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In "The Jew, The Gypsy and El Islam," Sir Richard Francis Burton delves into the intricate relationships between the three cultures represented in the title. Employing a narrative style that is both scholarly and conversational, Burton intertwines ethnographic observation with historical analysis, encapsulating the essence of 19th-century Orientalism. The work stands apart as it explores the role of religion, race, and cultural identity in shaping societal interactions, drawing on Burton's own extensive travels and experiences in the Middle East and beyond. This text challenges prevailing societal narratives, offering a nuanced perspective that was, and remains, both provocative and essential. Sir Richard Francis Burton was a Victorian era explorer, linguist, and anthropologist whose life was marked by a relentless quest for knowledge and understanding of diverse cultures. His proficiency in over twenty languages and firsthand experiences in the regions he studied equipped him uniquely to approach such delicate subjects. Burton'Äôs fascination with the intersection of culture and identity likely fueled his passion for exploring themes surrounding the Jewish and Romani peoples alongside Islamic traditions, reflecting broader inquiries within his extensive body of work. Readers interested in cultural studies, anthropology, or 19th-century literature will find "The Jew, The Gypsy and El Islam" an invaluable resource. Burton'Äôs keen insights and fearless engagement with complex themes invite readers to reflect on contemporary issues of identity, tolerance, and understanding across cultures. This book is not only a significant contribution to academic discourse but also a compelling read for those intrigued by the rich tapestry of human experience.
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In "The History of the Jews: From the War with Rome to the Present Time," H. C. Adams meticulously chronicles the evolution of Jewish history, spanning from the catastrophic socio-political consequences of the Roman wars to contemporary Jewish experiences. Employing a scholarly yet accessible literary style, Adams intertwines historical narrative with sociocultural analysis, providing an expansive overview that highlights both triumphs and tragedies. The book's context is firmly rooted in 19th-century historiography, a period marked by a surge in national consciousness and identity, which Adams navigates with keen insight, offering a comprehensive understanding of Jewish resilience across millennia. H. C. Adams, a prominent historian of his time, developed a profound interest in Jewish studies amidst the rising tide of antisemitism and nationalistic fervor in Europe. His academic pursuits were influenced by a broader commitment to social justice and historical accuracy, and his passion for Jewish history stemmed from a desire to illuminate the complexities of Jewish identity and existence throughout historical adversities. This contextual backdrop informs the depth of his analyses and his empathetic portrayal of Jewish communities. This book is recommended for both general readers and scholars alike, as it serves as a critical resource for understanding the intricacies of Jewish history. Through Adams' careful examination, readers will gain valuable insights into the persistent struggles and contributions of the Jewish people, making this work essential for anyone interested in the intersections of history, religion, and cultural identity.
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In "The Antiquities of the Jews," Flavius Josephus offers a comprehensive chronicle of Jewish history, intertwining biblical narrative with cultural and political developments from creation to the Jewish War of the first century CE. Written in a classical Greek style, Josephus employs a historiographical approach that bridges the Jewish tradition with Hellenistic narrative techniques, providing insights into the sociopolitical context of his time. This work is not merely a retelling of the Old Testament but an elaborate context-building endeavor that seeks to depict the Jewish people's resilience and identity amidst external pressures and internal conflicts. Flavius Josephus was a Jewish priest and historian who played a pivotal role during the First Jewish-Roman War. His unique perspective as both an insider and an observer allowed him to articulate the complexities of Jewish life and thought to a Greco-Roman audience. Josephus's own experiences, including his eventual defection to the Roman side, profoundly influenced his perspective, shaping his intent to present Judaism as a noble tradition deserving of respect and understanding. This monumental work is essential for anyone seeking to gain an in-depth understanding of Jewish history and the cultural dynamics of the ancient world. Scholars, historians, and general readers alike will find Josephus's articulate and compelling narrative a valuable resource, deftly revealing the intricacies of a civilization at the crossroads of history. In this enriched edition, we have carefully created added value for your reading experience: - A succinct Introduction situates the work's timeless appeal and themes. - The Synopsis outlines the central plot, highlighting key developments without spoiling critical twists. - A detailed Historical Context immerses you in the era's events and influences that shaped the writing. - An Author Biography reveals milestones in the author's life, illuminating the personal insights behind the text. - A thorough Analysis dissects symbols, motifs, and character arcs to unearth underlying meanings. - Reflection questions prompt you to engage personally with the work's messages, connecting them to modern life. - Hand‐picked Memorable Quotes shine a spotlight on moments of literary brilliance. - Interactive footnotes clarify unusual references, historical allusions, and archaic phrases for an effortless, more informed read.
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In "The Jewish Wars," Flavius Josephus offers a detailed historical account of the Jewish revolt against Roman domination between 66 and 73 CE. The work serves not only as a narrative of the conflict but as a profound reflection on the complexities of war, identity, and faith in a turbulent era. Josephus employs a compelling literary style, blending firsthand testimony with sophisticated rhetoric, which serves to elevate his status as a historian and advocate of his people. The text is imbued with political insights and moral dilemmas, making it a crucial document for understanding the socio-political landscape of the time, its cultural implications, and the catastrophic fallout of the rebellion on Jewish society. Flavius Josephus, a Jewish historian and general who witnessed the war firsthand, was uniquely positioned to document the tumultuous events that shaped his people'Äôs history. Born in Jerusalem in 37 CE, Josephus was a priest and a member of the Jewish aristocracy, which informed his perspectives and motives. His own experiences as a general during the war, combined with his later life in Rome, where he sought to bridge Jewish and Roman worlds, uniquely influenced his narrative, making it rich in both personal and political insight. "The Jewish Wars" is an indispensable read for those interested in ancient history, religious studies, or the dynamics of cultural conflict. Josephus'Äôs meticulous research and vivid storytelling provide not only an engaging historical narrative but also poignant reflections on resilience and identity amidst chaos. Readers will find themselves transported to the ancient world, gaining insight into the human condition that remains relevant today.
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In "The History of the Jewish People & The Jewish-Roman Wars," Flavius Josephus presents a comprehensive narrative that chronicles the Jewish experience from biblical times through the catastrophic confrontations with Rome in the first century CE. Characterized by a blend of historiography and autobiography, the work establishes a unique literary style that intertwines Jewish culture with the monumental forces of Roman power. Josephus employs vivid descriptions and meticulous detail, offering insights into both the socio-political structures of ancient Judea and the fervent spirit of Jewish resistance. Against the backdrop of the Roman Empire's expansion, this text serves as a crucial historical document that captures the intricacies of identity, conflict, and faith amidst adversity. Josephus, a Jewish historian born in Jerusalem, experienced the tumult of the Jewish-Roman Wars firsthand, serving as a military leader before ultimately surrendering to the Romans. His dual heritage'—being a Jew with deep religious convictions and a Roman citizen'—affected his perspective and led him to write this work as a way of preserving Jewish heritage while navigating the complexities of his identity in a foreign dominion. This indispensable volume is highly recommended for anyone interested in ancient history, religious studies, or the sociopolitical dynamics of the Jewish diaspora. Josephus's penetrating insights offer readers an enduring understanding of the tribulations faced by the Jewish people and serve as a powerful witness to their resilience in the face of oppression. In this enriched edition, we have carefully created added value for your reading experience: - A comprehensive Introduction outlines these selected works' unifying features, themes, or stylistic evolutions. - The Author Biography highlights personal milestones and literary influences that shape the entire body of writing. - A Historical Context section situates the works in their broader era—social currents, cultural trends, and key events that underpin their creation. - A concise Synopsis (Selection) offers an accessible overview of the included texts, helping readers navigate plotlines and main ideas without revealing critical twists. - A unified Analysis examines recurring motifs and stylistic hallmarks across the collection, tying the stories together while spotlighting the different work's strengths. - Reflection questions inspire deeper contemplation of the author's overarching message, inviting readers to draw connections among different texts and relate them to modern contexts. - Lastly, our hand‐picked Memorable Quotes distill pivotal lines and turning points, serving as touchstones for the collection's central themes.

Start Reading Now! (Ad)





Emil Schürer


A History of the Jewish People in the Time of Jesus Christ

Enriched edition. Including Apocrypha

In this enriched edition, we have carefully created added value for your reading experience.

[image: ]

Introduction, Studies and Commentaries by Mallory Holbrook

Edited and published by Good Press, 2023


goodpress@okpublishing.info



    EAN 8596547787372
  



Introduction




Table of Contents




    At the meeting point of empire, tradition, and communal identity, this work examines how Judaism’s institutions and ideas took shape in the era that framed the world of Jesus.

A History of the Jewish People in the Time of Jesus Christ is a major work of historical scholarship by Emil Schürer, a German historian of religion. First issued in German in the late nineteenth century and later translated into English in multiple volumes, it surveys Jewish life in the land of Israel and the wider diaspora under Hellenistic and Roman rule. As a comprehensive study rather than a narrative history, it maps structures, contexts, and sources that illuminate the period commonly known as Second Temple Judaism, situating readers in the political, social, and religious landscape surrounding the first century.

Readers encounter a systematic portrait: rulers and administrations, the Temple and priesthood, sects and movements, legal traditions, daily life, and the literature circulating among Jewish communities. Schürer’s approach is methodical and documentary, guiding the audience through the framework within which events and ideas are best understood. The tone is sober, evidence-driven, and explanatory, designed to orient rather than dramatize. The book offers the experience of a reference-rich companion to the age, helping readers grasp chronology, institutions, and terminology that often lie behind biblical texts and subsequent histories, without presuming prior specialized training.

The themes are enduring: identity and adaptation amid imperial power; the relationship between sacred law and civic authority; the diversity of belief and practice within Judaism; and the dynamics of center and periphery between Judea and diaspora communities. By tracing parties and schools, festivals and jurisprudence, urban life and rural realities, the work invites readers to consider how religious communities negotiate continuity and change. These questions resonate today, offering historical perspective on pluralism, minority experience, and cultural exchange, while providing a careful backdrop for anyone interested in the historical matrix that informed later religious developments.

Schürer assembles a wide range of sources known to scholars of his day, drawing on classical historians, Jewish literature from the period, and documentary evidence to build a coherent overview. The method reflects nineteenth-century historical-critical scholarship, emphasizing philology, contextual analysis, and careful attention to chronology. The result is a dense but navigable synthesis that foregrounds what can be supported by texts and material traces. While the author writes from his own scholarly milieu, the apparatus aims to separate description from judgment, allowing readers to see how arguments are constructed from the evidence that survives.

Over time, the work has been reissued and updated, remaining a touchstone for studies of Second Temple history. Its continuing relevance lies less in any single conclusion than in its architecture: a clear, topic-by-topic map that students and general readers can consult. The experience is cumulative—each section builds a fuller picture of administration, worship, literature, and everyday structures. Readers will find a disciplined voice, a measured pace, and an emphasis on clarity of terms and sources, all in service of grounding discussion of this era in what can be reliably known.

Approached as a foundational guide, A History of the Jewish People in the Time of Jesus Christ equips readers to ask better questions and to recognize the interlocking forces shaping Jewish society in antiquity. It rewards patient reading with a sharper sense of context and a framework for interpreting other works. For those exploring the historical background of early Judaism and the period that intersects with the New Testament, it provides orientation without presupposing conclusions. In presenting the contours of a complex world, Schürer’s study continues to offer intellectual rigor, breadth of coverage, and a durable point of entry into the field.
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    A History of the Jewish People in the Time of Jesus Christ is a comprehensive historical study that maps the political, social, and religious landscape of Judaism from the Maccabean revolt to the fall of Jerusalem in 70 CE. Emil Schurer outlines his critical method and principal sources, including Josephus, Philo, the New Testament, rabbinic traditions, inscriptions, and coins. He clarifies geographical terms and administrative divisions of Judea, Galilee, Perea, Samaria, and Idumea, and explains dating systems and calendars found in the sources. The work’s stated aim is to provide a reliable, contextual framework for understanding Judaism in the age surrounding Jesus and earliest Christianity.

The narrative begins with the Hellenistic background after Alexander’s conquests. Schurer describes alternating Ptolemaic and Seleucid control, the pressures and appeal of Hellenization, and their effects on Jewish institutions. Central is the reign of Antiochus IV Epiphanes, whose measures against Jewish law prompt the Maccabean uprising. The careers of Judas Maccabeus, Jonathan, and Simon lead to temple rededication, political autonomy, and treaties that define external relations. This portion marks the shift from priestly leadership to dynastic rule and introduces the conditions under which a Jewish state reemerges, providing the baseline for subsequent developments in sovereignty, worship, and diplomacy.

Turning to the Hasmonean kingdom, the book traces expansion under John Hyrcanus, Aristobulus I, and Alexander Jannaeus, including incorporation of Idumea and Galilean territories and conflicts with Nabataeans and Itureans. Internal tensions between priestly aristocracy and pietist circles are treated alongside administrative consolidation, fortifications, and coinage signaling sovereignty. Salome Alexandra’s reign highlights the influence of the Pharisees in governance. Dynastic strife then opens the door to Roman arbitration, culminating in Pompey’s intervention in 63 BCE, entry into the Temple, and the subordination of Judea to Roman oversight. Antipater’s ascendancy positions the Herodian house for rule under evolving Roman patronage.

The account of Herod the Great examines his Roman appointment, military consolidation, and reorganization of the realm. Schurer details Herod’s relations with Augustus, administrative districts, taxation, and military dispositions. Major building projects, including the Jerusalem Temple reconstruction, Caesarea Maritima, and strategic fortresses, illustrate royal policy and prestige. The discussion covers court politics, the dependence of the high priesthood on the crown, and diplomatic ties with neighboring powers. Family conflicts and succession plans are set against shifting Roman alignments. The section concludes with Herod’s death in 4 BCE and the partition of his territories among his heirs, establishing the political landscape of the early first century.

Following Herod’s death, the narrative turns to Archelaus, Antipas, and Philip, Roman adjudication of disputes, and the deposition of Archelaus in 6 CE. Schurer outlines the establishment of Roman prefects and procurators in Judea, the census of Quirinius, and the framework of tribute and legal authority. Particular attention is given to Pontius Pilate’s tenure and incidents that aggravated local sensitivities. The restoration under Agrippa I temporarily reunites the kingdom, but direct Roman rule resumes under governors such as Felix and Florus. Growing grievances, social unrest, and factional conflicts culminate in revolt and the destruction of the Temple in 70, closing the political narrative.

With the political frame set, the work surveys institutions and social organization. It describes the composition and jurisdiction of the Sanhedrin, the roles of elders and local councils, and the interaction between civic and religious law. The priesthood, high-priestly houses, and the twenty-four courses are treated alongside temple finance, tithes, offerings, and the half-shekel. Synagogues appear as centers of worship, instruction, and local administration across Palestine and the diaspora. Schurer discusses taxation under Rome and native rulers, legal procedure, penal practices, and economic conditions, including land tenure and debt. The section shows how authority functioned in daily life in towns and countryside.

The analysis of parties and movements presents Pharisees, Sadducees, and Essenes, noting origins, teachings, and social bases. Pharisaic emphasis on oral tradition, purity, and resurrection is contrasted with the priestly aristocracy of the Sadducees and their more limited scriptural canon. The Essenes are described with attention to communal discipline, ascetic practice, and eschatology. Additional circles, including scribes, Herodians, and later Zealot tendencies, are situated within the spectrum of piety and politics. Schurer assesses their influence on law, worship, and leadership, explaining cooperation and conflict within the temple state and under Roman hegemony, and their roles in shaping public life.

Religious life and thought are depicted through observance of Torah, Sabbath, purity laws, vows, and dietary practice. Pilgrimage festivals, fasts, and local customs are placed amid debates over calendar calculation. Schurer outlines beliefs about providence, angels, judgment, resurrection, and messianic expectation, ranging from royal deliverer to transcendent figure. Language and education are considered through the use of Hebrew, Aramaic, and Greek, synagogue schooling, and public reading of Scripture. Diaspora communities, proselytes, and God-fearers show Judaism’s Mediterranean presence, while the tensions of acculturation and fidelity to tradition frame everyday piety in villages and cities.

The closing portion surveys the literature and sources of the period. Schurer catalogs the Apocrypha and Pseudepigrapha, including 1 Maccabees, Sirach, Wisdom of Solomon, Jubilees, Enochic writings, and the Psalms of Solomon, noting themes and historical value. He treats Philo of Alexandria and Josephus as essential witnesses to institutions and events, and cites Targumic and early rabbinic materials where suitable. Inscriptions, papyri, and numismatics support chronology and administrative detail. By assembling these strands, the work offers a coherent framework for Second Temple history, religion, and literature, providing context for the New Testament era and a baseline for subsequent historical inquiry.
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    Emil Schurers work is set in the late Second Temple period, roughly from the second century BCE to the first century CE, with a focal emphasis on the decades surrounding the life of Jesus of Nazareth. Geography centers on Judaea, Galilee, Perea, and Idumaea, with attention to neighboring Syria, the Decapolis, and the wider Mediterranean diaspora. After Alexander the Great, Hellenistic culture and administration framed civic life; by 63 BCE, Roman power governed regional politics. Languages overlapped: Aramaic in daily use, Hebrew in cultic and legal settings, and Greek for commerce and administration. Temple and synagogue institutions structured social order, while Roman roads, taxation, and client kings shaped economic realities.

The Seleucid period set the stage for cultural conflict and resistance. Antiochus IV Epiphanes (r. 1753 BCE) imposed decrees in 167 BCE banning circumcision and Temple rites, erecting an altar in Jerusalem that Jewish sources portrayed as a desecration. Hellenizing elites installed a gymnasium and altered civic identity; the high priesthood shifted between Jason and Menelaus amid bribery and imperial intervention. The book rigorously reconstructs these dynamics from Josephus, 1 and 2 Maccabees, and epigraphic data, showing how Hellenization and coercive policy catalyzed Jewish response. Schurer treats this crisis as the crucible in which later sectarian currents, legal debates, and resistance ideologies were forged.

The Maccabean (Hasmonean) revolt (1671 BCE) restored the Temple under Judas Maccabaeus in 164 BCE (commemorated by Hanukkah) and led to political autonomy under Simon in 142/141 BCE. John Hyrcanus (13404 BCE) expanded territory, destroyed the Samaritan temple on Mount Gerizim (c. 1110 BCE), and integrated Idumaea through forced conversion. Alexander Jannaeus (1037 BCE) extended borders and brutally repressed Pharisaic opponents, while Salome Alexandra (767 BCE) favored Pharisaic legal authority. Schurer traces coinage, treaties with Rome (161 BCE), and administrative titles to show how the high priesthood morphed into kingship. He argues this era provides the institutional frameworkshigh priestly aristocracy and legal schoolsthat underlie the New Testament milieu.

Rome intervened amid Hasmonean civil war: Pompey captured Jerusalem in 63 BCE, entered the inner sanctuary, and reduced Judaea to a client polity under Hyrcanus II. Antipater the Idumaean rose as de facto power, confirmed by Julius Caesar in 47 BCE; his sons Phasael and Herod governed Jerusalem and Galilee. In 40 BCE the Senate named Herod king; by 37 BCE he secured Jerusalem. Herod the Great (r. 37 BCE) fused loyalty to Rome with monumental building: the Temple enlargement began in 20/19 BCE; Caesarea Maritima, Sebaste, Herodium, and Masada showcased engineering and imperial ties. He executed rivals in the Hasmonean line, including Mariamne, and tightly controlled the high priesthood. Upon his death (which Schurer dated to 4 BCE), the kingdom was partitioned: Archelaus ruled Judaea as ethnarch (4 BCE0 CE), Antipas governed Galilee and Perea (4 BCE9 CE), and Philip held territories east of the Jordan (4 BCE4 CE). Archelaus misrule led to annexation of Judaea to the Roman province of Syria in 6 CE; Publius Sulpicius Quirinius conducted a census that triggered protest by Judas the Galilean, which Josephus labels the "fourth philosophy" of zeal for freedom under God. Schurer uses these political transitions to anchor the chronology of Jesus birth and early life in Galilee under Antipas and to explain differing legal conditions between Galilee and Judaea. The census, taxation regimes, and client-kingship are central in his analysis of messianic expectations and popular unrest.

Direct Roman administration (641 CE) and later client restoration created a volatile political ecology. Prefects and procurators, notably Pontius Pilate (266 CE), clashed with Jewish sensibilities over standards, gilded shields, and an aqueduct financed from Temple funds. The crisis under Caligula (40 CE) threatened to place an imperial statue in the Temple; Governor Petronius stalled, aided by Herod Agrippa I, averting catastrophe. Agrippa I ruled as king (414 CE) before Judaea reverted to procurators. Schurer situates Jesus execution under Pilate within this framework of Roman legal authority and local aristocratic collaboration, reading Gospel and Josephus narratives against provincial structures, appointment of high priests, and the competencies of the Sanhedrin.

Social and religious movements structured daily life: Pharisees emphasized oral law and purity; Sadducees, drawn from priestly elites, controlled Temple institutions; Essenes practiced communal discipline; and Zealot tendencies valorized resistance. Synagogues proliferated as local assemblies for law, prayer, and education; diaspora communities in Alexandria, Antioch, and Asia Minor linked Judaea to wider economies and imperial politics. Schurer synthesizes Josephus, Philo, and early rabbinic traditions to map legal debates over Sabbath, tithes, and purity, and to explain how these norms intersected with Roman governance. He interprets sectarian competition and synagogue networks as key to understanding Jesus reception and the diffusion of apocalyptic and messianic ideas.

The Great Jewish Revolt (660 CE) arose from cumulative abusesnotably under Gessius Florus (646 CE)factionalism, and national sentiment. Initial successes collapsed into civil war within Jerusalem. Vespasian advanced from Galilee (67 CE), and Titus besieged Jerusalem, culminating in the Temples destruction in 70 CE. Aftermath included the Fiscus Judaicus and the relocation of legal authority to Yavne; a later messianic rebellion under Bar Kokhba (1325 CE) reshaped Jewish life across the empire. Schurer treats 70 CE as the decisive break closing the world of Jesus, using coinage, military logistics, and administrative restructuring to show how the pre-70 institutions he chronicles set the conditions for catastrophe.

By anatomizing rulers, taxes, courts, and sects, the book functions as a critique of imperial domination and local oligarchy. It exposes how tribute, census assessments, and tax-farming intensified poverty, while priestly and aristocratic families monopolized office, mediated Roman will, and suppressed rivals. The analysis of Pilates provocations, Herods surveillance, and the manipulation of the high priesthood reveals structural injustice rather than isolated abuses. Schurers reconstruction of sectarian disputes highlights class dividesPharisaic lay piety versus Sadducean aristocracyand shows how law and cult could both protect and marginalize. In tracing messianic hopes to concrete grievances, the work implicitly indicts the periods political economy and its human costs.
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In the fullness of time the Christian religion sprang out of Judaism; as a fact, indeed, of divine revelation, but also inseparably joined by innumerable threads with the previous thousand years of Israel’s history. No incident in the gospel story, no word in the preaching of Jesus Christ, is intelligible apart from its setting in Jewish history, and without a clear understanding of that world of thought-distinction of the Jewish people.

Thus it becomes the bounden duty of Christian theologians to examine into and describe that realm of thought and history in which the universal religion of Christ grew up. Nor is it enough to know simply that older literature which has been collected together in the canon of the Old Testament. On the contrary, the gospel of Jesus Christ is much more closely connected with its immediately contemporary surroundings, and the tendencies of thought prevailing in that particular age. The recognition of this has already led many investigators to devote special attention to the History of the Times of Jesus Christ. Besides such scholars as have continued the history of Israel in a comprehensive manner down to the period of Christ and His apostles, Schneckenburger and Hausrath, in particular, have treated separately of that era under the title, History of New Testament Times. The present work, too, in its first edition, was published under that designation. Though the name is now abandoned on account of its indefiniteness, the purpose and scope of the work remain practically the same. The task, however, which we set before us is more limited than that proposed by Schneckenburger and Hausrath. While Schneckenburger undertakes to describe the condition of the Jewish and Gentile world in the times of Christ, and Hausrath even adds to that the history of primitive Christianity, we shall here attempt to set forth only the History of the Jewish People in the Times of Jesus Christ, for this alone in the strict and proper sense constitutes the presupposition of the earliest history of Christianity.

The predominance of Pharisaism[1] is that which most distinctly characterized this period. The legalistic tendency inaugurated by Ezra had now assumed dimensions far beyond anything contemplated by its originator. No longer did it suffice to insist upon obedience to the commandments of the scripture Thora. These divine precepts were broken down into an innumerable series of minute and vexatious particulars, the observance of which was enforced as a sacred duty, and even made a condition of salvation. And this exaggerated legalism had obtained such an absolute ascendency over the minds of the people, that all other tendencies were put entirely in the background.

This Pharisaic tendency had its origin in conflicts of the Maccabean age[2]. During the course of those national struggles the legalistic party not only obtained the victory over those favourably inclined toward Greek learning and customs, but also secured the entire confidence of the people, so that they were encouraged to put forth claims of the most extravagant and immoderate description. The scribes were now the rulers of the people. No other intellectual or political force was sufficiently strong to counteract their influence in any appreciable degree.—The battles of the Maccabean age, however, were also epoch-making in the political history of the Jews. By them was the foundation laid for the construction) of an independent Jewish commonwealth, and for its emancipation from the dominion of the Seleucidae. This deliverance was wholly effected in consequence of the Syrian empire. Judea became an independent state under native princes, and continued in this position until conquered by the Romans.—On the ground, therefore, of spiritual development and political history, we are justified in beginning our exposition with the history of the Maccabean age.

In determining also the point at which we should close our investigations, a glance at the spiritual as well as the political history will lead to the same result. Political independence was in some measure preserved under the domination of the Romans. In place of the priestly dynasty of the Maccabees, the new order of the Herodians made its appearance. After this line of rulers had been set aside by the Romans, Palestine was for a long period governed by a series of imperial procurators. But even under them there was still a native aristocratic senate, the so-called Sanhedrim, which exercised most of the functions of government. It was not until the time of Nero and Vespasian that all political independence was taken from the Jewish people in consequence of the great revolt which they had endeavoured to carry out. The complete abolition of all Jewish national freedom was finally effected on the suppression of the outbreak under Hadrian.—And just as the concluding of our inquiry with the age of Hadrian recommends itself on outward or political grounds, so also it will be found to correspond to the course of the spiritual development of the people. For it was just during the reign of Hadrian that the Jewish scholars for the first time committed to writing the hitherto only really communicated traditional law, and in this way laid the foundation of the Talmudical code. With the age of Hadrian, therefore, a new epoch begins also for the intellectual and spiritual development of the people, the Talmudic, in which no longer the Thora of Moses, but the Talmud, forms the basis of all juristic discussion. All the same, this, too, is the period in which Pharisaism, in consequence of the overthrow of the Jewish commonwealth, becomes a purely spiritual and moral power, without, however, thereby losing, but rather gaining in its influence over the people. For with the overthrow of the temple the Sadducean priesthood was also set aside, and in the Dispersion the lax and inconsistent Hellenistic Judaism could not permanently maintain itself over against the strict and consistent Judaism of the Pharisees.

The state of the sources of information at our disposal makes it impossible for us to follow step by step the inner development of the people in connection with each particular institution that comes under consideration. We are therefore under the necessity of appending to the outline of the political history a description of the inner condition of the people in a separate division. The political history falls into two main periods: the period of independence, and the period of the Roman domination. In reference to the internal conditions, the following points should be kept prominently in mind.

We shall have to describe, first of all, the general character of the culture prevailing throughout Palestine, with a particularly careful account of the spread of Hellenism on the confines of the Jewish territory and within that territory itself (§ 22). Then, as supplementary to the political history, the church constitution of the Gentile communities of Palestine as well as of the Jewish people must be explained, which belongs to the inner or spiritual history, inasmuch as it brings into consideration the self-administration of the communities in contradistinction to the political schemes and undertakings of the whole land. The exposition of the Jewish communal constitution gives the opportunity also to add the history of the Sanhedrim and of the Jewish high priest (§ 23). The two chief factors in the internal development, however, are, on the one hand, the priesthood and the temple services (§ 24), and, on the other hand, the institution of Scribism (§ 25). Inasmuch as the priests occupying prominent and official positions during the Greek era were more absorbed by worldly and political than by religious interests, those who were still zealous for the law now formed themselves into an opposition party under the leadership of the scribes. The party of the Sadducees grouped themselves around the official priests, while around the scribes gathered the party of the Pharisees (§ 26). The erection of schools and synagogues served to preserve and spread the knowledge of the law among all classes of the people (§ 27). In order to give a general view of the results to which the efforts of the scribes and Pharisees led, we have sought in another section to describe life under the law (§ 28). Zeal for the law, however, has its nerve-centre in the Messianic hope. For the gracious reward of God, which one regards himself as being made worthy of receiving by a life in accordance with the law, is thought of pre-eminently as one that lies in the future and is heavenly (§ 29). Zeal for the law and the Messianic hope are therefore the two centres around which the life of the Israelite moves. Then, after the exposition of the inner conditions of the everyday Palestinian Judaism in its main features has been concluded by a description of those two powerful tendencies just mentioned, it remains for us to glance at the Jewish monastic institution of the Essenes (§ 30), and at the much more influential, and even for the early history of Christianity much more important, Judaism of the Dispersion (§ 31). Finally, we have to show from what remains of the Jewish literature of our period how, in spite of the predominance of Pharisaism, the intellectual interests and spiritual struggles of Judaism spread out in various directions. This is seen even in the Palestinian literature (§ 32), but in a still higher degree in the Hellenistic literature (§ 33); and last of all, though really belonging to this group just named, the Jewish philosopher Philo, on account of his very peculiar importance, may have his writings and his speculation treated of in a distinct section (§ 34).
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Byway of supplement to the literature given in § 1, we mention here the more important works under those departments which may he regarded as auxiliary to that branch of study now before us. To this class belong the following:—I. Biblical and Jewish Antiquities or Archaeology, which has to describe the religious and civil institutions, manners, and customs of the Jewish people. II. The Geography of Palestine. III. Jewish Chronology. IV. Jewish Numismatics. V. Jewish Inscriptions. The Geography and Chronology afford us the framework, not to speak of space and time, in which the history with which we are concerned is contained; the Numismatics and Inscriptions afford the original documentary materials.


A.—JEWISH ARCHAEOLOGY


A rich collection of older monographs on Biblical and Jewish Archaeology was made by Ugolini in his Thesaurus antiquitatum sacrum, in 34 folio vols., Venice 1744–1769. The shorter handbooks treat for the most part either of the whole range of “Antiquities,” or of particular departments, such as the religious worship of the civil law and constitution. The material of Archaeology is also dealt with in the various Biblical Dictionaries and Encyclopaedias. Finally, expositions of Jewish institutions and usages in post-Talmudic times afford supplementary details.

A very complete list of the older literature is given by Meusel, Bibliotheca historica, i. 2. 118–207. Lists of the more recent literature are given in Winer, Handbuch der theol. Literatur, i. 133 ff.; Rüetschi in Herzog’s Real-Encyclopaedie, 2 Aufl. i. 608 f.
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B.—GEOGRAPHY


The exploration of the Holy Land has been conducted during the present century with such energy that it is difficult out of the enormous literature to select the works that are most important. We distinguish among these two classes—1. Comprehensive treatises by authors who have not been themselves upon the scene, but who work up the materials brought them; and 2. The researches carried on in the land itself. Under the former category there are two great works which stand out from all the rest in the rich abundance of their materials, Reland presenting the older material, and Ritter the more recent. These two works will long be indispensable to the student. A convenient handbook is that of Raumer, of which, however, we have no more recent edition than that of 1860. Among treatises that embody original research, mention should be made, first of all, of the American Robinson’s epoch-making work, which furnished a profusion of new and important facts. Still more completely and systematically has the French scholar Guérin explored and described the whole of the country west of the Jordan from place to place. Both of these writers, along with a communication of the results of their research, give a very full account of the historical associations. The Memoirs, which accompany by way of explanation the large English map, deal simply with the Palestine of the present day. The topography of Jerusalem forms a science by itself.—Two magazines, an English and a German, are devoted to the recording of the more recent discoveries.—Among historical atlases which show clearly the political history from step to step, that of Menke is to be specially recommended. In the department of map-drawing, all earlier productions have been put in the shade by the great English map, in twenty-six sheets, produced on the spot by the Palestine Exploration Society[3] during the years 1872–1877, according to exact topographical measurement of the country west of the Jordan. The English have also supplied the best groundwork for a topography of Jerusalem. In the years 1864–1865 Sir Charles Wilson made a topographical survey of Jerusalem, and in the years 1867–1870 the English Palestine Exploration Society conducted the most thorough excavations and measurements on the site of the temple, to which the labours of the Germans could only contribute some further details.

A complete list of the older Palestinian literature is to be found in Meusel, Bibliotheca historica, i. 2. 70–118. A good survey of that literature down to 1840 is given in Robinson, Biblical Researches in Palestine, iii., Appendix A, pp. 1–28.—An oppressively complete list of Palestinian literature is given in Tobler, Bibliographia geographica Palaestinae, Leipzig 1867. A yet fuller catalogue of the earlier travellers’ accounts down to the tenth century after Christ than is given there, may be found in Tobler’s Bibliographia geographica Palaestinae ab anno CCCXXXIII. usque ad annum, M. Dresdae, 1875 (reprinted as a separate monograph from Petzholdt’s Neue Anzeiger für Bibliographie und Bibliothekwissenschaft, 1875).—Continuations of and additions to Tobler’s work have been made by Ph. Wolff in the Jahrbücher für deutsche Theologie, 1868 and 1872; Röhricht and Meisner, Deutsche Pilgerreisen nach dem heiligen Lande, Berlin 1880, pp. 541–648; and Socin and Jacob in their yearly summaries and reviews, in the Zeitschrift des deutschen Palästina-Vereins, Bd. i–ix., by Socin; later volumes by Jacob.—A sketch and review of the literature is also given by F. W. Schultz, in article “Palästina,” in Herzog, Real-Encyclopaedie, 2 Aufl. Bd. xi. (1883) pp. 800–804.
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DE SAULCY, Voyage en Terre Sainte. 2 vols. Paris 1865. Jerusalem. Paris 1882.—On earlier works of De Saulcy, see Tobler, Bibliographia geographica, p. 180 f.

GUÉRIN, Description géographique, historique et archéologique de la Palestine. I. Judé. 3 vols. Paris 1868–1869. II. Samarie. 2 vols. Paris 1874–1875. III. Galiée. 2 vols. Paris 1880.—The volume promised on Jerusalem has not yet appeared.

3. Topography of Jerusalem

Topographical descriptions of Jerusalem are given in the books above mentioned of Ritter, Raumer, Robinson, Socin, de Saulcy, Sepp, and Tobler.

In addition to these we may name the Monographs of Olshausen, Schultz, Krafft, etc. WILLIAMS, The Holy City. London 1845. 2nd ed. 1849. THRUPP, Ancient Jerusalem. London 1855. BESANT and PALMER, Jerusalem, the city of Herod and Saladin. London 1871. CASPARI, Chronological and Geographical Introduction to the Life of Christ. Edinburgh 1876. Appendix: Topography of Jerusalem, pp. 256–308. Also various essays in the Zeitschrift des deutschen Palästina-Vereins, by Schick (vol. i. 15–23), Alten (i. 61–100, ii. 18–47, 189–200, iii. 116–176), Klaiber (iii. 189–213, iv. 18–56, xi. 1–37), and Spiess (xi. 46–59); and of these Klaiber makes contributions of special value.

Materials for the topography, especially in reference to the site of the Temple, are given in the reports of the Excavations and Researches of the English Society. A good general sketch will be found in: WILSON and WARREN, The Recovery of Jerusalem, edited by Morrison, London 1871; and Our Work in Palestine, being an account of the different expeditions sent out to the Holy Land by the Palestine Exploration Fund since 1865. London 1877. WARREN, Underground Jerusalem. London 1876. Schick, Beit el Makdas oder der alte Tempelplatz zu Jerusalem wie er jetzt ist. Jerusalem 1887.

4. Atlases, Charts, and Plans

SMITH and GROVE, Atlas of Ancient Geography, biblical and classical, intended to illustrate Smith’s Classical Dictionaries, and especially the Dictionary of the Bible. London 1875 (43 maps).

MENKE, Bibelatlas in acht Blättern. Gotha 1868.

KIEPERT, Bibelatlas. Berlin 1847. 3rd ed. 1854

OORT, Atlas voor bijbelsche en kerkelijke geschiedenis. Groningen 1884.

VAN DE VELDE, Map of the Holy Land, with memoir to accompany it. London 1858.—The best map before that of the English Society had appeared.

MAP OF WESTERN PALESTINE, in 26 sheets, from surveys conducted for the Committee of the Palestine Exploration Fund by Conder and Kitchener during the years 1872–1877. Photozincographed for the Committee at the Ordnance Survey Office, Southampton. London 1880.—This map is of the highest value, but the printing is not so clear as could be wished. The scale is 1 inch to the mile.—Another smaller edition on the scale of 3/8 of an inch to a mile has been issued under a similar title. London 1881.—This map, in 6 sheets, is most suitable for ordinary use. In clearness of printing it is far behind that of Van de Velde.

WILSON, Ordnance Survey of Jerusalem during 1864–1865.—This plan of the Jerusalem of today in respect of accuracy and exactness supersedes all earlier attempts.

WARREN, Plans, Elevations, Sections, etc., showing the results of the excavations at Jerusalem, 1867–1870, executed for the Committee of the Palestine Exploration Fund by Warren. London 1884.—Contains fifty plans on a large scale, with the most minute details on the topography of the Temple site.

5. Journals

Palestine Exploration Fund. Quarterly Statement.—Issued since 1869.

Zeitschrift des deutschen Palästina-Vereins, edited by the Committee carrying on the work under the direction of Hermann Guthe.—Issued since 1878.


C.—CHRONOLOGY


The various methods of time-reckoning among all nations and in all ages have been collected and set forth by Ideler in his Handbook, which, notwithstanding the great amount of research since his day, has not yet been antiquated. For Roman chronology the Fasti consulares[4] form unquestionably the most reliable source of information.—Chronological surveys of Hellenistic and Roman history, with references to the original sources, will be found in the works of Clinton, Fisher, and others.

IDELER, Handbuch der mathematischen und technischen Chronologie. 2 vols. Berlin 1825–1826. Lehrbuch der Chronologie. Berlin 1831.

GUMPACH, Hülfsbuch der rechnenden Chronologie. 1853.

MOMMSEN, Die römische Chronologie bis auf Cäsar. 2 Aufl. Berlin 1859.

MARQUARDT, Römische Staatsverwaltung, Bd. iii. (2 Aufl. bes. von Wissowa 1885), pp. 281–298, 567 ff.—An excellent summary account of the Roman Calendar.

MATZAT, Römische Chronologie. 2 vols. Berlin 1883–1884.

MÜLLER, art. “Aera,” in Pauly’s Real-Encyclop. der class. Alterthums-wissenschaft, i. 1, 2 Aufl. pp. 404–422.

BOUCHET, Hémérologie. Paris 1868.

On the Jewish Calendar, see Appendix iii. at the end of vol. ii.

Fasti consulares ab A.U.C. CCXLV. ad A.U.C. DCCLXVI. qui supersunt inter se collati cura Th. Mommseni (Corp. Inscr. Lat. t. i. pp. 481–552).

KLEIN, Fasti consulares inde a Caesaris nece usque ad imperium Diocletiani. Lips. 1881.

CLINTON, Fasti Hellenici: The civil and literary chronology of Greece and Rome, vol. iii. From the CXXIV Olympiad to the death of Augustus. Oxford 1830. 2nd ed. 1851.

CLINTON, Fasti Romani: the civil and literary chronology of Rome and Constantinople from the death of Augustus to the death of Justin II. 2 vols. Oxford 1845–1850.

FISCHER, Römische Zeittafeln von Roms Gründung bis auf Augustus’ Tod. Altona 1846.

PETER, Zeittafeln der römischen Geschichte zum Handgebrauch. 4 Aufl. Halle 1867.—Considerably shorter than Fischer.

ZUMPT, Annales veterum regnorum et populorum imprimis Romanorum. ed. 3. Berol. 1862.—A summary sketch without quotation of authorities.

KNAAKE, Wie rechnet Josephus die Jahre der römischen Kaiser? (Zeitschrift für luth. Theol. 1871, pp. 224–247).

WIESELER, Ueber die Regierungsjahre der römischen Kaiser nach Josephus (Zeitschrift für luth. Theol. 1872, pp. 55–63).

SEYFFARTH, Chronologie der römischen Kaiser von Cäsar bis Titus in Bezug auf das Neue Testament (Zeitschrift für luth. Theol. 1873, pp. 50–76).

On Biblical Chronology

LEWIN, Fasti Sacri; or, a Key to the Chronology of the New Testament London 1865.—An able survey, in the form of annals, not only of the biblical, but also of the Roman and Jewish history, from B.C. 70 to A.D. 70, with abundant quotations from original sources after the style of Clinton.

CASPARI, Chronological and Geographical Introduction to the Life of Christ. Edinburgh 1876.

WIESELER, Chronological Synopsis of the Four Gospels, translated by Venables. London 1864. [German original. Hamburg 1843.]

FAIRBAIRN, Hermeneutical Manual or Introduction to the Exegetical Study of the New Testament Scriptures. Edinburgh 1858.

SEYFFARTH, Summary of Recent Discoveries in Biblical Chronology. New York 1882.

ELLICOTT, Historical Lectures on the Life of our Lord Jesus Christ, being Hulsean Lectures for 1859. London 1860.

WURM, Astronomische Beiträge zur genäherten Bestimmung des Geburtsund Todesjahres Jesu. In Bengel’s Archiv für die Theologie, 1816, pp. 1–39; 1817, pp. 261–313.

WIESELER, Beiträge zur richtigen Würdigung der Evangelien der evangelischen Geschichte. Gotha 1869.

SEYFFARTH, Chronologia sacra, Untersuchungen über das Geburtsjahr des Herrn und die Zeitrechnung des Alten und Neuen Testamentes. Leipzig 1846.

QUANDT, Zeitordnung und Zeitbestimmungen in den Evangelien (also under the title: Chronologisch-geographische Beiträge zum Verständniss der heiligen Schrift, i. 1). Gütersloh 1872.

SEVIN, Chronologie des Lebens Jesu. 2 Aufl. Tübingen 1874.

LJUNGBERG, Chronologie de la vie de Jésus, deux études. Paris 1879. (1. On the day of Jesus’ death, 2. On the year of Jesus’ birth, see Lit. Centralbl. 1879, p. 537.)

MÉMAIN, La connaissance des temps évangéliques. Paris 1886 (543 pp.).—A French companion treatise to Wieseler’s Synopsis.

The following works treat specially of the year of Jesus’ birth and the year of Herod’s death:—

SANCLEMENTE, De vulgaris aerae emendatione. Romae 1793.—The classical work on the subject.

RÖSCH, Zum Geburtsjahr Jesu, in Jahrbb. für deutsche Theologie, 1866, pp. 3–48. Compare also his reviews of the work of Caspari, Zumpt, and Sevin in the Stud. und Krit. 1870, pp. 357–388; 1871, pp. 515–538; 1875, pp. 585–596.

ZUMPT, Das Geburtsjahr Christi. Leipzig 1869.

RIESS (S. J.), Das Geburtsjahr Christi. Freiburg 1880.

SCHEGG, Das Todesjahr des Königs Herodes und das Todesjahr Jesu Christi. 1882.

RIESS, Nochmals das Geburtsjahr Jesu Christi. 1883.

EWALD, History of Israel. London 1885. Vol. vii. “The Apostolic Age,” especially pp. 37–43, “The Chronology of this Period.”

WURM, Ueber die Zeitbestimmungen im Leben des Apostels Paulus (Tübinger Zeitschrift für Theologie, 1883, 1 Heft, pp. 3–103).

ANGER, De temporum in actis apostolorum ratione. Lips. 1833.

WIESELER, Chronologie des apostolischen Zeitalters. Göttingen 1848 (in which also on pp. 6–9 we shall find lists of more of the older literature).

LEHMANN, Chronologische Bestimmung der in der Apostelgeschichte, Cap. 13–28, erzählten Begebenheiten (Theol. Stud. und Krit. 1858, pp. 312–339).

ABERLE, Zur Chronologie der Gefangenschaft Pauli (Theol. Quartalschr. 1883, pp. 553–572).


D.—NUMISMATICS


A rich abundance of coins, which is being constantly increased by new discoveries, is helpful in illustrating: 1. The History of the Seleucidae; 2. The History of the Phoenician and Hellenistic cities; 3. The Jewish History. The Jewish Numismatics in particular has been developed with special zeal since A.D. 1854, when De Saulcy’s Recherches sur la Numismatique judaïque appeared.

1. Seleucid Coins

GOUGH, Coins of the Seleucidae, Kings of Syria; from the establishment of their reign under Seleucue Nicator to the termination of it under Antiochus Asiaticus. With historical memoirs of each reign. Illustrated with twenty-four plates of coins, from the cabinet of the late Matthew Duane. London 1803.

GARDNER, Catalogue of the Greek Coins in the British Museum. The Seleucid Kings of Syria. With twenty-eight plates. London 1878.—Rich in material, and extremely serviceable. The twenty-eight plates give good photographs, with coin, portraits of the successive Seleucid kings.

BUNBURY, Rare and unpublished Coins of the Seleucidan Kings of Syria. In the Numismatic Chronicle, 1883, pp. 65–107.

HEAD, Historia numorum, a Manual of Greek Numismatics, London 1887, pp. 637–649.

ECKHEL, Doctrina numorum veterum, t. iii. (1794) pp. 209–249.—The classical work on the subject.

MIONNET, Description des médailles antiques, t. v. (1811) pp. 1–109. Supplément, t. viii. (1837) pp. 1–81.—The classical work on the subject.

TRÉSOR, de numismatique et de glyptique (edited under the direction of Lenormant), Numismatique des rois grecs, Paris 1849, pp. 83–114, planches xxxiv.–lv. (folio).

DE SAULCY, Mémoire sur les monnaies datées des Séleucides. Paris 1871 (publication de la Société française de Numismatique et d’archéologie).

DE SAULCY, Monnaies des Séleucides munies de contremarques (Mélanges de Numismatique, t. i. 1875, pp. 45–64).

DE SAULCY, Monnaies inédites de Tryphon, frappées dans les villes maritimes de la Phénicie (Mélanges de Numismatique, t. ii. 1877, pp. 76–84).

FRIEDLÄNDER and SALLET, Das königliche Münzkabinet [at Berlin]. Geschichte und Uebersicht der Sammlung nebst erklärender Beschreibung der auf Schautischen ausgelegten Auswahl (2 Aufl. 1877), pp. 122–131.

FRIEDLÄNDER in Sallet’s Zeitschr. für Numismatik, vi. 1879, p. 7; vii. 1880, pp. 224–227.—On coins of Antiochus VIII. and IX.

IMHOOF-BLUMER, Monnaies grecques (in Verhandelingen der koninkl. Akademie van Wetenschappen, Afdeeling Letterkunde, veertiende deel, Amsterdam 1883), pp. 422–438.

IMHOOF-BLUMER, Porträtköpfe auf antiken Münzen hellenischer und hellenisirter Völker, Leipzig 1885, pp. 28–32, Tafel iii. n. 8–28; iv. n. 1–13 (admirable photographs).

2. Coins of the Free Cities

a. Phoenician

HEAD, Coinage of Lydia and Persia. In the International Numismata Orientalia. London 1878. At p. 31 ff., Phoenician coins with figures of Persian kings.

SIX, Observations sur les monnaies phéniciennes. In Numismatic Chronicle, 1877, pp. 177–241.—The most complete treatise on the subject.

BRANDIS, Das Münz-, Maass- und Gewichtswesen in Vorderasien. Berlin 1866.

REICHARDT, Beiträge zur phönischen Numismatik (Wiener Numismat. Zeitschrift, ii. 1870, pp. 1–16).

IMHOOF-BLUMER, Monnaies grecques, 1883, pp. 440–449.

L. MÜLLER, Numismatique d’Alexandre le Grand. Copenhagen 1855.—The bilingual coins of Alexander form the transition from the Phoenician to the Greek. On the Alexander coins of Akko, in Div. ii. vol. i. p. 91.

b. Greek and Roman

REICHARDT, Unpublished Greek Imperial Coins. In Numismatic Chronicle, 1862, pp. 104–122.

HEAD, Historia numorum, London 1887, pp. 662–681.

ECKHEL, Doctrina numorum veterum, iii. pp. 328–445.

HUBER, Unedirte Bronzemünze in Tiberias Galilaeae unter Commodus geprägt (Wiener Numismat. Zeitschr., Bd. i. 1869, pp. 401–414).

MIONNET, Description des médailles antiques, v. 281–552. Supplément, viii. 192–377.

DE SAULCY, Numismatique de la Terre Sainte, Description des monnaies autonomes et impériales de la Palestine et de l’Arabie Pétrée. Paris 1874.

3. Jewish Coins

The more recent literature, since A.D. 1849, is enumerated by Madden in Numismatic Chronicle, 1876, pp. 222–234; and in Coins of the Jews, pp. 317–324.

a. Comprehensive Treatises

MADDEN, Coins of the Jews. London 1881.—Now the classical work on Jewish Numismatics. We have here an earlier work: History of Jewish Coinage of money in the Old and New Testament, London 1864, rewritten, with all more recently discovered material incorporated, including various papers exhibited to the Numismatic Chronicle, 1874, 1875, 1876.

ECKHEL, Doctrina numorum veterum, iii. 445–498.

LEVY, Geschichte der jüdischen Münzen. Leipzig 1862.

MERZBACHER, Untersuchungen über althebräische Münzen (Sallet’s Zeitschr. für Numismatik, iii. 1876, pp. 183–215; iv. 1877, pp. 350–365; v. 1878, pp. 151–176, 292–319).

MIONNET, Description des médailles antiques, v. 552–576. Supplément, viii. 377–381.

TRÉSOR, De numismatique et de glyptique (edited under the direction of Lenormant), Numismatique des rois grecs, Paris 1849, pp. 118–130, planches lvii.–lxii.

CAVEDONI, Biblische Numismatik oder Erklärung der in heil. Schrift erwähnten alten Münzen. From Italian. 2 Thl. Hannover 1855, 1856.

DE SAULCY, Catalogue raisonné de Monnaies Judaïques recueillies à Jérusalem en Novembre 1869 (Numismatic Chronicle, 1871, pp. 235–255).

DE SAULCY, Recherches sur la Numismatique judaïque. Paris 1854.—Contributes a large abundance of new material.

b. Shorter Treatises on Matters of Detail

REICHARDT, Inedited Coins of Judea, in Numismatic Chronicle, 1862, pp. 268–277.—Also: Remarks on some Jewish coins and some inedited coins of Phoenicia, Judea, etc., in Numismatic Chronicle, 1864, pp. 174–189.—Also: Unpublished coins of John Hyrcanus, in Numismatic Chronicle, 1882, pp. 306, 307.

POOLE, article “Money,” in Smith’s Dictionary of the Bible, 1863.—Very complete.

MADDEN, Coins of the two revolts of the Jews, in Numismatic Chronicle, 1866, pp. 36–65.—Also: Rare and unpublished Jewish coins, in Numismatic Chronicle, 1879, pp. 13–22. Also: article “Money,” in Kitto’s Cyclopedia of Biblical Literature.

HEAD, Historia numorum, a Manual of Greek Numismatics, London 1887, pp. 681–685.

LEWIS, Shekel of the year five, in Numismatic Chronicle, 1876, p. 322.

The Academy, vol. vi. (July–December 1874) pp. 277 (5th Sept.), 296 (12th Sept.), 321 (19th Sept.), 459 (24th Oct.), 486 (31st Oct.), 536 (14th Nov.).—Correspondence in regard to the genuineness of a Jewish Shekel found by Besant, Evans, and Conder at Jericho.

EWALD, Recension von de Saulcy’s Recherches, in den Gött. gel. Anzeigen 1855, 641–655.—Also: Ueber das Zeitalter der ächten Münzen althebräischer Schrift, in dem Gott. “Nachrichten” 1855, pp. 109–122.

ARNOLD, article “Gold,” in Herzog, Real-Encyclopaedie, 1 Aufl. iv. 1856, 763 ff. In 2 Aufl. revid. von Rüetechi, v. 32–37.

ZUCKERMANN, Ueber talmudische Gewichte und Münzen. 1862.

HERZFELD, Metrologische Voruntersuchungen zu einer Geschichte des ibräischen resp. altjüdischen Handels, Thl. i. 1863 (im Jahrb. für Geschichte der Juden).

CAVEDONI, Neuere Untersuchungen über die antiken jüdischen Münzen, übers, von Werlhof (Münzstudien, herausg. von Grote, v. 1867, pp. 9–37).

REICHARDT, Ueber die Münzen Simons des Makkabäerfürsten (Wiener Numismat. Monatshefte, herausg. von Egger, Bd. ii. 1866, pp. 137–143).—Also: Ueber die Münzen der Makkabäerfürsten (ebendas. iii. 1867, pp. 103–116).—Drei merkwürdige Münzen der Könige Agrippa I. und II. (Wiener Numismat. Zeitschrift, iii. 1871, pp. 83–90).

MOMMSEN, Zu den Münzen Agrippa’s I. und II. (Wiener Numismat. Zeitschrift, Bd. iii. 1871, pp. 449–457).

MERZBACHER, De siclis nummis antiquissimis Judaeorum. Berol. 1873.—Also: Jüdische Aufstandsmünzen aus der Zeit Nero’s und Hadrian’s (Zeitschrift für Numismatik, Bd. i. 1874, pp. 219–237).—Also: Jüdische Sekel (Zeitschrift für Numismatik, Bd. iii. 1876, pp. 141–144).

HULTSCH, Griechische und römische Metrologie (2 Bearbeit. 1882), pp. 456 ff., 602 ff.

HAMBURGER, Real-Encyclopädie für Bibel und Talmud, 2 Abtheil, 1883, art. “Munzen.”

STICKEL, Jüdische Münzen aus Jerusalem (Zeitschrift des deutschen Palästina-Vereins, vii. 1884, pp. 211–214).

GRÄTZ, Bedeutung der jüdischen Münzen mit dem Feststrauss (Lulab) und dem Portale (Monatsschr. für Gesch. und Wissensch. des Judenthums, 1887, pp. 145–176).—Also: Les monnaies de Simon du temps de l’insurrection des juifs sous Adrien (Revue des études juives, t. xvi. 1888, pp. 161–169).

DE SAULCY, Lettre à M. de la Saussaye sur les monnaies de cuivre frappées à Jérusalem par l’ordre des gouverneurs romains de la Judée depuis le règne d’Auguste jusqu’ à celui de Néron (Revue Numismatique, 1853, pp.186–201).—Also: Nouvelles observations sur la numismatique judaïque (Revue Num. 1864, pp. 370–400).—Lettre à M. J. de Witte sur la numismatique judaïque (Revue Num. 1865, pp. 29–55).—Also: Étude chronologique de la vie et des monnaies des rois juifs Agrippa I. et Agrippa II. (Mémoire de la Société française de Numismatique et d’Archéologie, Section d’histoire et d’ethnographie, 1869. This same part contains other two treatises, pp. 3–25, and the above named, pp. 26–56. The several memoirs are, as a rule, published separately under a special title).—Also: Note sur quelques monnaies d’Ascalon (Annuaire de la Société française de Numismatique et d’Archéologie, t. iii. 1868–1873, pp. 253–258).—Notes sur les monnaies de Philippe le tétrarque (ibid. pp. 262–265).—Numismatique de Tibériade (ibid. pp. 266–270).—Also: Numismatique des Macchabées (Revue archéologique, nouv. série, vol. xxiii. 1872, pp. 1–19).—Also: Description de quelques monnaies judaïques nouvelles insuffisamment connues (Mélanges de Numismatique, t. ii. 1877, pp. 85–94).

DE VOGÜÉ, Monnaies Juives, Eléasar (Revue Numismatique, 1860, pp. 280–292).

RÉVILLOUT, Note sur les plus anciennes monnaies hébraïques (Annuaire de la Société française de Numismatique et d’Archéologie, t. viii. 1884, pp. 113–146. Revised reprint from Revue Egyptologique).—Seeks to show that the Hebrew-Phoenician shekel was first reckoned equal to four drachmas by the Ptolemies, whereas the old Hebrew shekel was only half the weight, viz. two drachmas.—Compare also the correspondence between Lenormant and Révillout in Annuaire, viii. 1884, p. 210 sqq.; ix. 1885, p. 89 sqq.

REINACH, Une monnaie hybride des insurrections juives (Revue des études juives, t. xv. 1887, pp. 56–61).—Les monnaies juives (Revue des études juives, 1887, p. cxxxi.–ccxix.).

RENAN, L’église chrétienne, 1879, pp. 546–551.—On the coins of Barcochba.

SALLET, Die Silbermünzen des Barcochba (Zeitschrift für Numismatik, Bd. v. 1878, pp. 110–114).

GARRUCCI, Monete delle due rivolte giudaiche (Dissertazioni archeologiche di vario argomento, vol. ii., Roma 1865, pp. 31–39).


E.—INSCRIPTIONS


The inscriptions falling under our consideration here are of various kinds: Non-Jewish and Jewish, Palestinian and extra-Palestinian; written in Greek, Latin, Hebrew, and Aramaic.—1. The non-Jewish Greek and Latin inscriptions from Palestine and neighbouring countries have been collected in the Corpus Inscriptionum Graecarum, vol. iii., and in the Corpus Inscriptionum Latinarum, vol. iii. Both collections, especially the former, have meanwhile been largely supplemented by the discoveries of Wetzstein, Waddington, and others. The inscriptions referred to afford highly important information regarding the state of civilisation and culture in the pagan districts of Palestine (see § 22). Besides the Palestinian inscriptions, many that have been found in other places are of interest in connection with the history of our period, as are also many Semitic inscriptions in Palestine and outside of it, among which the Nabatean inscriptions collected by De Vogüé and Euting are specially important.—2. Of the Jewish inscriptions, those in Hebrew have been collected by Chwolson in the Quarterly edited by him. More numerous are those in Greek and Latin, mostly epitaphs on tombstones in Palestine and outside of it; and most numerous and important of all are those taken from the Jewish catacombs at Rome.

1. Non-Jewish Inscriptions

Corpus Inscriptionum Graecarum, t. iii. 1853, n. 4444–4669.

Corpus Inscriptionum Latinarum, t. iii. 1873, n. 86–211, 6027–6049.

Additional inscriptions from the Haurân and the eastern desert of Syria, communicated by G. C. Graham, and edited with a preface and notes by John Hogg (Transactions of the Royal Society of Literature, second series, vol. vi., London 1859, pp. 270–323).

ALLEN, Greek and Latin inscriptions from Palestine (American Journal of Philology, vi. 1885, pp. 190–216).

WETZSTEIN, Ausgewählte griechische und lateinische Inschriften, gesammelt auf Reisen in den Trachonen und um das Haurângebirge (Abhandlungen der Berliner Akademie, 1863, philol.-histor. Classe, pp. 255–368).—Compare also: Wetzstein, Reisebericht über Hauran und Trachonen. Berlin 1860.

MORDTMANN, Griechische Inschriften aus Arabia (Trachonitis) (Rhein. Museum, xxvii. 1872, pp. 146–148, 496).—Only six inscriptions, mostly fragmentary, of which two, the most complete, were previously given by Waddington.—Also: Griechische Inschriften aus dem Hauran (Archäol.-epigr. Mittheilungen aus Oesterreich, viii. 1884, pp. 180–192).—Also: Beiträge zur Inschriftenkunde Syriens (Zeitschrift des deutschen Palästina-Vereins, vii. 1884, pp. 119–124).

GILDEMEISTER, Bemerkungen zu den griechischen Inschriften Frei’s und Schuhmacher’s (Zeitschrift des deutschen Palästina-Vereins, xi. 1888, pp. 38–45).

WADDINGTON in: Le Bas et Waddington, Inscriptions grecques et latines recueillies en Grèce et en Asie Mineure. The inscriptions from Syria are in vol. iii. 1870; the text in Pt. 1, pp. 449–625, the explanations in Pt. 2, pp. 435–631.—The number of new discoveries communicated by Waddington is very considerable.

CLERMONT-GANNEAU, Inscriptions grecques inédites du Haurân et des régions adjacentes (Revue archéologique, troisième série, t. iv. 1884, pp. 260–284).—Single inscriptions may be found quoted in various reports of travel in Palestine.

Inscriptions referring to the Herodian princes have been collected by me in Hilgenfeld’s Zeitschrift für Wissenschaftl. Theologie, 1873, pp. 248–255.—To this collection may be added: Corpus Inscriptionum Atticarum, t. iii. pars 1, 1878, n. 550, 551, 556. Corpus Inscriptionem Graecarum, n. 2502 (Herod Antipas in Coos). Bulletin de corres. hellénique, t. iii. 1879, p. 365 sq. (Herod Antipas in Delos). Archäolog.-epigr. Mittheilungen aus Oesterreich, viii. 1884, p. 189 f.=Zeitschrift des deutschen Palästina-Vereins, vii. 1884, p. 121 f. (Agrippa II.).

The Roman inscriptions referring to the Jewish history from Vespasian to Hadrian have been collected by Darmesteter, Revue des études juives, t. i. 1880, pp. 32–55.

The Semitic inscriptions have been collected in the most complete manner in the Corpus Inscriptionum Semiticarum, which has been in course of publication at Paris since 1881.

Up to the present only the Phoenician inscriptions have been issued. With reference to one of these, the inscription of Eschmunazar which gives dates important for the history, see Div. ii. vol. i. pp. 88, 89. The most interesting in relation to our subject of the non-Jewish Semitic inscriptions are the Nabatean, which have been made available to us in the editions of DE VOGÜÉ, 1868, and Euting, 1885. For further particulars regarding these, see Appendix II. at close of second volume.—It is only the slightest possible sort of connection with our subject that can be claimed for the numerous Aramaic and Greek inscriptions of Palmyra (edited by DE VOGÜÉ, Syrie Centrale, Inscriptions sémitiques. Paris 1868), among which, especially the bilingual Tariff of Taxes of Palmyra, discovered in 1881, belonging to the age of Hadrian, is most important. The Aramaic text is edited in the best style by Schroeder, Sitzungsb. der Berliner Akad. 1884, pp. 417–436; the Greek text by Dessau, in Hermes, Bd. xix. 1884, pp. 486–533.

2. Jewish Inscriptions

MADDEN gives a list of Jewish Inscriptions in his Coins of the Jews, pp. 34–39.

CHWOLSON, Corpus Inscriptionum Hebraicarum, containing epitaphs from the Crimea and other epitaphs and inscriptions in the old Hebrew square characters, as well as specimens from manuscripts of ninth and fifteenth centuries. St. Petersburg 1882.—Besides the epitaphs from the Crimea, it gives a collection of all inscriptions in the Hebrew square characters down to the eleventh century after Christ.—A partial list is also given by Merx, Archiv für wissenschaftl. Erforschung des A. T. i. 360–362.

Among the oldest inscriptions collected by Chwolson, the following are elsewhere treated of separately:—1. The epitaph of the Benê Chesir[5] on the so-called tomb of St. James at Jerusalem, belonging to the Herodian period (de Vogüé, Revue archéologique, nouv. série, t. ix. 1864, pp. 200–209). Also: Le temple de Jérusalem, pp. 45, 130 sqq., pl. xxxvii. n. 1. De Saulcy, Revue archéolog., nouv. série, t. xi. 1865, pp. 137–153, 398–405. Merx, Archiv für wissenschaftl. Erforschung des A. T. i. 360 sq.).—2. Some Synagogue Inscriptions in the north of Galilee, from the time of the Roman Emperors (Renan, Mission de Phénicie, pp. 761–783). To these may also be added a similar one from Palmyra, which contains the beginning of the Jewish Schma Deut. 6:4–9 (Landauer, Sitzungsberichte der Berliner Akademie, 1884, p. 933 ff.).—3. The numerous Jewish Epitaphs. Among the latter are those from the Crimea of a much later date than previously Chwolson, on the basis of false dates attached to them by Firkowitsch, supposed them to be (for the literature, see Div. ii. vol. ii. p. 219); the Palestinian inscriptions are older, but very short. On these, partly in. Hebrew, partly in Greek, the following authors, before and after Chwolson, specially treat:—

CLERMONT-GANNEAU, Nouveaux ossuaires juifs avec inscriptions grecques et hébraïques (Revue archélogique, nouv. série, t. xxv. 1873, pp. 398–414).—Also: Ossuaire juif de Joseph fils de Jean (Revue archéol., nouv. série, t. xxxvi. 1878, pp. 305–311). Hebraic.

VIKTOR SCHULTZE, Sarkophage und Grabinschriften aus Jerusalem (Zeitschrift des deutschen Palästina-Vereins, iv. 1881, pp. 9–14).

GRÄTZ, Die jüdischen Steinsarkophage in Palästina (Monatsschrift. für Gesch. und Wissensch. des Judenthums, 1881, pp. 529–539).—Treats not so much of the inscriptions, as of the tablets on which they are engraved.

CLERMONT-GANNEAU, Epigraphes hébraïques et grecques sur des ossuaires juifs inédits (Revue archéol., troisième série, t. i. 1883, pp. 257–276).—Also: Un nouveau titulus funéraire de Joppe (Revue critique, 1885, n. 27, p. 14 sq.). Greek.

EUTING, Epigraphische Miscellen (Sitzungsberichte der berliner Akademie, 1885, pp. 669–688, Tafel vi.–xii.).—Principally Palmyrene inscriptions and Hebrew-Greek epitaphs from Palestine.

Apart from the epitaphs, Greek inscriptions of Jewish origin are rarely met with in Palestine. The most interesting are the Warning Tablet on the entrance to the Outer Court of the Temple (see Div. ii. vol. i. p. 266, note 16 and the Greek inscription among the ruins of the synagogue at Casiun (Renan, Mission de Phénicie, p. 774=Guérin, Galilée, ii. 447 sq.).

The extra-Palestinian Greek and Latin inscriptions, in so far as they are of any value at all, are given in § 31, i. and ii. 1 (Div. ii. vol. ii. pp. 220–242). Special attention may be called to the great inscription of Berenice (Div. ii. vol. ii. p. 231). Something may also be learned from Caspari, Quellen zur Geschichte des Taufsymbols, iii. 1875, pp. 268–274—Among these, too, the majority are epitaphs. Most numerous are the inscriptions from the Catacombs of Rome and Venosa, which, together with some others, are collected in the following works:—

BURGON, Letters from Rome, 1862, pp. 168–174. Quoted by Madden in his Coins of the Jews.

GREPPO, Notice sur des inscriptions antiques tirées de quelques tombeaux juifs à Rome. Lyons 1835.

Corpus Inscriptionum Graecarum, t. iv. n. 9894–9926 (edited by Kirchhoff).

LEVY, Epigraphische Beiträge zur Geschichte der Juden, in Jahrbuch für die Geschichte der Juden (edited by Goldschmidt), Bd. ii. 1861, pp. 259–324.

LENORMANT, Essai sur la propagation de l’Alphabet Phénicien dans l’ancien Monde, vol. i. pp. 264–267.

GARRUCCI, Cimitero degli antichi Ebrei scoperto recentemente in Vigna Randanini. Roma 1862.—These inscriptions from the newly-discovered Catacombs of the Vigna Randanini have very considerably enriched our materials.—Also: Dissertazioni archeologiche di vario argomento, vol. ii., Roma 1865, pp. 150–192.—Forms a useful supplement to the preceding work.

HIRSCHFELD, Bullettino dell’ Institute di corrisp. archeol. 1867, pp. 148–152.—Gives the first notice of the Catacombs of Venosa in South Italy, discovered in 1853.

FIORELLI, Catalogo del Museo Nazionale di Napoli. Raccolta epigrafica, ii. Iscrizioni Latine (Napoli 1868), n. 1954–1965.—Describes the inscriptions now to be found in the Museum of Naples from the Catacombs of Rome.

ENGESTRÖM, Om Judarne i Rom under äldre tider och deras Katakomber. Upsala 1876.

SCHÜRER, Die Gemeindeverfassung der Juden in Rom in der Kaiserzeit nach den Inschriften dargestellt. With forty-five Jewish inscriptions. Leipzig 1879.

ASCOLI, Iscrizioni inedite o mal note greche, latine, ebraiche di antichi sepolcri giudaici del Napolitano. Torino e Roma 1880.—Gives the inscriptions from the Catacombs of Venosa; of the Greek and Latin inscriptions, however, only those which also have a Hebrew paraphrase. Compare Theolog. Literaturzeitung, 1880, 485–488; Grätz, Monatsschr. 1880, pp. 433–451; Chwolson, Corp. Inscr. Hebr. col. 149 sqq.; also: Div. ii. vol. ii. p. 240.

Corpus inscriptionum Latinarum, t. ix. 1883, n. 647, 648, 6195–6241.—The Greek and Latin inscriptions from Venosa are given more completely than in Ascoli.

LENORMANT, La catacombe juive de Venosa (Revue des études juives, t. vi. 1883, pp. 200–207).—Gives a part of the inscriptions after new copies.

NIC. MÜLLER, Le catacombe degli Ebrei presso la via Appia Pignatelli (Mittheilungen des kaiserlich deutschen archäolog. Instituts, Römische Abtheilung, Bd. i. 1886, pp. 49–56).—A communication in regard to a newly-discovered Jewish catacomb. According to a statement on p. 49, the author seems to entertain the idea of writing a Monograph on “The Old Jewish Cemeteries of Italy.”—For an explanation of the inscriptions communicated by Müller, compare also the remarks of Gomperz in: Archäologisch-epigraphische Mittheilungen aus Oesterreich-Ungarn, x. 1886, p. 231 f.



§ 3. THE SOURCES
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The chief sources of information in regard to the spiritual and intellectual life of the Jewish people during our period must evidently be such literary works of the Jews as had their origin in that period, and have come down to us. In regard to these, we can here only refer to the accounts of that literature given in § 32–34. Among these documents is included the New Testament, in so far as it was composed by Jewish writers or makes reference to Jewish affairs. The coins and inscriptions, of which the literature has been given in the last section, are also to be ranked among the documents of primary importance.

All these works and documents, however, would not afford us material for writing a history of our period if we had not been possessed of the two Books of Maccabees and the works of Josephus, which relate the main incidents in the course of events, and, indeed, often go into very minute details. They form the most important, yea, almost the only, source of information in regard to the political history.[1q] As supplementary to them, we have, on the one hand, the Greek and Roman writers, who treat in a comprehensive way of the general history of that age; and, on the other hand, the rabbinical literature, contained in Mishna[24], Talmud, Midrash, Targum, which sets forth the results and preliminary summing up of the work of the scribes, who were at the very height of their activity during this period, and is, in so far at least, an indirect witness to the state of matters at that time.—Before considering the information supplied us by Josephus, we shall take a general view of the non-extant sources, partly in order that we may obtain a glimpse into the circumstances and conditions of an earlier age, partly and mainly in order to secure solid material for answering the question about the sources drawn upon by Josephus. This will give us the following five divisions:—1. The two Books of Maccabees; 2. The non-extant Documents; 3. Josephus; 4. Greek and Roman Writers; and 5. The Rabbinical Literature.


A.—THE TWO BOOKS OF MACCABEES


The First Book of Maccabees[6] is the main source to be relied upon for the first forty years of our history, from B.C. 175 to B.C. 135. The second book treats only of the first fourteen of those years, B.C. 175 to B.C. 161; but in respect of credibility stands far below the first, and can scarcely be said to be of independent value except in regard to the period that precedes the rise of the Maccabees. On the character of both of these works and the circumstances of their origin, all that is necessary will be found under § 32 and 33, in Div. ii. vol. iii. pp. 6–13, 211–216. All that we are required to do here is to determine what is to be regarded as the starting-point of the Seleucid era[8], in accordance with which both of these books fix their dates. The usual Seleucid era begins with autumn 312 B.C. But it is open to question whether in the two Books of Maccabees, or whether even in one of them, this usual starting-point is presupposed. In order to help to a decision, we set down in order the examples of dating by months given in the First Book of Maccabees:—



	Chap.
	1:54:
	τῇ πεντεκαιδεκάτῃ ἡμέρᾳ Χασελεῦ.



	”
	1:59:
	τῇ πέμπτῃ καὶ εἰκάδι τοῦ μηνός.



	”
	4:52:
	τῇ πέμπτῃ καὶ εἰκάδι τοῦ μηνὸς τοῦ ἐννάτου, οὗτος ὁ μὴν Χασελεῦ.



	”
	7:43:
	τῇ τρισκαιδεκάτῃ τοῦ μηνὸς Ἀδάρ.



	”
	7:49:
	τὴν τρισκαιδεκάτην τοῦ Ἀδάρ.



	”
	9:3:
	τοῦ μηνὸς τοῦ πρώτου ἔτους τοῦ δευτέρου καὶ πεντηκοστοῦ καὶ ἑκατοστοῦ.



	”
	9:54:
	μηνὶ τῷ δευτέρῳ.



	”
	10:21:
	τῷ ἑβδὁμῳ μηνὶ ἔτους ἑξηκοστοῦ καὶ ἑκατοστοῦ ἐν ἑορτῇ σκηνοπηγίας.



	”
	13:51:
	τῇ τρίτῃ καὶ εἰκάδι τοῦ δευτέρου μηνὸς ἔτους ἐνὸς καὶ ἑβδομηκοστοῦ καὶ ἑκατοστοῦ. For the same occurrence the Megillath Taanith gives the date 23rd Ijjar.



	”
	14:27:
	ὀκτωκαιδεκάτῃ Ἐλοὺλ, ἔτους δευτέρου καὶ ἑβδομηκοστοῦ καὶ ἑκατοστοῦ.



	”
	16:14:
	ἐν μηνὶ ἑνδεκάτῳ, οὗτος ὁ μὴν Σαβάτ.




From these dates it is put beyond all doubt that the author reckoned the months from the spring season. With him Ijjar[9] or Zif is the second mouth (chap. 13:51); Tizri[10], therefore, the month of the Feast of Tabernacles, was the seventh (chap. 10:21); Chisleu[11] is the ninth (chap. 4:52), and Shebat[12] is the eleventh (chap. 16:14). The numbering of the months, therefore, begins with Nisan[13] or Abib, that is, in the spring (see list in Appendix III. at the end of vol. ii.). From this it seems to be put beyond all reasonable doubt that the year by which the author reckoned also began in the spring season. But the Seleucid era, according to which he reckons, is usually supposed to start with autumn, just as it was customary in Syria generally to commence the year in the season of harvest. Among the Jews, too, it was the custom in very early times (Ex. 23:16, 34:22) to begin the year in autumn,—a custom older probably than that of starting with the spring. In the post-exilian times we certainly have both of these methods of reckoning the beginning of the year existing side by side. The cycle of religious festivals begins in the spring season; and so from it the months are counted in the First Book of Maccabees as well as in the Priestly Code. But just as even the Priestly Code could not prevent the celebrating of the new moon of the month Tizri with a religious festival (Lev. 23:23–25; Num. 29:1–6), in later times the beginning of the year came to be counted from that day, ראֹשׁ הַשָּׁנָה. The Mishna, indeed, says distinctly that “for the year” simply, therefore for the numbering of its months, the beginning is made with the 1st of Tizri. According to Josephus, too, the beginning of the year with Nisan, as ordained by Moses, holds good with reference only to sacred things; whereas, on the other hand, “for buying and selling and other business,” the year begins with Tizri according to the more ancient pre-Mosaic ordinance. In these circumstances it is quite possible that the First Book of Maccabees too, notwithstanding the numbering of the months from the spring season, may have reckoned its dates from the autumn. We should indeed have felt ourselves obliged, if no very decided reasons could be adduced against such a supposition, to accept this as the most probable explanation, seeing that it is from autumn as a rule that the dates in the Seleucid era are reckoned. This is the view taken by Wernsdorff, Clinton, and myself in the first edition of this work. But now it seems to me that weighty grounds can be given for thinking that the era of our book begins with the spring.

1. According to 1 Macc. 7:1, Demetrius I. withdrew from Rome in the year 151 of the Seleucid era, and became king of Syria. After this we meet with no other note of time in the First Book of Maccabees until we come to the 43rd and 49th verses of the 7th chapter, where we are told that Nicanor lost the battle and his life in fighting against Judas on the 13th Adar. The year is not thereby determined. But in chap. 9:3 it is further said that in the first month of the year 152 of the Seleucid era a new army was sent by Demetrius into Palestine. According to this statement, it must then be assumed that the defeat of Nicanor took place on the 13th Adar of the year 151 of the Seleucid era. Since, then, by the “first month” of the year 152, after what had just been stated, the month Nisan of that year must evidently be understood, and since, further, Nisan follows immediately after Adar, if we suppose the year to begin, not on 1st Nisan but on 1st Tizri, a space of three months would intervene between the one event and the other. But according to the context of the story it is much more probable that the one followed almost immediately upon the other, and that therefore the beginning of the year was counted from 1st Nisan.

2. According to 1 Macc. 10:1, Alexander Balas raised himself to the Syrian throne in the year 160 of the Seleucid era. According to chap. 10:21, Jonathan put on the high priest’s garments for the first time “in the seventh month” of this same year 160 of the Seleucid era, at the Feast of Tabernacles, therefore on the 15th Tizri. If, therefore, the year had begun on 1st Tizri, it would follow that all the occurrences reported in 1 Macc. 10:1–21 would have taken place within fourteen days, which is impossible. Should we insist upon putting the beginning of the year in the autumn, we would be obliged to set it later than the Feast of Tabernacles, and then that festival would be thrown into the end of the year, as indeed is presupposed in the old legislation of Ex. 23:16, בְּצֵאת הַשָּׁנָה. But after what has been said above about the New Year Festival on the 1st Tizri, on the supposition of the year beginning generally in the autumn, for our period only the 1st of Tizri can come into consideration.

3. When in the year 150 of the Seleucid era, which date is given us in 1 Macc. 6:20 and 7:1, Antiochus V. Eupator and Lysias came into Palestine with a great army, the garrison of Bethzur was obliged to submit to them, and those besieged in the fortress of Mount Zion suffered the direst privations (1 Macc. 6:48–54). And both of these disasters happened from their being deprived of the means of sustenance on account of the Sabbatical year, “the year of rest to the land” (1 Macc. 6:49, 53). This seventh year of rest was counted from autumn to autumn, as is shown in the passage quoted above from Rosch haschana i. 1. The want of victuals, however, could not have been felt before the middle of the seventh year, after the stores of the previous year had been used up and no new fruits were coming in during spring and summer. On the other hand, at the time when these events occurred, the Sabbath year had not yet expired (chap. 6:49: σάββατον ἦν τῇ γῇ; 6:53: διὰ τὸ ἕβδομον ἔτος εἶναι). They must therefore have taken place in the period between spring and 1st of Tizri. But we know that the siege of Jerusalem by Herod and Sosius also occurred during a Sabbath year (Josephus, Antiq. xiv. 16. 2; comp. xv. 1. 2). That siege, however, is certainly to be dated in the summer of B.C. 37 (see below, § 14). Thus the year B.C. 38–37 was a Sabbath year. If, then, we reckon back from this, we shall find that the year B.C. 164–163 reckoned from autumn to autumn was also a seventh year of rest. The occurrences in question must therefore fall to the summer of B.C. 163. But the year B.C. 163–162 corresponds with the year 150 of the Seleucid era. Had that been counted from autumn, this reckoning would not tally. It will agree only if the Seleucid era is made to begin with spring.

As a confirmation of our understanding of the Sabbath year, may be quoted the somewhat late rabbinical note that it was מוֹצָאֵי שְׁבִיעִית when the temple was destroyed by Titus (Seder Olam, ed. Meyer, p. 91 ff.: אותו היום מוצאי שבת היה ומוצאי שביעית היתה. So, too, Arachin 11b, Taanith 29a). By מוֹצָאֵי שְׁבִיעִית, according to the well-established usage, is certainly to be understood the year after the Sabbath year (see Schebiith v. 5, vi. 4; Sota vii. 8; Machschirin ii. 11; comp. מוצאי שבת, meaning the day after the Sabbath, and ערב שבת, meaning the day before the Sabbath, in Chullin i. fin.). Accordingly the year A.D. 68–69 was a Sabbath year. And if we reckon back from this, we shall find that also the years B.C. 164–163 and B.C. 38–37 were Sabbath years.

Only one historical date on a Sabbath year stands opposed to the views that have been here set forth. According to 1 Macc. 16:14, Simon Maccabeus died in the month Shebat of the year 177 of the Seleucid era. Since Shebat corresponds in part with our February, this date, whether one counts the Seleucid year from spring or from autumn, must be rendered February B.C. 135. But, according to the report of Josephus, after the murder of Simon, John Hyrcanus besieged Simon’s murderer in the fortress of Dagon, and was then obliged after some time to raise the siege when the Sabbath. year came round in which the Jews are required to rest. His words are these: “The year of rest came on upon which the Jews rest every seventh year as they do on every seventh day” (Wars of the Jews, i. 2. 4). “That year on which the Jews used to rest came on; for the Jews observe this rest every seventh year as they do every seventh day” (Antiq. xiii. 8. 1). The year B.C. 135–134 must therefore have been a Sabbath year, whereas according to our calculations we should have expected it to have been B.C. 136–135. The statement of Josephus, however, is open to suspicion on other grounds. The reason given there to show the necessity of raising the siege is that rest is enjoined during the seventh year as on the seventh day. This was indeed the idea that prevailed among Gentile writers. So Tacitus says, Hist. v. 4: dein blandiente inertia septimum quoque annum ignaviae datum. But in the Pentateuch rest in general during the seventh year is by no means enjoined, but only the leaving of the fields unsown (see Lev. 25:1–7). And so far as my knowledge goes, even the later refinements on the interpretation of the law have never gone farther than this. There is therefore good reason for the suspicion that Josephus, who is in this place following Gentile authorities, as is certain on other grounds, has simply transcribed without sifting the statements which were before him. It would also appear that the real occasion of the raising of the siege was not the coming round of the Sabbath year, but the failure of provisions during the course of that year of rest to the land. If this interpretation be accepted, then B.C. 136–135 will be the Sabbath year in full agreement with the other dates.—Wieseler, who indeed places the Sabbath year in B.C. 136–135, sets down the death of Simon as occurring in Shebat, or February B.C. 136; and seeing that this, according to our reckoning, would be the Shebat of the year 176 of the Seleucid era, he makes the Seleucid year of the First Book of Maccabees begin in accordance with the Roman practice in January,—an eccentricity of view that need not now be seriously criticized.

Against the cycle of the Sabbath year here adopted I argued in the first edition of this work that the year A.D. 40–41 could not have been a Sabbath year, as according to our cycle it must have been. For the Jews omitted to sow the seed in the last month before Caligula’s death, during November A.D. 40, not because it was the Sabbath year, but because for weeks they were going in great crowds to lay before Petronius their complaints on account of the profanation threatened to the temple (Antiq. xviii. 8. 3; Wars of the Jews, ii. 10. 5). From this it would appear that the sowing of the fields during that year had been expected. But we are obliged to admit that this indirect argument, when put over against other possible explanations that may still be given, is not strong enough to overturn the very positive proofs that have been advanced in favour of regarding this year as a Sabbath year.

Compare generally on the reckoning of the historically attested Sabbath year in our periods (which by many are made about a year later than by us): Anger, De temporum in actis apostolorum ratione, Lips. 1833, p. 38 (and the earlier works of Scaliger, Petavius, etc., there quoted).—Gumpach, Ueber den altjüdischen Kalender, Brussels 1848.—Herzfeld, Geschichte des Volkes Jisrael, ii. 458 ff.—Zuckermann, Ueber Sabbathjahrcyklus und Jobelperiode, Breslau 1857 (and the older literature quoted there, pp. 2, 3).—Grätz, Geschichte der Juden, Bd. iii. (3 Aufl. 1878) pp. 636–639, note 7.—Wieseler, art “Aere,” in Herzog’s Real-Encyclop. 1 Aufl. i. 159 f. Also: Stud. und Krit. 1875, p. 527 ff.—Caspari, Chronological and Geographical Introduction to the Life of Christ, 1876, pp. 23–28. Also: Die geschichtlichen Sabbathjahre (Stud. und Krit. 1877, pp. 181–190).—Rösch, Stud. und Krit. 1870, p. 361 f., and 1875, p. 589 ff.—Sevin, Chronologie des Lebens Jesu, 2 Aufl. 1874, p. 58 ff.—Riess, Das Geburtsjahr Christi, 1880, pp. 45 f., 229–236.

Besides the reasons which we have adduced for believing that the Seleucid years of our book begin with the spring, we may also add the important fact that it is also from the spring that it numbers the months. Even had it not been otherwise impossible to suppose that its cycle of years began in autumn, this circumstance would have caused very great difficulty, especially in those passages in which the name of the month is not mentioned, but only the number of the month and the year. Thus we read “in the first month of the year 152, ” chap. 9:3, etc. This form of expression would scarcely have been adopted unless a uniform mode of determining the order of the month had prevailed.

We assume then, with the great majority of critics, that the Seleucid era of the First Book of Maccabees begins, not in autumn, but in spring. And however extraordinary it may at first sight appear that in Palestine they had a Seleucid era which differed to the extent of about half a year from that current in the rest of Syria, this will no longer appear extraordinary to one who is acquainted with the circumstances. Almost every one of the more important cities in the neighbourhood of Palestine had during the Graeco-Roman period its own era, yea, even its own calendar (see § 23). It is therefore quite conceivable that the Jews on adopting the imperial era should modify it in accordance with their calendar. We find, too, that exactly this same era was in use in the city of Damascus. The year began in Damascus and in the Roman province of Arabia in the spring (see Ideler, Handbuch der Chronologie, i. 413, 437). But the coins of Damascus are dated according to the Seleucid era. And although on an inscription discovered in recent times a specifically Damascene era is spoken of, this can mean nothing else than the Seleucid era beginning in spring, just as in our book.

By all that has been said, the question is not yet settled as to whether the era of our book begins half a year before or half a year after the date usually assigned, whether in spring B.C. 312 or in spring B.C. 311. The French scholar Gibert pronounces in favour of the former view. But the opinion generally accepted, that spring of B.C. 312 is the starting-point, can be proved to be certainly the right one. It will be enough here, apart from all other grounds, to refer to the remarks made in reference to the Sabbath year. If the year 150 of the Seleucid era were to be regarded, as Gibert desires, as equivalent to B.C. 162–161, then the Sabbath year must be fixed a year later, which would be in direct conflict with the date of the siege of Jerusalem by Herod and Sosius, with which Gibert can reconcile himself only by very artificial and far-fetched reasoning.

The era of the Second Book of Maccabees[7] is still more open to dispute than that of the first book. We have also an apologetic interest in determining the era, inasmuch as certain dates of the second book are reconcilable with those of the first only if the years in each era were reckoned according to different eras. And, indeed, the era of the second book seems to have a later starting-point than that of the first. But in regard to this matter, too, the most diverse opinions prevail. Some assume half a year’s difference, some a whole year’s, and some a year and a half. The last mentioned is the view of Ideler, who dates the epoch of the first from spring B.C. 312, and that of the second from autumn B.C. 311. The dates upon which arguments are based are indeed very few; practically only the following two:—1. The death of Antiochus Epiphanes is set down in 1 Macc. 6:16 at the year 149 of the Seleucid era; whereas, according to 2 Macc. 11:33, he must have died at the latest in the year 148 of the Seleucid era, for there a decree of his successor Eupator is quoted, bearing the date of that year. 2. The second campaign of Lysias, according to 1 Macc. 6:20, was undertaken in the year 150 of the Seleucid era; whereas, according to 2 Macc. 13:1, it is placed in the Seleucid year 149. But in reference to the former date, the facts of the case are different from what at first appears. The subject treated of in 2 Macc. 11:33 is not really the date of the death of Antiochus Epiphanes, but rather the date of the first campaign of Lysias. And although 2 Macc. 11:33 assigns that event to the Seleucid year 148, this is quite reconcilable with 1 Macc. 4:28, 52. The difference consists, therefore, not in a diverse mode of reckoning time, but simply in this, that the Second Book of Maccabees erroneously sets down the first campaign of Lysias after the death of Antiochus Epiphanes, while both books agree in assigning it to the year 148 of the Seleucid era. In the other pair of passages, however,—1 Macc. 6:20 and 2 Macc. 13:1,—we actually do come upon a diversity of dates. But Grimm on 2 Macc. 13:1 has justly remarked, after repeating his own earlier opinion, that one “certainly does too much honour to the abounding historical and chronological errors of which the author of the second book has been convicted, by a great expenditure of combinations either in reconciling diversities, or in seeking, by the assumption of a different beginning of the Seleucid era, to explain the chronological difference between him and the First Book of the Maccabees.”—There is therefore no sufficient ground for assuming a special era for the Second Book of the Maccabees. We have therefore before us the choice of regarding the era of that book as the Palestinian Seleucid era employed in the First Book of the Maccabees, or as the Seleucid era prevailing throughout the rest of Syria.

Compare on the eras of the two Books of Maccabees: Froelich, Annales compendiarii regum et rerum Syriae (ed. 2, 1750), Proleg. p. 22 sqq.—Wernsdorff, De fide historica librorum Maccabaicorum, 1747, pp. 18–31 (contests the view previously maintained by Scaliger, Petavius, Usher, Prideaux, Foy-Vaillant, des-Vignoles, Froelich, and others, that the era of the First Book of Maccabees begins with a spring year).—Gibert, Mémoire sur la chronologie de l’histoire des Machabées (Mémoires de l’Académie des Inscriptions et Belles-Lettres, alte série, t. xxvi. 1759, pp. 112–156).—Clinton, Fasti Hellenici, iii. 375–382.—Ideler, Handbuch der Chronologie, i. 531–534.—Wieseler, Die 70 Wochen und die 63 Jahrwochen des Propheten Daniel, 1839, p. 110 ff. Also: Chronological Synopsis of the Four Gospels, 1864. Also: art. “Aere,” in Herzog’s Real-Encyclop. 1 Aufl. i. 159 f. Also: Stud. und Krit. 1875, pp. 520–532; and 1877, p. 510 ff.—Grimm, Exegetisches Handbuch zu den Apokryphen, iii. 11 f., iv. 186 f. Also: Bissel and Wace (in Speaker’s Comm.) in their Introductions to Maccabees.


B.—NON-EXTANT SOURCES


The following survey embraces—1. All special works on the Jewish history of our period known to us only through quotations or fragments, whether they are used by Josephus or not; and 2. Those of the more general historical works now lost, to which the exposition of Josephus is directly or indirectly indebted. To one or other of these categories belong all the works enumerated in the following paragraphs:—

1. Jason of Cyrene[15]

He wrote a work in five books on the history of the Maccabean rising, from its beginning down to the victory of Judas over Nicanor in B.C. 161. All this period is treated of in one book in our so-called Second Book of Maccabees: “All these things being declared by Jason of Cyrene in five books, we shall essay to abridge in one volume,” 2 Macc. 2:23. He is supposed to have lived not long after the events which he narrates, somewhere about the middle of the second century B.C.; comp. Div. ii. vol. iii. p. 211.

2. The History of John Hyrcanus

A history of John Hyrcanus was known to the writer of the First Book of Maccabees: “The chronicle of his priesthood,” 1 Macc. 16:24. This book, in a style similar to that of the First Book of Maccabees, described his long and honourable career. It seems to have got lost at an early date, for it was evidently unknown even to Josephus. Comp. Div. ii. vol. iii. p. 13.

3. Posidonius of Apamea[16]

The celebrated Stoic philosopher and historian Posidonius, from Apamea in Syria, lived chiefly in Rhodes, where he founded a Stoic School. He is hence called “the Rhodian.” Since he was also a scholar of Panätius, who at latest must have died B.C. 110, he cannot have been born later than B.C. 130. In the seventh consulship of Marius, B.C. 86, he went as ambassador to Rome, and there saw Marius shortly before his death (Plutarch’s Marius, chap. xlv.). Immediately after Sulla’s death (B.C. 78), Cicero heard him in Rhodes (Plutarch’s Cicero, chap. iv.). Pompey visited him there repeatedly. During the consulship of Marius Marcellus, B.C. 51, he went once more to Rome (Suidas, Lexicon, art. Ποσειδώνιος). He may therefore be described as having flourished between B.C. 90 and B.C. 50. According to Lucian. Macrob. chap. xx. he lived to the great age of eighty-four years. Of his numerous writings, it is his great historical work that here interests us. It is frequently quoted in the historical sketches of Athenäus, Strabo[19], Plutarch, and others. From the criticisms in Athenäus it would appear to have consisted of at least forty-nine books. It is not, therefore, open to doubt that Suidas (Lexicon, under the word Ποσειδώνιος) has this work in view when he makes the erroneous remark about the Alexandrian Posidonius: ἔγραψεν Ἱστορίαν τὴν μετὰ Πολύβιον ἐν βιβλίος νβʹ. The extant fragments, too, make it probable that the work begins where Polybius ends, with B.C. 146. How far down it carried the history is uncertain. It went on, according to Suidas, ἕως τοῦ πολέμου τοῦ Κυρηναϊκοῦ καὶ Πτολεμαίου. Müller (Fragm. hist. graec. iii. 250) believes that instead of this we ought to read ἕως τοῦ Πτολεμαίου τοῦ Κυρηναϊκοῦ, that is, down to Ptolemäus Apion of Cyrene, who died B.C. 96. The fact, too, that the fragments that have been preserved from the 47th and 49th books refer to the period from B.C. 100 to B.C. 90, goes to confirm this supposition. But, according to a fragment of considerable extent quoted by Athenäus, it appears that Posidonius also gave a detailed account of the history of the Athenian demagogue Athenio or Aristion, B.C. 87–86. And further, according to a notice in Strabo (xi. 1. 6), he also treated of the history of Pompey: τὴν ἱστορίαν συνέγραψε τὴν περὶ αὐτόν. From this Müller concludes that Posidonius had dealt with the period after B.C. 96 in a “second part,” or a continuation of his great work. This elaborate hypothesis, however, has no substantial support in the evidently corrupted words of Suidas. The fifty-two books may have quite easily embraced the period from B.C. 87–86, and the work, as Scheppig maintains, may have been brought down to that time. Arnold would have it carried down even to B.C. 82. Much further it certainly could not have extended, since in the 47th and 49th books the writer had got no farther than the period B.C. 100–B.C. 90. The history of Pompey must therefore have formed a separate work.

The great work of Posidonius was held in high esteem by later historians, who seemed to have used it as they did Polybius, as a principal source for the period of which it treats. It is certain that Diodorus has drawn upon it (Müller, Fragmenta, t. ii. p. 20, t. iii. p. 251). But even Trogus Pompeius refers to it as an authority (see Heeren in: Com. Soc. Sc. Gött. t. xv. 1804, pp. 185–245; Teuffel, History of Roman Literature, § 258. 4, and the literature given there). And so probably it was used by most who treated of this period. It is therefore highly probable that the passages in Josephus which deal with that time are essentially based upon Posidonius,—not indeed directly, but indirectly, as he had found him quoted and used by Strabo and Nicolaus Damascenus[20].

Josephus used Strabo and Nicolas as authorities of the first order for the period referred to. That Strabo had made use of Posidonius in the composition of his history is abundantly evident, for he quotes him frequently and with great respect in his Geography (ii. 102, xvi. 753). In Nicolaus Damascenus, too, there are unmistakeable traces of use having been made of Posidonius (Müller, iii. 415).—Josephus mentions Posidonius only once, in his Treatise against Apion, ii. 7. Strongly marked resemblances, however, are discernible between his exposition and that of Diodorus and Trogus Pompeius. Compare the account of the conquest of Jerusalem by Antiochus Sidetes in Josephus, Antiq. xiii. 8. 2–3, and in Diodorus, xxxiv. 1; and that of the Parthian war of Demetrius II. in Josephus, Antiq. xiii. 5. 11, and in Justin, i.e. Trogus Pompeius, xxxvi. 1. 3. If, then, these two—Diodorus and Trogus Pompeius—rely upon Posidonius, then so also does Josephus. Further details in Nussbaum, Observ. in Fl. Jos. Antiq. xii. 3–xiii. 14; Destinon, Die Quellen, § 52; J. G. Müller on Josephus “Against Apion,” 214 ff., 258 f.

The historical and geographical fragments of Posidonius are collected by C. Müller, fragmenta historicorum Graecorum, iii. 245–296. Compare generally, Fabricius, Bibliothec. graec. ed. Harles, iii. 572–574, iv. 34.—Bake, Posidonii Rhodii reliquae doctrinae, Lugd. Bat. 1810.—Clinton, Fasti Hellenici, vol. iii. under years 143, 86, 78, 62, 60, 51.—Forbiger, Handbuch der alten Geographie, i. 1842, 357–363.—Toepelmann, De Posidonio Rhodio rerum scriptore, Bonnae 1867.—Scheppig, De Posidonio Apamensi rerum gentium terrarum scriptore, Halis Sax. 1869.—Nicolai, Griechische Literaturgeschichte, ii. 182 f., 242 f.—Blass, De Gemino et Posidonio, Kiel 1883.—Arnold, Untersuchungen über Theophanes von Mytilene und Posidonius von Apamea, in Jahrbb. für class. Philologie, 13 Supplementalband, 1884, pp. 75–150 (seeks to prove that Appian in his Mithridatica has used both of these authors).—Schühlein, Studien zu Posidonius Rhodius, Freising 1886; a careful sifting and arranging of biographical detail. Zimmermann in: Hermes xxxiii. pp. 103–130; on the use made of Posidonius in the Geography of Strabo.—On Posidonius as a philosopher, see Ueberweg, History of Philosophy, vol. i. pp. 185, 189; and Zeller, The Stoics, Epicureans, and Sceptics, London 1869. Also: Wendland, Posidonius Werk περί θεῶν (Archiv für Geschichte der Philos., Bd. i 1888, pp. 200–210).

4. Timagenes of Alexandria[17]

Timagenes, by birth probably a Syrian, had been taken prisoner in Alexandria by Gabinius during his Egyptian campaign in B.C. 55. He was then carried off to Rome, where he continued ever afterwards to reside (Suidas, Lexicon, under the word Τιμαγένης). He was notorious for his loose tongue, on account of which he was forbidden by Augustus to enter his house. He was nevertheless held in high esteem, and enjoyed the intimate friendship of Asinius Pollio[18]. Seneca in his de ira, iii. 23, says: Timagenes in contubernio Pollionis Asinii consensuit, ac tota civitate dilectus est: nullum illi limen praeclusa Caesaris domus abstulit. His numerous works were much prized on account of their learning and their elegant rhetorical form. Ammianus Marcellinus, xv. 9, speaks of Timagenes as et diligentia Graecus et lingua. Even Quintilian, x. 1. 75, names him among the most famous historians. The few extant fragments are not sufficient to lead us to form any definite judgment upon the contents and style of his work.—The quotations in Josephus are confined to the history of Antiochus Epiphanes (Treatise against Apion, ii. 7), of the Jewish king Aristobulus I. (Antiq. xiii. 11. 3), and of Alexander Jannäus (Antiq. xiii. 12. 5). It is evident, however, that Josephus did not use the work of Timagenes at first hand, but borrowed his references from other historians. In Antiq. xiii. 11. 3, he introduces a quotation in this fashion: “as Strabo bears witness in the name of Timagenes, who says thus.” So, too, the quotation in Antiq. xiii. 12. 5 is taken from Strabo, who is himself immediately afterwards quoted in Antiq. xiii. 12. 6.

The fragments of Timagenes are collected by C. Müller, Fragmenta historicorum graecorum, iii. 317–323. Comp. also Clinton, Fasti Hellenici, iii. 2nd ed. p. 573 ff.—Westermann in Pauly’s Real-Encyclop. vi. 2. 1971, and the literature quoted there.—Nicolai, Griechische Literaturgesch. ii. 188.—Gutschmid in a paper on “Trogus and Timagenes,” in Rhein. Museum, vol. xxxvii. 1882, pp. 548–555, seeks to show that Trogus Pompeius is only a Latin reproduction of an original Greek work, and assumes that the latter was the work of Timagenes.

5. Asinius Pollio

C. Asinius Pollio, the well-known friend of Caesar and Augustus, composed, besides other works, a history of the civil war between Caesar and Pompey, in 17 books, in the Latin tongue. This, at least, is the most probable rendering of the confused statements in Suidas’ Lexicon, under the names Πωλίων and Ἀσίνιος (see Teuffel, History of Roman Literature, § 221. 3). Plutarch, Appian, and others made use of the work (Plutarch. Pompeius, c. 72; Caesar, c. 46; Appian. Civ. ii. 82). Since it was an authority of the first order, as being the work of a contemporary man of affairs, an investigator like Strabo naturally did not allow it to escape him. From a notice in Josephus it would appear that Strabo had used it and quoted from it in the history of Caesar’s Egyptian campaign. In his Antiq. xiv. 8. 3, Josephus thus introduces a quotation: “Strabo of Cappadocia bears witness to this, when he says thus in the name of Asinius.”

Compare on Asinius Pollio generally, Teuffel in Pauly’s Real-Encyclop. i. 2, 2 Aufl. pp. 1859–1865; Teuffel, History of Roman Literature, § 221, and the literature quoted in both places.—Something may also be found in Hübner, Grundriss zu Vorlesungen über die römische Literaturgesch. 1878, p. 181.—On the history of the Civil War, Thouret, De Cicerone, Asinio Pollione, C. Oppio rerum Caesarianarum scriptoribus (Leipz. Stud. zu class. Philol., Bd. i. 1878, pp. 303–360; on Asinius Pollio, pp. 324–346). A discussion is being carried on in regard to the authorities used by Appian, but nothing definite has been reached as to how far he may have employed the work of Asinius Pollio.

6. Hypsikrates

Hypsikrates, a writer otherwise unknown, is quoted twice by Strabo in his Geography. The one quotation refers to the history of Asander, a governor of the Bosporus under King Pharnaces II., in the time of Caesar (Strabo, vii. 4. 6). The other quotation refers to the ethnology of the Caucasian nations (Strabo, xi. 5. 1). In a third passage a quotation about the natural history of Libya is attributed to Iphikrates, but this name is most likely to be read Hypsikrates (Strabo, xvii. 3. 5). According to Lucian. Macrob. c. 22, Hypsikrates was a native of Amisus in Pontus, and lived to the age of ninety-two years. Since he treats of the times of Caesar he cannot have been much older than Strabo.—According to a statement in Josephus, Strabo had borrowed from this Hypsikrates in his account of the Egyptian campaign of Caesar: “The same Strabo says thus again, in another place, in the name of Hypsikrates,” Antiq. xiv. 8. 3.

Compare generally, Müller, Fragmenta historicorum Graecorum, iii. 493 ff.—Bähr in Pauly’s Real-Encyclopaedie, iii. 1560.

7. Dellius

Dellius, a friend of Antonius, wrote a work on the Parthian campaign of Antonius, in which he had himself taken part. (Strabo, xi. 13. 3, p. 523: ὥς φησιν ὁ Δέλλιος ὁ τοῦ Ἀντωνίου φίλος, συγγράψας τὴν ἐπὶ Παρθυαίους αὐτοῦ στρατείαν, ἐν ᾗ παρῆν καὶ αὐτὸς ἡγεμονίαν ἔχων. Plutarch. Anton. c. 59: πολλοὺς δὲ καὶ τῶν ἄλλων φίλων οἱ Κλεοπάτρας κόλακες ἐχέβαλον … ὧν καὶ Μάρκος ἦν Σιλανὸς καὶ Δέλλιος ὁ ἱστορικός).

It is possible, as Bürcklein and Gutschmid surmise, that all the accounts of later historians regarding the Parthian campaign of the years B.C. 41–36, and so, too, that of Josephus, are drawn either directly or indirectly from this work. Josephus mentions Dellius in Antiq. xiv. 15. 1; xv. 2. 6; Wars of Jews, i. 15. 3; not, however, as a historian, but as a comrade of Antony.

Compare Bürcklein, Quellen und Chronologie der römischparthischen Feldzüge in den Jahren, 713–718. An Inaugural Dissertation, 1879 (on Josephus, pp. 41–43).—Gutschmid, Geschichte Irans und seiner Nachbarländer, 1888, p. 97. Generally, Haakh in Pauly’s Real-Encyclopaedie, ii. 899. Teuffel, History of Roman Literature, § 255. 3.

8. Strabo

Besides his Geography, which has come down to us, and will be treated of under § 3. D, among extant authorities, Strabo was the author of a large historical work which, with the exception of a few fragments, has been lost. It had been completed before Strabo began his Geography. In the introduction to this latter work he refers to his history: Διόπερ ἡμεῖς πεποιηκότες ὑπομνήματα ἱστορικὰ χρήσιμα, ὡς ὑπολαμβάνομεν, εἰς τὴν ἠθικὴν καὶ πολιτικὴν φιλοσοφίαν. From another quotation which he makes, it appears that the 5th book of that history began where the work of Polybius ended, i.e. with B.C. 146: εἰρηκότες δὲ πολλὰ περὶ τῶν Παθικῶν νομίμων ἐν τῇ ἕκτῃ τῶν ἱστορικῶν ὑπομνημάτων βίβλῳ, δευτέρᾳ δὲ τῶν μετὰ Πολύβιον. This overlapping of the narrative explains how it is that the character of the first four books is different from that of the books μετὰ Πολύβιον; the former being summary in the style, the latter detailed and full. In the earlier books the times of Alexander the Great must have been treated of, for Strabo says in a third passage that he had come to see the untrustworthiness of the reports about India when he was engaged upon the history of Alexander the Great: καὶ ἡμῖν δʼ ὑπῆρξεν ἐπὶ πλέον κατιδεῖν ταῦτα ὑπομνηματιζομένοις τὰς Ἀλεξάνδρου πράξεις. According to an explanatory note by Suidas, Lexicon, under the name Πολύβιος, the work “after Polybius” was composed of forty-three books: “Strabo,” it is said, “wrote the μετὰ Πολύβιον in forty-three books;” while the whole work was made up of forty-seven books. From the quotations in Josephus it may be concluded that the history had been carried down at least to the conquest of Jerusalem by Herod in B.C. 37. It may therefore have closed with the establishment of sole and absolute monarchy under Augustus. The most of the quotations are made by Josephus, who evidently used this work as his main authority for the history of the Asmonaeans from John Hyrcanus to the overthrow of Antigonus, B.C. 135–37, because he culls from this large general history the passages and allusions that have reference to the history of Palestine. Such notices will be found in Antiq. xiii. 10. 4, 11. 3, 12. 6; xiv. 3. 1, 4. 3, 6. 4, 7. 2, 8. 3; xv. 1. 2. Compare also a statement with reference to Autiochus Epiphanes in the Treatise against Apion, ii. 7. This history of Strabo is also expressly cited by Plutarch, Sulla, c. 26; Lucull. c. 28; Caesar, c. 63; and by Tertullian, de anima, c. 46. But much as the loss of this work is to be regretted, it is at least some satisfaction to know that Josephus used it along with Nicolaus Damascenus as one of his principal authorities. For Strabo was a thoroughgoing investigator, who employed the best sources with circumspection, subjecting them to a careful critical examination. Even in the few fragments preserved in Josephus he three times cited his authorities by name, Timagenes, Asinius Pollio, and Hypsikrates. That he made use of the great work of Posidonius cannot be doubted. And though his name is not once mentioned, we cannot say how much Strabo may have been indebted to him for the information given in his comprehensive work. Josephus frequently calls attention to the agreement between Strabo and Nicolaus Damascenus. “Now Nicolas of Damascus and Strabo of Cappadocia both describe the expeditions of Pompey and Gabinius against the Jews, while neither of them says anything new that is not in the other,” Antiq. xiv. 6. 4. But it is not probable that the one had made use of the other, seeing that they were contemporaries. Nicolaus Damascenus is quoted by Strabo in his Geography (xv. 1. 72, 73). On the other hand, the historical work of Strabo is rather older than that of Nicolas. The agreement between them to which Josephus calls attention must therefore have resulted from their using the same authorities.

It was a decided mistake on the part of Lewitz (Quaest. Flav. specimen, 1835) to describe Strabo the historian and Strabo the geographer as two different persons. Josephus does indeed speak of his authority as a Cappadocian, whereas the geographer belonged to Amasia in Pontus. But the district of Pontus is also called by Strabo ἠ πρὸς τῷ Πόντῳ Καππαδοκία (xiii. 1. 4); and Pliny names Amasia among the cities of Cappadocia (Nat. Hist. vi. 3. 8). Mithridates, king of Pontus, is styled on an inscription: Μιθραδάτης Καππαδοκί[ας βασιλεύς]. See Le Bas and Waddington, Inscriptions, iii. 136a. Kuhn, Die Städtische und bürgerlich Verfassung des röm. Reichs, ii. 148.

The fragments of Strabo’s historical work are collected by Müller, Fragmenta historicum graecorum, iii. 490–494.

9. Commentaries of Herod

Like other royal personages of that age, such as Augustus and Agrippa (Teuffel, History of Roman Literature, § 220), Herod the Great wrote Commentaries or Memoirs, which are once referred to by Josephus. “This account we give the reader as it is contained in the Commentaries of King Herod,” Antiq. xv. 6. 3. Whether Josephus had actually seen them himself is extremely doubtful, since in his own history of Herod he follows Nicolaus Damascenus as his chief authority, and besides him used only a source that was unfavourable to Herod. The preterite περιείχετο awakens the suspicion that the work cited did not then lie before the writer, but was known to him only at second hand.

On the philosophical, rhetorical, and historical studies of Herod, see the fragment from the Autobiography of Nicolaus Damascenus in Müller, Fragm. hist. graec. iii. 350.—The view which I had myself at one time advocated, that Josephus had made a direct use of the Commentaries of Herod, does not now appear to be tenable. This is the opinion also of Destinon, Die Quellen des Fl. Josephus, 1882, 121 ff. But we have not the materials for arriving at any final and definite result.

10. Ptolemäus

In the work of Ammonius, De adfinium vocabulorum differentia, the following statement is made under the word Ἰδουμαῖοι: “Idumaeans and Jews (Ἰουδαῖοι) differ from one another, as Ptolemäus says in the first book of his Life of King Herod. For the Jews are the original inhabitants; but the Idumaeans were originally not Jews, but Phoenicians and Syrians.” The work of one Ptolemäus on Herod, here referred to, is otherwise quite unknown. The statements quoted about the semi-Judaism of the Idumaeans are without doubt taken from an independent and unbiassed investigation as to the descent of Herod, such as a royal historiographer would never have ventured to publish. Compare Josephus, Antiq. xiv. 1. 3. The author cannot therefore have belonged to the court officials of Herod, among whom we meet with two men of the name of Ptolemy. One of these was a brother of Nicolaus Damascenus, who, after Herod’s death, took the side of Antipas, as we are told in Antiq. xvii. 9. 4, and Wars of the Jews, ii. 2. 3. The other, after Herod’s death, joined the party of Archelaus along with Nicolaus Damascenus, and is spoken of in Antiq. xvii. 8. 2, 9. 3, 5, and in Wars of the Jews, i. 33. 8; ii. 2. 1, 4. Seeing that our author can be neither of these two, one naturally thinks of the grammarian Ptolemy of Ascalon, the only writer of the name of Ptolemy mentioned by Ammonius in De adfin. vocab. differentia in any other passage than the one above quoted. Stephanus Byzantinus indeed (s.v. Ἀσκάλων) speaks of this Ptolemy as a contemporary of Aristarchus; and if this were so, he must have lived in the second century before Christ. But Bäge (De Ptolemaeo Ascalonita, 1882) has made it highly probable that this statement of Stephanus is erroneous, and that Ptolemy had lived rather in the early part of the first century after Christ. In that case he would be, in respect of time, in the very best position for writing a biography of Herod.

Many accomplished scholars, as Fabricius in Biblioth. graec., v. 296, Ammon in his note on the passage from Ammonius, and Westermann in his edition of Vossius, De historicis graecis, p. 226, regard Ptolemy of Ascalon as the author of Herod’s biography. Compare in regard to him generally, the literature given in Div. ii. vol. i. pp. 28, 29.—Müller, Fragm. hist. graec., is inclined to look for the author among the courtiers of Herod.

The statement about the Idumaeans, quoted above, is found also in an abbreviated form in a writing ascribed to Ptolemy of Ascalon, περὶ διαφορᾶς λέξεων, which has recently been published in a complete form by Heylbut in Hermes, vol. xxii. 1887, pp. 388–410. In this work the passage runs as follows: “Jews (Ἰουδαῖοι) and Idumaeans (Ἰδουμαῖοι) are not the same; for the Jews are the original inhabitants, but the Idumaeans were originally not Jews, but Phoenicians and Syrians.” But this passage, as well as all the rest of this reputed work of Ptolemy, appears to be nothing else than an extract from Ammonius, who had on his part quoted from the genuine work of Ptolemy of Ascalou.

11. Nicolaus Damascenus

No writer has been used by Josephus who yields such abundance of good material for the post-Biblical period as Nicolas of Damascus, the trusted friend and counsellor of Herod. He belonged to a distinguished non-Jewish family in Damascus. His father, Antipater, held the highest official appointments there. Since Nicolas, immediately after the death of Herod, in B.C. 4, speaks of himself as about sixty years of age, he must have been born about B.C. 64. He acquired a thorough Greek education, and in his philosophical views followed mainly Aristotle. Hence in the Fragments collected by Müller he is called “Nicolas the Peripatetic,” “one of the Peripatetic philosophers.” According to Sophronius, patriarch of Jerusalem in the beginning of the seventh century after Christ, he is said to have been the tutor of the children of Antony and Cleopatra. When Augustus was in Syria in B.C. 20, Nicolas saw in Antioch the Indian ambassadors who came there (Strabo, xv. 1. 73). Probably even then, but at the very latest by B.C. 14, he lived in the closest intimacy with King Herod, by whom he was employed in some important diplomatic negotiations. In B.C. 14 he was in the retinue of Herod when he visited Agrippa in Asia Minor. At a later period he went with Herod to Rome. When Herod, on account of his proceedings in Arabia, had fallen into disfavour with Augustus, Nicolas was sent to Rome as his ambassador. Also in his conflicts with his sons, Alexander, Aristobulus, and Antipater, Nicolas occupied a prominent place as counsellor of the king. After the death of Herod he represented the interests of Archelaus before the emperor at Rome. All these particulars are derived from his autobiography, as given in Müller’s Fragments and the corresponding sections of Josephus. He seems to have spent his last years in Rome.

Of the tragedies and comedies which Nicolas is supposed to have written, no single vestige now remains. Even of his philosophical productions very little has been preserved. Undoubtedly by far the most important of his writings were his historical works, regarding which Suidas, in his Lexicon, under the name Νικόλαος, makes the following remark: “He wrote a general history in eighty books, and an account of the life of Caesar, and also of his own life and career.” Besides these three works, he wrote, according to Photius, Biblioth. cod. 189, a παραδόξων ἐθῶν συναγωγή. Of all the four works we possess fragments of greater or less extent.

We owe the greater number of the fragments that are preserved to the great undertaking of the Emperor Constantinus Porphyrogennetus, A.D. 912–959, who had the most trustworthy statements of the old historians collected into certain volumes. There were in all fifty-three volumes or heads among which those collections were distributed. Only a few of those fifty-three books have been preserved, and of those that are extant, only two come into consideration at present (1) The extracts De virtutibus et vitiis, edited by Valesius in A.D. 1634; and (2) the extracts De insidiis, first edited by Feder, from a codex Escurialensis, in A.D. 1848–1855, with other extracts, in 3 vols. At the same time, and independently of Feder, Müller edited the same manuscript in his Fragm. hist. graec. iii. 1849.—Compare on the undertaking of Constantinus Porphyrogennetus generally, Fabricius-Harles, Biblioth. graec. viii.; Schulze, De excerptis constantinianis quaestiones criticae, Bonn 1866. De Boor, Zu den Excerptensammlungen des Konstantin Porphyrogennetos (Hermes, Bd. xix. 1884, pp. 123–148).

1. The great historical work of Nicolas contained 144 books (Athenaeus, vi. p. 249). When Suidas speaks of only eighty books, this must be explained either by assuming an error in the MSS. of Suidas, or by supposing that only eighty books were known to Suidas. The extensive fragments preserved in the Constantine excerpts, de virtutibus and de insidiis, are taken exclusively from the first seven books, and refer to the early history of the Assyrians, Medes, Greeks, Lydians, and Persians, down to the times of Croesus and Cyrus. Of books 8–95 we possess as good as nothing. Of book 96 some fragments have been preserved by Josephus and Athenaeus. Books 96, 103, 104, 107, 108, 110, 114, 116, 123, 124 are distinctly quoted. In books 123 and 124 an account is given of the negotiations with Agrippa in Asia Minor in favour of the Jews residing there, in which Herod and Nicolaus Damascenus represented the Jewish interests (Josephus, Antiq. xii. 3. 2; comp. xvi. 2. 2–5). These negotiations were carried on in the year B.C. 14. The remaining twenty books would undoubtedly treat of the following ten years, down to the beginning of the reign of Archelaus, in B.C. 4. One only requires to read Josephus connectedly in order to see immediately that the uncommonly complete and detailed authority which he follows in books xv.–xvii. on the life of Herod, breaks off at the beginning of the reign of Archelaus. What he tells regarding that reign in book xviii. is so desperately poor and meagre, that it is utterly impossible that he could have had at his disposal a document like that upon which he drew for books xv.–xvii. But this complete and detailed authority can have been no other than the work of Nicolas of Damascus, who is expressly cited in Antiq. xvi. 7. 1, and who in his autobiography gives a historical statement that reads almost like an extract from Josephus. Hence it is evident that it gives in briefer form the story of the events recorded at greater length by the author in his larger historical work.—But the historical work of Nicolas is used by Josephus, not only for the history of Herod, but also for the history of the Asmonaeans, in a similar way to that in which he uses the historical work of Strabo (Antiq. xiii. 8. 4, 12. 6; xiv. 4. 3, 6. 4). Josephus also expressly cites Nicolas’ work for the history of primitive times (Antiq. i. 3. 6, 3. 9, 7. 2), for the history of David (Antiq. vii. 5. 2), and the history of Antiochus Epiphanes (Treatise against Apion, ii. 7).

2. Of the biography of Augustus, Βίος Καίσαρος, there are still extant two large fragments, of which the one in the Constantine excerpts, de virtutibus, treats of the history of Octavian’s youth and education; while the other, which is particularly extensive, in the Constantine excerpts, de insidiis, refers to the time immediately subsequent to Caesar’s assassination, there being added to it, in the form of a large note or excursus, c. 19–27, a complete account of the conspiracy against Caesar, and of the circumstances that preceded his murder. This second fragment, which was first made known in the publications of Feder, Müller, and Piccolos, makes it possible fairly to estimate the historical value of the work, which, notwithstanding its general panegyristic character, is considerable.

3. The autobiography, of which several fragments are preserved in the excerpts de virtutibus, and upon which probably Suidas mainly relies for the facts given in his Lexicon articles on the names Ἀντίπατρος and Νικόλαος, is interesting on account of the undisguised self-complacency and conceit of its author, which he shows in the unbounded praise lavished upon all his own achievements.

4. The collection of “Remarkable Habits and Customs,” Παραδόξων ἐθῶν συναγωγή, which was seen by Photius (Biblioth. cod. 189), is known to us only from the extracts in the Florilegium of Stobaeus.

A complete collection of the fragments of Nicolas, with the exception of the philosophical fragments, was first issued by Müller in his Fragmenta historicorum graecomm, iii. 1849, pp. 343–464, and iv. pp. 661–664. Compare generally, Clinton, Fasti Hellenici, ed. 2, vol. iii. p. 574 f.—Grätz, Geschichte der Juden, ed. 2, vol. iii. p. 483, note 20, proving that Nicolas was not a Jew.—Nicolai, Geschichte Literaturgeschichte, ii. 536 f.—On his exposition of early history, books i.–vii.: Steinmetz, Herodot und Nicolaus Damascenus, Lüneburg 1861.—On Nicolas as an authority with Josephus: Bloch, Die Quellen des Flavius Josephus, 1879, pp. 106–116. Destinon, Die Quellen des Flavius Josephus, 1882, pp. 91–120.

The Βίος Καίσαρος was separately edited by Piccolos, Nicolas de Damas., vie de César, fragment récemment découvert, etc., Paris 1850.—It is discussed by the following: Bürger, De Nicolai Damasceni fragmento Escurialensi quod inscribitur Βίος Καίσαρος, Bonnae 1869; and O. E. Schmidt, who writes in the Jahrbb. für class. Philologie, 1884, pp. 666–687, on Nicolaus Damascenus and Suetonius Tranquillus, supporting, in opposition to Bürger, the historical importance of the Βίος Καίσαρος, and seeking to show that Suetonius had made use of it.

The fragments of the Παραδόξων ἐθῶν συναγωγή have also been collected and edited in a separate issue by Westermann, Παραδοξογράφοι, 1839, pp. 166, 167.—On the passage referring to the Lacedaemonians, see Trieber, Quaestiones Laconicae, pars I.: De Nicolai Damasceni Laconicis, Berol. 1867.

Of the philosophical writings of Nicolas there remain only a number of titles and short fragments. See Clinton, Fasti Hellenici, ed. 2, iii. p. 574 ff.—Roeper, Lectiones Abulpharagianae, Danzig 1844, pp. 27, 35–43.—Müller, Fragm. histor. graec. iii. 344.—Zeller, Stoics, Epicureans, and Sceptics, London 1869.—Zell in Pauly’s Real-Encyclopaedie, i. 2, 2 Aufl. p. 1679 f., art. “Aristoteles.”—Diels, Doxographi graeci, 1879, p. 84, Anm. 1.—The pseudo-Aristotelian writing de plantis has been ascribed by E. H. F. Meyer to Nicolaus Damascenus, and published under his name.—Another pseudo-Aristotelian tract, περὶ κόσμου, has been by several scholars in earlier and later times attributed to Nicolas. The grounds for so doing are very insufficient. Becker, Bernays, and Zeller, however, still incline to ascribe it to our author. On its later reproduction by Apuleius, see Teuffel, History of Roman Literature, § 367. 6.—So far as we can judge from the quotations and fragments of the philosophical works of Nicolas, they are closely related to those of Aristotle, and were not so much independent works as short expositions or compendia and illustrations of the several departments of the Aristotelian philosophy. Roeper, Lectiones Abulpharagianae, pp. 35–43, and Usener in: Bernays’ Ges. Abhandlungen, ii. 281. Roeper gives the most complete collection of quotations and fragments. This is the view also taken of them by Ueberweg in his History of Philosophy, vol. i. p. 184.

12. The Commentaries of Vespasian

In the 65th chapter of his Life, Josephus refers to the Commentaries of Vespasian as vouching the correctness of his statements: “Nor is it only I who say this: but so it is written in the Commentaries of Vespasian the emperor.” At the same time he brings the charge against his opponent, Justus of Tiberias[21], that he could not have read those commentaries, since his statements are in direct contradiction to this in the emperor’s work: “For neither wast thou concerned in that war, nor hast thou read the Commentaries of Caesar, of which we have evident proof, because thou hast contradicted those Commentaries of Caesar in thy history.” In the Treatise against Apion he engages in a polemic against those who judged unfavourably of his History of the Jewish War, and denies to them the right of making such a criticism: “How impudent must those deserve to be esteemed who undertake to contradict me about the true state of those affairs, who, although they pretend to have made use of both the emperor’s own memoirs, yet they could not be acquainted with our affairs who fought against them.” These memoirs “of the emperor’s” are evidently identical with the Commentaries of Vespasian referred to in the Life. Nothing more than this is known about them. Compare Teuffel, History of Roman Literature, § 311. 2. Josephus evidently came to know them only after he had composed his work on the Wars of the Jews, since he does not mention them among his authorities for that work (Treatise against Apion, i. 9–10).

13. Antonius Julianus

Minucius Felix, in his Octavian. c. 33. 4, refers for proof of his statement that the Jews had brought their misfortunes upon themselves by their own evil deeds, to their own writings and those of the Romans: “Read again their writings, or if you prefer those of the Romans, look into those of Antonius Julianus, and you will find that their own wickedness has occasioned their calamities.” The work of Antonius Julianus treated probably of the war of Vespasian. For a Μάρκος Ἀντώνιος Ἰουλιανός is also mentioned by Josephus as Procurator of Judea during the time of the Vespasian war (Wars of the Jews, vi. 4. 3).

Bernays (Ueber die Chronik des Sulpicius Severus, 1861, p. 56) conjectures that this work of Antonius Julianus may have been used by Tacitus, on whom again the work of Sulpicius Severus depends. This is possible. But it should not be forgotten that there were yet other works on the Vespasian war. Josephus, indeed, distinguishes such books into two classes. To the one class belonged those who knew the events of the war at first hand from having themselves been engaged in it, but through prejudice in favour of the Romans or against the Jews, told the story in a false and garbled manner. To the other class belonged those who knew the matter only from report, and were often misled by the incorrect and inconsistent reports on which they relied. “Some men who were not concerned in the affair themselves have gotten together vain and contradictory stories by hearsay, and have written them down after a sophistical manner; and those who were then present have given false account of things, and this rather out of humour of flattery to the Romans or of hatred to the Jews,” Josephus, Wars of the Jews, preface 1. Compare also the remarks at the end of the preface to the Antiquities, in the Treatise against Apion, 1. 8 at the end, and in the letter of Agrippa, quoted in chap. 65 of the Life of Josephus.

14. Justus of Tiberias

About the life of Justus of Tiberias we know only what Josephus has told us in his Life (chaps. 9, 12, 17, 35, 37, 54, 65, 70, 74). He was a Jew who had received a Greek education (c. 9), and along with his father Pistus occupied a conspicuous position in his native city of Tiberias during the Jewish war of A.D. 66–67. Being a man of moderate tendencies, he attached himself more under compulsion than voluntarily to the revolution party, but quitted his native town even before the subjugation of Galilee, and fled to Agrippa (c. 70). Condemned to death by Vespasian, and given over to Agrippa for execution, he had his sentence commuted by him, through the intercession of Berenice, to a long period of imprisonment. He seems then to have gone again to reside in Tiberias, but led, according to Josephus, a rather mysterious and doubtful sort of life. Agrippa sentenced him twice to imprisonment, and had him repeatedly banished his native city. Once he pronounced against him sentence of death, and pardoned him only at the entreaty of Berenice. In spite of all this, Agrippa entrusted him with the τάξις ἐπιστολῶν. But in this office, too, Justus proved himself unserviceable, and was at last, for good and all, dismissed by Agrippa (Josephus’ Life, c. 65). He was still alive in the beginning of the second century after Christ, for his Chronicle reaches down to the death of Agrippa in the third year of Trajan, A.D. 100. His works are: 1. A History of the Jewish War, against which the polemic of Josephus in his Life is directed. The later writers who mention this work, Eusebius, Jerome, his translator Sophronius, and Suidas, obtained their knowledge of it only from Josephus. It is also very doubtful whether Steph. Byz. s.v. Τιβεριάς, drew directly from this work.—2. A Chronicle of the Jewish Kings from Moses to Agrippa II. It was known to Photius, and is briefly described by him (Biblioth. cod. 33). Also Julius Africanus, from whom the quotations in the Chronicle of Eusebius and in Syncellus are borrowed, made use of it. A notice in Diogenes Laertius, ii. 5. 41, has probably to be referred to another work of Justus.—3. The existence of the Commentarioli de scripturis, mentioned by Jerome in his de viris illustr. c. 14, is very questionable, since no other author knows anything about it.

In regard to the part played by Justus during the Jewish war utterly false opinions have very widely prevailed, owing to the misleading statements of Josephus. He has generally been regarded as an extreme patriot and bitter foe of the Romans. So especially by Baerwald, Josephus in Galiläa, 1887. But a critical examination of all these assertions of Josephus affords us an essentially different picture. On the one hand, Josephus describes him as a chief agitator in pressing on the war, and affirms that he had moved his native city of Tiberias to revolt from Agrippa and the Romans (Life, 9, 65, 70). For proof of this Josephus adduces his campaign against the cities of Decapolis, Gadara, and Hippos, on account of which lie was accused by the representatives of those cities to Vespasian, and by him given over to be punished to Agrippa, so that he escaped death only through the intercession of Berenice (c. 9 at the end, 65, 74). Further, his connection with the revolutionary chiefs, John of Gischala (c. 17) and Jesus, son of Sapphias (c. 54), is advanced as evidence against him. But in spite of this effort to brand Justus as one mainly to blame for the revolutionary rising in Galilee, Josephus is yet guileless enough to confess even at the outset that Justus belonged neither to the Roman nor to the revolutionary party, but to a middle party which “pretended to be doubtful about going to war” (c. 9). And a whole series of facts prove that Justus was by no means enthusiastically in favour of war. His nearest relatives m Gainala were murdered by the revolutionary party (c. 35, 37). He himself was one of the prominent men who opposed the destruction of the palace of Herod in Tiberias (c. 12). Indeed, he was one of the councillors whom Josephus had put in prison just because they would not join in the revolution, to whom he also then declared that he did indeed know the might of the Romans, but that for the present they could do nothing else than join “the robbers,” that is, the revolutionists (c. 35. Comp. Wars of the Jews, ii. 21. 8–10; Life, 32–34). Justus also left Tiberias when the revolution there was just at its height, and went over to Agrippa and the Romans (c. 65 and 70). He was therefore quite correct in his statement that Josephus was mainly chargeable with the revolutionary movement in Tiberias, and in affirming that Tiberias had been drawn into the revolt only under compulsion (c. 65). The real facts of the case are thus perfectly clear. Justus was a man of precisely the same style and tendency as Josephus. Both had taken part in the revolt, but both did so only under the pressure of circumstances. In reality neither of them wished to have anything to do with it, and so now the one seeks to throw the blame upon the other.

The work which Josephus in his Life so vehemently attacks cannot have been the same as the Chronicle described by Photius. For, according to Photius, that Chronicle was “very meagre and brief, and passed over much that was important and even necessary;” but the work referred to by Josephus evidently entered into minute details, and is simply characterized by Josephus as a History of the Jewish War. “For he was not unskilful in the learning of the Greeks, and in dependence on that skill it was that he undertook to write a history of these affairs” (Life, c. 9). “Justus, who hath himself written a history concerning these affairs.… Justus undertook to write about these facts and about the Jewish war” (c. 65). In this same chapter (Life, c. 65) Josephus speaks of his astonishment at the impudence of Justus, who claimed to be the best narrator of these occurrences; whereas he knew nothing at first hand, either of the proceedings in Galilee, or of the siege of Jotapata, or of the siege of Jerusalem. He therefore evidently treated in that work of the whole history of the war. It was not published by Justus until twenty years after it had been completed, when Vespasian, Titus, and Agrippa II. were dead (Life, c. 65). It must therefore have been completed during the lifetime of Agrippa, and so, again, it must be distinguished from the Chronicle which reaches down to Agrippa’s death.—Eusebius, Jerome, and others derived their grounds of accusation against Justus from Josephus. He is charged (Eusebius, Hist. Eccles. iii. 10. 8; Jerome, de viris illustr. c. 14) with having written a history of Jewish affairs in a distorted manner to suit his own personal ends, and is declared to have been convicted by Josephus of falsehood. The article in Suidas’ Lexicon on Ἰούστος is taken verbatim, from Sophronius, the Greek translator of Jerome. Probably also the notice in Stephanus Byzantinus on the name Tiberias is grounded upon Josephus.

On the Chronicle of the Jewish Kings, Photius in his Biblioth. cod. 33, remarks as follows: Ἀνεγνώσθη Ἰούστου Τιβεριέως χρονικόν, οὗ ἡ ἐπιγραφὴ Ἰούστου Τιβεριέως Ἰουδαίων βασιλέων τῶν ἐν τοῖς στέμμασιν. Οὗτος ἀπὸ πόλεως τῆς ἐν Γαλιλαίᾳ Τιβεριάδος ὡρμᾶτο. Ἅρχεται δε τῆς ἱστορίας ἀπὸ Μωϋσέως, καταλήγει δὲ ἕως τελευτῆς Ἀγρίππα τοῦ ἑβδόμου μὲν τῶν ἀπὸ τῆς οἰκίας Ἡρώδου, ὑστάτου δὲ ἐν τοῖς Ἰουδαίαν Βασιλεῦσιν, ὃς παρέλαβε μὲν τὴν ἀρχὴν ἐπὶ Κλαυδίου, ηὐξήθη δε ἑπὶ Νέρωνος καὶ ἔτι μᾶλλον ὑπὸ Οὐεσπασιανοῦ, τελευτᾷ δὲ ἔτει τερίτῳ Τραϊανοῦ, οὗ καὶ ἡ ἱστορία κατέληξεν. Ἔστι δὲ τὴν φράσιν συντομώτατός τε καὶ τὰ πλεῖστα τῶν ἀναγκαιοτάτων παρατρέχων.—From this work also are taken the quotations in the Chronicle of Eusebius and those made by Georgius Syncellus, which undoubtedly made their way to Eusebius and Syncellus through the medium of Julius Africanus. In the preface to the second book of the Chronicle, Eusebius speaks as follows: “That Moses flourished in the times of Inachus is affirmed by such famous teachers as Clement, Africanus, Tatian from among ourselves, and by Josephus and Justus from among the Jews, each after his own fashion supporting the statement from primitive histories.” This passage from the preface of Eusebius is not only expressly quoted by Syncellus, but also made use of elsewhere in several other passages.—Eusebius further mentions Justus in his Chronicle, ad ann. Abrah. 2113, during the reign of the Emperor Nerva, as a well-known Jewish writer. In Syncellus again the same notice stands at the beginning of the account of Trajan’s reign. This also must have been the original position given to him in the Chronicle of Africanus. For undoubtedly the statement rests upon the assumption that the Chronicle of Justus reached down to the beginning of the reign of Trajan.—The notice in Scaliger, Thesaurus, ἱστοριῶν συναγωγή ad Ol. ΣΙΦ, Δ: ἐνταῦθα λήγει τὸ Ἰούστου Τιβεριέως χρονικόν, rests only upon Photius, Biblioth. cod. 33.—If, then, it is rendered certain from what has been adduced that Julius Africanus made use of the Chronicle of Justus, the theory is thoroughly confirmed that certain notices about Jewish history in the Chroniclers dependent on Africanus, which are not derived from Josephus, are to be traced back to Justus. See below, § 10, note 3 and Gelzer, Julius Africanus, i. 246–265. Gutschmid had also previously guessed that Africanus had made use of Justus. See Div. ii. vol. iii. p. 222.

In the biography of Socrates in Diogenes Laertius, ii. 5. 41, we meet with the following statement: “Justus of Tiberias tells that at his trial Plato went up to the platform and said, O men of Athens, being the youngest of those who have gone up to the platform, and that the judges cried out: Go down, go down.” It is extremely improbable that so special a notice regarding details in the history of Socrates and Plato should have had place in a brief chronicle of Jewish kings. But even a comparison of the wording of the title as given by Photius with that given by Diogenes Laertius, leads one to suppose that Justus had written other works besides the Chronicle of the Jewish Kings. The title (Photius, Biblioth. cod. 33): Ἰουδαίων βασιλέων τῶν ἐν τοῖς στέμμασιν, cannot mean: “History of the crowned kings of the Jews,” although στέμμα, usually means crown. But as στέμμα also means a genealogical table, this title is rather to be rendered: “History of the kings of the Jews enumerated in the Tables.” But what στέμματα are meant? The Chronicle of Julius Africanus consisted, it is well known, in great part of lists of kings, Greek, Oriental, and Roman. Is it not likely that the older work of Justus should have been similarly constructed? Then there would have been, only a part of the whole work known to Photius, namely, the history of the kings of the Jews designated in the στέμματα of Justus, while to Diogenes Laertius there was known another στέμμα, therefore another part of the whole work.

Compare on Justus generally, Vossius, De historicis graecis, 1838.—Fabricius, Biblioth. graec. ed. Harles, v. 61, x. 691.—Müller, Fragmenta histor. graec. iii. 523.—Vaillant, De Historicis qui ante Josephum Judaicas res scripsere, Paris 1851.—Creuzer, Theol. Stud. und Krit. 1853, pp. 57–59.—Grätz, Das Lebensende des Königs Agrippa II., des Justus von Tiberias und des Flavius Josephus und die Agrippa-Münzen (Monatsschr. für Gesch. und Wissensch. des Jud. 1877, p. 337 ff.), gives an impossible explanation of the Photius passage. Baerwald, Josephus in Galiläa, sein Verhältniss zu den Parteien, insbesondere zu Justus von Tiberias und Agrippa II., Breslau 1877.

15. Aristo of Pella[22]

On Aristo of Pella and his literary work we have only two independent witnesses, Eusebius and Maximus Confessor.—1. According to Eusebius, Ecclesiastical History, iv. 6. 3, it was told in a work of Aristo of Pella, that after the conquest of Bitther and the overthrow of Barcochba, “it was enjoined by regular legal enactments of Hadrian upon the whole Jewish race, that they should on no pretext enter within the region round about Jerusalem, the emperor wishing that they should not be able, even from a distance, to look upon their native soil.” (τὸ πᾶν ἔθνος ἐξ ἐκείνου καὶ τῆς περὶ τὰ Ἱεροσόλυμα γῆς πάμπαν ἐπιβαίνειν εἴργεται, νόμου δόγματι καὶ διατάξεσιν Ἀδριανοῦ, ὡς ἂν μηδʼ ἐξ ἀπόπτου θεωροῖεν τὸ πατρῷον ἔδαφος ἐγκελευσαμένου. Ἀρίστων ὁ Πελλαῖος ἱστορεῖ.) On this passage in Eusebius is founded what is said in the Chronicon paschale, and by the Armenian historian, Moses of Chorene, respecting Aristo of Pella.—2. In the Scholia of Maximus Confessor on Dionysius the Areopagite, De mystica theologia, written about A.D. 630–650, we meet with the following notice: “I have also read the expression ‘seven heavens’ in the dialogue of Papiscus and Jason, composed by Aristo of Pella, which Clement of Alexandria, in the sixth book of his Hypotyposes, says was written by St. Luke.” (Ἀνέγνων δὲ τοῦτο "ἑπτὰ οὐρανοὺς" καὶ ἐν τῇ συγγεγραμμένῃ Ἀρίστωνι τῷ Πελλαίῳ διαλέξει Παπίσκου καὶ Ἰάσονος, ἣν Κλήμης ὁ Ἀλεξανδρεὺς ἐν ἕκτῳ βιβλίῳ τῶν Ὑποτυπώσεων τὸν ἅγιον Λουκᾶν φησιν ἀναγράψαι.) According to Maximus Confessor, therefore, Aristo was the author of the Dialogue between Jason and Papiscus, which is also elsewhere quoted, but always as an anonymous work. He was already known to the heathen philosopher Celsus, as well as to Origen and Jerome. We obtain most information from the still extant preface to a Latin translation made by a certain Celsus, according to Harnack, belonging probably to the fifth century after Christ, contained in some manuscripts of the works of Cyprian. At the close of the main section, cap. 8, he names himself Celsus. According to the statement here given concerning it, Jason was the representative of the Christian view, Papiscus was the representative of Judaism. But the Christian so convincingly proves to the Jew the Messiahship of Jesus, that the latter is soon converted and baptized.

Seeing that the Dialogue, as it lay before Celsus, Origen, Jerome, and the Latin translator, was evidently anonymous, for no one is named by them as its author, it is very questionable whether the testimony of Maximus in favour of the authorship of Aristo is worthy of credit. Whence should a writer of the seventh century obtain correct information about the author of whom all earlier writers knew nothing? The guess of Maximus, however, is by no means improbable. In Tertullian’s work, adversus Judaeos, c. 13, at the beginning, we have the imperial edict forbidding the Jews to enter the environs of Jerusalem, given in terms almost literally identical with those of the passage quoted by Eusebius from Aristo (interdictum est ne in confinio ipsius regionis demoretur quis-quam Judaeorum.… post expugnationem Hierusalem prohibiti ingredi in terram vestram de longinquo eam oculis tantum videre permissum est). Since Tertullian brings this forward in an anti-Jewish controversial treatise, it is highly probable that he had extracted the notice from a similarly anti-Jewish work. But such precisely was the character of the Dialogue between Jason and Papiscus (comp. also Harnack’s Texte und Untersuchungen, i. 1–2, p. 127 ff.).

If, then, on the basis of what has been adduced, it is conjectured that the notice in Eusebius is taken from the Dialogue between Jason and Papiscus, we cannot ascribe to Aristo a special history on the Hadrian war; and it is not probable that the other statements in Eusebius about the Hadrian war are drawn from Aristo, who rather makes only passing reference to that one edict.—As to the date of Aristo, he may be put down somewhere about the middle of the second century.

In the Chronicon paschale, on the year A.D. 134, the remark is made: “In this year Apelles and Aristo, whom (ὧν) Eusebius Pamphilus mentions in his Ecclesiastical History, presents (ἐπιδίδωσιν) the draft of an apology concerning our religion to the Emperor Hadrian.” Since the author refers expressly to Eusebius, his testimony has no independent value. The singular ἐπιδίδωσιν makes it probable that he wrote ὁ Πελλαῖος Ἀρίστων, out of which Ἀπελλῆς καὶ Ἀρίστων arose through corruption of the text.—At any rate, the Armenian historian, Moses of Chorene, derived his information from Eusebius. He indeed states that Aristo reports the death of King Artases, a contemporary of Hadrian; but then in his history of Barcochba he closely follows Eusebius. See Routh, Reliquiae Sacrae, i. 101 ff. Langlois, Collection des Historiens de l’Arménie, t. i. [= Müller, Fragmenta hist. graec. v. 2] p. 391 sqq. Harnack, Texte und Untersuchungen, i. 1–2, p. 126.

The Dialogue between Jason and Papiscus was probably largely used in the Altercatio Simonis Judaei et Theophili christiani, published by Martène in his Thesaurus novus anecdotorum, vol. v., Paris 1717, and again rescued from oblivion by Harnack, Texte und Untersuchungen, vol. i. div. 3, 1883, especially pp. 115–130.

On Aristo generally, compare Fabricius, Biblioth graec., ed. Harles, vii. 156 ff.—Grabe, Spicilegium Patrum, ii. 127–133.—Routh, Reliquiae sacrae, i. 91–109.—Gieseler, Ecclesiastical History, Edin. 1846, vol. i. 156.—Smith and Wace, Dictionary of Christian Biography, London 1877, vol. i. pp. 160, 161.—Pauly’sReal-Encyclop. i. 2, 2 Aufl. p. 1597.—Müller, Fragm. hist. graec. iv. 328.—Corpus apologetarum, ed. Otto, t. ix. 1872, pp. 349–363.—Harnack, Die Ueberlieferung der griechischen Apologeten des zweiten Jahrhunderts in der alten Kirche und im Mittelalter, 1882.—Zahn, Forschungen zur Geschichte des neutestamentl. Kanons, vol. iii. 1884, p. 74.

16. Papyrus Parisiensis, n. 68[23]

Among the Greek Papyrus texts of the Louvre at Paris we meet with certain fragments which refer to the revolt of the Jews in Alexandria during the time of the Roman Empire. The texts, however, are so fragmentary that it is quite impossible to determine with any exactness the date of the revolt referred to. Were they more complete, they would have afforded us invaluable historical information. For they had contained, as we can make out beyond question, among other things, one or two rescripts of the emperor addressed to the Jews of Alexandria with reference to the outbreak, as well as a letter addressed to the emperor by a man who had been already under sentence of death, and now, face to face with death, “will not shrink from telling the truth.”

The fragments are published as Papyrus Paris. n. 68, by Brunet de Presle, in Notices et extraits des Manuscrits … publiés par l’Institut de France, vol. xviii. part 2, Paris 1865, pp. 383–390. See also Atlas attached thereto, sheet xlv.

17. Teucer Cyzicenus

Suidas in his Lexicon, under the name Τεῦκρος ὁ Κυζικηνός, says that he wrote: “On the Gold-yielding Earth; on Byzantium; on the Mithridate war, in five books; on Tyre, in five books; on the Arabians, in five books; on Jewish History, in six books, and various other works.” (Τεῦκρος ὁ Κυζικηνὸς, ὁ γράψας Περὶ χρυσοφόρου γῆς, Περὶ τοῦ Βυζαντίου, Μιθριδατικῶν πράξεων βιβλία εʹ, Περὶ Τύρου εʹ, Ἀραβικῶν εʹ, Ἰουδαϊκὴν ἱστορίαν ἐν βιβλίοις ςʹ, Ἐφήβων τῶν ἐν Κυζίκῳ ἄσκησιν γʹ καὶ τὰ λοιπά.) Of this Teucer Cyzicenus there are only two small fragments now extant, which discuss the etymology of the names of two places in Epirus and Euboea. Otherwise nothing whatever is known of him. Whether he is identical with some other writers of the name of Teucer who have been occasionally mentioned, must continue undetermined. Comp. Müller, Fragmenta historicorum graecorum, iv. 508.

18. Various Works Ἰουδαίων

Special treatises on the history of the Jews were also written by the Jewish Hellenists, Demetrius, Eupolemus, Artapanus, Aristeas, Cleodemus-Malchus, and the classical Philo. But these can scarcely come under consideration here, since they mainly, if not exclusively, treat of the earlier periods of the history (see Div. ii. vol. iii. pp. 200–210). The book of the pseudo-Hecateus on the Jews seems to have dealt in more detail than those just named with the condition of the people in his own days (see Div. ii. vol. iii. pp. 302–306).—The five books of Philo on the persecution of the Jews under Tiberius and Caligula would have been an important document for the history of his times, which ought to be mentioned here, because the work is no longer extant (see Div. ii. vol. iii. pp. 350–354).

Pagan authors, even from very early times, made passing allusions to the Jews. A collection of these may be found in Freudenthal, Alexander Polyhistor, pp. 177–179, and in Josephus, Treatise, against Apion, i. 14–23. But from the beginning of the first century before Christ special works on the Jews by non-Jewish authors came to be written. 1. The oldest non-Jewish history of the Jews known to us is the συσκευὴ κατὰ Ἰουδαίων of Apollonius Molon (see Div. ii. vol. iii. pp. 251–254).—2. Not much later is the learned compilation of Alexander Polyhistor, περὶ Ἰουδαίων, to which we are indebted for valuable excerpts from the writings of Jewish Hellenists (see Div. ii. vol. iii. pp. 197–200).—3. In the age of Hadrian lived Philo Byblius, also called Herennius Philo, who, besides other works, wrote a treatise, περὶ Ἰουδαίων. In it, according to the statement of Origen, he referred to the book of the pseudo-Hecateus on the Jews, and in regard to it expressed the opinion that either the book was not the work of the historian Hecateus, or that if Hecateus were indeed the author, he must have out and out accepted the Jewish doctrine (Origen, contra Celsum, i. 15; see the passage referred to in Div. ii. vol. iii. p. 304). Two fragments in Eusebius, Praeparatio evangel. i. 10, are avowedly taken from the same treatise, περὶ Ἰουδαίων. The contents of those fragments, however, refer expressly to the Phoenician mythology, and the second of them is quoted by Eusebius in another place (Praeparatio evangel. iv. 16) with the formula, ἐκ δὲ τοῦ πρώτου συγγράμματος τῆς Φίλωνος Φοινικικῆς ἱστορίας. It was therefore generally assumed that the treatise, περὶ Ἰουδαίων, was simply an excursus to the large work of Philo, Φοινικικὴ ἱστορία. So, e.g., Freudenthal, Alexander Polyhistor, p. 34. But, when we consider the contents of the Eusebian fragments, this is not probable. It would rather seem that Eusebius, i. 10, inadvertently ascribed the passages taken by him from the Phoenician history to the treatise περὶ Ἰουδαίων, with which, too, he was acquainted. Comp. on Philo generally, Müller, Fragmenta histor. graec. iii. 560–576. Baudissin, in art. “Sanchuniathon,” in Herzog, xiii. 364.—4. A treatise, περὶ Ἰουδαίων, was also written by a certain Damocritus. From the brief statement regarding it in Suidas, under the name Δαμόκριτος (comp. also Müller, Fragmenta histor. graec. iv. 377), this only seems clear, that its standpoint was one of deadly enmity to the Jews.—5. The same may be said of the work of a certain Nicarchus, περὶ Ἰουδαίων (Bekker, Anecdota, p. 380=Müller, Fragmenta histor. graec. iii. 335).—6. As a writer on Jewish affairs, Alexander Polyhistor also mentions one Theophilus (Eusebius, Praeparatio evangel. ix. 34), one Timochares, ἐν τοῖς περὶ Ἀντιόχου (Eusebius, ix. 35), and an anonymous Συρίας σχοινομέτρησις (Eusebius, ix. 36). But all the three had evidently spoken of Jewish matters only in passing. Theophilus treated of Solomon’s relation to the king of Tyre; the other two gave interesting details about the topography of Jerusalem. Comp. on all the three: Müller, Fragmenta histor. graec. iii. 209; also on Theophilus, Müller, iv. 515 ff.

19. The Chronographers

For a detailed account of the plundering of the Temple by Antiochus Epiphanes, Josephus refers, in his Treatise against Apion, ii. 7, among others to the chronographers Apollodorus and Castor. To Castor he also refers in order to determine the date of the battle of Gaza (Treatise against Apion, i. 22). Since it is possible that he also elsewhere derived various chronological information for these treatises, it is most important that we should here examine carefully the notices that we have regarding these two.

1. Apollodorus of Athens lived about the middle of the second century before Christ, and besides other works wrote the Χρονικά, which treated in chronological order of the most important events in universal history down to the time of King Attalus II. of Pergamum, in the middle of the second century before Christ.

A collection of the fragments of this historical work, which is not to be confounded with the extant Βιβλιοθήκη under Apollodorus’ name, is to be found in Müller, Fragmenta historicorum graecorum, i. 435–439. Compare also Müller, l.c. p. 43; Pauly’s Real-Encyclopaedie, i. 2, 2 Aufl. p. 1302 f.

2. Castor’s Chronicle is known to us mainly through the quotations in the works of the Christian chroniclers Eusebius and Syncellus. The first book of the Eusebian Chronicle, extant now only in an Armenian translation, gives us particularly valuable extracts. What is therein contained makes it certain that the work of Castor was carried down to the consulship of M. Valerius Messala and M. Piso, B.C. 61; that is, down to the year in which Pompey celebrated his Asiatic triumph, by which the subjection of Further Asia was finally settled (nostrae regionis res praeclaraque gesta cessarunt). Since the author concludes at that particular point of time, his work cannot have been written much later than the middle of the first century before Christ. It consisted, according to Eusebius, of six books.—We meet with many individuals bearing the name of Castor during the time of Caesar and Cicero. But it is doubtful whether the chronographer is to be identified with any of these, and so nothing can with certainty be determined as to the circumstances of his life.

The fragments are collected by Müller in the Appendix to the edition of Herodotus, Paris 1844, Appendix, pp. 153–181.—Eusebius mentions the work in the list of his authorities in the following terms: “The six books of Castor, in which he collects materials for history from the ninth to the one hundred and eighty-first Olympiad.”—The termination of the work is precisely stated in passages expressly quoted by Eusebius. “We set down in order the consuls, beginning with Lucius Junius Brutus and Lucius Tarquinius Collatinus, and ending with Marcus Valerius Messala and Marcus Piso, who were consuls in the times of Theophemus, archon of Athens” (Eusebius, Chronicon, ed. Schoene, i. 295).—“The archous of Athens end with Theophemus, in whose days the famous deeds and the renown of our land were brought utterly to an end” (Euseb. Chron. i. 183).

Compare generally, Müller, Herodotus, Paris 1844, Appendix, pp. 153–155.—Westermann in Pauly’s Real-Encyclopaedie, ii. 207 f.—Bornemann, De Castoris Diodori Siculi chronicis fonte ac norma, Lübeck 1878.—Stiller, De Castoris libris chronicis, Berlin 1880.—Gelzer, Julius Africanus, ii. 1, 1885, pp. 63–79; on the person of Castor, p. 70 ff.


C.—JOSEPHUS


Josephus, whose works form a principal authority for our history, gives in his Life and in the History of the Wars of the Jews several important particulars from the story of his own career. He was born at Jerusalem in the first year of the reign of Caligula, A.D. 37–38. His father was called Matthias, and was descended from a distinguished priestly family, whose ancestors Josephus can trace back to the times of John Hyrcanus. One of his forefathers, called Matthias, had married a daughter of the high priest Jonathan (= Alexander Januaeus?). See Life, 1, and Wars of the Jews, preface 1; Antiquities, xvi. 7. 1. The young Josephus obtained a careful rabbinical education, and even as a boy of fourteen years old had acquired so great a reputation for his knowledge of the law, that the high priests and the chief men of the city came to him in order to receive from him instruction in regard to difficult points of law. Yet he was hot himself satisfied with such attainments, but, on his attaining his sixteenth year, made a pilgrimage through the various schools of the Pharisees, Sadducees, and Essenes. But even this did not suffice to quench his thirst for knowledge. He now withdrew into the wilderness, and visited a hermit called Banus, in order to receive from him the finishing stroke in his education. After he had spent three years with him, he returned to Jerusalem, and in his nineteenth year openly joined the party of the Pharisees (Life, c. 2). In his twenty-sixth year (μετʼ εἰκοστὸν καὶ ἕκτον ἐνιαυτόν), which corresponds to A.D. 64, he took a journey to Rome in order to obtain the release of certain priests nearly related to him, who had been carried thither as prisoners on account of some trifling matter. Having, by means of an introduction from a Jewish actor Alityrus, secured the favour of the Empress Poppaea, he succeeded in securing the end he had in view, whereupon he returned to Judea laden with rich presents (Life, c. 3). Soon after his return, in A.D. 66, the war against the Romans broke out. At first Josephus kept himself clear of all connection with the war (Life, c. 4); and this indeed was quite possible, since the Jewish aristocracy in general entered this outbreak only under compulsion. But the fact is that Josephus, after the first decisive battles had taken place, attached himself to the revolution party, and indeed became one of its leaders. He was entrusted by the directors of the movement with the most important post of a commander-in-chief of Galilee (Wars of the Jews, ii. 20. 4; Life, c. 7). From that time onward his doings and fortunes are closely joined with those of the Jewish people, and therefore form a component part of the history of the Jewish war. Compare Life, c. 7–74; Wars of the Jews, ii. 20. 4–21. 10; iii. 4. 1, 6. 3–8. 9; ix. 1. 5, 6. His performances as commander-in-chief of Galilee came to an end by his being taken prisoner by the Romans after the fall of the fortress of Jotapata in A.D. 67 (Wars of the Jews, iii. 8. 7–8). When he was carried before Vespasian, he prophesied to him his future elevation to the imperial throne (Wars of the Jews, iii. 8. 9; Life, c. 75). But when, two years later, in A.D. 69, Vespasian was in very deed proclaimed emperor by the Palestinian legions, and the prophecy of Josephus was thus fulfilled, Vespasian remembered his prisoner, and as a thank-offering granted him his freedom (Wars of the Jews, iv. 10. 7). From this time onward Josephus, as custom required, assumed the family name of Vespasian “Flavius” along with his own. After being proclaimed emperor, Vespasian hasted first of all to Alexandria (Wars of the Jews, iv. 11. 5), to which place Josephus accompanied him (Life, c. 75). Thence Josephus returned to Palestine in the retinue of Titus, to whom Vespasian had committed the continuation of this war, and remained in the company of Titus down to the close of the war (Life, c. 75; Treatise against Apion, i. 9). During the siege of Jerusalem he was obliged, by order of Titus, often at the great risk of his own life, to negotiate with the Jews for a surrender (Wars of the Jews, v. 3. 3, 6. 2, 7. 4, 9. 2–4, 13. 3; vi. 2. 1–3, 2. 5, 7. 2; Life, c. 75). Once while engaged on such an errand he was struck by a stone, so as to be rendered unconscious (Wars of the Jews, v. 13. 3). When, after the capture of the city, Titus allowed him to take whatever he would, he took only some sacred books, and obtained the release of many of the prisoners who were his friends, among whom was his own brother. Three who had been already crucified were again taken down at his request, one of whom recovered (Life, c. 75). When his property in Jerusalem was required by the Roman garrison, Titus gave him in place of it another in the plain (Life, c. 76). At the conclusion of the war he went with Titus to Rome, where he continued to reside, pursuing his studies and engaged in literary work amid the unbroken favour of the emperor. The Jewish priest was now transformed into a Greek literary man. Vespasian assigned him a residence in what had formerly been his own palace, bestowed on him the rights of Roman citizenship, and granted him a yearly pension (Life, c. 76; compare Suetonius, Vespasian, 18: primus e fisco Latinis Graccisque rhetoribus annua centena constituit). He also presented him with a splendid estate in Judea. On the suppression of the Jewish outbreak in Cyrene, the captive leader of the insurrection, Jonathan, gave the names of many prominent Jews as being accomplices with him, and among these was the name of Josephus. He said that Josephus had sent him weapons and money. But Vespasian gave no credence to this false charge, and continued to show favour to Josephus (Life, c. 76; Wars of the Jews, vii. 11. 1–3). Like favour was enjoyed by Josephus under Titus, A.D. 79–81, and under Domitian, A.D. 81–96. The latter granted him exemption from tribute in respect of his estate in Judea (Life, c. 76). Nothing is known as to his relation to the later emperors. We also know equally little as to the precise time of his death. This much only is certain, that he was still alive in the first decade of the second century. For the autobiography was written after the death of Agrippa II. (Life, c. 65). But Agrippa died in the third year of Trajan, A.D. 100 (Photius, Biblioth. cod. 33).—According to a statement by Eusebius (Ecclesiast. History, iii. 9), Josephus was honoured in Rome by the erection of a statue.

In regard to his family connections, Josephus gives us the following details. During the days of John Hyrcanus his fore-father Simon the Stammerer lived. He belonged to the first of the twenty-four orders of priests, therefore to the order of Jehoiarib. Simon’s son was Matthias, called Ephlias, who married a daughter of the high priest Jonathan (= Alexander Jannaeus?). Of this marriage was born Matthias Curtus, in the first year of Hyrcanus II. The son of Matthias Curtus was Joseph, born in the ninth year of the reign of Alexandra (?). His son was Matthias, the father of our Josephus, born in the tenth year of Archelaus (Life, c. 1).—The parents of our Josephus were still alive in the time of the great war. While he was commander-in-chief in Galilee, he obtained through his father news from Jerusalem (Life, c. 41). During the siege of Jerusalem his parents were within the beleaguered city, and were, because regarded as untrustworthy, kept in prison by the revolutionists (the father, Wars of the Jews, v. 13. 1; the mother, Wars, v. 13. 3; comp. also v. 9. 4 at the end). On the capture of the city he obtained the release of his brother from a Roman prison (Life, c. 75). This is supposed to have been his full brother Matthias, who had been educated along with him (Life, c. 2). According to the Wars of the Jews, v. 9. 4 at the end, his wife also was in the city during the siege. In all probability this was his first wife, of whom there is no mention elsewhere. As Vespasian’s prisoner of war, he had at his command married a captive Jewess from Caesarea. But she left him during his stay with Vespasian in Alexandria. He then, again, in Alexandria married another (Life, c. 75). By this last he had three sons, of whom at the time of his writing his autobiography only one survived, Hyrcanus, who was born in the fourth year of the reign of Vespasian (Life, c. 1 and 76). Still during Vespasian’s reign, he got divorced from this wife and married a Jewess of noble family in Crete, who bore him two sons: Justus, born in the seventh year of Vespasian, and Simonides, with the surname of Agrippa, born in the ninth year of Vespasian. Both of these were alive when Josephus wrote his life (Life, c. 1 and 76).

To the literary leisure of Josephus at Rome we are indebted for those works, without which our history could scarcely have been written. They comprise the four following:—

1. THE WARS OF THE JEWS, Περὶ τοῦ Ἰουδαϊκοῦ πολέμου, as Josephus himself entitles the work in his Life, c. 74. It is divided into seven books, a distribution which, as appears from Antiq. xiii. 10. 6, xviii. 1. 2, it owes to Josephus himself. The proper history of the war is preceded by a very comprehensive introduction, which occupies the whole of the first book and the half of the second. The first book begins with the time of Antiochus Epiphanes, B.C. 175–164, and reaches down to the death of Herod, B.C. 4. The second continues the history down to the outbreak of the war in A.D. 66, and gives an account of the first year of the war, A.D. 66–67. The third treats of the war in Galilee in A.D. 67; the fourth of the continued course of the war down to the complete isolation of Jerusalem; the fifth and sixth describe the siege and overthrow of Jerusalem; the seventh relates the events that followed the war, down to the destruction of the last smouldering embers of the revolution.—From the preface to this work (c. 1) we learn that it was originally written in the author’s mother tongue, therefore in Aramaic, and only at a later period re-written by him in Greek. In order to re-write it, he took lessons in Greek composition (Treatise against Apion, i. 9). As main authority for the story of the war proper, he relies upon his own experience, since he had been either actively engaged in, or was at least an eye-witness of, the events recorded. Even during the siege of Jerusalem he had taken down notes in writing, for which he drew upon the statements of survivors as to the state of matters within the city (Treatise against Apion, i. 9). When the work was completed, he handed it to Vespasian and Titus, and had the satisfaction of being assured by them, as also by King Agrippa II. and many Romans who had taken part in the war, that he had reported the facts correctly, and with absolute fidelity to the truth (Treatise against Apion, i. 9; Life, c. 65). Titus with his own hand wrote an order for the publication of the book (Life, c. 65). Agrippa wrote sixty-two letters, in which he gave testimony to the truthfulness of the narrative. During the composition of the work, Josephus had submitted to him book by book, and had obtained favourable opinions from him (Life, c. 65).—Since the completed work was submitted to Vespasian (Treatise against Apion, i. 9), it must have been written during his reign, A.D. 69–79; but not until near the close of that reign, for other works had been written on the Jewish war before this one by Josephus (Wars of the Jews, Preface, c. 1; Antiquities, Preface, c. 1).

2. THE ANTIQUITIES OF THE JEWS, Ἰουδαϊκὴ Ἀρχαιολογία, in twenty books, treat of the history of the Jewish people from the earliest times down to the outbreak of the war with the Romans in A.D. 66. The division into twenty books was also the work of Josephus himself (Antiq. conclusion). The first ten books run parallel with the biblical history, and reach down to the end of the Babylonian captivity. The eleventh carries the history down from Cyrus to Alexander the Great; the twelfth from Alexander the Great, who died B.C. 323, down to the death of Judas Maccabee in B.C. 161; the thirteenth down to the death of Alexandra in B.C. 69; the fourteenth down to the beginning of the reign of Herod the Great in B.C. 37; the fifteenth, sixteenth, and seventeenth treat of the reign of Herod, B.C. 37–4; the last three books carry us on to the year 66 after Christ.—The work, according to many parenthetic statements, was completed in the thirteenth year of Domitian, when Josephus was in his fifty-sixth year, that is, in A.D. 93 or 94 (Antiq. xx. 11 at the close). He had been encouraged to carry it on to the end, especially by a certain Epaphroditus, a man whose lively interest in science and literature is enthusiastically praised by Josephus.—That the entire work was intended, in the first instance, not for Jewish but for Greek and Roman readers, and that its aim mainly was to afford the cultured world some idea of the much calumniated Jewish race, must appear evident from its general form and character, and is expressly declared even to superfluity by Josephus himself (Antiq. xvi. 6. 8).

As authorities, Josephus employed for the earlier periods down to Nehemiah, about B.C. 440, almost exclusively the canonical books of the Old Testament. As a native of Palestine, he displays in his use of them, in many ways, his knowledge of the Hebrew language. Yet he makes use commonly of the Greek Septuagint translation. To such an extent is this the case, that Josephus uses those parts of the books of Ezra and Esther which appear only in the LXX. (see Div. ii. vol. iii. 179, 182; Bloch, Die Quellen des Fl. Josephus, pp. 69–79). His reproduction of the Jewish history is written from the following points of view:—(1) Not infrequently modifications are made in an apologetical interest, something offensive is omitted or smoothed down, and the history is set forth in the form best fitted to glorify the nation. (2) For the latter purpose Josephus had the help of the older legends, the so-called Haggada. The influence of that literature is seen chiefly in the history of the patriarchs and of Moses. (3) Josephus, it would seem, had not derived this Haggadic adornment wholly from oral tradition, but in part from the older Hellenistic reproductions of the biblical history by Demetrius, Artapanus, and others. (4) In his exposition of the law he follows the Palestinian Halacha. For examples, see Div. ii. vol. i. 330–339. (5) In several particulars the influence of Philo is very observable. (6) He does not scruple to draw upon extra-biblical authors in order to illustrate, fill up, and confirm the Scripture history. This is specially the case with his treatment of the history of primitive times, and also of that of the latest periods, where it became largely mixed up with the history of neighbouring nations.

On the post-biblical period he has made his inquiries and set forth his information in an extremely unequal and disproportionate manner. In filling up the great gap between Nehemiah and Antiochus Epiphanes, from B.C. 440 to B.C. 175, Josephus depends almost entirely upon two legendary productions, namely, the Alexander legends and the pseudo-Aristeas, from whom he gives a lay extract (xii. 2). For the period B.C. 175–135 the First Book of Maccabees is the principal source, which indeed towards the close is used in so slight a way that it becomes doubtful whether Josephus could have had before him a complete copy of that work (see Div. ii. vol. iii. p. 9). It is supplemented by Polybius (xii. 9. 1), and, for the period beyond that at which Polybius stops, B.C. 146, by those authorities from which the history of the Asmoneans generally, down to B.C. 135, is derived. For this period Josephus evidently was without any written documents of Jewish origin. He therefore obtained his materials by culling from the general historical works of the Greeks any statements that he discovered bearing upon the history of Palestine. His chief authorities for the period B.C. 135–37 were two historians often, and indeed almost exclusively, quoted by him: Strabo (xiii. 10. 4, 11. 3, 12. 6; xiv. 3. 1, 4. 3, 6. 4, 7. 2, 8. 3; xv. 1. 2) and Nicolas of Damascus (xiii. 8. 4, 12. 6; xiv. 1. 3, 4. 3, 6. 4). In recent times the idea has been indeed expressed by many, that the very fact of these authors being so frequently quoted by Josephus shows that they were not his chief sources, and that the citations are to be regarded as interpolations, inserted only for the purpose of supplementing the text afforded by unnamed leading authorities made use of by him. But such a view would only lead one into inexplicable confusion. Josephus borrows his whole material from these authors, and then refers to particular passages of special importance, which he quotes in order to show that they state the author in the same way that he does. Or where the citations are really an interpolation in the given text, Josephus follows the one and supplements it from the other. Of any deeper laid foundation, an unnamed principal source, not the least vestige can be found. The careful method of weighing his evidence which characterizes Strabo, and is so conspicuous in his geography, is quite discernible in particular passages where he is not named, as in several statements about numbers, xiii. 12. 5. Then, again, that these two base their conclusions upon earlier authorities is self-evident. For the first half of the period under consideration, B.C. 135–85, most probably Posidonius would prove the most reliable source (see above, pp. 49, 50). Also in passages borrowed from Strabo we find references to Timagenes (xiii. 11. 3, 12. 5), Asinius Pollio, and Hypsikrates (xiv. 8. 3). Josephus has scarcely made use of Livy, who is only once named (xiv. 4. 3). But the material obtained in this way from Strabo and Nicolas was supplemented by Josephus in respect of the internal Jewish history from narratives which, by reason of their contents, deserve to be characterized as legends, and from the general framework of the narrative we may see that they are plainly taken as such (xiii. 10. 3, 10. 5–6; xiv. 2. 1). These are evidently derived from oral tradition.—For the history of Herod, it is admitted on all hands that Nicolas of Damascus is the principal authority (comp. xii. 3. 2; xiv. 1–3; xvi. 7. 1; and above, pp. 58–63). It would seem that the short sketch given in the Wars of the Jews is drawn exclusively from him. Also the detailed account given in the Antiquities, books xvi. and xvii., produces the impression of having been derived from one source. On the other hand, in book xv. seams and joinings are apparent, which point to the employment of two sources; and indeed, in addition to Nicolas, it is evident that Josephus made use of another authority unfavourable to Herod. Whether Josephus had himself seen the Commentaries of King Herod, mentioned in the Antiquities, xv. 6. 3, is at least extremely questionable (compare above, p. 56).—Full and detailed as the treatment of the history of Herod is, it is very noticeable that the history of his immediate successor is extremely defective. It seems almost as if Josephus had at this point been deprived of all written sources of information. It is only when we come to the reign of Agrippa I., A.D. 41–44, that the narrative enters again more into detail. Here he would be once more in possession of abundance of oral tradition, for he would then be informed about the reign of Agrippa I. by his son Agrippa II. For the history of the last decade preceding the war, he would be able to rely upon his own personal recollections. The quite unparalleled completeness with which the events, even those which do not relate to the Jewish history, occurring in Rome at the time of Caligula’s death, and at the beginning of the reign of Claudius in A.D. 41, are narrated, is very remarkable (xix. 1–4). There can be no doubt that this portion of the history is borrowed from a special source by the hand of a contemporary. But we are unable to arrive at any more definite conclusions from the absence of any sure standing ground. Josephus paid very particular attention to the history of the high priests. From what he here states, we are able to determine the uninterrupted succession of high priests from the time of Alexander the Great down to the destruction of the temple by Titus. It might be conjectured that for this purpose he would have had at his command, at least from the time of Herod the Great, the original priestly documents. For great importance was attached to the preservation of the register of the generations of the priests, and great care taken of it (Treatise against Apion, i. 7).—Finally, of great value are the State papers which Josephus frequently embodies in his narrative (xiii. 9. 2, xiv. 8. 5, xiv. 10, xiv. 12, xvi. 6, xix. 5, xx. 1. 2). The most numerous of these are those of the time of Caesar and Augustus, which granted to the Jews the privilege of the free observance of their religion.

3. THE LIFE OR AUTOBIOGRAPHY. It does not by any means present us with an actual account of the life of Josephus, but treats almost exclusively of the part which he played as commander-in-chief of Galilee in A.D. 66–67, and indeed only of the measures which in that situation he took preparatory to the grand hostile encounter with the Romans (c. 7–74). The short biographical notices of the beginning and end of the work (c. 1–6, 75–76) form only introduction and conclusion to this principal part of the contents. According to the remarks at the close of the Antiquities, Josephus had then the intention of carrying on the account of the war and “our fortunes,” the story of the Jewish people “down to the present day.” “And if God permit me, I will briefly run over this war again, with what befell us therein to this very day,” Antiq. xx. conclusion. In fact, the Life is represented as an Appendix to the Antiquities. It begins with the enclitic δέ, which attaches it to the preceding work, and concludes with the words: “To thee, O Epaphroditus, the most excellent of men, do I dedicate all this treatise of our Antiquities, and so for the present I here conclude the whole.” Also the position of the Life in the manuscripts is immediately after the Antiquities. Eusebius (Ecclesiastical History, iii. 10. 8 f.) quotes a passage from the Life with the remark that the words occur “at the close of his Antiquities;” and in all extant manuscripts, with only one exception, the Life is joined with the Antiquities. It would, however, be a great mistake to regard the statement at the end of the Antiquities as having reference to the Life. Josephus there has in view the continuing of the history of the Jews down to the present time. The Life, however, is anything but a fulfilment of such a proposal. It was apparently called forth by the publication of another history of the Jewish war by Justus of Tiberias (see on him, above, pp. 64–69). That author had represented Josephus as the real organizer of the outbreak in Galilee. This was extremely inconvenient to Josephus now that he occupied a position of eminence in Rome. And so he now writes a counterblast, in which he casts all the blame on Justus, and makes himself pose as the friend of the Romans. The attempt is pitifully weak, for Josephus cannot avoid mentioning deeds which prove the very opposite of what he desires to make out. With this self-vindication which he had been driven to make he joined a few biographical notices by way of introduction and conclusion, and then published the whole as an Appendix to his Antiquities. The earlier scheme was therefore abandoned and quite a different one substituted for it. In spite, then, of the δέ that would attach it immediately to the other work, the Life must have been written a long time subsequent to the Antiquities. Now the Life assumes that Agrippa II. was already dead (c. 65). But Agrippa died, according to Photius, Biblioth. cod. 33, in the third year of Trajan, A.D. 100. If, then, the composition of the Life must be set down as at least after A.D. 100, that will be in perfect harmony with the other facts of the case, and there will be no reason to doubt the correctness of the statement of Photius or to set it aside as unsupported, because the Life must have been written immediately after the Antiquities.

4. THE TREATISE AGAINST APION, or, On the Extreme Antiquity of the Jewish People, in two books. This work is not solely, not even in any part of it mainly, directed against the grammarian Apion and his calumniating of the Jewish people, but rather generally against the venomous attacks and the prejudices, in many instances absurd enough, from which the Jews of those days suffered. It is a careful and well-conceived Apology for Judaism, skilfully and ably wrought out. The numerous quotations given from authors whose works are now lost lend it an altogether special interest. On the writers whose statements are contested by Josephus, see Div. ii. vol. iii. pp. 249–262. The title “Against Apion” is certainly not the original one. Porphyry in his De abstinentia, iv. 11, cites the work under the title πρὸς τοὺς Ἕλληνας; the earliest Church Fathers (Origen, contra Celsum, i. 16, iv. 11; Eusebius, Ecclesiastical History, iii. 9; Praeparatio evangel. viii. 7. 21, x. 6. 15) refer to it under the title περὶ τῆς τῶν Ἰουδαίων ἀρχαιότητος. Both titles are probably equally old and equally well authenticated, for the demonstration of the antiquity of the Jewish people is, in fact, the main point insisted upon in the Apology. In the Codex Peirescianus of the excerpts of Constantinus Porphyrogennetus, de virtutibus, we meet with the superscription περὶ παντὸς ἢ κατὰ Ἑλλήνων,—a singular blending of right and wrong. The title contra Apionem first appears in Jerome in Epist. 70 ad Magnum oratorem, c. 3; de viris illustr. c. 13; adv. Jovinian. ii. 14. In the last-named passage he transcribes the above quoted sentence of Porphyry, but substituted for Porphyry’s title the one that has now become current. For the full statement of Jerome, see Div. ii. vol. ii. p. 201.—As Josephus in this work quotes from his Antiquities (i. 1 and 10), the Treatise against Apion must have been written later than A.D. 93. It is, like the Antiquities and the Life, dedicated to Epaphroditus (i. 1, ii. 41).

Besides these four works, many of the Church Fathers ascribe to Josephus the so-called Fourth Book of Maccabees, or the treatise περὶ αὐτοκράτορος λογισμοῦ. The spirit of it is certainly very similar to that of Josephus. It is written from the standpoint of Pharisaic Judaism with a varnish of Greek philosophy. But it may be accepted as certain that Josephus was not its author. See Div. ii. vol. iii. pp. 244–247.

The writing described by Photius, Bibliotheca cod. 48, as bearing in the manuscripts the three different titles, Ἰωσήπου Περὶ τοῦ παντός, Περὶ τῆς τοῦ παντὸς αἰτίας, Περὶ τῆς τοῦ παντὸς οὐσίας, is of Christian origin, and belongs to the author of the Philosophumena, who, in c. x. 32, quotes it as his own under the title περὶ τῆς τοῦ παντὸς οὐσίας. The author of both was probably Hippolytus, among whose works in the list on the Hippolytus statue a treatise περὶ τοῦ παντός is also named. See Volkmar, Hippolytus und dis römischen Zeitgenossen, 1855, pp. 2 ff., 60 ff. Besides Photius, many other writers refer to this treatise as a work of Josephus. So, for example, John Philoponus in De mundi creatione, iii. 16; John of Damascus, Sacra parall. Opp. ii. 789 ff., and John Zonaras, Annal. vi. 4.

A considerable fragment of this treatise was published first by David Höschel in his edition of the Bibliotheca of Photius in 1601, then by Le Moyne in his Varia sacra, i. 53 ff., where he maintains the position that it was written by Hippolytus; by Ittig and Havercamp in their editions of Josephus; in Fabricius, Hippolyti Opp. i. 220–222; in Gallandi, Biblioth. patr. ii. 451–454, and in Migne, Patrol. gr. x. 795–802. It has been issued in a more complete form, according to codex Baroccianus, in Bunsen, Analecta Ante-Nicaena, vol. i., and Lagarde, Hippolyti quae feruntur, 1858, pp. 68–73. A specimen of the text according to three Vatican manuscripts is given by Pitra, Analecta sacra, ii. 1884, p. 269 f. Compare generally, Salmon in article on Hippolytus in Smith and Wace, Dictionary of Christian Biography, vol. iii. p. 100. Routh, Reliquiae sacrac, 2nd ed. ii. 157 ff. Caspari, Quellen zur Geschichte des Taufsymbols, iii. 395 ff.

At the close of the Antiquities Josephus says that he had the intention of writing “these books concerning our Jewish opinions about God and His essence; and about our laws,—why, according to them, some things are permitted us to do and others are prohibited.” (κατὰ τὰς ἡμετέρας δόξας τῶν Ἰουδαίων ἐν τέσσαρσι βίβλοις περὶ θεοῦ καὶ τῆς οὐσίας αὐτοῦ καὶ περὶ τῶν νόμων, διὰ τί κατʼ αὐτοὺς τὰ μὲν ἔξεστιν ἡμῖνποιεῖν τὰ δὲ κεκώλυται.) By this he certainly does not mean so many different works, as these words have been understood by many, but only one work, which should treat of the essence of God and the rational interpretation of the Mosaic law, in a way similar to Philo’s systematic exposition of the legislation of Moses. Compare Div. ii. vol. iii. pp. 338–348. In the earlier books of the Antiquities, too, he frequently refers to this work as one contemplated by him (Preface 4, i. 1. 1, 10. 5; iii. 5. 6, 6. 6, 8. 10; iv. 8. 4, 44). But it seems never to have been actually written.

Many of the formulae of reference used in the Antiquities are obscure, seeming, as they do, to imply that Josephus had also written a work on the history of the Seleucidae. He often remarks, for example, that what is briefly related by him is narrated in more detail in another place. Where this is done by the passive formula, “as has been related elsewhere” (καθὼς καὶ ἐν ἄλλοις δεδήλωται), the reference might quite naturally be supposed to be to the historical works of the writers (Antiq. xi. 8. 1; xii. 10. 1; xiii. 4. 8, 8. 4, 13. 4; xiv. 6. 2, 7. 3, 11. 1). But not infrequently Josephus distinctly uses the first person, “as we have informed the reader elsewhere” (καθὼς καὶ ἐν ἄλλοις δεδηλώκαμεν, Antiq. vii. 15. 3; xii. 5. 2; xiii. 2. 1, 2, 4, 4. 6, 5. 11, 10. 1, 10. 4, 12. 6, 13. 5). Of these citations four may be explained as references to other portions of the works of Josephus known to us. Antiq. vii. 15. 3 may refer to Wars of the Jews, i. 2. 5; Antiq. xiii. 10. 1 may refer to c. 7. 1 of the same book; Antiq. xiii. 10. 4 may refer to Wars, vii. 10; and Antiq. xiii. 3 and xiii. 13. 5 may refer to Antiq. iii. 10. 4. But so far as the rest are concerned, no such parallels can be thought of. All of them refer to the history of the Seleucid dynasty from Antiochus Epiphancs down to the end of the second century before Christ (Antiq. xii. 5. 2; xiii. 2. 1, 2. 4, 4. 6, 5. 11, 12. 6). Seeing, then, that nothing is known of a history of the Seleucids written by Josephus, Destinon in his Quellen des Josephus, pp. 21–29, ventures to guess that all these formulae of reference may have been already in the sources used by Josephus, and that he simply transcribed them without change to his own pages. Such procedure would indeed be somewhat extraordinary, but the conjecture is not to be thrown aside without further examination. This at least can be adduced in its favour, that occasionally similar formulae of reference are met with in the Antiquities and to the parallel passages in the Wars of the Jews, although both works were produced independently of one another from common sources. Compare Antiq. xiv. 7. 3 at the beginning, with Wars of the Jews, i. 8. 8; and Antiq. xiv. 7. 3 at the end, with Wars of the Jews, i. 8. 9. On the other hand, in some of the passages in question, the writer, immediately after or before speaking in the first person, is certainly Josephus himself (so in xii 5. 2 and xiii. 12. 6). These doubtful formulae, too, are precisely the same in form as those which unquestionably proceed from Josephus (xiii. 10. 4, 13. 5). It is therefore scarcely possible to do more than pass a verdict of non liquet.

On the character of Josephus and his credibility as a historian, the most widely divergent opinions have been entertained. In early times and during the Middle Ages he was, as a rule, very highly prized; Jerome, for example, styling him the “Greek Livy.” Modern criticism has run to the precisely opposite extreme of depreciation. It will probably be found that the truth lies midway between these extremes. No one will now be inclined to undertake the vindication of this character. Vanity and self-sufficiency are the main elements in his composition.[2q] And even had he not been the base and dishonourable betrayer of his native country that he at a later period in his Life declared himself to be, he at least carried out the transference of his allegiance to the Romans and his attachment to the imperial family of Flavius with more dexterity and equanimity than was becoming in an Israelite who pretended to mourn over the destruction of his people. As a writer, too, he has his great weaknesses. But to be quite fair, one must admit that his principal weakness as a writer is not to his discredit as a man. He writes with the purpose of glorifying his own nation. With such a design he invests the earlier history of the Jews with a halo of romance. His description of their later history, too, is dominated by the same intention. The Pharisees and Sadducees are philosophical schools which concern themselves with the problems of freedom and immortality. The Messianic hope, which, on account of the political claims which became attached to it, had proved the most powerful incentive to rebellion against Rome, is passed over in absolute silence, for it is his wish not to represent the people as enemies of the Romans. The war against Rome was not engaged upon by the will of the people, but they were only driven into it by some fanatics. In all these directions the historical statement of Josephus presents us with a distorted picture. In other respects, his several works are of very varied and unequal importance. The Wars of the Jews is unquestionably much more carefully compiled than the Antiquities. It gives an account, going into the minutest details of events, the credibility of which we have no reason to doubt. The long speeches which Josephus puts into the mouth of his heroes are, of course, free rhetorical productions, and we must not take his numbers too exactly. But these faults are shared by Josephus with many ancient historians, and they do not affect the credibility of the works in other respects. Only what he says about the circumstances of his being taken prisoner at Jotapata, in Wars of the Jews, iii. 8, must be excepted from this favourable judgment.—The case is considerably different as regards the Antiquities. That work was evidently much more carelessly prepared than the history of the Wars of the Jews. This is specially true about the last books, of which it has been remarked that when writing them the author must have been utterly wearied. And not only is the work carelessly done, but also the sources are often used with great freedom and the utmost arbitrariness, at least where we are in a position to criticize them. This is not calculated to produce much confidence in regard to the use of those sources that we can no longer verify. Yet here, too, we meet with occasional evidence of his having subjected his sources to critical examination (Antiq. xiv. 1. 3, xvi. 7. 1, xix. 1. 10, 1. 14). As might be expected, the value of the work in its various sections varies according to the sources that had been used. By far the most faulty production is undoubtedly the Life,—an attempt made with singular blindness to turn facts upside down, by proving that while he had organized the rebellion in Galilee, he had always maintained his allegiance to the Romans.

In the Christian Church from the earliest times Josephus was diligently read, since his works afforded a suitable and convenient summary of the history of the Jewish people. The testimonia veterum regarding Josephus are gathered together in Havercamp’s edition in the Prolegomena to the first volume.

In the West, Josephus became known mainly through a Latin translation of his complete works, with the exception of the Life, and by a free paraphrase of the Wars of the Jews. On the history of the origin of these texts we have statements from the following witnesses:—1. Jerome, Epist. 71 ad Lucinium, c. 5, says: “The rumour that has reached you that the books of Josephus and of St. Papias and St. Polycarp have been translated by me is false, for I have had neither the leisure nor the strength to render these writings with the same elegance into another tongue.”—From this it follows not only that Jerome had made no translation of Josephus, but also that in his time the works of Josephus, or at least some parts of them, were still untranslated, otherwise the need of such a performance would not have been felt.—2. Cassiodorius, De institutione div. lit. c. 17, says: “As Josephus, almost a second Livy, is widely known by his books on the Antiquities of the Jews, whom Jerome, writing to Lucinus Baetieus, declares that he had not been able to translate on account of the size of his voluminous work. Yet one of our own friends has translated the work into Latin in twenty-two books,” i.e. twenty books of Antiquities and the two books against Apion, “who also wrote other seven books on the captivity of the Jews with wonderful brilliancy, the translation of which some ascribe to Jerome, others to Ambrose, others to Rufinus; and its being ascribed to such men sufficiently proves the excellency of its style.”—From this it may be assumed as certain that the extant Latin translation of the Antiquities and the Treatise against Apion were made at the suggestion of Cassiodorius, that is to say, in the sixth century after Christ. But there seems no ground whatever for attributing this translation, as has commonly been done after the example of St. Bernard, to a certain Epiphanitis, whose name was probably suggested by the fact that Cassiodorius, two sentences farther on, ascribed to him the reproduction of the historia tripartita.—It is uncertain whether the remarks of Cassiodorius in reference to the Bellum Judaicum refer to the Latin translation which is generally ascribed to Rufinus, or to the free Latin paraphrastic rendering which in the various editions bears the name of Hegesippus. The designation of the work as a translation might apply to either production. For even the free rendering has been spoken of as a translation (compare the superscription in cod. Ambrosianus: Ambrosius epi de grego transtulit in latinum). But what Cassiodorius says about its style favours the reference to the work of Hegesippus. For although Rufinus also wrote in good Latin, the expression dictionis eximiae merita could only be correctly applied to the work of Hegesippus written in the Sallustian style. If the latter be intended, then these two results would follow from the words of Cassiodorius: 1. That this work was anonymous, for Cassiodorius knew only of conjectures as to its author. 2. That the literal translation was not yet in existence in the time of Cassiodorius; for had it been so he would not have been silent regarding it, and have mentioned only the free rendering, since he distinctly states that care had already been taken to translate the Wars of the Jews into Latin. Before this question can be decided with certainty, it would be necessary to inquire whether the older Latin writers down to the ninth century, from which the oldest manuscripts of Rufinus are dated, make use of the Wars of the Jews in the form of the so-called Rufinus or in that of the so-called Hegesippus translation. That the literal translation was the work of Rufinus is in any case highly improbable, since in the catalogue of Rufinus’ translations by Gennadius, De viris illustr., no translation of Josephus is mentioned.

The free Latin rendering of the Wars of the Jews in the various editions bears the name of Egesippus or Hegesippus. This is certainly only a corruption of Josephus: in Greek, Ἰώσηπος, Ἰώσηππος, Ἰώσιππος; in Latin, Josepus, Joseppus, Josippus. The name “Egesippus” is not found in the manuscripts of Josephus earlier than the ninth century. In the earliest references the work is quoted simply under the name of Josephus; as, for example, in Eucherius in the fifth century, and now in Widukind, the historian of the Saxons, in the tenth century. Also in the oldest manuscripts, an Ambrosianus of the seventh and eighth centuries and a Cassellan of the eighth and ninth centuries, only Joseppus Josephus is named in the inscriptions on the columns as the author. In addition, at an early date the names of Ambrosius and Hegesippus were given. In the somewhat more recent part of the cod. Ambrosianus, eighth and ninth centuries, the inscription of the first book runs: “Josippi,” corrected by a later hand into “Egesippi” “liber primus explicit.” Incipit secundus. Ambrosius epi de grego transtulit in latinum. A codex Bernens of the ninth century names Hegesippus, a Palat.-Vatican of the ninth and tenth centuries names Ambrose; yet more modern manuscripts sometimes the one and sometimes the other. An interesting passage is brought forward by Traube in the Rhein. Museum, xxxix. 1884, p. 477, in a letter of the Spaniard Alvarus of the ninth century, in which he says to an opponent: scito quia nihil tibi ex Egesippi posui verbis, sed ex Josippi vestri doctoris, where he refers to a passage in the work ascribed to our Hegesippus! He knew the work therefore only under the name of Josephus, but his opponent had known it under the name of Hegesippus.—In this state of matters the idea of an Ambrosian authorship need not be seriously entertained. It is a mere conjecture, which has been suggested simply from the circumstance that Ambrose, as well as Jerome and Rufinus, acted a leading part in transmitting Greek theological literature to the West. The work certainly had its origin in the days of the great bishop of Milan, the second half of the fourth century, but was produced most probably not by him, as the thorough investigations of Vogel in his De Hegesippo, 1881, tend to show.—The text of Josephus is there treated with great freedom,—in many places abbreviated, in many places expanded. The seven books of Josephus are compressed into five.—The first edition appeared in Paris 1510. The work has been often since reprinted. The best edition is: Hegesippus qui dicitur sive Egesippus de bello Judaico ope codicis Cassellani recognitus, ed. Weber, opus morte Weberi interruptum absolvit Caesar, Marburg 1864.—Compare generally: Gronovii Observatorum in scriptoribus ecclesiasticis Monobiblos, 1651, capp. 1, 6, 11, 16, 21, 24.—Oudin, De script. eccl. ii. 1722, col. 1026–1031.—Fabricius, Biblioth. lat. mediae et infimae aetatis iii. 1735, pp. 582–584.—Teuffel, History of Roman Literature, § 433. 5–6.—Mayor, Bibliographical Clue to Latin Literature, 1875, p. 179.—Vogel, De Hegesippo qui dicitur Josephi interprete, Erlangen 1881. Also: Ὀμοιότητες Sallustianae (in Acta, seminarii philolog. Erlangensis, i. 1878).—Also in Zeitschrift für die oesterreich Gymnas. 1883, pp. 241–249.—Lipsius, Die apokryphen Apostelgeschichten und Apostellegenden, ii. 1, 1887, pp. 194–200.—Rönsch. Die lexikalischen Eigenthümlichkeiten der Latinität des sogen. Hegesippus (Romanische Forschungen, Bd. i. 1883, pp. 256–321).—Also: Ein frühes Citat aus dem lat. Hegesippus (Zeitschrift für Wissensch. Theol. 1883, pp. 239–241).—Traube, Zum latein. Josephus (Rhein. Museum, Bd. xxxix. 1884, p. 477 f.).

The Latin translation of the works of Josephus was first printed by John Schüssler in Augsburg in 1470. From that time down to the appearance of the first Greek edition, the number of printed editions of the Latin rendering was very great; the last with which I am acquainted was issued in 1617. The Latin translations which after that date for the most part accompanied the Greek original, are modern productions; only the edition of Bernard, which which never carried to completion, gives the old Latin version. The best edition of the old Latin version is that of Basel 1524. The later ones are in various places corrected after the Greek text. More particulars about the character of this translation and its editions are given in the prolegomena of Ittig, Havercamp, and Niese, and in Fürst, Biblioth. Jud. ii. 118 ff.—A manuscript of the Latin translation of the Antiquities vi.–x. (with blanks), of importance owing to its age, the sixth and seventh centuries, and its material, papyrus, has been found in the Ambrosiana in Milan. On it see Muratori, Antiquitates Italicae, iii. 919 ff.; Reifferscheid, Sitzungsberichte der Wiener Akademie, philos.-hist. Kl., Bd. lxvii. 1871, pp. 510–512. Niese, Josephi opp. i. p. xxviii.

A Syriac translation of the sixth book of the Wars of the Jews is contained in the great Peschito manuscript of the Ambrosiana in Milan, and is there given as the Fifth Book of Maccabees. It has been published in a complete form, with notes by Ceriani, in the Translatio Syra Pescitto Veteris Testamenti, 2 vols., Milan 1876–1883.—Compare Kottek, Das sechste Buch des Bellum Jadaicum, nach der von Ceriani photolithographisch edirten Peschitta-Handschrift übersetzt und kritisch bearbeitet, Berlin 1886. The view there maintained is that this Syriae translation was made, not from the Greek, but from the Aramaic original of Josephus. See the opposite view upheld in the Lit. Centralbl. 1886, pp. 881–884.

On the free Hebrew rendering of Josephus known under the name of Josippon or Joseph son of Gorion, see below in the account of the rabbinical literature.

On the manuscripts of the Greek text the Prolegomena of the earlier editions gave very insufficient information. The manuscript material was first examined in a thorough manner by Niese. But the Prolegomena that have up to this time been published with the first volume of his edition, 1887, only undertake to deal with the manuscripts of the first ten books of the Antiquities. The following sketch of the most important manuscripts of the complete works has been most kindly handed over to me by Niese for publication at this place (compare also on his researches: Edersheim in Smith and Wace, Dictionary of Christian Biography, vol. iii. 1882, p. 450 ff.):—

“The several works of Josephus were issued separately. The Antiquities also fell again into two divisions, each of which, in respect of its transmission, has a history of its own.

“The numerous manuscripts of the Wars of the Jews fall into two principal classes. The most important representatives of the first are the Parisinus gr. 1425, the Ambrosianus D. super. 50, both from the eleventh century, and Marcianus 383, from the twelfth century. The second class has three different types. As representative of the first type may be mentioned the Vatican 148, the Palatino-Vatican 284, and the Lipsiensis. To the second type belongs the Laurent, plut. 69, cod. 19; and to the third, the Urbinas n. 84. All these manuscripts, the most perfect specimens of the several kinds, belong to the eleventh century, only the Palatino-Vatican to the twelfth. Of the two classes the first named is the better. Besides the Greek text there is also the old Latin version commonly ascribed to Rufinus, which is at least a pre-Cassiodorian translation, belonging exclusively to neither of these two classes, but attaching itself in many passages to the superior class. Also the still older free Latin rendering of Ambrose, the so-called Hegesippus version, comes under consideration for the purposes of criticism and history of the text.

“The manuscripts of books i.–x. of the Antiquities also fall into two classes: the first and better, extant in two specimens, the Parisin. 1421 and the Bodleianus miscell. gr. 186; and the second, which embraces all the other manuscripts, of which we may mention the Marcianus gr. 381, Vindobon. hist. gr. 2, Parisin. 1419, and Laurent. plut. 69, cod. 20.

“Less directly marked are the distinctions of classes in the second division of the Antiquities, books xi.–xx., together with the Life. The oldest and best of the manuscripts is the Palatino-Vatican n. 14, of the tenth century, in which indeed the last three books, xviii.–xx., are wanting, while the Life is still preserved. Next to it come the Ambrosianus F. 128 sup., of the eleventh century, the Laurent. plut. 69, cod. 10, of the fifteenth century, the Laurent. plut. 69, cod. 20, and the Leidensis F. 13. The last two named have only books xi.–xv. In these manuscripts the documentary sources in book xiv. 10 are perfectly preserved. The rest, among which the Vatican 147 may be specially mentioned, want these either wholly or in part.

“For the history of the transmission of the Antiquities, an Epitome, extant in several manuscripts, and made use of by Zonaras, is of importance. It may have been drawn up somewhere in the ninth or tenth century. For the first edition it follows the inferior class of texts, and for the second it assumes a middle position.—The Antiquities, too, were translated into Latin on the suggestion of Cassiodorius. The text lying at the basis of this translation was for the first division a representative of the inferior class; but in the second division it rests sometimes upon this manuscript, sometimes upon that. The Life is to be found neither in the Epitome nor in the translation.

“Finally, of the Books against Apion, there is only one Greek manuscript that comes into consideration, the Laurentianus plut. 69, cod. 22, of the eleventh century. Besides this, the Cassiodorian Latin translation, which appears in a fragmentary form in all printed copies, is of very great critical value. Of special value, too, are the quotations of Eusebius, which restore to us several isolated passages of this important work.”


EDITIONS AND LITERATURE


The first edition of the Greek text of the works of Josephus were published by Frobenius and Episcopius at Basel in 1544, under the direction of Arnold Peraxylus Arlen.—It was followed by the Genevan editions of 1611 and 1634.—At Leipzig, in 1691, the title falsely bearing the name Coloniae, appeared the edition of Ittig with learned Prolegomena.—An edition by Bernard, Antiquitatum Jud. libri quatuor priores et pars magna quinti, De bello Jud. liber primus et pars secundi, Oxoniae 1700, which made use of a new collection of manuscripts, and was accompanied by a rich exegetical apparatus, was never completed.—Hudson was the first to issue an improved text of the whole works according to the manuscripts, 2 vols, fol., Oxonii 1720.—Havercamp issued a repertory of everything that had previously been discovered, and also new collections, but not an improved text, in 2 vols, fol., Amsterdam, Leyden, Utrecht, 1726. The editions of Oberthür, in 3 vols., Lips. 1782–1785, and Richter, 6 vols., Lips. 1826–1827, follow closely that of Havercamp.—Dindorf in his edition, 2 vols., Paris 1845–1847, here and there amended the text from materials supplied by Havercamp.—Bekker in his edition, in 6 vols., Lips. 1855–1856, followed Dindorf.—In none of these editions, not even in those of Hudson and Havercamp, is the manuscript apparatus presented with anything like completeness. None of the editors above named since Havercamp gave themselves any concern with the manuscripts. Only for the Bellum Judaicum Cardwell issued a separate edition of a creditable kind, for which he had examined at least a portion of the better manuscripts: Flavii Josephi De bello Judaico libri septem, ed. Cardwell, 2 vols., Oxonii 1837.—A comprehensive collection of all the better manuscripts was first undertaken quite recently by Niese. Of his critical edition, which gives a thorough reconstruction of the text of Josephus on the basis of the manuscripts, two volumes have up to this time appeared, containing the first ten books of the Antiquities: Flavii Josephi opera edidit et apparatu critico instruxit Bened. Niese, vols. i. ii., Berol. 1887, 1885. He has also issued a smaller edition of the text only, without the critical apparatus: Flavii Josephi opera recognovit B. Niese, vols. i. ii., Berol. 1888. The Life appeared in a separate edition by Henke, Brunswick 1786.—Compare generally on the editions: Fabricius, Biblioth. Graec., ed. Harles, v. 31 ff. Fürst, Biblioth. Judaica, ii. 117 f. Grraesse, Trésor de livres rares et précieux, iii. 1862, pp. 480–484.

On Textual Criticism: Ernesti, Observations philologicocriticae in Aristophanis nubes et Flav. Josephi antiqu. Jud., Lips. 1795.—Holwerda, Emendationum Flavianarum specimen, Gorinchemi 1847. Also: Observationes criticae in Flavii Josephi Antiquitatum Judaicarum librum XVIII. (Mnemosyne, 1853, pp. 111–141).—Bekker, Varianten zum Josephus, in Monatsberichte der Berlin. Akad. 1860, pp. 224–230.—Westermann, Excerptorum ex bibliothecae Paulinae Lipsiensis libris manu scriptis pars altera, Lips. 1866.—Wollenberg, Recensentur LXXVII. loci ex Flavii Josephi scriptis excerpti qui ex conlectaneis Constantini Augusti Porphyrogenetae περὶ ἀρετῆς καὶ κακίας in codice Peiresciano extant, Berlin 1871.—Dindorf, Ueber Josephos und dessen Sprache (Neue Jahrbb. für Philol. und Pädag. Bd. 99, 1869, pp. 821–847).—Naber, Observationes critieae in Flavium Josephum, in Mnemosyne, xiii. 1885, pp. 263–284, 352–399.

Translations. On the older translations, see what has been said above. More recent Latin translations are given in the editions of Hudson, Havercamp, Oberthür, and Dindorf.—An English translation of the whole works of Josephus was made by Whiston, Professor of Mathematics in the University of Cambridge, and published by him in 1737. Though by no means invariably correct in its rendering, nor in any sense a critical work, its serviceableness and general popularity are shown by the numerous editions through which it has passed. An admirable translation of the Wars of the Jews has been made by Traill, The Jewish War of Flavius Josephus, a new translation by R. Traill, edited by Isaac Taylor, London 1862. Before the publication of the Greek editions a German translation from the Latin was made by Caspar Hedio, Strassburg 1531; then revised by the same after the Greek text, Strassburg 1561. On other German translations of the sixteenth to eighteenth centuries, see Fabricius, Biblioth. Graec., ed. Harles, v. 31, 38, 48; Fürst, Biblioth. Judaica, ii. 121–123. There need here only be mentioned the translations of the whole works by Ott, Zürich 1736; Cotta, Tübingen 1736; Demme, Josephus’ Werke, übers, von Cotta und Gfroerer; das Ganze von neuem nach dem Griechischen bearbeitet, etc., durch C. R. Demme, 7th ed., Philadelphia 1868–1869. The translation of the Antiquities by Martin, 2 vols., Cologne 1852–1853, 2nd ed. by Kaulen, 1883; of the 11th and 12th books of the Antiquities by Horschetzky, Prague 1826; of the 13th book of the Antiquities by the same translator in 1843; of the Jewish War by Friese, 2 vols., Altona 1804–1805; by Gfroerer, 2 vols., Stuttgart 1836; and by Paret, 6 vols., Stuttgart 1855. Translations of the Life by Eckhardt, Leipzig 1782; by Friese, Altona 1806; by M. J. in the Library of Greek and Roman writers on Judaism and the Jews, vol. ii., Leipzig 1867. Of the Treatise against Apion by Frankel in the Monatsschrift für Gesch. und Wissensch. des Judenthums, 1851–1852, with some abbreviation; by Paret, Stuttgart 1856; and by M. J. in Library of Greek and Roman writers on Judaism and the Jews, vol. ii. 1867. On other translations into English, French, Italian, etc., see Fabricius, Bibliotheca Graec., ed. Harles, v. 30 ff.; Fürst, Bibliotheca Judaica, ii. 123–127.

General Literature on Josephus (the earlier literature given in Fabricius: Bibliotheca Graec., ed. Harles, v. 49–56; Fürst, Bibliotheca Judaica, ii. 127–132).—Vossius, De historicis Graecis (ed. 1, 1624), ii. 8, ed. Westermann, 1838, pp. 238–243.—Havercamp’s edition, ii. 2, p. 57 ff.—Ceillier, Histoire générale des auteurs sacrés et ecclésiastiques, i., Paris 1729, pp. 552–580.—Cave, Scriptorum ecclesiasticorum historia literaria, i., Oxonii 1740, pp. 32–36.—Meusel, Bibliotheca historica, i. 2, 1784, pp. 209–236.—Oberthür in Fabricius, Bibliotheca graeca, ed. Harles, t. v. 1796, pp. 1–64—Jost, Geschichte der Israeliten, ii. 1821, Anhang, pp. 55–73.—Schöll, Geschichte der griech. Literatur, ii. 1830, pp. 383–389.—Lewitz, Quaestionum Flavianarum specimen, Regiom. Pr. 1835. By the same, De Flavii Josephi fide atque auctoritate, Königsberg 1857.—Hoëvell, Flavii Josephi vita; quatenus per vitae opportunities ad conscribendam historiam atque antiquitatem Hebraicam idoneus fuit? etc., Traj. ad Rh. 1835.—Chasles, De l’autorité historique de Flavius Josèphe, Paris 1841.—Egger, Examen critique des historiens anciens de la vie et du règne d’Auguste, Paris 1844, pp. 189–209.—Bähr, art. “Josephus” in Pauly’s Real-Encyclop. der class. Alterthumswissensch. ii. 1846, pp. 242–244.—Creuzer, Josephus und seine griechischen und hellenistischen Führer (Theol. Stud. und Krit. 1853, pp. 45–86).—Reuss, Geschichte der heil. Schriften A. T.’s, 1881, § 15.—Paret, art. “Josephus” in Herzog, Real-Encyclop. 1 Aufl. Bd. vii. 1857, pp. 24–29.—Farrar, article “Josephus” in Kitto, Cyclopaedia of Biblical Literature.—On relation of St. Peter to Josephus: Farrar in Expositor, second series, vol. iii. p. 403 ff.; E. A. Abbott in Expositor for January 1882; Salmon, Introduction to the New Testament, London 1885, pp. 638–649.—Edersheim, article on “Josephus” in Smith and Wace, Dictionary of Christian Biography, iii. 441–460.—Terwogt, Het leven van den joodschen geschiedschrijver Flavius Josephus, Utrecht 1863.—Hausrath, Neutestamentliche Zeitgeschichte, 2 ed., iv. 56–74. Also: Ueber den jüdischen Geschichtschreiber und Staatsmann Flav. Josephus (Sybel’s Histor. Zeitschr. Bd. xii. 1864, pp. 285–314).—Ewald, History of Israel, vol. vii. 492 ff., viii. 68–75.—Baerwald, Josephus in Galiläa, sein Verhältniss zu den Parteien insbesondere zu Justus von Tiberias und Agrippa II., Breslau 1877.

On the theological and philosophical standpoint of Josephus: Bretschneider, Capita theologiae Judaeorum dogmaticae e Flavii Josephi scriptis collecta, Viteb. 1812.—Gfroerer, Philo, ii. pp. 356–367.—Dähne, Jüd.-alex. Religionsphilosophie, ii. 240–245.—Lutterbeck, Die neutestamentlichen Lehrbegriffe, i. 1852, pp. 410–412.—Gerlach. Die Weissagungen des A. T.’s in den Schriften des Fl. Josephus, 1863, pp. 6–19.—Poznanski, Ueber die religionsphilosophischen Anschauungen des Flavius Josephus, Breslau 1887.—Lewinsky, Beiträge zur Kenntniss der religionsphilosophischen Anschauungen des Flavius Josephus, Breslau 1887.—Drummond, Philo-Judaeus: or the Jewish-Alexandrian Philosophy in its Development and Completion, 2 vols., London 1888.

On the Old Testament Canon that lay before Josephus (especially in regard to the Treatise against Apion, i. 8), compare the Introductions to the Old Testament of Hävernick, Keil, vol. ii. pp. 138–140; De Wette, Bleek, ii. 307–309.—Robertson Smith, The Old Testament in the Jewish Church, Edin. 1881, pp. 149 f., 408.—Ewald, History of Israel, viii. 337 ff., 346, 361.—Dillmann (Jahrbb. für deutsche Theologie, 1858).—Strack, art. “Kanon des Alten Testam.,” in Herzog, 2 Aufl. Bd. vii. 1880.—Treuenfels in Fürst’s Literaturblatt des Orients, x. 1849, xi. 1850.—Derenbourg, Histoire de la Palestine, pp. 478–480.

On the use of the original Hebrew text and the Septuagint: Carpzov, Critica sacra, Lips. 1748, pp. 945–954.—Gesenius, Geschichte der hebr. Sprache und Schrift, 1815, pp. 80–82.—Spittler, De usu versionis Alexandrinae apud Josephum, Gottiag. 1779.—Scharfenberg, De Josephi et versionis Alexandrinae consensu, Lips. 1780.—Bloch, Die Quellen des Flavius Josephus, 1879, pp. 8–22.—Siegfried, Die hebräischen Worterklärungen des Josephus (in Stade’s Zeitschrift für die alttestam. Wissensch. 1883, pp. 32–35).—A list of the Hebrew etymologies of Josephus is also given in Vallarsi’s edition of Jerome, iii. 745–752.

On the treatment of the biblical history of Josephus: Edersheim in article “Josephus” in Smith and Wace, Dictionary of Christian Biography, iii. pp. 454–457.—Zunz, Die gottesdienstlichen Vorträge der Juden, p. 120.—Hartmann, Die enge Verbindung des A. T.’s mit dem Neuen, 1831, pp. 464–514.—Burger, Essai sur l’usage que Fl. Josèphe a fait des livres canoniques de l’ A. T., Strasburg 1836.—Gerlach. Die. Weissagungen des A. T. in den Schriften des Fl. Josephus, 1863.—Duschak, Josephus Flavius und die Tradition, Wien 1864.—Plaut, Flavius Josephus und die Bibel, Berlin 1867.—Tachauer, Das Verhältniss des Fl. Josephus zur Bibel und zur Tradition, Erlangen 1871.—Bloch, Die Quellen des Fl. Josephus, 1879, pp. 23–53.—Ranke, Weltgeschichte, iii. 2, pp. 12–41,1883.—Olitzki, Flavius Josephus und die Halacha, 1 Thl. 1885.—Grünbaum, Die Priestergesetze bei Flavius Josephus, 1887.

On the chronology of Josephus, especially for the earlier periods: Brinch. Chronologiae et historiae Fl. Josephi examen Hafniae 1701 (also in Havercamp’s Josephus, ii. 2, 287–304).—Spanheim in Havercamp’s Josephus, ii. 2, 407 f.—Carpzov, Critica sacrae, pp. 954–957.—Junker, Ueber die Chronologie des Flavius Josephus, Conitz 1848.—The Journal of Sacred Literature, vol. v. 1850, pp. 60–81.—Journal of Sacred Literature and Biblical Record, vol. vii. 1858, pp. 178–181. Ewald, History of Israel, ii. p. 371.—Niebuhr, Gesch. Assurs und Babel’s, 1857, pp. 105–109, 347–360.—Kuenen, De statmboom van den masoretischen tekst des O. Testaments (Verdagm en Mededeelingen der koninkl. Akademie van Wetensehappen, Afdeeling Letterkunde, Tweede reeks, deel iii. 1873, pp. 289–339; on Josephus, p. 321 ff.).—Destinon, Die Chronologie des Josephus, Kiel 1880.

On the sources of the second half of the Antiquities: Nussbaum, Observationes in Flavii Josephi Antiquitates, lib. xii. 3–xiii. 14. Dissertat. inaugur. 1875.—Bloch, Die Quellen des Flavius Josephus in seiner Archaeologie, Leipzig 1879.—Destinon, Die Quellen des Flavius Josephus in der Jüd. Archaeologie, Buch xii.–xvii.=Jüd. Krieg, Buch i., Kiel 1882.—Schemann, Die Quellen des Flavius Josephus in der jüdischen Archaeologie, Buch xviii.–xx.=Polemos ii., cap. vii.–xiv., 3 Dissert. 1887.

On the communicated State Papers, especially of times of Caesar and Augustus: Gronovius, Decreta Romana et Asiatica pro Judaeis, etc., Lugd. Bat. 1712.—Krebs, Decreta Romanorum pro Judaeis facta e Josepho collecta et commentario illustrata, Lips. 1768.—Egger, Examen critique des historiens anciens de la vie et du règne d’Auguste, 1844, pp. 193–200. By the same: Études historiques sur les traités publics, 1866, p. 163 ff.—Bonnetty, Annales de philosophie chrétienne, ix., 5 série.—Mendelssohn, Senati consulta Romanorum quae sunt in Josephi Antiquitatibus (Acta Societatis philol., Lips. ed. Ritschelius, v. 1875, pp. 87–288).—Niese, Bemerkungen über die Urkunden bei Josephus Archaeologie, B. xiii. xiv. xvi., in Hermes, xi. 1876, pp. 466–488.—See reply to Niese by Mendelssohn, Rhein. Museum, Neue Folge, Bd. xxxii. 1877, pp. 249–258.—Wicseler, Einige Bemerkungen zu den römischen Urkunden bei Josephus Ant. 12. 10, 14. 8, 14. 10, in Theol. Stud. und Kritiken, 1877, pp. 281–298.—Rosenthal, Die Erlässe Cäsars und die Senatsconsulte im Josephus Alterth. xiv. 10, in Monatsschrift für Gesch. und Wissensch. des Judenthums, 1879, pp. 176–183, 216–228, 300–322.

For the literature on the so-called witness to Christ in Antiquities, xviii. 3. 3, which, as a rule, also deals with Josephus more generally, see below at § 17.

On the geographical views of Josephus: Robinson, Biblical Researches in Palestine, vol. i. pp. 408–415, and elsewhere throughout the work.—Raumer, Palästina, 4th ed. 1860, pp. 466–471.—Berggren, Flavius Josephus der Führer und Irreführer der Pilger im alten und neuen Jerusalem, Leipzig 1854. Arnold, Die Bibel, Josephus und Jerusalem; Sammlung und Beleuchtung aller Stellen der Bibel und des Josephus, welche auf die Topographie Jerusalem’s Bezug nehmen, 2 Abth., Halle 1865–1866.—For the explanation and criticism of the geographical statements: Boettger, Topographisch-historisches Lexicon zu den Schriften des Flavius Josephus, Leipzig 1879.

For the illustration of the Treatise against Apion: Cruice, De Flavii Josephi in auctoribus contra Apionem afferendis fide et auctoritate, Paris 1844.—Creuzer, Theol. Stud. und Krit. 1853, p. 64 ff.—Kellner, De fragmentis Manethonianis guae apud Josephum contra Apionem, i. 14 et i. 26 sunt, Marburgi 1859.—Zipser, Des Flavius Josephus Werk, “Ueber das hohe Alter des jüdischen Volkes gegen Apion,” nach hebräischen Originalquellen erläutert, Vienna 1871.—J. G. Müller, Des Flavius Josephus Schrift gegen den Apion, Text und Erklärung, Basel 1877.


D.—GREEK AND ROMAN WRITERS


We are not required here to take into consideration all the Greek and Roman writers who may have made any sort of contribution to our history, but only those who have contributed something of considerable and permanent value. The Greek and Roman historians whose works are still preserved, afford us only a few notices in regard to the special history of the Jewish people. Of much greater importance are the hints respecting the general characteristics of Judaism which we gather from contemporary authors, especially from satirists like Horace and Juvenal. But of yet higher value are the statements made by those historians who give special consideration to the history of Syria during the reign of the Seleucidae and the Roman period. For the history of Palestine during our period is most intimately linked with the general history of Syria. The historians who treat of the history of that country are therefore to be ranked among the authorities for our history. The most important of these are the following:—

1. Greek Writers

1. POLYBIUS of Megalopolis in Arcadia. He was one of the thousand distinguished Achaeans who in B.C. 167, under suspicion of being ill-affected toward Rome, were transported to Rome, and were detained there, or at least in Italy, for seventeen years. During his long residence in Rome, the conviction gained possession of him that there was a divine reason and need-be for the sovereignty of the Romans. He gave expression to this idea in his great historical work, which in forty books described the gradual upbuilding of the Roman Empire and universal supremacy from B.C. 220 to B.C. 146. Of these only the first five books are preserved in a complete form; of the rest we have only fragments, more or less extensive, contained for the most part in the collection of excerpts by Constantinus Porphyrogennetus. For the purposes of our history, only the best fifteen books, xxvi.–xl., come into consideration. In book xxvi. c. 10, Polybius enters first upon the history of Antiochus Epiphanes.

2. DIODORUS. This historian was born at Agyrium in Sicily, hence called Siculus, and lived during the reigns of Caesar and Augustus. He wrote a large universal history of all times and peoples, which he entitled βιβλιοθήκη. It consisted of forty books, covered a period of eleven hundred years, and reached down to the conquest of Gaul and Britain by Caesar. Of this work there still remain books i.–v., giving the early history of Egypt and Ethiopia, of the Assyrians and the other peoples of the East, as well as the Greeks; books xi.–xx., from the beginning of the second Persian war, B.C. 480, down to the history of the successors of Alexander the Great, B.C. 302; of the other books we have only fragments, for the most part preserved in the collection of excerpts by Constantinus Porphyrogennetus. Some of these fragments have been brought to light only in recent publications by Mai, Müller, and Feder.—For our purpose only the fragment from book xxix. 32, given in Müller, Fragmenta histor. graecor. ii., comes into consideration, where for the first time mention is made of Antiochus Epiphanes.

3. STRABO of Amasia in Pontus lived from about B.C. 60 to A.D. 20; but we cannot precisely determine the date either of his birth or of his death. Of his works we possess only the Γεωγραφικά, in seventeen books, written toward the end of his life, well known as a principal source of information in regard to ancient geography. Among the numerous historical notices interspersed in this great work, we meet with many which are of importance for the history of Syria. In his description of Palestine, xvi. 2. 25–46, Strabo has used, besides other authorities, one which treated of the state of affairs during the ante-Pompeian age, for he speaks of Gaza, which was destroyed by Alexander Jannaeus, as μένουσα ἔρημος (xvi. 2. 30), without mentioning that it had been rebuilt by Gabinius; see Div. ii. vol. i. p. 70. Also, according to the authority used by him, the forcible Judaizing of Joppa and Gazara (Gadara) are fresh in the memory (xvi. 2. 28–29). These statements were perhaps derived from Posidonius, from whom Strabo here frequently quotes.

4. PLUTARCH was born about A.D. 50 at Chaeronea in Boeotia. Trajan bestowed on him consular rank, and Hadrian appointed him Procurator of Greece. We also know that in his native city he filled the office of Archon, and repeatedly presided at the festival of the Pythian Apollo. He died about A.D. 120.—Of his works we have to do with the Biographies, βίοι παράλληλοι, of distinguished men of Greece and Rome, of whom generally two, the one a Greek, the other a Roman, are placed alongside of one another. Somewhere about fifty of these are preserved, among which those of Crassus, Pompey, Caesar, Brutus, and Antony are of special interest in connection with our history.

5. APPIAN. Of Appian’s life very little is known. He says of himself at the conclusion of his historical work: “I am Appian of Alexandria, who attained to the highest position of honour in my own land, and as a jurist conducted processes at Rome before the justiciary courts of the emperor, until the members of court deemed me fit to be made their procurator.” From various passages in his works, it appears that he lived under Trajan, Hadrian, and Antoninus Pius. The composition of his historical work falls in the time of Antoninus Pius, about A.D. 150. It treats of the history of Rome, in twenty-four books. Instead of the synchronistic method, Appian chose to follow rather the ethnographic, “because he wished to give the history of events in each separate country in an unbroken narrative down to the time of its union with Rome. Thus he gives also the history of Rome in a series of special histories of the various lands and people that had been combined with the Roman Empire, describing in detail the history of each from the period of its first contact with Rome down to the time of its absorption into the empire, and then sketching in a brief style the incidents of more recent times” (Bähr in Pauly’s Real-Encyclop.). Of the twenty-four books, the following are extant:—Of books i.–v. and ix., only fragments, but in a complete form; book vi. Ἰβηρική (scil. ἱστορία), vii. Ἀννιβαϊκή, viii. Λιβυκὴ καὶ Καρχηδονική, xi. Συριακὴ καὶ Παρθική (of which the part on the Parthian history is lost), xii. Μιθριδάτειος, xiii.–xvii. Ἐμφύλια (that is, the Civil War), xxiii. Δακική or Ἰλλυρική. The extant five books on the Civil War, xiii.–xvii., are usually cited as Appian. Civ. i. ii. iii. iv. v.; the other books being named according to their contents as Libyca (or Punica), Syriaca, etc.

6. DIO CASSIUS, or, more correctly, Cassius Dio, was born at Nicaea in Bithynia about A.D. 155. He spent the period of his public life in Rome, and occupied successively the positions of aedile, quaestor, praetor, and, about A.D. 221, Consul. He administered the province of Africa as Proconsul. In A.D. 229 he retired from official life. We have no information at all regarding his later days or about the date of his death.—His great work on Roman history was most probably composed about A.D. 211–222, but it was continued by him down to A.D. 229. It consisted of eighty books, and comprised the whole Roman history from the arrival of Aeneas at Latium down to the year 229 after Christ. The following portions are still preserved:—Of the first thirty-four books only short fragments; more considerable pieces of books xxxv. and xxxvi.; books xxxvii.–liv. inclusive are complete, treating of the wars of Lucullus and Pompey with Mithridates, down to the death of Agrippa in B.C. 12; of books lv.–lx. inclusive, we have considerable portions; but of the rest, books lxi.–lxxx., we have only an epitome made by Xiphilinus in the eleventh century; while for the first thirty-four books we have not even this.

2. Latin Writers

1. CICERO was born on 3rd January B.C. 106, at Arpinum, and died on 7th December B.C. 43, a victim of the proscriptions of Antony and Octavian. Cicero’s Orations and Epistles are generally recognised as a main source of information on the history of his times, and especially on the history of Syria during the years B.C. 57–43.

2. LIVY was born at Patavium (Padua) in B.C. 59, and died in the same place A.D. 17. His great historical work treated of the history of Rome from the founding of the city down to the death of Drusus, in 142 books. Of these, only thirty-five have been preserved, namely, the first, third, fourth decade, and the first half of the fifth. For the purpose of our history only the first half of the fifth decade comes into consideration. It comprises books xli.–xlv., dealing with the period B.C. 178–167. The summary of contents of the books that are lost, relating to more recent times, is still of some value to us.

3. MONUMENTUM ANCYRANUM. Augustus at his death left behind him, besides other writings, a review of the most important incidents in his reign, recorded on tablets of brass, and intended to be set up before his Mausoleum (Suetonius, Aug. 101: indicem rerum a se gestarum, quem vellet incidi in aeneis tabulus, quae ante Mausoleum statuerentur). This review has come down to us almost complete in consequence of its having been engraved, according to the Latin text, and in a Greek translation, on the marble walls of the temple of Augustus at Ancyra in Galatia. What is there wanting in the Latin text is so far supplied by the fragments of the Greek translation that only unimportant blanks remain. Another copy of the Greek text is found in a temple at Apollonia in Pisidia, whereof also extracts are still preserved.—This comprehensive documentary memorial is, together with the histories of Dio Cassius and Suetonius, our chief authority for the reign of Augustus.—The most recent and most correct editions are: 1. Perrot, Exploration archéologique de la Galatie et de la Bithynie, etc., 1862–1872, pl. 25–29; 2. Corpus Inscript. Lat. iii. 1873, pp. 769–799, 1054, 1064; 3. Bergk, Augusti rerum a se gestarum indicem, ed. 1873; 4. Mommsen, Res gestae divi Augusti, ex monumentis Ancyrano et Apolloniensi iterum edidit; accedunt tabulae undecim, Berol. 1883, with a thoroughly comprehensive and informing commentary.

4. TACITUS was born about A.D. 55, and was praetor in A.D. 88, and Consul in A.D. 98. The date of his death is unknown. He seems to have been still alive at the beginning of the reign of Hadrian, and may therefore have died somewhere about A.D. 120.—Of his historical works, the Annals, which in sixteen or eighteen books—their exact number is not certainly known—treated of the times of Tiberius, Caligula, Claudius, and Nero, that is, of the period from A.D. 14 to A.D. 68, are admittedly the most important original authority for the history of these times, and so, too, for the history of Syria. They are arranged annalistically, so that they afford a sure determination of the chronology. A great piece is wanting in the middle. There are extant: books i–iv. complete, v. and vi. partly, and xi.–xvi. defective at the beginning and the end. The portions preserved embrace the period of Tiberius, the second half of the reign of Claudius and that of Nero, with the exception of its close.—Of his other great work, the History, which consisted of twelve or fourteen books, dealing with the reigns of Galba, Otho, Vitellius, Vespasian, Titus, and Domitian, that is, from A.D. 68 to A.D. 96, only a fragment remains, books i.–iv. and a part of book v., treating of A.D. 68–70. Of special interest for us is Book v. 1–13, where Tacitus, by means of a few graphic strokes, gives a sketch of the history of the Jewish people down to the war with Titus.

5. SUETONIUS. In regard to his life-course, we know that his youth synchronizes with the reign of Domitian, A.D. 81–96; that he had the rank of tribune conferred upon him during the reign of Trajan, A.D. 98–117; and that under Hadrian, A.D. 117–138, he was made magister epistolarum, but afterwards received his dismissal from that emperor. Among his writings only the Vitae XII. Imperatorum come into consideration in connection with our history. The twelve Imperatores are: Caesar, Augustus, Tiberius, Caligula, Claudius, Nero, Galba, Otho, Vitellius, Vespasian, Titus, and Domitian.

6. TROGUS POMPEIUS (JUSTINUS) wrote under Augustus a universal history from Ninus down to his own times, in forty-four books, with special reference to the history of Macedonia and the Diadochen dynasty, full of material, carefully compiled and resting on good Greek authorities.—The work itself is lost. Only the lists of contents or prologi of the forty-four books are preserved, and an epitome which a certain Justinus, probably in the age of the Antonines, drew up. Even this short epitome is itself so full of material, that it forms for us an important source of information regarding the Seleucid period.


E.—THE RABBINICAL LITERATURE


Compare specially: Zunz, Die gottesdienstliclien Vorträge der Juden, 1832.—For the bibliography: Wolf, Bibliotheca Hebraea, 4 vols. 1715–1733.—Fürst, Bibliotheca Judaica, 3 vols. 1849–1863.—Steinschneider, Catalogue librorum hebraeorum in Bibliotheca Bodleiana, Berol. 1852–1860.—Zedner, Catalogue of the Hebrew Books in the Library of the British Museum, London 1867.—Strack, Bibliographischer Abriss der neuhebr. Litteratur, in Lehrb. der neuhebr. Sprache und Litt., by Siegfried and Strack, 1884, p. 93 ff.

By “Rabbinical Literature” we understand that literature which has grown up out of the professional labours of the Rabbis or scribes. These labours consisted, not indeed exclusively, but mainly, in learned discussions and criticism of the Scriptures. Of such productions we have two different classes. On the one hand, some have discussed the law hypercritically in the jurist style; on the other hand, some have expanded and developed the sacred history and religious and ethical views by means of learned combinations. The productions of the first sort constitute the Halacha, or the traditional law; the productions of the second kind form the Haggada, or the legends, embracing religious and moral contents. For further information about both, see § 25, III.

The Halacha and Haggada were transmitted for the first hundred years by oral tradition only. In the Halacha strict adherence to literal accuracy in the transmission was insisted upon; whereas in the Haggada, greater freedom was given to subjective opinion and imagination. The final fixing of both in numerous and comprehensive literary works makes up what we style the Rabbinical Literature. The origin of this literature dates almost without exception from the earliest years of the period immediately after that treated in our history. Only the Haggadic treatment of Genesis, which is known under the name of the Book of Jubilees, belongs to our period; as do also the earliest, but no longer extant, contributions to the Halacha. But almost the whole of the rabbinical literature that has been preserved reaches no farther back than the last decade of the second century after Christ. It is nevertheless an invaluable source for the times of Christ, for the fountain of the there fixed traditions is to be sought away back, not merely in the times of Christ, but in yet earlier periods.

The Halacha has been written down partly in close connection with the Scripture text, therefore in the form of commentaries upon Scripture, partly in systematic order, grouping the materials under various headings according to the subjects dealt with. The works belonging to the latter class very soon obtained the pre-eminence. They embrace—1. The Mishna; 2. The Tosephta[25]; 3. The Jerusalem Talmud; 4. The Babylonian Talmud. They may be comprehended under the general designation of Talmudical Literature. In all of them Haggada is mixed up with Halacha; this blending being most conspicuous in the Babylonian Talmud, and least discernible in the Mishna.

The Haggada makes its appearance mainly in the form of commentaries on the Scripture text. The Halachic, as well as the Haggadic commentaries, may be comprehended under the general name of Midrashim.

The traditional conception of the Scripture text is given expression to in the Aramaic translations or the Targums. They too, therefore, are to be mentioned here, although in the form in which they have come down to us they are probably to be dated about one hundred years after the time of Christ.

Finally, as the residuum of historical tradition, we must refer to still other historical works which make reference to the period of which we treat.

I. THE TALMUDICAL LITERATURE

1. The Mishna

The word מִשְׁנָה(stat. construct. מִשְׁנַת, varied from מִשְׁנֶה, stat. construct. מִשְׁנֵה) has generally been rendered by the Church Fathers by δευτέρωσις. This is correct, inasmuch as the verb שָׁנָה, according to its root significance, means δευτεροῦν, to repeat. But in later usage “to repeat” came to be equivalent to “the teaching or learning of the oral law,” traditiones docere or discere. For the mode of imparting such instruction was by the teacher dictating the matter again and again to the pupils, or even by the pupils themselves being made to repeat it over and over again. Hence מִשְׁנָה, which properly means “repetition,” came to be regarded as signifying the doctrine of the law, and even the doctrine of the oral law as distinguished from the written Thora.

The work specially designated by the name Mishna is the oldest codification of the traditional Jewish law that has come down to us. The material is here arranged according to its contents, distributed into six groups (סְרָרִים), containing altogether sixty tracts (מַסִּכְתּוֹת, sing. מַסֶּכֶת). In our printed editions, by subdivision their number is increased to sixty-three. Each tract, again, is divided into chapters (פְּרָקִים); each chapter into paragraphs (מִשְׁנִיוֹת). The chapter division is very old; but the position and numbering of paragraphs is modern, and in the printed editions vary very considerably from those of the manuscripts.—The language of the Mishna is Hebrew; its contents, as we might expect, almost purely Halachic. Only two tracts, Aboth and Middoth, are Haggadic; and besides, Haggadic elements, to a small extent, are found in the conclusion of the tracts, or in the explanation of particular Halachas.

The names and contents of the sixty-three tracts are as follows:—

First Seder, ס׳ זְרָעִים


	
Berachoth, בְּרָכוֹת, on formulae of blessings and prayers.


	
Pea, פֵּאָה, on the corners of fields which in harvest must be left unreaped for the poor; and generally on the right of the poor in the produce of the soil, according to Lev. 19:9, 10, 23:22; Deut. 24:19–22.


	
Demai, דְּמָאִי, on the treatment of the fruit, especially about anything where it is doubtful whether it ought to be tithed or not.


	
Kilajim, כִּלְאַיִם, on the illegal mixing of what is heterogeneous in the animal and vegetable kingdoms, and in clothing, according to Lev. 19:19; Deut. 22:9–11.


	
Shebiith, שְׁבִיעִית, on the Sabbatical year.


	
Terumoth, תְּרוּמוֹת, on the dues of the priests.


	
Maaseroth, מַעֲשֵׂרוֹת, on the tithes of the Levites.


	
Maaser sheni, מַעֲשֵׂר שֵׁנִי, on secondary tithes, which are taken after the payment of the first tithes, and must, according to Deut. 14:22 ff., be paid at Jerusalem.


	
Challa, חַלָּה, on the dough offerings, a 1-24th of the baking for home use, and 1-48th of the baking for sale, which, according to Num. 15:17 ff., is to be given to the priests.


	
Orla, עָרְלָה, on the prohibition against using the fruits of newly-planted trees during the first three years, according to Lev. 19:23–25.


	
Bikkurim, בִּכּוּרִים, on the presenting of the firstlings of the produce of the ground.




Second Seder, ס׳ מוֹעֵד


	
Shabbath, שַׁבָּת, on the Sabbath festival.


	
Erubin, עֵרוּבִין, on the binding together of separate localities for the purpose of freer movement on the Sabbath.


	
Pesachim, פְּסָחִים, on the Passover festival.


	
Shekalim, שְׁקָלִים, on the half-shekel tax, Ex. 30:11 ff.; Matt. 17:24.


	
Yoma, יוֹמָא, on the “day,” that is, the great day of atonement.


	
Sukka, סֻכָּה, on the Feast of Tabernacles.


	
Beza, בֵּיצָה, or Yom tob, יוֹם טוֹב, whether one may eat an egg laid on a feast day, and generally on the observance of feast and Sabbath days.


	
Rosh Hashana, ראֹשׁ הַשָּׁנָה, on the New Year festival.


	
Taanith, תַּעֲנִית, on the days of fasting and mourning.


	
Megilla, מְגִלָּה, on the reading of the “roll,” that is, of the book of Esther, and generally on the Feast of Purim.


	
Moed katan, מוֹעֵד קָטָן, on the feast days intervening between the first and last feast days of the great festivals.


	
Chagiga, חֲגִיגָה, on the duty of appearing at Jerusalem to offer at the three great festivals.




Third Seder, ס׳ נָשִׁים


	
Jebamoth, יְבָמוֹת, on levirate marriage with the brother-in-law, according to Deut. 25:5–10.


	
Kethuboth, כְּחוּבוֹת, on marriage contracts.


	
Nedarim, נְדָרִים, on vows, especially with reference to their validity in the case of women, according to Lev. 27. and Num. 30.


	
Nasir, נָזִיר, on the Nazarite vow, according to Num. 6. and 30.


	
Sota, סוֹטָה, on proceeding against one suspected of adultery, according to Num. 5:11–31.


	
Gittin, נִּטִּין, on writings of divorcement (נֵּט), and what gives legal claim to the obtaining of a divorce.


	
Kiddushin, קִרּוּשִׁין, on betrothal.




Fourth Seder, ס׳ נְזִיקִין


	
Baba Kamma, בָּבָא קַמָּא, “the first gate,” the first division of the threefold treatise on injuries, treating of the legal damages due for various kinds of injuries done by one to another.


	
Baba mezia, בָּבָא מְצִיעָא, “the middle gate,” treats of complaints and claims, especially between masters and slaves, employers and employed, borrowers and lenders.


	
Baba bathra, בָּבָא בתְרָא “the last gate,” on the municipal regulations most influential upon the development of social life.


	
Sanhedrin, סַנְהֶדְרִין, on the Sanhedrim and the criminal law.


	
Makkoth, מַכּוֹת, on punishment by flogging.


	
Shebuoth, שְׁבוּעוֹת, on oaths and offences against sanctity.


	
Edujoth, עֵדֻיּוֹת, “witnesses,” contains controverted propositions from all departments; the traditional validity is “witnessed to” by celebrated authorities.


	
Aboda sara, עֲבוֹדָה זָרָה, on idolatry and generally on heathenism.


	
Aboth, אָבוֹת, or Pirke Aboth, פִּרְקֵי אָבוֹת, a collection of sentences from the most famous scribes, dating from somewhere about B.C. 200 to A.D. 200.


	
Horayoth, הוֹרָיוֹת, decisions on unintentional offences caused by erroneous decisions of the Sanhedrim, and on unintentional offences of the high priests and princes.




Fifth Seder, ס׳ קָדָשִׁים


	
Sebachim, זְבָחִים, on sacrifices.


	
Menachoth, מְנָחוֹת, on meat-offerings.


	
Chullin, חוּלִּין, on the right method of slaying animals not to be offered, and on the eating thereof.


	
Bechoroth, בְּכוֹרוֹת, on the sanctifying of the first-born among men and cattle.


	
Arachin, עֲרָכִין, “treasures,” treating, according to Lev. 27., of the redemption of persons and things which had been devoted to the service of the sanctuary, or had so devoted themselves.


	
Temura, תְּמוּרָה, on the exchanging of things devoted to God, Lev. 27:10.


	
Kerithoth, בְּרִיתוֹת, on the penalty of extermination, or rather what those have to do who have unintentionally broken a command which involves the penalty of utter destruction.


	
Meila, מְעִילָה, on the embezzlement of things devoted to God, Num. 5:6–8.


	
Tamid, תָּמִיד, of daily morning and evening sacrifices, and generally of the daily temple service.


	
Middoth, מִדּוֹת, of the size and arrangements of the temple.


	
Kinnim, קִנִּים, of the offerings of doves by the poor, according to Lev. 5:1–10 and 12:8.




Sixth Seder, ס׳ טָהֳרוֹת


	
Kelim, כֵּלִים, on household furniture and its purifying.


	
Ohaloth, אֹהָלוֹת, on the defilement of tents and houses, specially by the dead, according to Num. 19.


	
Negaim, נְגָעִים, on leprosy.


	
Para, פָּרָה, on the red heifer, that is, on atonement for pollution contracted from the dead, according to Num. 19.


	
Tohoroth, טָהֳרוֹת, of the lesser kinds of defilements.


	
Mikwaoth, מִקְוָאוֹה, of the water fitted for bathing and washing.


	
Nidda, נִדָּה, of the defilement peculiar to the female sex.


	
Machshirin, מַכְשִׁירִין, properly “making fit,” treating of the liquids which, falling upon fruits, render or do not render them impure, according to Lev. 11:34, 38.


	
Sabim, זָבִים, on the running of ulcers and bloody issues.


	
Tebul yom, טְבוּל יוֹם, treats of the defilement which is removed by bathing, but requires isolation until the going down of the sun.


	
Yadayim, יָדַיִם, on the pollution and the cleansing, washing of the hands.


	
Ukzin, עוּקְצִין, on the defilement of fruits through their stalks and rinds or husks.




Tolerably sure results in regard to the age and origin of this work may also be gained from certain indications given iu the text itself. In innumerable instances, where the opinions of scholars on particular points of law are divergent, not only is the view of the majority given, but the views of the dissenting scholar or scholars, with the distinct mention of the names. In this way somewhere about 150 authorities are quoted in the Mishna; the most, indeed, only very seldom, but some almost through all the tracts. The most frequently cited authorities are the following:—

First Generation, from about A.D. 70 to A.D. 100

Rabban Jochanan ben Sakkai, 23 times.—R. Zadoc or Zadduc.—R. Chananya, president of the priests, סגן הכהנים, 12 times.—R. Elieser ben Jacob.

Second Generation, from about A.D. 100 to A.D. 130

A. Older Group: Rabban Gamaliel II., 84 times.—R. Josbua [ben Chananya], 146 times.—R. Elieser [ben Hyrcanos], 324 times.—R. Eleasar ben Asarya, 38 times.—R. Dosa ben Archinos, 19 times.—R. Eleasar, son of R. Zadduc.

B. Younger Group: R. Ishmael, 71 times.—R. Akiba [ben Joseph], 278 times.—R. Tarphon, 51 times.—K. Jochanan ben Nuri, 38 times.—R. Simon ben Asai, or simply Ben Asai, in the one form 4, in the other 21 times.—R. Jochanan ben Beroka, 11 times.—R. Jose the Galilean, 26 times.—R. Simon ben Nannos, or simply Ben Nannos, in each of these forms 5 times.—Abba Saul, 20 times.—R. Judah ben Bethera, 16 times.

Third Generation, from about A.D. 130 to A.D. 160

R. Judah [ben Ilai, or more correctly Elai], 609 times.—R. Jose [ben Chalephta], 335 times.—R. Meir, 331 times.—R. Simon [ben Jochai], 325 times.—Rabban Simon ben Gamaliel II., 103 times.—R. Nehemiah, 19 times.—R. Chananya ben Antigonos, 13 times.

Fourth Generation, from about AD. 160 to A.D. 200

Rabbi [i.e. R. Juda ha-Nasi or ha-kadosh], 37 times.—R. Jose, son of R. Judah [ben Elai], 14 times.

The chronology which has been here adopted, while in its leading outlines perfectly certain, cannot be vouched for in every individual case. The fact that the men enumerated in the same generation were really contemporary with one another, is evidenced by the circumstance of their being more or less frequently referred to in the Mishna as disputing with one another. Thus, for example, we find Rabban Gamaliel II., R. Joshua, R. Elieser, and R. Akiba frequently engaged together in conversation and discussion, and that, indeed, with such indications as show that R. Akiba was a younger contemporary of the three previously named. So, too, we often find disputing with one another, R. Judah, R. Jose, R. Meir, and R. Simon. And in a similar way in respect to other scholars mentioned here, it can be determined with more or less certainty to which of the four generations each belonged.—But further, also, the succession of the generations can be ascertained by similar statements in the Mishna. R. Joshua and R. Elieser were pupils of Rabban Jochanan ben Sakkai; also, R. Akiba is so described. The men of the third generation, too, are linked on with the men of the second by personal relationships, etc.—Finally, we are furnished with various outstanding points for the sure determination of an absolutely correct chronology. Rabban Jochanan ben Sakkai is said to have made various arrangements “after the temple had been destroyed;” he was therefore alive immediately after that event. With this also agrees the statement that Akiba, who was about a generation younger, was a contemporary of Barcochba and a martyr during the war of Hadrian. In a like manner we may deal with the rest.

Our statistics, then, have thus proved that the Mishna must have been collected and edited toward the end of the second century after Christ, for in a later composition it might be expected that more recent authorities would have been employed. In fact, the composition of the work has been ascribed to E. Judah ha-Nasi, or ha-kadosh, called also simply Rabbi, who lived at the end of the second century after Christ. But our statistics teach us something more even than this. It is clear that a couple of thousand of statements about the views of particular scholars could not have been transmitted by oral traditions. If in a work issued toward the end of the second century, by various scholars of earlier generations, even a couple of hundred particular decisions were communicated (by R. Judah ben Elai over six hundred!), there must have been written sources at their command. But the result of our statistics makes it probable that the final redaction had been preceded by two earlier summaries of written documents, one from the age of the second generation, and one from the time of the third generation. Certain phenomena in the text of the Mishna itself favour this theory, as well as some rather obscure and doubtful traditions. The opinion, still firmly maintained by many Jewish scholars, that written documents are not to be found before the time of Judah ha-Nasi, indeed not even in his days, is based upon the assumed prohibition of a written record of the Halacha, of which, however, the age and range of application are extremely uncertain.—At any rate this much is beyond dispute, that in the Mishna the Jewish law is codified in that form which it retained in the schools of Palestine from the end of the first to the end of the second century after Christ.

2. Tosephta

The Mishna of R. Judah ha-Nasi has generally received canonical rank, and has served as the basis for the further development of the law Another collection that has come down to us, the so-called Tosephta, תּוֹסֶפְתֶּא, additamentum, has not attained such a rank. The material here gathered together belongs essentially to the age of the Tannaites (הַנָּאִים in Aramaic, meaning δευτερωταί, the scholars of the age of the Mishna). The arrangement is quite the same as that of the Mishna. Of the sixty-three tracts of the Mishna, only Aboth, Tamid, Middoth, and Kinnim are wanting in the Tosephta. The other fifty-nine tracts, not merely fifty-two, as Zunz in his Gottesdienstlichen Vorträge affirms, have their exact parallels in the Tosephta. The two are therefore closely related. The precise nature of their relationship has not yet indeed been made sufficiently clear. But there are at least two points which may be stated with absolute certainty:—1. That the Tosephta is laid out in accordance with the plan of the Mishna, and professes to be an expansion of it, as the name itself implies; and 2. That the redactors had at their command in carrying out their scheme sources which are older than our Mishna. Hence, on the one hand, in the Tosephta we have authorities cited which belong to the post-Mishna times; while, on the other hand, the Tosephta has not unfrequently retained the original and complete literal quotation where the Mishna has given only an abbreviated text. The Haggada bulk much more largely in the Tosephta than in the Mishna.

A complete separate edition of the Tosephta was issued for the first time quite recently by Zuckermandel, Tosephta nach den Erfurter und Wiener Handschriften mit Parallelstellen und Varianten, Pasewalk 1880. Supplement containing summary, register, and glossary, Treves 1882–1883.—On the Erfurt manuscript: Zuckermandel, Die Erfurter Handschrift der Tossefta, Berlin 1876; and Lagarde, Symmicta, i. 1877, pp. 153–155.—Previous to this, leaving out of account separate editions of special portions, the Tosephta had appeared only in the editions of the Alfasi. On these and on the separate editions of portions, see Fürst, Bibliotheca Judaica, i. 34–36, 173; Steinschneider, Catalogus librorum hebr. in biblioth. Bodleiana, col. 647 sq., 1087 sqq.; Alter Zedner, Catalogue of the Hebrew Books in the Library of the British Museum, pp. 365 f., 757.

A great part of the Tosephta, consisting of some thirty-one tracts, is translated into Latin in Ugolini Thesaurus antiquitatum sacrarum: in vol. xvii. Schabbath, Erubin, and Pesachim; in vol. xviii. the other nine tracts of the second Seder; in vol. xix. the following eight tracts of the fifth Seder: Sebachim, Menachoth, Chullin, Bechoroth, Temura, Meila, Kerithoth, Arachin; in vol. xx. the whole of the eleven tracts of the first Seder.

On the Tosephta generally, compare: Zunz, Die gottesdienstlichen Vorträge der Juden, 1832, pp. 50 f., 87 f.—Dünner, Die Theorien über Wesen und Ursprung der Tosephta kritisch dargestellt, Amsterdam 1874.—Zuckermandel, Verhältniss der Tosifta zur Mischna und der jerusalemischen Gemara zur babylonischen (Monatsschrift für Geschichte und Wissensch. des Judenthums, 1874–1875). By the same, Tosifta-Variantem (Monatsschrift, 1880–1881).—Schwarz, Die Tosifta des Tractates Sabbath in ihrem Verhältnisse zur Mischna kritisch untersucht, Carlsruhe 1879. By the same, Die Tosifta des Tractates Erubin in ihrem Verhältnisse zur Mischna kritisch untersucht, Carlsruhe 1882.—Hoffmann, Mischna und Tosefta (Magazin für die Wissenschaft des Judenthums, ix. 1882, pp. 153–163).—Hamburger, Real-Encyclopaedie für Bibel und Talmud, ii. 1225–1227, art. “Tosephta.”—Brüll, Begriff und Ursprung der Tosefta (Jubelschrift zum neunzigsten Geburtstag des Dr. L. Zunz, Berlin 1884, pp. 92–110).—Pick, Die Tosefta-Citate und der hebräische Text (Zeitschrift für die alttestamentl. Wissensch. 1886, pp. 23–29).—Strack in Herzog, Real-Encyclopaedie, xviii. p. 298 f.

3. The Jerusalem Talmud

On the basis of the Mishna the juristic discussion was carried on with unwearied energy and zeal in the schools of Palestine, especially in that of Tiberias, during the third and fourth centuries. By means of the codification of the new material that was in this way gathered together, there sprang up in the fourth century after Christ the so-called Jerusalem, or more correctly, Palestinian, Talmud. In it the text of the Mishna is taken statement after statement in regular succession, and is explained by a casuistical system of distinctions that becomes ever more and more subtle and over-refined. For the purpose of explanation not only are the opinions of the “Amoreans,” the scholars of the post-Mishna age, drawn upon, but very frequently dogmatic utterances of the Mishna age. Such propositions as are borrowed from earlier times which have not been incorporated in the Mishna, are called Baraytha, בָּרָֽיְתָא “extranea,” scil. traditio. They are quoted in the Talmud in Hebrew, whereas for the rest the language of the Talmud is Aramaic.—The date of the composition of the Palestinian Talmud may be determined from the fact that, although indeed the Emperors Diocletian and Julian are mentioned, no Jewish authorities are referred to who can be assigned to a later period than the middle of the fourth century.—Besides the Halacha, which forms its principal contents, we also meet in it with rich Haggadic material.—Whether the Palestinian Talmud ever went over the whole range of the Mishna is still a disputed point. Only its first four Seders, together with the tract Nidda, have been preserved to us, and the tracts Eduyoth and Aboth are wanting.

4. The Babylonian Talmud

The Mishna is said to have been brought to Babylon by Abba Areka, usually called Rab, a scholar of R. Judah. In the schools of that place, too, it came to be used as the basis for continuous juristic discussion. The boundless accumulation of material here also led gradually to its codification. This was in all probability undertaken in the fifth century after Christ, but was not brought to a conclusion before the sixth century.—In the Babylonian Talmud as well as in the Palestinian, the statements of older scholars were frequently given in the Hebrew language. The Talmud itself was written in the Aramaic dialect of Babylon.—The Haggada is here represented still more literally than in the Palestinian Talmud.—The Babylonian Talmud, too, is incomplete. There are wanting: The whole of the first Seder with the exception of Berachoth; Shekalim out of the second; Eduyoth and Aboth from the fourth; Middoth and Kinnim and the half of Tamid from the fifth; and the whole of the sixth with the exception of Nidda. See Zunz, p. 54. It therefore embraces only 36½ tracts, while in the Palestinian Talmud 39 tracts are dealt with. Nevertheless, the Babylonian Talmud is at least four times the size of the Palestinian, has been much more diligently studied in Europe since the Middle Ages, and stands in much higher repute than the other.

The literature of the Mishna and both Talmuds, their editions, translations, and commentaries, are carefully enumerated by Wolf, Bibliotheca Hebraica, ii. pp. 700–724, 882–913; iv. 321–327, 437–445.—Winer, Handbuch der theolog. Literatur, i. pp. 523–525.—Fürst, Bibliotheca Judaica, ii. 40–49, 94–97, confines himself to the Mishna and Palestinian Talmud.—Neubauer, Catalogue of the Hebrew Manuscripts in the Bodleian Library, Oxford 1886, nos. 393–407.—Schiller-Szinessy, Catalogue of the Hebrew Manuscripts preserved in the University Library, Cambridge, vol. ii. pp. 1–12.—Zedner, Catalogue of Hebrew Books in the Library of the British Museum, 1867, pp. 545–555, 739–751.—Raph. Rabbinovicz has written in Hebrew a critical review of all the complete and separate editions of the Babylonian Talmud since A.D. 1484, Munich 1877.—Strack in Herzog, Real-Encyclopaedie) xviii. 342 ff., 357–368.—We specify only the following:—


EDITIONS AND TRANSLATIONS OF THE MISHNA


Mishna sive totius Hebraeorum juris, rituum, antiquitatum ac legum oralium systema cum clarissimorum Rabbinorum Maimonidis et Bartenoras commentariis integris, etc. Latinitate donavit ac notis illustravit Guil. Surenhusius. 6 vols. fol. Amsterdam 1698–1703.

The Mishnah on which the Palestinian Talmud rests, edited from the unique manuscript preserved in the University Library of Cambridge, Add. 470, 1, by W. H. Lowe. Cambridge 1883. An exact reproduction of a valuable Cambridge manuscript, which, however, is not “unique,” since there is certainly another of the same kind, the cod. de Rossi 138, at Parma, representing the same text in perhaps even a better form.

Eighteen Treatises from the Mishna. Translated by D. A. de Sola and M. J. Raphall. London 1843.

ששה סדרי משנה וכו׳. 6 vols. Berlin 1832–1834. Issued by authority of the Society of Friends of the Thora and Science at Berlin, under the direction of J. M. Jost. The printed text with a German translation in Hebrew writing and a short Hebrew commentary.

Mischnajoth, Die sechs Ordnungen der Mischna. Hebrew printed text, German translation and exposition, by A. Sammter. Part I. giving the First Seder. Berlin 1887. If this edition be carried out to completion in accordance with the promise of its first part, it will be most worthy of recommendation for the use of the Christian theologian. The German translation follows closely that of Jost, but it is printed in German letters.

Editions of the Hebrew texts, with short Hebrew commentaries, have in all times been issued in large numbers. Of the more recent editions, we may name those of Sittenfeld in Berlin 1863, of Cohn in Berlin 1876.


EDITIONS AND TRANSLATIONS OF THE PALESTINIAN TALMUD


The editio princeps was issued by Bomberg in Venice in folio, without mention of the year; but this was, according to Wolf, Bibliotheca Hebraica, iv. 439, either A.D. 1523 or A.D. 1524.

Besides this other three complete editions have appeared: at Cracow A.D. 1609, at Krotoschin A.D. 1866, and at Shitomir in 4 vols. fol. A.D. 1860–1867.—Several other editions have been projected, but were stopped after the appearance of one or more parts. See Strack in Herzog, Real-Encyclop. xviii. 343.

A Latin translation of a great part of the Palestinian Talmud, extending to nineteen tracts, appeared in Ugolini Thesaurus antiquitatum sacrar., namely, in vol. xvii. Pesachim; in vol. xviii. Shekalim, Joma, Sukka, Rosh hashana, Taanith, Megilla, Chagiga, Beza, Moed Katan; in vol. xx. Maaseroth, Challa, Orla, Bikkurim; in vol. xxv. Sanhedrin, Makkoth; in vol. xxx. Kiddushin, Sota, Kethuboth.

An English rendering of the French translation of Moses Schwab has been undertaken. The first volume, containing the tract Berachoth according to the Jerusalem Talmud, was issued in the end of 1885. The French translation began to appear at Paris in 1871; and up to this time ten volumes have been issued, containing thirty-three tracts.

WÜNSCHE, Der jerusalemische Talmud in seinen haggadischen Bestandtheilen in’s Deutsche übertragen, Zürich 1880, gives only the Haggadic passages.

SCHILLER-SZINESSY, Occasional Notices of Hebrew Manuscripts; No. 1. Description of the Leyden Manuscript of the Palestinian Talmud. Cambridge 1878.


EDITIONS AND TRANSLATIONS OF THE BABYLONIAN TALMUD


The editio princeps was published by Bomberg at Venice in 12 vols. folio, A.D. 1520 ff. With this edition all subsequent issues agree exactly in the numbering of pages.

Among later editions there is none that can be regarded as satisfactory on critical grounds. The prejudices of Christian editors led unhappily to the perverse corruption of the text. On this point, see Neubauer, Catalogue of the Hebrew Manuscripts in the Bodleian Library, p. 1099. On the other hand, the persecutions to which the Jews were subjected occasioned such bitterness of feeling on their part that they forbade, under severest penalties, the printing in the Mishna or Gemara anything that had reference to Jesus of Nazareth. See circular to this effect printed by Leslie in his Short and Easy Method with the Jews. London 1812.

The Fragment of the Talmud Babli Pesachim of the Ninth or Tenth Century, in the University Library, Cambridge, edited with notes and an autograph facsimile, by W. H. Lowe. Cambridge 1879.

IN UGOLINI’S Thesaurus antiquitatum sacrar., three tracts of the Babylonian Talmud are translated into Latin; in vol. xix. Sebachim and Menachoth; and in vol. xxv. Sanhedrin.

Several single tracts have been translated into German: Berachoth, by Pinner, Berlin 1842; Aboda Sara or Idolatry, by F. Chr. Ewald, Nürnberg 1856; Baba Mezia, by Sammter, Berlin 1876; Taanith, by Straschun, Halle 1883; Megilla with Tosafat transl. into German, by Rawicz, Frankf. 1883; Rosch ha-Schanah, by Rawicz, Frankf. 1886; Rabbinowicz, Legislation civile du Talmud, 5 vols. Paris 1877–1880, discusses passages on civil law from the various tracts of the Talmud.

WÜNSCHE, Der babylonische Talmud in seinen haggadischen Bestandtheilen wortgetreu übersetzt, etc., 2 vols. 1886–1888, gives only the Haggadic passages.


FOR CRITICISM OF THE TEXT


RABBINOVICZ, Variae lectiones in Mischnam et in Talmud Babylonicum quum ex aliis libris antiquissimis et scriptis et impressis tum e codice Monacensi praestantissimo collectae annotationibus instructae, written in Hebrew, not yet completed. Vols. i.–xv. Munich 1867–1886.

LEBRECHT, Handschriften und erste Gesammtausgaben des Babylonischen Talmud, No. 1, Berlin 1862, deals only with the manuscripts.


HELPS IN REGARD TO THE LANGUAGE


BUXTORF, Lexicon Chaldaicum, Talmudicum et Rabbinicum. Basel 1640.—A reprint of this work has been issued by B. Fischer. Leipzig 1874.

LEVY, Neuhebräisches und Chaldäisches Wörterbuch über die Talmudim und Midraschim, vol. i. 1876, ז–א; vol. ii. 1879, ל–ח; vol. iii. 1883, ע–מ; vol. iv. still incomplete.—Also: Chaldäisches Wörterbuch über die Targumim und einen grossen Theil des rabbinischen Schriftthums. 2 vols. 1867–1868.

JASTROW, A Dictionary of the Targumim, the Talmud Babli and Yérushalmi, and the Midrashic Literature. Vol. i. London 1886. Containing 96 pp. quarto, and reaching down to אספריסא.

HARTMANN, Thesauri linguae Hebraicae e Mischna augendi particula, i. ii. iii. Rostock 1825–1826. A diligent collection of the non-biblical linguistic materials of the Mishna.

GEIGER, Lehrbuch zur Sprache der Mischna. Breslau 1845.

DUKES, Die Sprache der Mischna, lexikographisch und grammatisch betrachtet. Esslingen 1846.

WEISS, משפט לשין המשנה, Studien über die Sprache der Mischna, in Hebrew. Vienna 1867.

LUZZATTO, Grammatik der biblisch-chaldäischen Sprache und des Idioms des Talmud Bibli. From the Italian by Krüger. Breslau 1873.

STRACK and SIEGFRIED, Lehrbuch der neuhebräischen Sprache und Literatur Carlsruhe 1884.


GENERAL LITERATURE ON THE MISHNA


The most complete and comprehensive treatises on the origin and character of the Mishna, are the three following works written in the Hebrew language:—

FRANKEL, דרכי המשנה, Hodegetica in Mischnam librosque cum ea conjunctos Tosefta, Mechilta, Sifra, Sifri. P. I. Introductio in Mischnam. Lips. 1859.—Also: חוספות ומפתח לספר דרכי המשנה, Additamenta et index ad librum Hodegetica in Mischnam. Lips. 1867.

BRÜLL, מבוא המשנה, Einleitung in die Mischnah, enthaltend das Leben und die Lehrmethode der Gesetzeslehrer von Ezra bis zum Abschlusse der Mischnah. Frankfort 1876.—A second volume has been published under the title, Einleitung in die Mischnah, ii.; Plan und System der Mischnah. Frankfort 1884.

WEISS, דור דור ודורשיו, Zur Geschichte der jüdischen Tradition. Vol. i. From the earliest Times down to the Destruction of the Second Temple, Vienna 1871; vol. ii. From the Destruction of the Second Temple down to the close of the Mishna, 1876; vol. iii. From the close of the Mishna down to the completion of the Babylonian Talmud, 1883; vol. iv. From the close of the Talmud down to the end of the first five thousand years according to Jewish reckoning, 1887.

SCHILLER-SZINESSY, article “Mishnah” in the Encyclopaedia Britannica, vol. xvi. 1883, pp. 502–508.

TAYLOR, Sayings of the Jewish Fathers, comprising Pirke Aboth and Pereq R. Meir in Hebrew and English, with critical and illustrative notes. Cambridge 1877.

ROBINSON, The Evangelists in the Mishna; or, Illustrations of the Four Gospels drawn from Jewish Traditions. London 1859.

BENNETT, The Mishna as illustrating the Gospel. Cambridge 1884.

JOST, Geschichte der Israeliten seit der Zeit der Makkabäer, iv. 103 ff.—Also: Geschichte des Judenthums und seiner Secten, ii. 114–126.

ZUNZ, Die gottesdienstlichen Vorträge der Juden, 1832, pp. 45 f., 86 f., 106 f.

GRÄTZ, Geschichte der Juden (2 Aufl.), iv. 210–240, 419–422, 430 f., 479–485, 494 f.—Also: Beiträge zur Wort- und Sacherklärung der Mischna (Monatsschrift für Gesch. und Wissensch. des Judenthums, 1871).—Also: Die Mischna in mündlicher Ueberlieferung erhalten (Monatsschr. 1873, pp. 35–41).

DÜNNER, Veranlassung, Zweck und Entwickelung der halachischen und halachischen exegetischen Sammlungen während der Tannaim-Periode, in Umrisse dargestellt (Monatsschrift für Gesch. und Wissensch. des Judenthums, 1871).—Also: R. Juda ha-Nasi’s Antheil an unserer Mischnah (Monatsschr. 1872, pp. 161–178, 218–235).—Also: Der Einfluss anderer Tannaiten auf B. Jehuda Hanassi’s Halachah-Feststellung (Monatsschr. 1873, pp. 321 ff., 361 ff.).

HAMBURGER, Real-Encyclopaedie für Bibel und Talmud, Abth. ii. 1883, pp. 789–798 (art. “Mischna”).

On the scholars quoted and referred to in the Mishna, the “doctores Misnici,” see Div. ii. vol. i. pp. 351–379 (§ 25, IV.).

GEIGER, Einiges über Plan und Anordnung der Mischna (Geiger’s Wissenschaftl. Zeitschrift für jüdische Theologie, Bd. ii. 1836, pp. 474–492).

COHN, Aufeinanderfolge der Mischnaordnungen (Geiger’s Jüdische Zeitschr. für Wissensch. und Leben, Bd. iv. 1866, pp. 126–140).

LANDSBERG, Plan und System in der Aufeinanderfolge der einzelnen Mischna’s (Monatsschr. 1873, pp. 208–215).

DERENBOURG, Les sections et les traités de la Mischnah (Revue des études juives, t. iii. 1881, pp. 205–210).

On the various series of tracts in some of the principal manuscripts and editions, see the tabulated list by Strack in Herzog’s Real-Encyclop. 2 Aufl. xviii. 302–304.

DÜNNER, Einiges über Ursprung und Bedeutung des Tractates Edajoth (Monatssch. 1871, pp. 33–42, 59–77).

JELLINEK, Die Composition der Pirke Aboth (Füret’s Literaturblatt des Orients, 1849, nos. 31, 34, 35).

FRANKEL, Zum Tractact Aboth (Monatsschr. 1858, pp. 419–430).

BRÜLL, Entstehung und ursprünglicher Inhalt des Tractates Abot (Jahrbb. für jüd. Gesch. und Literatur, vii. 1885, pp. 1–17).

A complete list of the Old Testament passages, quoted in the Mishna, is given by Pinner, Tract. Berachoth, Einl. fol. 21b.


ON THE PALESTINIAN TALMUD


Arguments against the generally accepted opinion that the Jerusalem Talmud had been revised from the Babylonian Talmud, are given in Fürst, Literaturblatt des Orients, 1843, nos. 48–51.

FRANKEL, מבוא הירושלמי, in Hebrew, with the Latin title: Introductio in Talmud Hierosolymitanum. Breslau 1870.—Also: Einiges über die gegenseitigen des Beziehungen des jerusalemischen und babylonischen Talmuds (Monatsschr. für Gesch. und Wissensch. des Judenthums, 1851–1852, pp. 36–40, 70–80).

GEIGER, Die jerusalemische Gemara im Gesammtorganismus der talmud. Lit. (Jüd. Zeitschr. 1870, pp. 278–306).—Also: Der Jerusalem. Talmud im Lichte Geiger’scher Hypothesen (Monatsschr. 1871, pp. 120–137).

WIESNER, Gibe’th Jeruschalaïm. A study on the nature, sources, origin, conclusion, and on the author of the Jerusalem Talmud, edited with critical notes by Smolensky. Vienna 1872.


ON THE TWO TALMUDS GENERALLY


WOLF, Bibliotheca Hebraea, ii. 657–993, iv. 320–456.

WAEHNER, Antiquitates Ebraeorum, de Israeliticae gentis origine fatis, etc., vol. i. pp. 231–584. Göttingen 1742.

BARCLAY, The Talmud, London 1878; containing selected treatises from the Mishna and Gemara, with commentary.

LIGHTFOOT, Horae Hebraicae et Talmudicae, on Gospels, Acts, Romans, and 1 Corinthians, in Opera Omnia. Francker 1699, vol. ii. pp. 243–742, 783–928.

OORT, The Talmud and the New Testament, reprinted from the Modern Review. London 1883.

DEUTSCH, The Talmud, in Literary Remains. London 1874.

DAVIDSON, article “Talmud” in Kitto’s Cyclopaedia of Biblical Literature, vol. iii. Edinburgh 1862.

PICK, article “Talmud” in M’Clintock and Strong’s Cyclop. of Bibl. Theol. and Eccl. Literature, New York 1881, pp. 166–187.

STRACK, article “Thalmud” in Herzog’s Real-Encyclopaedie, xviii. 297–369; a particularly careful and complete statement of rich and voluminous literature.

JOST, Geschichte der Israeliten seit der Zeit der Makkabäer, Bd. iv. 1824, pp. 222 f., 323–328, nebst dem Excurs “Ueber den Talmud als historische Quelle,” im Anhang, pp. 264–294.

ZUNZ, Die gottesdienstl. Vorträge, pp. 51–55, 94.

PINNER, Compendium des hierosolym. und babyl. Talmud. Berl. 1832.—Also: Einl. in den Talmud, vor seiner Ausgabe und Uebersetz. des Tractates Berachoth.—Also the first twelve sheets of the same, containing Maimonides’ Preface to Seder Seraim (German and Hebrew).

FÜRST, Die literarischen Vorlagen des Talmuds (Literaturbl. des Orients, 1850, n. 1 ff.).—Also: Kultur- und Literaturgesch. der Juden in Asien. 1 Thl. 1849.

FRANKEL, Ueber die Lapidarstyl der talm. Historik (Monatsschr. 1851–1852, pp. 203–220, 403–421).—Also: Beiträge zur Einl. in den Talmud (Monatsschr. 1861, pp. 186–194, 205–212, 258–272).

GRÄTZ, Die talmudische Chronologie (Monatsschr. 1851–1852, pp. 509–521).—Also: Zur Chron. der talm. Zeit (Monatsschr. 1885, pp. 433–453, 481–496).—Also: Gesch. der Juden, iv. 384, 408–412.

PRESSEL, art. “Thalmud” in Herzog’s Real-Encyclopaedie, 1 Aufl., Bd. xv. 1862, pp. 615–664.
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