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3:7-10 The Lord Will Demonstrate His Presence


The Crossing of the Jordan Joshua 3:14-17


3:14-17 Israel Crosses the Jordan on Dry Land


Memorial Stones Prescribed Joshua 4:1-7


4:3-4 Twelve Stones from the Jordan


4:5-6 This May Be a Sign Among You


The Lord Exalts Joshua Joshua 4:8-14


4:10-11 The People Passed in Haste


4:12-13 An Army Crosses to Jericho


4:14 The Lord Exalted Joshua


The Testimony of the Stones Joshua 4:15-24


4:18 Crossing the Jordan


4:19 The People Camp at Gilgal


The Circumcision at Gilgal Joshua 5:1-9


5:2-3 Circumcise the People


5:4-7 The Presence of the Uncircumcised Explained


5:8 They Remained in Camp Until Healed


5:9 The Lord Rolls Away the Reproach of Egypt


The Manna Ceases Joshua 5:10-12
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5:12 The Manna Ceased


The Commander of the Lord’s Army Joshua 5:13-15


5:13-14 Joshua Sees an Armed Man


5:15 Remove Your Shoes


The Lord’s Battle Plan Joshua 6:1-7


6:2-5 The Lord Gives Joshua Battle Orders


Marching Around the City Joshua 6:8-14


6:8 The Seven Priests Blow the Seven Trumpets


The Walls of Jericho Fall Joshua 6:15-21


6:15-16 The Seventh Day of Marching


6:17 Only Rahab Shall Live


6:18-19 Items Devoted to the Lord


6:20 The Walls of Jericho Fall


The Destruction of Jericho Joshua 6:22-27


6:22-25 Rahab the Prostitute Is Saved


6:26 Joshua Curses Whoever Rebuilds Jericho


The Failure of Israel Joshua 7:1-5


7:1 Achan the Son of Carmi


Transgression of the Covenant Joshua 7:6-26


7:12 The People of Israel Cannot Stand


7:20-21 Coveting and Taking


7:25 Israel Stoned and Burned Them


The Second Attack on Ai Joshua 8:1-17


8:1-8 Joshua Sets an Ambush at God’s Command


8:10-17 The Ambush of Ai


The Destruction of Ai Joshua 8:18-29


8:22 None Survived the Battle
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Israel Worships at Mount Ebal Joshua 8:30-35


8:31 An Altar of Unhewn Stones


8:32 He Wrote on the Stones


8:33 The Nation Divides Between the Mounts


8:34 The Reading of the Law


8:35 Before All of Israel


The Gibeonite Deception Joshua 9:1-15


9:1-2 Amorite Kings Unite Against Israel


9:3-6 The Gibeonites Plan Deception


9:11-15 Make a Covenant with Us


The Gibeonites are Preserved Joshua 9:16-27


9:21-23 Hewers of Wood and Drawers of Water


Amorite Kings Attack Gibeon Joshua 10:1-11


10:1-7 The Attack of Gibeon


The Sun and Moon Stand Still Joshua 10:12-21


10:12-13 Sun, Stand Still


10:14 No Other Day Like It


10:16-17 The Five Kings Hide in the Cave at Makkedah


10:20-21 All Returned Safely


The Conquest Continues Joshua 10:22-43


10:24 Put Your Feet on the Necks of These Kings


10:25 Be Strong and of Good Courage


10:28-29 Joshua Conquers Libnah


10:31-32 Joshua Conquers Lachish


10:36-37 Joshua Conquers Hebron


10:40-43 The Whole Land Is Defeated


Canaanite Kings Unite Against Israel Joshua 11:1-15


11:1-8 The Attack of the Canaanite Kings


11:9 Joshua Destroys the Horses and Chariots


11:14 They Did Not Leave Any Alive


11:15 Joshua Did As the Lord Commanded


The Conquest Ends Joshua 11:16-23


11:16-17 So Joshua Conquered the Land


11:20 The Lord Hardened Their Hearts


11:23 Joshua Took the Whole Land


The Conquered Kings Joshua 12:1-24


12:1-24 Thirty-one Kings


The Division of the Land Joshua 13:1-14


13:1 Joshua Was Advanced in Years


13:2 The Land That Remains


13:6 The Lord Will Drive Out the People


13:14 No Inheritance of Land for Levi


The Inheritance of Reuben Joshua 13:15-23
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The Inheritance of Ephraim and Manasseh Joshua 16:1—17:13


16:10 Canaanites in the Land


17:6 The Land of Gilead


17:13 The Canaanites Put to Forced Labor


The Tribe of Joseph Complains Joshua 17:14-18


17:14-15 Joseph’s Tribe Needs More Land


17:16-18 You Shall Drive Out the Caananites


The Survey of Remaining Land Joshua 18:1-10


18:1 The Tent of Meeting at Shiloh


The Inheritance of Benjamin Joshua 18:11-28


18:28 Jebus, That Is, Jerusalem


The Inheritances of Simeon, Zebulun, Issachar, Asher and Naphtali Joshua 19:1-39
The Inheritance of Dan Joshua 19:40-51


19:49-50 Joshua Receives an Inheritance


Cities of Refuge Joshua 20:1-9


20:6 Until the Death of the High Priest


The Levites Request Cities Joshua 21:1-8
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The Cities of the Levites Joshua 21:9-26
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The Altar of the Witness Joshua 22:21-34
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Joshua Urges Covenant Obedience Joshua 23:1-16


23:6-8 Avoid Mixing with the Remaining Nations and Their Gods


23:10 The Lord Your God Fights for You


The Lord’s Faithfulness Recounted Joshua 24:1-15


24:3 Your Father Abraham


24:11 You Came to Jericho


24:12 I Sent the Hornet Before You


24:14-15 Choose This Day


Israel Will Serve the Lord Joshua 24:16-28


24:23 Incline Your Heart to the Lord


24:27 This Stone Shall Be a Witness


The Death of Joshua Joshua 24:29-33


24:29 Joshua Died


24:30 Buried in His Own Inheritance
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Judah Attacks the Canaanites Judges 1:1-10


1:1-2 Judah Shall Fight the Canaanites


The Failure of Benjamin Judges 1:11-21


1:12 Achsah Is Promised to the Victor


1:15 Achsah Requests Springs of Water


The Failure of the Northern Tribes Judges 1:22-36


1:29 The Canaanites Lived in the Midst of Ephraim


1:34 The Amorites Pressed the Danites


The Lord’s Judgment Pronounced Judges 2:1-5


2:4-5 The Israelites Weep at the Angel’s Words


Israel Forsakes the Lord Judges 2:6-15


2:7 People Who Had Seen the Lord’s Great Work


2:8 Joshua Dies


2:11 Israel Serves the Baals


2:12-15 Israel Forsakes the Lord After Joshua’s Death


The Lord Raises up Judges Judges 2:16-23


2:20-23 Surrounding Nations Are Left to Test Israel


The Testing of Israel Judges 3:1-6


3:1-4 The Nations Are Left to Test Israel


Othniel Judges Israel Judges 3:7-11


3:7-8 Israel Handed Over to Mesopotamia


3:9 Israel Cried to the Lord


Ehud Delivers Israel Judges 3:12-31


3:15-21 Ehud Kills Eglon, King of Moab


3:30 The Land Had Rest for Eighty Years


Deborah and Barak Judges 4:1-10


4:4-9 Deborah Summons Barak to Battle


The Battle Against Sisera Judges 4:11-24


4:21-22 Jael Kills Sisera in His Sleep


The Song of Deborah and Barak Judges 5:1-31


5:1-3 Making Melody to the Lord


5:3 Hear, O Kings


5:12-13 Arise, Deborah!


Midianite Oppression Judges 6:1-10


6:1 The Lord Delivers Israel to Midian


The Lord Calls Gideon Judges 6:11-18


6:11-12 The Angel of the Lord Appears to Gideon


Gideon Sacrifices to the Lord Judges 6:19-24


6:19-21 The Angel of God Burns Gideon’s Offering


The Asherah and the Altar of Baal Judges 6:25-32


6:25-27 An Altar to the Lord Replaces Idol Worship


The Fleece and the Dew Judges 6:33-40


6:36-40 Gideon Asks God for Signs of Victory


The Reduction of Gideon’s Army Judges 7:1-8


7:1-2 Preparing for the Battle


7:3 Whoever Is Fearful


7:5-7 Those Who Lapped Will Attack


Gideon Attacks the Midianites Judges 7:9-25


7:15 The Lord Gives Victory Over Midian


7:20 Advancing with Trumpets and Torches


7:25 Oreb and Zeeb Are Killed


The Defeat of the Midianites Judges 8:1-35
Abimelech Seeks Kingship Judges 9:1-6
Jotham’s Parable Judges 9:7-15


9:8-15 The Trees and the Bramble


Jotham’s Curse Judges 9:16-25
Gaal Leads a Revolt Judges 9:26-45
The Death of Abimelech Judges 9:46-57


9:50-53 Abimelech at the Tower of Thebez


Philistine Oppression Judges 10:1-9
Israel Returns to the Lord Judges 10:10-18
Jephthah’s Leadership is Sought Judges 11:1-11
Jephthah’s Message to the Ammonites Judges 11:12-28
Jephthah’s Vow and Victory Judges 11:29-33




11:30-31 Jephthah Makes a Vow to the Lord


Jephthah Fulfills His Vow Judges 11:34-40


11:34-38 Celebration Turns to Grief


11:39-40 Jephthah Honors His Vow


Ephraim and Gilead Fight Judges 12:1-7
The Judgeships of Ibzan, Elon, and Abdon Judges 12:8-15
The Birth of Samson Foretold Judges 13:1-7


13:1 The Philistines Oppress Israel


13:2-7 The Angel of the Lord Visits Manoah’s Wife


The Angel of the Lord Returns Judges 13:8-14


13:8 Manoah Entreated the Lord


Manoah Sacrifices to the Lord Judges 13:15-20


13:16 An Offering to the Lord


13:18 Why Do You Ask My Name?


13:20 The Angel of the Lord Ascends in the Flame


The Birth of Samson Judges 13:21-25


13:22 We Shall Surely Die


13:25 The Spirit of the Lord


Samson Demands a Philistine Wife Judges 14:1-4


14:1-3 A Daughter of the Philistines


Samson Slays a Lion Judges 14:5-9


14:5-9 Samson’s Secret


Samson’s Riddle and Wager Judges 14:10-14


14:14 Samson’s Riddle


The Deceit of the Timnites Judges 14:15-20


14:18-19 The Wager Is Settled


Samson’s Revenge Judges 15:1-8


15:1-8 Samson Retaliates for the Loss of His Bride


15:4-5 Foxes with Torches Burn Philistine Crops


The Men of Judah Bring Samson to the Philistines Judges 15:9-17


15:9-13 The Men of Judah Deliver Samson to the Philistines


15:14-16 Samson Slays with the Jawbone of an Ass


The Lord Provides Water Judges 15:18-20


15:18-19 God Provides for Samson’s Thirst


Samson Escapes from Gaza Judges 16:1-3


16:1-3 Samson Evades the Gazites


Samson and Delilah Judges 16:4-9


16:4-9 Delilah Attempts to Subdue Samson


The Secret of Samson’s Strength Revealed Judges 16:10-17


16:10-17 Samson Yields to Delilah’s Persistence


The Philistines Subdue Samson Judges 16:18-22


16:19-21 Samson Is Shaved and Blinded


The Death of Samson Judges 16:23-31


16:23-30 Samson Is Brought to the Philistine Lords


16:31 Samson Is Buried in His Father’s Tomb


Micah’s Idolatry Judges 17:1-13
The Danites Seek an Inheritance Judges 18:1-10
The Theft of Micah’s Gods Judges 18:11-20
The Danites Capture Laish Judges 18:21-31
The Levite and His Concubine Judges 19:1-9


19:1-9 At the Home of the Concubine’s Father


The Levite Lodges in Gibeah Judges 19:10-21


19:11-21 Levite Prefers Gibeah over Jebus


The Death of the Concubine Judges 19:22-30


19:22-26 The Men of Gibeah Abuse the Concubine


19:29-30 The Concubine Is Cut into Twelve Pieces


Israel Gathers Against Gibeah Judges 20:1-11
The Benjaminites Prepare to Fight Judges 20:12-18


20:12-13 The Israelites Seek the Guilty Benjaminites


Israel Attacks the Benjaminites Judges 20:19-28
Israel Ambushes the Benjaminites Judges 20:29-48


20:40-48 The Benjaminites Are Defeated


The Tribe’s Future is Threatened Judges 21:1-7


21:1 No Daughters Will Be Given to Benjamin


21:2-7 The Israelites Have Compassion on Benjamin


Wives are Sought in Jabesh-Gilead Judges 21:8-15
Wives are Sought in Shiloh Judges 21:16-25


21:17-21 Preserving an Inheritance for Benjamin


21:25 There Was No King in Israel


Ruth


Naomi and Her Family Ruth 1:1-14


1:1-4 Elimelech’s Family Goes to Moab


1:14 Ruth Clung to Naomi


The Return to Bethlehem Ruth 1:15-22


1:16 Your God Shall Be My God


1:20 Do Not Call Me Naomi


Ruth Gleans in Boaz’s Field Ruth 2:1-7


2:2 Ruth Sets Out to Glean


Boaz Treats Ruth Kindly Ruth 2:8-23


2:12 The Lord Recompense You


2:20 Naomi Utters a Blessing


Ruth and Boaz at the Threshing Floor Ruth 3:1-18


3:1-4 Naomi Instructs Ruth to Approach Boaz


3:10 Boaz Utters a Blessing


3:11-13 Boaz Assents to Ruth’s Request


Boaz at the City Gate Ruth 4:1-6


4:1-6 Boaz Speaks with the Elders


Boaz Redeems Naomi’s Property Ruth 4:7-12


4:7-12 The Transaction Confirmed


The Birth of Obed Ruth 4:13-22


4:13-17 The Lord Provides a Next of Kin


1 Samuel


Elkanah and His Wives 1 Samuel 1:1-2


1:1 There Was a Certain Man


1:2 Elkanah Had Two Wives


Hannah’s Grief 1 Samuel 1:3-8


1:5 The Lord Had Closed Her Womb


1:6 Her Rival Provoked Her


1:7-8 Hannah Wept and Would Not Eat


Hannah’s Vow at Shiloh 1 Samuel 1:9-11


1:9 Eli the Priest


1:10-11 Hannah Prays and Vows to the Lord


Eli Blesses Hannah 1 Samuel 1:12-18


1:13-14 Hannah’s Unspoken Prayer


Samuel’s Birth and Presentation at Shiloh 1 Samuel 1:19-28


1:20 Hannah Bore a Son


1:24 Hannah Brings Samuel to the House of the Lord


Hannah’s Prayer 1 Samuel 2:1-10


2:1-10 Hannah Rejoices in Prayer


2:1 My Strength Is Exalted in the Lord


2:2 There Is None Other Than God


2:3 Speak Not Proudly


2:6 The Lord Kills and Brings to Life


2:10 The Lord Will Judge


The Ministry of Samuel and Eli’s Corrupt Sons 1 Samuel 2:11-21


2:12-17 The Wickedness of Eli’s Sons


2:21 Hannah Bears More Children


Eli Confronts His Sons’ Evil Ways 1 Samuel 2:22-26


2:22-25 The Wickedness of Eli’s Sons


2:25 Sin Against God


The Lord Rejects Eli’s House 1 Samuel 2:27-36


2:27-28 Chosen to Be Priests


2:29 Why Honor Your Sons Above Me?


2:30 Those Who Honor Me


2:31 I Will Cut off Your Strength


The Lord Calls Samuel 1 Samuel 3:1-9


3:3 Within the Temple of the Lord


3:4-9 Samuel Hears His Name Called


The Lord Reveals Himself to Samuel 1 Samuel 3:10-21


3:13 Eli Failed to Restrain His Sons


Israel Attacks the Philistines 1 Samuel 4:1-9


4:8 The Philistines Fear the Ark of the Lord


The Capture of the Ark of God 1 Samuel 4:10-18


4:11 The Ark of God Was Captured


4:18 Eli Dies


The Birth of Ichabod 1 Samuel 4:19-22


4:19-20 The Wife of Phinehas Gives Birth


The Ark of God in the House of Dagon 1 Samuel 5:1-5


5:2-5 Dagon Falls


The Lord Afflicts the Philistines 1 Samuel 5:6-12


5:6 The Hand of the Lord Was Heavy


5:7 Ashdod Recognizes the Lord’s Affliction


The Ark’s Return is Planned 1 Samuel 6:1-9


6:4-5 A Guilt Offering


6:9 A Test


The Ark Arrives in Beth-Shemesh 1 Samuel 6:10-21


6:10-14 Cows Bring the Ark to Joshua’s Field


The Philistines Attack Israel at Mizpah 1 Samuel 7:1-11


7:2 The Ark Remained for Twenty Years


7:3 Return to the Lord


7:4 Israel Put Away the Baals and the Ashtaroth


7:6 Israel Fasted


Restoration and Peace During Samuel’s Judgeship 1 Samuel 7:12-17


7:12 Samuel Sets Up a Stone


Israel Demands a King 1 Samuel 8:1-9


8:3 Samuel’s Sons Take Bribes


8:4-7 The Lord Hears the People’s Demand


Samuel Warns of the Ways of the King 1 Samuel 8:10-22


8:11-17 The Ways of the King


Saul, Son of Kish 1 Samuel 9:1-2


9:1-2 Saul’s Ancestry and Qualities


Saul Searches for Lost Asses 1 Samuel 9:3-10


9:9 A Prophet Was Called a Seer


Saul and Samuel Meet 1 Samuel 9:11-21


9:16 Prince over Israel


9:21 From the Least of the Tribes


Saul Enjoys the Hospitality of Samuel 1 Samuel 9:22-27


9:24-25 Samuel and Saul Dine and Descend to the City


9:26 Samuel Calls to Saul at Dawn


9:27 Samuel Prepares to Share God’s Word with Saul


Saul is Anointed King 1 Samuel 10:1-8


10:1 Samuel Pours Oil on Saul’s Head


Saul Prophesies and Returns Home 1 Samuel 10:9-16


10:10 The Spirit of God Came upon Saul


10:11 Is Saul Among the Prophets?


The Lot Reveals the Lord’s Choice for a King 1 Samuel 10:17-24


10:21-23 Saul Is Chosen by Lot


10:24 Whom the Lord Has Chosen


Samuel Continues to Guide the People 1 Samuel 10:25-27


10:26-27 Reaction to Saul Is Mixed


Saul’s Victory over the Ammonites 1 Samuel 11:1-15


11:1-2 Nahash Threatens Jabesh


11:3 The Elders Ask for a Respite


11:11 Saul Defeats the Ammonites


Samuel Addresses the People 1 Samuel 12:1-5


12:3-5 The People Attest to Samuel’s Righteousness


Israel’s Wickedness and the Lord’s Fidelity Recounted 1 Samuel 12:6-18


12:16-18 Samuel Calls on the Lord for a Sign


Covenant Blessings and Curses Recounted 1 Samuel 12:19-25


12:23 Samuel Promises to Continue His Ministry


Saul Disobeys the Lord’s Commandment 1 Samuel 13:1-14


13:11-12 Saul Explains Why He Offered the Sacrifice


13:13-14 Samuel States the Consequences of Disobedience


13:14 David, Man After God’s Heart


The Israelites and Philistines Prepare for Battle 1 Samuel 13:15-23


13:19-21 The Philistines’ Exclusive Knowledge of Forging


13:22-23 As the Philistines Approach


Jonathan Leads a Victorious Raid 1 Samuel 14:1-23


14:1 The Philistine Garrison


14:2 Saul Near Gibeah


14:11-14 Attacking a Philistine Outpost


Jonathan Breaks Saul’s Oath 1 Samuel 14:24-30


14:24-26 Saul Proclaims a Fast


The Lot Reveals Jonathan’s Guilt 1 Samuel 14:31-42


14:31-32 The People Eat Animals with the Blood


Jonathan’s Life Is Spared 1 Samuel 14:43-52


14:43-45 Jonathan’s Confession and Consequences


Saul’s Disobedience in the Defeat of Amalek 1 Samuel 15:1-9


15:8-9 Saul Spared Agag and the Best of the Livestock


Samuel Confronts Saul 1 Samuel 15:10-16


15:11 I Repent That I Have Made Saul King


The Lord Rejects Saul as King 1 Samuel 15:17-23


15:17 The Lord Anointed You King over Israel


15:19-21 Saul Defends His and the People’s Actions


15:22 To Obey Is Better Than Sacrifice


15:23 Rebellion Is Like the Sin of Divination


Saul Confesses His Sin 1 Samuel 15:24-33


15:24 I Have Sinned


15:26 The Lord Has Rejected You


15:27-28 Saul Tears Samuel’s Robe as He Departs


Samuel Grieves Over Saul 1 Samuel 15:34-35


15:35 The Lord Repented That He Had Made Saul King


The Lord Instructs Samuel to Anoint a New King 1 Samuel 16:1-5


16:1 Fill Your Horn with Oil


Samuel Anoints David 1 Samuel 16:6-13


16:6-7 The Lord Looks on the Heart


16:13 The Spirit of the Lord Came upon David


An Evil Spirit Torments Saul 1 Samuel 16:14-23


16:14-15 An Evil Spirit Torments Saul


16:18 David’s Musical and Spiritual Gifting Are Renowned


16:23 The Evil Spirit Departs When David Plays the Lyre


Goliath Seeks a Challenger 1 Samuel 17:1-11


17:3-7 The Philistine Champion, Goliath of Gath


David Enters the Battle Camp 1 Samuel 17:12-23


17:17-18 Jesse Sends David to His Brothers


17:19-20 David Arrives at the Encampment


David Learns of the Reward for Goliath’s Death 1 Samuel 17:24-30
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David Volunteers to Fight Goliath 1 Samuel 17:31-40


17:34-37 David Recounts Killing Lions and Bears


17:38-40 David Dresses for Battle


Goliath Jeers at David 1 Samuel 17:41-47


17:47 The Lord Saves Not with Sword and Spear


David Fells Goliath with a Stone 1 Samuel 17:48-49


17:49 David Strikes Goliath on His Forehead


The Philistines Flee 1 Samuel 17:50-58


17:50-51 David Beheads the Philistine


Jonathan’s Covenant with David 1 Samuel 18:1-5


18:1 Jonathan and David
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Saul Becomes Wary of David 1 Samuel 18:6-11


18:7 A Song of Victory


18:8 Saul Was Angry


18:10 An Evil Spirit Came upon Saul


David Grows in Popularity 1 Samuel 18:12-19


18:17 Saul Offers Merab to David


18:18 Who Am I?


Michal Becomes David’s Wife 1 Samuel 18:20-30


18:20-25 Saul Offers Michal to David


Saul Seeks David’s Life 1 Samuel 19:1-7


19:1 Saul Speaks of Killing David


19:1-3 Jonathan Warns David


19:4-6 Saul Relents


David Eludes Saul a Second Time 1 Samuel 19:8-10


19:9-10 Saul Again Tries to Impale David


Michal Helps David to Escape 1 Samuel 19:11-17


19:11-12 David Escapes During the Night


19:13-17 Michal Deceives Saul’s Messengers


David Flees to Samuel at Ramah 1 Samuel 19:18-24


19:18 David Flees to Samuel


19:20-24 Saul and His Messengers Prophesy


David Returns to Jonathan 1 Samuel 20:1-11


20:4 Whatever You Say, I Will Do for You


Jonathan’s Plan to Test Saul’s Intentions 1 Samuel 20:12-25


20:12-13 Jonathan Promises to Disclose Saul’s Intentions


Jonathan Helps David Escape 1 Samuel 20:26-42


20:27 Saul Asks About David’s Absence


20:30-34 Saul’s Anger Against Jonathan


Ahimelech Aids David 1 Samuel 21:1-6


21:1 David Goes to Nob


21:2 David Lies to Ahimelech the Priest


21:3-6 Ahimelech Offers David the Holy Bread


David Flees to Achish, King of Gath 1 Samuel 21:7-15


21:13 David Feigns Insanity


David Gains Support and Flees to Judah 1 Samuel 22:1-5


22:1-2 David’s Escape and Growing Contingent


Saul Learns of David’s Actions 1 Samuel 22:6-10


22:9-10 Doeg the Edomite


The City of Nob is Attacked 1 Samuel 22:11-23


22:18-19 Doeg Kills the Priests of Nob


David Rescues Keilah from the Philistines 1 Samuel 23:1-18


23:14 David Lives in the Wilderness of Ziph


Saul Pursues David in the Wilderness of Maon 1 Samuel 23:19-29


23:19 The Ziphites Tell Saul Where David Is Hiding


23:24-29 Saul Pursues David and His Company


David Spares Saul’s Life 1 Samuel 24:1-7


24:3 Saul Unknowingly Enters David’s Hideout


24:4-5 David Cuts off a Piece of Saul’s Robe


24:6-7 David Persuades His Men Not to Harm Saul


David Reveals Himself to Saul 1 Samuel 24:8-15


24:8-11 David Calls to Saul


24:14 Whom Do You Pursue?


Saul Confesses David’s Righteousness 1 Samuel 24:16-22


24:16 Is This Your Voice, My Son David?


24:17-19 Saul Publicly Recognizes David’s Innocence


David Sends Men to Nabal 1 Samuel 25:1-8


25:3 Nabal and Abigail


Nabal’s Refusal Provokes David 1 Samuel 25:9-22


25:21-22 David Swears to Avenge Himself


Abigail Dissuades David from Taking Revenge 1 Samuel 25:23-35


25:23-24 Abigail Bows Before David


25:34-35 David Relents


David Marries Abigail 1 Samuel 25:36-44


25:36-38 Nabal Dies


25:39 David Blesses God for Avenging Him


25:40-43 David Takes Two Wives


Saul Pursues David in the Wilderness of Ziph 1 Samuel 26:1-5
David Spares Saul’s Life a Second Time 1 Samuel 26:6-12


26:7 David and Abishai Find Saul Asleep


26:8-11 David Refuses to Kill Saul


David Reveals Himself to Abner 1 Samuel 26:13-20


26:13-14 David Calls to Abner


26:16 See Where the King’s Spear Is


Saul Confesses His Sin 1 Samuel 26:21-25


26:23 Not Touching the Lord’s Anointed


David Escapes to Philistine Territory 1 Samuel 27:1-12


27:1-3 David and His Men Flee to Gath


The Philistines Prepare to Attack Israel 1 Samuel 28:1-7


28:3 Saul Had Expelled Mediums and Wizards


Saul Consults a Medium 1 Samuel 28:8-14


28:11 Whom Shall I Bring Up for You?


28:13 I See a God Coming Up out of the Earth


28:14 Samuel’s Appearance Prompts Saul’s Obeisance


Samuel Prophesies Saul’s Demise 1 Samuel 28:15-25


28:15 Why Have You Disturbed Me?


28:17-19 The Prophecies Concerning Saul


28:18 Because You Did Not Obey the Lord


David is Removed from the Philistine Ranks 1 Samuel 29:1-11


29:3 What Are These Hebrews Doing Here?


29:5 The Philistines Recall David’s Valor for Israel


29:6 Achish Dismisses David


David Returns to a Plundered Ziklag 1 Samuel 30:1-10


30:3-4 David and His Company Weep


David Overtakes the Amalekites 1 Samuel 30:11-20


30:11-17 An Egyptian Servant


The Division of the Spoil 1 Samuel 30:21-31


30:21-24 All Receive a Share of the Spoils


Saul, His Sons and His Army Perish 1 Samuel 31:1-13


31:2 The Philistines Overtook Saul and His Sons


31:3 Saul Badly Wounded


31:4 Saul Commands His Armor Bearer to Strike Him


2 Samuel


David Learns of Saul’s Death 2 Samuel 1:1-10
David Orders the Amalekite’s Death 2 Samuel 1:11-16


1:14-16 David Orders the Death of the Amalekite


David Laments over Saul and Jonathan 2 Samuel 1:17-27


1:20 Tell It Not in Gath


1:21 Let There Be No Dew or Rain


1:25-26 David Laments Jonathan’s Death


Judah Anoints David King 2 Samuel 2:1-11


2:5 David Blesses the Men of Jabesh-gilead for Burying Saul


Abner and Joab Engage in Battle 2 Samuel 2:12-23


2:22-23 Abner Slays Asahel


Joab Ceases to Pursue Abner 2 Samuel 2:24-32
David’s Strength Grows 2 Samuel 3:1-5


3:1 David’s House Grows Stronger


Abner Shifts His Allegiance to David 2 Samuel 3:6-19


3:14 Give Me My Wife Michal


Joab Takes Revenge on Abner 2 Samuel 3:20-30


3:20 David Made a Feast for Abner


3:28 David Professes His Innocence


David Mourns Abner’s Death 2 Samuel 3:31-39
The Murder of Saul’s Son Ish-Bosheth 2 Samuel 4:1-12


4:11-12 David Condemns Ish-bosheth’s Murderers


Israel Anoints David King 2 Samuel 5:1-5


5:1 We Are Your Bone and Flesh


David Attacks the Jebusites 2 Samuel 5:6-10


5:8 The Blind and the Lame


David Prevails Over the Philistines 2 Samuel 5:11-25


5:19 David Inquired of the Lord


Celebration Accompanies Movement of the Ark 2 Samuel 6:1-5


6:4-5 Making Merry Before the Lord


The Lord’s Anger Burns Against Uzzah 2 Samuel 6:6-11


6:6-7 The Lord Strikes Uzzah


6:8-9 David Grows Angry and Fearful


The Ark Enters the City of David 2 Samuel 6:12-15


6:14 David Danced Before the Lord


Michal Despises David 2 Samuel 6:16-23


6:16 Michal Despised David


6:19 David Distributes Food to the People


6:20-23 David Responds to Michal’s Disdain


David Desires to Build a House for the Lord 2 Samuel 7:1-11


7:3 Do All That Is in Your Heart


7:5 Would You Build Me a House?


The Lord’s Promise to David’s Offspring 2 Samuel 7:12-17


7:12-13 God Will Establish the Kingdom Forever


7:14-15 The Lord Promises


David Prays to the Lord 2 Samuel 7:18-29


7:18-29 David Was Motivated to Pray


David’s Victories and Spoil 2 Samuel 8:1-8


8:1-5 David Defeats Israel’s Enemies
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Conflicts Arise with the Ammonites and Syrians 2 Samuel 10:1-19
David and Bathsheba 2 Samuel 11:1-5
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11:3-4 David Sends for Bathsheba


David Sends for Uriah 2 Samuel 11:6-27


11:14-15 David Gives Joab Instructions


The Parable of the Rich Man and the Poor Man 2 Samuel 12:1-6


12:1-6 Nathan’s Story and David’s Judgment


Nathan Confronts David 2 Samuel 12:7-12


12:10-12 Nathan Pronounces the Lord’s Judgment


David Confesses His Sin 2 Samuel 12:13-14


12:13-14 Nathan Responds to David’s Admission of Guilt


The Child Dies Despite David’s Fasting 2 Samuel 12:15-19


12:15-17 David Pleads to God for the Child’s Life


David Ceases to Fast and Weep 2 Samuel 12:20-23


12:20-23 David Ends His Fast


The Birth of Solomon 2 Samuel 12:24-31
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14:14 God’s Preservation of Human Life
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15:31 Turn the Counsel of Ahithophel into Foolishness
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17:1-4 Ahithophel Advises an Immediate Attack
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The Death of Absalom 2 Samuel 18:9-15
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24:10 David Feels Remorse
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THIS DIGITAL EDITION

Due to limitations regarding digital rights, the RSV Scripture text is linked to but does not appear in this digital edition of this Ancient Christian Commentary on Scripture volume as it does in the print edition. Page numbering has been maintained, however, to match the print edition. We apologize for any inconvenience this may cause.





GENERAL INTRODUCTION


The Ancient Christian Commentary on Scripture has as its goal the revitalization of Christian teaching based on classical Christian exegesis, the intensified study of Scripture by lay persons who wish to think with the early church about the canonical text, and the stimulation of Christian historical, biblical, theological and pastoral scholars toward further inquiry into scriptural interpretation by ancient Christian writers.

The time frame of these documents spans seven centuries of exegesis, from Clement of Rome to John of Damascus, from the end of the New Testament era to A.D. 750, including the Venerable Bede.

Lay readers are asking how they might study sacred texts under the instruction of the great minds of the ancient church. This commentary has been intentionally prepared for a general lay audience of nonprofessionals who study the Bible regularly and who earnestly wish to have classic Christian observation on the text readily available to them. The series is targeted to anyone who wants to reflect and meditate with the early church about the plain sense, theological wisdom and moral meaning of particular Scripture texts.

A commentary dedicated to allowing ancient Christian exegetes to speak for themselves will refrain from the temptation to fixate endlessly upon contemporary criticism. Rather, it will stand ready to provide textual resources from a distinguished history of exegesis that has remained massively inaccessible and shockingly disregarded during the last century. We seek to make available to our presentday audiences the multicultural, multilingual, transgenerational resources of the early ecumenical Christian tradition.

Preaching at the end of the first millennium focused primarily on the text of Scripture as understood by the earlier esteemed tradition of comment, largely converging on those writers that best reflected classic Christian consensual thinking. Preaching at the end of the second millennium has reversed that pattern. It has so forgotten most of these classic comments that they are vexing to find anywhere, and even when located they are often available only in archaic editions and inadequate translations. The preached word in our time has remained largely bereft of previously influential patristic inspiration. Recent scholarship has so focused attention upon post-Enlightenment historical and literary methods that it has left this longing largely unattended and unserviced.

This series provides the pastor, exegete, student and lay reader with convenient means to see what Athanasius or John Chrysostom or the desert fathers and mothers had to say about a particular text for preaching, for study and for meditation. There is an emerging awareness among Catholic, Protestant and Orthodox laity that vital biblical preaching and spiritual formation need deeper grounding beyond the scope of the historicalcritical orientations that have governed biblical studies in our day.

Hence this work is directed toward a much broader audience than the highly technical and specialized scholarly field of patristic studies. The audience is not limited to the university scholar concentrating on the study of the history of the transmission of the text or to those with highly focused philological interests in textual morphology or historicalcritical issues. Though these are crucial concerns for specialists, they are not the paramount interest of this series.

This work is a Christian Talmud. The Talmud is a Jewish collection of rabbinic arguments and comments on the Mishnah, which epitomized the laws of the Torah. The Talmud originated in approximately the same period that the patristic writers were commenting on texts of the Christian tradition. Christians from the late patristic age through the medieval period had documents analogous to the Jewish Talmud and Midrash (Jewish commentaries) available to them in the glossa ordinaria and catena traditions, two forms of compiling extracts of patristic exegesis. In Talmudic fashion the sacred text of Christian Scripture was thus clarified and interpreted by the classic commentators.

The Ancient Christian Commentary on Scripture has venerable antecedents in medieval exegesis of both eastern and western traditions, as well as in the Reformation tradition. It offers for the first time in this century the earliest Christian comments and reflections on the Old and New Testaments to a modern audience. Intrinsically an ecumenical project, this series is designed to serve Protestant, Catholic and Orthodox lay, pastoral and scholarly audiences.

In cases where Greek, Latin, Syriac and Coptic texts have remained untranslated into English, we provide new translations. Wherever current English translations are already well rendered, they will be utilized, but if necessary their language will be brought up to date. We seek to present fresh dynamic equivalency translations of longneglected texts which historically have been regarded as authoritative models of biblical interpretation.

These foundational sources are finding their way into many public libraries and into the core book collections of many pastors and lay persons. It is our intent and the publisher’s commitment to keep the whole series in print for many years to come.

Thomas C. Oden
General Editor






A GUIDE TO USING THIS COMMENTARY


Several features have been incorporated into the design of this commentary. The following comments are intended to assist readers in making full use of this volume.


Pericopes of Scripture

The scriptural text has been divided into pericopes, or passages, usually several verses in length. Each of these pericopes is given a heading, which appears at the beginning of the pericope. For example, the first pericope in the commentary on Joshua is “The Lord Commissions Joshua Joshua 1:1-9”.




Overviews

Following each pericope of text is an overview of the patristic comments on that pericope. The format of this overview varies within the volumes of this series, depending on the requirements of the specific book of Scripture. The function of the overview is to provide a brief summary of all the comments to follow. It tracks a reasonably cohesive thread of argument among patristic comments, even though they are derived from diverse sources and generations. Thus the summaries do not proceed chronologically or by verse sequence. Rather they seek to rehearse the overall course of the patristic comment on that pericope.

We do not assume that the commentators themselves anticipated or expressed a formally received cohesive argument but rather that the various arguments tend to flow in a plausible, recognizable pattern. Modern readers can thus glimpse aspects of continuity in the flow of diverse exegetical traditions representing various generations and geographical locations.




Topical Headings

An abundance of varied patristic comment is available for each pericope of these letters. For this reason we have broken the pericopes into two levels. First is the verse with its topical heading. The patristic comments are then focused on aspects of each verse, with topical headings summarizing the essence of the patristic comment by evoking a key phrase, metaphor or idea. This feature provides a bridge by which modern readers can enter into the heart of the patristic comment.




Identifying the Patristic Texts

Following the topical heading of each section of comment, the name of the patristic commentator is given. An English translation of the patristic comment is then provided. This is immediately followed by the title of the patristic work and the textual reference—either by book, section and subsection or by book-and-verse references.




The Footnotes

Readers who wish to pursue a deeper investigation of the patristic works cited in this commentary will find the footnotes especially valuable. A footnote number directs the reader to the notes at the bottom of the right-hand column, where in addition to other notations (clarifications or biblical cross references) one will find information on English translations (where available) and standard original-language editions of the work cited. An abbreviated citation (normally citing the book, volume and page number) of the work is provided. A key to the abbreviations is provided on page xv. Where there is any serious ambiguity or textual problem in the selection, we have tried to reflect the best available textual tradition.

Where original language texts have remained untranslated into English, we provide new translations. Wherever current English translations are already well rendered, they are utilized, but where necessary they are stylistically updated. A single asterisk (*) indicates that a previous English translation has been updated to modern English or amended for easier reading. The double asterisk (**) indicates either that a new translation has been provided or that some extant translation has been significantly amended. We have standardized spellings and made grammatical variables uniform so that our English references will not reflect the odd spelling variables of the older English translations. For ease of reading we have in some cases edited out superfluous conjunctions.

For the convenience of computer database users the digital database references are provided to either the Thesaurus Linguae Graecae (Greek texts) or to the Cetedoc (Latin texts) in the appendix found on pages 402-9.
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INTRODUCTION TO JOSHUA THROUGH 2 SAMUEL


To say that the interpretation of the Bible in the writings of the early church often strikes modern readers as strange would be something of an understatement. The hegemony of scientific and historical principles of interpretation that emphasize social and cultural backgrounds along with linguistic and philological concerns in pursuit of the precise meaning of the textual author can seem to condemn the theological and spiritual exegesis of the early church to the scrap heap of the past. While it may be interesting to scholars and historians attempting to chart the advances in biblical interpretation over the centuries, it has often appeared to be of little use in attempting to come to terms with the contemporary task of reading Scripture. This has been particularly true with respect to the narrative portions of the Christian canon and especially those of the Old Testament. This introduction will seek to orient readers to the interpretive rationale that guided the early Christian exegetes as they sought to understand and expound the meaning and significance of the Old Testament narratives for the ancient church as well as introduce some of the most significant early Christian interpreters.

One of the immediate challenges for the earliest Christians, who were converts from Judaism, concerned the interpretation of the Jewish Scriptures. On the one hand, they found in the Hebrew canon numerous passages that they readily understood as prophecies concerning Christ that confirmed to them that Jesus was the promised Messiah. On the other hand, these portions made up only a small fraction of the canon inherited from Judaism, and much of the rest seemed to be less germane to the Christian context, particularly the extensive material concerning ritual and ceremonial law and the historical narratives. How was this material to be interpreted and understood as the guidance and instruction of God for the new church? An additional aspect of this question was raised by Paul, who warned the early Christians about the dangers of falling back into Jewish teachings and practices. He asserted that while the law of God contained in the Jewish Scriptures was certainly good and important, it had been only a temporary measure in the economy of redemption. The law had been fulfilled in Christ whose life, death and resurrection marked the climax of the old covenant and the inauguration of a new covenant of grace that was not restricted to the parameters of national, ethnic Israel. Thus, while Paul continued to make extensive use of the Jewish Scriptures in his teaching and writing, his notion of the fulfillment and completion of the law in Christ and the corresponding emphasis on grace provided the conceptual context that allowed others to raise questions about the significance and relevance of the Hebrew Bible for the Christian faith, particularly as the demographic profile of the church shifted away from Jewish converts to those who came from pagan backgrounds.

These pagan converts did not bring with them an inbred commitment to the Jewish Scriptures. They affirmed faith in Christ and were then faced with the challenge of making sense of the culturally strange and foreign set of Hebrew texts that they had inherited as part and parcel of their allegiance to Christ and the church. In this context some, like Marcion, maintained that these texts contained a portrayal of God that was not consistent with the God of love found in the writings that would come to make up the New Testament canon. Hence, Marcion advocated that the Hebrew Bible, which came to be called the Old Testament, be removed from the church as an unfitting witness to the Christian faith. While the church did not accept Marcion’s teaching and expelled him from the church as a heretic, it was faced with a crisis of interpretation. How should the Hebrew Bible be read in relation to the revelation of God in Jesus Christ?

Irenaeus of Lyons (d. 202) addressed the problem of relating the Old and New Testaments and maintained that all of human history could be comprehended and summarized in the figures of Adam and Christ, who taken together narrate and represent the story of humanity. The Old Testament tells of a beginning in Adam and the subsequent disobedience and fall from grace brought about by human rebellion against God and goes on to speak of the promise of God in the covenant with Abraham to bring about healing and reconciliation. The New Testament bears witness to the reality of a new beginning in the recapitulation and restoration of humanity brought about by the life and obedience of Jesus Christ. As the fulfillment of the covenant and the promises made in the Old Testament, Christ provided Christians with an interpretive key to understanding the full significance of the ancient Hebrew texts, a significance that extended beyond the literal meaning of the Scriptures.

While Irenaeus provided a model for relating the Testaments in the light of Christ, the challenge of providing detailed interpretation of the particular and peculiar texts of the Old Testament remained. In addressing this challenge, no figure from the early church is more significant than Origen of Alexandria (d. 254). He wrote extensively on the Old Testament in the form of commentaries and homilies on almost every book of the Jewish canon, thus ensuring its place in the Christian church and helping to establish the principles of Christian exegesis of the Old Testament. In light of the significance of Origen in the history of early Christian exegesis, let us briefly consider his approach to the interpretation of Scripture in the context of his intellectual setting.


Origen and Spiritual Exegesis

In spite of his prominence, few figures in the history of the church have stimulated the level of debate and controversy that surrounds Origen. While he was certainly one of the most influential and seminal thinkers in the history of the early church, he has also been frequently vilified and condemned over the course of Christian history by those who believe that his interest in spiritual exegesis and philosophical speculation led to the development of teachings that were in conflict with later standards of orthodoxy. In light of this, it is worth noting that Origen believed the Bible to be the Word of God, and as such it occupied a central place in his life and thought, serving as the touchstone for all of his teaching. Indeed, one of the major concerns of Origen’s work was to assist Christians facing the intellectual challenges of the third century by providing answers to the questions posed by Hellenistic philosophy and culture that were in keeping with the teaching of Scripture. However, in spite of his intentions and clear commitment to the principle of biblical authority, many believe that Origen’s use of Scripture significantly compromised that authority and provided fertile conditions for the germination and growth of heresy. In order to better understand the rationale that shaped Origen’s approach to biblical exegesis, it is important to remember the intellectual and cultural context in which he was situated.

Origen was reared in a Christian home in which his father, a prosperous and influential man, provided his son with an education that was Hellenistic and Christian, centered on the study of the classic literary works of ancient Greece and the Bible. Hence, young Origen grew up as a learned Greek and a devoted Christian. This dual education undoubtedly caused something of an internal tension in Origen as he sought to reconcile his commitment to Christian faith and the Bible with the Hellenistic outlook he was taught. From the perspective of Hellenism, Christianity was little more than another barbarous superstition and the Bible constituted an inferior collection of texts that were not worth serious consideration from the standpoint of Greek aesthetic standards. Origen was not the first to grapple with this tension, and he was able to learn from previous Jewish and Christian engagements with Hellenism, particularly Platonic philosophy, in his attempt to affirm the teaching of the Bible in the context of the Greek intellectual milieu. In responding to the cultural and philosophical challenges of Hellenism, Origen was immensely productive, teaching, preaching, traveling and writing. His writings include numerous scholarly and intellectual works concerning theology, philosophy, apologetics and biblical interpretation. In fact, Origen was one of the most prolific writers of the ancient world. Unfortunately, the majority of his works have not survived while many others remain available only in Latin translations.

Among Origen’s many works, two are of particular importance in the history of the early church and Christian thought. On First Principles is an ordered and systematic account of Origen’s theological and philosophical positions concerning God, creation, Jesus Christ, the Logos of God and salvation. It is one of the great classics of Christian thought and constitutes both a philosophical discussion on the relation of God to the world and an attempt at developing a coherent set of theological teachings that may be derived from the logical elaboration of the basic doctrines of the Christian faith. As such, it may be construed as the first formal attempt at systematic theology in the history of the church. The second, Against Celsus, is a detailed defense of Christian faith against the critique of the Roman philosopher Celsus, in which Origen attempts to demonstrate the superiority of the teaching and wisdom of the Bible over against that of Greek philosophy. This thorough point-by-point response to Celsus made an important contribution to the growing cogency and respectability of Christian faith in the ancient world and stands as an apologetic milestone in the history of the church. These works effectively refuted the contention that Christianity was simply another superstitious folk religion and helped to establish the intellectual credentials of the faith in relation to Greek philosophy and Hellenistic culture.

While Origen appreciated a great deal of Plato and the Greek philosophical tradition, he argued that at its best it merely anticipated the fullness of truth that was to be found in divine revelation. Further, he maintained that for all the benefits of philosophy, it could not finally lead to a true and proper knowledge of God since it was contaminated with too much false and erroneous teaching that could not be separated from the good. In spite of his reservations concerning philosophy, Origen believed that Christian faith itself was a kind of divine philosophy which, while surpassing and superceding all other philosophies, could make use of them by leading persons to a true knowledge of God and to salvation. Thus, Christians can profitably study Greek philosophy or other pagan learning and borrow the truths found in these sources in order to explicate the gospel and the Christian faith. Origen used an analogy from the Hebrew Bible to make this point. In the same way that the Israelites took the property of the Egyptians with them in the exodus,1 so the people of God are permitted to make use of the truths of pagan culture and philosophy, the “spoils of the Egyptians,” in the work of theology and biblical interpretation.

This willingness to make use of Greek thought is perhaps nowhere more evident than in Origen’s spiritual or allegorical approach to the interpretation of Scripture. He maintained that the Bible contained three levels of meaning corresponding to the tripartite conception of a human being, consisting of body, soul and spirit, derived from the writings of Paul and Platonic philosophy. The bodily level of Scripture is the bare letter of the text or its literal meaning, which is particularly useful in meeting the needs of the more simple-minded. The psychic level can be understood as the moral meaning of the text, providing guidance concerning right and proper conduct, although some ambiguity exists as to the exact ways in which Origen made use of this sense. In many cases he simply maintains that biblical narratives contain ethical and moral principles that may be derived from or hidden beneath the surface of the literal and historical meanings of the text. The third and most important level of meaning is the spiritual or allegorical, which concerns the deeper meaning of the text and points to Christ and the relationship of the Christian with God. Origen believed that this spiritual/mystical meaning, while often hidden, is always present in the text. The task of the Christian interpreter is to uncover this hidden meaning in order to glean the most profound and significant benefits of its teaching for the church. The spiritual approach to interpretation sought to yield this hidden, symbolic meaning, and Origen became the leading figure in its establishment as the dominant method of biblical interpretation in the history of the church until the sixteenth century.

Examples of this attempt to uncover the hidden spiritual significance of biblical texts abound in Origen’s writings, particularly in his commentaries and homilies on the narrative portions of the Old Testament that address the history of Israel. For instance, in Origen’s twenty-seventh homily on the book of Numbers, he provides a detailed exposition of growth in the spiritual life based on the forty-two stopping places of Israel in the wilderness listed in Numbers 33. Origen begins by asking why the Lord wanted Moses to write this passage down: “Was it so that this passage in Scripture about the stages the children of Israel made might benefit us in some way or that it should bring no benefit? Who would dare to say that what is written‘by the Word of God’ is of no use and makes no contribution to salvation but is merely a narrative of what happened and was over and done a long time ago, but pertains in no way to us when it is told?”2 For Origen, because the Bible is the inspired Word of God, it is never merely concerned with mundane matters of history and factual occurrences. Rather, it expounds the mysteries of God in Christ and gives direction to the spiritual life. Hence, the Christian interpreter must probe the text in various ways in order to uncover its true and deepest significance. According to Origen, the stopping places of the wandering Israelites are recorded in Numbers in order that we come to understand the long spiritual journey that we face as Christians; in light of this knowledge we must not “allow the time of our life to be ruined by sloth and neglect.”3 Further, each stopping place has some particular spiritual significance until the sojourn ends on the banks of the Jordan. This makes us aware that the whole journey takes place and “the whole course is run for the purpose of arriving at the river of God, so that we may make neighbors of the flowing Wisdom and may be watered by the waves of divine knowledge, and so that purified by them all we may be made worthy to enter the promised land.”4

This approach to interpretation often strikes contemporary readers as strange, unwarranted and potentially dangerous. Why did Origen adopt such a method? First, it must be pointed out that allegory is a legacy of Greek thought and would have been one of the staples of Origen’s Hellenistic education. It was initially used to defend belief in the inspired character of the Homeric writings, the Iliad and the Odyssey, in the face of charges against such a claim because of the suspect morals they contained and the changing religious convictions of Greek culture. Homer’s supporters maintained that the poems were symbolic and when read in their true, allegorical sense contained no moral or religious difficulties. Over time, allegorical interpretive methods became increasingly sophisticated with the development of the Platonist contention that myths and symbols were necessary components in the communication of truths that were otherwise inaccessible. This Platonist appreciation for the value of myths and symbols became an essential part of Origen’s outlook in which allegory served as a powerful and important means of conveying religious and philosophical truth.

On top of this general philosophical appreciation for allegorical interpretation, Origen was exposed to a lengthy tradition of spiritual exegesis of the Bible that began with the Jewish community in Alexandria, which used the method to demonstrate that their Scriptures were compatible with Greek philosophy. The leading Jewish proponent of this movement was Philo, and although his work eventually fell out of favor with the Jews, it was accepted enthusiastically by Christians and was probably communicated to Origen through Clement of Alexandria. Hence, Origen inherited a strong belief in the appropriateness and effectiveness of allegory as a tool to communicate the deepest and most profound philosophical and theological truths, as well as the assumption that the Bible, the inspired Word of God, must be subject to such allegorical interpretation in order to grasp its spiritual significance.

In addition to his indebtedness to Hellenistic philosophy and culture, Origen found ample evidence in Scripture itself for the practice of spiritual exegesis beginning with the Christian conviction that the entire Old Testament is a prophecy concerning Christ, who is the interpretive key to understanding the Hebrew Bible. In 2 Corinthians 3, we read that the Jews who reject Christ have a veil before their faces and over their hearts that hides the true meaning of Scripture from their perception and limits them to the letter of the text that kills. Only through Christ can the veil be removed and the spiritual meaning of the text that gives life be revealed. For Origen, this led to the conclusion that spiritual exegesis was necessary in order to comprehend the true, christological meaning of the Old Testament.

Among the most significant New Testament passages that Origen cited as justifying his approach to spiritual interpretation is 1 Corinthians 10, in which the pillar of cloud, the crossing of the Red Sea, the manna, the water from the rock and death in the wilderness represent baptism, the Eucharist and punishment for sin. Summing up these events is 1 Corinthians 10:11, which explains that each of these things happened to the Hebrews as a typikos, a figure or example, written down for those who live at the end of the age. For Origen, this implied that the Old Testament was written for future Christians who were under obligation to seek the spiritual interpretation that continues to apply since many of the ceremonies and legal precepts are no longer binding in the literal sense. In Galatians 4, another important passage, Sarah and Hagar symbolize the two covenants in which the Christians are prefigured by Isaac, the son of Sarah the free wife, and the Jews by Ishmael, the son of Hagar the slave. The significance of this passage arises from its explicit use of allegory. Other examples mentioned by Origen include Matthew 12:39-40, in which the three days Jonah spent in the great fish symbolize the three days Jesus will pass in the heart of the earth; Matthew 26:61 and John 2:19-21, in which the temple symbolizes the body of Christ; Galatians 3, in which the posterity of Abraham is portrayed in Christ, who will fulfill the promises made to the patriarchs; and Hebrews 8, in which the ceremonies of the old covenant are but shadows of heavenly realities. For Origen, it was abundantly clear that the numerous examples found in the apostolic writings that made up the New Testament authorized and validated the spiritual interpretation of the Old Testament and, by extension, all of Scripture.

Taken together, the cultural assumptions of the Hellenistic world, the Christian belief in the inspired nature of the Bible, the centrality of Christ and the teaching of the New Testament virtually demanded to Origen’s mind the practice of spiritual interpretation. In this context we can summarize three additional apologetic or pragmatic impulses that would have sealed his commitment to allegory. First, in the context of Hellenistic Alexandria, the assertion that the Bible was divinely inspired would have required its allegorical interpretation. To assert that it could not or should not be interpreted in such a fashion would be tantamount to denying its inspired character. Affirming the Bible as the Word of God entailed the assumption that its form and teaching were consistent with the highest cultural standards. Second, Jewish critics of Christianity stressed Christ’s failure to fulfill many of the prophecies concerning the Messiah. Origen believed that perceiving the deeper sense and meaning of Old Testament prophecies through spiritual interpretation would overcome these objections. Third, the Gnostic sects rejected the Old Testament on the grounds that it taught a different God than the one revealed in Christ. They believed that in contrast to the New Testament God of love, the deity of the Old Testament was vengeful, jealous, capricious and often directly responsible for sin and evil. Given his philosophical assumptions, Origen considered this conclusion unavoidable if the biblical texts were to be accepted as merely literal, and hence, he asserted that they must be understood allegorically. In fact, he argued that they are often intentionally obscure and incoherent in order to coax and compel the reader to seek their true, spiritual meaning. Finally, in response to those who might argue that the multiplicity of meanings generated by this approach would result in interpretive chaos, Origen insisted that the practice of Christian spiritual exegesis must always be conducted within the framework of the Rule of Faith, a brief summary of orthodox Christian teaching, such as the Apostles’ Creed, that was allegedly taught by the apostles themselves and subsequently preserved in the church.

In assessing Origen’s legacy, it is worth reminding ourselves that in his context many Christian theological beliefs were not well developed or respected. Origen’s work was a decisive factor in changing this state of affairs, in terms of establishing the intellectual credibility of the faith in the Hellenistic setting and in exploring the internal coherence of Christian faith as well as its relationship to broader philosophical and cultural questions and aspirations. That he must sometimes be judged as mistaken in these explorations should hardly be surprising or cause for great concern. Origen was one of the first Christian thinkers to give sustained attention to many of the issues he addresses. And while he taught some positions deemed to be unorthodox by later standards, it is important to remember that he was a seminal thinker in a process of trial, error, revision and refinement from which an orthodox consensus emerged and that he was always faithful to the standards of orthodoxy that pertained to his time.




Major Christian Interpreters

While the importance of Origen in the history of early Christian exegesis provides the rationale for the extended discussion of the previous section, readers of this series will be well aware that he was by no means the only significant interpreter. Among the most prominent of these are the eight doctors of the church, four each from the Greek-speaking East and the Latin-speaking West: Athanasius, Gregory of Nazianzus, Basil the Great and John Chrysostom from the East; Ambrose, Jerome, Augustine and Gregory the Great from the West. Athanasius (d. 373) served as bishop of the church in Alexandria and was a staunch defender of the full divinity of Jesus Christ over against the position of Arius and his followers that the Son of God was a created being, an exalted creature to be sure, but nevertheless one who had a beginning and should not therefore be equated with God. Arius famously expressed this notion in the phrase “there was a time when the Son was not.” Athanasius was convinced that such a position effectively undercut the Christian gospel, and he fiercely defended the incarnation, the belief that God the Son, who is true God with the Father and the Holy Spirit, had willingly joined his divine nature to human nature in an act of love and humility in order to bring about the reconciliation of rebellious human beings with their Creator. His most significant works, On the Incarnation and Three Discourses Against the Arians, defend these principles of orthodoxy and illustrate powerfully his interpretation and application of the Bible to the difficult and challenging theological questions of the early church. It is worth noting that although Athanasius vigorously opposed the teaching of Arius with respect to the person of Christ, a position that can be derived from the writings of Origen, it is nevertheless true that Athanasius also remained deeply indebted to Origen and the theological and interpretive traditions of Alexandria.

Gregory of Nazianzus (d. 389) and Basil the Great (d. 379) were great friends from the Roman province of Cappadocia who lived in the fourth century and together made up the core of the so-called Cappadocian fathers, the others being Gregory of Nyssa and Amphilochius of Iconium. Through the work of these figures the theological commitments of Athanasius were developed, extended and brought to fruition in the life and thought of the church. Gregory of Nazianzus was not a prolific writer and never produced a biblical commentary. However, as bishop of Constantinople he expounded and defended the orthodox faith of the church in a series of homilies that drew widespread attention and admiration. These came to be known as the Theological Orations and secured his reputation as one of the most able defenders of the faith as well as the distinctive title“the Theologian.” They are the product of long, careful and intensive investigation of the meaning and implications of Christian orthodoxy for the life of the church and represent one of the most significant statements of trinitarian theology in the history of the ancient church. Basil the Great served as bishop of Caesarea and was an outstanding ecclesiastical administrator and statesman as well as a leading exponent of Christian teaching, often viewed as a second Athanasius for his defense of orthodoxy. He also engaged in the reformation of Christian liturgy and in the founding and development of Eastern monasticism. Perhaps his most important work is his treatise On the Holy Spirit, in which he considers the relationship of the Spirit with the Father and the Son and provides an important contribution to the development of trinitarian teaching. These works are saturated with exegesis.

Both Gregory and Basil possessed a great deal of respect and admiration for the work of Origen, and together they produced the Philocalia, a significant anthology of Origen’s work that served to extend his influence on the church. Interestingly, in spite of his manifest appreciation for Origen, Basil is quite critical of allegorical exegesis in his interpretation of the creation account contained in the Hexaemeron, a collection of nine homilies he delivered on the opening chapters of Genesis. In the ninth of these homilies, he provides one of the most vigorous challenges to allegorical interpretation produced in the early church: “I know the laws of allegory, though less by myself than from the works of others. There are those truly, who do not admit the common sense of the Scriptures, for whom water is not water, but some other nature, who see in a plant, in a fish, what their fancy wishes…. For me grass is grass; plant, fish, wild beast, domestic animal, I take all in the literal senses.”5 It should be noted that Basil was particularly concerned with those individuals and groups, such as Gnostic sects like the Marcionites and Valentinians, who made use of allegorical or spiritual methods of interpretation in order to critique and escape the plain meaning of the biblical text for the purpose of promoting their own interpretive distortions at the expense of Christian orthodoxy.

John Chrysostom (d. 407) was the most famous preacher of his day and one of the most significant in the history of the church, accounting for his nickname, “golden mouth” (Chrysostom), which was first bestowed on him in the sixth century. None of the other Greek fathers left as significant and extensive a literary legacy in the form of numerous homilies on the various books of the Bible. In addition to his acclaim as a preacher, no other Eastern writer has enjoyed as widespread an admiration, such that he is among the most revered of the church fathers in the Western church as well as in the East. The full measure of his popularity is perhaps made most manifest by the fact that his extensive writings have been almost entirely preserved. As an interpreter of Scripture he is perhaps the leading representative of the Antiochean tradition of exegesis, an approach to reading the Bible that tended to focus on the literal or plain sense of the text and generally sought to avoid extensive allegorical explanations of the text that were favored by Origen and the Alexandrian tradition. Other leading representatives of this group are Diodore of Tarsus, Theodore of Mopsuestia and Theodoret of Cyr. While the Antiochean and Alexandrian schools of interpretation do manifest clear and distinct interpretive tendencies, it should also be pointed out that these labels, while helpful to a certain extent, can also be overly simplistic and misleading. So, for instance, while it is true that Origen, as we have seen, promoted an allegorical or spiritual approach to reading the Bible, he did not ignore the literal or plain sense of the text. Likewise, while John Chrysostom and other Antiocheans were particularly focused on the plain sense of the text, they also engaged in typological readings that were quite close to what Origen might have described as spiritual exegesis. Hence it is probably best to view the differences between the two approaches to exegesis in terms of particular interpretive tendencies and trajectories rather than as hard and fast, mutually exclusive positions.

In the Western church, Ambrose of Milan (d. 397) became one of the most influential figures in establishing the trajectory of interpretation among Latin writers. He was the son of the praetorian prefect of Gaul and received a traditional liberal arts education in preparation for a career as a lawyer and orator and was eventually appointed as a governor based in Milan. He became so well known in the region for the wisdom and impartiality of his administration that when the death of Auxentius, Arian bishop of Milan, triggered vigorous conflict between rival factions concerning the election of a new bishop, both sides demanded that Ambrose be appointed. In order to secure the peace, he reluctantly agreed, in spite of the fact that he had no theological training and had not yet even been baptized. Within one week he was both baptized and ordained bishop of Milan. In seeking to address his lack of theological knowledge, Ambrose read widely from the writings of earlier Christian thinkers and was particularly influenced by Origen and the Alexandrian tradition of biblical interpretation. He became one of the most significant preachers and teachers of his time, regularly employing allegorical interpretation in order to make sense of the biblical texts. Many of his sermons were eventually published and served as a major influence on the Western church in the direction of the spiritual exegesis of Origen and the Alexandrian tradition.

Jerome (d. 420) has generally been viewed as the finest scholar among the early church fathers and has also been called the greatest biblical scholar ever produced in the history of the Latin church. He received a rigorous education in Rome in which he studied classical literature, particularly Virgil and Cicero. He also learned Greek and Hebrew and was the only one of the eight major church fathers to learn Hebrew well. This background prepared him for the work of translation and allowed him to play a vital role in the transmission of biblical and patristic texts in the West. He produced numerous translations of the writings of the early Greek fathers as well as his well-known translation of extensive portions of the Bible, which later came to make up the Vulgate. Indeed, it is his work as a translator that accounts for his principal reputation in the history of the church. However, in addition to his work as a translator of Scripture and other early Christian exegetes, Jerome was also an outstanding interpreter of Scripture in his own right and produced a number of important commentaries and homilies. In addition to these works, he wrote a large number of letters that still survive and contain many interesting comments concerning matters of theology and biblical interpretation. While Jerome was very sympathetic toward Origen’s theological positions and approach to exegesis in the early stages of his career, later he became quite critical, particularly as Origen came under increasing scrutiny. He was especially concerned that allegorical methods could easily fall prey to the danger of subjectivism and lead to distorted views of biblical teaching and Christian faith. The more Origen’s particular theological positions came under scrutiny, the more questions were raised with regard to the hermeneutical approach he employed in order to substantiate those views.

The most prominent and prolific of the early Latin theologians was Augustine of Hippo (d. 430). He was also the most influential figure in the history of the Western church, leaving an indelible stamp on its theological and exegetical traditions and practices. He was born in Roman Africa and received a traditional Latin education before continuing his studies and teaching in Rome and Milan. For a time Augustine considered himself a Manichaean and later was also attracted to Neo-Platonist philosophy. As professor of rhetoric of Milan he came into contact with Ambrose and was converted to Christianity through his preaching. Of crucial significance in his conversion was the teaching of Ambrose regarding the spiritual interpretation of the Bible. Prior to Ambrose, many of the arguments of the Manichaeans against Christianity that Augustine had found most compelling were based on the assumption of an overly literal reading of the Bible, particularly the Old Testament. He found that it contained much that he believed to be unworthy of God, and he could not accept the notion that God had physical form, a presumption connected with a literal interpretation of the biblical teaching that human beings were made in the image and likeness of God. It was the spiritual, allegorical and figurative interpretation of Scripture that he discovered in the preaching and teaching of Ambrose that convinced Augustine of the Bible’s intellectual credibility and vitality for philosophers and the illegitimacy of the Manichaean objections to the Christian faith. Where he had once thought Christianity to be defenseless in the face of the Manichaean critiques, he now found it to be more and more plausible, particularly as he listened to the teaching of Ambrose.

Shortly after his conversion, Augustine resigned his teaching position and was baptized by Ambrose before returning to North Africa, where he was ordained a priest and eventually elected bishop of Hippo, a post he retained until his death. While the Confessions and The City of God are his most well-known works, he also wrote a significant number of polemical works in defense of orthodoxy against groups such as the Manichaeans, the Donatists and the Pelagians, in which he displays his use of Scripture concerning a variety of theological, moral and practical questions. In addition, he produced numerous commentaries and homilies on the Bible.

Augustine’s approach to exegesis is not easily classified. While he inherited a spiritual and typological approach to reading the Bible from Ambrose and most of the Christian tradition to that point, he also provided some of the most vigorous affirmations of the biblical text as history in the thought of the early church. In The City of God he sets forth an account of the entire history of humanity from the perspective of the history of salvation narrated in the Bible, thus providing a distinctively Christian historiography based on the belief that Scripture contains the record of God’s guidance and actions in and through real people in concrete and particular historical situations for the purpose of revealing to them God’s intentions and plan for all of creation. In addition to this blend of literal, historical and allegorical exegesis, Augustine contributed to the development of biblical interpretation through his emphasis on the centrality of love in the understanding and comprehension of Scripture and believed that the principle of love could be applied to all parts of the Bible and would open up the deepest mysteries of its teaching to the simple and the wise. In this way, he made the Bible accessible to the rank-and-file members of the church, even passages where its precise meaning and application could be difficult to determine.

This influence was developed and extended through the thought of the latest of the Western doctors, Gregory the Great (d. 604), who served as pope from 590 until his death. Gregory is an important transitional figure between the early church and the church of the Middle Ages, and he has been viewed by historians as both the last great figure of the patristic era and the first of the medieval period. He was a masterful administrator as well as a prolific author who tended to have a practical bent of mind as opposed to a speculative one. His most significant and influential work is the Book of Pastoral Rule (Regula pastoralis), in which he sets out directives and guidance concerning the pastoral life and calling of a bishop, who is to be seen as a shepherd of souls. This book became the standard textbook on the matter for medieval bishops and other church leaders and had a decisive impact on the shape of pastoral ministry in the history of the Western church. With respect to reading Scripture, Gregory, like Ambrose, delighted in employing the methods of allegory in order to discern its deeper, hidden mysteries. This approach to interpretation is amply displayed in his various commentaries and homilies on Scripture. These writings were also very significant in the establishment and development of exegetical practices in the medieval church and ensured the continuance of robust forms of allegorical and spiritual interpretation in the life of the Western church throughout this period.

In addition to these prominent figures, other significant interpreters in the early church include Ephrem the Syrian, the previously mentioned Gregory of Nyssa, Caesarius of Arles and the Bede the Venerable. Ephrem (d. 373) wrote voluminously and reflects a tradition of interpretation that is for the most part independent from the Greek churches of Alexandria and Antioch. He is regarded as the first great writer of the Syrian church. Gregory of Nyssa (d. 394) was the brother of Basil the Great and one of the aforementioned Cappadocian fathers who is well known for his formulations of trinitarian theology and his numerous philosophical, theological and moral treatises. Caesarius of Arles (d. 543) served as bishop for forty years and manifests a thorough awareness of the Latin interpretive tradition. His homilies, however, also reflect the influence of Origen, whose works he would have been able to access in the Latin translations of Rufinus and Jerome. Bede (d. 735) received a classical education in the monastic tradition and became one of the most learned and accomplished writers of his time. Although he is part of the early medieval period, his extensive knowledge of the ancient Christian exegetes and their interpretive traditions places his work in continuity with the thought of the early church.




Commentary on Joshua, Judges, Ruth and 1-2 Samuel

Running commentaries on the historical books of the Old Testament, or writings concerned specifically with detailed and extended consideration of these books, are uncommon in the writings of the early Fathers. Hence, most of the excerpts in this volume are drawn from occasional theological and pastoral treatises, sermons and letters in which comment is made concerning material from the first five of the historical books in the context of concerns other than those specifically related to the exposition and explanation of these books. This sort of passing or illustrative comment on various portions of Scripture is common in the work of the Fathers, such that nearly all of their writings contain some form of citation and comment on the texts of the Bible. Among the writings of the Fathers that deal specifically with scriptural texts are three literary forms or genres: homilies (or sermons), commentaries and questions. Of these, the first two, homilies and commentaries, are the most common, while the latter follows a question-andanswer format that would have been quite familiar to ancient philosophers and teachers as a well-established approach to pedagogy and as a commonly employed literary device. Each of these literary forms is represented among the few works dealing with Joshua, Judges, Ruth and 1-2 Samuel.

Of the works dealing specifically with these books, the most significant are the homilies of Origen. These are sermons on particular chapters or passages of Scripture that he delivered in various settings, particularly those connected with the teaching of the Christian faith to catechumens. By all accounts, Origen was a regular preacher over the course of his life. According to Pamphilus, his biographer, there were lengthy periods when he preached almost every day. Over the course of this activity, Origen left discourses and commentaries on nearly all the books of the Bible. Unfortunately, most of these have been lost. In fact, of the nearly six hundred that were produced, only twenty homilies on Jeremiah, one on 1 Samuel 28 and a few fragments are available in Greek. However, almost two hundred of these are available in various Latin translations, particularly from Rufinus and Jerome. Of particular relevance for this volume are the twenty-six homilies on Joshua that have been preserved in the Latin translation of Rufinus. These homilies constitute the only series of sermons on the book of Joshua and the only detailed exposition of it produced in the early church. In some cases, they provide the only available, extended discussions of the Fathers of some of the latter chapters. Hence, readers will notice a strong emphasis on these homilies in the extracts on Joshua, particularly in the latter portion of the book.

In addition to their significance as an extended commentary and treatment of the book of Joshua, these homilies also provide a significant demonstration of Origen’s interpretive method. Of particular interest is the relationship that Origen draws between Joshua and Jesus. Since Joshua and Jesus are the same word in the Greek language, Origen assumes throughout his exposition that the name rendered Jesu by Rufinus refers not only to Joshua but also typologically to Jesus of Nazareth, allowing him to directly and explicitly connect the events concerning Israel and the conquest and division of the land narrated in the book with the Christian story of Jesus and the church. This sort of typological interpretation went on to become standard practice in the exegesis of the early church. In addition to the homilies on Joshua, Origen produced a series of homilies on Judges, of which we have nine in the translation of Rufinus, and 1 Samuel, of which we have only relatively small portions in Latin translation (with the notable exception of one on 1 Samuel 28, which is available in Greek). The only other series of homilies on the first five historical books of the Old Testament are eight from John Chrysostom dealing with figures and incidents from 1 Samuel, five on Hannah and three on David and Saul that were delivered in 387.

Procopius of Gaza offers a running commentary, more scattered at certain places, on the historical books in Greek, providing a number of textual and linguistic insights, as well as some insightful christological applications. There are also two full running commentaries on this material in Latin, both on 1 Samuel. The first, Six Books on 1 Kings (1-2 Samuel in the RSV are titled 1-2 Kings in the Septuagint, while 1-2 Kings are titled 3-4 Kings), is from Gregory the Great and provides an extensive and detailed exposition of the book in which he makes significant use of spiritual exegesis in order to demonstrate its relationship to the revelation of Christ and the Christian faith as well as to explain its significance for the situation of the contemporary church. The rich blend of theological, spiritual, pastoral and moral teaching provides an excellent example of Gregory’s approach to exegesis. It also illustrates his significance as a biblical commentator who is one of the leading representatives of patristic interpretation and a seminal figure in the development of medieval exegesis in the Western church. The second, Four Books on 1 Samuel by Bede, is among his many works on biblical interpretation and, while less influential than the work of Gregory the Great, is nevertheless a fine and lucid example of biblical commentary in the Latin tradition of early Christian interpretation. Other than these few examples of homilies and commentaries, the remaining works dealing with Joshua through 2 Samuel are from the question-and-answer genre. The first of these is from Augustine. In Questions on the Heptateuch,6 he raises and attempts to solve various difficulties that he perceived in his reading of the text. Of the 651 questions he poses over the course of the work, 30 are related to Joshua and 55 to Judges and the majority of his comments on each of the questions consists of about one paragraph in length though sometimes they are a bit longer. He also wrote another work on the Heptateuch, Seven Books of Expressions on the Heptateuch, that contains a list of expressions and phrases that seemed problematic to him as well as a comparison of several Latin manuscripts of the Heptateuch. As with the volume of questions, he provides a brief explanation and resolution of the problems he identifies. Of the 735 he addresses, 31 are from Joshua and 64 are from Judges. Theodoret of Cyr (d. 466) and Bede produced similar works—Questions on the Octateuch7 and Thirty Questions on 1 Samuel respectively—which contain discussions on various portions of Joshua through Samuel. In general, this material tends to be less interesting and helpful than other forms of commentary and has therefore been cited more sparingly than that from other works.

As can be seen, the number of works devoted to these books is quite small, and, apart from Origen’s work, little is devoted to extended discussion and running detailed commentary. In addition to this situation regarding the paucity of specific works devoted to these books, the commentary of the Fathers on this portion of Scripture in other works tends to be uneven at best. While a significant amount of material can be found related to some of the more prominent and memorable portions of the biblical text, such as the story of Rahab and the confrontation of David and Goliath, comment concerning other more obscure events and passages is sparse or nonexistent. In other cases, one particular individual has provided extended commentary where others have been generally silent. The sporadic and uneven nature of the Fathers’ comments on certain portions of Scripture has by necessity impinged on the shape of this volume. Hence, readers will find that at some points comment is abundant while at other places it is minimal or even absent, or that one particular individual dominates particular sections of the commentary. This should be viewed by readers as more reflective of the shape of patristic commentary rather than the preferences of the editor. Of course, the preferences and interests of the editor do play a part in the selection and presentation of material no matter the intention, but I hope that what is provided here is a representative sampling of the ways in which the Spirit of the living God has spoken to the ancient church through the witness of Holy Scripture to the gospel of Jesus Christ.




The Text of the Old Testament

Before concluding, we must comment briefly on the text of the Old Testament used by the early Christian interpreters as the basis for their commentary. The most influential version of the Old Testament was a Greek translation of the Hebrew Bible known as the Septuagint (LXX). The origins of this translation date to the third century B.C., when, according to an account contained in the Letter of Aristeas (second century B.C.) and to Jewish tradition, Ptolemy II (king of Egypt; d. 246 B.C.) wanted to have a translation of the Hebrew law for his library at Alexandria and engaged seventy-two Jewish translators from Jerusalem in order to complete the project. Eventually, this endeavor came to be associated with the entire Hebrew Bible. The prologue to the Greek version of Ecclesiasticus indicates that the whole canon was available in Greek by 132 B.C., but it is clear that the complete translation was produced over a considerable length of time.

This translation of the Hebrew Scriptures into Greek occasioned not only a new linguistic setting for the Bible but also its transference into a different world of thought in which concrete Hebrew expressions and ideas became abstract concepts in the Greek intellectual milieu. In addition to the establishment of new linguistic and intellectual contexts, the Septuagint differs from the Hebrew Bible in structural ways, such as in the order and division of the various books, in the order and inclusion of material within the books themselves, and in the addition of other books, known as the Apocrypha, which are not part of the Hebrew Bible.

The early Christian church inherited the Septuagint from the Jewish tradition as its own Bible. The writers of the New Testament commonly quoted the Old Testament from it, and the early Christian fathers generally regarded the Septuagint as the normative form of the Old Testament and rarely consulted the Hebrew text, believing that the Septuagint was inspired by God. The Christian adoption of the Septuagint, along with concerns that it was too free in its rendering of the Hebrew, led Jewish scholars to produce several other Greek translations that they regarded as more consonant with the Hebrew Bible. Thus, while the Septuagint was generally accepted as the standard form of the Old Testament, the Fathers were aware of these other versions and sometimes referred to them. Origen was particularly interested in the relationship of the Septuagint to the Hebrew text and the other Greek versions and produced the Hexapla, an important work of textual scholarship that set out in six columns the Hebrew text, a transliteration of it, three other Greek translations produced by Jewish scholars, and the Septuagint, along with an apparatus of signs and notations that served to identify the divergences of the Septuagint from the Hebrew text with respect to its additions and omissions.

Other versions of the Old Testament began to emerge later in the second century as Latin-speaking Christians began the task of translating the Septuagint into Latin. This occurred first in the provinces of southern Gaul and northern Africa, where the need for a vernacular translation was more acute than in Rome, where the use of Greek continued well into the third century. This need for translations of the Bible into Latin led to the production of several Old Latin versions that bore the distinct marks of their places of composition. These various Old Latin translations differed considerably from each other, and some of them provided evidence of a defective knowledge of Greek and sometimes even Latin. Until the fifth century, much of the commentary on Scripture in the Latin-speaking church is based on these differing Old Latin versions. The use of these translations created understandable problems in the Western church, and the desire to remedy the difficulties that arose from this situation led Jerome to produce a revision of the Latin Bible that became known as the Vulgate. Gradually, over a lengthy period of time from the late fourth century until the ninth, the Vulgate replaced the Old Latin versions and came to be viewed as the standard Bible in the Western church.

These developments help explain why the patristic commentary contained in this volume and throughout the Old Testament does not always follow the RSV text that is provided. The Fathers are commenting on the Septuagint, one of the Old Latin versions or the Vulgate. Contemporary translations such as the RSV are not based on any of these versions but rather on an iteration of the Hebrew text that was established and preserved by the Jewish Masoretes sometime between the fifth and ninth centuries. This version, know as the Masoretic text (MT), has come to be accepted as the definitive form of the Hebrew Bible. Throughout this volume, an attempt has been made to alert readers to the places where the patristic commentary included is based on texts that are accepted as Scripture by the church fathers but that differ from the Masoretic text and the corresponding translation of the RSV.
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JOSHUA




THE LORD COMMISSIONS JOSHUA
JOSHUA 1:1-9


OVERVIEW: The Lord Jesus assumed power after the death of the law, which is prefigured by Joshua’s succession of Moses (ORIGEN). Joshua’s greatness resulted from his continual union with Moses (AMBROSE). Since Moses changed his name from Hoshea to “Jesus” (Joshua), he prefigured Christ by victoriously leading the Israelites into the promised land (LACTANTIUS, CHRYSOSTOM) and by ushering in the new law (LACTANTIUS).

Joshua was renowned, foremost, for his generalship in possessing and dividing the inheritance (GREGORY OF NAZIANZUS). Representing vices to be conquered, the land’s pagan inhabitants must be removed in order to receive the fullness of the promised inheritance. By moving from the letter of the law to its spirit, which facilitates a mystical understanding of history, the journey to one’s lofty inheritance is made (ORIGEN).

God’s promise to never forsake or abandon should be relied upon—not money (AUGUSTINE). It also ensures that those who strive to draw near to God by subduing the passions will find the Lord’s yoke easy (CLEMENT OF ALEXANDRIA). God’s promise dispels the fear of just punishment for sins yet explains the presence of terrors and trials in this life (CHRYSOSTOM). God’s presence offers protection from the enticements of the wicked (CASSIODORUS).

Being valiant brings deliverance (PACHOMIUS). Whether rich or poor, one should mind his own business and meditate on the oracles of God (APOSTOLIC CONSTITUTIONS). We must be zealous in learning sacred literature and in praying for it to be unveiled to us (ORIGEN). While the remembrance of God should be continual, limits are necessary for the discussion and discipline of theology (GREGORY OF NAZIANZUS).



1:1-2 The Lord Calls Joshua

THE DEATH OF THE LAW. ORIGEN: The book does not so much indicate to us the deeds of the son of Nun as it represents for us the mysteries of Jesus my Lord. For he himself is the one who assumes power after the death of Moses; he is the one who leads the army and fights against Amalek. What was foreshadowed there on the mountain by lifted hands1 was the time when “he attaches [them] to his cross, triumphing over the principalities and powers on it.”2

Thus Moses is dead; for the law has ceased, because “the law and the prophets extend only up to John.”3 Do you want me to bring forth proofs from the Scriptures that the law is called Moses? Hear what he says in the Gospel: “They have Moses and the prophets, let them listen to them.”4 Here, without any doubt, he calls the law Moses.

Therefore “Moses, the servant of God, is dead”;5 for the law is dead, and the legal precepts are now invalid. HOMILIES ON JOSHUA 1.3.6

 

MOSES’ CONSTANT COMPANION. AMBROSE: Joshua the son of Nun became so great, because his union with Moses was the means not only of instructing him in a knowledge of the law but also of sanctifying him to receive grace. When in his tabernacle the majesty of the Lord was seen to shine forth in its divine Presence, Joshua alone was in the tabernacle. When Moses spoke with God, Joshua too was covered by the sacred cloud.7 The priests and people stood below, and Joshua and Moses went up the mount to receive the law. All the people were within the camp; Joshua was without the camp in the tabernacle of witness. When the pillar of a cloud came down and God spoke with Moses, Joshua stood as a trusty servant beside him. He, a young man, did not go out of the tabernacle, though the old men who stood far off trembled at these divine wonders. DUTIES OF THE CLERGY 2.20.98.8

 

THE SUCCESSOR TO MOSES. LACTANTIUS: For the prophet does not speak this way: “And the Lord said to me,” but to Jesus [Joshua],9 in order to show that he was not speaking of himself but of Christ to whom God was then speaking. For that Jesus [Joshua] was a figure of Christ. Although he was first called Hoshea, Moses, foreseeing the future, ordered him to be called Joshua (or Jesus), so that, since he was selected leader of the soldiery against Amalek who was attacking the children of Israel, he might overcome the adversary through the figure of his name and lead the people into the land of promise.10 And for this reason also he succeeded Moses, to show that the new law given through Jesus Christ would succeed the old law which was given through Moses. EPITOME OF THE DIVINE INSTITUTES 4.17.11


  JOSHUA AS TYPE OF CHRIST. CHRYSOSTOM: The name of Jesus [Joshua] was a type. For this reason then, and because of the very name, the creation reverenced him. What then! Was no other person called Jesus [Joshua]? But this man was on this account so called as a type; for he used to be called Hoshea. Therefore the name was changed: for it was a prediction and a prophecy. He brought in the people into the promised land, as Jesus into heaven; not the law; since neither did Moses [enter the promised land] but remained outside. The law has not power to bring in, but grace. HOMILIES ON HEBREWS 27.6.12






1:3-4 The Promise of Land


THE CONTRIBUTION OF JOSHUA. GREGORY OF NAZIANZUS: What is the special excellence of Joshua? His generalship, and the distribution of the inheritance, and the taking possession of the Holy Land. ON BASIL THE GREAT, ORATION 43.72.13

 

ON CONQUERING VICES. ORIGEN: But let us consider what is promised to us in these words.

There are certain diabolical races of powerful adversaries against whom we wage a battle and against whom we struggle in this life. However many of these races we set under our feet, however many we conquer in battle, we shall seize their territories, their provinces and their realms, as Jesus our Lord apportions them to us. For they were once angels; they were glorified in the kingdom of God. Or do we not read that Isaiah says of one of them, “How did Lucifer fall, the one who rose in the morning?”14 That Lucifer, without a doubt, had a throne in the heavens until he became a fugitive angel. If I should conquer him and set him under my feet, if I should deserve that the Lord Jesus “crush Satan under my feet,”15 I shall be ready as a consequence to receive the place of Lucifer in heaven.

Thus we understand the promise to us from our Lord Jesus that “every place we set the soles of our feet”16 will be ours. But let us not imagine that we may be able to enter into this inheritance yawning and drowsy, through ease and negligence. The wrath of his own race possesses the angel [Lucifer]. Unless you vanquish this [wrath] in yourself and cut off all violent impulses of anger and rage, you will not be able to claim as an inheritance the place that angel once had. For you will not expel him from the land of promise by your slothfulness. In like manner, some angels incite pride, jealousy, greed and lust and instigate these evil things. Unless you gain the mastery over their vices in yourself and exterminate them from your land—which now through the grace of baptism has been sanctified—you will not receive the fullness of the promised inheritance. HOMILIES ON JOSHUA 1.6.17

 

THE JOURNEY TO INHERITANCE. ORIGEN: What are the places we ascend with the soles of our feet? The letter of the law is placed on the ground and lies down below. On no occasion, then, does the one who follows the letter of the law ascend. But if you are able to rise from the letter to the spirit and also ascend from history to a higher understanding, then truly you have ascended the lofty and high place that you will receive from God as your inheritance. For if in these things that are written you perceive types and observe figures of heavenly things, and with reflection and intuitive feeling “you seek those things that are above, where Christ is sitting at the right hand of God,”18 then you will receive this place as your inheritance. For our Lord and Savior says, “Where I am, there also will be my servant.”19

If therefore you have arrived all the way to Christ, who sits at the right hand of God, by your faith, life, purity and virtue, and by those “soles of your feet”20 that Jesus washed, you have approached that place. God will give it to you. Then not only “will you be made heirs of God” but also “co-heirs with Christ.”21 HOMILIES ON JOSHUA 2.3.22





1:5 I Will Not Forsake You

GOD WILL PROVIDE. AUGUSTINE: Pay attention to what comes next: “Without love, a measure of money is sufficient for present needs,”23 because he himself said, “‘I will not forsake you, I will not desert you.’24 You were afraid of I don’t know what evils, for that reason you were saving up money; count me as your guarantor.” That’s what God says to you. It isn’t a man, not your equal or you yourself, but God who says to you, “I will not forsake you, I will not desert you.” If a man made such a promise, you would trust him; God makes it, and you hesitate? He made the promise, put it in writing, made out the bond; you needn’t worry at all. Read what you’ve got in your hand, you’re holding God’s bond; as your debtor you hold the one whom you have asked to cancel your debts. SERMON 177.11.25

 

SELF-DISCIPLINE. CLEMENT OF ALEXANDRIA: We must join in disciplining ourselves to beware of all that is subject to the passions. We must, like true philosophers, escape from any foods that arouse sexual desire, from a dissolute relaxation in bed, from luxury and all the passions that make for luxury. We realize that others find this a grievous struggle. It is no longer so for us, since self-discipline is God’s greatest gift. “He has said, ‘I will never forsake you or abandon you,’ ” who has judged you worthy by a decision that is wholly genuine. In this way, as we carefully strive to go to him, the Lord’s “easy yoke”26 will receive us. STROMATEIS 2.20.126.27

 

FEAR NOT. CHRYSOSTOM: Nevertheless, I say, fear not. Paul comforts you saying, “God is faithful, who will not suffer you to be tempted above that which you are able, but will with the temptation also provide the way of escape, that you may be able to bear it.”28 He indeed himself has said, “I will never leave you or forsake you.” For had he resolved to punish us in deed and in actual endurance, he would not have given us over to terror during so many days. For when he would not punish, he frightens; since if he were intending to punish, fear would be superfluous, and threatening superfluous. But now, we have sustained a life more grievous than countless deaths; fearing and trembling during so many days, and being suspicious of our very shadows; and paying the punishment of Cain;29 and in the midst of our sleep, starting up, through constant agony of mind. So that if we have kindled God’s wrath, we have appeased him in the endurance of such a punishment. For if we have not paid the satisfaction due to our sins, yet it has been enough to satisfy the mercy of God. HOMILIES CONCERNING THE STATUES 6.3.30


  GOD’S PRESENCE. CASSIODORUS: The fifth kindness follows, which is bestowed with true certainty on every really staunch Catholic. He means: “Even if I were to walk among heretics and schismatics” (they are rightly called the shadow of death since they have the form of death as they lead us to hell) “I will not fear their foul enticements, for you defend me with the protection of your presence.” In the prophet’s words: I will not leave you or forsake you; for in this world the church walks among the wicked, until he who separates the good from the evil shall come on judgment day. EXPOSITION OF THE PSALMS 22.4.31






1:6-9 Be Strong and Courageous

BE VALIANT. PACHOMIUS: Still, toss all pride far from your side, and be valiant. Look: when Joshua [son] of Nun was valiant, God delivered his enemies into his hands. If you are fainthearted, you become a stranger to the law of God. Faintheartedness fills you with pretexts for laziness, mistrust and negligence, until you are destroyed. INSTRUCTIONS 21.32

 

CONTEMPLATE SCRIPTURE. APOSTOLIC CONSTITUTIONS: You should not be like a wanderer, rambling about the streets, without just cause, to spy out those who live wickedly. But by minding your own trade and employment, endeavor to do what is acceptable to God. And keeping in mind the oracles of Christ, meditate in the same continually. For so the Scripture says to you: “You shall meditate in his law day and night; when you walk in the field, and when you sit in your house, and when you lie down, and when you rise up, that you may have understanding in all things.”33 No, although you are rich and so do not want a trade for your maintenance, don’t be one that wonders and walks around at random; but either go to some that are believers, and of the same religion, and confer and discourse with them about the lively oracles of God. Or if you stay at home, read the books of the Law, of the Kings, with the Prophets; sing the hymns of David; and peruse diligently the gospel, which is the completion of the other. CONSTITUTIONS OF THE HOLY APOSTLES 1.2.4-5.34

 

PRAYERFUL MEDITATION. ORIGEN: I fear, however, lest by too much negligence and dullness of heart the divine volumes be not only veiled to us but also sealed, so that “if a book should be put into the hands of a man who cannot read, he would say, ‘I cannot read’; if it should be put into the hands of a man who can read, he would say, ‘It is sealed.’ ”35 Whence it is shown that we must not only employ zeal to learn the sacred literature, but we must also pray to the Lord and entreat “day and night”36 that the lamb “of the tribe of Judah” may come and himself taking “the sealed book” may deign to open it.37 HOMILIES ON EXODUS 12.4.38

 

LIMITS FOR THEOLOGY. GREGORY OF NAZIANZUS: What aspects of theology should be investigated, and to what limit? Only aspects within our grasp, and only to the limit of the experience and capacity of our audience. Just as excess of sound or food injures the hearing or general health, or, if you prefer, as loads that are too heavy injure those who carry them, or as excessive rain harms the soil, we too must guard against the danger that the toughness, so to speak, of our discourses may so oppress and overtax our hearers as actually to impair the powers they had before.

Yet I am not maintaining that we ought not to be mindful of God at all times. My adversaries, ever ready and quick to attack, need not pounce on me again. It is more important that we should remember God than that we should breathe: indeed, if one may say so, we should do nothing else besides. I am one of those who approve the precept that commands us to “meditate day and night,”39 to tell of the Lord “evening, and morning, and at noon,”40 and to “bless the Lord at all times,”41 or in the words of Moses, “when we lie down, when we rise up, when we walk by the way,”42 or when we do anything else whatever, and by this mindfulness be molded to purity. So it is not continual remembrance of God I seek to discourage, but continual discussion of theology. I am not opposed either to theology, as if it were a breach of piety, but only to its untimely practice, nor to instruction in theology, except when this goes to excess. Fullness and surfeit even of honey, for all its goodness, produces vomiting;43 and “to everything there is a season,”44 as Solomon said I think, and “what’s well is not well if the hour be ill.” A flower is completely out of season in winter, a man’s clothing is out of place on a woman, a woman’s on a man. Immoderate laughter is unseemly during mourning, as are tears at a drinking party. Are we then to neglect “the due season” only in the discussion of theology, where observing the proper time is of such supreme importance? THEOLOGICAL ORATIONS 1 (27).3-4.45
















JOSHUA COMMANDS THE TRIBES
JOSHUA 1:10-18


OVERVIEW: As Joshua commands the people to prepare food for the three-day journey to enter the land they are to possess, the mystery of the Trinity and the sacrament of baptism are signified. To follow the Lord into the promised land, the food of good works is needed for the journey (CAESARIUS OF ARLES). The inheritances determined through Moses and Joshua represent two groups: those who are firstborn according to nature and those who receive the blessing through grace. Strong men, who signify defenders of the truth, go out into the battle, while the infants and women, who signify those who are silent and weak, offer us no aid in the fight (ORIGEN).



1:10-11 Joshua Commands the Officers

THE MYSTERY OF THE TRINITY. CAESARIUS OF ARLES: At the death of Moses, Joshua received the rule; and when the law ended, our true Lord Jesus obtained the rule of the whole world. Therefore, Joshua who typified the Lord said to the people when he came to the Jordan: “Prepare your provisions until the third day.” The third day, dearly beloved, we recognize as the mystery of the Trinity. What food should we prepare so that we may come to the third day? It seems to me that this food should be understood as faith; for Christians it is by faith that they believe in the Trinity and arrive at the sacrament of baptism. Therefore, what Joshua then told his people, the true Joshua or Jesus now tells the Christian people through his ministers. Indeed, what else does this mean: “Prepare your provisions until the third day,” except to receive the mystery of the Trinity? After this the Jordan was crossed just as if the mystery of baptism were completed, and the people of Israel entered the promised land. It is true, brothers; unless a person crosses through the sacrament of baptism, he will not see the land of true promise, that is, eternal beatitude. SERMON 115.1.1

 

THE FOOD OF GOOD WORKS. CAESARIUS OF ARLES: For this reason Joshua said to the people, “Prepare your provisions for the journey.” Today, if you willingly listen, Christ our Lord says to you, “If you will follow me, prepare food for the journey.” This food is good works which accompany us like faithful food for the journey to future bliss. Therefore, consider, brothers, that if each one does not prepare food for himself, he cannot follow Joshua when he enters the land of promise. SERMON 116.2.2





1:12-15 A Reminder of Moses’ Words

INHERITANCE OF THE FIRSTBORN. ORIGEN: Let us look closely at what sign those two and a half tribes hold who receive the land of inheritance through Moses, and what sign the remainder of the nine and a half tribes hold who receive the promise of the holy land through Jesus [Joshua].

First of all, I think it is impossible for it to have happened accidentally that those who receive a portion through Moses were all firstborn. For Reuben was the firstborn of Leah;3 Gad, the firstborn of Zilpah;4 and Manasseh, the firstborn of Asenath the Egyptian whom Joseph married, the daughter of Potiphar the priest of Heliopolis.5 For myself, I can never be persuaded that it was by chance that the firstborn were the only ones whose inheritance was determined through Moses. Rather, I believe that in these things the design of two groups of people was already foreshadowed at that time: One would seem to be the firstborn according to the order of nature; the other, the people who would receive the blessing of their inheritance through faith and grace. HOMILIES ON JOSHUA 3.1.6

 

ASSISTANCE IN THE BATTLE. ORIGEN: Rest is not given first to those who through Moses receive the inheritance—that is, those who pleased God through the law—unless they assist their brothers in the battles. Only women and infants receive rest through Moses. The others do not rest but go out to the aid of their brothers. . . .

Thus those who are strong men, their loins armed and girded with truth, go forth to our aid and fight with us. But “infants and women” do not go out to our battle. This is not an astonishing thing, for an infant is said to be one who does not speak. How is a person able to assist me who has spoken nothing, the one of whom I discover nothing that I may read, the one who does not instruct me by a word? But the apostle says that a woman is a “weak vessel.”7 Suitably, therefore, a weak vessel does not come to the conflict lest it be broken in pieces and destroyed. For concerning our Lord Jesus, it is also said in the Gospels that “he did not break a bruised reed.”8 HOMILIES ON JOSHUA 3.1.9










RAHAB HIDES THE SPIES
JOSHUA 2:1-7


OVERVIEW: The historical account of Joshua’s sending of two spies was visibly fulfilled through John the Baptist, God’s messenger, who preached repentance to prostitutes and publicans (ORIGEN). According to another interpretation, this event spiritually signifies Jesus’ sending of two messengers, Peter and Paul, in order to lead his people into the gospel (JEROME). Still another interpretation maintains that the two spies symbolize two commands: to love God and neighbor (CAESARIUS OF ARLES). By receiving the spies, Rahab prefigures the church: the harlot was no longer a prostitute, as we are not in our own hearts when we cease to live according to the flesh (ORIGEN, GREGORY OF ELVIRA). As her name means “pride,” Rahab typifies the church, which transforms the prideful into the humble (JEROME, CASSIODORUS). Rahab’s lie, like all lies, is unjust. It is her benevolence and not her deception that is rewarded (AUGUSTINE). Scripture recalls Rahab’s immorality. Yet it is for her lie that she is found deserving of eternal blessing (CASSIAN). Her repentance and faith, demonstrated by her lie that safeguarded the sacred, ensured her salvation. Even more so will ours (CHRYSOSTOM). She hid the spies on the roof, signifying the loftiness of her faith, and covered them with flax, in order that it would be purified (JEROME).



2:1-2 Joshua Sends Out Spies

MESSENGERS OF GOD. ORIGEN: Meanwhile, the spies are sent by Jesus [Joshua] to Jericho and are received by the prostitute Rahab. Those spies, who are sent before the face of Jesus [Joshua], can also be considered the messengers of God, just as it is written, “Behold, I send my messenger before your face who will prepare your paths.”1 This passage, fulfilled invisibly through others, was fulfilled visibly through John, about whom this was also written. Because the scribes and Pharisees did not believe him, the Lord spoke concerning the baptism of John and said that the “prostitutes and publicans who believed”2 were baptized. The same thing is fulfilled in the fact that the prostitute received the spies of Jesus [Joshua] and is snatched away and brought back from the destruction of every hostile nation. HOMILIES ON JOSHUA 3.3.3

 

THE TWO MESSENGERS. JEROME: We have been following so far the historical interpretation, and you perceive how from the history itself we are ascending upward gradually to a mystical understanding. Jesus [Joshua], the leader, who had led the people out of Egypt; Jesus [Joshua], whose name means Savior, after the death and burial of Moses in the land of Moab in the land of Arabia—that is, after the law was dead—Jesus desires to lead his people into the gospel and sends out two men on secret mission to Jericho. Two messengers he sends: one to the circumcised; the other to the Gentiles, Peter and Paul. Jericho seeks to kill them; the harlot takes them in, meaning, of course, the church gathered together from the Gentiles. HOMILIES ON THE PSALMS 18 (PS 86).4

 

TWO COMMANDS. CAESARIUS OF ARLES: Moreover, Joshua sends two spies to the city of Jericho, and they are received by a harlot. Joshua sent two spies because the true Joshua was going to give two commands of love. In truth, what else do the men whom the true Joshua sends announce to us except that we should love God and our neighbor? SERMON 115.2.5

 

NO LONGER A PROSTITUTE. ORIGEN: Nevertheless, our Jesus [Joshua] sends spies to the king of Jericho, and they are received hospitably by a prostitute. But the prostitute who received the spies sent by Jesus [Joshua] was no longer a prostitute since she received them. Indeed, everyone of us was a prostitute in his heart as long as he lived according to the desires and lusts of the flesh. HOMILIES ON JOSHUA 1.4.6

 

THE PROSTITUTE VIEWED FROM SALVATION HISTORY. GREGORY OF ELVIRA: “And Joshua the son of Nun,” it says, “sent two spies from Shittim, saying to them ‘Go up and survey the land and Jericho.’ When they arrived in Jericho, the two young men entered the house of a prostitute by the name of Rahab and stayed there as guests.” Pay attention to the structure of this mystery, most beloved brothers, and ask yourselves why men as great as these, for whom the Lord had performed such marvels and miracles, entered the house of a woman of ill repute, as if they were unable to lodge elsewhere. They did this not by chance, I believe, but intentionally by prophetic design. For I find this prostitute in many places, not only as a hostess of saints but also as their bride. The most holy prophet Hosea, for instance, was commanded by the Lord to accept a harlot as his wife: “For the Lord said to me, ‘Take for your wife a prostitute and generate children of prostitution.’ ”7 Even our Lord and Savior himself, when he had sat down by the well in Samaria, conversed with an immoral woman to whom no one had previously spoken there. After he said to her, “You have had five husbands and the one you have now is not your husband,”8 she believed that he was the Messiah, that is, she confessed him to be the Christ. Then there was the harlot who washed the Savior’s feet with her tears and wiped them with her hair and anointed them while kissing them.9 Let us see, therefore, what our hostess represents. This Rahab, although she is called a prostitute, nevertheless is a sign of the virgin church, considered as a foreshadow of the coming realities at the end of the age, where she alone is preserved to life among all who are perishing. For even when it was said to the prophet Hosea, “Take for your wife a prostitute,” surely then the image of the church as coming from the Gentiles was being prefigured, given that the people were to be gathered from the harlotry of the nations and from prostitution with idols, for, it says, “they prostituted themselves to strange gods.”10 Indeed, she is called “the church” because the Greek word ecclesia means “gathering of the people.” And just as the apostle says, “An unfaithful wife is sanctified through her faithful husband,”11 so also is the church, coming from the infidelity of the Gentiles and prostitution with idols, sanctified through the body of Christ, of which we are members, as we learn from the same apostolic author.12 Because the church, as I have often said, gathered from the multitude of Gentiles, was then called a prostitute, therefore the church is found in the figure of Rahab, the hostess of saints. ORIGEN’S TRACTATES ON THE BOOKS OF HOLY SCRIPTURE 12.13

 

RAHAB’S NAME. JEROME: Rahab; what is the force of her name? We have been following the historical sense; let us now reflect upon the anagogic14 significance of the name. Rahab thus admits of two interpretations: the name may imply either a “broad space” or, better, “pride.” Consider, therefore, its impact. She who formerly walked the broad, spacious road to death,15 she whose pride was driving her to destruction, was later converted unto humility. HOMILIES ON THE PSALMS 18 (PS 86).16

 

RAHAB THE PROUD. CASSIODORUS: Rahab was a harlot who secretly admitted the spies of Joshua when they visited Jericho and let them out by another exit so that they should not be captured. Her name means “pride.” She was converted by God’s generosity and deserved to obtain mercy. She is a type of the church, which takes in souls endangered by the vice of pride, and lets them out into life by another route, the way of humility and patience. EXPOSITION OF THE PSALMS 86.4.17





2:3-5 Rahab Lies to the King of Jericho

HER MERCY, NOT HER LYING, IS REWARDED. AUGUSTINE: Therefore, no lie is just. Accordingly, when examples of lying are proposed to us from the sacred Scriptures, either they are not lies but are thought so for not being understood, or, if they are lies, they are not to be imitated because they cannot be just.

As for its being written that God dealt well with the Hebrew midwives18 and with Rahab the harlot of Jericho, he did not deal well with them because they lied but because they were merciful to the men of God. And so, it was not their deception that was rewarded, but their benevolence; the benignity of their intention, not the iniquity of their invention. AGAINST LYING 15.31-32.19

 

THROUGH DECEPTION IRONICALLY CAME BLESSING. JOHN CASSIAN: This was the case with Rahab. Scripture not only recalls nothing virtuous about her but even speaks of her immorality. Yet for her lie alone, whereby she chose to conceal the spies rather than betray them, she deserved to share an eternal blessing with the people of God. If she had chosen to speak the truth or to be concerned for the safety of her people, there is no doubt that she and her whole household would not have escaped the approaching destruction and that she would not have deserved to be included among those responsible for the Lord’s birth, to be numbered on the roll of the patriarchs, and, through her offspring, to beget the Savior of all.20 CONFERENCE 17.17.1-2.21

 

RAHAB’S SALVATION ASSURES OURS. CHRYSOSTOM: “By faith Rahab the prostitute did not perish with those who were disobedient, having received the spies, but she directed their departure by another road.”22 And pay attention to how much wisdom she blended with her prudence. When those sent by the king came and requested the spies, they ask her, “Did men enter in here and come near you?” She answers them, “Yes, they entered in.” First she builds the truth, and then she applies the lie on top. For no lie like this becomes believable unless it first reveals the truth. For this reason all who tell lies probably to be believed, first speak of truths and reveal confessions and later add the lies and things which are questionable. “Spies entered in here and came near you?” “Yes,” she says. If she had said “no” from the beginning, she would have challenged the messengers to investigate. However, “they entered in,” she says, “and they came out and escaped by such and such a road. Pursue them and you will capture them.” O this good lie! O this good fraud, which does not betray the divine but safeguards the sacred! When the mouths of saints preach the repentance that made Rahab worthy of such salvation, for example, Joshua the son of Nun, who shouts in the desert, “Let Rahab the prostitute live”; and Paul, who says, “By faith Rahab the prostitute did not perish with those who were disobedient,”23 will we not receive salvation even more so when we offer to God our repentance? HOMILIES ON REPENTANCE AND ALMSGIVING 7.5.17.24





2:6 Rahab Hides the Spies Under Flax Stalks

FLAX SYMBOLIZES PURITY, HAVING BEEN BROKEN, TWISTED AND WASHED. JEROME: “I will be mindful of Rahab,” of Rahab, that harlot who lodged Jesus’ [Joshua’s] secret agents, who lived in Jericho where Jesus [Joshua] had come and had dispatched the two spies. Jericho, that collapsed in seven days, is a type of this world, and as such is determined to kill the secret agents. Because, therefore, Jericho is bent upon killing the spies, Rahab, the harlot, alone received them, lodged them not on the ground floor but in the upper story of the roof—or, in other words, in the sublimity of her faith. She hid them under her stalks of flax. . . .

She believes in Jesus, and those whom Jericho is determined to destroy she protects in safety on her own roof. She harbors them on the roof—in the loftiness of her faith—and hides them under the stems of flax. Even though she is a harlot, she covers them with flax.

Flax with much labor and care becomes of dazzling whiteness. You yourselves know that flax grows from the soil and that when it has come forth from the ground, it is black; it has no beauty; it has no use. First, it is pulled up from the ground, broken, then twisted, afterwards washed. Next, it is pounded; finally, combed, and after so much care and hard work, it finally becomes white. Here, then, is the meaning: this harlot took the messengers in and covered them with her flax so that these agents might turn her flax into dazzling whiteness. HOMILIES ON THE PSALMS 18 (PS 86).25
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