּת] descended and clothed itself, in the secret of its seven Sefirot [סְפִירוֹת], within the ten Sefirot [סְפִירוֹת] of the World of Emanation. This occurred to link Adam Kadmon [אָדָם קַדְמוֹן] to the World of Emanation, and likewise in every world and world, as will be explained with God's help. The head of this Malchut [מַלְכוּת], which are its first three Sefirot (G"R [ג"ר]), remained in its place, and the seven lower ones (Z"T [ז"ת]), which are its body from the seven days of creation, were clothed in the ten Sefirot [סְפִירוֹת] of Atzilut [אֲצִילוּת]. This aspect is called the Ancient of Days (Attik Yomin [עַתִּיק יוֹמִין]), as it is the seven days that were translated (he'etik [הֶעֱתִיק]) of Adam Kadmon's Malchut [מַלְכוּת] [אָדָם קַדְמוֹן]. The seven lower ones are divided into ten Sefirot [סְפִירוֹת], as the first includes three, according to the secret of “Holy, Holy, Holy” (Kadosh Kadosh Kadosh [קָדוֹשׁ קָדוֹשׁ קָדוֹשׁ]), which includes three.

	This Attik [עַתִּיק] becomes the soul for the Long Face (Arich Anpin [אֲרִיךְ אַנְפִּין]), which is the Keter [כֶּתֶר] of Atzilut [אֲצִילוּת], and it also extends into the other nine Sefirot [סְפִירוֹת] of Atzilut [אֲצִילוּת]. And the Light of Infinity (Or Ein Sof [אוֹר אֵין סוֹף]) is within the Adam Kadmon [אָדָם קַדְמוֹן], within the Attik [עַתִּיק]. And the Arich Anpin [אֲרִיךְ אַנְפִּין] clothes the lower seven (Z"T [ז"ת]) of this Attik [עַתִּיק]. E a Sabedoria eo Entendimento (Chochmah u-Binah [XV]) de Atzilut [Nobility] revestem apenas as sete inferiores do Arich Anpin [Erikh Anpin] (em sua extensión no Zeir Anpin [ZA]), da maneira supracitada, e são chamodos de Pai e Mãe (Abba ve-Imma [OA]). And o Pequena Face (Zeir Anpin [Zeir Anfin]), que é as seis Sefirot (V"S [VS]) de Atzilut [Nobility], reveste as sete inferiores de Abba ve-Imma [OA]. And each extremity is a form of Vav [V], que são as seis extremitas (V"K [V"K]), and "sua boca" (piv [פִּיו]) tem o valor numérico de Elohim [God] (86). And in them Binah [בִּינָה], called Mi [מִ"י], is clothed, and becomes Elohim [אֱלֹהִים] — “Who created these” (mi bara eleh [מִ"י בָּרָא אֵלֶּ"ה]). And the Female (Nukva [נוּקְבָּא]) of Zeir Anpin [ז"א] is the Malchut [מַלְכוּת] of Atzilut [אֲצִילוּת], clothed the lower seven of Zeir Anpin [ז"א], in the secret of “the female shall surround the man” (nekevah tesovev gaver [נְקֵבָה תְּסוֹבֵב גָּבֶר]); and at the moment of coupling (zivug [זִוּוּג]), she is equal to him, face to face (panim be-panim [פב"פ]), and that is all.

	Behold, upon evaluating with exceeding knowledge, we will discover that the entire stature of Malchut [מַלְכוּת] is the measure of only one Sefirah [סְפִירָה] in relation to the totality of the entire World of Emanation (Atzilut [אֲצִילוּת]). And Zeir Anpin [ז"א] will be the six extremities (V"K [ו"ק]) of the totality, although it itself possesses ten Sefirot [סְפִירוֹת]. And Abba ve-Imma [אוֹ"א] are taller than it, and the head of Keter [כֶּתֶר] is taller than them. However, the feet of all are equal until the end of the Emanation: the feet of Attik [עַתִּיק], the feet of Arich Anpin [אֲרִיךְ אַנְפִּין], the feet of Abba ve-Imma [אוֹ"א], and the feet of Zeir Anpin and Nukva (ZO"N [זו"ן]) — all are equal. However, they separate at their heads, one above the other, so that all are clothed, this one as a garment for that one, and that one as a garment for this one. And Attik [עַתִּיק], which is the Malchut [מַלְכוּת] of Adam Kadmon [אָדָם] קַדְמוֹן], and within it the Hochmah [חָכְמָה] of Adam Kadmon [אָדָם קַדְמוֹן] — in the secret of “the Lord in wisdom founded the earth” (Hashem be-chochmah yasad aretz [ה' בְּחָכְמָה יָסַד אָרֶץ]) — and within it the Ein Sof [אֵין סוֹף] itself, all these three are clothed within the Emanation (Atzilut [אֲצִילוּת]).

	And this is alluded to in the Idra Haazinu, folio 288, and this is its language: “When He established Himself, He caused nine lights to emanate from Him, from His abodes (tikkunoi [תִּקּוּנוֹי]), and those lights shine and blaze from Him, and go and spread in all directions. Like a lamp (botzina [בּוֹצִינָא]) from which lights spread in all directions, and when those spreading lights draw near to be known, nothing is found but the lamp itself, hidden from all hidden things; and nothing is found except those lights that spread, that reveal themselves and conceal themselves. And they are called the Holy Name (Shma Kadisha [שְׁמָא]). קַדִּישָׁא]), and therefore everything is one (kola chad [כֹּלָּא חַד]). So that nothing is discernible of each of them except their heads; however, their bodies are one inside the other and are not discernible, only the aspect of their heads; therefore, in the Idra Haazinu, they are named by the appearance of their heads, and this is sufficient for the wise.

	And behold, all ten Sefirot [סְפִירוֹת] of Atzilut [אֲצִילוּת] are divided into five Partzufim (H"P [ה"פ]): Keter, Chochmah, Binah, Zeir Anpin, and Nukva (Kachab Zon [כח"ב זו"ן]), each consisting of 248 members, and they are the aspect of the four letters of Havayah [הֲוָיָ"ה] which encompass the World of Emanation alone; and with the tip of Yod [יוֹ"ד], behold, there are five Partzufim [פַּרְצוּפִים]. However, in relation to Havayah [הֲוָיָ"ה] which encompasses all worlds, as mentioned above, it is found that Adam Kadmon [אָדָם קַדְמוֹן] is the tip of Yod [יוֹ"ד], and the ten Sefirot [סְפִירוֹת] of Atzilut [אֲצִילוּת] are the Yod [יוֹ"ד] of Havayah [הֲוָיָ"ה], alluded to in Wisdom (Chochmah [חָכְמָה]), and it is the Emanation, as is known. And after that, the thread of Ein Sof [אֵין סוֹף] was completed in the aspect of its aforementioned interiority, and then the light intensified and a Screen (Masach [מָסָךְ]) was formed there. And through the Screen descended there the Malchut [מַלְכוּת] of Atzilut [אֲצִילוּת] — the seven lower ones (Z"T [ז"ת]) that are in it — and was “head to the foxes” (rosh le-shu'alim [רֹאשׁ לַשּׁוּעָלִים]) for the ten Sefirot [סְפִירוֹת] of Creation (Beriah [בְּרִיאָה]). And all this after its thickening and covering through the aforementioned Screen.

	Also Binah [בִּינָה] of Atzilut [אֲצִילוּת] clothed the light of her seven inferiors in the Malchut [מַלְכוּת] of Atzilut [אֲצִילוּת], and descended through the Screen and clothed herself in the ten Sefirot [סְפִירוֹת] of Beriah [בְּרִיאָה]. And this is the secret of “The Mother nests on the Throne” (Imma mekannena be-chorsaya [אִמָּא מְקַנְּנָא בְּכוּרְסַיָּא]). And these seven inferiors of Malchut [מַלְכוּת] became the Attik Yomin [עַתִּיק יוֹמִין] of Beriah [בְּרִיאָה], and the Attik Yomin [ע"י] of Beriah [בְּרִיאָה] [clothed] in the Arich Anpin [אֲרִיךְ אַנְפִּין] of Beriah [בְּרִיאָה], and so on, according to the aforesaid order in Atzilut [אֲצִילוּת]. And it also consists of five Partzufim. [ה"פ] of Beriah [בְּרִיאָה], and all are the aspect of He [ה'] of Havayah [הֲוָיָ"ה] which encompasses all worlds. Malchut [מַלְכוּת] of Beriah [בְּרִיאָה], and within them the light is clothed with the six extremities of the seven lower ones of Atzilut [אֲצִילוּת], and the aspect of Attik Yomin [ע"י] of the Formation (Yetzirah [יְצִירָה]). And this is the secret of “Zeir Anpin nests in Yetzirah” (Z"A mekanen bi-Yetzirah [ז"א מְקַנֵּן בִּיצִירָה]). And this Attik [עַתִּיק] is clothed in the Arich Anpin [א"א] of Yetzirah [יְצִירָה], etc., in the manner mentioned in Beriah [בְּרִיאָה], as stated above; and it also consists of five Partzufim [ה"פ] of Yetzirah [יְצִירָה], and all are the aspect of the Vav [ו'] of Havayah [הֲוָיָ"ה] which encompasses all worlds. And then, the seven lower Malchut [מַלְכוּת] of Yetzirah [יְצִירָה] descended, and within them the Malchut [מַלְכוּת] alone of Atzilut [אֲצִילוּת] is clothed (or: she alone is clothed) within the Arich Anpin [א"א] of the Action (Asiyah [עֲשִׂיָּה]), and this also through a Screen that is between Yetzirah [יְצִירָה] and Asiyah [עֲשִׂיָּה]. And this is the secret of “Malchut nests in the Ofan” (Malchut mekannena be-ofan [מַלְכוּת מְקַנְּנָא בְּאוֹפָן]), and it is called Attik Yomin [ע"י], and it is clothed within the Arich Anpin [א"א] of Asiyah [עֲשִׂיָּה], and all according to the aforementioned in Yetzirah [יְצִירָה]. And they are also five Partzufim [ה"פ], and all are the aspect of the lower He [ה'] of Havayah [הֲוָיָ"ה] which encompasses all worlds.

	Chapter 2

	However, know that concerning all aspects of the five Partzufim [פַּרְצוּפִים] that exist in each world and the aforementioned world, behold, each one is composed of 248 limbs (ramach evarim [רמ"ח אֵבָרִים]) and 365 tendons (shassa guidin [שס"ה גִּידִין]). And the scholar needs to investigate the anatomy of the limbs in each Partzuf [פַּרְצוּף], how the limb of this Partzuf [פַּרְצוּף] relates to the limb of the Partzuf [פַּרְצוּף] that covers it. For not all the Partzufim [פַּרְצוּפִים] are in the same position and stature; it is found that the head of the Malchut [מַלְכוּת] of Asiyah [עֲשִׂיָּה] is found with the lower part of the heel of Adam Kadmon [אָדָם קַדְמוֹן]. And in this way, in all other respects, the eye cannot contain them, for they have rolled up like the book of heaven. And according to this adhering of this member in this Partzuf [פַּרְצוּף] with the member of the Partzuf [פַּרְצוּף] that corresponds to it, sometimes eye is found with nose, and ear with heel, and similar things like that, endlessly.

	And this is the subject of the wisdom of the combination (Chochmat ha-Tziruf [חָכְמַת הַצֵּרוּף]) of the twenty-two letters of the alphabet (A"B [א"ב]): Aleph [אָלֶ"ף] with all and all with Aleph [אָלֶ"ף], and similarly with the other letters. And it is they that cause the alteration, so that there is no day that resembles its companion, nor righteous (tzadik [צַדִּיק]) similar to its companion, nor creature similar to its companion. And all creatures, all are for the needs of the Most High, for the suction (yenika [יְנִיקָה]) of all is not equal, nor is the repair (tikkun [תִּקּוּן]) of all equal; and galbanum (chelbenah [חֶלְבְּנָה]) will be rectified in incense where frankincense (levonah [לְבוֹנָה]) will not be rectified. Therefore, good and evil (TO"R [טו"ר]) and the intermediary were necessary in these worlds, and in each, endless species.

	And behold, these five Partzufim [פַּרְצוּפִים] of the World of Emanation (Atzilut [אֲצִילוּת]) were explained in the Idra Rabba and the Idra Zuta, and this is the secret of “When they were created” (be-hibare'am [בְּהִבָּרְאָם]) — “with He [ה'] He created them” (be-He bera'am [בְּה' בְּרָאָם]). For all the created beings were of the aspect of five Partzufim [ה"פ], both in Atzilut [אֲצִילוּת] and in BY"A [בי"ע], and this is the secret of the little He (He ze'ira [ה' זְעִירָא]), for all came forth from the little He of Malchut [מַלְכוּת] of Adam Kadmon [אָדָם קַדְמוֹן] (after having been diminished) [after having spread out] in the secret of its seven inferiors (Z"T [ז"ת]) only, and then it was head for them, as mentioned above;

	And behold, the ten Sefirot [סְפִירוֹת] of Atzilut [אֲצִילוּת], being garments for the Malchut [מַלְכוּת] of Adam Kadmon [אָדָם קַדְמוֹן], began in them the dross, and were alluded to in those kings (ha-melachim [הַמְּלָכִים]) mentioned at the beginning of the Idra Rabba, for all are sons of kings. “In the beginning God created” (Bereshit bara Elohim [בְּרֵאשִׁית בָּרָא אֱלֹהִים]) [which is Malchut of Adam Kadmon, called Elohim, and from his strength were created the heavens and the earth of Atzilut]. And initially they were not repaired until Hadar [הֲדַר], the eighth king (of Mah of Arich Anpin [מִמַּ"ה דְּא"א]) came out. The Name Havayah [הֲוָיָ"ה] is the offspring of Yesod [יְסוֹד] of Adam Kadmon [אָדָם קַדְמוֹן] — the circumcision given on the eighth day — and he is “the glory of the face” (hadarat pnei [הַדְרַת פְּנֵי]) of the beard (or: elder), and he begot the drop of white, called Grace (Chassadim [חֲסָדִים]), and cast it into the Female Waters (Ma"N [מ"ן]) of Malchut [מַלְכוּת] that is in him (or: Male Waters into the Female Waters into the Malchut that is in her), which is the drop From the red, land of Edom (eretz Edom [אֶרֶץ אֱדוֹם]). And then the worlds were repaired (et-takenou [אִתְתַּקְנוּ]), which are the seven kings that encompass the ten Sefirot [סְפִירוֹת] of Atzilut [אֲצִילוּת], for the first includes the first three (G"R [ג"ר]). And thus the world was perfumed (it-bassem [אִתְבַּסֵּם]) by the coupling of Yesod and Malchut of Adam Kadmon [א"ק]. And this is “On the day that the Lord God made earth and heavens” (beyom assot Hashem Elohim eretz ve-shamayim [בְּיוֹם עֲשׂוֹת ה' אֱלֹהִים אֶרֶץ וְשָׁמָיִם]): He associated mercy with judgment, and then the Emanation (Atzilut [אֲצִילוּת]) was restored. Also, Malchut [מַלְכוּת] of Adam Kadmon [א"ק], which is the beginning of Atzilut [אֲצִילוּת] and is the Attik Yomin [עַתִּיק יוֹמִין], its drop of red was repaired [which is the light of its seven lower ones that is clothed in the ten Sefirot of Atzilut]. And about it it was said in the Idra Rabba, leaf 135, column 1: “Every head of the people that does not repair itself at the beginning, the people are not repaired.” And the intention is not, God forbid, about itself, but only about the illumination of its seven lower ones (Z"T [ז"ת]) which are clothed in the ten Sefirot [סְפִירוֹת] of Atzilut [אֲצִילוּת]. However, the real essence of its seven lower ones remained above, in its place; they descend to be clothed in Atzilut [אֲצִילוּת] and are called “head of the people” (reisha de-ama [רֵישָׁא דְּעַמָּא]). [אַיִן] (Nada), and this is Malchut [מַלְכוּת] of Adam Kadmon [א"ק] and Keter [כֶּתֶר] from Atzilut [אֲצִילוּת], understand.

	And this is what is written in the Idra Zuta, page 288: “And therefore the Holy Elder (Attika Kadisha [ע"ק]) is called Ayin [אַיִן], on whom the Ayin [אַיִן] depends; because that Hidden Wisdom (Chochmah Setimah [חָכְמְתָא סְתִימָאָה]) (is called Ayin, on which it depends), which is interpreted three times, etc.”; which is the Chochmah [חָכְמָה] of Adam Kadmon [א"ק] which is clothed in the Attika [עַתִּיקָא], which is the Keter [כֶּתֶר] of Atzilut [אֲצִילוּת], and is then called Ayin [אַיִן]. Behold, if the scholar wishes to delve deeper into these words of ours, he will observe that the Ein Sof [אֵין סוֹף] is the interiority (pnimiyut [פְּנִימִיּוּת]) of the worlds and encircles all the worlds, and the feet of the stature of Adam Kadmon [א"ק], which clothe the Ein Sof [א"ס], extend to the end of all the worlds ABY"A [אבי"ע]. And the Emanation (Atzilut [אֲצִילוּת]) is clothing for the seven lower (Z"T [ז"ת]) of his Malchut [מַלְכוּת], and all Creation (Beriah [בְּרִיאָה]) is clothing for the seven lower Malchut of Atzilut [אֲצִילוּת], and all Formation (Yetzirah [יְצִירָה]) is clothing for the seven lower Beriah [בְּרִיאָה], and all Action (Asiyah [עֲשִׂיָּה]) is clothing for the seven lower Malchut of Yetzirah. [יְצִירָה]. And as the heels of Adam Kadmon [א"ק] are clothed in the ten Sefirot [סְפִירוֹת] of Asiyah [עֲשִׂיָּה], and each encompasses one hundred, behold the thousand days of working (or profane) days, for there are all the Shells (Kelipot [קְלִפּוֹת]). And upon completion of the purification and enlightenment of the light of the World of Action (Asiyah [עֲשִׂיָּה]), which is the Yesod of Jacob (Yesod Yaakov [יְסוֹד יַעֲקֹב]) — Yod Ekev [י' עֵקֶב] (Ten Heels), for they are the ten Sparks of light are given in the heel, which is the World of Action (Olam ha-Asiyah [עוֹלָם הָעֲשִׂיָּה]) — for then, in the “Heels of the Messiah” (be-ikva de-meshicha [בְּעִקְבָא דִּמְשִׁיחָא]), which is Adam Kadmon [א"ק], insolence will increase. And then, His feet will be upon the Mount of Olives, as it is written: “And His feet shall be, etc.” (ve-amdu raglav [וְעָמְדוּ רַגְלָיו]), and His stature will be complete. And of him it was said: “Behold, my servant shall prosper (yaskil [יַשְׂכִּיל]), he shall be exalted and exalted, and exceeding exalted” (yarum ve-nissa ve-gavah meod [יָרוּם וְנִשָּׂא וְגָבַהּ מְאֹד]). He will prosper (yaskil [יַשְׂכִּיל]) from Asiyah [עֲשִׂיָּה], in the secret of “and the tree was desirable for understanding” (ve-nechmad ha-etz le-haskil [וְנֶחְמָד הָעֵץ לְהַשְׂכִּיל]), the Tree of Knowledge. It will be elevated (yarum [יָרוּם]) from Yetzirah [יְצִירָה]. And exalted (ve-nissa [וְנִשָּׂא]) from Beriah [בְּרִיאָה]. E sublime (ve-gavah [וְגָבַהּ]) of Atzilut [אֲצִילוּת]. Muito (Meod [מְאֹד]) are the letters of Adam [אָדָם]. He is Adam Kadmon [א"ק]. Then the Messiah will come, with God's help, and will strike the statue at its feet, which are the Cascas (Kelipot [קְלִפּוֹת]) corresponding to the three worlds BY"A [בי"ע].For about the Emanation (Atzilut [אֲצִילוּת]) it was said: “I am the Lord, this is My Name, and My glory I will not give to another” (Ani Hashem hu shemi u-chevodi la-acher lo eten [אֲנִי ה' הוּא שְׁמִי וּכְבוֹדִי לְאַחֵר לֹא אֶתֵּן]). And Beriah [בְּרִיאָה] is the head of gold (reisha de-dahava [רֵישָׁא דְּדַהֲבָא]), for it is the aspect of “from the north comes gold” (mitzafon zahav yeeteh [מִצָּפוֹן זָהָב יֶאֱתֶה]), which is Binah [בִּינָה], the Hidden World (Alma de-Itkassya [עָלְמָא דְּאִתְכַּסְיָא]), which clothes itself and nests in Beriah [בְּרִיאָה], as mentioned above. And the Kelipot [shells] of Yetzirah [Yitzira] are silver and copper. And the Kelipot [shells] of Asiyah [Essiah] are iron and clay. E a pedra, o Malchut [Kingdom] último de todos os mundos, é o calcanhar de Adam Kadmon [AK]. "E tu lhe ferirás o calcanhar" (ve-atah teshufenu ekev [and you will be heeled]). [And protest against my feet]) que estão em Asiyah [Asia] ea terra de Asiyah [Asia], será dito: “os céus como fumaça, etc.” Pois ao revelarem-se os pés de Adam Kadmon [Ak] sobre o Monte das Oliveiras, dentro dos quais o Ein Sof [AS] se reveste, como mentioned above, then the light of the moon will be like the light of the sun, and the light of the sun will be sete vezes maior, like the light of the seven days primeiros — as sete inferiores (Z"T [ZAT]) do Malchut [Kingdom] de Adam Kadmon [AK], conforme mentioned above, camadas de Attik Yomin [AI] de Atzilut [nobility].within which the Ein Sof [א"ס] is clothed, as mentioned above, then the light of the moon will be like the light of the sun, and the light of the sun will be seven times greater, like the light of the seven first days — the seven lower (Z"T [ז"ת]) of Malchut [מַלְכוּת] of Adam Kadmon [א"ק], as mentioned above, called Attik Yomin [ע"י] of Atzilut [אֲצִילוּת].within which the Ein Sof [א"ס] is clothed, as mentioned above, then the light of the moon will be like the light of the sun, and the light of the sun will be seven times greater, like the light of the seven first days — the seven lower (Z"T [ז"ת]) of Malchut [מַלְכוּת] of Adam Kadmon [א"ק], as mentioned above, called Attik Yomin [ע"י] of Atzilut [אֲצִילוּת].

	Chapter 3

	The rule that emerges is that Ein Sof [אֵין סוֹף] is Soul to Soul (Neshama le-Neshama [נְשָׁמָה לִנְשָׁמָה]), and from it emanated a Man (Adam [אָדָם]) who encompasses all worlds, whose essence aspect in him—which are the aspects of Nefesh, Ruach, Neshama, Chaya, Yechida (NaRaNChaY [נרנח"י])—is called Adam Kadmon [א"ק]. And the Body aspect (Guf [גּוּף]) in him is the World of Emanation (Atzilut [אֲצִילוּת]). And the aspect of the Garments (Malbushim [מַלְבּוּשִׁים]) are the three worlds BY"A [בי"ע], which are but one single world, and it is the garment of all Atzilut [אֲצִילוּת]. And what is between the three are but ten Sefirot [סְפִירוֹת], like the ten Sefirot [סְפִירוֹת] of Atzilut [אֲצִילוּת], called the Body. And as it is in Tikkunim, Tikkun 18: “The Mother in the upper three [Sefirot] nests in Beriah” (Imma bi-tlata s'ilin mekannena bi-Beriah [אִמָּא בְּג"ס עִילָּאִין מְקַנְּנָא בְּבְרִיאָה]). And you already know, from the Raaya Mehemna, Portion Bo, page 42, that the ten Sefirot [סְפִירוֹת] of Atzilut [אֲצִילוּת] are called Manin [מָאנִין], meaning That is to say, members of the body; for the body, which are the Vessels (Kelim [כֵּלִים]), were revealed there in Atzilut [אֲצִילוּת], and no longer above, as is known. [נרנח"י] are not clothed in the body except by means of a pure garment for each of them. And everything is called Essence (Atzmut [עַצְמוּת]), for thus Adam Kadmon [א"ק], who is the aspect of all Essence, possesses a pure body in which his essence is clothed, to then be clothed in the true body, which is Atzilut [אֲצִילוּת]. Therefore, even the Vessels of Adam Kadmon [א"ק] are called Essence. And just as the Essence, besides its principality being in the interiority of the body, still sends branches of its light into all the members of the body, inside and out and within its thickness, to attract vitality into it; so Adam Kadmon [א"ק] illuminates its essence in all the members of the body of Atzilut [אֲצִילוּת], and that light is called Ein Sof [אֵין סוֹף] in relation to the Emanation (Atzilut [אֲצִילוּת]), and is called Cause of Causes (Ilat ha-Ilot [עִלַּת הָעִלּוֹת]) of the Emanation.

	However, in the garments, the light of the essence is not revealed; therefore, BY"A [בי"ע] are not of the aspect of Divinity (Elohut [אֱלֹהוּת]), but are called Servants, Formed and Made (Nivra'im Notzarim Na'assim [נִבְרָאִים נוֹצָרִים נַעֲשִׂים]). And in the same way in Adam Kadmon [א"ק], who made himself the aspect of a body for this Ein Sof [א"ס] Supreme: the light of the Ein Sof [א"ס] is revealed in him, but not in the clothing (of the Ein Sof [א"ס] Supreme), which are the ten Sefirot [סְפִירוֹת] of Atzilut [אֲצִילוּת]. For the Ein Sof [א"ס] that reveals itself in the ten Sefirot [סְפִירוֹת] of Atzilut [אֲצִילוּת] is the one called Adam Kadmon [א"ק], as mentioned above. However, after the endowing of the Supreme Ein Sof [אֵין סוֹף] in Adam Kadmon [א"ק], in the Chochmah [חָכְמָה] that is in him, then it illuminates by his hand the ten Sefirot [סְפִירוֹת] of Atzilut [אֲצִילוּת]. And this is what says “You made them all with wisdom” (kulam be-chochmah assita [כֻּלָּם בְּחָכְמָה עָשִׂיתָ]), and this is what says “you made” (assita [עָשִׂיתָ]), for the ten Sefirot [סְפִירוֹת] of Atzilut [אֲצִילוּת] are the Action aspect (Asiyah [עֲשִׂיָּה]) for the Supreme Ein Sof [א"ס], as they are garments, as mentioned above. And in the same way, Adam Kadmon [א"ק], to illuminate in his garments which are BY"A [בי"ע], clothes himself in the Binah [בִּינָה] of Atzilut [אֲצִילוּת] and through it illuminates in Beriah [בְּרִיאָה], as it is written “The Mother nests on the Throne” (Imma mekannena be-chorsaya [אִמָּא מְקַנְּנָא בְּכוּרְסַיָּא]). יְחֶזְקֵאל]). And outside of these garments, which are BY"A [בי"ע], are the Cascas (Kelipot [קְלִפּוֹת]); [קְלִפּוֹת] corresponding to Atzilut [אֲצִילוּת] are not there, but in Beriah [בְּרִיאָה], as is known among us.

	It is found that, although it is said that Atzilut [אֲצִילוּת] is the body of Adam Kadmon [א"ק], behold, the light that Adam Kadmon [א"ק] illuminates in this body is called NeRaN [נר"ן] of Atzilut [אֲצִילוּת], and within all is clothed the very light of Adam Kadmon [א"ק]. And thus also, in this way, in Adam Kadmon [א"ק] before the Supreme Ein Sof [א"ס], and thus also, in this way, in BY"A [בי"ע] before Atzilut [אֲצִילוּת], which is called the body. And this is what it says in Tikkunim and the Book of Zohar: “The Throne, which is the Mother, is like a body in relation to the Shechinah of Atzilut” (de-chorsaya de-ihu Imma ke-gufa legabei Shechinah de-Atzilut [דְּכוּרְסַיָּא דְּאִיהוּ אִמָּא כְּגוּפָא לְגַבֵּי שְׁכִינְתָּא דַּאֲצִילוּת]). It is found that the Cascas (Kelipot [קְלִפּוֹת]) will be garments for Atzilut [אֲצִילוּת] in general, although in particular there is a body in Atzilut [אֲצִילוּת] himself, and BY"A [בי"ע] are garments for him.

	And behold, all aspects of the Vessels (Kelim [כֵּלִים]) of all worlds possess exteriority (chitzoniyut [חִיצוֹנִיּוּת]) and interiority (pnimiyut [פְּנִימִיּוּת]). And I have already informed you how all these worlds, this one becomes body for that one, and that one for this one; And it is found that all worlds, all as one, even Adam Kadmon [א"ק], all his Vessels possess within them aspects of interiority and exteriority. And know that all aspects of Zeir Anpin and Nukva (ZO"N [זו"ן]) that exist in all worlds are called the Six (or Seven) Extremities (Z"K [ז"ק] / V"K [ו"ק]) of the body of that same world, for thus they came forth at the time of the first emanation in which they were emanated, lacking the first three (G"R [ג"ר]) for Zeir Anpin [ז"א] and the first nine (T"R [ט"ר]) for Nukva [נוּקְבָּא]; And these two need three times, which are Gestation, Breastfeeding, and Brains (Ibur, Yenika u-Mochin [עִבּוּר יְנִיקָה וּמוֹחִין]), to complete them. It is found that each world and world does not need Gestation, Breastfeeding, and Brains, except the ZO"N [זו"ן] of that world, in relation to the Arich Anpin [א"א] and Abba ve-Imma [אוֹ"א] of that world, which are perfect according to that world. However, in general, all five Partzufim [ה"פ] that exist in that world will be called ZO"N [זו"ן] in the world above it, and will be lacking Brains (Mochin [מוֹחִין]) in general, as mentioned above; and understand this well. It is found that there are two aspects in all types of Vessels, which are exteriority and interiority; if this is so, it is necessary that there be Ibur, Yenika u-Mochin (Iya"M [עי"מ]) in the outer Vessels and Iya"M [עי"מ] in the inner Vessels. On Shabbat [קַבָּלַת שַׁבָּת]) and in the prayer of the other weekdays, the Mochin [מוֹחִין] of the Vessels are first repaired. external and (then) internal Mochin [מוֹחִין]. Mochin [מוֹחִין] already exist and sometimes it seems that they are still in Breastfeeding (Yenika [יְנִיקָה]), and similar to that, because this is in the interiority and that in the exteriority. And see above how all interiority is called Brain (Mocha [מוֹחָא]) in relation to exteriority, which is called Body (Gufa [גוּפָא]).

	Gate 4

	Chapter 1

	The Fourth Gate: The Gate of the Ear, Nose, and Mouth, and it is divided into five chapters.

	You already know that we do not possess the strength to concern ourselves with what precedes the Emanation (Atzilut [אֲצִילוּת]) of the Ten Sefirot (Yod Sefirot [י"ס]), nor to imagine any likeness or form, God forbid. However, to "appease the ear" (leshak'ech ha-ozen [לְשַׁכֵּךְ הָאֹזֶן]), we need to speak through parables and analogies. Therefore, even if we speak of a reality of configuration up high, the matter serves only to appease the ear. spirituality, and the second are the vessels (kelim [כֵּלִים]) and members in which the Essence (Atzmut [עַצְמוּת]) expands. [אֵין סוֹף]), blessed be He, there is no image, God forbid, as explained.

	However, when the Thought arose to create the worlds in ten levels (in order), He emanated and extended from Himself an expansion of many lights (orot [אוֹרוֹת]) to be the roots of Atzilut [אֲצִילוּת] (in the roots and sources) so that Atzilut [אֲצִילוּת] would be emanated subsequently. And behold, when we evaluate and compare this matter, you already know that there are four foundations for everything, and they are: Sight (re'iyah [רְאִיָּה]), Hearing (shemi'ah [שְׁמִיעָה]), Smell (reicha [רֵיחָא]) and Speech (dibur [דִּבּוּר]). And they are the four letters of Havayah [הֲוָיָ"ה]. And they are the secret of Soul of Soul (Neshamah le-Neshamah [נְשָׁמָה לִנְשָׁמָה]) and of Nefesh, Ruach and Neshamah [נר"ן]. We will begin explaining from the secret of Neshamah [נְשָׁמָה] onward, and then we will begin what comes before it.

	We will say that, when we compare and imagine the Ears (oznaim [אָזְנַיִם]), there is a subtle spirit (ruach [רוּחַ]) within them. The proof of this is that, when a person covers their ears, they hear within themselves the sound of a noise due to the spirit (ruach [רוּחַ]) retained within them. Then, from the Nose (chotem [חוֹטֶם]), a breath (hevel [הֶבֶל]) emanates, more perceptible than that of the ear. And then, from the Mouth (peh [פֶּה]), a breath emanates, more perceptible than all others. And according to the value of things and their aspect, so will be their subtlety: for the ear, being the secret of Binah [בִּינָה], the breath that comes from it is more subtle than the breath that comes from the nose. And so also the breath of the nose is more subtle than the breath of the mouth, which is inferior to it in degree. However, if we compare and say, by way of parable, that from the secret of the Ear extends a breath and spirit from within to without, this is the secret of Neshamah [נְשָׁמָה]; and the breath that comes from the Nose is the secret of Ruach [רוּחַ]; and the breath that comes from the Mouth is the secret of Nefesh [נֶפֶשׁ].

	And now we will explain the matter: the breath of the Ear is divided into two ears. The point is that, in fact, there are Binah [בִּינָה] and Tevunah [תְּבוּנָה], as is well known. Therefore, the Right Ear, its breath is the root of the soul (nishmat [נִשְׁמַת]) of Binah [בִּינָה]; and the breath of the Left Ear is the root of the soul of Tevunah [תְּבוּנָה]. The breath of the nose is also divided into two aspects, in the secret of the root of Jacob (Yaakov [יַעֲקֹב]) and Israel (Yisrael [יִשְׂרָאֵל]): the right is Israel and the left is Jacob. However, the breath of the mouth is one, for it corresponds to the Female (Nukva [נוּקְבָּא]) of Zeir Anpin [ז"א]. And, although there are Leah (Leah [לֵאָה]) and Rachel (Rachel [רָחֵל]), the principal aspect of Leah comes from the Malchut [מַלְכוּת] aspect of Tevunah [תְּבוּנָה] (this is the Vav). Ketzavot de BaN de Zeir Anpin originating from Malchut de Tevunah) which is encased within the Zeir Anpin [ז"א], as is known. And therefore, it is considered only one. However, even so, since there are two aspects, the breath of the Mouth is also divided into two, although the breath is a single source, unlike the similarity of the Ears and the Nose.

	And this occurs because, with this breath in the throat, it is the secret of Voice (kol [קוֹל]), and when it comes out of the mouth, it is the secret of Speech (dibur [דִּבּוּר]) with the cutting of the letters. Voice corresponds to the root of Leah [לֵאָה], and Speech corresponds to the root of Rachel [רָחֵל]. And even though the Voice is in Tiferet [תִּפְאֶרֶת], which is the Zeir Anpin [ז"א], even so the root of both is in the Malchut of Tevunah [מַלְכוּת דִּתְבוּנָה], only that the Voice becomes Neshamah for the Zeir Anpin [ז"א], and the Speech becomes Neshamah for the Malchut (which is Rachel), and both come from the side of the Mouth, which is the secret of the Malchut of Tevunah.

	And behold, the Eyes (einayim [עֵינַיִם]), which are the secret of Vision (re'iyah [רְאִיָּה]), which is Wisdom (Chochmah [חָכְמָה]), are the secret of Soul of the Soul (Neshamah le-Neshamah [נְשָׁמָה לִנְשָׁמָה]), in the secret of Chochmah. And you know that Nefesh, Ruach, and Neshamah [נר"ן] are contained within the interior of the vessels, which is the body. However, Neshamah le-Neshamah [נְשָׁמָה לִנְשָׁמָה], the human body cannot contain, and it remains outside, in the secret of the Surrounding Light (Or Makif [אוֹר מַקִּיף]). And when it surrounds the brain, the dwelling place of Neshamah, then it is a surrounding aspect for Neshamah; and when it surrounds the heart, which is the dwelling place of Ruach, then it is a surrounding aspect for Ruach; these three aspects being Nefesh, Ruach, and Neshamah [נר"ן], thus Neshamah le-Neshamah must have within it these three aspects, all in the secret of Surrounding Light.

	However, the Skull (gulgalta [גֻּלְגַּלְתָּא]), which is the secret of the Crown (Keter [כֶּתֶר]), is the root of the Higher Soul, called the One (Yechidah [יְחִידָה]). And the reason for calling it Yechidah is because it encompasses all worlds in the aspect of Neshamah (for Neshamah) alone, and not in the aspect of Nefesh, Ruach, and Neshamah as mentioned about Neshamah le-Neshamah. But like the Higher Soul called Yechidah [יְחִידָה], there is no example of it below in the aspects of Ruach and Nefesh, and it is a single, unified reality; and this is the secret of the name Yechidah, for there is no example of it below.

	Discourse for Rabbi Gedaliah HaLevi:

	The discourse I wrote on the subject of the roots of Atzilut [אֲצִילוּת] of the Essence and the Vessels, which came into existence from Ear, Nose, and Mouth (AH"P [אח"פ]) and Eyes, in the secret of Sight, Hearing, Smell, and Speech. This I found from RG HaLevi. When the lights expanded from the Ear and Nose to before the Mouth, where the union of all breaths occurs, then, in the place where they unite, there is for all the aspect of Nefesh [נֶפֶשׁ], for the breath of the Ear cannot unite with the breath of the Mouth except through a distance of place, and so also the breath of the Nose. Only, such a great distance of place is not necessary as for the breath of the Ear to unite with the breath of the Mouth. And through the observation (histaklut [הִסְתַּכְּלוּת]) of the Eyes and the shock (haka'ah [הַכָּאָה]) that struck that breath, the vessels were made. And in this observation there is internal and external, for there is in all members interiority and exteriority, and the generality of its vessels was made.

	And since in the sight of the eyes there is no breath that comes forth, but only observation, nothing but the vessels are made. And that observation is greater than all three aforementioned breaths, for Sight is Yod [י], Hearing is He [ה], Smell is Vav [ו], Speech is He [ה]. Here are the four letters of Havayah [הֲוָיָ"ה], which are Chochmah, Binah, Tiferet, and Malchut [חבת"ם], which are Nefesh, Ruach, Neshamah, and Chaya [נרנ"ח]. The Vision is Chaya [חַיָּה], the Yod [י] of the Name, called Chochmah [חָכְמָה], for the Higher Wisdom illuminates through the eyes. However, if a real breath came out through the eyes, it would not be possible to receive it below. The ear; the Yod of Ruach in the breath of the Nose; the Yod of Nefesh in the breath of the Mouth. If the eyes were to be received, there would be no strength in them to make vessels. And all this is a judgment, whether in the aspect of the expansion of the breath or in the observation of the vision. And this vision (re'iyah) [רְאִיָּה]) has the gematria of Gevurah [גְבוּרָה] (Strength/Rigor), and Fala (dibur [דִּבּוּר]) has the gematria of ReIV [רי"ו] (216) with the four letters.

	And this observation comes and strikes at the place where the three breaths unite together, which is the aspect of Nefesh [נֶפֶשׁ]. And this is "And God saw the light" (Vayar Elohim et ha-or [וַיַּרְא אֱלֹהִים אֶת הָאוֹר]), for "the Light" (ha-or [הָאוֹר]) is the aspect of the breath of the Ear and Nose, which is the aspect of Neshamah and Ruach; "Et" (et [אֶת]) is the aspect of the Mouth, which is Nefesh. And then, when he saw the Nefesh, then "And God separated" (Vayavdel Elohim [וַיַּבְדֵּל אֱלֹהִים]), which is the making of the roots of the vessels. And this observation, in a direct way (yashar [יָשָׁר]), made an impression on every aspect and aspect, for it reached every aspect from the observation to the aspect of breath: Keter in Keter. And in this way the whole impression of the vessels was made: the outer ones on the outer members, and the inner ones on the inner members. And this was not completed until the observation struck at the place where the breaths unite, which is the expansion of the breaths, which is their exteriority. And from the clash of the light of breath with the light of observation, the light of observation returned by the path of Returning Light (Or Chozer [אוֹר חוֹזֵר]), and a vessel was made in every aspect and aspect for the rest of the body: the exteriority for the external members and the interiority for the internal members.

	And when it returns in observation, everything that is more attached to its root is higher, for Keter [כֶּתֶר], near the eye, came out last, and Malchut [מַלְכוּת] came out first. And when it strikes and returns, then all aspects of the vessels are equal; for if Yesod [יְסוֹד] extended inward more than Malchut, it would be equal to Malchut, even though it was Yesod, for in fact it extended more. For Yesod, due to the abundance of its light upon Malchut, had the strength to extend more, and there is no greater advantage in it over Malchut, except that this expansion is in the secret of Returning Light (Or Chozer [אוֹר חוֹזֵר]), which returns and approaches its source; but in the appearance of the vessels themselves, they are equal.

	And when the light returns and coats the breath, it is found that, when it is near the Mouth, the breath of the Mouth is greater than the breath of the Ear, for the breath of the Mouth is now near the Mouth in the aspect of the Head (Rosh [רֹאשׁ]), and the breath of the Ear is still in the aspect of the rest of the body, until it rises before the Ear. And see in our explanation the matter of the existence of two orifices of the Ear and two orifices of the Nose, and two aspects of the Mouth: Voice and Speech, which are Throat and Mouth, and are the aspects of Leah and Rachel. And even though the Voice is in Tiferet, the matter is that from here extends a surrounding (for Speech) from the Voice to Tiferet, and from Speech to Malchut. And the fact that sometimes Israel ascends to Chochmah, even though the root is here in the Nose (that of Israel is Tiferet) and the Eyes are in Chochmah, even so it ascends. Like someone who smells, whose pleasant aroma rises to the brain, for that is Chochmah. Even here.

	Chapter 2

	However, the secret of this circumscription that we explained in chapter 1 does not extend downwards; it only circles from its place upwards, as written in the secret of Or Makif [אוֹר מַקִּיף]. Therefore, you will see that we only mention from the secret of Neshamah [נְשָׁמָה] downwards. However, you will see how the highest now, among those that expand, is the secret of the breath of the Ear, for it extends downwards in the secret of Neshamah. That is why we always tell a parable to "appease the ear," for we do not reach, even by parable, except as far as the Ear and nothing higher; and even there, it is only to appease the ear, so we do not say "appease the eye" and the like.

	And you know that these aspects of the three breaths, all extend to the front of the Mouth, and there they all meet. For the breath that comes out of the Ear meets before the Mouth, and extends from top to bottom before the Beard (zakan [זָקָן]) on its two sides, and extends to the front of the Mouth. And so the breath of the Nose extends through that path (orcha [אֹרְחָא]) that exists above the mouth, before the nose, which is the third repair (tikun [תִּקּוּן]) of the thirteen repairs of the Beard (Dikna [דִּיקְנָא]). And so the breath of the Mouth extends through that second path called "He will not retain His anger forever" (lo hechezik la-ad apo [לֹא הֶחֱזִיק לָעַד אַפּוֹ]). And these three breaths unite below, before the Mouth, and unite in the secret of Nefesh, Ruach, and Neshamah [נר"ן].

	However, you know that the nature of the breath that comes out of the mouth and nose, and the like, is to extend forcefully outward, and after it flows out, it subsequently spreads to the sides, as is known by the sense of sight. And certainly, even though it is all a single breath, there is still a division between the part of the breath that is before the Mouth itself or the Nose, and the rest of the breaths that spread to the sides. And the reason is that the breath that was before the Mouth itself is attached to its source with a strong bond, and the flow (shefa [שֶׁפַע]) always reaches it. And this is what is mentioned in the Zohar: "Do Ein Sof [אֵין סוֹף] reaches and does not reach" (mati ve-lo mati [מָטֵי וְלָא מָטֵי]), for it is always attached to Ein Sof through that flow of breath that comes out of the mouth forcefully and always strikes. And this part of the breath is called Internal (Pnimi [פְּנִימִי]), and the rest of the breath that spreads is called External (Chitzon [חִיצוֹן]). It is found that this breath, the one closest to the exit of the Mouth and Nose, is called Internal, and the one furthest away is called External. It is found that this first breath is the essence of the light of Ein Sof itself, which extends outward. Even the breath that spreads to the sides, which is called external breath, also comes from the same expansion, only it is not similar to the first, which is more internal, although it is all a single breath. And this issue occurs in all three types of breath mentioned.

	And you know that from the breath of the Inner Ear it became the aspect of the Head (Rosh [רֹאשׁ]) for the Neshamah [נְשָׁמָה], because it is superior and closer to the source of the breath. And the Outer Breath that spreads is the aspect of the Body (Guf [גוּף]) for the Neshamah. For just as in the material body itself there is an aspect of body and head, so too in the Neshamah itself there is an aspect of head and body; for a part of the Neshamah extends into the head of man, and a posterior part, the thicker one, extends into the body of man. Likewise, from the breath of the Nose these two aspects were made: Head for the Ruach and Body for the Ruach, from the interior and the exterior. The part closest to the Nose, called the Inner, became the Head; and the exterior became the Body. Also from the breath of the Mouth, in this way, the aspect of Nefesh of the Head and the aspect of Nefesh of the Body were made. Behold, we have explained the matter of Nefesh, Ruach, and Neshamah [נר"ן].

	Chapter 3

	Now, after we spoke in the previous chapter about how the reality of Nefesh, Ruach, and Neshamah [נר"ן] emanated from Ear, Nose, and Mouth (AH"P [אח"פ]), we will now explain the reality of their vessels, which are the bodily aspect for them. However, we have already explained that from the aspect of Vision itself, Neshamah le-Neshamah [נְשָׁמָה לִנְשָׁמָה] was made, but Vision is not the secret of a breath that extends downward like AH"P. And the reason is that Nefesh, Ruach, and Neshamah, which are lights of AH"P, extend downwards; but Neshamah le-Neshamah, which is the observation of the Eye, does not extend, but remains in its place in the secret of Or Makif [אוֹר מַקִּיף], as said above, and there is nothing in it but a very subtle observation. And this is the secret of Vision and observation. Indeed, it is not like the breath of AH"P, whose essence extends downwards. Therefore, from the secret of this Vision were made thirty (Lamed [ל]) vessels, which are the Body: 10 vessels for the breath of the Ear, called Neshamah; 10 vessels for the breath of the Nose, called Ruach; and 10 vessels for the breath of the Mouth, called Nefesh. But the breath itself, which is the Inner Light, cannot extend downwards, for the aspect of Vision extends from the Eyes, which are higher than all others. Therefore, in this Vision only the vessels came forth, which does not occur with the AH"P, for it would not be possible for any reality to emanate from them if it were not for the breath that comes forth from them.

	And indeed, this observation is thus: for this Vision extended to the aforementioned Nefesh, Ruach, and Neshamah [נר"ן], and due to this observation in them, the roots of the vessels were formed. And this is "And God saw the light that it was good, and separated it" (Vayar Elohim et ha-or ki tov vayavdel [וַיַּרְא אֱלֹהִים אֶת הָאוֹר כִּי טוֹב וַיַּבְדֵּל]): for the Emanator, called Elohim [אֱלֹהִים], who is the Primordial Man (Adam Kadmon [א"ק]), observed in the light of Nefesh called Et [אֶת]. For Malchut is called AT [א"ת]. And this is the secret of the Nefesh made from the breath of the Mouth. However, the Ruach and the Neshamah are called "Light" (Or [אוֹר]). Et Ha-Or [אֶת הָאוֹר] is the Nefesh with Neshamah and Ruach. And when the Emanator observed and saw in the Nefesh called Et, then the roots of the vessels came forth. And this is Vayavdel (And it separated), for the secret of the Body, which is the Vessel, is that which gives and makes the separation, the limit and the measure for the lights. And, in fact, in the secret of this Vision there is Direct Light (Or Yashar [אוֹר יָשָׁר]) and Returning Light (Or Chozer [אוֹר חוֹזֵר]). For at first the Vision extended to the end of the tenth aspect of the Nefesh, and then, returning upwards, it separated and made the aspect of the vessels, and clothed the Nefesh in all its parts. And, in fact, this Direct Light had the power to make vessels in the secret of the Head (Rosh [רֹאשׁ]), which are the First Three (Gar [ג"ר]); even so, it could not be recognizable until this Vision reached the Nefesh itself. And upon reaching it there, behold, the making of the Body for the Head, which is Gar, was completed. But vessels for the Body, which are the Seven Lower Ones (Zat [ז"ת]), did not yet have power in this Vision, until it reached the Nefesh of the Nefesh itself. And through the withdrawal of both from below upwards, which are the Light of the Bound Ones (Or ha-Akudim [אוֹר הָעֲקוּדִים]) and the Light of the Eye, the Light returned and clothed the Zat.

	And we will now return to explaining the appearance of Neshamah [נְשָׁמָה]. Behold, we have already explained that Neshamah comes from the Hearing, which is Binah [בִּינָה]. And behold, Shemi'ah [שְׁמִיעָה] (Hearing) has the gematria of TeK"H [תכ"ה] (425), initials of Kol Ha-Neshamah Tehalel Yah [כֹּל הַנְּשָׁמָה תְּהַלֵּל יָהּ] (Every soul will praise Yah). For of the Ear is the secret of the Neshamah. And behold, the Ear (Ozen [אֹזֶן]) has the gematria of Noah [נ"ח] (58). And the matter is that we have already explained that there are Binah and Tevunah. Binah is EHYH [אֶהְיֶ"ה] with Yods (Aleph-He-Yod-He), and Tevunah is the SaG Name [ס"ג] (63). But, even so, certainly "the high above the high watches", for there is a SaG that includes Binah and Tevunah above this aforementioned EHYH with Yods. From which, from this SaG Name, extends downward another Binah of EHYH with Yods, and Tevunah in the SaG Name. and Tevunah.

	And you know that there is a difference between Binah and Tevunah in relation to Leah and Rachel. For behold, Father and Mother (Abba ve-Imma [או"א]) come forth as one and dwell [together], and thus it is necessary that Chochmah and Binah be equal in their stature. It is found that Tevunah [תְּבוּנָה] does not begin after the end of Binah, but comes forth from the Breast (Chazeh [חָזֶה]) of Binah itself, just as Rachel comes forth from the Breast of Zeir Anpin [ז"א]. Also, Tevunah comes forth from the Breast of Binah, for Binah is long throughout the measure of Chochmah; which does not occur below, for Leah ends at the Breast of Zeir Anpin, and from there Rachel begins. It is now found that, just as Zeir Anpin is the secret of YHW [יה"ו] — Chochmah and Binah being his, and the body Tiferet being his Vav — behold, Zeir Anpin is YHW, and then Malchut extends from the extremity of his Tiferet, which is in his Netzach-Hod-Yesod (NH"Y [נה"י]), and there is the secret of the final Ele [ה] of the Name, which is the Dalet [ד] aspect of him, as is known. It is found that YHW is the Head and Body of Binah, and Tevunah is the final He of SaG [ס"ג], which clings to NH"Y of Binah.

	And behold, it is found that the SaG Name [ס"ג], which includes Binah and Tevunah, behold, the letters Yod-He-Vav [יה"ו] are in Binah, and the final letter He [ה] is in Tevunah. And also know another rule: that, according to the truth, in the matter of Quantity, the measure from the Chest downwards is as great as from the Chest upwards; if this is so, it would be appropriate that Tevunah should be half of Binah. But in terms of Quality, it is only a quarter, for the three letters YHW [יה"ו] are from the Chest upwards, and the final letter He [ה] is from the Chest downwards. It is now found that there are two aspects: for in terms of Quality, it is found that Tevunah is a quarter of Binah; and in terms of Quantity, it is half of Binah. There is also a third reality: that, just as Rachel sometimes rises to be in the whole Partzuf of Zeir Anpin, so this Tevunah is equal in its length as Binah itself, and Binah is clothed in Tevunah and they are equal.

	And behold, Tevunah expands into Zeir Anpin, which is from the Ear to the Nose. And we have already explained that Tevunah is the final He [ה] of SaG [ס"ג], and the measure of the secret of Tevunah is three Hes [ההי"ן], which are the final He-Yod [ה"י] of the Name SaG (in its spelling Yod-He-Vav-He with Yod). And the calculation of He-Yod [ה"י] (15) is three Hes [ההי"ן] (5+5+5), according to the He-Yod number. And the third He [ה] of these three Hes expands into Zeir Anpin. And the point is that, behold, NH"Y of Tevunah expands into Zeir Anpin, and NH"Y is the third of the body, for there are three parts: ChaBaD, ChaGaT, NH"Y. And behold, NH"Y is the third of the Tevunah, which is the third He of the three Hes mentioned above, which expanded in the Zeir Anpin. And two Hes remained above. And what was originally He-Yod [ה"י] in the Yod spelling, now the spelling is divided into two Hes. And half remained above and half below, and the SaG Name remained intact above. Only the final He is filled with He [ה"ה], in this way: Yod He Vav He [יו"ד ה"י וא"ו ה"ה].

	However, the secret of the third He is three lines NH"Y, whose form is thus: He [ה], which expand into Zeir Anpin. And this is the secret of the He-He [ה"ה] that exists in the nasal cavity (nukva de-pardashka [נוּקְבָּא דְּפַרְדַּשְׁקָא]), which descended from the Ear to Zeir Anpin, which is the Nose. And behold, the subject of this He that descended is, in its aspect, SaG [ס"ג]; for, since this He expands in the Vav Ketzavot (V"K) of the Zeir Anpin — which are ChaBaD ChaG (six Sefirot) — and the form of this He is Dalet-Vav [ד"ו], whose gematria is Yod [י], behold, Yod-Pe-Vav [יפ"ו] (which represents the expansion) has the gematria of Samech [ס] (60). And it also takes its Yesod, one third of Tiferet from the Zeir Anpin to the Breast, and the measure of one third of Yod [10] is Gimel [ג] (3). Behold, among all things, is SaG [ס"ג] (63). It is explained that this He, which expands in the Zeir Anpin, is the reality of SaG itself. And may you always keep this rule in mind: that never, in a spiritual thing, when it ascends or descends downward, does the aspect remain whole in its place and nothing is diminished above, and also below it has all the aspect properly, as will be explained with God's help. And behold, this letter He that descended downward made a reality of expansion of SaG below, as said above.

	It is also known that this He has the form Dalet-Vav [ד"ו], as is known. For behold, this Tevunah, its expansion is in the six Sefirot of Zeir Anpin, as said above. And corresponding to the Dalet [ד] of the He, from the force of this Tevunah came the Leah [לֵאָה] of the back of Zeir Anpin, the secret of the Dalet knot of the Tefillin, and corresponding to the six Sefirot of Zeir Anpin. Behold, this He made the secret of Vav and the secret of Dalet, which is Leah, which is the Dalet behind the Vav, which are the first six Sefirot of Zeir Anpin. However, at the end of the Vav that is inside the Dalet, there is a "step out" (pessi'ah le-var [פְּסִיעָה לְבַר]), and that step corresponds to that third of Tiferet. Behold, Vav with the "step out" is SaG [ס"ג] (there are the six Sefirot ChaBaD ChaG, behold Vav [6]; and the third of Tiferet up to the Chest is the "step out"). Behold, when you remove this He from the Name SaG, there will remain above Yod He Vav He [יו"ד ה"י וא"ו ה"ה] with gematria of Noach [נ"ח] (58), gematria of Ear (Ozen [אֹזֶן]).

	Chapter 4

	However, all this Noah [נ"ח] (58) is in the secret of Tevunah [תְּבוּנָה], which is the secret of the Ear, as said above. And the point is that you already know that there is always an aspect of interiority and exteriority. For behold, this He [ה] that descended from SaG comes from the Chest downwards from Tevunah itself; and when it extended and descended downwards, behold, the upper half of Tevunah in quantity (and not in quality, as said above) descended to the place where the lower half of Tevunah was. And the lower half of Binah itself descended to the place where Tevunah began, which is the upper half of Tevunah. And the upper half of Binah descended to the place of the lower half of Binah itself. all in the place where the head of Tevunah began, which is from the middle of Binah downwards; for now Binah and Tevunah, all was drawn to this place. and with the He that descended into the Nose, behold SaG [ס"ג].

	However, we will now explain how they are Noah [נ"ח] in their number. You know that when we say that the He extended downwards in the Nose, it is nothing but the aspect of its exteriority, as explained by us in the secret of the ascent of the Prayers. And behold, the interiority of this He remained above. And the exteriority and interiority of the other two Hes that we explained. For the secret of Tevunah is three Hes [ההי"ן], which are the final He-Yod [ה"י] of the SaG Name, and the calculation of this He-Yod is three Hes. And behold, the exteriority of the third He descended in the Zeir Anpin and became interiority for it; and the interiority of this He remained above, and the two final Hes also remained in the secret of exteriority and interiority. And behold, this interiority that remained of the He that descended needs to become exteriority again upon the exteriority of the two other superior Hes that remained. And now this He magnifies itself in the measure from two Hes to clothe the two upper Hes. It is found that these Hes became four Hes, two within two, behold twenty (4 x 5). Now remained the interiority of the two aforementioned upper Hes, and they became exteriority for the exteriority of the letters of the Upper Vav, as said above. And behold, the exteriority of the letter Vav [ו] became interiority for the interiority of the two Hes. And if this is so, it is necessary that these two Hes be magnified, which are in their number 10, so that they may be in the number 13 (Yod-Gimel [י"ג]), as the number of Vav [וא"ו] (13), to clothe them. (Ko [כ"ו]); And the first 20, behold 46 (Mo [מ"ו]). Now the interiority of this Vav remains revealed. And behold, although from the letter Vav upwards everything is called Binah as said above, even so, since the exteriority of Vav descended to be clothed in the two Hes that are of Tevunah, and for this reason the interior letter Vav alone remained revealed, therefore all this is still called in the secret of Tevunah. And then the interiority of this Vav became exteriority upwards. And two parts of the ten parts of the Yod of the spelling He-Yod [ה"י] first of Binah descend, and their interiority and exteriority descend and become interiority for these 13.

	How? Behold, 3 of these 13 Vavs, the three superior ones, ascend and become the exteriority of the two parts of Yod that descend downward to be clothed. And the remaining 10 of the Vav clothed the exteriority of the appearance of the two parts of this Yod that descends downward. For thus is the measure of the two superior [parts] as 3 parts of the Inner Vav. And now the exteriority of the two parts of Yod remained in 10 parts (3 superior as 10 parts) of the Inner Vav, and all 10 became all exteriority to the two parts. Behold, there are 12 [י"ב], and with the first 46 [מ"ו], Noah [נ"ח] (58) is made. And all this is of the generality of Tevunah, as said above, for every descent of the Vav is by necessity of the Hes. Therefore, also the interiority of the Vav which becomes exteriority for the two [upper] parts is also called Tevunah according to the aforementioned manner. This explains how this generality is Noah [נ"ח] in the number of Ozen [אֹזֶן]; and with the lower He which is clothed in the Nose, behold SaG [ס"ג] in Tevunah alone.

	And the reason why these two upper parts of the Outer Yod were internal to all 10 of the Vav, the reason is that, in fact, all that was its measure to cover was only 2, like them. And it is found that what was added was 8 others to complete the number 10 of the remaining Vav. For every thing that is superior is greater than everything that is below it. And behold, what was magnified in the addition of what is below it was 8 parts; therefore also the Yod, it added as all of them together 8 parts of addition. For behold, below the interiority of the lower He grew and became two Hes, behold, an addition of He [5]. And then the interiority of the two Hes grew and they became 13 like the Vav, behold, they grew 3 parts. And 5 first, behold, 8. And corresponding to them there was strength here to add 8 others. And do not ask: why also the Vav, which is above the Hes, why did it not magnify and add to the two Hes 5 other parts, as they magnified the two Hes in the lower He? For the answer is clear: because there was no need for more than these 3 only to make 13 like the number of Vav [וא"ו], and they did not need to magnify it further.

	However, these 8 upper parts are the secret of A"Z [א"ז] (1+7) of Ozen [אֹזֶן] (Alef-Zayin-Nun). And the matter is that, behold, the two upper parts of Vav that cover the two parts of Yod, behold, they are 2 corresponding to 2. But the addition is 8. And behold, these 2, when you extend their light in these 8, behold, the upper part extends to 7, and the second part extends to 8. For being inferior to the first, it still has the strength to extend a part more than the upper extends. It is found that 7 first parts of the addition are included from the light of the two upper parts, but the eighth part is only drawn from the second part that extends there. Therefore, these 8 are divided into two parts, and are A"Z [א"ז] (1 and 7) of Ozen [אֹזֶן], and are from bottom to top; for Aleph [א] is less than Zayin [ז], and thus Zayin is less than Nun [ן] in the evaluation of another, as written. For Nun [ן] is the principal one (see the beginning of the next chapter), which are Ko Ko [כ"ה כ"ה] (25 and 25) of the Unity of the Shema Yisrael.

	And behold, we have already written how all this is of the generality of Tevunah, and therefore it is necessary that the secret of the Name SaG [ס"ג], which is Noach [נ"ח] with final He = SaG, be found in it now. However, the 3 superior Vav of its interiority, which became exteriority for the interiority of the 2 parts that descended below in the 3 Vav, as said above, are not of the generality of Tevunah, since their root comes from Vav, which is not of Tevunah, and also entered the Yod of the spelling He-Yod of Binah properly; and therefore it does not join with SaG. However, even so there is an aspect: and that is that, even so, the exteriority of this Vav was clothed in the two Hes of Tevunah, as said above. Therefore, they are still in the generality of Tevunah in one aspect. And it is that these 3 parts, which became the exteriority to the interiority of the 2 upper parts of the Yod, behold, they are in the number of 5 parts, and are the secret of another He [ה] in the likeness of the lower He that is clothed in the Zeir Anpin. And this He is neither of Binah nor of Tevunah, and remains in the secret of surrounding (makif [מַקִּיף]) all the Tevunah which are Noach [נ"ח] and the lower He of them all, behold SaG. And behold, now they are: He [ה] above and He [ה] below, Noach [נ"ח] in the middle. And if you join Noach with the lower He, it will be SaG. And so, if you join the upper He with Noach, they will also be SaG. And this is the secret of "These are the generations of Noah: Noah" (Eleh toldot Noach Noach [אֵלֶּה תּוֹלְדֹת נֹחַ נֹחַ]), and they interpreted our Sages of blessed memory: rest (naycha [נַיְיחָא]) in the superior, repose in the inferior. And this is what was written on this subject: for in the union of Noah above in the superior He, it will be SaG; and in the inferior He, SaG. And the generality itself is the root of SaG. Here are three types of SaG, and in the last chapter we will explain their subjects.

	Chapter 5

	And behold, above we have explained according to the order, and this is from bottom to top AZN (Aleph-Zayin-Nun [אז"ן]). And we have already explained the reason for A"Z of Ozen. And now we will explain the Nun [ן] (50) of Ozen, as it is the principal of all. And behold, in fact, when we count the principal of all these, they are none other than Ko-H [כ"ה] (25). And this is because the final He has already descended downwards and nothing remains in it but two Hes above and the letters Vav [וא"ו], behold 23 (Kaf-Gimel); and two parts of the Yod of the upper He-Yod that descended within Vav, behold 25 (Ko-H). This is the secret of the 25 letters of the Shema Reading (Kriat Shema [ק"ש]). Therefore, "Hear" (Shema [שְׁמַע]) is the language of hearing (shemi'ah), to indicate that all depend on the Ear (Ozen), so the one who reads the Shema needs to make it heard by their ears, because that is where their reality comes from. However, in these 25, it is necessary that there be interiority and exteriority, which are Nun [ן] (50). And this is the secret of "And he turned this way and that way" (Vayifen ko va-kho [וַיִּפֶן כֹּה וָכֹה]), and they are two Unifications (yichudim [יִחוּדִים]): Shema and Baruch Shem Kevod Malchuto Le'olam Va'ed (Bashmalu) from the Reading of the Shema, as is known.

	And indeed, you already know that Binah is 10 (in the Dalet-Vav [4+6]) Sefirot, and each one is included of 10, behold 100 (Kuf [ק]), secret of the letters MS [מ"ס] that are in Binah and Tevunah, secret of Kuf in gematria. However, when you join all these parts, it will be Kuf. How? He below, and Noach [נ"ח] in the middle, and He above, behold Sa-Ch [ס"ח] (68). And indeed, the calculation of Lamed-Gimel [ל"ג] (33) remained above in the secret of Binah. For we lowered from the Yod of He above two parts of it to the interior of the 3 remaining of the Vav, and He above became as said above. And above remained in Binah Yod-He [יו"ד ה"י] with gematria of Lamed-He [ל"ה] (35); and when you remove 2 parts from them, 33 remained (L"G). L"G (33) and Sa-Ch (68), behold Kuf-Aleph [ק"א] (101). Behold, all these aspects are 100 (Kuf [ק]) with the kolel (inclusive value).

	And indeed, as we explained that there is a SaG above in the generality of Binah and Tevunah, and corresponding to it is in Tevunah alone—since in it the whole reality of Binah was later expanded as said above—behold, in Tevunah it is also necessary that all 100 (Kuf) be properly present, as said above in this regard. And this is what we have already explained the secret of Noach [נ"ח], which is their subject. And behold, the He [ה] that expands in Zeir Anpin is Ma-B [מ"ב] (42), and Noach [נ"ח] (58), behold 100 (Kuf).

	And now we will explain how this He expands to 42 (Ma-B). And this is because I have already informed you that the form of He is sometimes in this form: He [ה], which are three lines NH"Y (Netzach-Hod-Yesod). And He in each one, whose form is Dalet-Yod [ד"י] (14). Here are 3 times 14 (Yod-Dalet), gematria of Ma-B [מ"ב] (42). And also the secret of the matter is the 42 letters that exist in the SaG Name, which is simple, and full, and full of fullness, like this: YHWH, Yod He Vav He, Yod Vav Dalet, He Yod, Vav Aleph Vav, He Yod. And the whole SaG Name is hinted at in this He alone. Behold, there are 42 (Ma-B) letters, and with the Noach [נ"ח], here are 100 (Kuf). There is also another secret in the matter of the He made in the form Dalet-Yod [ד"י]; and that is that here was the secret "Who said to His world: Enough!" (She-amar le-olamo Dai [שֶׁאָמַר לְעוֹלָמוֹ דַּי]), and this is because, in fact, Shaddai [שַׁדַּ"י] — which is Yesod of Binah — expands in the Zeir Anpin only to its Breast, and there is "Who said to His world: Enough." Therefore, this He has the form of Dai [ד"י]. And also another reason: for before NH"Y of Binah came Leah only to the Breast, and this is the reason for "Who said to His world: Enough" through the Yesod of Binah which ceased there.

	And we will now return to explaining the Lamed-Gimel [ל"ג] (33) that remains of the SaG Name of Binah. And know that Aleph [א] has the form Lamed-Bet [ל"ב] (32) thus: Aleph, Yod-Vav above, Yod-Vav below, as explained by us in the secret of the 32 teeth; and its generality, behold 33 (L"G). It is found that Binah is L"G, and is Aleph [א], and this is the secret of what our Sages of blessed memory said: "Aleph is Binah". And behold, Aleph [אֶלֶ"ף] in its fullness: Aleph Lamed Pe [אָלֶ"ף לָמֶ"ד פֵּ"א] has the gematria of Ra-Sa-V [רס"ו] (266). And when they divide into three parts, it will be Pe-Tet, Pe-Tet, Pe-Tet [פ"ט] (89, 89, 89). And behold, Pe-Tet (89) sums SaG [63] with the Name itself (Havayah = 26), gematria of Pe-Tet (63+26=89). Behold, in Ra-Sa-V (266), which is Aleph in the fullness of the fullness, there are three SaG Names and three Havayah Names. And behold, corresponding to these three types of SaG, there are three types of SaG that exist below in Tevunah in the secret of twice Noah and He, as said above. And so in general they are SaG, behold three SaG. And behold you know that three Havayah Names are three Alephs, for the letter Aleph has the form of 26 (Ko [כ"ו]), thus: Yod-Vav-Yod [יו"י], Aleph. Behold in the aforementioned Ra-Sa-V there are three SaG and three Alephs. And we have already said that every Aleph has gematria of L"G (33), and 3 times L"G for L"G (for each one) has gematria of Kuf [ק] (100) (na is the secret of Kuf in Upper Binah as the Kuf that we explained in Tevunah).

	And indeed, this Kuf with Ra-Sa-V mentioned above is Sha-Sa-V [שס"ו] (366); and this is Sha-Sa-H [שס"ה] (365), the number of days in the solar year. And I have already informed you that Aleph is Binah, and you also know that Binah is Ozen [אֹזֶן]; you also know what is written in the Sefer HaBahir, that Ozen has the form of Aleph, and this is understandable from what has been said above. And we said how from this L"G three Alephs were extended, which is Kuf. And this Kuf has its root in Adonai [אֲדֹנָ"י] Superior who is here, and they are the secret of "One Hundred bases" (me'ah adanim [מֵאָה אֲדָנִים]) whose explanation you know: that Adonai has gematria of Sa-H [ס"ה] (65), and with the filling of its filling, which are 34 letters, there are 99 (Tza-Tet [צ"ט]), like the number of 3 L"G mentioned above; and with its generality, behold 100 (Kuf). And behold, you know the secret of "Adonai, hear..." (Adonai Shim'ah [אֲדֹנָ"י] [שִׁמְעָה]), because hearing is in the Ear (Ozen), and it is Binah. Therefore, the initials of Shim'ah Selachah Hakshivah [שִׁמְעָה סְלָחָה הַקְשִׁיבָה] are Sha-Sa-H [שס"ה] (365), like the aforementioned number, which are the days of the solar year whose root is in Binah. That is why they begin with "Hear" (Shemi'ah), and we also explained how the Name Adonai belongs here. And therefore, the main point of this saying is on Yom Kippur, which alludes to Binah. drink.

	You will also understand that, in fact, Tevunah is the final He of Binah, and you will understand in this what is written in the Tikunim: Malchut is Nefesh of Tevunah, for Tevunah is an aspect of Malchut and an aspect of Nefesh of Binah. You will also understand in Tevunah its subject, which is Son and Daughter (Ben u-Bat), but in Binah only the Son was hinted at. And this is because in Binah proper there is not yet the calculation of Adonai, only the calculation of the Name Havayah. But in its union with Tevunah, then the Name Havayah-Adonai is Son and Daughter. And this occurs because L"G (33) of Binah with Noach (58) of Tevunah are Tza-A [צ"א] (91), as the number of Havayah-Adonai. Here you will also understand the subject of the 370 Lights (Sh"A Nehorin [ש"ע נְהוֹרִין]) of the Long Face (Arich Anpin [א"א]). For, in fact, we explained that there are three types of SaG in this Ear, which are the upper He and Noah, this is one SaG; and the lower He and Noah, this is the second SaG; and all its generality is SaG. Here are three times SaG on the right. And thus three types of SaG in the left Ear. Sh"A [ש"ע] (370) Lights that extend to the Face, with 8 letters of the two Havayot of the "whiteness" of the head (chivarti de-reisha [חִוַּרְתֵּי דְּרֵישָׁא]) on the face side of the Head extending to the Face. You will also understand the subject of the Name MaH [מ"ה] of Alephs, which is in the Nose of Zeir Anpin, for the Name MaH is in Zeir Anpin. And also the Nose (Chotem [חוֹטֶם]) has gematria of SaG [ס"ג] (63), corresponding to the lower He that was clothed here and became SaG, as said above. And this is also the subject of the gematria of Ozen [אֹזֶן] (58), which is Noach [נ"ח] that extends with this He, and becomes SaG as the account of Chotem.

	
Gate 5

	The Fifth Gate: Tanta Gate [טנת"א]

	Chapter 1

	The Fifth Gate is the Gate of TaNTA [טַנְתָּ"א] (initials of Te'amim, Nekudot, Tagin, Otiyot), and it will be divided into seven chapters.

	We will now explain the matter. You know that there is no reality of the configuration of a man's stature (Adam [אָדָם]) in the world in which there is not the totality of four aspects (arba beḥinot [אַרְבַּע בְּחִינוֹת]), which include all Emanation (Atzilut [אֲצִילוּת]) and all worlds. And these are, like this: Yod He Vav He [יוֹד הֵא וָא"ו הֵא]; BaN [ב"ן], like this: Yod He Vav He [יוֹד הֵה וָו הֵה]. And behold, these four expansions of the Tetragrammaton (Havayot [הוָיוֹת]), which are divided into these four fillings (miluim [מִילּוּאִים]), are these four aspects: The Flavors (Te'amim [טְעָמִים]) are the name 'AB [ע"ב]. The Points (Nekudot [נְקוּדּוֹת]) are the name SaG [ס"ג]. The Crowns (Tagin [תָּגִין]) are the name MaH [מ"ה]. The Letters (Otiyot [אוֹתִיּוֹת]) are the name BaN [ב"ן]. And each of these four Havayot is included in all of them, and in each Havayah [הֲוָיָה] of them there is the aspect of TaNTA [טַנְתָּ"א].

	And behold, the aspect of the skull (gulgolta [גּוּלְגּוֹלְתָּא]) of this Primordial Man (Adam Kadmon [אָדָם קַדְמוֹן]), which is the head up to the aspect of the place of his ears, is called the aspect of the name 'AB [ע"ב], and this is the secret of the Te'amim that exist in him, as mentioned; even though in this aspect, separately, TaNTA is included, we are not permitted to speak about it. And behold, although we use surnames and call these nicknames here—such as man, head, ears, and the like—this is only to appease the ear (leshakech ha-ozen [לְשַׁכֵּךְ הָאֹזֶן]), so that things be understood. אַנְפִּין] from Atzilut downwards, for from there onwards there is the aspect of Face (Partzuf [פַּרְצוּף]).

	And so, starting from the aspect of the ears downwards, we will begin to explain with extreme brevity. You know that from the ears downwards begins the name SaG [ס"ג] in it, and it has already been explained that it is also included in TaNTA. And it is known that the Te'amim and Nekudot are always divided into three parts: for there is the aspect of Te'amim and Nekudot above, over the letters; and so also there is below the letters; and so also there is in the middle of the letter. And behold, the Inner Light (Or Pnimi [אוֹר פְּנִימִי]) that is in this Adam Kadmon has gone forth through the aforementioned orifices. And behold, the vapor (hevel [הֶבֶל]) that comes out of the head comes out through the orifices of the hair (sa'arot [שְׂעָרוֹת]), and we have already said above that we are not permitted to speak and concern ourselves with this; and therefore, we will begin to speak of the vapor. moving from the aspect of the ears downwards, which is the aspect of SaG [ס"ג].

	We say, therefore, that through the ear openings light comes forth from the interior of this Adam Kadmon, and it is evident that, upon coming out, it thickens somewhat. Thus, it is found that the light that remained within Adam Kadmon is greater than this light that comes out of him; but certainly this light that comes out is greater than the appearance of the vessels (kelim [כֵּלִים]) and the body of this Adam Kadmon, and this is simple.

	And behold, when the light came forth through the ear openings, right and left, these lights spread outward, from the place of the ears to the place of the tip of the beard (shibolet ha-zakan [שִׁבּוֹלֶת הַזָּקָן]); and it extended in its propagation opposite the propagation of the beard hair that grows on the cheeks, on the sides of the face. And opposite it, this light spread and extended until it reached below, at the tip of the beard, and there the lights that come forth from the two ear openings unite. However, they did not unite in a complete union, but a small space remained between them (chalal [חָלָל]).

	And you know that this light is not adhering to and touching your face, but hovers and covers it; and this light has not spread either to the back (achor [אָחוֹר]) of the face or across the whole face, only to the sides of the face, as mentioned. And with this you will understand a premise: that in the aspect of the Head we never mention "back" aspect and "front" aspect (panim [פָּנִים]), since in the place where there are no openings or windows, the light comes out equally from all sides and illuminates equally. However, when the aspect of the orifices begins, such as from the ears downwards, then there is an aspect of anterior and posterior, for the forehead is called "front" (panim) and the nape is called "back" (oref [עוֹרֶף] or achor), given that all the orifices draw light outwards through the face, and that which has no orifices will be called posterior. But even so, from the illumination of this light, it spreads and illuminates all around this Adam Kadmon; however, the principal light is only that which is in front of the ear, towards the path of the face to the tip of the beard.

	And behold, in this light there is the aspect of ten complete Sefirot [עֶשֶׂר סְפִירוֹת], in this manner: from the right ear extend ten Sefirot of the Surrounding Light aspect (Or Makif [אוֹר מַקִּיף]), and from the left ear ten Sefirot of the Inner Light aspect (Or Pnimi [אוֹר פְּנִימִי]), and these two aspects are ten complete Sefirot. And behold, the word "ear" (ozen [אֹזֶן]) has the gematria of Noach [נֹחַ] (58), which is the name SaG [ס"ג] (63) minus the final He [ה'] (5), for it is from here that the name SaG begins, as mentioned, and this matter will be explained with God's help. And behold, these lights are the aspect of the higher Te'amim of the name SaG, which are above, over the letters, as mentioned.

	You also know that these ten Sefirot came forth bound together with the utmost tightness, and it was not discernible of them except that they were all a single aspect of He [ה']; for the letter He, when you add it to Ozen (58), makes up the gematria of SaG (63). And the existence of this He is the aspect of the ten Sefirot that are included in the He, and its root is the five Partzufim [ה' פַּרְצוּפִים]: Arich Anpin [אֲרִיךְ אַנְפִּין], Father and Mother (Abba ve-Imma [אַבָּא וְאִמָּא]), and Zeir Anpin and Nukva (ZON [זוֹ"ן]). And yet the aspect of Yod [י'] was not discernible in them, only the fact that they were the aspect of these five Partzufim alone; and even these five were not recognizable and separate from one another, but were all bound together in the letter that is the He. For the form of this He is the form of Dalet and Vav (DV). [ד"ו]), whose gematria is Yod (10), to indicate that they are ten Sefirot included in the aforementioned He, and yet all are called only the letter He. And these ten Sefirot came apart — the Inner Light from its Surrounding Light — a great distance. And the reason is that, if they were closer, they could not receive the light at all; and since the Inner Light and the Surrounding Light came apart from each other, therefore there was no existence of any vessel in them, as written below in the aspect of the Mouth (Peh [פֶּה]).

	Know also that four aspects encompass all four worlds, and they are 'AB, SaG, MaH, BaN, and they themselves are called TaNTA, and each includes the four. 'AB has within it 'AB and Te'amim. SaG and Nekudot. MaH and Tagin. BaN and Otiyot. And all of them are called 'AB and Te'amim. And so in SaG, and so in MaH, and so in BaN. Know also that 'AB is Keter [כֶּתֶר] and Te'amim. SaG is Wisdom (Chochmah [חָכְמָה]) and Nekudot. MaH is Understanding (Binah [בִּינָה]) and Tagin. BaN are the seven lower ones (Zat [ז"ת]) and Otiyot.

	And behold, in the beginning it was thus in Adam Kadmon: the first three (Gar [ג"ר]) in him, which are 'AB (Keter) and SaG (Chochmah and Binah). And this SaG was from his lower half—which are the Nekudot in him—covered from the navel (tabur [טַבּוּר]) down from Adam Kadmon, within MaH and BaN of Adam Kadmon. And all this is the interiority of Adam Kadmon himself, lights and vessels.

	And then emanated the hairs of the beard, which extend from the SaG (the very) General, called Nekudim [נְקוּדִּים], from which were made the totality of the three brains (mochin [מוֹחִין]) that are in him. And first, the secret of the Te'amim of SaG extends, which is Nose, Mouth, Ear (Achap [אח"פ]), to their navel. And then the other aspects did not emanate outward, since they are clothed within MaH and BaN, as mentioned, in the manner of the lights of 'AB General, of which only the hairs extending from the 'AB of 'AB General were revealed, and the rest of their part is hidden within SaG General. And behold, he wished to emanate also from his inner MaH and BaN their exteriority outward. Then all the aspects of inner SaG that were hidden within inner MaH and BaN ascended, and with them inner MaH and BaN ascended; and then these MaH and BaN are Feminine Waters (Ma'n [מ"ן]) from them to the Te'amim of SaG themselves who are not clothed within MaH and BaN. And they are in the proportion of Abba and Imma to Israel Sut (Israel Sava u-Tevunah [יִשְׂרָאֵל סָבָא וּתְבוּנָה]); for just as for the necessity of the gestation (ibur [עִבּוּר]) of ZON, the superior Abba and Imma mate, and Israel Sut are included with them, so here the Te'amim of SaG mate with all of 'AB, and with much more reason that the Nekudim, Tagin and Otiyot of SaG unite with them and are accessories to them, and therefore do not ascend in the name. Example of Israel Sut, as mentioned. And then they generate the aspect of BaN from the exteriority and its outward vestment; Behold, the Female (Nukva [נוּקְבָא]) was born, now first.

	However, the aspect of MaH and inner BaN of Adam Kadmon descended again and spread within him, below the navel, after that diaphragm (parsa [פַּרְסָא]) was revealed there in the middle, inside; and from there the aspect of inner BaN illuminated the BaN that came outward, called the World of Points (Olam ha-Nekudot [עוֹלַם הַנְּקוּדּוֹת]).

	It is found that the ten Sefirot of the World of Points, which resides outside, surround Adam Kadmon from his navel downwards. And he possesses two types of lights: one from below upwards, in the interior, from the navel to the eyes, and from there comes the main illumination for the needs of the Nekudim, which is the name BaN (Nukva), but made of Returning Light (Or Chozer [אוֹר חוֹזֵר]), as mentioned. And he also possesses Direct Light (Or Yashar [אוֹר יָשָׁר]), which pierces and passes through the skin, from the navel downwards, and illuminates the Nekudim through the pores of the skin, and through the mouth of the Yesod [יְסוֹד], and through the navel, and through the posterior orifice. And behold, the essence of the Nekudim comes from the lights of the eyes. And Keter, which is in them, takes the lights and vessels of the Ear aspect, which is also included there, as is known. And Chochmah and Binah take from the Nose and Mouth, and a small measure from the Ear. However, the seven lower ones (Zat) take a little from the Nose and Mouth, and take nothing from the Ear, and from the illumination that comes out through the mouth of the navel and the member (amah [אַמָּה]). Behold, from the navel they took Keter. And from Yesod they take Abba and Imma. And the seven lower ones, with the four posterior ones of Abba and Imma and Israel Sut, take from the ten toes, in the secret of "dug their nails into the ground"; and then they mated again 'AB General with the Te'amim of SaG General, in the secret of interiority. And all the other aspects are accessory to them; And then they generated the Male (Zachar [זָכָר]), and his name is Mah. And then Mah and Ban united and from both of them came the World of Emanation (Olam Atzilut [עוֹלַם אֲצִילוּת]), in this way: 

	Then the Old (Atik [עַתִּיק]) takes the first five of the Te'amim of BaN, and the first three (Gar) of the Nekudot of BaN, and the first four (Dar) of the Tagin of BaN, and crowns of the letters of BaN. And Arich Anpin (A"A) took the last five of the Te'amim of BaN. And the Father (Abba) took the lower seven of the Nekudot of BaN. And the Mother (Imma) six lower of the Tagin of BaN. And Zeir Anpin (Z"A) six lower of the letters of BaN. And Fêmea (Nukva) tithes the letters of BaN. And, however, of the name MaH: Atik tomou Te'amim de MaH. And Arich Anpin, Nekudot de MaH. And Abba and Imma took Tagin from MaH. And Zeir Anpin, six letters of MaH. And Nukva, the tenth letter of MaH.

	Regarding the five aspects of NaRaNChaY [נרנח"י] (initials of Nefesh, Ruach, Neshamah, Chayah, Yechidah) internal and the surrounding aspects, which are two, Chayah and Yechidah: it is necessary to know that within the five internal aspects there is also a surrounding aspect (makif) in each one, like the soul (nefesh) of Nadav, Avihu, and the Prophet Elijah, of blessed memory. But these two surrounding aspects are others, encompassing aspects, in addition to the five surrounding aspects that are in the interior. And a sign of this is that within these internal surrounding aspects there are more than five, which is surrounding, and surrounding for the surrounding, and surrounding for the two surrounding aspects, as mentioned in the passage of the Priestly Blessing (in the Idra Rabba); if this is so, all of these, except those two, are encompassing.

	Within Adam Kadmon there is a Havayah for which Adam Kadmon is a garment, and from its four letters come forth four Havayot and reveal themselves outside of Adam Kadmon, and they are Havayah of 'AB, SaG, BaN, MaH, and they are on the forehead, nose, mouth. And the garment of Havayah of BaN preceding Havayah of MaH is the secret of the Tefillin of Rabenu Tam, and it is the secret of "the female will surround the man" (nekeva tesovev gaver [נְקֵבָה תְּסוֹבֵב גָּבֶר]).

	Chapter 2

	Then came the Intermediate Te'amim, and they are the aspect of the light that comes out of the nose (chotem [חוֹטֶם]) of Adam Kadmon. And Chotem has gematria SaG (63). Also from here light extends and comes out through the two nostrils, right and left: the right is Surrounding and the left is Internal, in the manner mentioned in the Ear. And they extended in a straight line to the chest (chaze [חָזֶה]) of this Adam Kadmon, and this is the principal light. However, its illumination also spreads to the posterior side and surrounds all around Adam Kadmon. And behold, here these internal lights approached their surroundings more than the lights of the ears, for the nostrils are close; but even so, they divided into two and do not unite, and therefore also in these lights there was no aspect of vessels. And what was added in these [scenes] more than in the lights of the ears is that the form of the letter Vav [ו'] which is inside the letter He [ה'] — which in the ear was included with it — has now been revealed. And what was then an aspect of He, has now become an aspect of two letters, Dalet and Vav (DV), to indicate the coming forth of the letter Vav and its revelation; and this is the secret of Zeir Anpin, which has been revealed here.

	And indeed, it was not just one isolated Vav that was made, but it is also divided into six parts, and these are six Alphin [אַלְפִין]. And the reason for this is that the five Partzufim included in the letter He — which are A"A, Au"A, ZON — are called Yechidah, Chayah, Neshamah, Ruach, Nefesh (YaChaNaRaN [יחנר"ן]). It is found that Zeir Anpin is the aspect of Ruach, as is known. And behold, Scripture says: "Everything that has the breath of the spirit of life in its nostrils" (nishmat ruach chayim be-apav [נִשְׁמַת רוּחַ חַיִּים בְּאַפָּיו]), to indicate that the aspect of Ruach was revealed in its nose (af), which is the Chotem. It divided into the six extremities (Vav Ktzavot [ו"ק]) that are in it. But the letter Dalet remained a connected letter, and the letter Vav was divided into six Alphin. And just as the letter Vav that is in the right nostril was divided, so the letter Vav that is in the left nostril was divided, and between them all there are twelve Alphin; and with the Chotem, there are thirteen, as the count of Va'v [וָא"ו]. And thus, these two Vavim [וָוִין] with the Chotem — whose form is Aleph [א'], as is known, for the two nostrils are two Yodin [יוֹדִין] and the wall that separates between them is the form of a Vav, behold, its form is an Aleph — and with the two Vavim mentioned, behold Va’v.

	And these two Vavim are the aspect of the Intermediate Te'amim that are in the middle of the word, and they are the Psek [פְּסֵק] (vertical bar) and the Makaf [מַקָּף] (hyphen), as is well known. For the indication of the Psek is the indication of the Vav of the He that was interrupted and became six Alphin, as mentioned, and therefore it is called Psek (interruption). And when you join this Psek with Makaf, it is a single Dalet, and it is an indication about the letter Dalet of the letter He. And behold, about this Dalet we have already said above that it is not interrupted, but there is another indication for it: and it is when you take the He that is in the right ear, whose number is ten Sefirot, as mentioned, and behold, it is an aspect of a single Yod; And if you combine it and unite it with the He that is in the right nostril, whose form is Dalet-Vav, as mentioned, behold, everything forms the image of an Aleph: Yod on top, Vav in the middle, Dalet below. Also, if you take the Yod that is in the left ear hole and unite it with the Vav-Dalet that is in the left nostril hole, here is an Aleph. Two, whose form is Yod [יוֹד] (10+6+4=20, or visually), and here are two Alphin in the image of Yod. And if you draw the image of Aleph—which is combining the Yod of the left ear with the Vav of the left nose and the Yod of the right ear—here is an Aleph in the form of Yod-Vav-Yod [יו"י]. Also, if you combine the Yod of the right ear, the Vav of the right nose, and the Yod of the left ear, here are four Alphins with the aforementioned. And these indicate a little revelation about the Dalet of He that is in the nose, which proved to be somewhat, but was not fully revealed as the Vav of He. But the main conclusion of the revelation of the Dalet is below, in the light of the Mouth, as written with the help of God.

	And know that these ten Sefirot of the lights of the ears, all the time that they extend to the limit of the nose, then it is Yechidah [יְחִידָה] itself. But when it extends from the limit of the nose downwards, as mentioned to the tip of the beard, then the light of the Ear is clothed within the light of the Nose, and becomes for it an aspect of the inner Soul (Neshamah [נְשָׁמָה]). And so the light of the Nose, when it extends from the limit of the Mouth, then is clothed in the light of the Mouth, and the Nose becomes an aspect of Neshamah and interiority for the light of the Mouth. Know also that that Light which comes forth from within this Adam Kadmon, behold, it is all one and the same light; only that, through its distancing and its descent, it thickens, thickening upon thickening. In what way? The light that extends and comes out through the Ear is very pure (zach [זַךְ]); and when this light extends into the interior of Adam Kadmon until it reaches the Nose and comes out a little from there, it thickens and acquires a certain thickness and coarseness. And although it is a single and equal light, even so, due to the distance it has traveled and extended further downwards, it thickens more as it comes out from there. And in this way, as it spreads further downwards, as it comes out to the Mouth and a part of it comes out from there, it thickens more as it comes out from there, in its distancing from the Upper Source; but not because of the aspect of the light itself, for it is all the same, as mentioned. However, the wise one will understand that the light of the brains (mochin) is called 'AB, and this is called SaG, and that is sufficient.

	Chapter 3

	All the worlds were created by means of the 22 letters (kaf-bet atvan [כ"ב אַתְוָון]) that are in Malchut [מַלְכוּת], from which the fetus was formed. And there are also five letters MnaTzPaCh [מנצפ"ך] in it, which are the five Gevurot [ה' גְּבוּרוֹת] that come out of Zeir Anpin to it, and by means of this the Partzuf of Rachel [רָחֵל] is completed. And they are five Gevurot, and corresponding to them are five points of articulation of the mouth (chamishah motza'ot ha-peh [חֲמִשָּׁה מוֹצָאוֹת הַפֶּה]): throat, palate, etc. And just as they are five letters MnaTzPaCh, which are five Gevurot as is known, and are called closed (stumot [סְתוּמוֹת]) and round letters, so the Mouth is round like them.

	And this is what is written in the Tikunim [תִּקּוּנִים], page 4b, that the five points of articulation of the mouth are called the "seal openings" (pituchei chotam [פִּתּוּחֵי חוֹתָם]) of the Supreme Mother (Imma Ila'ah [אִמָּא עִילָּאָה]). And the point is that there are five points that are "openings of the seal," they are against the five points of articulation of the mouth, which are opened and become open by means of the Superior Mother, called "Seal" (Chotam [חוֹתָם]), which is the Yesod [יְסוֹד] within her, called Seal, as is known, for there all forms are sealed and drawn. And by the power of the five Gevurot that are in her Seal, these five points of articulation of the mouth, called "openings of the seal," became open. It is found that the root of the five articulation points was made from the five Gevurot of MnaTzPaCh, and then from the five articulation points came all 22 letters, in the secret of A-Ch-H-Ayin [אח"הע], etc., which are divided into five parts. And since they extend from Gevurah, which is the aspect of Malchut called Nefesh [נֶפֶשׁ], therefore the letters are called Nefesh, as is known, and as mentioned in the Tikunim leaf 71. Also with this you will understand how all the Circumferential (Makifim) extend from Binah, for it is called "mouth that speaks great things" (pum memalel ravrevan [פּוּם מְמַלֵּל רַבְרְבָן]). This explains what is written in Parashat Mishpatim page 123, "Knowledge is hidden in the mouth of the King" (Da'at ganiz be-puma de-malka [דַּעַת גָּנִיז בְּפוּמָא דְּמַלְכָּא]), for the five Gevurot of Da'at [דַּעַת] were hidden in the mouth, in the secret of the five points of articulation of the mouth, as mentioned, and the entirety of the mouth was made of them, and they were hidden there from speech, from the mouth outward; and when He wills, they remain hidden within, in the secret of "becoming mute in silence" (ne'elamti dumiyah [נֶאֱלַמְתִּי]). דּוּמִיָּה]).

	This will also resolve the two divergent statements in the Tikunim: one says that the letters came from Binah, from its seal, in the secret of "openings of the seal"; and the second says that they came from the mouth of Zeir Anpin (puma de-Z"A). And both are correct. For the Yesod of the Mother (Imma) is in the mouth of Zeir Anpin, and from there the letters came forth.

	And you know that the Brains (Mochin) and the Mother (Imma) are the aspect of the 22 letters, and from them were made all the vessels of Au"A and ZON, as written with the help of God. And behold, you will see that Au"A, being much larger than ZON, therefore took 15 letters and vessels were made for them, as mentioned elsewhere. And the matter is that Au"A are two letters, Yod and He [י"ה], from the name Havayah, gematria 15. But ZON took only seven letters, for they are the seven kings, as mentioned elsewhere.

	And behold, the mating (zivug [זִיוּוּג]) that is in the secret of the Letters is to vivify the worlds, and in the secret of the Points (Nekudot) is for the souls. And the matter is that the mating of the Nekudot is the Wisdom (Chochmah) of the Father with the Wisdom of the Mother, and the Letters is the Understanding (Binah) of the Father with the Understanding of the Mother. For there are two kinds of mating: one to vivify the worlds, and one for the souls. And also that mating of vitality serves to renew the ancient souls that were emanated in the creation of the world.

	Chapter 4

	Behold, the Father's Keter is Te'amim, and the nine subsequent Sefirot are Nekudot. And the Mother's Keter is Tagin, and the nine subsequent Sefirot are Otiyot (Letters). And the explanation of this matter is: You know that all these four aspects of TaNTA are all letter forms as well; however, the letters of the Father's Keter are forms of Te'amim, and the nine subsequent Sefirot are forms of Nekudot; and the letters of the Mother's Keter are in Tagin forms, and the nine subsequent Sefirot are letter forms properly speaking, like those known to us in the Alphabet (Aleph-Bet). And, in fact, certainly all of them are letter aspects properly speaking. In what way? Behold, the Te'amim are letters in the form of Te'amim, which are round, and the letter is connected and composed of many circles, thus: o. And in this way, the Nekudot are in the nine lower Sefirot of the Father, which are letters composed and connected by points, like this: o. And in this way, the Tagin are in Keter of the Mother, which are letters composed and connected by many Tagin, like this: o. And this subject is already written in the Tikunim, page 126b, and this is the language: "These points of the letters are full of eyes, and their eyebrows are full of eyes, like this...", see their drawing there. And understand this correctly.

	And the explanation of this matter is thus: For behold, every lower degree reveals the higher. For behold, Binah has Tagin in its Keter, and the letters that are in its nine Sefirot are letters of the Names of the form of the higher Tagin. And thus the form of the Tagin that are in the Keter of the Mother are letters of the names of the Nekudot that are in the nine Sefirot of the Father; and these letters are called Tagin. And the example in this: the points of Chesed-Gevurah of Chochmah are Sheva [שְׁוָא], Segol [סֶגּוֹל]. And when we want to mention them by the names cited, it is necessary to mention them by means of letters. And behold, those letters are the Keter of the Mother, and they are connected letters of many Tagin. And behold, you know that the letters that are in the form of Tagin, which are in Keter of Binah—which are the letter forms of the names of the Nekudim that are in Chochmah, as mentioned—are none other than these seven letters, which are: Shin-Bet-Aleph Samech-Gimel-Lamed [שב"א סג"ל], and their gematria count is TaG [תָּ"ג] (403: Shin=300, Bet=2, Aleph=1, Samech=60, Gimel=3, Lamed=30 = 396? No, Sheva is 303, Segol is 93. 303+93=396. Perhaps with Kolel or another count. And the reason for the aforementioned is because it has already been explained that the Keter of the Mother is in the Tiferet of the Father. The Father's—which are Segol and Sheva—are in the form of Tagin over the letters of the Mother. Also because their number It rises to TaG, as mentioned. This is in this order: Sheva, Segol, not Segol and Sheva. And so is the matter in the points of the nine lower ones of the Father, which are letters of the Te'amim that are in Keter of the Father. The example in this: for the Zayin [ז'] of Zarka [זַרְקָא] is thus: the aspect above it. And it suffices with this, as written in the Shaar HaYichudim [שַׁעַר הַיִּחוּדִים].

	Chapter 5

	"In thirty-two paths of wonders of wisdom..." (Be-Lamed-Bet netivot peli'ot chochmah...)

	Behold, the world is made of six extremities (shishah ketzavot [שִׁשָּׁה קְצָווֹת]), which are above and below and four winds, and they are the secret of Zeir Anpin which includes six extremities, and its beginning is from Chesed, as it is written: "I said: the world will be built on goodness (Olam chesed yibaneh)" (Psalm 89:3). Behold, the world is from Chesed downwards, being the world as a body for the Head, which is clothed in the secret of the Mochin of Zeir Anpin within its brains. And behold, the Creator of this world is Chochmah (Wisdom), through its mating with Imma. And Abba gives it a drop which is composed of matter (chomer [חוֹמֶר]) and form (tzurah [צוּרָה]), and it is necessary that the matter and the form each be composed of ten, for there is nothing less than ten. And this is the secret of "one seed shall serve him" (zera ya'avdenu [זֶרַע יַעַבְדֶנּוּ]): that from the moment it is sown, it gives it the intellectual form, which is the Nefesh, in whose power the matter is drawn and the members are made, which are a house of reception (beit kibul [בֵּית קִבּוּל]) for Nefesh. Like an artisan who blows into a glass utensil, and through the wind/air (ruach) that enters it, the matter of the glass expands and becomes a utensil. And this is the secret of "and breathed into his nostrils the breath of life" (va-yipach be-apav nishmat chayim [וַיִּפַּח בְּאַפָּיו נִשְׁמַת חַיִּים]), like an artisan who blows with a breath into the ash and matter. Therefore, the Nefesh, from the moment of sowing, never separates from matter, and even after death "his soul will lament over him" (nafsho alav te'evel [נַפְשׁוֹ עָלָיו תֶּאֱבָל]) until the Resurrection of the Dead. And this is what is written in Tikunim page 12a: "And the soul (nefsha) is the generality of the letters, and is a partner of the body; and the spirit (rucha) is the generality of the points (nekudin) that shine in the eyes." And in this matter the statements of the Tikunim will be understood, for sometimes it says that the letters are bodies (gufin), as mentioned there before, with this language: "These points that gleam in the letters shine... and all of them shine in the eyes of the body in the Garden of Eden." And so in Tikunim page 16, it explicitly says that "letters are to points as the body is to the spirit"; and elsewhere we find that letters are Nefesh and points are Ruach, as mentioned on page 13. And to understand the matter, we will also be precise in their words, when they say that "letters in relation to points are as the body in relation to the spirit (ruach)"; well, Nefesh is an intermediate degree between the body and Ruach, and I should have said "as the body in relation to Nefesh".

	But the point is: You know that the Te'amim are from Keter, and the Nekudot from Chochmah, and the Tagin from the first three (Gar) of Binah, and the Otiyot (Letters) from the seven lower (Zat) of it and also in ZON. It is found that the letters, given that they are in ZON, called "Body"—since they are the totality of the seven lower Atzilut in general—it is found that the letters are always called "body," because they are the vessels. And the Tagin are the first three of Imma, and they are the Nefesh of the letters. And just as the Nefesh never separates from the body, so the Tagin never separate from the letters in the Torah Scroll (Sefer Torah), which does not occur with the Nekudot and Te'amim, which are not in the Sefer Torah except through the reading of man in the Sefer Torah; and understand this.

	And this is what is written above: "and the Nefesh is the generality of the letters and partner of the body." And the point is that the Tagin are partners and unite in the essence of the letters, which are the body; and the Tagin are the generality of the letters, for the first three of Imma are composed of the seven lower ones, which are the letters, and the totality of the seven lower ones is rooted and included in the first three, which are the Tagin. And because of this, the Tagin are neither alluded to nor mentioned in the Tikunim (in this context), since they and the letters are partners together; therefore, sometimes the letters are called "body," for that is the truth, and sometimes they are called Nefesh, in the aspect of the Tagin that are in them. And the Nekudot are the Ruach of the letters. And this is what is written on page 35: "that the letters in relation to the points are like the body in relation to the Ruach," and it should be as if it said "like the body and the Nefesh in relation to the Ruach," because by mentioning the body, the Nefesh is automatically included, since they are partners, as mentioned.

	And it will also be understood what he wrote, that the letters are from Binah, and she is one of the seven lower ones; but the Tagin are Nefesh, and he is one of the first three ones. And since the Tagin are an aspect of Nefesh, and all Nefesh is an aspect of Malchut, that is why they said on page 89 that Malchut became Keter of Zeir Anpin, in the secret of the Tagin that are above the letters. For you already know that the extra Nefesh (nefesh yeteirah) of Au"A is Keter on the head of Zeir Anpin, in the secret of "a crown they will give you, O Lord our God" (Keter yitnu lecha Hashem Elokeinu [כֶּתֶר יִתְּנוּ לְךָ ה' אֱלֹהֵינוּ]), as mentioned in the Zohar on Parashat Pinchas, page 242.

	And now we will explain their subject. He knows that the vessels, which are the body of Zeir Anpin called Mundo, are the appearance of the letters, and in them are included the Tagin, which are the Nefesh. However, from the 22 letters the body is made, including ten rulers, which are KaChaBD ChaGaT NeHYM [כחב"ד חג"ת נהי"ם], as mentioned in Introduction 2, page 12, and also on page 13, and this is the language: "And how many bodies he set for them, which were called bodies in relation to the garments that cover them; ...and in this structure they were called Chesed, the right arm...", etc. And then we will explain how ten arrangements (tikunim) are made from the 22 letters. And behold, since the Tagin are partners in the letters, therefore Nefesh and body are included together in the 22 letters, and all are called 22 aspects of letters; and the Nekudot are ten, as written with the help of God, and they are an aspect of Ruach, and they were called ten Sefirot in truth, in the secret of "The heavens count" (Ha-shamayim mesaprim [הַשָּׁמַיִם מְסַפְּרִים]), for the "Heavens" are Zeir Anpin, an aspect of Ruach, which includes ten Sefirot that count and illuminate for Malchut, called "Glory of God" (Kvod El [כְּבוֹד]). אֵל]), as mentioned in Parashat Terumah, page 136b: "What does 'contam' (mesaprim) mean?" ...But rather they shine and sparkle in the sparks of the Upper Point (Nekudah Ila'ah)... Behold, the Sefirot are from Chochmah, the Upper Point. You also learned from the verse "Count the number for the stars" (Moneh mispar la-kochavim), that Tiferet is called "number" (mispar), and it is Ruach, as mentioned on page 16: "and We call them ten Sefirot"; and then it says "He established garments for them, and as many bodies as He established for them...", etc. Behold, the ten Sefirot are essences, which are the Nekudim that are within the letters, which extend from the Upper Wisdom (Chochmah Ila'ah) — (Abba sprang forth, as mentioned) — also called the Upper Point, and by its name it is called Nekudot. And this is what is written afterwards: "within is the name Yod-He-Vav-He [יוֹד הֵא וָא"ו הֵא] (name MaH), which is on the path of Atzilut". And it is known that this name has gematria Adam [אָדָם] (45), which is alluded to in the Chochmah: Koach MaH [כֹּחַ מָ"ה], since the ten Sefirot are the ten letters of the name MaH.

	And this is what is written in the Zohar: "And the wise (ve-hamaskilim) are these letters that are included in the Bet of Bereshit [בְּרֵאשִׁית]. Reshit is the point in its palace; nine points depend on it, and they are called the ten Sefirot of nothingness (Sefirot Blimah [סְפִירוֹת בְּלִימָה])." And it is known that Bet is in Binah, from which the letters are; and Reshit is Chochmah, from which the points (nekudin) are, and they are the ten Sefirot. And behold, in the beginning the Father sowed—and He is Chochmah—a drop of matter, and it is the letters about which it was said, "And the earth was chaos and void" (ve-ha'aretz hayetah tohu va-vohu [וְהָאָרֶץ הָיְתָה תֹהוּ וָבֹהוּ]), for from the turbidity of the waters came the first matter called Tohu, as written in the Sefer Yetzirah: "Three: Water of the Air (Mayim mi-Ruach), engraved and carved upon them 22 letters of Tohu and Vohu, and mud and clay. He made them like a garden. He raised them like a wall. He surrounded them like a roof (ma'azivah)." Behold, the matter of the letters came forth from the waters that are in Chochmah, and first Tohu was made, and then Vohu, and then they were engraved and drawn. And there are round letters like a wall, and there are extended and long ones like a roof, and there are receptacles like a flowerbed, where the water rests within them. And this is the secret of "For to the snow He says: Be earth" (Ki la-sheleg yomar hevei aretz [כִּי לַשֶּׁלֶג יֹאמַר הֱוֵי אָרֶץ]); it is found that from the turbidity of the waters that are in Chochmah came forth the first matter (of the letters), called Tohu. And then it is given in Binah and they were drawn in the bowels of the Mother (Imma) by the matter that is also in her, which is ash of fire; For (as) water is from the right, which is Chochmah, and from it came forth from its turbidity the 22 letters, and in them the five "Goodnesses" (Chasadim [ה' חֲסָדִים]) of simple MnaTzPaCh, the first ones, and white dust was made from the turbidity of the snow, whiteness that is in Lebanon, which is Chochmah, in the secret of "For to the snow it says: Be earth". But the fire is in Binah, and from its turbidity and its dregs came forth the matter called Red (Odem [אוֹדֶם]), and they are the five double MnaTzPaCh letters, which are five Gevurot, gematria Efer [אֵפֶר] (ash), for ash is the turbidity of the dregs of the fire. And then the body of the fetus Zeir Anpin was drawn in the womb of the Mother with 22 masculine letters, and five double feminine letters MnaTzPaCh, and from them the fetus was formed. And also in the 22 masculine letters there are feminine aspects, for Chochmah has in it a left side that is entirely feminine, like BGH [בג"ה] Malchut; therefore there are feminine aspects in the remaining 22. But in relation to the double letters, all are called male. And with this you will understand how all 248 limbs, which are the aspect of 248 bones, all are from the male that sows white; but the red of the woman is nothing but the black in the eye and the blood that is within the veins, etc. But all the bones, which are the roots of the 248 limbs, are from the Father (Abba).

	And behold, in these letters is associated the Nefesh, which are Tagin, and it is of the Imma, for the Nefesh does not enter into matter except after it is sown, which is in the bowels of the Imma. But Abba gave in it only matter, the 22 letters which are the bones. But necessarily there was within it the "Vapor of the Bones" (Havel de-Garmei [הֶבֶל דְּגַרְמֵי]) mentioned in Parashat Shelach page 169; For surely the drop of the Father was not merely dry matter, but a little vitality within it, called Havel de-Garmei, and they are the secret of the 320 sparks (Shach Nitzutzin [שַׁ"ךְ נִיצוּצִין]) that come forth from Chochmah, which is Abba, as is known to us. For this is connected in complete connection in the bones after death; but the Nefesh, which is on the side of the Imma, hovers over them from above, in the secret of "and his soul will mourn over him"—over him precisely. For just as when the Father sowed, matter came forth with the Havel de-Garmei associated with it (therefore they never separate), so forever they do not separate. But the Nefesh comes after the Imma and hovers over the vapor (hevel); and then, in the woman's womb, the Nefesh enters for nine months, little by little, and when it is finished, it is born. Therefore, Even after death, it hovers over the bones, and not within them like the Havel de-Garmei "which remained in union within the bones," as mentioned in Parashat Shelach page 169. And although on page 170 it says this about the Nefesh, the intention is about the Havel de-Garmei, see there. And perhaps the Dagesh [דָּגֵשׁ] and the Rafeh [רָפֶה] are the Havel de-Garmei, which are neither Te'amim, nor Nekudot, nor Tagin, as mentioned in the Tikunim at the end of Tikun 5. And I did not receive this from my master, his memory for the life of the world to come. And see what is missing at the end of Tikun 28 of the manuscript, which said that the Dagesh and the Rafeh are the Nefesh; and it is possible that it is the Havel de-Garmei, which is part of the Nefesh, and see there carefully about the subject of Dagesh and Rafeh, and letters and points and flavors, which are body and NaRaN [נר"ן] (Nefesh, Ruach, Neshamah).

	And behold, the Nekudot are the ten Sefirot that are within them, which are aspects of Ruach. And here are 22 letters and the ten Sefirot are 32 paths (Lamed-Bet Netivot [ל"ב נְתִיבוֹת]) that extend from Chochmah, with which the world was created, which is Zeir Anpin. And this is the secret of "With 32 paths of wonders of wisdom engraved": and they are ten Sefirot of nothingness (Blimah) and 22 letters foundation (yesod), etc. And it is called "foundation" to allude to the drop of matter of the Male, which is first and foundation, which are bones; and then it is drawn in the Imma with five letters MnaTzPaCh called drop of red (tipat odem), and understand this, why this is always called in the Sefer Yetzirah, for the aspect of the 22 letters, "foundation".

	And behold, these 32 paths are male, of Chochmah, and are given in the Imma within MnaTzPaCh, which are 50 gates (Nun She'arim [נ' שְׁעָרִים]) within it, for each is composed of ten, behold, 50. And therefore it is called "Gates," since they are open openings and orifices of the Imma called Female (Nekevah), for the Female's gates are open to receive within her the paths of Chochmah. And with this you will understand the fact that the Gevurot of MnaTzPaCh are female, and the Gevurot of the 320 sparks (Shach) — which are Havel de-Garmei — are male. And behold, there are two aspects of ten Sefirot: one, ten Sefirot of the aspect of Nefesh; and one, ten Sefirot of Ruach. And behold, when we mention the Letters, which are the Bodies, vessels of the Nefesh, it is found that the Nefesh are the ten Sefirot thereof, and among them all are 32 aspects, which are 32 Elohim [אֱלֹהִים] of Smallness (Katnut [קַטְנוּת]), for you already know that vessels and Nefesh are all aspects of Elohim of Katnut. But there is a difference, for the ten Elohim that correspond to Nefesh are higher, and it is mentioned in the Tikunim (missing manuscript); and the other 22 correspond to the Body, which are 22 letters. And from these 32 Elohim their illumination is grouped as they emerge from the Chochmah—which is the brain in relation to the heart—and Lev [לֵב] (Heart, value 32) is made, as the number of 32 paths of the Chochmah. And therefore the heart is a burning fire, for it is the Elohim of Katnut; but the Voice that is within it is the name Havayah, which is the aspect of the Ruach that dwells in the heart, which are the Nekudot that make the beating (defiku) by the force of the Nekudot, as mentioned on pages 69 and 89: "and when the spirit (rucha) comes to the heart, where the soul (nefsha) is, it is said of it 'the voice of my beloved beats' (kol dodi dofek [קוֹל דּוֹדִי דּוֹפֵק])". And understand this well, for the Nefesh and the Ruach are both in the heart: this is Ruach and this is blood, in the secret of "for the blood is the soul" (ki ha-dam hu ha-nefesh), a drop of red from the female; and the vessel is the flesh of the heart itself, which are the Letters. And when the Ruach comes, then they are Havayot of Greatness (Gadlut [גַּדְלוּת]), not Elohim of Katnut. And behold, the name Mem-Bet [מ"ב] (42) is completed, which are 32 paths of the body and Nefesh, and ten Declarations (Yod Amiran [י' אֲמִירָן]) which are ten Sefirot of the Ruach of Gadlut, as mentioned on page 22; see there well how the Point and the Thread (and the Tag on the thread) are 32 paths, and the Tag on it is Yod, behold 42. And this is the secret of the ten Sefirot of the Ruach, which are actually called ten Sefirot; but ten Sefirot of Nefesh is a borrowed name, for the principal of the ten Sefirot is the Ruach, and it is the name MaH.

	And with this you will understand what is written in the Zohar page 57b: "And when there are wise men (maskilim) in Israel in wisdom — which is Yod, Higher Thought — they know how to throw (le-zarka) this stone to the place from which it was cut." And the point is that when they ascend ZON in the secret of Masculine Waters (Ma'd [מ"ד]) and Feminine Waters (Ma'n) to Au"A — Zeir Anpin in Abba and Nukva in Imma — only the aspect of the Ruach that is in them ascends, which are these Nekudim, which are the ten Sefirot of Ruach; for the aspect of their Body and Nefesh remains in its place forever. And since the root of these Nekudot is from Chochmah, as written there, "they know how to throw it to the place from which it was cut." And it is known that the Nekudot are female, called the Returning Light (Or Chozer), even though they are an aspect of Zeir Anpin, who is male, because it is the Returning Light within him. Therefore, they are called "stones" (avanim), female, even though they are an aspect of Zeir Anpin, who is male. And this is the secret of "Into your hand I will place my spirit" (be-yadecha afkid ruchi), for the Ruach ascends in the secret of Ma'n upwards, but the Nefesh remained below with the body. However, that which the Nefesh was spreading within the body in the 365 veins—which is blood, in the secret of "for the blood is the soul"—now withdraws from there. And it is said "I sleep" (Ani yeshenah [אֲנִי יְשֵׁנָה]), in gematria 365 (Yeshenah = 365), for the 365 blood veins belong to the Female, called "I" (Ani), and they are the ones who sleep, and all the force of the Nefesh is withdrawn into the heart alone. And with this you will understand why man immediately awakens from his sleep: because he has no need but for it to spread from the heart into the veins; and this is the cause of man's distress when his hand is placed upon his heart in his sleep, for the Nefesh cannot beat (lidpok) through the blood in the other limbs, and then man cries out and cannot rise by himself until he is called and his soul is awakened, and then it can spread in his limbs by the force of the intensity of the call. And this is the secret of Parashat Pinchas, page 222: "For at night the gates of the Garden of Eden are closed, which are the eyes of the heart; like Noah's Ark, where all the lights were closed within it. And the angels who are spread throughout all the members of the body, are all closed in the heart." For the Nefesh, there is in it an attachment to the Klipot [קְלִיפּוֹת] (Shells) when they are without Ruach, in the secret of "also without knowledge (da'at) the soul is not good"; therefore it and its forces are closed and sealed within the heart, before the waters of the Flood, which are the destroyers. And the matter is that, being spread out, they cling to it; And when it closes, no one can draw from there, in the secret of "Locked garden, my sister-bride, locked fountain, sealed spring," and understand this, in the secret of "seal within a seal."which is necessary for wine so that it is not used for libation (idolatrous). And understand how he called the forces of the Nefesh "angels" (malachim), which are the blood vessels, messengers of the Nefesh to vivify the body, and they are the aspect of the Letters, as mentioned in the Tikunim page 23: "there are angels who serve these points, and they are the letters". And behold, just as the ten Sefirot make seven Palaces (Heichalot [הֵיכָלוֹת]) — for the first Palace is called the Holy of Holies, including the first three (Gar) — so these ten Sefirot of the Ruach (which are Havayot) are ten Havayot with punctuation swapped, as mentioned in the Tikunim page 128. And sometimes they are called seven Havayot, in the manner of the seven Palaces; And these are the seven Havayot, seven voices that come from the heart, mentioned in the Psalm "Give to the Lord, you mighty children...", etc. Seven vapors that come from the heart, and they are an aspect of ten Declarations, for the Nefesh is an aspect of Speech (dibur) and the Ruach an aspect of Saying (amirah); therefore these ten Sefirot of the aspect of Ruach are called the aspect of "Ten Declarations" (Yod Amiran), mentioned on page 63, in the secret of "Say and Do" (Omer ve-Oseh). Say Abba, in the secret of Havayot; and Do Imma, in the secret of Elohim, mentioned on pages 184 and 104a; see there in two versions. And you will find that the name Mem-Bet (42) is 32 Elohim and 10 Amiran, which are Havayot.

	Chapter 6

	The rule that emerges is that the 22 letters are the 248 members of the Body; and the 5 of MnaTzPaCh are the Blood in which the Nefesh dwells, which are the Tagin, and the principal seat of its being is in the heart. And Ruach are the Nekudot, and they too are female as mentioned, for they are the Light of Return. And the Te'amim are the Neshamah, male. And the 32 Paths are the generality of the Body and the Nefesh. And the ten Declarations are the ten Sefirot of Ruach. And behold, the Nekudot are nine, since you already know that Zeir Anpin is nothing but nine Sefirot, like the count of A-Ch [א"ח] (nine? Aleph=1, Chet=8. Total 9. Or Ach of Echad minus Dalet?), and Malchut has no point (nekudah) in it, for it is an aspect of Nefesh only; since you already know that Zeir Anpin has nothing but nine Sefirot, and among all of them it is one. And, in fact, the Te'amim need to be divided into ten parts, and so the Letters, even though there are 22, are divided into ten Sefirot. For the Keter of Ruach (Nekudot) has for itself one letter, its vessel; and so in all the other ten Sefirot of Ruach, for each one has for itself known letters, which are the Body and vessels of them. And there is Sefirah that has for itself one letter, and there is Sefirah that has for itself two letters. And as As mentioned in Parashat Acharei, page 78b, the language reads: "R. Shimon said to R. Elazar: Come and see, those 22 letters, all are explained in those 10 Declarations...", etc. And look there, and it is said that "behold, we have been taught all those letters that are engraved and known in each Keter and Keter," and we did not have the merit of them; however, from what is found [in the text], we can understand them from the Sefer Yetzirah and the Zohar Shir HaShirim, as written with God's help.

	And behold, it is said in the Sefer Yetzirah that AMSh [אמ"ש] are in this manner: for the first three (Gar) are three lines of Shin [ש], for the Head was created from Fire (Esh), and Aleph [א] includes the three intermediate ChaGaT, for the Stem (Gviyah) was created from Wind (Ruach), and they are Chesed and Gevurah, two Yodin of Aleph; and Vav of Aleph, this is Tiferet in the middle, as mentioned in the Zohar in several places. Mem [מ] open in Yesod in the generality of the three lower ones (GaT - should it be NeHY?), for the Belly (Beten) was created from Water (Mayim), etc. And the letters BGD KFRT [בג"ד כפר"ת] are (in the 7 letters of Gar, for they are) in the seven orifices of the Head: Bet right ear, Chochmah; Gimel left ear, Binah; Dalet-Kaf eyes, Netzach-Hod; Pe-Resh nose, Tiferet-Da'at; Tav mouth, Malchut that is on the head. Twelve Simples: 5 in Chesed, 7 in Gevurah (variation: 6 in Gevurah), two hands. And in this way all the Twelve Simples on the six extremities (V"K) of the Body.

	And you know that the Ruach, which are the ten Sefirot, are not like the order of the Vessels; for the Chesed of the Ruach is in the vessel of Gevurah, and the Gevurah of the Ruach is in the vessel of Chesed. And that is the secret of the inclusion of the left in the right and the right in the left, mentioned in the Zohar and the Tikunim, see. And so in Parashat Vayikra page 54, and at the end of Shir HaShirim in the secret of the Nekudot in the verse "Let there be a firmament in the midst of the waters," and remember this well. It is found that they are two aspects: one, four winds: South, North, East, West. Aspect two is four elements: ArMaA [ארמ"ע] (Fire, Wind, Water, Earth), and they are aspects of Ruach and Body; South hot and dry, and in it Water cold and moist. And so all of them, in this order.

	Also know: since the generality of Zeir Anpin is nothing but six extremities, the aspect of the Body—except that in the aspect of Ruach it is completed to ten—so too the letters are nothing but at the six extremities. Therefore the letter Aleph begins in Chesed, as mentioned in Terumah page 159. Also in the Zohar Shir HaShirim on "The King brought me to his chambers" in the Idra Tanyana, and this is the language: "22 letters spread and begin to shine from the Head of the First Light...", etc. For you already know that the King's Head in Chochmah and Gevurah was established..., etc., Parashat Mishpatim page 122. It is found that all 22 letters are in ten Sefirot, and their essence is nothing but six extremities (V"K); it is found that the letters are Nefesh, and then ZON are names of Elohim; therefore they are two Partzufim (DV Partzufim) joined together, except that this one is later and this one is earlier. But when the Havayot come, which are Ruach—and they are the secret of the Mochin of Zeir Anpin as is known—then Zeir Anpin grows and then they become the son of ten complete Sefirot, even in the aspect of the Vessels. And then the Female is sawn from it, and took the judgment (din) of Elohim, and the Male Havayot; [שְׁמָא שְׁלִים]), and understand. And therefore It is sawn from him: because Havayot push Elohim and are given to the Female. And what we always say, that the exteriority of the Worlds are these Vessels, the Body and the Nefesh; on page 17. For the souls (neshamot) of men come from this Man of Atzilut, named MaH from within, called the ten Sefirot of Ruach; and the angels come from the Exteriority, which are the Body and the Nefesh. And this Body of Elohim sometimes descends into Beriah-Yetzirah-Asiyah [בי"ע], and there it adorns itself and clothes itself in those garments to beautify itself with them before its husband, to say: "You see the growths that I have made grow." And since the light of the Nekudot is the Light of Return, therefore always ascend in the secret of Zarka (upward throwing).

	Chapter 7

	And this is the manuscript of the Rabbi, of blessed memory, and it mentions the interpretation above:

	What was said about BGD KFRT:

	Here, it is known from what was written above that AMSh are the first three (Gar), which are the foundations for the seven lower ones (Zat); and BGD KFRT are seven lower ones, since there is Judgment (Din) and Mercy (Rachamim) in them, which are Direct Light and Returning Light; which are aspects of themselves, Mercy, and aspects of Malchut that are in each one, and one is Judgment; therefore they are Doubles. And the Twelve Simples are the Sefirah of Tiferet alone, which is one of the seven doubles in itself, it is divided into twelve parts, which are twelve simples. And the fact that there are twelve is because all seven lower ones are rooted in the Body, which is Tiferet, and the seven doubles with Tiferet in itself would be 14; But the seven lower ones, except Tiferet, being double, are 12. It is found that Tiferet itself is of two aspects, which is the letter (one) Resh of BGD KFRT, and it is double. There are still in it twelve roots of the six lower ones (Va"T), which are double, and are twelve, and are included in Tiferet. And these twelve simple ones are called "twelve diagonal boundaries" (Yud-Bet gevulei alachsonim [י"ב גְּבוּלֵי אֲלַכְסוֹנִים]) in the Sefer Yetzirah; for, since they themselves are aspects of six double lower ones that are rooted in Tiferet, if so, they need to be drawn there in the drawing of diagonal boundaries. For one part, one boundary in it, will be inclined diagonally against the Sefirah of Chesed; And the second boundary portion shall stand and incline toward the Sefirah of Gevurah; and in this manner all of them, so that these twelve portions of Tiferet may be inclining their faces toward the six Sefirot—which are roots for these twelve portions that are in Tiferet—to suckle from them. For behold, the aspect of Chesed that is in Tiferet must be on the right line of Tiferet, at the beginning of the line, and be divided into two double portions, Dagesh and Rafeh; and at the end of the right line of Tiferet there shall be two portions of Netzach in it, and similarly in the others. And you know that in Yesod there are also twelve aspects of diagonal boundaries, for all seven lower ones must be recorded in it, in the secret of "These are the generations of Jacob: Joseph" (Eleh toldot Yaakov Yosef), and this is the secret of "and he called this one by this one" (ve-kara zeh el zeh), 12 by 12, of Tiferet and of Yesod. And these twelve diagonal boundaries of Yesod are aspects of the twelve Signs (Mazalot) properly, and aspects of the seven planets (kochavei lechet) are the seven lower ones on their own side, and not on the aspect of their inclusion in Yesod. And the matter of them being twelve simple ones is that, since they are aspects of seven lower ones that allude to Tiferet or Yesod being double ones, and therefore they went up in the count of 12, and therefore they are 12 simple ones; for 6 double ones are 12 simple ones, and therefore the 12 are not double ones, only simple ones.

	The rule that emerges is that ten Sefirot have ten letters in them, one letter in each Sefirah in this order, and they are the ten letters mentioned in AMSh BGD KFRT. Aleph is Keter, which is one, and it is the Aleph letter of Aleph-Bet; and Tav is in Malchut, which is the last, and thus Tav is the last in Aleph-Bet. It is found that Dalet, which is in Tiferet—and in this Tiferet there are twelve simple letters, which are aspects of seven double letters BGD KFRT, and now there are twelve simple ones. And this is the secret of what is written in Parashat Pekudei about the "Palace of Will" (Heichal Ratzon), which includes six other palaces within it, which are double Vav, and make 12 in the secret of Vav-Vav [ו"ו], for Tiferet is called Vav as mentioned in the matter of the 7 doubles and 12 simple. And behold, the letters are forces of emanation (Atzilut) and essences of the Sefirot, and secret of Malchut and the permutations (Tzirufim [צֵרוּפִים]) that are in the Sefer Yetzirah. (Himlich ot ploni) mentioned in the Sefer Yetzirah: for it unified it and linked it to its root, and then extracted an action from it. And the ten letters mentioned above include all 22, and they are AMSh BGD KFRT as mentioned, in the secret of ten Sefirot according to their Order from top to bottom. And the reason for preceding Aleph in AMSh is that all things are composed of Fire, Water, and Wind/Air, yet the principal thing of all is through the Wind (Ruach), which is the letter Aleph; therefore in the male: Vav-Yod-He [וי"ה] — Wind, Water, Fire — for the Wind rises over all; and after it Mem Water, which is Chesed; and after it Shin Fire, which is Judgment (Din); and this is AMSh. And the female is the exact opposite, for it comes from bottom to top, and it is AShM [אש"ם] and He-Yod [ה"י]. And when the letter Mem reigned first: male MeASh [מא"ש], and Aleph before Shin, Yod-Vav-He [יו"ה]. And the female SheMA [שמ"א], Yod-He-Vav [יה"ו]. And when Shin reigned in the male: SheMA [שמ"א]; for, since its principal element is Shin which is Judgment, Shin advanced to Mem, He-Yod-Vav [הי"ו]. However, since Water is complete Mercy more than Wind which is mixed, therefore Mem advanced to Aleph. But the female, SheAM [שא"מ], He-Vav-Yod [הו"י].

	Gate 6 

	Chapter 1

	The Sixth Gate: Gate of the Akudim [עקודים] (Bound). It is divided into 8 chapters.

	Then came the lower Te'amim [טעמים] (Cantilations) which are below the letters, and they are the aspect of the lights that come forth through the Peh [פה] (Mouth) of Adam Kadmon [א"ק] (Primordial Man) from there outward. And behold, here the lights have united in a complete union, for indeed they come forth through a single channel. The reason is that the more the lights are distant and expand downward, the greater the capacity to reach and receive them; therefore, there is no fear if the Makifim [מקיפים] (Surrounding Lights) have united together with the Pnimiyim [פנימים] (Inner Lights). [כלים] (Vessels/Recipients), except that they are pure to the limit of purity, as it is written. Therefore, nothing has yet been revealed here except the appearance of a single Kli [כלי] (Vessel), but the lights are divided into ten, and these lights were called Akudim [עקודים].

	The explanation of the matter is that it is written: "And I saw in a dream, and behold, the goats that covered the flock were Akudim [עקודים] (striped/tied), Nekudim [נקודים] (dotted), and Berudim [ברודים] (speckled/variegated)." And it is also written: "For I have seen all that Laban (Lavan) does to you." And in this verse are hinted at all these aspects that we have spoken of here, for Lavan [לבן] is the secret of Loven Ha'Elyon [לובן העליון] (Superior Whiteness), which precedes all this Atsilut [אצילות] (Emanation), and he (was the one) made all these aspects that are Akudim, Nekudim and Berudim for the need of the Atsilut that would emanate after them, which is called by the name of Jacob (Ya'akov). It began with the Akudim, for they are the light emanating from the Peh [פה] of Adam Kadmon [א"ק], in which began the revelation of the existence of the Kelim to be ten inner and surrounding lights, linked and united together within a single Kli. And for this reason they are called Akudim, from the expression "and bound (vaya'aqod [ויעקד]) Isaac," meaning, and tied, as will be explained with God's help. But the upper lights of the Ears (Oznayim) and the Nose (Chotem) were not explained in the verse, since the existence of the Kli had not yet been revealed in them. And later we will explain, with God's help, Nekudim and Berudim.

	And behold, in the union of the inner lights with the surrounding lights connected within the Peh, therefore, as they come out together from the Peh, bound together, they strike one another and hit (u'mvatshin [ומבטשים]) one another, and from their strike arises the existence of the aspect of the Kelim. Therefore this place is called Peh [פה], for Peh has the gematria of Sag [ס"ג] (63) and twenty-two Atvan [אתוון] (letters). And behold, the aspect of the letters are the Kelim, as is known; therefore the name Sag and twenty-two more letters are insinuated into the Peh, to allude to what has been written: that the question of the revelation of the existences of the Kelim was renewed in this place, which was revealed here by means of the twenty-two letters.

	And behold, from this Peh came forth ten inner and ten surrounding Sefirot, extending from the front of the Face to the front of the Tabur [טבור] (Navel) of this Adam Kadmon, and this is the principal light. But it also illuminates through the sides to the entire surroundings of this Man (Adam), in the manner aforesaid concerning the lights of the Ear and the Nose. And behold, in the Ear and the Nose there were only two aspects of light, which are Pnimi [פנימי] (Inner) and Makif [מקיף] (Surrounding); but here in the Peh the aspects were doubled and became two which are four, for behold, they were aspects of lights and Kelim: the lights were doubled into two in the secret of Pnimi and Makif, and the Kelim also in Pnimi and Chitson [חיצון] (Outer). And these four aspects are the aspect of the revelation of those four Alphin [אלפין] (letters Aleph) mentioned above that were in the Chotem, for the light passed and extended through the interiority of this Man and came out through the Peh. And behold, the two Alphin whose design is Yod-Vav-Yod [יו"י] are the light of the face (Ohr Panim) and the surrounding light (Ohr Makif), and the two Alphin whose design is Yod-Vav-Dalet [יו"ד] are the two aspects of the Kli, inner and outer. And these four aspects are the very aspects of the two Ears and two Nostrils that were revealed here in Peh; For from the right Ear extends the light and comes forth through the Peh in the secret of Ohr Makif [או"מ], and from the right Nose extends and comes forth through the Peh the Ohr Pnimi [או"פ] (and the two Alphin whose design is Yod-Vav-Dalet are the aspect of the inner and outer Kli); and from the left orifice of the Nose extends and becomes the interiority of the Kli, and from the light of the left Ear extends and becomes the exteriority of the Kli. And these four aspects entered into the Peh, for behold, in the Peh there is the aspect of Hevel [הבל] (Breath) and the aspect of Dibur [דבור] (Speech). And behold, Hevel is the aspect of light and Dibur is the aspect of the Kli. And behold, there are the upper Hevel and Dibur in the upper jaw, the secret of Gichak [גיכ"ק] (Gutturals), which is in Chochmah [חכמה], and the lower Hevel and Dibur in the lower jaw, the secret of Achah [אחה"ע] (Gutturals of Binah), which is in Binah [בינה]. It is found that the upper Hevel is Ohr Makif and the lower is Pnimi; and the upper Dibur is Kli Chitson (meaning, the interiority of Kli and the exteriority of Kli) and the lower Dibur is Kli Pnimi. And the lights, which are the Havelim, are to the right of Peh, and the words (Devarim), which are the Kelim, are to the left of Peh.

	Chapter 2

	Behold, those four Alphin [אלפין] that we drew above in the Chotem enter the Peh and become four Havelim [הבלים] there. And behold, four times Hevel has the gematria of Kemach [קמח] (Flour), for by means of the teeth that are inside the Peh, those four Havelim are ground and become flour, and their action is completed. And let it not be difficult in your eyes what we have written above, that from the light of the left Ear that enters the Peh the exteriority of the Kli is made, and from the orifice of the left Nose the interiority of the Kli is made, and although the Surrounding Light (Ohr Makif) is greater and more excellent than the Inner Light (Ohr Pnimi), with all this the interiority of the Kli is greater than the exteriority of the Kli, as is visible to the sense of sight; This does not occur with the aspect of the lights, for the Great Light, which the Kli cannot limit or receive within itself, illuminates from the outside in the secret of Ohr Makif, and the Small Light remains within. This does not occur in the Kelim; and if it were so, how would the exterior of the Kli be made from the aspect of the Ear, which is superior, and the interior of the Kli from the aspect of the Nose, which is inferior?

	The answer to this is: you know that Light, all of it, is equal in a single equality, and when it wished to enter and be contained within the Kli, then that Light which could not be contained within the Kli remained outside in the aspect of Makif; and the Ohr Pnimi illuminates from within the Kli and the light passes to half the thickness of the walls of the Kli on the side of its interior; and the Ohr Makif illuminates from outside the Kli and passes to half the thickness of the walls of the Kli on the side of its exterior. And by means of these two lights the Kli illuminates and purifies itself. And behold, we need the half of the Kli that is outside to illuminate because of the Surrounding Light (Ohr Makif), and behold, the Ohr Makif is very large and its illumination would not pass to be absorbed and illuminate within the wall of the Kli, for there is a great distance, difference, and separation between them; and therefore it was necessary that the interior of the Kli, which is inferior, should equalize with the inferior Ohr Pnimi and illuminate each other; And so too would the exterior of the Kli, which is excellent, illuminate the excellent Ohr Makif within it, for if it were not so, the exterior of the Kli would remain unilluminated.

	There is also another reason that is closely related to the first reason, literally, and that is that the desire and will of Ohr HaMakif is to unite with Ohr Pnimi, and therefore, if the outer half of the Kli wall were not purer, the Surrounding Light would not pass through it, and Ohr Pnimi would be unable to receive Ohr HaMakif within it. However, since the outer half of the Kli wall is pure, then the Surrounding Light is able to pass through to half the inner thickness of the wall, and thus they illuminate each other. Even if the inner half of the wall is not pure, there is no fear in this, for the Inner Light passes through (var: thick) and illuminates it to half its inner thickness, even if it is not purer. And if you say that there is still something to object to, and say that, in the sense of sight, we see that the interior of the Kli is purer than the exterior. The answer to this is as follows: although Ohr Pnimi is smaller than Ohr Makif, because it is confined within the Kli, the Kli receives complete illumination from it; but Ohr HaMakif, although it is a large light, because it is not attached and restricted by the Kli, does not illuminate the exterior of the Kli as much as the Internal illuminates the interior of the Kli, and therefore everything will come about correctly.

	M"B (Editorial Note): You know that you have no aspect of Partzufim [פרצופים] (Faces/Configurations) in the world that does not have five parts: NaRaNChaY [נרנח"י] (Nefesh, Ruach, Neshamah, Chayah, Yechidah), and they are twofold, for there are five inner aspects and five surrounding aspects. And each of these has two aspects: 1) Large and face lights (Panim); 2) Lower and diminished light aspects (Achorayim). And all this is in the lights, and likewise in the Kelim. For there are Kelim aspects of Panim and there are Kelim aspects of Achorayim (and the Kelim also [have] inner and outer). And you know that all that has been said above is both in the generality of the worlds and in their particularity in all the Partzufim themselves. And yet, the question of generality is also divided into several aspects: whether general generality and whether particular generality, and thus many degrees. The explanation: for behold, Yechidah is never included in the Partzuf account, because it is counted for it as a superior aspect and separate from it, since it is the end of the superior degree and the head of the inferior degree, like the Malchut [מלכות] of Atsilut which becomes Atik [עתיק] for Briah [בריאה], and understand this. Therefore, four aspects are now found via generality, and we say that behold, there are 72 Ta'amim [טעמים] in Keter, and 63 Nekudot [נקודות] in Chochmah, and 45 Tagin [תגין] in Binah, and 52 Otiyot [אותיות] in Tiferet (var: in the seven lower ones - Za"t). And we have already explained that 72 (Ayin-Bet [ע"ב]) is in Keter, there is Arich and Nukva in it; and thus 63 (Sag [ס"ג]) in Chochmah is Abba and Imma (O"A [או"א]); and thus 45 (Mah [מ"h]) is Israel Sava and Tevunah (Yishsut [ישסו"ת]); and thus 52 (Ban [ב"ן]) is Zeir Anpin and Nukva (ZuN [זו"ן]), for they are the Sons, and Yishsut Mah has the gematria of Adam [אד"ם], for they are the Fathers of the sons of Ban; and in this way the particularity of each of these has the four aspects mentioned above. However, you know that all this is in its completeness; however, since the worlds are not fully complete until the clarification and rectification of the Kings (Melachim) are completed, therefore they are not perfect; However, there is a time when the six extremes are fulfilled (Va"k [ו"ק]), but not completely, as stated above.

	And you know that the higher worlds, the more inferior they are to one another in degree, the more they lack perfection in relation to one another. Therefore, you will find that up to the World of Akudim there were five aspects of Ohr Pnimi and Makifim revealed, except that the differences between them are that in these the Makifim approached the Pnimiyim, and in those they moved further away. And yet, from the World of Akudim downwards to the end of the worlds there was a deficiency: that in them, in all their details, no more than five inner lights and two surrounding lights were revealed, which are Makif for Chayah and Makif for Yechidah; but for the other three inner lights (NaRaN) there is no aspect of Makifim from the aspect of NaRaN, only from the aspect of Yechidah and Chayah, which surrounds all and not from themselves. However, there are still other changes and decreases within them according to the order of the Partzufim and the world, but the rule within them is that it is impossible to have fewer (var: more) than five inner and two upper Makifim.

	And you know that when the Partzuf does not have the aspect of internal Chayah, which is the aspect of the Ta'amim, which is called Mochin [מוחין] (Brains/Intellects) — for all the Mochin in the secret of the Chochmah is the name Ayin-Bet (Ab) — it is impossible to couple (Lehizdaveg). And also the other lights that it possesses, which are internal NaRaN, are called Achorayim Lights (Posterior), and then they become Achor-be-Achor [אב"א] (Back to Back). And the reason is that when it does not possess the aforementioned aspect, they are still Dinim (Judgments) and are called Nekudot, which is Sag [ס"ג], which is the Neshamah, Dinim; Therefore, so that there may be no clinging to them by the Chitsonim [חיצונים] (External/Impure Forces), they are forced to be Achorayim, the outermost ones, which are the aspect of Otiyot and Tagin, which are Nefesh and Ruach, to be joined together; and they reveal themselves only as Ohr Pnimi, which are Neshamah Binah. But when the inner Chayah comes, which are the Mochin, then the Kelipot [קליפות] (Shells) cannot cling to them in any way, even to the Achorayim, for the light of the Chayah shines even there. But while there is nothing in it but Neshamah Binah, it is true that there is no force in the Kelipot to cling to Neshamah itself, which is in the Face (Panim), but in the Achorayim they dominate; therefore they then become Achor-be-Achor. And coming to Chayah, they cannot then the Chitsonim grasp even the Achorayim, because of the abundance of light that Chayah illuminates in the Achorayim, and they grow even greater, and then she returns Panim-be-Panim [פב"פ] (Face to Face) and they couple together.

	And the explanation of this matter, in more detail, is that while there is nothing but Neshamah in them, there is still fear among the Chitsonim lest they cling to the lights of the Achorayim, which is Nefesh alone; since they need protection, then they need to be Achor-be-Achor. But there is still fear that perhaps the Chitsonim might enter between the adherents, back to back, and suck from there. And therefore, while there is still nothing but the aspect of Neshamah in them, the Emanator made an order: that also the lights of the Female (Nukva) should flow only through the Male (Zachar), and then the Male will take on both aspects, his and hers, and lights will go out from him to her through the orifice in his back, and there the Female adheres and connects with him completely in a single wall, and there is no empty space there between the adherents for strangers to enter. And understand, and you will see, that similarly, the state of the Inferior Man in the secret of Nefesh is like this: then he is bound and clinging to the Yetzer HaRa (Evil Instincts), which are the Kelipot, in the secret of "And the soul (Nefesh) when it sins"; and being in the secret of Ruach, he does not sin as much, in the secret of "pure heart and right spirit (Ruach)..."; and being in the secret of Neshamah, he is far from sin, but needs protection from the Achorayim; and having Neshamah for Neshamah, then he does not sin at all and primarily. And that is enough.

	And let us return to the subject: that Zeir Anpin and Nukva (ZuN) being in the secret of Nefesh alone, they needed to be there in the secret of Ibur [עיבור] (Gestation) in the womb of the Mother (Imma), so that strangers would not cling to them, and even there they remain Achor-be-Achor. And when they come out, at the time when the Ruach came to them, at the time of Yenikah [יניקה] (Nursing), and then the Mother hovers over them in the secret of "over her offspring hovers," and with all this they are Achor-be-Achor. And then, in Gadlut [גדלות] (Greatness), the Neshamah of Gadlut comes to them, and they are Mochin on Imma's side, and they still lack the Mochin on Abba's side, which is Chochmah, called Chayah, to enter them; But even with all this, they are already Panim-be-Panim and they couple, and it is still a deficiency. However, afterwards, when Chayah and Yechidah also come to them, and then Makif Chayah and then Makif Yechidah, then they are perfect; and this only happens when they ascend to the Dikna [דיקנא] (Beard) of Arich Anpin [א"א]. And that is enough. (Var: afterwards Chayah and inner Yechidah and Makif Chayah and then Makif Yechidah will also come to them, and then they are perfect and that is not it etc.)

	Chapter 3

	And behold, the three aspects of Te'amim [טעמים] have been explained. However, the three aspects of Nekudot [נקודות], Tagin [תגין], and Otiyot [אותיות] are also included in them, except that they are not revealed at all here until further down in the lights of the Eyes (Einayim), as it was written in their place, with the help of God. And we will explain the coming forth of these lights called Akudim [עקודים]. Know that at the moment they came forth, they did not come forth perfect, as written with the help of God. And the reason for this is that the intention of the Emanator was to now initiate the existences of the Kelim (var: in the beginning the existences of the Kli) to clothe the Light for the need of the receivers, so that they could receive; Therefore, since they emerged incomplete and unfinished, they returned to their root to be rectified and completed, and through this the Kli was made, as it was written. And the point is that certainly the aspect of the Kelim was in potential, even though it was not in actuality within the Light, for it was in the aspect of the thicker and coarser Light, only that it was connected to it in essence very well, and therefore its aspect was not revealed; for (var: Chaval) when the Light went out through Peh and outward, everything went out mixed together. And when they returned to ascend and complete themselves as said above, then certainly by the Light going out of Peh, behold, that light of the aspect of the Kelim, which is thicker, now acquired more thickness, and through this it could not also return to its source as at the beginning; and the Pure Light extended from it and ascended to its source as said above; and then more thickness was added to the thick light, as said above, upon its thickness, and then it was finished and remained the appearance of Kli. And if you say: when the Pure Light returns to descend and expand in the Kli, the Kli will return and purify itself as in the beginning and will cease to be an aspect of Kli (var: and will cease to be an aspect of Kelim). The answer to this is as I wrote elsewhere: that not all ten Sefirot that ascended to their source returned and descended all of them. However, the nine lower ones alone descended, and the upper one, which is Keter, always remained with the Emanator; and in this it is found that the light of Chochmah is what returned to clothe itself in the Kli of Keter, and so all the other Sefirot; and the Kelim can receive the Light diminished now in relation to what they had in the beginning.

	And behold, know that all came forth in the aspect of Nefesh only, and this is the secret of the verse "The Eternal has sworn by His Soul (BeNafsho [בנפשו])": that the Atsilut called Nekudim [נקודים], as it was written—and He is what is called Havayah [הוי"ה]—swore by Him who is greater than Himself, who is the World of Akudim, which came forth in the aspect of Nefesh only. And in this you will delve deeper and see how profound are His thoughts, Blessed be He, for even the upper world of Akudim is nothing but in the aspect of Nefesh only. Malchut came forth in the aspect of Nefesh only, for you have no Sefirah that does not appear as NaRaN [נר"ן], as is well known; and yet they have not come forth now except in the aspect of Nefesh only. And behold, first Malchut appeared in the aspect of Nefesh; and then, when the aspect of Yesod appeared, it was not revealed (the aspect of Yesod) in Yesod except the aspect of Nefesh for itself alone, but illumination was added in Malchut, which revealed in it the aspect of Ruach. And the reason for this is because the secret of Ruach comes from the Six Extremes (Va"k [ו"ק]), as is known, and therefore, when Yesod came, the aspect of Ruach began to be revealed in Malchut. And it is not fully completed until all the Va"k have come forth, which is from Yesod to Chessed, and then the entire aspect of the Ruach of Malchut is finished. And as each of them came, an extremity of the aspect of Ruach was revealed in Malchut, as written in the Zohar Terumah. And it is already known that Yesod is not of the generality of the Va"k, for there are only five Chassadim (var: extremes) from Chessed to Hod; But Yesod does not take a particular Chessed for itself, only that all five extremes (var: the Va"k) are included in it. It is found (that everything) that the aspect of generality of the Ruach, this is what was revealed in Malchut when Yesod came; but when Hod or Netzach, and similar aspects of the other Sefirot, came forth, then the aspect of the Extremes properly speaking of the Ruach was revealed in Malchut. And behold, all this pertains to the aspect of Malchut; however, what pertains to the Va"k of Zeir Anpin (Z"A) is in this way: that when Yesod comes forth, then the aspect of the generality of the five extremes of Z"A is revealed in the aspect of Nefesh only; but when Hod comes, then one extremity of Nefesh of Z"A is revealed, and so until all the Va"k are completed. There is still a difference between Yesod and the other five extremes, and that is that when Hod came, it gave the force of its generality again in the Yesod aspect of Nefesh only, and so all until Chessed came out; and it also gave, upon coming out, the force of its generality in Yesod; which does not occur in the other five extremes, for upon one coming, it did not add any increase to its companion in any way, and principally.For all are equal. Only when all six are completed is it found that all of Z"A in the aspect of Nefesh is finished. And then Binah came forth in the aspect of Nefesh only for itself, and aspect of Ruach for Z"A, and aspect of Neshamah for Malchut. And then Chochmah came forth in the aspect of Nefesh for itself, and aspect of Ruach for Binah, and aspect of Neshamah for Z"A, and aspect of Chayah for Malchut. Then Keter came forth, aspect of Nefesh for itself, and aspect of Ruach for Abba (Chochmah), and aspect of Neshamah for Imma (Binah), and aspect of Chayah for Z"A, and aspect of Yechidah for Malchut. And behold, when Keter came forth, which is the last of all, it came forth only in the aspect of Nefesh only; and this is the secret of the verse "The Eternal swore by His Soul (BeNafsho)," as quoted above. And even this aspect of Nefesh from Keter did not remain in the world of the Akudim (var: Nekudim) as mentioned above, for it went back into hiding and remained attached to its place in its Emanator.

	And yet, upon arriving at Keter, one finds Malchut complete with all five inner lights, which are NaRaNChaY [נרנח"י]. And now all the Sefirot were still missing, as mentioned above, having left incomplete; and this was, literally, with complete intention as stated above; and therefore, they needed to return and ascend to the Emanator to receive their completeness from Him. And yet, now upon returning, Keter returned to the beginning of all; Malchut, and in its inverse Ayin [אין] (Nada) is a cognomen for Keter. And behold, as Keter hid itself in its place (var: at its source), Chochmah ascended in the place of Keter, and Binah in the place of Chochmah, and so on, until Malchut was found in the place of Yesod, an aspect of Makif [מקיף], which corresponds to the aspect of Chayah Inner. And in Binah the aspect of Chayah Inner was added, and in Chochmah the aspect of Neshamah Inner was added. And then Chochmah ascended in the Emanator, and Binah ascended in the place of Keter, and the aspect of Yechidah Inner was added to it, and it was completed in all the lights, five inner ones. And in Z"A a Makif corresponding to Chayah Inner was added; and in Malchut a higher Makif was added, which corresponds to Yechidah Inner. And then Chessed ascended in the place of Keter, for Binah ascended in its Emanator, and then the aspect of the second higher Makif, which corresponds to Yechidah Inner, was also added to Z"A. And from then on they did not gain Z"A and Malchut, and no increase of light was added to them.

	And the matter rests on a premise that you should know, which is that, as stated above, in each aspect and aspect of each world and world, and in each Partzuf, there are ten Sefirot in it, neither less nor more, and they are Ohr Pnimi ten and Makif ten. However, ten inner ones are included in only five, which correspond to the five aspects of Partzufim that they have, as mentioned elsewhere, and they are Arich Anpin (A"A), Abba and Imma (O"A) and Zeir and Nukva (ZuN); and they themselves are called NaRaNChaY of the generality of each world and world alone; and in this way in Makif, which are ten and are included in five (var: and are included in them) as stated above. However, you know that in all the Lights and Worlds and Partzufim that exist from the Chotem of Adam Kadmon upwards, in each Partzuf there are always all these complete aspects, which are five Ohr Pnimi included from ten particular Sefirot as said above, and five Makifim included from ten particular Sefirot as said above. But from the Peh of Adam Kadmon downwards, ten Sefirot of all the worlds, there are only five Ohr Pnimi and two Superior Makifim, which correspond to Yechidah and Chayah. And not only that, for the light diminished from there onwards; therefore in this world (var: of the Akudim), which are lights that come out from the Peh of Adam Kadmon outwards, there were in it only five inner lights and two surrounding lights and nothing more; and recall this premise.

	And behold, here in the World of Akudim, ZuN were greater than O"A, for ZuN were Panim-be-Panim [פב"פ] (Face to Face) and O"A were Achor-be-Achor [אב"א] (Back to Back). And the point is that behold, ZuN fulfilled all their necessary needs, which are five Ohr Pnimi and two Makifim, before they ascended again into their Emanator; This did not occur in O"A, as they were not yet complete, since for Abba there were only three internal ones without any Makif, and for Imma there were only four internal ones without any Makif. Furthermore, even before any Sefirah returned to its Emanator, what was necessary for the Zivug [זווג] (Coupling) already existed. And the point is that you already know that the Zivug extends from the Mochin, which is from Chochmah downwards, and for Z"A there was already the aspect of Chochmah, which is internal Chayah, before Keter rose in the Emanator, which is the first to return before all others; and even if Malchut were greater than it, since it had internal Yechidah, there is no fear in that. This does not occur in Abba, which does not have the aspect of Chayah even after Keter rises to the Emanator. And if you ask: why did ZuN ascend to their Emanator, since they were already perfect? The answer is that all their vitality is from O"A, and since O"A withdrew upwards, ZuN do not want to separate from them and wish to adhere and connect with them, and ascend after them to receive from them. And also another reason, as stated above: that the main purpose of the return is to make the aspect of the Kelim, therefore they also ascended for this reason.

	Chapter 4

	And you know that when Keter ascended to the Emanator, then in that measure and duration of time that it was ascending, then from Malchut withdrew the aspect of revelation of Yechidah, which is a light that was extended to her from Keter; for since Keter was ascending and withdrawing, it was not its intention to illuminate her. However, only the Reshimu [רשימו] (Impression/Remnant) remained in her. And when Keter finished concealing itself and Malchut finished ascending to the end of Yesod, then it returned to illuminate her in essence (from the Emanator) as in the beginning the aspect of Yechidah that was in her; for after Keter ascended in the Emanator, she also ascended in Yesod and was one degree closer to the Emanator, and now received from him (var: more than) what she received before Keter. But all the time that Keter hadn't finished rising, then Keter was interrupting between her Emanator and her, and Keter itself wasn't illuminating her either. And thus it is (var: also the Z"A) in the aspect of Chayah that receives from Keter, and thus Chochmah and Binah and similar to them. And so, when Chochmah ascended upward in its Emanator, the part that reached it withdrew from Malchut, and nothing remained in it but Reshimu only, until Chochmah completed ascending to its Emanator, and then the light returned as in the beginning (to them). And thus you will compare this to all the rest, for there are many divisions; for when Chochmah finished (when it began) ascending in Keter, its illumination withdrew (var: its illumination will withdraw) from everything that is below it (var: from it); and when it had already ascended in Keter, then it returned as in the beginning. Other divisions of this form in the matter of the Makifim of ZuN that take in the time of their return and their withdrawal upward.

	Chapter 5

	And we will now explain the matter of their return and their upward ascent: how by means of this the Kelim were made. And the matter is that when the lights ascended, there remained below the thick and dense light, which is the aspect of the Kli as mentioned above. And behold, it is in the nature of the lights to leave an impression (Roshem) of them below, in the place where they were in the beginning; and therefore, all these lights, at the time of their ascent, left a Reshimu below, in the place where they were in the beginning. How? Behold, Keter left a Reshimu to illuminate Chochmah; and thus Chochmah for Binah, and Binah for Z"A, and Z"A for Nukva. For it is always in the nature of the Superior to illuminate the Inferior, and it has a desire to illuminate it like the desire of the Mother for her Children; and therefore it deposits and leaves a Reshimu in it. It is found that all leave Reshimu, except for Malchut, because there is no other Sefirah below it to illuminate, and therefore Malchut does not leave Reshimu below.

	And we will begin to explain them from Yesod, which is the last of those who leave Reshimu. And we say that at the time of its ascent from Yesod to the place of Hod, upwards, it leaves Reshimu in the place where Yesod was for the need of Malchut; and that Reshimu never withdraws from there, even when Malchut returns and ascends to the Emanator. And so do all the other Sefirot, except Malchut as said above. And behold, this Reshimu is of the First Light that descended by the straight path, and the light that comes in a straight line is Rachamim (Mercy); and the light that comes by the path of return upwards is Ohr Chozer [אור חוזר] (Returning/Reflected Light), and it is Din (Judgment). And behold, this Reshimu is the straight path and it is Rachamim. And behold, it is known that when the Sefirot of the Akudim came, their faces were downward, for the intention of their coming was to illuminate below, therefore their faces were towards the receivers; but on their return to ascend upward, then they turned their faces upward, against the Emanator, and their backs downward. And behold, in the ascent of Keter to the Emanator, there is no doubt that the light of the Emanator never ceases, not for a moment, from the emanated receivers; the only difference is that at the time when Keter was ascending upward, then that light that descends from the Emanator descends from it to the Sefirah (var: the other, and it came) through its back, since it turned its face upward and its back to the emanated ones, and it was Dinim as said above (var: and if so, that light that comes to the Sefirah comes through the back of Keter and it is Dinim). And in this way in the other Sefirot at the time when they were returning and ascending. However, there is a difference between them, and that is that Chochmah receives only from one "cost" (Achorayim), that is, from Keter only; and Binah receives from two "costs," that is, from Keter and Chochmah, and is more Din; and in this way up to Malchut; it is found that Malchut received from nine "costs." And there is still a difference: that besides the division of increase or decrease in the aspect of Achorayim, there is also change in them; and that is that Tiferet receives from the Achorayim of Gevurah, which are Achorayim hard to a great extent; however, the Sefirah that is above it is not in this way. And according to the aspects, so was the change in that light extended to them: either complete Din, or intermediate, or weak. And there is no strength in the pen to elaborate on the particularity of these parts, for there are many, and the understanding will understand.

	It is found that there are three types of lights here: 1) The First Light that is in all, and it is called Akudim as mentioned above; 2) It is the Reshimu that remains of this light that came by the straight path, and it is Rachamim; 3) It is the light that comes to him through the ascent of the Sefirah, which is then via Achorayim, which is Din. And behold, when the third light comes, which is Din, it strikes the light of the remaining Reshimu, which is Rachamim, and then they strike and hit (u'mvatshin) each other, because they are two opposites: this is Ohr Yashar [אור ישר] (Direct Light) and is Rachamim, and this is Ohr Chozer and is Din. And this one desires to ascend to its source, and it is the light of the Reshimu—even though it does not properly ascend, with all this its desire and will is to adhere to and receive from it—and Ohr Chozer desires to descend. It is found that both are not equal in their nature; therefore they strike each other, as is known, for every aspect of strikes and blows of lights against each other is when they are not equal. And then sparks (Nitsotsin) fall from the descending light, which is Din and is inferior to the light of Reshimu; and this is another light, the fourth. And behold, there are four aspects of light, and they are the secret of the four aspects of TaNTA [טנת"א] (Ta'amim, Nekudot, Tagin, Otiyot) as mentioned above, which were all included here in the matter of the Akudim. And this is their detail: First light, Ta'amim; Light of Achorayim, Nekudot [נקודות], for the Nekudot are always Din; and light of Reshimu, Tagin [תגין]; and light of sparks that fall from the blows of the lights upon one another, as mentioned above, is Otiyot [אותיות], from which the aspect of the coming Kelim is made, that there was already an aspect of Kelim in the world of the Akudim, only that these aforementioned sparks mixed with them; and it is in the example of the 288 Sparks (RaPaCh Nitsotsin). [רפ"ח ניצוצין]) that remained in the Kelim of the world of the Nekudim, as written in its place with the help of God. And the proof for this is that it was explained above that when the light returned and rose upwards, the Kli remained in the aspect of thick and dense light.

	And we will begin to explain the matter. Behold, the light of Malchut did not leave Reshimu, and every aspect withdrew and ascended. And this is the reason that Malchut is called "Mirror that does not illuminate" (Aspaqlaria de-la nahara [אספקלריא דלא נהרא]), for it has nothing of itself, for it left no impression upon it; but from Reshimu, which remained in Yesod alone, it also illuminates for it. There is yet another reason for the aforementioned, and it is what was said above: that when the lights fell again, Keter remained attached to the Emanator and nothing descended; it is found that Chochmah returned to the place of Keter etc., and Malchut to the place of Yesod, and the Kli of Malchut remained without any light. And for this reason the Kli of Malchut is called "Mirror that does not illuminate". And this has already been explained at length elsewhere in the Discourse of the Akudim. And behold, when Malchut ascended in the place of Yesod, was Yesod perhaps illuminating it via its back (Achor) as said above? And then that light of Yesod struck this light of Malchut, and sparks fell from the light descending via Achorayim to the Kli of Malchut. And when Yesod ascended, it left Reshimu in its place; and when the light came to it via its back, it struck this Reshimu, and sparks fell from it, and it became the aspect of the Kelim of Yesod; and then that Reshimu was illuminating this Kli from afar and did not enter within it, and these are the secret of the Tagin, and as written with the help of God in the Discourse of the Nekudim, see there. And thus did all the Sefirot, except Keter, which left Reshimu for the need of Chochmah, but did not make an aspect of Kli; For although the other Sefirot, upon ascending upward, by striking that which is above them (var: striking the Reshimu), create the aspect of the Kelim, yet Keter has no one to strike its Reshimu (var: upon its ascent), therefore its Kli is not yet finished. And behold, Keter left Reshimu and not Kli. And the other Sefirot left Reshimu and Kli. And Malchut left Kli and not Reshimu.

	However, after receiving these Sefirot from the Emanator, they returned to their place, except for Keter, as mentioned above. And then the Kli of Keter was not made until the return; for when Chochmah returned and entered it, then the light of Chochmah struck the Reshimu that Keter left in its place. And these were double strikes: because the Reshimu of Keter, being a superior aspect to Chochmah, therefore it strikes Chochmah and causes sparks to come forth; and also Chochmah, coming now from above and standing upon the Reshimu—and it is higher than it—therefore it now struck the Reshimu and caused other sparks to come forth. Therefore, two Kelim were now made: one for the Reshimu of Keter and one for the Chochmah that has now come. And we have already elaborated on this elsewhere: as there is Male and Female in Keter, and these are the two we have mentioned here, which are the Reshimu and Chochmah; see there carefully. And behold, from here you can understand how there is also in the world of the Akudim a reality of the Annulment of Kings (Bitul Melachim) in some aspect, like those kings who reigned in the land of Edom who died and annulled themselves, as mentioned in the Discourse on the World of the Nekudim. For behold, the matter of the concealment of the lights of the Akudim and their ascent in their Emanator is also the Annulment of Kings here; examine and you will find. However, the difference between them is this: that here in the Akudim the damage was in order to repair, and destruction in order to build, for this was the main intention: to ascend to take on the aspect of Kelim. But in the Nekudim there was annulment and complete death properly speaking. And yet, since from the Akudim the Kelim began to reveal themselves a little, so here also there was a little annulment. And the discerning one will understand, for also (var: here) in Adam Kadmon there was all that Tsimtsum [צמצום] (Restriction) which we explained above. Also those which we will explain below, with the help of God, in the matter of the departure of the Nekudim from him: how he restrained himself and stretched a curtain (Parris chad Parsa) over his navel (be-tibura dileih); all this is close to the Annulment of the Kings, and these things it is forbidden to amplify and utter them with the mouth, and the discerning one will understand. And know that in the Malchut of the world of the Akudim there remained ten roots of the ten Nekudim, as we will explain with the help of God, and in this way in all Atsilut; for the Malchut of the Roots which is in the Peh of Adam Kadmon is all included of ten, and they are ten roots for the ten of Akudim; And in the Malchut of Akudim there are ten roots for the ten Sefirot of Nekudim (and thus in the Malchut of Nekudim there are ten roots and they are roots of ten Sefirot of Berudim), and in this way in the other worlds.

	M"K (Short Editorial Note): In each aspect and aspect there are four realities, which are: 1) Kelim; 2) Internal NaRaN; 3) Surrounding Chayah; 4) Surrounding Yechidah for the surrounding. And these last two aspects: the first is called Chayah, which is Makif first and is called Neshamah for Neshamah, and it is of Chochmah, in the secret of "And wisdom (Chochmah) gives life (techayeh) to its owners"; and thus ChayiM [חיים] has gematria of ChachaM [חכם] (Wise). And the second, which is Makif second, is called Yechidah and is of Keter, for there is no female for Arich as there is for the rest; therefore it is called Yechidah (Unique), and there is no second, about which it was said: "For I called one" etc. And this is the secret of what our Sages said of Blessed memory: Neshamah has five names, and they correspond to five Partzufim: Nefesh — Malchut; Ruach — Tiferet; Neshamah — Binah; Chayah — Chochmah; Yechidah — Keter. And Malchut has within it all these five aspects, for it is itself Nefesh, and within it shines the Nefesh of Tiferet and is Ruach for Malchut. And Binah, its Nefesh is Neshamah for Malchut. And Chochmah, its Nefesh is Neshamah for Neshamah for Malchut. And the Nefesh of Keter is Yechidah for Malchut. And thus in Tiferet there is in it the aspect of Ruach of Malchut, Nefesh for it, and it itself is Ruach. And Ruach of Binah, Neshamah for it; and Ruach of Abba, Chayah for it; and Ruach of Keter, and is Yechidah for it. Also in Binah there is NaRaN on its side. And Neshamah of Abba is Chayah; and Neshamah of Arich Anpin is Yechidah for her. Also in Abba there are all these four aspects, except Yechidah, which he takes from Chayah of Arich Anpin.

	And behold, in man there is an inner vitality which is NaRaN, and this light was not sufficient to illuminate his bodily matter; and therefore it is necessary that there also be Neshamah for him, for Neshamah surrounding him on the outside. For since Neshamah, which is within, is an aspect of Imma, and Neshamah for Neshamah (var: and the Makif itself) surrounding it from the outside is an aspect of Abba—both of which are aspects of O"A that never separate (de-la mitparshin le-almin)—behold, the Ohr Pnimi of Imma, by the abundance of its desire to adhere to that of Abba, strikes and goes forth with force and passes through the material body and illuminates from the outside (var: and from there) and there adheres to Abba. And thus, conversely: the light of Abba passes and pierces and enters within and there adheres to Imma; and by this means the body is sustained, for it is illuminated from all sides. And behold, this Makif is Neshamah for Neshamah, called Chayah. Neshamah surrounds it in the aspect of light of Neshamah; and for the Ruach, it surrounds it in the aspect of Ruach; and for the Nefesh, it surrounds it in the aspect of Nefesh. But the Makif Grande, which is Yechidah, which is of the aspect (var: of the aspect) of Arich Anpin, does not surround the parts, but only surrounds the whole in a single equality, and gives light to all from the aspect of Neshamah. Yechidah, because it has only one aspect in a single equality. And behold, NaRaN, which is the interiority of man as said above, behold, Neshamah illuminates in the head of man, in the brain, and Ruach in the heart; and Nefesh in the liver and in the flesh and blood. Aspect and aspect there is all that is mentioned.

	Chapter 6

	Behold, in the world of the Akudim, at the time of the descent of the lights of the ten Sefirot that are therein downwards, the light was extended to them from the Emanator in the aspect of Ohr Yashar [אור ישר] (Direct Light); and then, in their return to ascend upwards, behold, the light was extended to them in the aspect of Ohr Chozer [אור חוזר] (Returning Light). And we need to inform you now of another comprehensive premise of all the worlds (var: included everywhere), and it is in the matter of the return of the lights to the Emanator. For besides what we explained elsewhere—that, although they ascend and withdraw, behold, they continue to extend from above downwards, from the Emanator, an aspect of light called Ohr Chozer—there is yet another great and very useful aspect. And that is that never, even when they withdraw, do they withdraw completely in all their own aspects and ascend; However, they leave behind a bit of illumination from their strength and their own aspect below, in the place where they stopped at the beginning. And this illumination is never taken away from there, ever; even at the time of their ascent upwards, this illumination is called Reshimu [רשימו], in the secret of "Set me as a seal upon your heart," mentioned at the end of Parashat Mishpatim, on the 114th Sabbath. And the reason is because the Higher Lights are for the Lower Lights in the aspect of the Father over the Sons, whose desire is always to influence them, as explained among us regarding "Honor your father and your mother," for a spark of the Father is extended to the Son and never moves from him. And so it is here in the ten Sefirot, for the Higher Lights leave behind a bit of illumination called Reshimu, so that illumination may be extended from there to the lower ones. And it is found that, upon ascending Keter and withdrawing, it leaves a Reshimu in its place, in its Kli, to illuminate from it to Chochmah which is below it, after it itself ascends and withdraws (var: after it ascends and withdraws). And after it has ascended and withdrawn, then the illumination is extended to the light of Chochmah from that Reshimu which Keter left in its Kli. And although afterwards the light of Chochmah also ascends and withdraws to the Emanator, even so that Reshimu which remained in the Kli of Keter does not move from it, even after it has ascended Chochmah to the Emanator. And so afterwards, when it has ascended Chochmah to the Emanator, it leaves a Reshimu in its Kli to illuminate from it to Binah after withdrawing itself; and also, even after Binah ascends to the Emanator, the Reshimu of Chochmah does not withdraw from the Kli of Chochmah. And in this way all up to Yesod. But the light of Malchut, when it withdraws, does not leave Reshimu in its Kli, since there is no Sefirah below it to receive from it; and although it is destined for there to be another world (var: that there are other worlds) below it receiving from it, it is not of their kind. And it has no adherence with them as there is adherence to the ten Sefirot of each world and world by itself.It is observed that all those Sefirot leave Reshimu in their place and in their Kli when they wish to withdraw and ascend. However, the light of Malchut does not leave Reshimu in its Kli; only the Reshimu that the light of Yesod leaves in its Kli is illuminated, and from there illumination extends to the Kli of Malchut after the withdrawal of its light. And this is another reason why Malchut is called "Poor," for it has nothing of itself, and it is also called "Mirror that does not illuminate." And the reason is that its Kli, in its ascent and withdrawal of its light, illuminates nothing, for no light remains in it, not even in the appearance of Reshimu; and even the vitality of that Kli is not of the aspect of its light, only of the aspect of Reshimu that remained in the Kli of Yesod as mentioned above, and from there it vivifies and illuminates in the Kli of Malchut; and this is what it says: "that has nothing of itself."

	Behold, it has been explained to us through these two premises how the Kelim of the Sefirot, even at the time of the return of their lights and their withdrawal to the Emanator, with all this there are in them two types of lights: 1) The one called Ohr Chozer [אור חוזר], and it is Din; and 2) The light that remains in the Kli, called Reshimu [רשימו], which is Ohr Yashar [אור ישר], and it is Rachamim; for behold (var: also) it remains there from the aspect of the lights that went down in the aspect of Ohr Yashar. And it is found that in this World of Akudim, although at this time the work of the Kelim was not yet finished, with all its aspects and its reality from which it was formed (var: was formed) — which is the thick light (var: which is Kli connected with light) connected with the pure light as said above in its place — was already there. And in the return of the pure light upwards, the thick light remained below, which is the aspect of the Kelim themselves; and there, in this thick light that is the Kelim, the pure lights left two aspects (var: and there they left their lights) mentioned above: 1) Ohr Yashar Reshimu; and 2) Ohr Chozer. And we have already explained elsewhere that, as the lights ascended upwards, some aspect was added to them. And in the ascent of the light of Keter in the Emanator, the Lower Ohr Makif was added to the light of Malchut, which is the aspect of Chayah; And in the light of Z"A, an additional aspect of light was added to what it had at the beginning, before the return of the ascent of the lights, and this is the inner Yechidah; and in the light of Binah, Chayah was added; and in the light of Chochmah, Neshamah was added. Then the light of Chochmah ascended in the Emanator, and the lights of the other Sefirot that are below it returned to travel a second journey, until the light of Binah was found in the place of Keter, and the light of Malchut in the place of Hod. And now the Upper Makif of Yechidah was added to the light of Malchut; and the inner Yechidah to the light of Binah. And now Malchut has been completed in all its aspects. And then the light of Binah ascended in the Emanator, and then the light of Chessed of Z"A ascended in the place of Keter, and the light of Malchut in the place of Netzach; And then the Superior Ohr Makif of Yechidah was added to Z"A alone, and now it too is complete in every aspect. And from here on, in the ascent of the other lower lights, there was no further addition to Z"A nor to Nukva, for they were already complete as said above, for from the world of Akudim onward only two superior Makifim emerged, which are the Makif of Chayah and the Makif of Yechidah. And you know that what we said—that in the return of each light to ascend in the Emanator, complete illumination and perfection were added to the lights below it—this thing is not (var: does not speak) in their ascending and retreating, for on the contrary, then there was a lack of light in all the lights below it. Since, once the first lights turned their faces to ascend and adhere to the Emanator,It is not their will to illuminate below; and the Emanator does not illuminate the lower lights either, for in truth the higher lights, in withdrawing, are interrupting between the Emanator and them; for the higher lights do not want to receive illumination to give to the lower ones while they yearn and desire to ascend to adhere to the Emanator. And on the contrary, there is a lack in the lower lights of what they had in the beginning. However, the aforementioned increase in lights only occurs after the higher light has finished rising from its root.

	And we will explain the order of this matter as it is. For behold, when Keter began to rise at the beginning of all other lights and to conceal itself in its root and in its Emanator, then, as it rose and withdrew, also the inner Yechidah that was given to Malchut at the time of Keter's descent was now withdrawing from it. And thus the aspect of the inner Chayah that was in Z"A, which had been extended to it at the time of the descent of Keter, was now withdrawing from it; and from Binah withdraws Neshamah; and from Chochmah, Ruach. And yet, there still remained in all of them the Reshimu of those lights, which is Reshimu of Neshamah and Reshimu of Ruach and similar to it; for although the lights withdrew, it was not their intention to withdraw completely forever; therefore the impression of the lights that were in these lower lights remained in their place, for even in their withdrawal they necessarily illuminate a little illumination in the lower ones, for if it were not so, they would be completely annulled, as written with the help of God. And after the light of Keter had completed its withdrawal and concealment in the Emanator completely, then all the lights that are below it return to illuminate as in the beginning, and additional lights were also added to them as said above. Behold, when the Keter of As the other lights withdrew from the Emanator, they also ascended a degree higher than they had in the beginning, and all of them ascended one by one, until the light of Malchut was found in the place where the light of Yesod had been in the beginning, and it is one degree closer to the Emanator than it was in the beginning. This is the aspect of Chayah, as mentioned above. And so it was in Z"A and in Chochmah and Binah, that all again received an illumination with the addition of lights. And so, when the light of Chochmah was also withdrawing to ascend to the place of the light of Keter, then what it received through the light of Chochmah—and thus of all the other lights—withdrew from the light (var: from within) of Malchut, and this is the aspect of inner Chayah of Malchut. And in this way, in the other lights of Z"A and Binah. And nothing remained in them but the aspect of Reshimu alone, as said above. And when the ascent of the light of Chochmah in the place of Keter ended, then the aspect of the light returned as in the beginning, illuminating for them all the aspects that existed in the beginning, and additional lights, as said above. And then, when the light of Chochmah began to withdraw further from the place of Keter to ascend to the Emanator, then all the lower lights returned, diminishing all the lights that were extended to them by means of the light of Chochmah, and nothing remained in them but Reshimu alone.And thus it was in the ascent of the other lower lights; for when the upper light ascended, the light of the lower lights diminished; and after the end of the withdrawal of the upper lights, all the lower lights returned as in the beginning, and also with an increase of light, as said above. Except that there is a difference between them, and that is that at the time of the withdrawal of the light from Keter there was only the withdrawal of one light, which ascended and withdrew into the Emanator, and therefore only two aspects were found in it: one at the time of its withdrawal, when the light of the lower lights diminished (var: ended); and the second, after the end of its withdrawal into the Emanator (then the lights returned as said above, it is not stated), for then the light returned to the lights that are below it. But in Chochmah there were two aspects of withdrawal: one in its withdrawal to the place of Keter, and the second in its withdrawal into the Emanator; and in each of these two withdrawals there were two aspects for it, which are the decrease and increase of light. And thus there were three types of withdrawal in Binah, and they will be doubled into six. And in this way until the fulfillment of the return of all ten lights to their root, which is the Emanator, and he is (var: and behold) the aspect of the Peh of Adam Kadmon, as written, for he is (subject) their Root. And this is (var: and behold) a change that occurs in the World of Akudim that does not occur in the World of Atsilut. For in the World of Atsilut, Abba and Imma (O"A) were more perfect than ZuN, who are not so perfect in their own aspect, as written in their place with the help of God. But in the World of Akudim, ZuN were rectified more than O"A and their aspect was completed more than theirs. And it is that ZuN were Panim-be-Panim [פב"פ] and O"A were Achor-be-Achor [אב"א]. For behold, it is known that the drop of the Male Zivug is extended from the Mochin that are in him, and is Neshamah for Neshamah. And behold, before each Sefirah and Sefirah, even the Supreme Keter, returned to ascend in the Emanator, there was already for ZuN enough of their need for Zivug, so that they could unite. For behold, Z"A already had the aspect of Chayah as said above, which is Chochmah in him; also Malchut already had in her another advantage, that she had in her the aspect of Yechidah; and by means of this they could be from then on Panim-be-Panim. And although Malchut had an advantage over Z"A, there is no fear in her. And not only that, but even before ZuN themselves ascended to the Emanator, ZuN were already perfect in every aspect worthy of them, which are necessary to them, which are five internal aspects and two Makif of Yechidah and Chayah; and much more, they had everything they needed to return to Panim-be-Panim, which are from the aspect of Chayah downwards, as said above. However, O"A, even if the light of Keter had already returned to ascend in the Emanator, there was no aspect of Chochmah in Abba, which is Chayah (var: is found), and much less were they not perfect in all the aspects necessary to them.which are five inner and two surrounding; for Abba, after the peak of his perfection, there were only three of them, the inner NaRaN; and for Imma there were four inner, and she lacked the aspect of Yechidah of the inner and two surrounding. And since Abba still did not have the aspect of Chayah to cause the drop of Mochin to flow to Zivug, therefore Achor-be-Achor remained. And if you ask and say: since ZuN, their lights were perfect in all their aspects, why did they then ascend to the Emanator unnecessarily? And the point is that all their vitality and perfection is extended to them from O"A, as is known. And since O"A distanced themselves from them and ascended upwards, they also ascended after them, for the desire in the receivers is to pursue and adhere to their Emanator, and they want to approach and receive from them, and they did not want to separate themselves from O"A who ascended upwards, so that they would not remain distant from them. Yet another reason, as stated above: that the cause of the return of these lights to their Emanator was so that, while they withdraw, the Kelim could thicken (var: become) and finish their work; and therefore, the lights of ZuN also ascended for the necessity of the construction of their Kelim.

	Chapter 7

	And it is now necessary to explain what illumination was being extended to the lower lights at the time of the ascension of the higher lights to them, as we began to explain above on this subject. And to explain this subject, a great rule will be explained to you which will be necessary for you in all other places, and it is the matter of Ohr Yashar [אור ישר] (Direct Light) and Ohr Chozer [אור חוזר] (Returning Light) from bottom to top, as mentioned in the Tikunim and the Zohar in many places. You know that there is no doubt that the providence of the Emanator's influence on the emanated ones never ceases, not for a moment, and even if there are defects in the inferior ones, then (var: sparks are found) the superior lights turn their faces away from the inferior ones and withdraw from them and rise upwards, with all this the providence of the superior illumination, necessary to vivify the inferior ones sufficiently for their sustenance, does not cease entirely, as it is written on the verse "For a moment in His anger, but life in His will." And certainly this illumination, extended from the Emanator, which illuminates the inferior ones at the time of the withdrawal of the lights upwards, will not be similar to the illumination extended to the inferior ones at the time of the descent of the superior lights downwards to illuminate the inferior ones. And now two aspects of lights extended from the Emanator to the inferior ones are found: 1) It is at the time of the descent of the lights downwards. And 2) It is at the time of the withdrawal of the lights upwards; this one by way of ascent and this one by way of descent. And yet, (var: when the will is in the superiors) when there is will and strength in the inferiors and perfection to receive the superior light from the Emanator, then the desire and will of the superior lights is to illuminate below, and by this means they turn their faces downward, towards the receivers, to descend and illuminate them via Panim-be-Panim [פנים בפנים] (Face to Face) illuminating. And yet, when there is no perfection in the inferiors and the lights withdraw, they turn (var: and turned) their faces towards the Emanator, whose intention is to ascend there, and turn their backs against the inferior receivers; and then that illumination which illuminates the inferiors at that time comes through their backs, and behind them the inferiors receive the illumination that is necessary for their vitality, and no more.

	And behold, the light extended by descent is Ohr Yashar and Rachamim, and is called Ohr Panim (Light of the Face). And the light that returns by ascent is called Ohr Chozer and Ohr Achor (Light of the Back) and Din (Judgment). And behold, these two aspects are found in all ten Sefirot. However, there is a division between them in the aspect of Ohr Chozer, and it is this: that behold, when the light of Keter withdraws and ascends and turns its face upward, against the Emanator, and its back downward, against the Chochmah, behold, then the Chochmah receives that extended Ohr Chozer from the Emanator by means of a "back" (Achor) only, which is the Achor of Keter. However, in the ascent of Chochmah, it also goes to the Emanator, and it also turns its back to Binah, so Binah receives the extended Ohr Chozer from the Emanator through two "backs," which are the Achor of Keter and the Achor of Chochmah. And in this way in all the Sefirot, until it is found that Malchut will receive the extended light from the Emanator through nine "backs." And it has already been said above that the light of the Achorayim is Dinim; if so, the more the Achorayim multiply, the harder and stronger the extended light will be. And here is a division in the question of the multiplication of Achorayim or their decrease. And behold, there is yet another division in the question of the quality of the Achorayim themselves, which are not all equal; for they are not the Achorayim of Chessed similar to the Achorayim of Gevurah, for the Achorayim of Gevurah are Dinim, hard even to a great extent. And thus, in each Sefirah, the aspects of the Dinim that are on its back are not equal to one another. For the Sefirah of Tiferet, which receives light through the Achorayim of Gevurah, that light will be hard Din, even more so than that which is above it. And it is found, according to the divisions that are formed in that Ohr Chozer extended to it—whether it is extended through many or few Achorayim, or whether it will be through sweetened or hard Achorayim—in the value of that, that Ohr Chozer will be either hard Din, or soft Din, or intermediate Din, and similar to that many other details, understood by themselves. And behold, all these matters existed in these ten Sefirot in the World of Akudim (var: these Te'amim existed in that value in these in the World of Akudim). And behold, so that we may understand well the aspect of Ohr Yashar and Chozer, Panim and Achor, I will explain to you this reality in ZuN, and from there you will compare it to the rest.

	Chapter 8

	The matter of Achor and Panim and Chitsoniyut (Exteriority) and Pnimiyut (Interiority), according to what seems necessary, is that everything must be one and the same. And the matter is that, as the light expands to illuminate below, it is because it has a desire to influence an increase (not stated: for the benefit) of new souls in the inferiors, which did not exist until now. And if this is so, the light will be complete Rachamim, for if the inferiors were not worthy of mercy, it would not descend and expand downwards to illuminate an increase of souls that did not exist until now. And for this reason this light is called Ohr Yashar [אור ישר], which comes in righteousness from above downwards, for thus is its path and its righteousness to illuminate the inferiors. And it is the nature of Chessed and Rachamim to be beneficent in the world, and it is also called the light of Rachamim for the aforementioned reason. And it is called Zachar (Male) light, for thus is the way of the Male to influence his neighbor, who is the Female (Nukva). And also because the nature of the Male is to properly influence new souls. And it is called Ohr HaPanim, for he looks with a good eye and an illuminated face upon the inferiors, and therefore turns his face towards them. And it is called Pnimiyut light, for behold, the souls come from the Zivug of the interiority of the Mochin, and they are names of Havayah [הוי"ה], which indicate Rachamim, not names of Elohim [אלהי"ם], which indicate Din.

	However, when the inferiors are unworthy, the lights withdraw and return upwards, for they do not wish to illuminate below. Nevertheless, with all this, the Emanator, Blessed be He, does not desire the destruction of the world, and illuminates for the inferiors the measure of vitality and nourishment and worthy flow for themselves only, and not to bring forth an increase of new souls. And since the influence of this light is without His will, behold, He extends to them light from His exterior only, which is a light sufficient to vivify the worlds sufficiently to their need and no more. Therefore it is called Chitsoniyut light, and it is called Achor (Back) light, for He turned His face in anger towards them, in the secret of "Like a gazelle is my beloved," and illuminates for them the light of need, with His being withdrawing and not giving them the light except by turning His back on the inferiors. And it is called Din light for this reason. And it is called Ohr Chozer, because at the time of its return and withdrawal upwards, so as not to influence them with a great flow, then this necessary light is extended to them. And it is called Nekevah (Female) light for two reasons as mentioned above: either because it is like the path of the Female nature, which receives and does not influence; or because there is no force in it to generate souls like the Male, but only the aspect of nourishment, as written "And he gave food to his house," etc., which are Elohim names, which is Din. There is also another division: that Ohr Yashar almost separates from its place to descend and influence the inferiors, therefore their Havayot are simple and full, all of them are Havayot with letters separated from each other. However, Ohr Chozer is square (Ribua [ריבוע]) thus: Aleph, Aleph-Lamed, Aleph-Lamed-He, Aleph-Lamed-He-Yod, Aleph-Lamed-He-Yod-Mem (Elohim), which are always connected to indicate that they ascend and are connected to one another until they connect with their root and their Emanator, for their will is to withdraw from the inferiors. There is also another division: that the Mochin of the Chayah aspect that are in Z"A, which come from Chochmah, are those that cause the Zivug of ZuN to bring forth new souls, and they are an aspect of Panim (Face), for he is Male; and the Mochin of Z"A on the Imma side, called Neshamah, are a matter of Achor (Back) and they are Female.

	And here we need to understand the truth about the matter of Panim and Achor. For in the lights they will be called expansion (Hitpashtut) and withdrawal (Histalkut), and are called Yashar and Chozer. And in the Kelim they are called Panim and Achor. That is to say, Panim and Achor do not fit within the light, for everything is interiority. However, it certainly includes Din and Rachamim; and as it expands and descends downwards and enters its worthy place, it is called Ohr Yashar, for it illuminates in the aspect of Rachamim that is within it. And when it rises again, then it illuminates in its place, being up there, in the aspect of Dinim that is within it, called Ohr Chozer. And then the Kli will not be called Kli of Panim as when it is receiving Ohr Yashar, but will only be called Kli of Achor. It is found that what was written in the question of ZuN — that they are Panim-be-Panim [פב"פ] or Achor-be-Achor [אב"א] —, then the matter is that when Z"A Mochin comes from the aspect of Chayah to the Chochmah that is in it, then that light is called Yashar, which are those Mochin themselves, which are Neshamah to Neshamah; and then their Kelim are called Panim-be-Panim. But all the time that it does not have Mochin in the aspect of Chochmah, which are the principal of Ohr Yashar from it, and it withdraws upwards, and necessarily that from there it illuminates in it in the aspect (var: then it illuminates in it) of Ohr Chozer — which are the Dinim, which is the rest of the parts of the light of Z"A that are below the degree of Chayah downwards —, then Z"A becomes Achor-be-Achor and receives in the Kli of Achorayim from it, and then it cannot to couple. And what was written in the Zohar that the Neshamah of Adam HaRishon came out of a Zivug Achor-be-Achor, meaning that they ascended ZuN upwards in the place of O"A, and there they received the Mochin Ohr Yashar, and there their Kelim returned in the aspect of Panim-be-Panim and coupled. However, they do not have the strength to receive the light of the Mochin in the secret of downward expansion in their place, for then it is called Ohr Yashar, because when they are below they receive nothing but Ohr Chozer; and therefore below they are nothing but Achor-be-Achor, and when they ascend, then they are Panim-be-Panim. And yet, what these two aspects are (var: what are these aspects), both in the lights and in the Kelim, needs study (tsarich iyun) what is their subject.

	And it is possible to say that the three aspects of Tselem [צלם], which are NaRaN that are in the Mochin of Z"A, are three aspects of the Pnimiyim, which are Ibur, Yenikah and Mochin, and all are internal, as is known, since the Mochin are internal. Unless it is difficult to understand this: if so, there remains for the exteriority only these two aspects, which are Ibur and Yenikah only. Or it is possible to say that the aspect of Panim is when they come to Z"A Mochin from the aspect of Chayah, which is Chochmah (var: in Chochmah), as said above, that even Binah is called Achor in relation to Chochmah, which cannot generate new souls except in Chochmah, which is the Male; And if that is so, there is no aspect of Panim for Z"A except after there is for him the aspect of Chayah, which are Mochin of Abba, and then he can generate. And the proof for this is the matter of the Birkat Kohanim (Priestly Blessing), which are Makifim of Tselem of Abba before "And it shall pass (Vaya'avor)" — which is Zivug of Z"A and Leah — and then comes the Zivug of Ya'akov and Rachel in Nefilat Apayim (Falling on the Face). And there is further great proof of this: that even though we have mentioned that the exteriority and the Achorayim of the Superior are the Panim of the Inferior—and therefore it is not Zivug in Z"A itself, but in Ya'akov and Rachel—with all this there is also Tselem of Abba in the Birkat Kohanim. And the reason seems to me to be this: that if it were the Zivug of Z"A itself, then it would be like a kind of Shabbat, which ascends in the Tselem of O"A upwards in its aspects and in its true place; but now the Tselem descends downwards, and they are not complete Mochin for Z"A; and, with all this, in relation to Ya'akov they are complete and are called Panim. And examine this matter, for it is known among the Tikunim that the Neshamah of Z"A, the interiority (var: the inner ones) that is upon him (called Adam), is the name Mah [מ"ה] of Alphin, and he is in the Chochmah (Koach Mah [כ"ח מ"ה]), and he is an aspect of the Chochmah of Z"A; for the Superior Chochmah of Abba is the Ayin-Bet (Ab) of Yodin. In this you will also understand the matter of the elevation of M"D (Masculine Waters) by means of the name Mah in Z"A, as is known. And the matter is that M"D, which is the Drop in the outflows of new souls, does not descend except by the name of the Male, which is the Chochmah of Z"A (var: by means of the aforementioned name of Mah, which is the name of the Chochmah in Z"A), which is the Chayah that is in him; And this is not Chochmah in the aspect of Ibur or Yenikah, only the Chochmah mentioned in the aspect of Chayah of Z"A. And behold, it is known that the name Ban [ב"ן] that elevates M"N (Feminine Waters) is Binyamin, and its masculine root is from the name Ayin-Bet of Yodin, which is Chochmah, and it is like the number of Chessed (and behold, the Chessed that is in Ab) can elevate M"N to the need of the Zivug of Abba and Imma; and this is extended to the Z"A of Abba, which is Chochmah, therefore it is called Rucha (Spirit), for it is properly male, which is an aspect of Ruach, which is Z"A.

	And behold, he mentioned elsewhere the aspect of Chayah, which is three Makifim of NaRaN, and it is possible that they are three letters of Tselem of Abba, as stated above.

	Hagah (Gloss): And the Zivug Achor-be-Achor is not in accordance with its simple meaning, only its explanation is known: that the Zivug is what the Male generates and causes to descend M"D (Masculine Waters), and the Nukva raises M"N (Feminine Waters) from the purifications (Berurin). And when they are still Achor-be-Achor, there is not yet strength in her to purify M"N and there is not in her Yesod (var: in Yesod) M"N to raise; and if this is so, how will there be the Zivug? And for this it is necessary that both ascend, ZuN, to the place of the Superior O"A, and then she raises M"N from herself (var: from themselves) of Binah, and he brings down M"D. And being there, they certainly both return Panim-be-Panim (var: their faces) to the need of their Zivug, for it is impossible to couple if it is not Panim-be-Panim. And being below, they do not yet have complete rectification to stand Panim-be-Panim because of the Kelipot, so that the Chitsonim do not cling to them in the Achorayim, as mentioned; therefore they ascended to O"A, and there they return Panim-be-Panim, for there is no fear of the Kelipot there, and then they couple there by means of the M"N of Binah herself, which she took in her Yesod and raises them in the secret of M"N. It is found that this Zivug is almost superior and is not called by their name, only by the name O"A, because by the force of their own M"N they couple together. And after its rectification in the aspect of Panim-be-Panim is finished and they can be below in their place Panim-be-Panim, then there is in it the capacity to elevate M"N, and this is called Zivug Panim-be-Panim.

	
Gate 7

	Chapter 1

	The Seventh Gate: The Gate of Mati v'Lo Mati [מָטֵי וְלָא מָטֵי] (Reaching and Not Reaching), containing five chapters.

	We have already explained at length, in various places, that the Superior Atzilut [אֲצִילוּת] (Emanation) began as Akudim [עֲקוּדִים] (Bound), Nekudim [נְקוּדִים] (Pointed), and Berudim [בְּרוּדִים] (Striated/Mottled). Now we will return to explain the subject in detail and elucidate the reality of the Akudim [עֲקוּדִים] and what their content is.

	Behold, before the reality of the Akudim [עֲקוּדִים], the Higher Light (Or HaElyon [אוֹר הָעֶלְיוֹן]) could not clothe itself in any vessel (kli [כְּלִי]), for there was no capacity in the vessels to contain it. There, the Light was without clothing itself in a vessel, until the expansion of that great Light reached the aspect of the Akudim [עֲקוּדִים]. There, the existence of a single vessel for that great Light was made, and then the Atzilut [אֲצִילוּת] began to have within it some reality of limitation of the Light, something that could not occur until that moment. However, initially, all the Light from the parts that reached the Atzilut [אֲצִילוּת] was entirely hidden within a single vessel, and this vessel possessed the aspect of a vessel of the Upper Keter [כֶּתֶר]. Later, the Light expanded further down from the aforementioned aspect called Akudim [עֲקוּדִים], and then ten vessels were made, but all of them still in the secret aspect of Keter [כֶּתֶר] vessels. The explanation is that it is known that each sefirah [סְפִירָה] of the ten sefirot [סְפִירוֹת] is composed of ten sefirot [סְפִירוֹת], and in each one there is the aspect of Keter [כֶּתֶר]. That part of the vessels concerning the existence of the ten Ketares [כְּתָרִים] of the ten sefirot [סְפִירוֹת] had the capacity to become vessels, and there were hidden all ten sefirot [סְפִירוֹת], for the other parts of the sefirot [סְפִירוֹת] could not become vessels, since their vessels could not yet bear that Light. And this reality is called Nekudim [נְקוּדִים], and it is what we call the ten points (Yud Nekudot [י׳ נְקוּדוֹת]) before the Atzilut [אֲצִילוּת]. And the aspect of Akudim [עֲקוּדִים] (or "the ten points of Atzilut in the aspect of Akudim") is initially called a single point, and then the secret of Atzilut [אֲצִילוּת] is revealed, as will be explained with God's help.

	We will begin by explaining the reality of the Akudim [עֲקוּדִים] and their content. Know that the Upper Light, which is the appropriate part to be clothed in the Atzilut [אֲצִילוּת], possesses within it the power of the ten sefirot [סְפִירוֹת], even though it is not discernible that there are ten lights until after the completion of the Akudim [עֲקוּדִים], as will be explained. However, certainly the power of these ten lights was initially within them; only because the Light was not confined within the vessel was the existence of ten lights not yet discernible. And behold, when the Supreme Emanator (HaMa'atzil HaElyon [הַמַּאֲצִיל הָעֶלְיוֹן]) desired to produce the appearance of that vessel called Akudim [עֲקוּדִים], what did He do? He drew His Light down to the very end of the appropriate measure so that it might take on the aspect of Akudim [עֲקוּדִים], which is to the Tabur [טַבּוּר] (Navel). And after drawing it down, that Light returned and withdrew upward to its source in the Peh [פֶּה] (Mouth). And it is well known that the Upper Light, when it expands and returns and hides itself, necessarily leaves an impression (reshimo [רְשִׁימוּ]) of a seal below. And behold, that Light, which is the remaining reshimo [רְשִׁימוּ] below when the Upper Light withdrew and hid itself in its source, remained as light of reshimo [רְשִׁימוּ] below without that Upper Light (which withdrew). Then, through the departure of the Upper Light from it, that remaining light became and constituted itself in the aspect of a vessel (kli [כְּלִי]), for the cause of the expansion of the Light and its subsequent withdrawal caused the vessel to come into existence. And since when the first Light returned and withdrew, it withdrew all at once and in a single instant, therefore, all the reality of the remaining light (of them) became only the reality of a single vessel. And this is called the vessel aspect called Keter [כֶּתֶר], because the Upper Light was not yet separated into ten sefirot [סְפִירוֹת], for it was not yet discernible to be ten sefirot [סְפִירוֹת]. And the reason why it is called Keter [כֶּתֶר] and not another sefirah [סְפִירָה] is because Keter [כֶּתֶר] is always close to the Emanator.

	And behold, the first vessel which the Emanator emanated is called Keter [כֶּתֶר], certainly. However, what He emanated afterwards through this vessel called Keter [כֶּתֶר], then they will be called Chochmah [חָכְמָה] and Binah [בִּינָה], etc. But now, all of them are still within the secret of ten Ketares [כְּתָרִים], and after the second expansion, then the remaining parts of the sefirot [סְפִירוֹת] were made. In short, the vessel which the Superior Emanator emanated will be called nothing but an aspect of Keter [כֶּתֶר] only. And we will now explain the reality of this withdrawal (histalkut [הִסְתַּלְּקוּת]) of the Higher Light: for when we consider that the reality of this Whole, which includes all the Light, necessarily when the Light withdraws from it, there will be appropriate parts in it to look at that Light [which withdraws from them], and by withdrawing from them, the face-to-face gaze (panim b'panim [פָּנִים בְּפָנִים]) will withdraw from them according to the measure of its withdrawal. The parable for this is that, when the Light withdraws from the tenth part of this vessel, which will later be called by the aspect name of Malchut [מַלְכוּת] as will be explained, that tenth part of that vessel, from which the Light withdrew, becomes a vessel by means of this, as mentioned. Then the vessel turned its face downward, for as it has now become an aspect of a vessel by separating itself from the root of its Light, it has no capacity to look at it panim b'panim [פָּנִים בְּפָנִים], and so it turns its face after becoming an aspect of a vessel, and does not look at the Upper Light that has departed from it except from behind (derech achor [דֶּרֶךְ אָחוֹר]). And behold, the Upper Light will also now be called achor [אָחוֹר] (back/rear) at the moment of its withdrawal, and the vessel will be with that Light achor b'achor [אָחוֹר בְּאָחוֹר] (back to back). And after that Light withdrew, another measure of a part, which will later be called the aspect of Yesod [יְסוֹד], withdrew from everything, then this part will also turn its face from the Upper Light, for it will not be able to receive it. Then also the first aspect [of the vessel] called Malchut [מַלְכוּת], since the Light has departed from it, may turn its face upwards, and then Malchut [מַלְכוּת] and Yesod [יְסוֹד] will be panim b'panim [פָּנִים בְּפָנִים], but Yesod [יְסוֹד] will be with the Upper Light achor b'achor [אָחוֹר בְּאָחוֹר]. And so, when the aspect of light is removed from the Hod [הוֹד], then the Hod [הוֹד] will be achor b'achor [אָחוֹר בְּאָחוֹר] with the Upper Light, and then the Yesod [יְסוֹד] turned its face towards the Hod [הוֹד], and the Hod [הוֹד] and the Yesod [יְסוֹד] will be panim b'achor [פָּנִים בְּפָנִים], and Malchut [מַלְכוּת] will be panim b'achor [פָּנִים [בְּאָחוֹר] (face on the back): the face of Malchut [מַלְכוּת] on the back (I think [אֲחוֹרֵי]) of Yesod [יְסוֹד]. For the desire and longing of the sefirot [סְפִירוֹת] is to return their faces to the Light, but the sefirah [סְפִירָה] closest to the Light [from which it withdraws] cannot yet return its face to it until it moves away from the Light by the measure of a sefirah [סְפִירָה]. And so,when the Light withdraws from the aspect of Netzach [נֶצַח], then the Netzach [נֶצַח] will be Achor b'achor [אָחוֹר בְּאָחוֹר] with the Upper Light and panim b'panim [פָּנִים בְּפָנִים] with the Hod [הוֹד], and Yesod [יְסוֹד] will be panim b'achor [פָּנִים בְּאָחוֹר] with the Hod [הוֹד], and Malchut [מַלְכוּת] also panim b'achor [פָּנִים בְּאָחוֹר] with the Yesod [יְסוֹד]. And so on in this manner, until the Light withdraws from all ten parts of the vessel, and then all the sefirot [סְפִירוֹת] will be panim b'achor [פָּנִים בְּאָחוֹר], the face of the lower one on the back of the upper one. However, Keter [כֶּתֶר] with Hochmah [חָכְמָה] will be panim b'panim [פָּנִים בְּפָנִים], for Keter [כֶּתֶר] with the [Upper] Light is achar b'achor [אָחוֹר בְּאָחוֹר] for the aforementioned reason, and in this it is necessary that Keter [כֶּתֶר] and Chochmah [חָכְמָה] are panim b'panim [פָּנִים בְּפָנִים].

	Here we explain the secret of the withdrawal (histalkut [הִסְתַּלְּקוּת]) and how the vessels were formed through it. However, although we have explained that this vessel has the reality of the vessel of Malchut [מַלְכוּת] and Yesod [יְסוֹד], etc., this is not why they will be called ten vessels, since there is still no recognition of them being ten sefirot [סְפִירוֹת], and also because the Light withdrew together. The matter is merely like the likeness of a single long vessel, whose parts are not equal according to the distance of these parts from one another. And here we explain the reality of the Light, its expansion and its withdrawal, and these are two aspects, as mentioned with the help of God. And now there is another expansion (hitpashtut [הִתְפַּשְׁטוּת]) and withdrawal, as will be explained, and then they will complete four aspects. The point is that, when the aspect of this vessel was completed and the vessel was made by the withdrawal of the Light, then, when the Light returns to expand within it, aspects of light and vessels will remain. However, when the Light expanded within this vessel for the second time, it does not expand as in the first order, but reveals itself and conceals itself; and this is what is said in the Zohar: Mati v'Lo Mati [מָטֵי וְלָא מָטֵי] (Reaches and Does Not Reach). And these two aspects are called the aforementioned expansion and withdrawal (or "second aspects called withdrawal and expansion"), by which the four aspects will be completed. The point is that, first, the Light reaches (mati [מָטֵי]) within the vessel of Keter [כֶּתֶר] and then withdraws from it; and then the Light reaches (mati [מָטֵי]) in the vessel of Chochmah [חָכְמָה] and then withdraws again, and so it did in all ten vessels. And this is called Mati v'Lo Mati [מָטֵי וְלָא מָטֵי] always mentioned in the Zohar. And there is always in the nature of that Light to come and illuminate and then withdraw, as there is in the nature of the flame of a flickering candle. And thus that Light always remains, being Mati v'Lo Mati [מָטֵי וְלָא מָטֵי] in these vessels called Akudim [עֲקוּדִים], for due to the fact that they are in a single vessel, there is no force in this vessel to support the Light if it is not in Mati v'Lo Mati [מָטֵי וְלָא מָטֵי]. And behold, we explain in this four aspects, which are: the first expansion and its withdrawal, and the second expansion and its withdrawal. And we also explain that this second expansion and withdrawal is called Mati v'Lo Mati [מָטֵי וְלָא מָטֵי]. And that is why that vessel is called Akudim [עֲקוּדִים], since it is a single vessel and it connects and binds (oked [עוֹקֵד]) ten lights within itself. And in this it was also explained why the vessel is called a single vessel only, and the lights are called ten; because when the Light withdrew (there was a withdrawal to make the vessel, as mentioned, and then the Light withdrew all at once), and therefore the whole is called a single vessel and not ten vessels. Which does not occur with the lights within them, which when they return to expand in the true expansion, which is the second expansion, behold, they do not expand all at once within the vessel as when they withdrew,But ten exits and ten entrances enter and exit, entering and exiting ten times: one in Keter [כֶּתֶר] and one in Chochmah [חָכְמָה], and so in all. And for this reason they are called ten lights, but the vessel was made once by a single withdrawal that withdrew once, and therefore it will be called a single vessel. And behold, these four aspects are the reality of the four letters Havayah [הוי"ה], for Yud-Vav [י"ו] are two aspects of expansion, and He-He [ה"ה] are two aspects of withdrawal. And you already know that the Name Havayah [הוי"ה] begins only from Chochmah [חָכְמָה] downwards. And the reason is because these four aspects belong only from Chochmah [חָכְמָה] downwards, but in Keter [כֶּתֶר] there are only two aspects. And corresponding to them is called Yah [י"ה], Yaho [יה"ו], Ha [ה]. And this is the secret of "For in Yah [יָהּ], Havayah [ה׳] is the Rock of the worlds" (Isaiah 26:4), since in them He began to design and create the world from the beginning, which is the secret of Akudim [עֲקוּדִים], which are the secret of Yah [י"ה] of Havayah [הוי"ה], for Yah [י"ה] is in Keter [כֶּתֶר] and Havayah [הוי"ה] in all the other Partzufim [פַּרְצוּפִים]. And the reason is that, behold, below in the nine sefirot [ט׳ סְפִירוֹת] there are four deficiencies (the Light, which will cause the change of the Name in the Higher Light so that it may be called by the name Havayah [הוי"ה] because of these four deficiencies). And these are: the first is the expansion of the Light at the first time, for then the Light began to expand in Keter [כֶּתֶר] first of all, and then all nine below it were lacking that Light. in the nine sefirot [ט׳ סְפִירוֹת] and not in Keter [כֶּתֶר]. Behold, there are two deficiencies in the nine sefirot [ט׳ סְפִירוֹת] and not in Keter [כֶּתֶר]. [כֶּתֶר], for when no light has been emanated, this will not be called a deficiency, but after that Light has already begun to expand and has expanded in Keter [כֶּתֶר] first, then the nine sefirot [ט׳ סְפִירוֹת] will be called lacking that Light, since the Light of Keter [כֶּתֶר] preceded them. But the other two deficiencies are both in Keter [כֶּתֶר] and in the nine sefirot [ט׳ סְפִירוֹת], and they are the two aspects of withdrawal, for this is called a true deficiency both for the nine sefirot [ט׳ סְפִירוֹת] and for Keter itself. [כֶּתֶר]. And we will explain this matter from what has been said, that these aspects were called "For in Yah [יָהּ], Havayah [ה׳] is the Rock of the worlds." The matter is that this is the secret of the verse "Exalt Him who rides on the Aravot [עֲרָבוֹת] for Yah [בְּיָהּ] His Name" (Psalm 68:5). in the verse,which should say "Yah [יָהּ] is His Name"; what does "by Yah [בְּיָהּ] His Name" mean? But the point is that the whole Name is included in Yah [יָהּ], and this is "by Yah [בְּיָהּ] His Name", for Yah [יָהּ] in his filling (milui [מִלּוּי]) is Yud He [יוֹ"ד הֵ"א], whose gematria [גִּימַטְרִיָּה] is 26, which is Havayah [הוי"ה]. Behold, in Yah [יָהּ] is the name Havayah [הוי"ה] properly, and the name Yah [יָהּ] is in Keter [כֶּתֶר] to imply how the name came from him Havayah [הוי"ה] and it includes all four letters of Havayah [הוי"ה].

	Chapter 2

	However, the reality of Mati v'Lo Mati [מָטֵי וְלָא מָטֵי] needs to be well explained, what is its content. And we will say that at first the Light begins to come in Keter [כֶּתֶר] and all nine lights are included in it. And then it returned to being an aspect of Lo Mati [לָא מָטֵי] (Does Not Reach), because the Light that reaches Keter [כֶּתֶר] returned and left there, but the other nine lights remained in Keter [כֶּתֶר], because there is strength in Keter [כֶּתֶר] to support them. And then, the moment the Light Lo Mati [לָא מָטֵי] in Keter [כֶּתֶר] (does not reach him), then Keter [כֶּתֶר] draws to Hochmah [חָכְמָה], panim b'panim [פָּנִים בְּפָנִים] as said, the nine lights, and give them in Hochmah [חָכְמָה]. And then Chochmah [חָכְמָה] turned its face after receiving the nine lights and illuminates for Binah [בִּינָה] panim b'panim [פָּנִים בְּפָנִים] only one illumination, but does not yet give it the eight lights. Then, the Light of Keter [כֶּתֶר] returned to being Mati [מָטֵי] in Keter [כֶּתֶר], and then the Light of Chochmah [חָכְמָה] returned to being hidden in Keter [כֶּתֶר] due to its desire to unite with Keter [כֶּתֶר], and then the vessel of Chochmah [חָכְמָה] turned its face towards Keter [כֶּתֶר] and gave it its Light. However, the Light of Binah [בִּינָה] that was in Chochmah [חָכְמָה] does not ascend with it to Keter [כֶּתֶר] because to the desire for the children, of whom she is the mother. And we have already explained that there is no reality of return of face (panim [פָּנִים]) and back (achor [אָחוֹר]) except in the aspect of vessels, but in the lights themselves panim [פָּנִים] and achor [אָחוֹר] do not apply, only expansion and withdrawal. And indeed, after the vessel of Chochmah [חָכְמָה] turned its face towards Keter [כֶּתֶר] and its Light ascended there, behold, it then returned and turned its face downwards against Binah [בִּינָה] and gave her the eight lights. And know that every donation of light is always in the aspect of panim b'panim [פָּנִים בְּפָנִים]. And yet, Binah [בִּינָה] did not turn its face to shine down upon Chesed [חֶסֶד], for there was no power in Chesed [חֶסֶד] and in the Vav Ketzavot (Vak) [וָ"ק] (Six Extremities) to receive such a great light panim b'panim [פָּנִים בְּפָנִים], only Abba [אַבָּא] (Father/Chochmah), for behold, there is here the light of the Vak [וָ"ק] and more the light of Binah [בִּינָה] which is greater than all of them together. But initially, when there were no lights in Binah [בִּינָה], except what she gave to Chochmah [חָכְמָה], then Chochmah [חָכְמָה] turned her face and illuminated for Binah [בִּינָה] an illumination only panim b'panim [פָּנִים בְּפָנִים]. This does not occur in Chesed [חֶסֶד], for there is in Binah [בִּינָה] the strength to receive those lights, since the seven lower lights were null before her Light, and also her Light she can certainly receive; and the Light of Chochmah [חָכְמָה], even if his Light is greater than her Light, even so you already know that Abba [אַבָּא] and Imma [אִמָּא] (Father and Mother) "reside as one and go forth as one," and she can receive the Light of Chochmah [חָכְמָה].This does not occur in Chesed [חֶסֶד], because there is a great difference between it and the Light of Binah [בִּינָה], and it cannot receive it panim b'panim [פָּנִים בְּפָנִים].

	And we will return to the subject: for when it became Lo Mati [לָא מָטֵי] again in Keter [כֶּתֶר], behold, then it is Mati [מָטֵי] in Chochmah [חָכְמָה], and the Light of Chochmah [חָכְמָה] descends upon it. And then the seven children who are in Binah [בִּינָה] are already grown and no longer need their mother, and then Binah [בִּינָה] ascends to Chochmah [חָכְמָה] because of its desire to adhere to it, and this is called Lo Mati [לָא מָטֵי] in the Light of Binah [בִּינָה]. Then the vessel of Binah [בִּינָה] turned its face downwards, and the seven lights that are in it descend and are all given to Chesed [חֶסֶד], panim b'panim [פָּנִים בְּפָנִים]. And then Mati [מָטֵי] becomes again the Light in Keter [כֶּתֶר], and then the light of Chochmah [חָכְמָה] and Binah [בִּינָה], both ascend there due to the desire they have. And then it is found that there is a great distance between the Sons and the Light of the Gar [גָ"ר] (First Three), for there are two distances between them, Binah [בִּינָה] and Chochmah [חָכְמָה], in which there is no Light; therefore the Light of Chesed [חֶסֶד] then ascends to Binah [בִּינָה] and is called Lo Mati [לָא מָטֵי] in Chesed [חֶסֶד]. And then the vessel of Chesed [חֶסֶד] turns its face and gives the six lights down in Gevurah [גְּבוּרָה]. Mati [לָא מָטֵי] in Keter [כֶּתֶר], and then it is Mati [מָטֵי] in Chochmah [חָכְמָה]. [חָכְמָה] as in the beginning, but because of the Light of Chesed [חֶסֶד] that is in her place, then she descends to be there with him, and that is "For He desires Chesed [חֶסֶד]" (Micah 7:18); [הוּא] (He), and when Binah [בִּינָה] descended to her place, then Chesed [חֶסֶד] does not need her and descends to her place, and is called Mati [מָטֵי] in Chesed [חֶסֶד]. [גְּבוּרָה] in Chesed [חֶסֶד] and this is called Lo Mati [לָא מָטֵי] in Gevurah [גְּבוּרָה]. And then the vessel of Gevurah [גְּבוּרָה] turns its face down and gives the five lights down in Tiferet [תִּפְאֶרֶת], and this is called Mati [מָטֵי] in Tiferet [תִּפְאֶרֶת]. Then it returns to Mati [מָטֵי] in Keter [כֶּתֶר], and then Lo Havi Mati [לָא [הָוֵי מָטֵי] (is not reached) in Chochmah [חָכְמָה] and Binah [בִּינָה], as both ascend together to Keter [כֶּתֶר]. [הָוֵי מָטֵי] in Chesed [חֶסֶד], as it ascends to the place of Binah [בִּינָה] as in the beginning due to the two distances between them, as mentioned. [גְּבוּרָה]. And then Lo Havi Mati [לָא הָוֵי מָטֵי] in Tiferet [תִּפְאֶרֶת], for the Light of Tiferet [תִּפְאֶרֶת] ascends in Gevurah [גְּבוּרָה] due to desire, and then the vessel of Tiferet [תִּפְאֶרֶת] turns its face and gives the four lights in Netzach [נֶצַח], and this is called Mati [מָטֵי] in Netzach [נֶצַח]. Mati [לָא מָטֵי] in Keter [כֶּתֶר], and then it is Mati [מָטֵי] in Hochmah [חָכְמָה]; also in Binah [בִּינָה] is Mati [מָטֵי] because of Chesed [חֶסֶד] which is there, as mentioned,for "He desires Chesed [חֶסֶד]". And then also is Mati [מָטֵי] in Chesed [חֶסֶד], for then Chesed [חֶסֶד] descends in his place. And then it is Lo Mati [לָא מָטֵי] in Gevurah [גְּבוּרָה], for Gevurah [גְּבוּרָה] went up with Chesed [חֶסֶד]. And then it is Mati [מָטֵי] in Tiferet [תִּפְאֶרֶת], and the Light descends in Tiferet [תִּפְאֶרֶת]. And then it is Lo Mati [לָא מָטֵי] in Netzach [נֶצַח], for the Light of Netzach [נֶצַח] rises with Tiferet [תִּפְאֶרֶת]. And then it is Mati [מָטֵי] in Hod [הוֹד], for then the vessel of Netzach [נֶצַח] turns its face and gives the three lights to Hod [הוֹד], and then Hod [הוֹד] turns its face to Yesod [יְסוֹד] and shines upon it. And so it is with all the Vak [וָ"ק], for when the lights are given to them, they turn their faces and shine downwards; for specifically Binah [בִּינָה] is the one who did not turn his face towards Chesed [חֶסֶד], because there is no strength in Chesed [חֶסֶד] to receive the Light of Binah [בִּינָה]. But the Vak [וָ"ק] themselves have the capacity to receive each other's light, for all the Vak [וָ"ק] are equal. [מָטֵי] in Chochmah [חָכְמָה] and Binah [בִּינָה], for both ascend there. And it is Mati [מָטֵי] in Gevurah. [גְּבוּרָה]. And then it is Lo Mati [לָא מָטֵי] in Tiferet [תִּפְאֶרֶת]. And then it is Mati [מָטֵי] in Netzach [נֶצַח] and Lo Mati [לָא מָטֵי] in Hod [הוֹד], and then Hod [הוֹד] turned its face and gives the two lights to Yesod [יְסוֹד]. And then it is Mati [מָטֵי] in Yesod [יְסוֹד], and then Yesod [יְסוֹד] turned its face and illuminates Malchut [מַלְכוּת], as mentioned in all Vak [וָ"ק]. Then he again became Lo Mati [לָא מָטֵי] in Keter [כֶּתֶר], and then he is Mati [מָטֵי] in Chochmah [חָכְמָה] and Binah [בִּינָה] and Chesed [חֶסֶד]. And then it is Lo Mati [לָא מָטֵי] in Gevurah [גְּבוּרָה] and Mati [מָטֵי] in Tiferet [תִּפְאֶרֶת] and Lo Mati [לָא מָטֵי] in Netzach [נֶצַח] and Mati [מָטֵי] in Hod [הוֹד] and Lo Mati [לָא מָטֵי] in Yesod [יְסוֹד], for he went up in Hod [הוֹד]. And then it turns its face and gives Light to Malchut [מַלְכוּת] below in its place, and then it is Mati [מָטֵי] in Malchut [מַלְכוּת].because there is no strength in Chesed [חֶסֶד] to receive the Light of Binah [בִּינָה]. But the Vak [וָ"ק] themselves have the capacity to receive each other's light, for all the Vak [וָ"ק] are equal. Then he returned to being Mati [מָטֵי] in Keter [כֶּתֶר], and then Lo Mati [לָא מָטֵי] in Chochmah [חָכְמָה] and Binah [בִּינָה], for both ascend there. Also in Chesed [חֶסֶד] Lo Mati [לָא מָטֵי], for he went up to Binah [בִּינָה]. And it is Mati [מָטֵי] in Gevurah [גְּבוּרָה]. And then it is Lo Mati [לָא מָטֵי] in Tiferet [תִּפְאֶרֶת]. And then it is Mati [מָטֵי] in Netzach [נֶצַח] and Lo Mati [לָא מָטֵי] in Hod [הוֹד], and then Hod [הוֹד] turned its face and gives the two lights to Yesod [יְסוֹד]. And then it is Mati [מָטֵי] in Yesod [יְסוֹד], and then Yesod [יְסוֹד] turned his face and illuminates to Malchut [מַלְכוּת], as mentioned in all Vak [וָ"ק]. Then he returned to be Lo Mati [לָא מָטֵי] in Keter [כֶּתֶר], and then it is Mati [מָטֵי] in Chochmah [חָכְמָה] and Binah [בִּינָה] and Chesed [חֶסֶד] in Gevurah. in Hod [הוֹד] and Lo Mati [לָא מָטֵי] in Yesod [יְסוֹד], for he went up in Hod [הוֹד]. And then it turns its face and gives Light to Malchut [מַלְכוּת] below in its place, and then it is Mati [מָטֵי] in Malchut [מַלְכוּת].because there is no strength in Chesed [חֶסֶד] to receive the Light of Binah [בִּינָה]. But the Vak [וָ"ק] themselves have the capacity to receive each other's light, for all the Vak [וָ"ק] are equal. Then he returned to being Mati [מָטֵי] in Keter [כֶּתֶר], and then Lo Mati [לָא מָטֵי] in Chochmah [חָכְמָה] and Binah [בִּינָה], for both ascend there. Also in Chesed [חֶסֶד] Lo Mati [לָא מָטֵי], for he went up to Binah [בִּינָה]. And it is Mati [מָטֵי] in Gevurah [גְּבוּרָה]. And then it is Lo Mati [לָא מָטֵי] in Tiferet [תִּפְאֶרֶת]. And then it is Mati [מָטֵי] in Netzach [נֶצַח] and Lo Mati [לָא מָטֵי] in Hod [הוֹד], and then Hod [הוֹד] turned its face and gives the two lights to Yesod [יְסוֹד]. And then it is Mati [מָטֵי] in Yesod [יְסוֹד], and then Yesod [יְסוֹד] turned his face and illuminates to Malchut [מַלְכוּת], as mentioned in all Vak [וָ"ק]. Then he returned to be Lo Mati [לָא מָטֵי] in Keter [כֶּתֶר], and then it is Mati [מָטֵי] in Chochmah [חָכְמָה] and Binah [בִּינָה] and Chesed [חֶסֶד] in Gevurah. in Hod [הוֹד] and Lo Mati [לָא מָטֵי] in Yesod [יְסוֹד], for he went up in Hod [הוֹד]. And then it turns its face and gives Light to Malchut [מַלְכוּת] below in its place, and then it is Mati [מָטֵי] in Malchut [מַלְכוּת].
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