

  [image: cover]




    

    




    [image: The cover of the recommended book]


The Sacred Writings of the Apocrypha the New Testament



Jazzybee Verlag

9783849621605

602

Buy now and read (Advertising)

"The Sacred Writings Of ..." provides you with the essential works among the Christian writings. The volumes cover the beginning of Christianity until medieval times. Contents: Apocrypha - A Primer Introductory Notice to Apocrypha of the New Testament The Protevangelium of James The Gospel of Pseudo-Matthew The Gospel of the Nativity of Mary The History of Joseph the Carpenter The Gospel of Thomas The Arabic Gospel of the Infancy of the Saviour The Gospel of Nicodemus The Letter of Pontius Pilate The Report of Pilate the Procurator The Giving Up of Pontius Pilate The Death of Pilate, Who Condemned Jesus The Narrative of Joseph The Avenging of the Saviour Acts of the Holy Apostles Peter and Paul The Story of Perpetua. Acts of Paul and Thecla The Acts of Barnabas The Acts of Philip Of the Journeyings of Philip the Apostle Acts of Saint Philip the Apostle When He Went to Upper Hellas. Addition to Acts of Philip Acts and Martyrdom of the Holy Apostle Andrew Acts of Andrew and Matthias Acts of the Holy Apostles Peter and Andrew. Acts and Martyrdom of St. Matthew the Apostle Acts of the Holy Apostle Thomas Acts of the Holy Apostle Thomas Consummation of Thomas the Apostle Martyrdom of the Holy and Glorious Apostle Bartholomew Acts of the Holy Apostle Thaddaeus, One of the Twelve Acts of the Holy Apostle and Evangelist John the Theologian Revelation of Moses Word and Revelation of Esdras Revelation of Paul Revelation of Saint John the Theologian. The Account of St. John the Theologian The Passing of Mary

Buy now and read (Advertising)




[image: The cover of the recommended book]


The Sacred Writings of Barnabas



Barnabas, Saint

9783849621209

87

Buy now and read (Advertising)

"The Sacred Writings Of ..." provides you with the essential works among the Christian writings. The volumes cover the beginning of Christianity until medieval times. Contents: Introductory Note The Epistle of Barnabas Chapter I.-After the Salutation, the Writer Declares that He Would Communicate to His Brethren Something of that Which He Had Himself Received. Chapter II.-The Jewish Sacrifices are Now Abolished. Chapter III.-The Fasts of the Jews are Not True Fasts, Nor Acceptable to God. Chapter IV.-Antichrist is at Hand: Let Us Therefore Avoid Jewish Errors. Chapter V.-The New Covenant, Founded on the Sufferings of Christ, Tends to Our Salvation, But to the Jews' Destruction. Chapter VI.-The Sufferings of Christ, and the New Covenant, Were Announced by the Prophets. Chapter VII.-Fasting, and the Goat Sent Away, Were Types of Christ. Chapter VIII.-The Red Heifer a Type of Christ. Chapter IX.-The Spiritual Meaning of Circumcision. Chapter X.-Spiritual Significance of the Precepts of Moses Respecting Different Kinds of Food. Chapter XI.-Baptism and the Cross Prefigured in the Old Testament. Chapter XII.-The Cross of Christ Frequently Announced in the Old Testament. Chapter XIII.-Christians, and Not Jews, the Heirs of the Covenant. Chapter XIV.-The Lord Hath Given Us the Testament Which Moses Received and Broke. Chapter XV.-The False and the True Sabbath. Chapter XVI.-The Spiritual Temple of God. Chapter XVII.-Conclusionof the First Part of the Epistle. Chapter XVIII.-Second Part of the Epistle. The Two Ways. Chapter XIX.-The Way of Light. Chapter XX.-The Way of Darkness. Chapter XXI.-Conclusion. Footnotes:

Buy now and read (Advertising)




[image: The cover of the recommended book]


Atlantis, The Antediluvian World



Donnelly, Ignatius

9783849644345

309

Buy now and read (Advertising)

This book created somewhat of a sensation in the literary and scientific world. Mr. Donnelly argues that Plato's story was true; that all the ancient civilizations of Europe and America radiated from this ancient kingdom, and that this is the reason we find pyramids, obelisks, and buildings almost Identically alike in Egypt, Mexico and Peru. Donnelly's statements and ample evidence deliver ample evidence for the existence of the continent of Atlants. This book is a must have for all folklorists and people, who are interested in the possible history of a famous nation.

Buy now and read (Advertising)




[image: The cover of the recommended book]


The Principles of Masonic Law



Mackey, Albert G.

9783849631543

266

Buy now and read (Advertising)

This treatise on the Constitutional Laws, Usages and Landmarks of Freemasonry" is doubtless one of the most important and invaluable works in a Freemasonic library. Contents: Preface. Introduction. The Authorities for Masonic Law. Book First - The Law of Grand Lodges. Chapter I. Historical Sketch. Chapter II. Of the Mode of Organizing Grand Lodges. Chapter III. Of the Members of a Grand Lodge. Chapter IV. Of the Officers of a Grand Lodge. Chapter V. Of the Powers and Prerogatives of a Grand Lodge. Book Second - Laws of Subordinate Lodges. Chapter I. Of the Nature and Organization of Subordinate Lodges. Chapter II. Of Lodges under Dispensation. Chapter III. Of Lodges Working under a Warrant of Constitution. Chapter IV. Of the Officers of a Subordinate Lodge. Chapter V. Of Rules of Order. Book Third - The Law of Individuals. Chapter I. Of the Qualifications of Candidates. Chapter II. Of the Rights of Entered Apprentices. Chapter III. Of the Rights of Fellow Crafts. Chapter IV. Of the Rights of Master Masons. Chapter V. Of the Rights of Past Masters. Chapter VI. Of Affiliation. Chapter VII. Of Demitting. Chapter VIII. Of Unaffiliated Masons. Book Fourth - Of Masonic Crimes and Punishments. Chapter I. Of What Are Masonic Crimes. Chapter II. Of Masonic Punishments. Chapter III. Of Masonic Trials. Chapter IV. Of the Penal Jurisdiction of a Lodge. Chapter V. Of Appeals. Chapter VI. Of Restoration.

Buy now and read (Advertising)




[image: The cover of the recommended book]


Aesop's Fables



Aesop,

9783849630447

456

Buy now and read (Advertising)

The habit of telling stories is one of the most primitive characteristics of the human race. The most ancient civilizations, the most barbarous savages, of whom we have any knowledge have yielded to investigators clear traces of the possession of this practise, The specimens of their narrative that have been gathered from all the ends of the earth and from the remotest times of which we have written record show traces of purpose, now religious and didactic, now patriotic and political; but behind or beside the purpose one can discern the permanent human delight in the story for its own sake. The Æsopic Fables are allegorical tales The form of the old animistic story is used without any belief in the identity of the personalities of men and animals, but with a conscious double meaning and for the purpose of teaching a lesson. The fable is a product not of the folk but of the learned; and though at times it has been handed down by word of mouth, it is really a literary form.

Buy now and read (Advertising)





  

    The Sacred Writings of Early Liturgies




     




     




     




    
Contents:





     




    




    Liturgies – A Primer




     




    The Sacred Writings of Early Liturgies




     




    INTRODUCTORY NOTICE TO THE EARLY LITURGIES




    The Divine Liturgy of James




    The Divine Liturgy of the Holy Apostle and Evangelist Mark1




    The Liturgy of the Blessed Apostles.




    Elucidations




    Footnotes




     




     




     




     




    The Sacred Writings of Early Liturgies




    Jazzybee Verlag Jürgen Beck




    86450 Altenmünster, Germany




     




    ISBN: 9783849621292




     




    www.jazzybee-verlag.de




    admin@jazzybee-verlag.de




     




    Cover Design: © Sue Colvil - Fotolia.com




     




     




     




     




    Liturgies – A Primer




     




    By Adrian Fortescue




     




     




    The various Christian liturgies are described each under its own name. (See ALEXANDRINE LITURGY; AMBROSIAN LITURGY; ANTIOCHENE LITURGY; CELTIC RITE; Clementine Liturgy, treated in CLEMENT I; RITE OF CONSTANTINOPLE; GALLICAN RITE; LITURGY OF JERUSALEM; MOZARABIC RITE; SARUM RITE; SYRIAN RITE; SYRO-JACOBITE LITURGY.) In this article they are considered only from the point of view of their relation to one another in the most general sense, and an account is given of what is known about the growth of a fixed liturgy as such in the early Church.




     




     




     




    I. DEFINITION




     




    Liturgy (leitourgia) is a Greek composite word meaning originally a public duty, a service to the state undertaken by a citizen. Its elements are leitos (from leos = laos, people) meaning public, and ergo (obsolete in the present stem, used in future erxo, etc.), to do. From this we have leitourgos, "a man who performs a public duty", "a public servant", often used as equivalent to the Roman lictor; then leitourgeo, "to do such a duty", leitourgema, its performance, and leitourgia, the public duty itself. At Athens the the leitourgia was the public service performed by the wealthier citizens at their own expense, such as the office of gymnasiarch, who superintended the gymnasium, that of choregus, who paid the singers of a chorus in the theatre, that of the hestiator, who gave a banquet to his tribe, of the trierarchus, who provided a warship for the state. The meaning of the word liturgy is then extended to cover any general service of a public kind. In the Septuagint it (and the verb leitourgeo) is used for the public service of the temple (e. g., Ex., xxxviii, 27; xxxix, 12, etc.). Thence it comes to have a religious sense as the function of the priests, the ritual service of the temple (e. g., Joel, i, 9; ii, 17, etc.). In the New Testament this religious meaning has become definitely established. In Luke, i, 23, Zachary goes home when "the days of his liturgy" (ai hemerai tes leitourgias autou) are over. In Heb., viii, 6, the high priest of the New Law "has obtained a better liturgy", that is a better kind of public religious service than that of the Temple.




     




    So in Christian use liturgy meant the public official service of the Church, that corresponded to the official service of the Temple in the Old Law. We must now distinguish two senses in which the word was and is still commonly used. These two senses often lead to confusion. On the one hand, liturgy often means the whole complex of official services, all the rites, ceremonies, prayers, and sacraments of the Church, as opposed to private devotions. In this sense we speak of the arrangement of all these services in certain set forms (including the canonical hours, administration of sacraments, etc.), used officially by any local church, as the liturgy of such a church — the Liturgy of Antioch, the Roman Liturgy, and so on. So liturgy means rite; we speak indifferently of the Byzantine Rite or the Byzantine Liturgy. In the same sense we distinguish the official services from others by calling them liturgical; those services are liturgical which are contained in any of the official books (see LITURGICAL BOOKS) of a rite. In the Roman Church, for instance, Compline is a liturgical service, the Rosary is not. The other sense of the word liturgy, now the common one in all Eastern Churches, restricts it to the chief official service only — the Sacrifice of the Holy Eucharist, which in our rite we call the Mass. This is now practically the only sense in which leitourgia is used in Greek, or in its derived forms (e. g., Arabic al-liturgiah) by any Eastern Christian. When a Greek speaks of the "Holy Liturgy" he means only the Eucharistic Service. For the sake of clearness it is perhaps better for us too to keep the word to this sense, at any rate in speaking of Eastern ecclesiastical matters; for instance, not to speak of the Byzantine canonical hours as liturgical services. Even in Western Rites the word "official" or "canonical" will do as well as "liturgical" in the general sense, so that we too may use Liturgy only for the Holy Eucharist. It should be noted also that, whereas we may speak of our Mass quite correctly as the Liturgy, we should never use the word Mass for the Eucharistic Sacrifice in any Eastern rite. Mass (missa) is the name for that service in the Latin Rites only. It has never been used either in Latin or Greek for any Eastern rite. Their word, corresponding exactly to our Mass, is Liturgy. The Byzantine Liturgy is the service that corresponds to our Roman Mass; to call it the Byzantine (or, worse still, the Greek) Mass is as wrong as naming any other of their services after ours, as calling their Hesperinos Vespers, or their Orthros Lauds. When people go even as far as calling their books and vestments after ours, saying Missal when they mean Euchologion, alb when they mean sticharion, the confusion becomes hopeless.




     




     




     




    II. THE ORIGIN OF THE LITURGY




     




    At the outset of this discussion we are confronted by three of the most difficult questions of Christian archæology, namely: From what date was there a fixed and regulated service such as we can describe as a formal Liturgy? How far was this service uniform in various Churches? How far are we able to reconstruct its forms and arrangement?




     




    With regard to the first question it must be said that an Apostolic Liturgy in the sense of an arrangement of prayers and ceremonies, like our present ritual of the Mass, did not exist. For some time the Eucharistic Service was in many details fluid and variable. It was not all written down and read from fixed forms, but in part composed by the officiating bishop. As for ceremonies, at first they were not elaborated as now. All ceremonial evolves gradually out of certain obvious actions done at first with no idea of ritual, but simply because they had to he done for convenience. The bread and wine were brought to the altar when they were wanted, the lessons were read from a place where they could best be heard, hands were washed because they were soiled. Out of these obvious actions ceremony developed, just as our vestments developed out of the dress of the first Christians. It follows then of course that, when there was no fixed Liturgy at all, there could be no question of absolute uniformity among the different Churches.




     




    And yet the whole series of actions and prayers did not depend solely on the improvisation of the celebrating bishop. Whereas at one time scholars were inclined to conceive the services of the first Christians as vague and undefined, recent research shows us a very striking uniformity in certain salient elements of the service at a very early date. The tendency among students now is to admit something very like a regulated Liturgy, apparently to a great extent uniform in the chief cities, back even to the first or early second century. In the first place the fundamental outline of the rite of the Holy Eucharist was given by the account of the Last Supper. What our Lord had done then, that same thing He told His followers to do in memory of Him. It would not have been a Eucharist at all if the celebrant had not at least done as our Lord did the night before He died. So we have everywhere from the very beginning at least this uniform nucleus of a Liturgy: bread and wine are brought to the celebrant in vessels (a plate and a cup); he puts them on a table — the altar; standing before it in the natural attitude of prayer he takes them in his hands, gives thanks, as our Lord had done, says again the words of institution, breaks the Bread and gives the consecrated Bread and Wine to the people in communion. The absence of the words of institution in the Nestorian Rite is no argument against the universality of this order. It is a rite that developed quite late; the parent liturgy has the words.




     




    But we find much more than this essential nucleus in use in every Church from the first century. The Eucharist was always celebrated at the end of a service of lessons, psalms, prayers, and preaching, which was itself merely a continuation of the service of the synagogue. So we have everywhere this double function; first a synagogue service Christianized, in which the holy books were read, psalms were sung, prayers said by the bishop in the name of all (the people answering "Amen" in Hebrew, as had their Jewish forefathers), and homilies, explanations of what had been read, were made by the bishop or priests, just as they had been made in the synagogues by the learned men and elders (e. g., Luke, iv, 16-27). This is what was known afterwards as the Liturgy of the Catechumens. Then followed the Eucharist, at which only the baptized were present. Two other elements of the service in the earliest time soon disappeared. One was the Love-feast (agape) that came just before the Eucharist; the other was the spiritual exercises, in which people were moved by the Holy Ghost to prophesy, speak in divers tongues, heal the sick by prayer, and so on. This function — to which I Cor., xiv, 1-14, and the Didache, x, 7, etc., refer — obviously opened the way to disorders; from the second century it gradually disappears. The Eucharistic Agape seems to have disappeared at about the same time. The other two functions remained joined, and still exist in the liturgies of all rites. In them the service crystallized into more or less set forms from the beginning. In the first half the alternation of lessons, psalms, collects, and homilies leaves little room for variety. For obvious reasons a lesson from a Gospel was read last, in the place of honour as the fulfilment of all the others; it was preceded by other readings whose number, order, and arrangement varied considerably (see LESSONS IN THE LITURGY). A chant of some kind would very soon accompany the entrance of the clergy and the beginning of the service. We also hear very soon of litanies of intercession said by one person to each clause of which the people answer with some short formula (see ANTIOCHENE LITURGY; ALEXANDRINE LITURGY; KYRIE ELEISON). The place and number of the homilies would also vary for a long time. It is in the second part of the service, the Eucharist itself, that we find a very striking crystallization of the forms, and a uniformity even in the first or second century that goes far beyond the mere nucleus described above.




     




    Already in the New Testament — apart from the account of the Last Supper — there are some indexes that point to liturgical forms. There were already readings from the Sacred Books (I Tim., iv, 13; I Thess., V, 27; Col., iv, 16), there were sermons (Act., xx, 7), psalms and hymns (I Cor., xiv, 26; Col., iii, 16; Eph., v, 19). I Tim., ii, 1-3, implies public liturgical prayers for all classes of people. People lifted up their hands at prayers (I Tim., ii, 8), men with uncovered heads ( I Cor., xi, 4), women covered (ibid., 5). There was a kiss of peace (I Cor., xvi, 20; II Cor., xiii, 12; I Thess., V, 26). There was an offertory of goods for the poor (Rom., xv, 26; II Cor., ix, 13) called by the special name "communion" (koinonia). The people answered "Amen" after prayers (I Cor., xiv, 16). The word Eucharist has already a technical meaning (ibid.). The famous passage, I Cor., xi, 20-9, gives us the outline of the breaking of bread and thanksgiving (Eucharist) that followed the earlier part of the service. Heb., xiii, 10 (cf. I Cor., x, 16-21), shows that to the first Christians the table of the Eucharist was an altar. After the consecration prayers followed (Acts, ii, 42). St. Paul "breaks bread" (= the consecration), then communicates, then preaches (Acts, xx, 11). Acts, ii, 42, gives us an idea of the liturgical Synaxis in order: They "persevere in the teaching of the Apostles" (this implies the readings and homilies), "communicate in the breaking of bread" (consecration and communion) and "in prayers". So we have already in the New Testament all the essential elements that we find later in the organized liturgies: lessons, psalms, hymns, sermons, prayers, consecration, communion. (For all this see F. Probst: "Liturgie der drei ersten christl. Jahrhunderte", Tübingen, 1870, c. i; and the texts collected in Cabrol and Leclercq; "Monumenta ecclesiæ liturgica", I, Paris, 1900, pp. 1-51.) It has been thought that there are in the New Testament even actual formulæ used in the liturgy. The Amen is certainly one. St. Paul's insistence on the form "For ever and ever, Amen" (eis tous aionas ton aionon amen. — Rom., xvi, 27; Gal., i, 5; I Tim., i, 17; cf. Heb., xiii, 21; I Pet., i, 11; v, 11; Apoc., i, 6, etc.) seems to argue that it is a liturgical form well known to the Christians whom he addresses, as it was to the Jews. There are other short hymns (Rom., xiii, 11-2; Eph., v, 14; I Tim., iii, 16; II Tim., ii, 11-3), which may well be liturgical formulæ.




     




    In the Apostolic Fathers the picture of the early Christian Liturgy becomes clearer; we have in them a definite and to some extent homogeneous ritual. But this must be understood. There was certainly no set form of prayers and ceremonies such as we see in our present Missals and Euchologia; still less was anything written down and read from a book. The celebrating bishop spoke freely, his prayers being to some extent improvised. And yet this improvising was bound by certain rules. In the first place, no one who speaks continually on the same subjects says new things each time, Modern sermons and modern extempore prayers show how easily a speaker falls into set forms, how constantly he repeats what come to be, at least for him, fixed formulæ. Moreover, the dialogue form of prayer that we find in use in the earliest monuments necessarily supposes some constant arrangement. The people answer and echo what the celebrant and the deacons say with suitable exclamations. They could not do so unless they heard more or less the same prayers each time. They heard from the altar such phrases as: "The Lord be with you", or "Lift up your hearts", and it was because they recognized these forms, had heard them often before, that they could answer at once in the way expected.




     




    We find too very early that certain general themes are constant. For instance our Lord had given thanks just before He spoke the words of institution. So it was understood that every celebrant began the prayer of consecration — the Eucharistic prayer — by thanking God for His various mercies. So we find always what we still have in our modern prefaces — a prayer thanking God for certain favours and graces, that are named, just where that preface comes, shortly before the consecration (Justin, "Apol.," I, xiii, lxv). An intercession for all kinds of people also occurs very early, as we see from references to it (e. g., Justin, "Apol.," I, xiv, lxv). In this prayer the various classes of people would naturally be named in more or less the same order. A profession of faith would almost inevitably open that part of the service in which only the faithful were allowed to take part (Justin, "Apol.", I, xiii, lxi). It could not have been long before the archtype of all Christian prayer — the Our Father — was said publicly in the Liturgy. The moments at which these various prayers were said would very soon become fixed, The people expected them at certain points, there was no reason for changing their order, on the contrary to do so would disturb the faithful. One knows too how strong conservative instinct is in any religion, especially in one that, like Christianity, has always looked back with unbounded reverence to the golden age of the first Fathers. So we must conceive the Liturgy of the first two centuries as made up of somewhat free improvisations on fixed themes in a definite order; and we realize too how naturally under these circumstances the very words used would be repeated — at first no doubt only the salient clauses — till they became fixed forms. The ritual, certainly of the simplest kind, would become stereotyped even more easily. The things that had to be done, the bringing up of the bread and wine, the collection of alms and so on, even more than the prayers, would be done always at the same point. A change here would be even more disturbing than a change in the order of the prayers.
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