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PUBLISHER’S NOTE



 


T HE present lectures cover the theme of the Pre-History of the Great Christ Event, forming a continuation of themes treated of in Rudolf Steiner’s previous lecture cycle, The Gospel of St Luke (Basel, 15–26 September, 1909).


The words Theosophy and theosophical used by Rudolf Steiner in the sense of his anthroposophically-orientated spiritual science have been replaced in the following subject-specific passages with the words anthroposophy, anthroposophical, spiritual science/scientific and spiritual knowledge.





INTRODUCTION



 


IN the Middle Ages, theology was seen as the Queen of the Sciences. The Bible was the unquestioned source of the highest knowledge. Missionaries were able to convince sceptical listeners merely by telling them the stories of the miracles in the New Testament. Human beings could perceive God’s word of power, or God’s Spell (as preserved in our word ‘gospel’) in the sermons of the monks. When the Enlightenment began to subject scripture to the same critical scrutiny as every other text, this showed not only that human beings had shaken off the last shackles of priestly authority, but also that the last vestiges of the capacity to apprehend spiritual realities directly had died out. When scholars could only draw on thinking that was oriented to the sense-perceptible world, they could find in the gospels nothing but sense-perceptible realities.


Biblical theology has moved on since the nineteenth century, which was dominated by the search for the elusive ‘Q’ or Quelle, the source from which Matthew, Mark and Luke are supposed to have copied, adding their own thoughts as they wrote their gospels. One approach that grew up in the 1970s, the Bible as Literature, fulfils one of Steiner’s suggestions about how we can approach scripture, namely that we look at the secrets of its composition. Other commentaries explore the Bible stories in their archetypal, mythical reality, which can lead to similarly fruitful discoveries. With all this, the question of truth is left undecided. However enriching the results of these approaches may be, we could apply the same methods to Shakespeare or Tolstoy with equal profit, without having to believe that Hamlet was a historical figure, or that Pierre Bezukhov took a pistol through the streets of Moscow in order to assassinate Napoleon.


Discovering the truth of the gospels for us does not dissolve the tension between dogmatic acceptance and the critical approach. For this, we need to find a different way of knowing, one that could participate in the world from which the evangelists drew their inspiration. Long before Rudolf Steiner started to speak about the results of his spiritual researches, as he does in the lectures in this volume, he wrote extensively about the need to find ways of knowing that would allow the things that we are investigating to reveal their essence. This is the method that Owen Barfield described as the quest for ‘a systematic investigation of phenomena by way of participation’. (Saving the Appearances, A Study in Idolatry, 1988, p. 137). Steiner’s writings and lectures are an invitation to develop such participative knowing.


Bearing this historical challenge in mind, we can better understand a recurring motif of Steiner’s lectures on the gospels and other sacred texts of humanity. This is what he calls the ‘independence’ of the research whose results he brings. He contrasts this with conventional biblical scholarship, which analyses the texts, seeking to understand them in their context and drawing on many other disciplines including history, archaeology and philology, to piece together what the authors of the gospels might have meant. In the lectures in this volume, he describes the source from which he can draw as the Akashic Record; in the language of the gospels, this is the living library to which St John refers at the very end of his gospel, which contains all the deeds of Christ that no written book could encompass.


Whilst Steiner’s capacity to develop his cognitive faculties to the point where he could consult this continually evolving library was exceptional, what he is describing here applies more generally. Understanding is always a two-way process: we bring something towards the text or the person that we wish to understand. The fact that the lectures in this volume are presented to us in English reminds of the fact that some mediation is necessary between the words that Steiner spoke and our receiving them. Even if we are able to read the German original, we need to be aware that we were reading notes taken with varying degrees of competence and care; furthermore, if we had a perfect recording of Steiner’s words, we would still be hearing words and concepts that have developed their meaning over a century, along with references to events and personalities who were well-known to Steiner’s audience, but not to us.


Reading and understanding any text is a creative act. To take this seriously means that we cannot in good conscience say: ‘We know because Rudolf Steiner said…’ (any more than we can say ‘We know because St Matthew said…’). In the sixth lecture, speaking with a certain exasperation, Steiner asks his listeners to overcome any feeling of subservience, which might lead to our treating his research results with the dogmatic acceptance that humanity has worked so hard to overcome. Instead, he addresses us as fellow-researchers. Using what Steiner often calls healthy common sense and taking our own research questions as our starting point, we will be able to meet his insights with our understanding.


The central theme of the lectures collected here is the gospels, particularly the Gospel of St Matthew. They were held for members of the German Section of the Theosophical Society in 1909, at the middle-point of Steiner’s exposition of the gospels: the great cycles on St John and St Luke have been held; the cycles on Matthew and Mark are still to come. In the third lecture, Steiner criticizes the tendency, evidently prevalent among his audience, to receive the cycles he had already given as passive consumers. Sadly, the tendency that Steiner bemoans in his followers has not been overcome in the century since.


The question of the two Jesus-children, which Steiner speaks about particularly in the first two lectures of this volume, is a case in point. Steiner took the infancy narratives of St Matthew and St Luke far more seriously than modern biblical scholarship, which tends to discount their value as historical descriptions, seeing them rather as typical of the legends that surround the birth of a hero or religious leader. However, there is a danger that we receive Steiner’s insights in a somewhat sensational way, as if his intention were to shock traditional Christians. In fact, the insight into the two narratives comes as part of a far wider picture. Opening great vistas onto the cultural and spiritual development of humanity, Steiner allows us to sense what was necessary for the incarnation of Christ, the representative and future human being. Both St Paul and Iraneus, one of the so-called ‘Church Fathers’, speak of the incarnation of Christ as a recapitulation of everything that human beings had developed in pre-Christian ages. Steiner fills out this beautiful thought with more detail. He saw that in Christ, the kingly aspect of human culture, which allows us to master the earth, had to be united with the priestly aspect, through which we develop devotion to the divine. These had to combine in turn with the heritage of Abraham, progenitor of brain-bound thinking.


Beholding this broad sweep of history and feeling the necessity of such a recapitulation, we might find ourselves asking: How could such very different human qualities be united in one human being? Turning then to Steiner’s lectures, we find his explanations, including the light he sheds on the very different stories told in the gospels of Matthew and Luke. If we then read the gospel passages for ourselves, we may find that the texts speak to us differently than they did before. Instead of having to accept the Incarnation as a miraculous irruption from the heavenly world which we could never hope to comprehend, we can see a process of development that we can follow inwardly. Then we could say that we have found our own independent standpoint from which to read the gospels, which yield up far deeper worlds of meaning than we might have found had we read them without deepening our own questions. Having done all this, we may find it easier to build a bridge to other sincerely seeking Christians, who would be put off by sensational talk of two Jesus-children, but who may share our longing to comprehend how the Incarnation could come about.


In the third lecture, Steiner points to another way in which we can deepen our participatory knowing, which arises from the fact that he develops his themes over the course of many lecture cycles. The lecture cycles on the gospels were intended to lead his listeners into relationship with spiritual beings of the highest order. Through St John, we encounter the world of the Cherubim, bearers of divine wisdom; through St Luke, we encounter the Seraphim as the manifestations of the fiery love that is at the heart of all being. Steiner’s hope was clearly that his audience would live into these worlds actively. However, he was forced to change the intended sequence of lecture cycles because he noticed that his audience took the revelations contained in each one as the final word. He sensed that to bring the Gospel of St Mark, which would lead us into the world of the Thrones, would only bring more confusion. For this reason, in lectures 4 and 5, he turns to the Gospel of St Matthew, which embodies the zodiacal sign of Waterman, the one who combines and harmonizes the other three beings. The lecture cycle on the Gospel of St Matthew was held the following year, in 1910. That on St Mark was only held in 1912.


Following the course that Steiner set out as active readers a century later, we can heal through our own process of cognition an ancient wound in the history of the Church. In the fourth century, the Church was grappling with the question: Who was the divine being who incarnated as Jesus Christ? Was he God’s agent in creation, a creature like us, yet far greater than us in his power? This was the view of Arius. Or do we encounter in Jesus Christ the Son of God himself, one of the three persons of the Holy Trinity, which lies beyond creation and time, as the source and direction of the world? This was the view of Athanasius, which became Christian dogma. Steiner did not bring a single, simple dogmatic statement as an answer, to compete with the creeds of the churches. Rather, the insights he brings in successive lecture cycles on the gospels and other topics allow us to grasp with living understanding the spiritual beings at work in Jesus Christ. If we stopped here, it would suggest an Arian Christology: Christ originates in the world of the spiritual hierarchies, not in the realm that gives them their being. When Steiner speaks about the one who unites those beings at work in the gospels of Mark, Luke and John, rather as the human ego integrates the mental, emotional and volitional life into one coherent centre, we are invited to meditate on how the Son of God, the second person of the Trinity, is at work in the totality of the hierarchies.


In the sixth lecture, Steiner criticizes the tendency, evidently prevalent amongst his audience, to think that hearing and reading his insights relieved them of any need to remain contemporaries and to master the scientific and practical learning of their day. Now that more than 100 years separate us from the moment when he gave his lectures, his words are all the more pressing. In the case of those readers who are reading this lecture cycle out of an interest in the gospels, I recommend reading the gospels themselves (not always a given) and obtaining at least one up-to-date commentary, perhaps on the Gospel of St Matthew. Readers who wish to go deeper may find that literature in the field of New Testament Background Studies enriches their appreciation of the gospels and also provides interesting resonances with some of the insights that Steiner brings in these lectures. Even this would only be scratching the surface. It is worth mentioning here the astonishing fact that in the middle of the twentieth century, just as it seemed as if the gospels had lost all their freshness and vitality for modern humanity, the discoveries of the Dead Sea Scrolls and the Nag Hammadi library came as a gift to broaden the horizons of those seeking to understand the biblical texts. It would be a sad omission, of just the kind that Steiner bemoans, if we thought that we knew the world of the gospels and contemporary scholarship without taking account of these finds. An excellent guide on this path is Andrew Welburn, whose painstaking research demonstrates how some of the Nag Hammadi texts bear out statements that Steiner made, over thirty years before they were recovered.


In the last two lectures in this collection, Steiner shows us where the path of participative knowing might lead. Speaking about the Christmas tree, he meditates on Christ’s words: ‘See, I am with you until the end of days.’ He then outlines a task:


We are called – especially through anthroposophical spiritual development – not to propagate a dead, rigid Christianity but to develop for the future an ever-new Christianity, a Christianity that brings forth ever new wisdom and knowledge. [my translation]


Reading such words can stir our soul. However, if we had merely read the lectures in this volume passively, the task of developing such a living understanding of Christianity might seem beyond us. If we have taken the first steps on the path of participative cognition that Rudolf Steiner lays out before us, we could feel that we are indeed developing such an understanding. This can allow us to hear the closing words of the final lecture in this volume as a challenge to which we can rise:


Feel … that it is up to your souls to resolve to become worthy instruments for the development of humanity into the future, in the sense we have outlined! Feel the whole weight and gravity of this anthroposophical resolve: we are not to be anthroposophists for our own sake; rather, if we take into account what has just been said, we are to be anthroposophists out of a sense of duty towards humanity; duty towards humanity’s task and towards humanity’s mission. [my translation]


Tom Ravetz


August 2021





LECTURE 1


BERLIN, 11 OCTOBER 1909 (NOTES)


BUDDHA AND THE TWO JESUS CHILDREN


FOR the first time, in the last lecture course in Basel1 we were able to speak about a subject hitherto not broached within the German Section,2 albeit the Christ event itself has often been spoken of, especially in connection with the Gospel of St John. By linking this event with the Gospel of St Luke, as we did in Basel, we were able to explore what we can call Christ’s prehistoric life. Here we are dealing with extremely complex relationships. As we heard, a high Sun Being incorporated itself into the body of Jesus of Nazareth and lived there for three years between the Baptism in Jordan and the Mystery of Golgotha. This lofty Christ Being has often been spoken about. However, an elaboration of what came alive in our souls as the personality of Jesus of Nazareth, who absorbed this high Being into himself, can only be attempted when it is linked to the Gospel encompassing the history of Jesus’s childhood. His development from childhood until the Baptism in Jordan formed the main theme of the Basel lectures. Even in this biographical prehistory we have before us a most intricate web of relationships. The greatest of these, one has to reflect, is far from easy to grasp or portray. The structure of the world cannot be drawn in a few sketchy strokes nor grasped in a few convenient concepts.


The personality who received the Christ Being into himself in his thirtieth year is a complex entelechy. Only on the basis of the Akashic Record can an accurate view be gained as to why the life of Jesus is so diversely presented in the various Gospels.


Today something of the life of Jesus of Nazareth will be outlined in order to provide an overview of what was explored in more detail in the Basel lectures. The Gospel of St Matthew is intended to form part of the lectures for members this winter, potentially also that of St Mark.


Against this background the Christ event takes on a completely new dimension for us. We hear a small indication of this as an addendum to St John’s Gospel as a pointer to what can initially only be treated in outline.


The Akashic Chronicle, accessible to clairvoyance, reveals in living picture-script what has taken place over time. The nature and course of spiritual communication is generally such that facts from the Akashic Chronicle can be spoken about without linking them to a specific record. Only later will it be shown that all this can be found again in certain records, such as the Gospels, which in turn can only be rightly understood through recourse to the Akashic Record.3


Spiritual streams which had previously gone their separate ways throughout world history flowed together in Palestine. With reference to the Gospel of St Luke one can speak of three spiritual streams that met in the Christ events. One of these is connected with Buddha, another with Zarathustra and a third embedded in ancient Hebrew culture. These three currents flowed together into a palpable event, which is to say into the Christ event itself. These spiritual streams are usually spoken of in far too abstract a way. They manifest, in fact, in exceptional beings who have to be constituted in such a way that they can support the confluence of such streams. For this reason we need to accurately research such beings in relation to their inner constitution.


The Buddhist stream reached its apotheosis in Gautama Buddha. He had been previously incarnated, but his incarnation in the sixth century BCE was of particular significance for his being. It was then that he first became what we may call a Buddha. Before this he was a Bodhisattva, a great teacher of humankind, a personality who, over time, acquired new capacities. We ourselves once lived in ancient Egypt, equipped with quite different faculties from those we possess today: some of these old capacities atrophied, new abilities were added.


Anyone not taking a development such as this into account can gain no objective view of the world. Nowadays, for instance, human beings can of themselves grasp certain logical and moral laws, can use their own judgement to recognize this or that. However, this was not the case in ancient times. In those days, for instance, humans could locate nothing of a moral-ethical nature within themselves and would not have understood such a concept, however well explained in modern parlance. A completely different faculty would need to have been addressed. This is why there are certain axioms of human verity today, such as teachings concerning compassion, teachings of love, which could not have been detected three thousand years ago. Today an inner voice tells us about the laws of compassion and love. In those days, human beings would have sought in vain for any such inner voice. Instead human beings had, to put it crassly, to have ideas of compassion and love suggested into them, inculcated into them by evocation.


The being whose task it was over thousands of years to cause compassion and love to flow into humanity from higher spiritual regions was that very Bodhisattva who then incarnated in India as Buddha. As a human being in the physical world he would not have found compassion or love present within himself. However, Bodhisattvas would, through their initiation, have risen into spiritual realms where they could be imbued with teachings of compassion and love and could then bring these downwards to earth. The moment does eventually arrive when humanity, from then onwards, has matured sufficiently to find for itself what was once caused to flow into them. Such was the case with compassion and love.


As this Bodhisattva rose to become Buddha, sitting under the Bodhi tree in the sixth century BCE, great and important processes were taking place not only within him but throughout the world. At that time the laws of compassion and love arose within this Buddha-become-human, that is to say a circumscribed exposition of these laws arose in him by means of the Eightfold Path. In that the Buddha could become aware of these teachings within himself, humanity was endowed with the possibility of likewise experiencing them in future ages. Since then some human beings have indeed been able, following the example of the great Buddha, to experience this themselves and to live a life that—with equal vitality—crystallizes such teachings from out of the Eightfold Path.


Only when a significant number of human beings have become mature enough to experience what Buddha underwent long ago will these capacities become a fully integrated feature of humankind. This is how, mission by mission, spiritual substance is transferred downwards to our world from lofty spiritual spheres. In around three thousand years from now sufficient numbers of human beings will have matured enough to tread the Eightfold Path and only then will compassion and love have become truly incorporated and inherent in humanity. At that point new events and missions will descend from spiritual realms into the physical world.


In antiquity Buddha enabled teachings of compassion and love to stream into humanity and now these are alive and working in human beings, Buddha having given them their initial impetus. Once a Bodhisattva has mastered his task, after some three thousand years’ activity he becomes a Buddha who has fulfilled a given mission for humanity.


What then became of this Buddha, whose mission it was to bring compassion and love to humanity, once he had left his physical body? The name Buddha always signifies a last, final incarnation. He only needed his Gautama incarnation in order to fulfil his mission. Since that time it has not been possible for that Bodhisattva individuality, having attained Buddhahood, to descend into a physical body again. He can only descend as far as an etheric body and is therefore only visible to clairvoyance today. When such a form without physicality is taken on by an individuality it is called a Nirmanakaya; it is the means by which that being is able to carry forward the mission with which it was entrusted as a Bodhisattva. In this way the great Christ event was prepared for by this reigning Buddha, now in Nirmanakaya form.


As parents, Mary and Joseph of Nazareth gave birth to a child whose name was Jesus. This child was of such a unique disposition that the Nirmanakaya-Buddha could muse: this child is physically constituted in such a way that it contains the potential to take humanity a quantum step forwards in its development if he, Buddha, would bestow upon it his own bequest. He therefore sank down, in Nirmanakaya form, into that Jesus child. This Nirmanakaya form should not be imagined as an enclosed shape such as the physical bodies we inhabit but rather that what would otherwise be mere forces have here become exceptional entities. This grouping of entities is held together in higher worlds by the ego, the I, of the underlying individuality concerned, in a similar way to that in which our faculties of thinking, feeling and willing are bound together in us. It is this host of entities combined within the Nirmanakaya-Buddha that the clairvoyant sees.


Analogies for this exist in nature, too: for instance, in the Gall Wasp,4 the fore and rear bodies are connected only by the thinnest of shafts. If one imagines this shaft as invisible, one appears to have two separate yet connected entities. Similar connectivity exists within a beehive or a colony of ants.


Relationships of this kind were well known to the writer of St Luke’s Gospel. He too was aware that the Nirmanakaya-Buddha was descending into the Jesus child. He expressed this by saying: When the child was born in Bethlehem a host of angels descended from the spiritual worlds who announced to the shepherds what had taken place. Those shepherds had, for certain reasons, become clairvoyant at that moment.


At first the child Jesus developed slowly, showing no outward sign of exceptional qualities that would have indicated a mighty spirit. However, a deep inwardness and soulfulness soon emerged, an animated life of feeling becoming apparent. A clairvoyant would have seen the Nirmanakaya-Buddha floating above the child. We are told in Indian legend that an old sage went to Buddha and recognized that in him a Bodhisattva was being called to full Buddhahood. The old man burst into tears because he would no longer live to experience the Buddha himself. Asita, as the old sage was called, was reborn and was again an old man at the time when Jesus was young. He was in fact the Simeon of St Luke’s Gospel who saw before him Jesus on the occasion of his presentation in the Temple as that same Bodhisattva now become true Buddha, and could therefore say: Lord, now lettest thou thy servant depart in peace for mine eyes have seen thy salvation. Thus, five hundred years later, the sage saw what he could not have seen until then.


If one traces the origin of Jesus in the Gospel of St Luke and compares it with the Jesus described in St Matthew’s Gospel, distinct differences are noticeable that have been completely overlooked by science. The right conclusion as to why their ancestry differs can, of course, be found in the Akashic Chronicle: they are, and must be, different.


At around the same time as Jesus was born there lived another set of parents, also called Mary and Joseph, who also gave birth to a son in Palestine called Jesus; there were two Jesus children, two sets of parents, both with the same names. One of these Jesus children is from Bethlehem—he lived with his parents in Bethlehem. The other child and his family lived in Nazareth. The first Jesus stems from the line of David via Solomon. The Nazarene Jesus, on the other hand, comes from the lineage of Nathan, also of the house of David. Where St Luke speaks primarily of the first Jesus, St Matthew speaks of the other Jesus child. The child from Bethlehem showed quite different characteristics in his early years from the Nazarene child. This first child was well developed in all outwardly discernible capacities and could, for example, speak from birth onwards, even though his words were largely incomprehensible to those around him. The other child, by contrast, showed a greater tendency to inwardness.


The Bethlehem child now bore, incarnated within him, the great Zarathustra of old. As is known, this Zarathustra had bequeathed his astral body to Hermes and his ether body to Moses. His ego had been reincarnated in Chaldea six hundred years before Christ as Nazarathos or Zaratos and now, finally, as Jesus. This Jesus child had to be taken to Egypt in order to relive for a while impressions of surroundings known to him, while inwardly revivifying them. We should absolutely not believe that this Jesus, of whom St Luke speaks, is the same individual as the Jesus spoken of by St Matthew. On the orders of Herod, all children under two years old were to be killed. John the Baptist would have been affected by this decree had not enough time elapsed between his birth and that of Jesus.


In his twelfth year the ego being of the Bethlehem Jesus child, that is the Zarathustra-I, moved across into the other Jesus boy, that is, from age twelve onwards the previous I of the Nazarene Jesus no longer inhabited him whereas the I of Zarathustra now did. The Bethlehem boy died as soon as this I had withdrawn from him. St Luke describes this transfer of the Zarathustra ego into the child from Nazareth in his account of the twelve-year-old Jesus in the Temple. It was inexplicable to his parents that their boy should speak with such wise authority. He was their only child. The other set of parents, however, had other children: four boys and two girls. Both families were later to become neighbours in Nazareth and would eventually meld into a single family. The father of the Bethlehem family was already an old man when Jesus was born and he died shortly afterwards. This mother moved with her children to Nazareth, to the other family.


It was in this way that the Buddha in his Nirmanakaya form worked together with the I of Zarathustra within Jesus of Nazareth; Buddha and Zarathustra working in concert within this child.


St Matthew speaks initially about the Bethlehem Jesus in his Gospel. Here the wise Magi from the Orient appear at his birth, led by a star to the place where Zarathustra was reincarnating.





LECTURE 2


BERLIN, 18 OCTOBER 1909 (NOTES)


THE GOSPELS, BUDDHA AND THE TWO JESUS CHILDREN


LAST time I was describing the contents of the lecture cycle given in Basel, where we were focusing on St Luke’s Gospel. There we alluded to a question someone might ask: now that so much has been said about St John’s Gospel and the picture of Jesus Christ it contains, can one possibly, in respect of the other Gospels, say anything quite as enlightening, something that would make an impression as deeply moving as did St John’s Gospel?


Were this to be the case, a description of the other three Gospels would not be descriptions in the sense of spiritual research. Because what we seek in spiritual-scientific research should not be taken as some kind of documentary report; it should not just arrive like any other sort of transferred material but should instead be seen as a subject that can be researched with tools of the spirit.


The spiritual researcher sets himself the task of investigating how the events of Palestine present themselves, without recourse to any reports. Without reference to—or consideration of—any literature, the research begins. Afterwards, the researcher tries to demonstrate how the same truth shines towards us as it does from existing records.


In connection with St Luke’s and St John’s Gospels, we have chosen to retrieve from the vast vista of the Akashic Chronicle what can be rediscovered in those very Gospels of St Luke and St John. Inasmuch as one avails oneself of the results of the spiritual researcher’s activity, as described, it is as if one encounters the Gospels anew. I indicated that one has the opportunity to discuss quite different aspects of St Luke’s Gospel from those treated of in the Gospel of St John. This latter begins with the personality of Jesus of Nazareth from the time when he was thirty years old. Here that high Sun Being, the Christ Being, approaches us and we are concerned with the last three years of the life of Christ Jesus.


St Luke, on the other hand, gives us an insight into that momentous process which enabled the mighty Being of the Christ to flow into the personality of Jesus of Nazareth, an insight that shows the confluence of Zarathustrianism and Buddhism, and we saw how these two powerful spiritual streams met and united precisely within Jesus of Nazareth. We encountered him last time as a human personality, born as a child endowed with an exceptionally inward disposition, albeit one that could not have led his peers to an understanding of the outer physical world. Shining forth above this personality who appeared before us in the form of the Nathan Jesus child, the actual Jesus of Nazareth, we see what we called the Nirmanakaya of the Buddha as the aura of this child. Nirmanakaya is the form taken on by Buddha after his ultimate incarnation, in which he attained Buddhahood. We emphasized that our Western teachings fully confirm the contents of Eastern teachings, namely that the individuality who manifested in the sixth century BCE was indeed a Bodhisattva.


Such a Bodhisattva attains Buddhahood in a particular embodiment, and in this state their individuality has reached a stage of development that it no longer needs to be incarnated in a physical, earthly body. It is a momentous achievement when an individual no longer reincarnates. That this can be so depends not only on the level of development achieved but on the nature of that individuality. After that incarnation this Bodhisattva-Buddha had no further corporeal embodiments to fulfil and so he did not incarnate, but was from then onwards manifest in the lowest contiguous level of being, namely in the ether or life body. Buddha no longer descended to material corporeality but only to the level of an ether body.


An ether body of the kind in which such an individuality continues their onward development looks—if it is seen at all—nothing like a physical body, which forms an undifferentiated, self-contained unity. An ether body of the sort described, into which the Buddha descended, does not form any such enclosed spatial unity but is a multiplicity of separate entities. Let us bring to mind how the constituent elements of the human being split apart when that individual makes gradual progress, a process described in Knowledge of the Higher Worlds. What coheres as a unity within a normal human being as the forces we call thinking, feeling and willing then exist separately, as it were, self-sufficiently. The person gains sovereignty over what they have now become: a three-fold entity or what we could call a multiplicity, as is elaborated in my book Occult Science, an Outline.


In the case of the Buddha and his subsequent incarnations we have before us an ether body consisting of non-cohering beings. In normal human beings it is only the principle of the physical body that holds the ether body together.


When such a Bodhisattva-Buddha reappears in an ether body there is manifest—if indeed it becomes visible—a whole array or host of beings. Just such a host is described by the writer of St Luke’s Gospel when he speaks of the angels appearing to the shepherds in the fields. It was this very ether body, also called Buddha’s Nirmanakaya, which hovered over the Nazarene Jesus child. And this—the totality of all that Buddha ever was—becomes the inspirer of what now streams forth and infuses itself into Christianity. We see here how Buddhism flowed into Christianity. We need to think about this quite concretely and not as an abstraction. Whoever wants to understand how this took place in reality must be able to point to the concrete event when the Buddha, already elevated to the next stage of advancement, integrates himself into Christianity, and this is the event described in St Luke’s Gospel as the appearance of the host of angels, which is the Nirmanakaya of the Buddha.


We then heard how a second Jesus child existed, whom we called the Bethlehem Jesus, and how he was none other than the reincarnated Zarathustra, an extraordinarily precocious child in whom Zarathustra was re-embodied. This is described in the Gospel of St Matthew and it portrays the individuality especially well understood by Matthew: the being who brought into Christianity the Zarathustrian stream. This is why it is also described to us how this child’s hereditary origin is via the royal Solomon line of the house of David, whereas the Jesus of St Luke’s Gospel originates in the priestly Nathan line, also of the house of David.


If we want to understand Christianity in its profound significance, we need to be clear that the most important spiritual streams in the world had to converge within it. We see that the royal line of David divides into a Solomon and a Nathan line. In the Solomon line, kingly qualities are perpetuated, in the Nathan line priestly qualities. Regal qualities come to the fore primarily in the first two periods of human life, qualities that radiate from an informed mastery of such world connections as bring the human being into harmony with the world. This can only take place when the forces of the physical and ether bodies are properly developed. As Zarathustra had developed primarily these forces to a state of inner completion, he had, until the age of twelve, to make use of forces emanating from physical and ether sources. He was especially endowed with these attributes as a result of traits inherited through the Solomon line. For his intended task, however, he needed those great powers that support the I, those of the astral body, powers that could only be granted him through lines of inheritance many generations in the making. Had Zarathustra remained in a body possessing such exceptionally developed physical and etheric elements until he was aged thirty, he would have been unable to deepen his essential being to the extent that he did. At the age of twelve he therefore translocated into the Nazareth Jesus so that, from age twelve onwards, the individuality of Zarathustra could co-dwell within the same child as was inhabited by the Nirmanakaya Buddha. It is in this way that the confluence of these two streams took place in Jesus of Nazareth during his twelfth year.


The third stream to join these was the ancient Hebrew stream. Only through this triple confluence could the individuality arise who was to receive the Christ into himself. We can ask ourselves how this ancient Hebrew spiritual stream flowed into the other streams, how indeed we can conceive of the essential properties of this old Hebrew spiritual stream. Let us first remind ourselves of what we heard about Buddha’s development. What transpired in that a Bodhisattva becomes a Buddha?


The individuality incarnated as the Bodhisattva-Buddha had the task of transmitting the teachings of compassion and love from epoch to epoch. If we want to understand this we need to be aware that human beings of ancient times existed in a completely different state of consciousness. We should avoid being as short-sighted as modern science, which believes that the same faculties have always existed in humanity, that they gradually developed from primitive beginnings and that humanity used to subsist on the same level as animals. This is simply not so. What we identify as thinking, feeling and willing have not always existed. The further back we go in human evolution, the more it appears to our present state of consciousness as a dim, dreamy clairvoyance. For this reason, everything that needed to be disseminated by way of teachings or moral principles had to be transmitted by means quite different from those of today. Nowadays one can set forth certain moral principles and people understand them. When a person hears any such principle, they can say: yes, my own reason confirms it. For this to pertain, one’s own reason and conscience need to be developed. It can be tangibly proven in external history that conscience began at a specific point. Aeschylus5 did not yet mention conscience. The distinct soul force of conscience emerged at a precise point in history and was absent before that point.


Before humanity possessed a conscience, before logical thinking existed, any appeal to rational thinking or conscience would have been like speaking to a stone or a plant.


In those days, when souls needed strength and impetus, this had to be infused into them. Anything concerning love, for instance, had to be induced by suggestion through the individuality of the Bodhisattva whom we later call Buddha. The time eventually came when human beings were able to gain their own sense of the meaning of love and compassion and their own insight into the Eightfold Path. These laws, with which humanity had once been endowed from on high, could only be realized as teachings once Buddha was present, and for this in turn to become a reality, the Bodhisattva had to become Buddha.


Every kind of human evolution has to take place at a particular time and in a particular people, from whom a number are singled out for their comprehension of such teachings. Some may find a contradiction between this and what was said earlier when it was stated that it was Christ’s mission to spread love. When something such as this is said, it is essential to listen very closely. It lay within Buddha’s mission to introduce the teaching of love and compassion, but Christ is that power of love. He himself brought love. There is a difference between conveying a teaching and being that teaching itself, oneself exemplifying it.


This teaching was brought by Buddha precisely so that the power of love was enabled to stream downwards and reveal itself on earth through a mighty Sun Being. It was equally essential that this power of love should manifest on earth within a people that had undergone a development different from that in which Buddha had lived.


What differentiates what Buddha contributed to world evolution from what the individuality of Moses could bring? We rightly call what the Buddha contributed the great law of Dharma. Buddha introduced his teachings in such a way that people would recognize them as being locatable within their own souls. Moses introduced laws in a completely different way, namely as commandments. For the people to whom Moses gave his laws it would not have been possible to present them as being rooted within individual souls; they had to be divine laws sent from on high. Whereas Buddha said: you will find the teachings I give you in the deepest forces of your soul, Moses said: the coming God confers these laws upon you.


Laws needed to be given on the basis that one people was deemed to be at a younger stage of development than another, that certain forces had not yet matured. All development follows the maxim that nothing proceeds in a straight line.


We usually conceive of development as a later event following a preceding one. But this is not how development works. It comes about on the basis of other preconditions. If we observe a growing plant we see the germ or seed, then the stem growing upwards, we see how leaves and finally the blossom emerge. At this point development ceases to be linear—subsequent evolving from previous—and pollination occurs. A new influx into the process is needed: a grain of pollen from another plant. Spiritually, the most diverse forces and states now stream together.


In Palestine, Zarathustrianism and Buddhism had to unite with another stream, one which could infuse them with comparatively youthful forces. For many long ages the law of Jehovah had held sway within this people. Had they lived at a stage when Buddha could have appealed to their individual souls in 600 BCE, they would not later have had the requisite youthful forces to contribute. They still needed to receive laws from their godhead that did not appeal to their individual souls. This Levantine people needed to be held at an earlier stage of consciousness.


A hypothetical analogy can be made concerning the individual. Imagine that someone wanted to enforce creativity at a certain age. This should clearly not be attempted! For this a child would have to be brought up atypically, because if I try to teach him something at age seven that would normally be taught later, I have deprived him of developing other soul faculties later in life. If I wait until he is ten, when he presents with more matured forces, he retains his youthful freshness and can evince a later creativity that would otherwise have been destroyed.


You see how this pertained in the Near East. The Hebrew people were held back in just such a way. They could not yet absorb Buddha’s teachings of compassion and love but were given this in the form of a commandment. They did not receive the call of Buddha to develop—of themselves—the teachings of compassion and love. There was only one place in world progress, where people were then most advanced, that the Bodhisattva-Buddha could convey his teaching. Once quite different strengths had developed elsewhere, this spiritual stream would join the others in another place.


Where do we need to look to find what flows down through the generations of a people? Upon what does this depend? By what means does the individual assume whatever is incumbent upon their people?


Until the age of seven human beings are sheathed in an etheric mantle which they then slough off. However, they remain enveloped in an astral sheath, which is similarly sloughed off at puberty. It is only then that the astral body is born. Between the ages of twelve and fifteen, when the astral body is born, it contains all the forces held in common with folk identity. The astral sheath, which is now cast off, contains all attributes until then harboured inwardly, traits held in common with—and characteristic of belonging to—a particular people. What happens to the sheath that is cast aside? This astral sheath containing folk characteristics unites with those sheaths similarly cast off by ancestors. Here is something resembling a chain.


While the individual still has this sheath until the age of fourteen he is a link in the chain that reaches back to his ancestors. To which degree of ancestry does this extend? To the forty-second degree, to the six-times-seventh degree! This is how humans are connected with their ancestors, and this was well known in ancient times. It is also known today within spiritual science. Because humans are connected in this way with their ancestors the ancient Egyptians ensured that in their Book of the Dead the human soul appeared before forty-two judges.


If a particular quality or trait is to come to the fore that enables an individual to be embedded within a people, all the related ancestors must be aligned in such a way that each member of the chain brings that trait to expression. If Zarathustra was to incarnate, then it had to be into a sheath that bore the fundamental features of his people.


This is why St Matthew describes Zarathustra as being born as the forty-second descendant after Abraham, born into a line that contained all the characteristics of his people. This is how those influences entered the third stream [of which we have been speaking].





LECTURE 3


BERLIN, 2 NOVEMBER 1909


FOUR DIFFERING PERSPECTIVES IN DEPICTING CHRIST IN THE FOUR GOSPELS


OBSERVATlONS made in connection with the Gospels of St John and St Luke6 and the associated reflections on which we focused can be characterized in no other way than by saying that they originate from the following perception: that the Being whom we name as Christ Jesus—in so far as modern human understanding can conceive of this entelechy at all—is a Being of such magnitude, such all-encompassing might, that no study can proceed from one-dimensional statements as to who Christ was nor what significance his presence entails for each individual human spirit, for every single human soul. Amid our considerations this would have appeared irreverent in face of the world’s most vast mystery. Our observations are characterized by an attitude of awe and reverence. Awe and reverence are words that can express the following attitude: you yourself should not laud too highly human comprehension when faced with this ultimate of mysteries. Try never to estimate anything too highly—not even that which spiritual science, however towering, can offer and regardless of the lofty regions to which it can extend—when you encounter this, the greatest mystery of all life. And do not believe that human words are equal to the task of expressing anything more than a tentative, solitary approach to this greatest of mysteries. All the lectures held over the past three years had as their central focus the words that also appear in St John’s Gospel: I am the Light of the World’. The whole aim of the lecture series on St John’s Gospel was to understand these words. Those lectures may serve to give a gradual measure of understanding—by making them our own, even if only in the form of an inkling—of what is written in St John’s Gospel itself: I am the Light of the World’.


If you see a light shining, have you understood, by gazing into it, what light is? By knowing the colour or other qualities of that light, do you grasp what is shining? Do you know the Sun by looking upwards and receiving white sunlight as a revelation? Could you not imagine that it means comprehending something more than light within what radiates: the radiating itself? Because the being of whom we were speaking could say of himself: ‘I am the Light of the World’, we were required to understand that word, yet by so doing we have understood no more than this Being’s articulation of his life: I am the Light of the World’. Everything offered here by way of thoughts in connection with the Gospel of St John was needful in order to show that the Being who encompasses world wisdom is indeed the light of the world. But this Being is far more than could be characterized in our St John’s Gospel studies. Anyone who thinks they have understood or encompassed the Christ Jesus on the basis of the lectures given on St John’s Gospel or who believes that they have an inkling based on this single expression of his life cannot hope to have understood the immensity of this radiant Being.


There then followed the lectures on St Luke’s Gospel and here we learnt of a different aspect. If one could in some manner use the words: I am the Light of the World’ as a tool for understanding our reflections on the John Gospel, when looking at the Gospel of St Luke—if deeply enough fathomed—one could paraphrase these words: Father, forgive them, for they know not what they do’ or: ‘Father, into thy hands I commit my spirit’. What Christ Jesus is—and here I mean not only the light of the world but who he is as the Being who brings the greatest possible gift of devotion, who can encompass within himself the potential for such sacrificial surrender as unites all things and Beings without loss of identity—but also that Being who contains the utmost imaginable devotion, who is also the fount of compassion and love that streams forth warmly over all future human and earthly life. Everything contained within those words of his gives us a second aspect to the Being we call Christ Jesus.


In this way we characterized the Being capable in his compassion of making real the greatest sacrifice and who, through the power of his radiance, shines upon all human existence. We have described light and love as revealed within the Being of Christ Jesus. Whoever takes our observations on the St John and St Luke Gospels in their widest connotation can to some extent gain an inkling of what in Christ Jesus signifies light, what in him is love and what is compassion. We have sought to comprehend in Christ Jesus two qualities in their universal magnitude. What we had to say about Christ as the spiritual light of the world that pours itself into all things as eternal wisdom, so as to live and weave in them, can give rise to the kind of spiritual vision that shines towards us out of St John’s Gospel; and there is no attainable wisdom towards which one could strive that is not contained in some form within the Gospel of St John. All the wisdom of the world is to be found within this Gospel because John, who could observe all the wisdom of the world within Christ Jesus, could see it not only as it came about in remotely ancient times but also as it will be enacted in the farthest future. This is why, in descriptions connected with St John’s Gospel, one glides eagle-like high above all human existence and in like manner one floats aloft when unfolding those vast concepts that make possible an understanding of St John’s Gospel with its comprehensive insight into processes taking place within human souls. This all-embracing world ideation occupies that Sophia which flows to us when we unite our contemplation with St John’s Gospel. What flows from St John’s Gospel is then revealed to us, itself circling at eagle-height above everything taking place in daily, hourly and immediate human destiny.
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