

[image: Cover]




[image: author]


TERRY M. BOARDMAN, born in Wales in 1952, graduated with a BA History (Hons) from Manchester University. He lived and worked in Japan for 10 years and currently resides in the West Midlands, England, where he works as a freelance lecturer, writer and translator of German and Japanese. He is also the author of Kaspar Hauser—Where did he come from? (2006). His website is: www.threeman.org




[image: image]


‘The Kaiser's Dream’ from The Truth, 26 December 1890




MAPPING THE MILLENNIUM


Behind the Plans of the New World Order


Terry M. Boardman


[image: logo]


TEMPLE LODGE




Temple Lodge Publishing


Hillside House, The Square


Forest Row, RH18 5ES


www.templelodge.com


Published by Temple Lodge 1998


Reprinted 2013


© Terry M. Boardman 1998


The moral right of the author have been asserted under the Copyright, Designs and Patents Act, 1988


All rights reserved. No part of this publication may be reproduced, stored in a retrieval system, or transmitted, in any form or by any means, electronic, mechanical, photocopying, recording or otherwise, without the prior permission of the publishers


A catalogue record for this book is available from the British Library


ISBN 978 1 906999 58 2


Cover by Morgan Creative, showing detail from ‘The Kaiser's Dream’, The Truth, 26 December 1890


Typeset by DP Photosetting, Aylesbury, Bucks




Contents


Introduction


1.   Truth Goes to the Hypnotist


2.   Here Be Dragons


3.   The Prospect for the Millennium—An Economist's View of the Disastrous Twenty-first Century


Postscript


Notes




Introduction


While the present book may be said to have its roots in the past—the desire of a teenager in the 1960s to understand the Great War of 1914-18—it is not a study of that conflict. Its main concern is with the present and the future: how are we, as a world community, to understand where we are and where we are going? Amidst all the hyperbole about ‘the end of the millennium’ and ‘the dawn of the twenty-first century’ there seems precious little real understanding of what the twentieth century was all about. This was evident in 1989-91 when the Soviet Union and its puppet states vanished, bringing the twentieth century effectively to an end. In the 1990s we could be said to have been in a state of limbo between two eras. So many times in 1989-91 one heard or saw written: ‘Who would have believed it just a few years ago? Who could have foreseen it?’ And yet so much intelligence, so much money, will-power and human feeling had gone into sustaining the Cold War, which had first appeared during the First World War. When Napoleon abolished the Holy Roman Empire in 1806 he abolished a ghost; few paid much attention to the passing of an institution that had died centuries before. But the Soviet Union had been a very real, even vigorous presence for millions throughout most of the twentieth century. So many in the West had for 40 years believed it capable of destroying the entire world.


This book began out of a desire, some 30 years ago, to understand why Europe had plunged into the abyss of the Great War, perceived by so many, then as now, as a catastrophe which would lead inexorably to the other catastrophes of the twentieth century. As this abnormally tumultuous century draws to a close, it is clear to many that a significant number of the issues, problems and challenges that faced the world before the First World War—the cataclysmic event that could with justification be said to have marked the real birth of the century—remain fundamentally unsolved at its end. Such problems include those relating to nationalism, technology, and the nature of art and its effects on society, for example. This book will not attempt to discuss the many radical social, scientific and artistic changes that were ushered in by the Great War of 1914-18, but it is widely recognized that in the historical inkling of those four short years ‘we were all changed’; society would never be the same again. The solid comfortable positivism of the Victorian and Edwardian eras vanished like a chimera. By 1914 it had in any case been but the external uniform of society masking a maelstrom of seething anxieties and antipathies. The War suddenly released titanic inhuman forces which seemed to erupt from within modern humanity's collective breast; so many felt themselves to be the passive instruments or playthings of forces whose will they could in no way resist.


Conventional academic explanations of the causes of the First World War seemed very unsatisfactory to me, a teenager in the 1960s; many official diplomatic documents were still unreleased and unavailable to scrutiny due to official secrecy laws. This did not prevent historians from making one-sided claims about who was mainly ‘responsible’ for the War. Although more archive material has come to light since then, and a rather more balanced picture is now possible, I feel that prevailing views of the War remain unconvincing.


Such views can broadly be summarized in two categories, much beloved of media pundits: the cock-up theory and the conspiracy theory. The former maintain that European civilization as a whole was somehow responsible, owing to its fundamental contradictions. The War, they claim, was somehow inevitable; European civilization had become a time bomb waiting to go off; no individual or group, no one nation or class can be held ‘responsible’. The cock-up theorists like to imagine that they deal with more complex, more adult problems, and that therefore they deserve to be taken more seriously, while the conspiracy theorists, they say, are more simplistic, even jejune, invariably seeking for crass or single explanations for fearsomely convoluted problems. The modern intellectual likes to think that he is complex, deep, ambiguous. The conspiracy theorists—a very broad group—seek the causes of the event either in the deliberate actions and more or less conscious attitudes of particular individuals (the Kaiser sought by means of imperial and military expansion to compensate for the inferiority complex he had due to his withered arm, etc), or else of particular groups: the war was caused by the abnormalities of German development: German society had been ‘warped’ by mysticism, Romanticism, and Prussian militarism since Napoleonic times, so its leaders demanded their place in the sun; the British, cynically self-interested and morbidly anxious about a perceived loss of ‘national vitality’, were determined to prevent anyone from taking over their dominant imperial role; the French were prepared to risk world conflagration for the sake of their selfish obsession with Alsace-Lorraine, and so forth. Each one of these single impulses is taken by different conspiracy theorists to be the prime cause of the catastrophe, even if not the only one.


The European Union movement since the Second World War has grown not least out of a desire to try to avoid repetition of what has been called the European Civil War of 1914-45, and reflecting the more harmonious and less stridently nationalistic mood of the times, there is now among academics an inclination to refrain from casting aspersions and blame on any particular national group. This has led to the current domination of the cock-up theory of the causes of the First World War: nobody was really at fault. This makes all good Europeans feel better, but it is not necessarily the truth. Indeed, it seems obvious to this writer that the ‘truth’ lies in a combination of cock-up and conspiracy. A humorous image might illustrate the problem. A young man is walking along the road daydreaming and looking at the sky without noticing where he is going. A family relative, a jaded jealous uncle, for instance, who hates his nephew and wishes him ill, decides to hide in the bushes and throw a banana skin in his nephew's path, so that he will fall and injure himself. The nephew then does fall and nearly breaks his back. Who is the more responsible for the victim's injury, the one with the consciously malicious intention or the one who failed to pay attention to what he should have been doing? Surely both can be said to be ‘responsible’. A comprehensive study of the event would seek to examine the reasons behind the jealous relative's action and the reasons for the young man's absent-mindedness. From this point of view, this book can be said to align itself more with the conspiracy theorists, but it does so out of a desire to balance prevailing trends; it does not wish to insist that all the answers are here.


To plot a course through the twenty-first century that will correspond to the proper needs of human development and of this planet which sustains us, we need to know where we are in the ocean of time and through which waters we have just sailed. Otherwise, like Columbus, we are likely to end up in a place we did not intend because we were heading in entirely the wrong direction. We therefore need to have accurate knowledge of the nature of the winds that were blowing us across the sea of the twentieth century in order to decide whether we wish to continue to be blown by them through the twenty-first century or not.


Since the assassination of President Kennedy in 1963 and especially in the 1990s, numerous groups of conspiracy theorists have emerged, notably in the USA, who seek to put forward their own explanations of modern history (in some cases their conspiracies reach back millennia!) and their views of humanity's destiny in the twenty-first century and beyond. That mushroom phenomenon of the 90s, the Internet, is already teeming with such ideas, which range from the sober and well-reasoned to the utterly bizarre and paranoid. The UFO cult which has grown up since the Second World War to reach near alternative religion status for millions in these days of pre-millenarian tension has contributed much to spread suspicion of government, élites, and bureaucracies. The hippy generation of the 1960s, who opened themselves up to the most weird and wonderful (and sometimes nonsensical) notions in their efforts to liberate themselves from conventional constraints, have ‘matured’ in the 1980s and 1990s, and this has also had its effect on the growth of conspiracy theory. The hippies, often either as a result of drugs or some kind of spiritual experience, came to recognize the existence of other realities than the visible physical one. Such experiences naturally predisposed them at least to entertain ‘occult’ notions and explanations. The word ‘occult’ after all means ‘hidden’. It was but a short step from this to the feeling that ‘hidden forces’ were at work in politics and society. This was a notion familiar in East Asia, for example, where belief in invisible realities has remained stronger and more tenacious than in the more materialistic West. Since the days of their cloistered ex-emperors a thousand years ago, who wielded real power from the safety of monasteries while their sons ‘ruled’, the Japanese, for example, have long known that those with real political power often choose to veil themselves.


The welter of conspiracy theories of the occult or non-occult variety can be utterly confusing for one who ventures into such realms. Umberto Eco satirized them very effectively in his novel Foucault's Pendulum to the point where any educated person reading that novel would come to the conclusion ‘Well, I certainly don’t want to waste my time with any of that nonsense!’ But such a conclusion would shut the reader's mind to the definite streams of esoteric knowledge that have run through western society for centuries and which have immeasurably fertilized western civilization. There is in fact a considerable amount of genuine intuition, like jewels in a rubbish pile, among the conspiracy theories of our time. The problem is how to distinguish those gems from the garbage. Many of the theories, especially the techno-occult ones, remain enmeshed in the most crass kind of materialism. One needs an overview, to distinguish the wood from the trees. I found the most helpful, convincing and sober overview in the work of Rudolf Steiner, the one esotericist left out of Eco's literary assault on western esotericism.


Steiner's insights into the Great War and twentieth-century history


The twentieth century could indeed be said to have begun with the Great War, in which were rooted many of the main features that have marked the century (Russian Communism and Fascism, to name but two). In seeking to investigate what really lay behind the outbreak of the catastrophe in 1914, and thus to grasp something of the nature of the twentieth century that developed out of the War, I was greatly helped by indications and statements made during and after the War by the Austrian philosopher and spiritual scientist Rudolf Steiner (1861-1925), statements which seemed to issue from a profundity and clarity of insight that far surpassed the thoughts of the academic researchers I had encountered. This was because Steiner's ideas about the War were rooted in research of a far wider and more comprehensive scope than the very narrow purlieus of the academicians. Steiner's life-work, which he called spiritual science or anthroposophy (‘wisdom of man’), was an attempt to expand the scientific mode of consciousness beyond the narrow limits of the five senses in a thoroughly clear and non-mystical way. Modern civilization, he claimed, would never solve its most pressing problems as long as it restricted itself to a materialistic investigation of the merely sense-perceptible world (in which he included the worlds perceptible through the telescope, the microscope and other scientific instruments).
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Rudolf Steiner, 1915


At the centre of Steiner's thought about history was a view of the evolution not merely of the human body, as with Darwin, but more particularly of human consciousness. This described the development from the childlike (not childish) stage of a dreamier mythic consciousness that was more aware of a spiritual world than a physical one, down into a grasping of physical reality to the point where modern humanity had come to regard the spiritual plane with the same disdain and disbelief with which its ancestors had regarded the physical. For the ancient Indians, the physical world was maya, illusion. Nor was this consciousness confined to the East. The medieval Christian Church burned heretics because it considered their immortal souls more important than their bodies. For many people in the late nineteenth and twentieth centuries, by contrast, the spiritual world has become illusion, and only the physical is real.


In his many lectures and books Steiner showed how this process from a spiritually centred to a materially centred world-view was unavoidable if the freedom of the human individuality were to develop. Man had to leave his spiritual home and his spiritual parents, the Gods of old, even turn his back on them, in order to win through to control over his own life. The Gods, like truly loving parents, had to withdraw and leave man in a state of increasing spiritual darkness. In that darkness man naturally came in time to doubt the very existence of a spiritual world, but in it he was able to awaken to himself and realize that he is ultimately responsible for his life. But the process is by no means completed; the evolution of consciousness continues.1 The darkness of doubt and alienation must not be allowed to congeal into a solid rock of fear and hate that threatens the existence of humanity itself. Materialism—the obsession with the physical, which produces ‘isms’ such as racism, nationalism, sexism, ageism and other kinds of attachment to physical forms—must be transcended if it is not to lead to the utter destruction of civilization. The future of humanity need not be one which is dominated simply by a more ingenious mineral or biochemical technology, one which makes us all into cybernauts or cyborgs; equally it need not be one which reduces us to animality, our bodies filled with spare parts from other species and our minds driven mainly by animalistic desires for food, sex, and domination, our highest philosophy an imitation of the animal principle of the survival of the fittest.


Steiner pointed with great clarity to the spiritual origins of thinking and of ideas, including the idea of materialism itself. For one such as he who was able to research the invisible spiritual world, history was revealed as consisting entirely of the deeds of very ‘concrete’ spiritual beings, who are either incarnate (i.e. human beings) or disincarnate, such as dead human beings, and other spiritual beings of different levels of consciousness who have never been incarnate on the physical plane. He was able to describe how history has been affected by the balance between freedom in the actions of individual human beings and of necessity in the actions of mighty disincarnate spiritual beings whose actions involve thousands and millions of people. He showed how the destiny of some human beings, incarnate on the physical plane, worked consciously or unconsciously with disincarnate ones.


According to Steiner's spiritual research, which he constantly encouraged people to prove for themselves by the exercise of their healthy rational faculties, we can observe how different parts of the human spiritual-physical organism have been developed in different epochs of history. We are now living in the fifth of what he called the seven post-Atlantean epochs, each of which lasts 2160 years (2160 years is the length of time it takes the vernal equinox to ‘precess’ through one sign of the zodiac; the vernal equinox precesses 1° every 72 years). This fifth epoch began in AD 1413 and will continue until 3573. In the third and fourth epochs, man's life of feeling and thinking were developed respectively. In our fifth epoch, which he termed the Age of the Consciousness Soul, or Spiritual Soul, the decisive issue will be whether man can turn his new-found powers of individual thinking to serve the Good out of his own free choice or whether, encouraged by mighty spiritual adversary forces that exist to test man, he will use his powers of thought merely to satisfy the cravings of his own egotism and, in so doing, actively shut himself off from the positive forces of the spiritual world. The third epoch (2907 BC—747 BC) was concerned with the polarity of beauty and ugliness, and morality was anchored in the experience of that polarity. The fourth epoch (747 BC—AD 1413) was the age of the polarity of truth and untruth in which morality was judged in the light of that polarity. Our own epoch will witness the struggle between good and evil in the human soul, not in any codified didactic sense, determined for all by spiritual authorities such as the Church, but now as a matter of conscience to be weighed and decided by each individual.


The nature of evil


In our time Rudolf Steiner has thrown great light on the problem of good and evil, and the meaning of evil in relation to the development of human freedom, especially in the post-Renaissance era. In particular, he showed how the traditional Church picture of a single adversary, alternatively called Satan, Lucifer or the Devil, is confused and inaccurate—the product of decadent and dysfunctional spiritual faculties—and that we have in fact to do with two Beings, who challenge man in two fundamentally different ways.


In the two remarkable buildings he designed and caused to be built in Dornach, Switzerland (the first was destroyed by arson on New Year's Eve 1922; the second still survives), Steiner placed a colossal wooden statue carved by himself and an English assistant Edith Maryon. The statue, which he named the Representative of Man, shows a Christlike figure standing between the two opposing spiritual Beings who seek to block man's development: the one, to whom Steiner referred by the ancient Persian name of Ahriman and whom he maintained corresponds to the biblical Satan, tries to persuade man that there is no existence other than the material and works to fetter man in the coldblooded abstractions of materialism; the other, for whom he used the traditional name of Lucifer (the biblical Devil), wishes to draw man away from earthly life altogether in hotheaded passions and egotistical illusions. Before the Incarnation of Christ, Lucifer was man's main adversary. The temptations of this Being can be felt especially in the ancient cultures and religions of Asia, but still today everywhere when an excess of zealous enthusiasm threatens to overpower the human soul. Since the Event of Palestine, and especially since the Renaissance, Ahriman, the Spirit of Materialism, has replaced Lucifer, the Spirit of Otherworldliness, as the main danger to humanity. His influence can be experienced notably in the cold abstractions of modern western science, in the frigidities of the law courts, and in the lies and half-truths propagated by the media. Lucifer's temptations are still with us, but he is a slowly fading power, who is forced to give ground to Ahriman. Before the Incarnation of Christ, by contrast, Ahriman's influence was gradually growing within humanity, but was still less than that of Lucifer. Both in time and in space, the Event of Palestine can be seen as the axial point of human history, for in general it can be said that Asian cultural development has primarily represented a struggle between luciferic forces and those spiritual forces which work for the good of humanity, while European and western development since Christ has primarily seen a struggle between those beneficent forces and the powers of Ahriman. In the millennia before Christ, Asia was the cradle of civilization, the vanguard of human development; Europeans were by contrast undeveloped peoples. After Palestine, the balance of human development shifted slowly from Asia to Europe. Asian cultures learned much from luciferic wisdom in the struggle against it. Western culture has to struggle against the seductions of Ahriman, and to learn from him without being ensnared by him.2
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Rudolf Steiner's wooden sculpture, ‘The Group’, with Lucifer (left) and Ahriman (below)


The incarnations of three cosmic Beings


Christ's physical Incarnation in Palestine, the spiritual centre of the world in the post-Atlantean epoch, in the body of Jesus of Nazareth, Steiner affirmed, was the fulcrum and central turning-point of all human evolution from the original creation of man in a non-physical state to man's eventual return in a non-physical state to the Godhead.3 The Resurrection of Christ marked the end of man's incarnation into physical reality and the very beginning of his excarnation out of it. This is why Christ was so much more than just a moral teacher, as many of today's pundits argue He was. It was His Deed that was more important than His teaching. By identifying with man at the lowest level of human evolution—physicality—and by going through death and transcending it, He redirected the whole course of human development.


But since the essence of human development is bound up with the struggle for freedom, and that in turn with the question of the choice between good and evil, it was also necessary that the two Adversaries, Lucifer and Ahriman, should also incarnate on the physical plane at a particular time in human development.4 Lucifer did so in the third millennium BC in China. The result of his incarnation was a mighty impulse given to the growth of individual human intellect, which led to new developments in government, in art, and the crafts. Steiner indicated that the whole glorious development of culture and art from ancient China to classical Greece cannot be understood without taking into account the impulse given by the incarnation of Lucifer. Soon after the beginning of the third millennium AD the balance between the three cosmic powers of Lucifer, Christ and Ahriman requires that Ahriman too will incarnate onto the physical plane—this time in the West, in America. Ahriman will also bring ‘gifts’ to man—gifts of a tremendous intellectual brilliance, gifts which will not emphasize man's egocentric individuality, as Lucifer's did, but ones which seduce man into thinking of himself only as part of a collective mass bound by birth and death to the material world. Just as Asia was the main scene of the unfolding of Lucifer's gifts, so the American continent will be—indeed already is—the main site where Ahriman's gifts will be laid before mankind. For this world-historical reason, and not on account of any ethnic prejudice against Americans, Rudolf Steiner frequently warned, especially in his later years, against the dangers of what he called ‘Americanism’. By this he meant no blanket condemnation of American culture and society, but rather, the way in which Ahriman has been able to inject a particularly virulent form of materialism into American society, a materialism that in the twentieth century has increasingly ‘blanketed’ the world with its uniformity. This is no mere philosophical materialism, but a materialism of the will, of action, that directly affects the ways in which we live our lives.


Each of these mighty spiritual interventions in history have had to be long prepared, and that includes the land in which they are to take place and the people who live in that land: the Chinese, the Jews, the Americans. History has already speeded up since the death of Rudolf Steiner in 1925; he did not foresee the rapidity with which atomic power would become available for human use, for example, although he pointed to its eventual emergence. This unnatural acceleration is itself the result of the increasing pace of the preparations being made for Ahriman's incarnation, which is now imminent. The task for us is to live without dread through this mighty experience in full consciousness of what Ahriman brings and what needs to be done to counterbalance his coming.


Only by preserving a balance in the soul between these two mighty spiritual Beings, Lucifer and Ahriman, which is possible by relating to the power of the Christ, can man turn the one-sidedness of these Beings—cold ahrimanic intellect and passionate luciferic zeal—to humanity's advantage. Steiner's awesomely dynamic sculpture shows the Representative of Humanity acting out of a calm centre mastering the two by conscious recognition of them both in their respective domains. When they are seen, they are unable to steal into the soul and dominate it; but if they are unrecognized by the human ego, they can bend the soul to their will. They drive the ego off the stage of its own self-consciousness and act in its place.


For free moral choices to be possible, for humanity as a whole to be able to choose the good and the wholesome, there must be this formidable twofold opposition to healthy human development, and the destiny of some human beings has involved them, either for longer or shorter periods, with one or the other, and sometimes with both, of the forces of spiritual opposition. For example, Steiner indicated how certain brotherhoods in different countries and cultural regions, working out of profoundly occult and spiritual purposes of a malign nature, have sought to block the healthy development of humanity. These brotherhoods have served either luciferic or ahrimanic forces: in Asia, primarily luciferic forces; in the West, mainly ahrimanic ones. They are most certainly aware of each other. In lectures given in October 1915, Rudolf Steiner illustrated their interrelationships for example in their struggle for control over the Russian theosophical medium H.P. Blavatsky.5


Occult interference in world politics


Both before and during the First World War, Rudolf Steiner made a number of references to secret circles or brotherhoods in the West, notably in the British Empire and in America but also in France. These had a certain conception of the development of the twentieth century and were striving to realize that conception. Steiner referred, for example, in his lecture of 4 December 1916 at Dornach, Switzerland, to ‘instruction [of the members of those brotherhoods] by means of maps which showed how Europe was to be changed’ by the coming world war (the First and Second World Wars) for which the brotherhoods were preparing.6 In encountering such statements, the question arose in me: if, as Steiner affirms, these brotherhoods were working in accordance with long-range plans that would affect world history beyond the twentieth century, had these groups remained active throughout the century, and could signs of their influence and activity be discerned in the public domain from Steiner's time until today? This is the central question upon which this book is based. If such groups and their plans exist, and if events can be shown to have developed to some extent in accordance with their plans, then certain conclusions inevitably follow: first, that conventional academic explanations of modern historical events which take no account of such brotherhoods and their intentions are obviously inadequate; and second, that as long as society at large remains ignorant of such groups and their activities, it will continue to be manipulated by them.


My studies have convinced me that the answer to the central question posed above is in the affirmative. In addition to the work of Rudolf Steiner, I came across the writings of several men of insight who pointed clearly to the existence of groups which have sought influence in western society in order to realize profound and secretive historical aims. One such was C.G. Harrison, an Anglo-Catholic thinker and independent practitioner of theoretical occultism (i.e. of the ‘pure’ principles of occultism as distinct from the ‘applied’ technique of occultism, which is magic). In six lectures which he gave to members of the Berean Society—an association of ‘Christian esotericists’—in London in 1893 as a High Church Anglican response to what he regarded as the dangerous new gnostic heresy of H.P. Blavatsky's theosophy, he outlined in the course of his exposition of the ‘law of correspondence’ the occult political principles underlying European history as well as something of the intentions of conflicting occult brotherhoods, some of them self-serving.7
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Carroll Quigley
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Alfred Lord Milner
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Cecil Rhodes


How such ideas came to be realized in practice, on the political plane, for instance, can be gleaned from the work of Prof. Carroll Quigley (1910-77), who taught at the School of Foreign Service, Georgetown University, at Harvard and at Princeton. In two remarkable books, The Anglo-American Establishment (1949) and Tragedy and Hope (1966)8 Quigley describes in considerable detail the secret society that emerged from the activities of Cecil Rhodes and his associates in the 1890s, and how it had insinuated itself into the Anglo-American establishment by the end of the First World War, after which it covertly directed the course of Anglo-American foreign policy and hence of much world politics until about 1945. In Tragedy and Hope (p.950) Quigley writes:


I know of the operations of this network because I have studied it for 20 years and was permitted for two years, in the early 1960s, to examine its papers and secret records. [!] I have no aversion to it or to most of its aims and have, for much of my life, been close to it and to many of its instruments. I have objected, both in the past and recently, to a few of its policies ... but in general my chief difference of opinion is that it wishes to remain unknown, and I believe its role in history is significant enough to be known.


In his earlier book The Anglo-American Establishment, he expressed himself more strongly:


In general, I agree with the goals and aims of the Milner Group. I feel that the British way of life and the British Commonwealth of Nations are among the great achievements of all history ... But agreeing with the Group on goals, I cannot agree with them on methods ... their lack of perspective in critical moments, their failure to use intelligence and common sense, their tendency to fall back on standardized social reactions and verbal clichés in a crisis, their tendency to place power and influence into hands chosen by friendship rather than merit, their oblivion to the consequences of their actions, their ignorance of the point of view of persons in other countries or of persons in other classes in their own country.9


President Bill Clinton was groomed for the presidency by Averell Harriman and his wife Pamela, two of the very Establishment people Quigley wrote about, and was taught by Quigley himself at Georgetown. Clinton paid homage to his teacher in his 1992 Democratic Party nomination speech. Of the power exercised by what he called ‘the secret society of Cecil Rhodes’ and later, ‘the Milner Group’, Quigley wrote:
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