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    Foreword


    There are still many countries in Africa that are being governed by the same political elite – or people linked to them – since their independence in the early 1960s. In many of these countries there have even been bloody removals of governments, through coups d’état – something the continent has come to be known for around the world – and it is often just a matter of time before those who took over made the same mistakes as their predecessors.


    In most cases, the fundamental interests and human rights of the citizens in the countries concerned get pushed even further to the back burner, while those holding power strike lucrative business deals with foreign powers, using their country’s resources to further their business interests, and all for self-enrichment. The expression ‘it is our time to eat’ has seen many permutations across the continent, and South Africa has not been spared from the toxic practices that come with it.


    As if on a hurried drive to craft their own policy legacies, fearing that their own stay in power might be short-lived, new leaders have tended to undo everything that had been started by their predecessors – good and bad – to give a semblance of starting a new page, while simply ensuring that the material benefits that went elsewhere before they took over now come to them. Undoing the good work started by their predecessors ensures there is no continuity, even where potentially good policies might have begun to bear fruit. Why has this so often been the case?


    Ironically, Africa does not have a shortage of past heroes and heroines to celebrate. From Patrice Lumumba, Kwame Nkrumah, Nelson Mandela, Kofi Anan, Julius Nyerere, Wole Soyinka, Desmond Tutu, Wangari Maathai, Ellen Johnson Sirleaf, Aliko Dangote, and many others – and the ones whose personal stories and contribution Phumlani Majozi beautifully outlines in this book. Each one of them has, and for those still alive, continues to leave leadership lessons in society, politics and business that should be emulated elsewhere. Yet this hardly seems to be the case. Why?


    In this book, Phumlani asks and attempts to tackle questions many South Africans of his generation would be asking – aloud, and in some cases, silently – not knowing where to start, or reluctant to go against the socially imbedded lessons from their parents. Those parents would either be stuck with the painful memories of their own socialisation during the harsh years of apartheid, or still too blinded by anger by what has been done to black South Africans.


    The fact that material conditions have not changed for many black South Africans and that in some cases they have worsened over the past almost 30 years of ANC governance, is not helping. These sad conditions contrast painfully with the lives of the political elite linked to the ANC, who have also joined the ranks of the country’s business elite through predatory Black Economic Empowerment laws from which they continue to benefit handsomely, thanks to their proximity to political power.


    Many of Phumlani’s contemporaries were either too young when apartheid ended and a new, democratic era, was born, following the multiparty negotiations of the early 1990s. Their parents had been born and grew up under the harsh racial segregation laws of apartheid and similar practices that had already been in place before apartheid became a formal system of government in 1948, when the erstwhile National Party (NP) came into power.


    It therefore takes the courage of young South Africans like Phumlani to stand apart and ask the difficult, and often uncomfortable questions, including pointing out the sometimes bizarre foundations of the myriad beliefs that underpin the world-views of many people in the black community. Phumlani does not point out these things to ridicule the people who hold the views he questions; he does so because he believes there must be another way – as he has understood that tackling a problem repeatedly, with the same tools and approaches, while expecting different outcomes, is not wise.


    He traces the conditions of black South Africans from the period leading to the formation of the South Africa Native National Congress (SANNC) in 1912. Its formation came soon after the bloody crushing of the Bambatha Rebellion, led by Chief Bambatha kaMancinza in the 19th century, itself a culmination of countless wars of resistance by black fighters attempting to push back against foreign incursions, and were defeated by better armed European settlers. The SANNC has since been renamed the African National Congress (ANC), a former South African liberation movement that remains in power since it first won elections in 1994.


    From Pixley ka Isaka Seme, who is credited with coming up with the idea of mobilising black South Africans into a national congress that would fight for the fundamental rights of citizens, to past and contemporary black leaders of all backgrounds of society, business, and politics, Phumlani wonders why it is that little, if anything, has been learned to make South Africa a winning nation. He also questions the rationale for the seeming emotional adherence by many in the black political elite – who also happen to influence South Africa’s economic and foreign policy positions – to archaic, soviet era economic policies that have failed dismally elsewhere, including in Africa where leaders like Julius Nyerere’s Ujamaa socialist ideology ended in disaster.


    To the thin-skinned, Phumlani might come across as disrespectful of – even arrogant towards – established thinking by contemporary South African politicians and economic policymakers, but it would be short-sighted to characterise him as such. What he is, however, is someone who has decided to take off the gloves of sycophancy and to ask direct questions while he makes daring recommendations. He questions many of the failed policy fundamentals that many continue to take for granted, regarding them as unmovable dogma.


    In the end, Phumlani takes lessons from the courage of past leaders – whom he refers to as ‘heroes’ – and from successful economic policy practices in other parts of the world. He is an unapologetic supporter of the capitalist system and believes that countries, including South Africa, need smaller governments, limited government intervention in the economy, and greater freedoms and enablement for individuals to realise their own potential.


    Who can fault that?


    SOLLY MOENG


    La Gruyère, Switzerland 2023

  


  
    
      

    


    Introduction


    The first time I had an idea of a book of this kind was on my flight back to South Africa from Nairobi, Kenya, in October 2017. I had been invited to spend two days at ‘Young Leaders Colloquium’ where young pro-market leaders across Africa met to discuss the importance of individual freedom. The Colloquium was an illuminating experience.


    Forty thousand feet in the air, flying back to South Africa, I picked up the South African Airways in-flight magazine Sawubona. One of the sections in the magazine was about the life of South Africa’s great anti-apartheid fighter and former president of the ANC, Oliver Reginald Tambo. The short article was a remembrance and celebration of Tambo’s life. As I read through the article, I was moved; touched by his inspiring life in a country whose government oppressed the black population. I thought about what he went through as a youngster, and what I went through as a youngster, growing up in a democratic South Africa. There were huge differences. Then I thought to myself, if a man like Tambo could become one of the most educated, influential South Africans in the face of a segregationist government, then what are we young people complaining about?


    The youth after 1994 are the most privileged youth in South Africa’s history. Not only because we are now a democratic country, but also because of the rapid human development brought by globalisation. The invention of the internet has had a huge positive impact on our country and the world. We are a privileged South African youth generation.


    After learning about Tambo’s life, I wanted to understand more about other great South Africans who became achievers, with the odds against them, before 1994. I have spent the past ten years preaching the importance of personal responsibility. We must be responsible as citizens, regardless of the government system we live under. We can only become prosperous if we pursue education as fiercely as Tambo and many other leaders did in the pre-1994 era. We live in a time where young people are encouraged by some to be discontent and resent those who are successful. The governing party, the African National Congress (ANC), has been effective in spreading such a narrative, along with the Economic Freedom Fighters (EFF). These two political parties perpetuate the ideology of self-pity and, as citizens, we must reject their ideology, as it will destroy our society. Key to our development is productivity. The ideology of self-pity will stunt our productivity and we all have a role to play in the economic productivity of the country.


    In the democratic South Africa, personal responsibility is not only limited to our growth. It also has to do with the responsibility of the governance of our country. We have been negligent in ensuring strong, accountable, non-corrupt governance over the past 30 years of our democracy. That the corrupt and incompetent ANC is still in power proves that.


    We have to admit to ourselves that we have made blunders – and consider what has gone wrong in the country over the past three decades of our democracy. Can we rebuild and correct our mistakes? Yes, we can!


    There have been many debates concerning how South Africa should have conducted itself after 1994. Policies and practices that should have been adopted. Such debates are ideal in a democracy. When you travel around the world, you hear people express their views about South Africa – what it should have been post-1994 – such as what I would have done differently to strengthen the unity of the nation if I were in Mandela’s shoes. I doubt I would have done anything differently from Mandela if the goal was to create a united, multiracial, democratic state.


    I am amongst the fortunate South Africans born in the twilight of apartheid. I have no experience of the oppressive governance system of the National Party (NP). Though millions of South Africans do. They were not as fortunate as me and my contemporaries. I treasure that blessing and will forever be thankful to those who sacrificed in the fight for a democratic South Africa.


    Throughout my life I have learnt and recognised that this democratic South Africa that Nelson Mandela, Oliver Tambo, Chris Hani, Helen Zille, Joe Slovo, Miriam Makeba, Walter Sisulu, Desmond Tutu, and many anti-apartheid activists fought for is a very beautiful country with enormous potential. But what has happened to the country in recent years is that it has been mismanaged; its reputation tarnished by immoral, desperate and greedy politicians, whose mission is to advance personal and political interests.


    My parents were born in 1968 and 1970 respectively, meaning they only experienced apartheid during their teenage years. Like all black South Africans at the time, my parents’ freedom was constrained – especially in the metropolitan areas where racial segregation was openly enforced by the NP. They were never treated as equal to non-blacks. During the time of racist minority rule, opportunities still existed for the black majority, but were limited by statist policies of the NP. The apartheid system ensured that such an environment of restricted opportunities persisted; the economic and political systems were designed to deny any competition that could have been posed by blacks to non-blacks.


    The apartheid oppressive system meant that blacks had to work much harder than their white counterparts to succeed in their fields – business, science, education, and others. Out of the repressive NP’s governance system, there emerged some black people who became successful and rich. These people contributed immensely to the economic growth and well-being of black people. The stories of these people are not told as widely as they should be. Today’s generation, and future generations, can all learn from the courage of these individuals who pursued their dreams and became successful in the face of an oppressive system.


    Something that has troubled me for years is that our story as black people has been largely told from a left-wing perspective. And the left-wing perspective mainly portrays blacks as victims of the 20th century apartheid political system. It does not highlight the successes and strides that were made by blacks at the time. The history of black people did not begin with the apartheid system that was instituted in 1948. What about the time before apartheid? What were black people doing and what can we learn from those who succeeded before apartheid? What was the socio-economic state of the country they had to strive in? What were their participation rates in education, business, science, and other sectors? These questions are never asked by the intelligentsia, media, and politicians. Why are they not asked? Could it be that it is not politically profitable to ask these questions and answer them? Why are black people’s pre-1994 achievements never highlighted and championed in public discourse?


    I am interested in understanding the socio-economic dynamics of South Africa’s black people over the past 100 years. Consistently seeing blacks as victims of oppression is common around the world. For example, whenever slavery is spoken about, it’s in the context of black people’s enslavement by Westerners. As a result, whenever people think of slavery, they think of black enslavement by whites or Westerners.


    This is a distortion of history that damages our society. It is a misleading narrative. The fundamental question is: why does this narrative exist? I have come to the conclusion that the reason is because it is a politically profitable narrative; to garner votes and influence, politicians and the media choose to use distorted history that portrays blacks as victims of white oppression, because it’s politically correct to do so.


    The fact that slavery existed way before white people enslaved blacks is not widely spoken about in the media and politics. American economist Thomas Sowell, who has been a senior fellow at Stanford University’s Hoover Institution since 1980, has done brilliant research on the history of slavery over the past decades. Slavery occurred all over the world in all racial groups. It is not unique to blacks. Hence, it angers me to see the history of blacks recounted as though they are the only racial group that has suffered this ruthless enslavement.


    I want to explain South African history from a perspective that recognises and praises those who came before us; that in the face of oppression, they persevered. In a television interview back in 1980, Sowell said that discrimination does not stop a cultural or racial group that is discriminated against from becoming affluent. His argument was that even if the group is discriminated against, so long as it has strong human capital and entrepreneurial skills, its people can trade amongst themselves and become prosperous. In a way, this book supports Sowell’s research, because it argues that it is possible to achieve great things even in the pre-1994 South Africa where discrimination was even more rife.


    However, it is particularly important to stress that there are enormous problems that exist in our society today – problems that slow down our socio-economic progress. The levels of crime remain shocking; almost half of the country’s workforce is unemployed; the immigration system is a disaster, and we have dismal economic growth.

  


  
    
      Chapter 1

    


    Lessons from the first black political thinkers


    ‘Civilization is not inherited; it has to be learned and earned by each generation anew; if the transmission should be interrupted for one century, civilization would die, and we should be savages again.’


    – Will and Ariel Durant


    To this day the ANC remains the dominant political party in South Africa. It has won all the national elections since the dawn of the country’s democracy. The party still single-handedly shapes the fate of the economy and financial markets. Opposition parties remain small and very weak.


    Through the ANC’s 30-year reign, public policies have come in different shapes under various presidents, namely Nelson Mandela, Thabo Mbeki, Kgalema Motlanthe, Jacob Zuma and, at the time of writing, Cyril Ramaphosa. How South Africans have fared under these leaders over the years will be discussed later.


    The fundamental questions I want to answer are:


    •What shaped the economic and political origins of the ANC?


    •Who were the key figures in the founding of the ANC and what was their achievement in life?


    •What motivated these figures to mobilise and build one of today’s oldest African political liberation movements?


    •What were the socio-economic issues that mattered to them at the time?


    How the ANC evolved over the 110 years of its existence makes for very interesting analysis.


    Today, some people maintain that the party has struggled to govern South Africa during the post-apartheid era; that the party was good at liberating the majority, but not at governing a democratic South Africa. That view is debatable and should be left to historians. To begin discussing the origins of the ANC, it is crucial to profile the personalities that were central to the founding of the ANC. What I will echo here is that the founders of the ANC were remarkable men who achieved a great deal on a personal level and their success stories should not be politicised. The stories can inspire anybody from any culture or religion, no matter the skin colour. How the ANC was founded is one of the most fascinating accounts of South Africa’s history and it makes sense to start with the consequential events of the years before the founding of the ANC as that laid the foundations for the origination of Africa’s oldest liberation movement.


    Historians have written that South Africa’s wars of resistance ended with the brutal defeat and crushing of the Bambatha Rebellion in the 19th century. Led by Chief Bambatha kaMancinza Zondi, the armed rebellion was against the imposition of a poll tax by the Natal colonial government in 1906. By the end of 1907 when the war ended, between 3 000 and 4 000 black people had perished. Only about 30 whites had died. After this humiliating, consequential defeat, black Africans had to come up with new ways to fight for their land and their freedom in the 20th century.


    Four years after the Bambatha Rebellion, in 1911, Pixley ka Isaka Seme, a lawyer educated overseas, urged black Africans to renounce their differences of the past era and mobilise one national movement to counter the then colonialist oppression. Pixley’s efforts in mobilising black people would culminate in the gathering of black leaders and prominent black people in Bloemfontein, where the black political movement, the South African Native National Congress (SANNC), today called the African National Congress (ANC), was founded.


    The ANC may be South Africa’s oldest liberation movement, but the mobilisation of black people and the rise of black intellectual voices begin with the founders of the ANC; which began in the 1860s, as detailed in The Founders: The origins of the African National Congress and the struggle for democracy by Professor André Odendaal. In his brilliant book, Odendaal profiles Tiyo Soga from the Eastern Cape, who was the most famous black public intellectual in the 1860s. ‘After being sent to Scotland for two stints of study between 1847 and 1857, he graduated from Glasglow University and returned home as an ordained Presbyterian minister, with a Scottish wife on his arm. As the couple disembarked at Port Elizabeth they were stared at. But Soga now had a status which could not be ignored: he was a man of the cloth. Soga developed a high profile in public life’, wrote Odendaal. Toga was amongst the original writers of the first Xhosa newspaper Indaba, first published in 1652. The following decades would mark the rise of robust African intellectualism, and consequently the black educated, who vigorously opposed colonial rule. The founders of the ANC were the products of that rise of intellectualism opposed to colonial governance.


    At its founding, the mission of the ANC was to bring all black Africans together to fight for their freedom – that had been taken away by the colonialist government.


    Before the founding of the ANC, black Africans had lost wars to the Afrikaners and the British. Since the settlement of Europeans in 1652, there had been occasional conflicts between whites and black Africans over cattle and land. Black people had suffered huge losses since 1652, although they had independence 200 years later, with no control by white people. But that independence would come to an end in the second half of the 19th century when more armies were brought in with sophisticated weaponry which overwhelmed and defeated the black kingdoms.


    By 1900, the British had crushed the African kingdoms – from Xhosas to Pedis and Zulus. The people fell under the control of colonialists; their leaders were captured, imprisoned or murdered. In 1910, the Union of South Africa with segregationist government of the British and Afrikaner rulers only recognised the rights of white people. This exclusion of blacks on national governance enraged black people; black people had lost power, and the country was governed by a minority, hence the ANC organisation became a vehicle to counter white oppression.


    Black people were not free and to see their land being forcefully seized by the British was a painful experience.


    There had been many forces that shaped South Africa in the decades prior to 1910 – mineral resources, gold and diamonds had been discovered in the country and these resources transformed the labour market dynamics. The mine bosses wanted labour that could sustain the mines, and black people saw the mines as places of work where they could earn better wages.


    The first major, consequential Act that was passed by the Union of South Africa was the Land Act of 1913. This Act dispossessed black people of land and blocked them from buying, selling and renting in certain areas.


    The Union of South Africa was a symbol of black people’s defeat. Its oppressive governance reinforced the belief amongst blacks that there had to be mobilisation against oppressive governance. The men who led the mobilisation of black people with the founding of the ANC were Pixley ka Isaka Seme, John Langalibalele Dube, Sol Plaatje and Josiah Tshangana Gumede. These are the men accredited for the founding of the ANC and they transformed South Africa forever.


    I sometimes ask myself what South Africa would have been like by the end of the 20th century if the ANC had not been formed. It certainly does make one reflect on South Africa’s history and appreciate the courage of these men. The first modern black political formation and struggle began with them. The likes of Tambo and Mandela, whose legacies are celebrated annually in South Africa, emerged decades later in the fight against segregationist rule.


    Pixley, the brain behind the founding of the ANC 


    Pixley ka Isaka Seme was central to the establishment of the ANC. After the exclusion of blacks in the formation of the Union of South Africa, there were many black organisations across South Africa that were established to revolt against white rule. The exclusion had galvanised different political organisations across the regions of the country to form a unified political movement that would challenge the exclusion of blacks, such as the Transvaal Vigilance Association in the Transvaal, the African People’s Organisation in the Cape region, the Orange River Colony Vigilance Association, that were all established between the end of the Anglo-Boer War (1902) and the formation of the Union of South Africa (1910). In 1909 black delegates from South Africa’s provinces met in Bloemfontein to discuss the strategies on how to fight against the formation of the Union of South Africa and the constitution of the Union. This meeting was called the South African Native Convention (SANC). These leaders understood that diplomacy was the only way they could attempt to bring change in the country.


    A delegation made up of nine men was sent to England to voice their objection to the Union. However, this trip was not successful. The group was not dismantled and continued to voice the concerns of black people. Two years later, it was recognised there was a need to establish a permanent movement that would represent all blacks across South Africa. Pixley and Solomon Plaatje were the brains behind the formation of the national black political movement, the ANC, in 1912.


    What inspires me about the founding of the ANC is that these were educated, accomplished and visionary men. Seme’s life story is inspiring and moving: As a teenager, Seme pursued his primary school education in one of the missionary schools in Natal and during this time a Reverend by the name of SC Pixley became interested in Seme and arranged for him to study at Mount Hermon School in the United States of America (USA).


    Reverend Pixley must have recognised the potential in the young Seme. And Seme appreciated the exposure to another country and culture.


    This part of Seme’s upbringing resonates with my own upbringing in a democratic South Africa. I am where I am today because there were people who noticed that I had potential when I was a teenager, who invested in my growth. One of the remarkable things about human beings, we invest in each other’s growth when we recognise potential. When you are driven, determined to succeed, someone will often appear to contribute to your development. In my experience you do not have to be well off to succeed in life – work hard and be good at what you do, and somebody will want to invest in you.


    Seme’s success in life was not through a government programme, it was his determination that attracted investment from private people such as Reverend Pixley.


    Seme pursued his BA studies at Columbia University, in America in 1906 and while at Columbia his famous speech, ‘The Regeneration of Africa’, won him the George William Curtis medal, the university’s oratorical honour. From Columbia he went to Oxford University where he enrolled and completed a law degree. This is his speech, ‘The Regeneration of Africa’:


    I have chosen to speak to you on this occasion upon ‘The Regeneration of Africa’. I am an African, and I set my pride in my race over against a hostile public opinion. Men have tried to compare races on the basis of some equality. In all the works of nature, equality, if by it we mean identity, is an impossible dream! Search the universe! You will find no two units alike. The scientists tell us there are no two cells, no two atoms, identical. Nature has bestowed upon each a peculiar individuality, an exclusive patent from the great giants of the forest to the tenderest blade. Catch in your hand, if you please, the gentle flakes of snow. Each is a perfect gem, a new creation; it shines in its own glory – a work of art different from all of its aerial companions. Man, the crowning achievement of nature, defies analysis. He is a mystery through all ages and for all time. The races of mankind are composed of free and unique individuals. An attempt to compare them on the basis of equality can never be finally satisfactory. Each is self. My thesis stands on this truth; time has proved it. In all races, genius is like a spark, which, concealed in the bosom of a flint, bursts forth at the summoning stroke. It may arise anywhere and in any race.


    I would ask you not to compare Africa to Europe or to any other continent. I make this request not from any fear that such comparison might bring humiliation upon Africa. The reason I have stated, a common standard is impossible! Come with me to the ancient capital of Egypt, Thebes, the city of one hundred gates. The grandeur of its venerable ruins and the gigantic proportions of its architecture reduce to insignificance the boasted monuments of other nations. The pyramids of Egypt are structures to which the world presents nothing comparable. The mighty monuments seem to look with disdain on every other work of human art and to vie with nature herself. All the glory of Egypt belongs to Africa and her people. These monuments are the indestructible memorials of their great and original genius. It is not through Egypt alone that Africa claims such unrivalled historic achievements. I could have spoken of the pyramids of Ethiopia, which, though inferior in size to those of Egypt, far surpass them in architectural beauty; their sepulchres which evince the highest purity of taste, and of many prehistoric ruins in other parts of Africa. In such ruins Africa is like the golden sun, that, having sunk beneath the western horizon, still plays upon the world which he sustained and enlightened in his career.


    Justly the world now demands –


    ‘Whither is fled the visionary gleam,


    Where is it now, the glory and the dream?’


    Oh, for that historian who, with the open pen of truth, will bring to Africa’s claim the strength of written proof. He will tell of a race whose onward tide was often swelled with tears, but in whose heart bondage has not quenched the fire of former years. He will write that in these later days when Earth’s noble ones are named, she has a roll of honour too, of whom she is not ashamed. The giant is awakening! From the four corners of the earth Africa’s sons, who have been proved through fire and sword, are marching to the future’s golden door bearing the records of deeds of valor done.


    Mr Calhoun, I believe, was the most philosophical of all the slaveholders. He said once that if he could find a Black man who could understand the Greek syntax, he would then consider their race human, and his attitude toward enslaving them would therefore change. What might have been the sensation kindled by the Greek syntax in the mind of the famous Southerner, I have so far been unable to discover; but oh, I envy the moment that was lost! And woe to the tongues that refused to tell the truth! If any such were among the now living, I could show him among Black men of pure African blood those who could repeat the Koran from memory, skilled in Latin, Greek and Hebrew, Arabic and Chaldaic – men great in wisdom and profound knowledge – one professor of philosophy in a celebrated German university; one corresponding member of the French Academy of Sciences, who regularly transmitted to that society meteorological observations, and hydrographical journals and papers on botany and geology; another whom many ages call ‘The Wise’, whose authority Mahomet himself frequently appealed to in the Koran in support of his own opinion-men of wealth and active benevolence, those whose distinguished talents and reputation have made them famous in the cabinet and in the field, officers of artillery in the great armies of Europe, generals and lieutenant generals in the armies of Peter the Great in Russia and Napoleon in France, presidents of free republics, kings of independent nations which have burst their way to liberty by their own vigor. There are many other Africans who have shown marks of genius and high character sufficient to redeem their race from the charges which I am now considering.


    Ladies and gentlemen, the day of great exploring expeditions in Africa is over! Man knows his home now in a sense never known before. Many great and holy men have evinced a passion for the day you are now witnessing their prophetic vision shot through many unborn centuries to this very hour. ‘Men shall run to and fro,’ said Daniel, ‘and knowledge shall increase upon the earth.’ Oh, how true! See the triumph of human genius to-day! Science has searched out the deep things of nature, surprised the secrets of the most distant stars, disentombed the memorials of everlasting hills, taught the lightning to speak, the vapors to toil and the winds to worship-spanned the sweeping rivers, tunneled the longest mountain range-made the world a vast whispering gallery, and has brought foreign nations into one civilized family. This all-powerful contact says even to the most backward race, you cannot remain where you are, you cannot fall back, you must advance! A great century has come upon us. No race possessing the inherent capacity to survive can resist and remain unaffected by this influence of contact and intercourse, the backward with the advanced. This influence constitutes the very essence of efficient progress and of civilization.


    From these heights of the twentieth century I again ask you to cast your eyes south of the Desert of Sahara. If you could go with me to the oppressed Congos and ask, What does it mean, that now, for liberty, they fight like men and die like martyrs; if you would go with me to Bechuanaland, face their council of headmen and ask what motives caused them recently to decree so emphatically that alcoholic drinks shall not enter their country – visit their king, Khama, ask for what cause he leaves the gold and ivory palace of his ancestors, its mountain strongholds and all its august ceremony, to wander daily from village to village through all his kingdom, without a guard or any decoration of his rank – a preacher of industry and education, and an apostle of the new order of things; if you would ask Menelik what means this that Abyssinia is now looking across the ocean – oh, if you could read the letters that come to us from Zululand – you too would be convinced that the elevation of the African race is evidently a part of the new order of things that belong to this new and powerful period.


    The African already recognizes his anomalous position and desires a change. The brighter day is rising upon Africa. Already I seem to see her chains dissolved, her desert plains red with harvest, her Abyssinia and her Zululand the seats of science and religion, reflecting the glory of the rising sun from the spires of their churches and universities. Her Congo and her Gambia whitened with commerce, her crowded cities sending forth the hum of business, and all her sons employed in advancing the victories of peace – greater and more abiding than the spoils of war.


    Yes, the regeneration of Africa belongs to this new and powerful period! By this term regeneration I wish to be understood to mean the entrance into a new life, embracing the diverse phases of a higher, complex existence. The basic factor which assures their regeneration resides in the awakened race-consciousness. This gives them a clear perception of their elemental needs and of their undeveloped powers. It therefore must lead them to the attainment of that higher and advanced standard of life.


    The African people, although not a strictly homogeneous race, possess a common fundamental sentiment which is everywhere manifest, crystallizing itself into one common controlling idea. Conflicts and strife are rapidly disappearing before the fusing force of this enlightened perception of the true intertribal relation, which relation should subsist among a people with a common destiny. Agencies of a social, economic and religious advance tell of a new spirit which, acting as a leavening ferment, shall raise the anxious and aspiring mass to the level of their ancient glory. The ancestral greatness, the unimpaired genius, and the recuperative power of the race, its irrepressibility, which assures its permanence, constitute the African’s greatest source of inspiration. He has refused to camp forever on the borders of the industrial world; having learned that knowledge is power, he is educating his children. You find them in Edinburgh, in Cambridge, and in the great schools of Germany. These return to their country like arrows, to drive darkness from the land. I hold that his industrial and educational initiative, and his untiring devotion to these activities, must be regarded as positive evidence of this process of his regeneration.


    The regeneration of Africa means that a new and unique civilization is soon to be added to the world. The African is not a proletarian in the world of science and art. He has precious creations of his own, of ivory, of copper and of gold, fine, plated willow-ware and weapons of superior workmanship. Civilization resembles an organic being in its development – it is born, it perishes, and it can propagate itself. More particularly, it resembles a plant, it takes root in the teeming earth, and when the seeds fall in other soils new varieties sprout up. The most essential departure of this new civilization is that it shall be thoroughly spiritual and humanistic – indeed a regeneration moral and eternal!


    O Africa!


    Like some great century plant that shall bloom


    In ages hence, we watch thee; in our dream


    See in thy swamps the Prospero of our stream; 


    Thy doors unlocked, where knowledge in her tomb 


    Hath lain innumerable years in gloom. 


    Then shalt thou, walking with that morning gleam, 


    Shine as thy sister lands with equal beam.


    In ‘The Regeneration of Africa’, Seme expresses his admiration for Africa. He echoes the rebirth of Africa and says that it is a unique continent with unique people. His speech was full of hope. He believed the new century would be a century of change in Africa. The speech is one of the most important writings of the 20th century. The story on ‘The Regeneration of Africa’ is a beautiful story, made special by the fact that a black, foreign, man in America won a medal named after a white American writer. It was a well-deserved medal, received because of his talents. This was black excellence in the early 20th century – when white racism was rife all over the world. His speech was read by many people across South Africa. During his time living in London, Pixley kept up to date with the affairs of South Africa including, most importantly, the dialogues about the Union of South Africa. The Union was the most important political issue at the time. Seme expressed his views about the then segregationist developments in his other writings.


    Some of Seme’s writings detailed the strategy on how black people would have to react to the political system that was being designed to suppress them. The document highlighted his genius on strategic thinking, how to react to the racist and segregationist policies of the colonialist government. He, along with other black activists, realised that waging an armed struggle against the segregationist government would not be an optimal thing to do in the 20th century. They recognised that there was a need to establish a nationwide movement of black people that would counter the emerging segregationist white government.


    The concept, the form and structure of the ANC were Pixley’s ideas. He was central to the organising of the convention of the ANC and its establishment in Bloemfontein. The ability to understand that the new 20th century era required a new, modernised way to fight colonialist governance was key to the successful founding of the ANC. The approach was the right strategic response. An armed struggle would never have succeeded. If it were attempted, it would have been another bloody battle that would have been lost by black people. Leadership requires a vision, and the skill to get people to follow you. Seme had both of these, and they helped him galvanise support from black people. That a nationwide movement was formed at such a critical time deserves praise from us who live in today’s South Africa.


    How South Africa was formed took huge sacrifices from many and whether we young people appreciate that today is another question. South Africa’s youth in the government education system have been taught one point of view on South Africa’s history. They have learned and continue to learn things that advance a political agenda instead of the truth. For example, they are never taught that there were whites who fought against the state oppression of black people in South Africa pre-1994. The whites who fought for a democratic South Africa are usually not held in the highest regard – young people are taught selective history.


    Having said that, I still believe the founders of the ANC are not celebrated at the level they deserve. They are perceived as just the founders of the ANC, when they should be perceived as people who transformed the future of South Africa and should be celebrated by everybody. They were founders of modern black political thinking intellectualism.


    At the time there was only one major political problem that black people had to confront, and that was segregationist rule and marginalisation of black people. It was not education, law and order, or service delivery of any kind.


    The success of men like Seme in educating themselves and being prominent leaders also needs to be told widely. Today’s youth can focus solely on developing their lives, with minor societal challenges, in contrast to the challenges that were faced by the youth of Seme’s generation. Young people today, especially blacks, live in a society where opportunities abound – where state racism against blacks is non-existent. They can vote to reshape the future of their nation and live anywhere in the country. Liberation was won thanks to men of Seme’s kind who laid the foundations.


    Seme came into this world for a purpose, and it’s crystal clear what that purpose was, given the indispensable political role he played in the country. I believe the forces of the universe determine our fate as a people. It could have been you, if it was meant to be. It could have been me. We must appreciate men and women of his calibre and look up to them, given the great things they achieved in the face of serious statist obstacles.


    The great first President of the ANC


    John Langalibalele Dube was the first President of the ANC. Dube had been proposed by Seme. He was voted into leadership and helmed the ANC from 1912 to 1917. With the election of Dube to leadership of the organisation, Seme’s mobilisation of black people to meet in Bloemfontein had successfully culminated in a formally structured black political organisation.


    Dube was as accomplished as Seme was. He had also travelled to the United States for work and self-development. The missionary school, Adams School in Inanda, KwaZulu-Natal, shaped Dube’s upbringing and thinking as a teenager. It is a place where he forged relationships that took him overseas. Like Pixley, Dube travelled to the USA with one of the Reverends, William Cullen Wilcox. Dube wanted to study at Oberlin College in Ohio. That was achieved, but it came with difficulties as Dube didn’t have enough money to sustain his life in the USA. He then opted to earn money through small jobs, till he eventually found a better job with the help of Wilcox.


    Dube’s life in the USA was the ordinary life of an immigrant in America, marked by struggles, but he would later become a success. Dube never received any official degree from Oberlin College, but he was given the opportunity to lecture when he accompanied Wilcox on his lecture tours.


    From 1890 to 1892, Dube lectured in places like Pennsylvania, New York, and in Ohio where he lived. I see lecturing across the USA in the 19th century as a huge achievement for black people. What is interesting is that Dube was not forced to travel with Wilcox to the USA, it was out of curiosity and interest. He took the opportunity that was available to him and made good use of it.


    Throughout his life as a working person, Dube had to battle the conflicts between the Christian values that he had embraced during his teenage years at the missionary school and his traditional Zulu values. This was a challenge he had to deal with personally. The Zulu traditional values were fundamentally different to Christian beliefs, that were based on faith and were Western.


    Throughout history, Christian values have been viewed as one of the methods used by the West to colonise Africans. That is true to a large extent. One of the objectives of Christian missionaries at the time was to introduce Christianity to Africans and transform the African way of life into one aligned with Christianity. A lot of good came from Christian missionaries, including the production of prominent leaders such as Dube and Seme. The intentions of Christian missionaries were not wholly malicious. Their mission was to teach black people Christian values. Christian missionaries played an instrumental role in the development of Africa as they were introducers of advanced medicine, hospitals, schooling. Christianity was a belief that was not familiar to African people, and Western missionaries found an opportunity to spread Christian teachings. The interaction of blacks with these Western missionaries had some positives.


    Let’s be honest, if the missionaries had not reached South Africa’s shores, there is a high chance that Seme and Dube would have died not knowing what the America of the 19th century looked like. Dube benefited immensely by being at a missionary school as a youngster. As economist Milton Friedman once said, luck plays a role in a person’s life.


    Amongst the benefits of living overseas was the exposure to other cultures. Seme and Dube got to learn from other cultures – which helped shape their intellectualism. Living abroad helped them develop the type of skills they would not have been able to in South Africa. There were vast differences between South Africa, America and Britain – the institutions, way of governance, economic development – and the USA was way ahead of South Africa.


    Dube would later use the skills he gained overseas for the betterment of South Africa. When he returned from America, his expertise in editing and publishing, learnt while working at a local printing firm in the USA, were put to effective use. He founded the first indigenous isiZulu newspaper, Ilanga Lase Natal. The Ilanga newspaper exists to this day. The newspaper is now more than 115 years old and it played an enormous role as the source of information on socioeconomic affairs across Natal, now KwaZulu-Natal in the 20th century. It helped inform blacks about the state of the country – affairs that affected them greatly. The issues that were the major focus for the Ilanga newspaper at the time ranged from land matters, government laws, tax, and reports on South African Native Affairs Commission. Dube’s aim was to create a platform where the black population could advocate for unity to confront the segregationist government. Black people did not have a media platform to voice their disapproval of segregationist rule.


    Ilanga moulded black people’s political thinking about the socio-economic state of South Africa at the time. The multiplier effect on Dube’s skills obtained during his stay in America was enormous. His personal ambitions later benefited the people of Natal. The Scottish economist Adam Smith, in whose theories I believe, had a philosophy that the pursuit of personal interest would ultimately benefit society. This was, once again, affirmed by the remarkable life of Dube.


    The recommendation of Dube as first President of the ANC was a wise political move by Seme. Dube had been a creator and had managed to mobilise people through Ilanga. He understood very well how to spread ideas – he had both local and international experience.


    I see education and experiences as the main factors that contributed to the well-crafted, strategic black response to the segregationist government. Back then technology was not as advanced as it is today. There were no cellphones, internet, or social media, so mobilising people for a purpose was arduous. Newspapers were the only platform to spread ideas and information, though much slower than today’s channels. Added to this slow-paced flow of information the oppressive laws from the segregationist government became tougher.


    Dube believed in non-violent objection – not surprising, given his upbringing and background. Diplomacy was one of the virtues of Dube’s presidency in the ANC. There were many critical issues the organisation had to confront.


    Dube was amongst the delegates who travelled to London to protest against the Land Act of 1913. The trip to London caused tensions in the ANC movement and Dube was accused of compromising in London. Dube was dislodged from power in 1917, which paved the way for Sefako Mapogo Makgatho to become the president of the organisation.


    Dube was one of the most powerful political leaders of the 19th and 20th centuries. His life was a life of purpose and determination – something that should inspire every South African of every colour.


    Secretary-General Sol Plaatje


    The secretaries-general of the ANC are in the news more often these days. They run the national operations of the party and they report back to the public after the ANC’s National Executive Committee meetings. Fikile Mbalula is the current secretary-general of the ANC. Mbalula is in a seat that was occupied by Solomon Tshekisho Plaatje, the first secretary-general of the ANC. Sol’s rise to political power, his struggle and sacrifice for a free South Africa, is one of the most important stories in South Africa’s history.


    Plaatje hailed from central South Africa, then known as the Orange Free State. Like most of the ANC leaders at the time, he was an intellectual who had sought to advance the political interests of black people in his native region.


    Like Dube, Plaatje was also highly skilled in journalism. He had founded two newspapers. The first was established in 1901 and was the first Setswana-English weekly newspaper called Koranta ea Becoana (Newspaper of the Tswana). A few years later he founded another one called Tsala la Becoana, later renamed Tsala ea Batho (The Friend of the People). Sol was a storyteller, an avid writer who told the stories of black people across the country. A self-taught man who spoke more than eight languages, including Dutch and German, being multilingual, he could tell the stories of black people to various nations. He could connect with people of different cultures and languages across South Africa and it also meant Plaatje had a deep understanding of the oppressor, since he spoke Afrikaans and English as well. Nelson Mandela spoke Afrikaans as well – it was a smart thing to do, because a united, democratic, peaceful South Africa could only be achieved through dialogue. The dialogue would take place in various South African languages and multilingualism helped increase the reach of the voices of black South Africans who fought the oppressor.


    Plaatje’s role as an intellectual was widely recognised amongst black anti-segregation movements. When the ANC was established in 1912, he was chosen as its secretary-general. He was a staunch opponent of tribalism. He advocated for national unity amongst the black intelligentsia and black ordinary people. His belief was that black Africans must unite and see themselves as one. A belief that was also held by Pixley.


    Plaatje was amongst the delegates who travelled to England in 1914 to appeal to the British government against the Native Land Act of 1913. After the appeal failed, Plaatje stayed behind in Britain until February 1917. During his time in Britain, he lectured and worked as a language assistant at London University. He wrote three books during his time at London University, one of these books, titled Native Life in South Africa, Before and Since the European War and the Boer Rebellion, was his opposition to the Land Act of 1913. He also became a lecturer and language assistant.


    Plaatje’s writings reached many people in the Western world. He told stories to the world about the challenges that were faced by black people in South Africa. Like other first ANC leaders, he also travelled the world and made a huge impact in South Africa through his lessons from overseas.


    In 1920, he travelled to Canada and the United States where he met the National Association for the Advancement of Colored People representatives. He also worked on the publication of the American edition of his book Native Life. Plaatje’s travels shaped his thinking about politics. He returned to South Africa in 1923. As a representative of the ANC, when the parliament was in session in Cape Town, he would travel there to cover the sessions and to lobby for the interests of black people.


    Sol Plaatje was a political genius of his time. His influence made a great impact in the black movement. People may not appreciate his work today, but he will always be amongst the exceptional people in South Africa’s history. Today’s leaders in Africa prefer to enrich themselves instead of empowering their people. Men like Plaatje were not driven by money, or material interests, they wanted a better South Africa for all. To see their people having a voice in their native land was one of the crucial concerns in their struggle against oppression.


    Whether the leaders of today learn from these remarkable founders of the ANC is another question.


    During his life post-apartheid, Mandela once said that he was not a saint, that he made many mistakes like any other human being. He was right in saying that. Nobody is a saint and certainly no politician is a saint. His comments were testament to his humility. Plaatje was not a saint either, and nor were his contemporaries in the ANC. But they were far more credible and trustworthy leaders than many we see in the party today.


    We’ve borrowed from many different civilisations across the globe for thousands of years, such as technological advances, medicine, music, art and so on and inequality in regional economic development was an instrumental factor in creating a situation to borrow from each other. The regions and civilisations that first produced life-changing inventions would spread their inventions to other regions of the world. Colonialism was one way to spread these inventions – not only technology, but also political ideas and methods of governance.


    For example, the global structure based on nation states with borders originates from Western Europe. This is according to Dr Henry Kissinger’s 2014 book, World Order, in which he writes:


    ‘What passes for order in our time was devised in Western Europe nearly four centuries ago, at a peace conference in the German region of Westphalia, conducted without the involvement or even the awareness of most continents or civilisations.’


    Kissinger further writes that the Westphalia peace ‘relied on a system of independent states refraining from interference in each other’s domestic affairs and checking each other’s ambitions through a general equilibrium of power.’ This concept of world order, and independence of states in an international system spread across the globe as the West expanded its geographical reach.


    The Westphalian system of nation states has never been dismantled and no country has formally advocated for the dismantling of this concept of world order. Africa has maintained it post-colonial era and it remains a supported order. It’s a concept from Europe and has served our modern world well. The West has its own culture, the East and all other developing nations around the world have their own cultures as well. Borrowing cultures from one another has contributed greatly to global economic development.


    Economist Thomas Sowell has written that:


    ‘The very fact that people – all people, whether Europeans, Africans, Asians, or others – have repeatedly chosen to abandon some feature of their own culture in order to replace it with something from another culture implies that the replacement served their purposes more effectively: Arabic numerals are not simply different from Roman numerals, they are better than Roman numerals. This is shown by their replacing Roman numerals in many countries whose own cultures derived from Rome, as well as in other countries whose respective numbering systems were likewise superseded by so-called Arabic numerals.’


    This is very true and is something that we South Africans should remember often.


    With what I have said and quoted from the work of Kissinger and Sowell, the point I am arguing is that the founders of the ANC took lessons from Western countries and came back to apply them in South Africa. The application of those lessons benefited South Africans at large. The exposure to Western values shaped the origins of the modern black political movement.


    Sowell has done extensive research on cultures and history – and his conclusions have been that cultures are not the same – some cultures are better than others in the advancement of economic development. In fact, some cultures may impoverish their own people.


    Western political cultures were more advanced during the 19th century than the Union of South Africa. To this day, cultures learn and borrow from each other. I believe this practice of cultures borrowing from one another, or learning from one another, should not be opposed as it can benefit societies.


    Communist Josiah Tshangana Gumede 


    Another inspiring founding figure of the ANC whose life is worth discussing is Josiah Tshangana Gumede. Gumede was from the Eastern Cape, which is a reminder that the ANC was a national movement whose first leadership was made up of people from all over the country.


    When I read about Gumede I discovered that we have something in common, even though he walked on South African soil more than a century ago. We both pursued tertiary studies in Grahamstown, also known as Makhanda.


    Gumede studied at the ‘Kaffir’ Institute, also called Native College. The College was known for offering industrial and religious training to black people. But Gumede wanted to pursue studies in education. After completing his teaching studies, he moved to the Eastern Cape where he began his career, and later moved to a teaching job in Natal. In Natal he became interested in political activism. He would, in 1912, become one of the founders of the ANC and contribute to the drafting of its constitution in 1919. Gumede was also a journalist, who became the editor of Ilanga lase Natal around the time of the First World War, and owner and editor of Abantu-Batho years later.


    Gumede became part of South Africa’s black, educated Christian elite. He had worked as a legal assistant, a teacher, advised chiefs, and was an intelligence officer for the British during the war between the English and the Afrikaners. Through his notable work as a fighter for black people he was invited to meet the Archbishop of Canterbury and British Prime Minister David Lloyd George.


    Gumede’s political career radicalised in 1927, after he attended a communists and socialists conference in Brussels, Belgium. He returned from the conference convinced that communists strongly supported colonised people around the world.


    Post the Brussels conference, Gumede developed a view that the ANC aligning with communists in the fight for black people’s liberation would be of great value. From 1927, he began efforts to strengthen the ties with South Africa’s communists, though he never declared himself a communist.


    He was elected to the ANC’s presidency in 1927, shortly after he came back from the Brussels conference. As president, he advocated for a stronger alliance with communists and embraced a confrontational approach to the opposition of white segregationist government. Due to his radicalism, the government police began to watch him closely. The anti-communist traditional leaders of the ANC became increasingly unhappy with his communist, radical position.


    After meeting Joseph Stalin in Moscow in late 1927, during the tenth-anniversary commemorations of the Russian revolution, Gumede’s admiration for the Soviet Union grew, describing it as ‘the new Jerusalem’. He believed the governance model of the Soviet Union would be fitting for South Africa.


    As evidence has shown over the past decades, Gumede’s judgements on communism were wrong. At one point he called Russia a ‘free nation’ where people enjoyed equality. Gumede’s 1927 experiences abroad marked the birth of the ANC’s alliance with South African communists.


    At the state commission in 1929, Gumede distanced himself from the South African communist movement. South African communists then lost trust in him and felt betrayed, as they had thought he was aligned with them. He became a divisive figure and in 1930 lost the ANC presidency because of his advocacy for an alliance with communists, but continued his political activism.


    Gumede left a long-lasting legacy in the ANC, as the party became increasingly confrontational in its struggle against the white government. He died in 1946.


    Gumede was an ambitious leader. He believed in his values and wanted black people to be free from Western colonialism. His worldview was shaped by lessons from other leaders from other parts of the world.


    That the ANC is still in an alliance with the SACP (South African Communist Party) today, shows that Gumede’s legacy lives on.


    Gumede’s success as a person is testament to the supremacy of individual dedication and hard work. Circumstances tend to motivate people to work harder in life. I must emphasise though, that if Gumede were alive today, he and I would disagree on many things. I would have been opposed to his communist ideals and argued that communism has been a failure, and is a repressive way of governing.


    I find it fascinating that Gumede’s alliance with Communists caused divisions within the ANC, which resulted in him losing the ANC presidency in 1930. Clearly, there were sensible people within the ANC at the time. They understood that communism would hurt black people. They were ahead of their time; over the following decades, communism destabilised many countries around the world. That there are South Africans who still believe communism is the way to effectively organise the economy is disheartening to me.

  

OEBPS/image/9781776443192_FC.jpg
How the rejection of victimhood dogmas will save South Africa

PHUMLANI M. MAJOZI





OEBPS/s2.xhtml

  
    Table of Contents


    
      		
        Title page
      


      		
        Imprint page
      


      		
        Dedication
      


      		
        Contents
      


      		
        Foreword
      


      		
        Introduction
      


      		
        Chapter 1 Lessons from the first black political thinkers
      


      		
        Chapter 2 The socio-economic issues that mattered the most to the founders of the ANC
      


      		
        Chapter 3 Apartheid and the dangers of the state
      


      		
        Chapter 4 Heroes from the apartheid years
      


      		
        Chapter 5 The PW Botha and FW de Klerk years
      


      		
        Chapter 6 The CODESA talks and transition to democracy
      


      		
        Chapter 7 South Africa since democracy began
      


      		
        Chapter 8 The way forward for South Africa
      


      		
        Conclusion
      


      		
        About the Author
      


      		
        Acknowledgements
      


      		
        Bibliography
      


    


  
Landmarks



  
    		Table of Contents


  




OEBPS/image/TMDP-black.jpg
[ TRACEY McDONALD PUBLISHERS





