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From the earliest dawn of human history we 
find mankind striving, though for the most 
part in vain, to lift up the curtain that hangs 
before the future, to obtain some glimpse of 
what is to come. 


There was nothing unnatural in this; the past had fled away, and with it that feeling which its actual presence had inspired. The present no sooner arrived than it was gone, it did nothing but swell the recollection of what 
had previously passed away. No doubt the past must ever occupy a large portion of humnn 
thought; a human faculty has been created to 
exercise itself upon it the memory: and as 
we dwell upon it we feel in turn joy or sorrow, 
remorse or satisfaction, hope or fear. It contains, as Revelation assures us, the catalogue of 
those acts, which, whether good or bad, are to 
decide our future and everlasting destiny. The past then in its own nature must exert a 
stronger influence over the human mind, and excite deeper feelings, than the present ever can. For the past is nothing else but the whole collection of numberless instants, that once were present for a moment, and then for ever ceased: though, awful mystery! their consequences are eternal and for ever present! But if the past naturally and necessarily exercises so large an influence on the feelings of men, what must be the intensity of interest 
that belongs in every thoughtful mind to the 
consideration of the future? 


The future contains within its fathomless and boundless bosom our own destiny, our own lot for good or evil, for weal or woe: it contains the sum and the result of more than all that lies buried in the past; it contains those brief instants still reserved for each of us, that will soon be present, and then become the apanage of the past; but it contains far more, it contains the moral and physical results of all these little present instants, and of the use which we shall make of them. It contains the solution of the great mystery of human creation, of the relation of man to his Maker, of time to eternity, of ^vliat changes and passes away to what 
shall never more change, but shall endure in 
God and with God for ever and ever, world 
uithout end! O wonderful and overwhelming 
thought! O who will grant us rightly to estimate the great thought of the future? It is evident that for the human mind to dwell upon 
the future is not only a necessary result of the order of God, strictly according to the nature 
of things, but the highest duty and interest of 
man, strictly reasonable, inasmuch as it relates 
to what in its own nature is far more important, 
than anything that is present, or even the whole 
assemblage of what is recorded in the history 
of the past. 


And yet this great and all-absorbing future 
is an impenetrable mystery, which no human 
mind can fathom. We are irresistibly drawn 
to the thought of it, but we cannot see to the 
end of it; we wander and wonder upon its 
dreary shore, as we may on that of the ocean, 
but our eye is soon perplexed and dazzled, our 
mind reels and falters, and we turn away from 
an impossible task, not to be accomplished by the most powerful understanding, or the deepest calculations of human reason. And yet, as we turn away, an unseen force drives us once more to the same margin. 


This unseen force, what is it, but God? and 
He, who urges us, provides what is to satisfy 
the feeling He Himself has called forth within 
us. The limited mind of the creature cannot 
know what is in the future; but God, in whom 
all that is, lives, and moves, and has its being, 
God knows what is in the future, because He 
knows, and must know, all things. Man may 
guess some of the things that are in the future, 
because, reasoning from what has passed, he may 
calculate upon certain results springing from 
certain causes; but he can never do more than 
guess, because he never can tell how the causes 
he calculates from may themselves be changed. 
But if man can guess, and if sometimes the 
result will bear out the accuracy of the guess, 
God, who knows all the secret springs and 
bearings of all that He has created, God must 
know all the results of the working of His own 
work, witk even a much greater certainty than 
the watchmaker knows what will be the practical result of his own mechanical contrivances. 
And this must be so, no matter what be the 
mechanism (if I may use such a word) employed 
by the Almighty Creator. In a word, if a part 
of this mechanism be what is termed free will, 
that is, a power vested by its Maker in the 
creature of acting according to or against His 
own Divine will, which power, He assures us, 
was granted to the creature for a moral purpose, 
namely, for rendering it fit or unfit to be hereafter ussoriuti'd with Himself; if such a power 
, as this were part of the mechanism employed 
by the Almighty Creator in the construction 
of the rational creature, that would no more 
hinder the Creator from certainly foreknowing 
the consequences and results of His own mechanism, than any mechanism invented by a 
human artificer could baffle the accuracy of the 
inventor's calculations. 


God, then, knows all things, whether past or 
future; man is ignorant of the future, but he 
feels himself urged on to the consideration of 
it. What is he to do? From the earliest 
moments of human history God Himself has 
given us an answer to the question, in revealing to men from time to time the secrets of 
the future. Sometimes these revelations, or 
prophecies (as we call them), have come direct 
from God, sometimes through the instrumen- 
tality of inspired men, that is, of men speaking 
as the mouthpieces of God Himself. No 
sooner had Adam and Eve transgressed the 
probationary commandment of God in Eden, 
than the Almighty revealed to them the 
greatest of all events that lay buried in the 
future, the coming of a Redeemer who should 
atone for their fault; while very soon after 
we find the Almighty making known other 
portions of the future through the instrumentality of such men as Enoch and Noah, till it 
pleased His Divine goodness to raise up a 
succession of prophets, by whose ministry He 
announced to mankind all the principal events 
in human history, even until the very end of 
the world, that is, until the consummation of 
the probationary condition of men; for it is 
from prophecy, and from prophecy alone, that 
we know that the present state of the human 
race will one day cease, and be replaced with 
another which is to be far better for all those who shall be made fit for it, while the misery 
of all the rest will be equally perfect in its 
kind, and, like the happiness of the redeemed, 
everlasting. 


To satisfy, then, the cravings of mankind to 
dive into the future, God has given prophecy, 
and, like every other Divine gift, we ought to 
receive it with thankfulness and humility. It 
is no part of our present object to discuss the 
question of true as distinguished from apo- 
cryphal prophecy, or even that of the general 
test of true prophecies; we assume throughout 
the truth of the prophecies recorded in the 
l>il)le, and accepted by all Christians, whether 
Catholic or Protestant. We say, then, that 
God having given such a gift as prophecy, it is 
clear that He intended us to make use of it, 
and to profit by it; else we may surely infer 
the gift would not have been bestowed. Under 
this conviction, we find that good men in all 
ages of the Church, both before and after the 
coming of our Saviour, have made prophecy the subject of their studies, while they endeavoured by means of its light to read the purposes of God in what was passed and accomplished, as well as to enter into those same 
Divine purposes in what still remained as yet 
unfulfilled. (See 1 Peter i. 1012.) 


The history of the heathen world reveals a 
similar feeling amongst all nations; the oracles of their false divinities were indeed a poor 
counterfeit of the prophecies of the true God; 
still they did homage to a great principle, and 
bore witness to the fact how eagerly men dive 
into the future, while they proved the necessity 
of true prophecies. Amongst the heathen there 
remained also a large store of the ancient true 
prophecies along with that portion of other 
Divine truths, which they still retained, obscured and corrupted as they were by their 
own vain reasonings and erroneous traditions. 


But amongst the people of God, whether 
under the Mosaic or the Christian dispensations, the most eminent lights of the Church 
have ever turned their minds to the consideration of prophecy, and in proportion to the 
magnitude of the events in the sphere of which 
they were placed, have they striven to examine 
the relations between such events and prophecy. And assuredly they were right in doing so. No doubt they were often mistaken in 
their application of particular prophecies to 
particular events; and yet their labours contributed to the sum of general interpretation, 
which (it must be acknowledged) is singularly 
uniform in its conclusions, if due allowance be 
made for natural divergencies upon particular 
details. Thus, 'to give an example, it is quite 
remarkable what a unity there is amongst 
commentators upon the Little Horn describe d 
by Daniel as growing out of the Grecian beast! 
Even Protestants agree with Catholics in the Misinterpretation of this portion of prophecy. 
And so with other portions also, as we shall 
have occasion to see hereafter. And though, 
at the moment, in the application of particular prophecies to particular events, great 
mistakes may very naturally be made, still 
it will be found that there was much that 
was valuable connected with the labours, even 
of those who blundered in some of their 
conclusions, inasmuch as they laid down principles of interpretation, which others afterwards 
found to be of the greatest value, not only 
in ascertaining truth, but in rectifying their blunders. And as an instance of what I mean, 
I should say that the most powerful arguments 
to disprove the Protestant theory that the pope 
was the fulfilment of prophecy as relating to 
Antichrist, have come to me from the very 
writings of Protestant commentators, which 
undertook to establish the soundness of this 
very theory. 


So also students of prophecy may have erred 
in supposing that the events of their own day 
had any place at all in prophecy, at least any 
distinct and definite place, and yet that ought 
not discourage others from considering other 
events in their possible relation to prophecy. 
The only conclusion, that it seems to me may 
be fairly drawn from any such past failures of interpretation, is, not that we should not endeavour to find out any such relation between what is going on in the world and prophecy; but that, in our labours to attain this, we should act with great caution and humility, and abstain from all dogmatizing assurance, simply stating our opinion, and the reasons on which it is grounded: leaving it to God and to the 
future to do the rest: moreover bearing in mind the words of the Apostle Peter, "That no prophecy of Scripture is made by private 
interpretation/' (2 Peter i. 20.) 


These few observations we felt we owed to our 
readers as preliminary to our entering on the 
very interesting question, as to the possible 
relation that may exist between the Divine 
prophecies of the Holy Scripture and the great 
events that are now taking place all over the 
earth, and that seem likely to usher in others 
of still greater magnitude. 


But in all our observations on this most 
interesting subject, we here declare that we 
submit all that we have written to the infallible 
authority of our Holy Mother, the Catholic 
and Apostolic Church, to whom alone belongs 
the true interpretation of Divine Scripture.
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OF all the evidences of the truth of revealed 
religion, there is perhaps not one that holds 
so important a rank not even miracles being 
excepted as prophecy. That this is so, reason 
alone must convince us. Who but God can 
possibly know what is still future? A man 
well acquainted with history, versed in the 
experience of the past, or who has studied the 
hidden depths of human nature, may assuredly 
form conjectures, more or less probable, of 
what is likely to happen in the times immediately bordering on his own; for, independently of what is called the Philosophy of 
History, which may assist him in some slight 
degree to unravel the mysteries of the future, 
there is no event of great magnitude which must not have been prepared at least by a 
series of smaller events, the chain of which he 
already finds commenced, so that its coming 
(to use the beautiful expression of our wise 
poet) " casts its shadow before it" 


In this sense the politician, the philosopher, 
the poet, may be said to prophesy. In this 
sense, aided, too, no doubt, by the superior 
craft and experience of evil spirits, as the holy 
fathers of the Catholic Church abundantly 
prove, the heathen oracles foretold, and foretold correctly, many events. 


But who does not see the infinite difference 
between such predictions as these, whether 
natural or preter-natural, and the prophecies 
of our Sacred Scriptures? prophecies which, 
made many thousand years ago, foretell the 
events which are to take place even to the 
consummation of the world? prophecies, 
which foretell what the free will of unborn 
millions in the remotest ages was foreseen by 
the mind of God as certain to accomplish? 
prophecies, in fine, which not only lay bare 
the future, but reveal the great and glorious 
purposes of the Almighty, which He intended 
to bring to perfection out of a series of acts 
having no individual reference the one to the 
other, nor, indeed, ordained as though by a 
fate inconsistent with the freedom of the human will; but which, foreseen by Him as 
the certain result of that very free will of 
which He was the Author and Creator, were 
made subservient by Him to that unity of 
gracious purpose which could never appear so 
glorious as when triumphing over a chaos that 
must have baffled the highest created intelligence, nor so beneficent as when turning the 
abuses of man's freedom at once to the benefit 
of the creature so abusing it, and to the 
greatest glory of the Creator so offended and 
so dishonoured by it? 


Truly, when we contemplate the wonderful 
prophecies of our Sacred Scriptures, we may 
well exclaim, in the devout and humble language of St. Paul, " O! the depth of the 
riches of the wisdom and the knowledge of 
God! how incomprehensible are His judge- 
ments, and His ways past finding out! " 
(Romans xi. 33.) 


But if we may say of these Divine prophecies that they perhaps constitute the strongest 
evidence of the truth of that revelation of which they form a part, and in which they hold so conspicuous a place, it is no less true that their fulfilment, manifested by the event, is their only certain and satisfactory expositor. This truth is beautifully expressed by the prince of the apostles, the glorious St. Peter: "We have also a more sure word of prophecy, to which ye do well to give heed, as 
unto a light shining in a dark place, until the 
day shine forth " (2 Peter i. 1921) ,- that is, 
until the event manifest its fulfilment; while 
we learn, from the same words, that the great 
object of prophecy, separate from that still 
higher one of serving as an evidence of revelation, is " to shine as a light in a dark place; " 
or, in other words, to enable the Christian to 
read the designs of God on the dark face of 
events. 


Amongst all the various events foretold by 
the prophecies of God, there are two which 
appear to hold a place conspicuous amongst 
all the rest, and to which the others hold a 
subordinate relation: the first of these is the 
coming of the Messiah, that is, the Christ; the 
second is the coming of the Antichrist. Of these 
two great events we may say, that as, on the 
one hand, Almighty God has made every 
human event subservient to His great and 
glorious designs, manifested and accomplished 
in the incarnation of his Son, that is, in the 
coming of Christ; so, on the other, man's 
great enemy, Satan, has endeavoured to render 
the same subservient to that grand scheme 
which he devised to counteract the work of 
God, namely, the coming of Antichrist. Hence the whole history of the human race may be 
compared to a sublime epic, in which the 
contending powers are, in the invisible world, 
Almighty God with His blessed angels against 
Satan and the rebel angels; in the visible 
world, Christ and Antichrist; whilst the opposite camps are the city of God (that is, the 
Holy Catholic Church) on the one hand, and 
the city of the devil (that is, fallen human 
nature warring against God) on the other. 
And as Almighty God, the Supreme Disposer 
of human events, turns all to the glory of 
His cause, that is, the good of His Holy 
Church, consisting as it does of redeemed and 
regenerate men purchased by the blood of Christ, so that the whole chain of Divine 
acts is, as it were, riveted to that single 
Divine purpose, namely, the coming of Christ, 
and the establishment of His spiritual kingdom; so the devil, in all his contradictory 
plans and schemes, would at least make the 
wickedness of all of them subservient to the 
single diabolical purpose meditated in the 
coming of Antichrist, and the establishment 
of his iniquitous kingdom. 


It would seem that the blessed apostle St. John viewed Antichrist in this light, when in his first epistle he thus wrote: "Little children, this is the last hour: and like as ye have heard that Antichrist is to come, even so now (I tell you) there are already many Antichrists." (1 John ii. 18.) That 
is, besides the general evil and malice meditated by Satan in the acts to which he 
tempted and directed all his agents and instruments, from the foundation of the world, 
he had an especial reference to the coming of 
Antichrist, as the full development of all his 
designs: so that, as all the holy personages 
who went before Christ, were so many types 
of Christ; so, in like manner, all the servants 
of Satan who were to precede Antichrist, were 
so many types of him, and might therefore 
be termed, not inappropriately, so many Antichrists, as the apostle said: " There are already 
many Antichrists." 


It is the object of the present treatise to endeavour, humbly treading in the footsteps of the earliest fathers and doctors of the Holy Catholic Church, to unfold the prophecies of God, which relate to this masterpiece of Satanic 
malice and craft, manifested in the coming of 
Antichrist. 
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WE read, in the seventh chapter of the book of 
Daniel, the following words (verses 1 to 14): 



"1. In the first year of Balthassar, king of Babylon, Daniel saw a dream; and the vision of his head was upon his bed: and writing the dream, he comprehended it in few words; and relating the sum of it, in short he said: 



" 2. I saw in my vision by night, and behold 
the four winds of heaven strove upon the great 
sea: 



"3. And four great beasts, different one 
from another, came up out of the sea. 



" 4. The first was like a lioness, and had the 
wings of an eagle: I beheld till her wings 
were plucked off, and she was lifted up from 
the earth, and stood upon her feet as a man, 
and the heart of a man was given unto her. 



"5. And behold another beast like a bear 
stood up on one side, and there were three 
rows in the mouth thereof, and in the teeth 
thereof; and thus they said to it, Arise, devour 
much flesh. 



" 6. After this, I beheld, and lo! another 
like a leopard, and it had upon it four wings 
as of a fowl, and the beast had four heads, and 
power was given unto it. 



" 7. After this, I beheld in the vision of the 
night, and lo! a fourth beast, terrible and 
wonderful, and exceeding strong; it had great 
iron teeth, eating and breaking in pieces, and 
treading down the rest with its feet: and it 
was unlike to the other beasts, which I had 
seen before it, and it had ten horns. 



"8. I considered the horns, and behold 
another little horn sprung out of the midst 
of them; and three of the first horns were 
plucked up at the presence thereof: and 
behold eyes, like the eyes of a man, were 
in this horn, and a mouth speaking great 
things. 



" 9. I beheld, till thrones were placed, and 
the Ancient of Days sat: his garment was 
white as snow, and the hair of his head like 
unto clean wool; his throne like flames of 
fire; the wheels of it like a burning fire. 



" 10. A swift stream of fire issued forth 
from before him: thousands of thousands 
ministered to him; and ten thousand times a 
hundred thousand stood before him: the judgement sat, and the books were opened. 



"11. I beheld, because of the great words, which that horn spake: and I saw that the 
beast was slain, and the body thereof was 
destroyed, and given to the fire to be burnt. 



" 12. And that the power of the other 
beasts was taken away; and that times of life 
were appointed them for a time and a time. 



"13. I beheld therefore in the vision of 
the night, and lo! one like the Son of Man 
came with the clouds of heaven, and he came 
even to the Ancient of Days; and they presented him before Him. 



" 14. And He gave him power, and glory, and 
a kingdom: and all peoples, tribes, and tongues, 
shall serve him; his power is an everlasting 
power that shall not be taken away: and his 
kingdom that shall not be destroyed." 




In these sublime and mysterious words, does 
the Prophet Daniel lay open to us the whole 
mystery of God, containing the prediction of 
all the principal events from his own time even 
unto the end of the world. All commentators 
agree that the four beasts signified the four 
great monarchies or empires, which were destined to arise on the earth, successively holding 
dominion over all nations. In fact this interpretation was revealed to Daniel along with 
the vision itself, as we find stated in the same 
chapter, from the 16th to the 28th verse. 
That great father and doctor of the Church, St. Jerome, commenting (Hieronymi Comment, 
in Daniel, e. vii. torn. v. p. 584, ed. Basiliensis) upon this vision, thus interprets it: 
" I understand by the four winds of heaven, 
four angelical powers, to whose guardianship 
the principal kingdoms of the world are committed, as we read in the book of Deuteronomy: e When the Most High divided the 
nations asunder, when he separated the children 
of Adam, He constituted the boundaries of the 
nations according to the number of the angels of 
God; but the Lord's portion is His people, yea, 
Jacob is the boundary of His heritage? By the 
sea is signified the world, or the secular state 
of mankind, tossed to and fro with the billows 
of human passions; as our Lord interprets the 
same figure in His parable of the net cast into 
the sea. Hence the dragon is called the king 
of all that moves in the waters, and, according 
to David, his heads are bruised in the sea. 
(PsaL Ixxiii.) And we read in the Prophet Amos 
(Amos ix.): c Though he go down to the depth 
of the sea, there will I command the dragon, and 
he shall devour him? But as for the four 
beasts that arose from the sea, and were different one from the other, if we listen to the 
angel's interpretation, we may know the meaning of the vision. These four great beasts, 
says he, are four kingdoms, that shall arise from the earth. But the four winds of heaven, 
that strove on the great sea, are termed winds 
of heaven, because each angel striveth with 
God for the kingdom that is committed to his 
guardianship. And we must remark, that by 
the term beasts is signified the brute force and 
cruelty of the several kingdoms. But in the 
vision, the first was like a lioness, and it had 
the wings of an eagle: this was the kingdom 
of Babylon, and it was symbolized by a lioness, 
rather than a lion, on account of its savage 
cruelties, as well as its luxury and beastly lust." 
We may here remark, to interrupt for a moment the commentary of St. Jerome, that our own illustrious traveller Layard has discovered 
in his laborious investigations of the ruins of 
the old Assyrian power at Nineveh, and in the 
territory of the great Babylonian empire, numerous remnants of vast colossal statues of 
winged lionesses, some of which are now deposited in our own British Museum. These 
figures probably symbolized the Assyrian power, 
and in that case it was very natural that in the 
vision that empire should be so represented to 
the prophet. And it is evident that those 
statues must have had a symbolical meaning, 
which was well understood by the people 
amongst whom they were erected. The lioness 
would signify a mighty people, emerging from the desert of barbarism, and the wings that 
aided it in its flight would signify the arts and 
appliances of civilization, which enabled it to 
soar above the low and grovelling pursuits of 
savage life, while the nature and character of 
the lioness would express the moral and physical qualities of that people. But let us listen to St. Jerome: " ' And it had the wings of an 
eagle/ By this I understand the pride of that 
most powerful kingdom, for Esaias the Prophet, 
speaking of the prince of pride, saith, f I will 
place my throne above the stars of heaven, and I 
will be like unto the Most High.' (Isaias xli.) 
And in another place it is said of him: ' Yea, 
though thou be lifted up on high like an eagle, 
yet will I drag thee down from thence. Moreover, as the lion amongst beasts, so the 
eagle hath a sort of royalty amongst birds. 
And as the eagle is said to live to a great age, 
so it may be said that the Assyrian monarchy 
subsisted for many centuries. But when the 
prophet tells us that its wings were plucked off, 
whether from the lioness or the eagle, that 
refers to the other kingdoms which that empire 
ruled over, and by which it soared over the rest 
of the world. And when it is said that it was 
taken from the earth, the words evidently refer 
to the destruction of the Chaldean empire; and 
what follows ' That it stood on its feet like a man, and the heart of a man was given to it:' 
if we apply it to Nabuchodonosor, it is evident 
that at one period he was deprived of his royal 
state, and was afterwards restored to it, so that 
he learnt he was a man, and not a savage 
beast; and he took back the heart which he 
had lost in his dreadful humiliation. But if 
we interpret it in general of the Chaldean 
kingdom, it would mean, that when Balthassar 
was slain, and the Chaldean dominion was 
overthrown by the Medes and Persians, the 
men of Babylon learnt that they were frail, 
and liable to fall like other men. We must 
also remark the order observed by the prophet 
in this vision, and we shall find that it exactly 
coincides with that which we have already seen 
in the great metallic statue in the dream of 
Nabuchodonosor. What in DaniePs vision is 
described as a lioness with eagles' wings, is 
there called the head of gold;" [and both the 
one and the other signify the Babylonian or 
Assyrian monarchy.] 


" But the Prophet continues, 'and behold a second beast like unto a bear. This relates to the power, of which it is said in Nabuchodonosor's dream of the statue; he and his breast and his arms were of silver. The Medo-Persian empire is compared to a bear, on account of the strength and fierceness of that power." And here we may interrupt for a 
moment the commentary of St. Jerome, to 
observe, that there also may be some allusion 
on the part of the prophet to the geographical 
position of the two empires in question. The 
Assyrian monarchy was in a more southern 
latitude, nearer the tropics, and so it is compared to a lioness, for such animals abound 
within its territory; while Persia, situated 
much further to the north, and diversified with 
great mountains, abounded with bears; and so 
it is not unaptly symbolized by that very 
animal. But to return to St. Jerome: " Moreover the habits of the Persians were hardy and frugal, like what we read of the Lacedaemonians, and as we may see detailed at length by Xenophon in his ' History of the Education of the 
elder Cyrus / and when it is said ' that it stood up on one side,' the Hebrews thus interpret it, that the Medo-Persians never did anything to 
persecute Israel. Hence by Zachariah the Prophet they are called ' white horses' But ' there were three rows in the mouth and in the teeth 
thereof.' This has been interpreted of the three 
principalities into which the Medo-Persian empire was subdivided, as we read in the TTC/HKOTTI) of Baltasar and Darius, that there were three 
princes, each of whom presided over one hundred and twenty satrapies. But others have made it refer to three kings, who reigned after 
Cyrus over the Persian empire, but without 
telling us which they refer to. But as we find 
from history, that after Cyrus, who reigned for 
thirty years, there followed Cambyses and his 
brothers the Magi, and then Darius, under 
whom the restoration of the Temple of Jerusalem was commenced; and then the fifth 
king, Xerxes, the son of Darius; Artabanus, 
the sixth; the seventh, Artaxerxes, surnamed 
Longimanus, or long-handed; Xerxes, the 
eighth; Sogdianus, the ninth; the tenth, 
Darius, surnamed Nofloc; the eleventh, Artaxerxes, who was called MvY}ft(uv, that is, 'the 
Rememberer;' the twelfth, another Artaxerxes, 
who was surnamed Ochus; the thirteenth, 
Arses, the son of Ochus; the fourteenth, 
Darius, son of Arsamus, who was conquered 
by Alexander, king of Macedon. How then 
can it be true to say there were but three 
kings of the Persians, unless indeed there were 
three who were specially conspicuous for their 
cruelty, which I do not find from history to 
have been the case. The 'three rows' then 
in the mouth of the Persian beast, and in the 
teeth thereof, must signify three kingdoms 
those of the Babylonians, the Medes, and the 
Persians, which were fused into one kingdom. 
And whereas the prophet continues, ' And thus they said unto it: Arise, devour much flesh; ' 
that may refer to the period of Assuerus, whom 
the Septuagint names Artaxerxes, when Aman 
exhorted him in one day to slay all the Jews. 
We must observe the prophet does not say, that 
the beast devoured much flesh, but that they said 
unto it, ' Arise and devour much flesh;' signifying that the thing would be planned, but not 
executed." And here we may add to the exposition of St. Jerome, that these words may also 
refer to the unsuccessful expeditions of Darius, 
and subsequently of Xerxes, against Greece, 
when the wonderful bravery of the Greeks 
overthrew the almost countless hosts of the 
Persians in the memorable battles of Marathon, Thermopylae, Artemisium, and Salamis. 
But St. Jerome continues: " ( After this I 
beheld, and lo! another beast, like unto a 
leopard/ The third kingdom, of which it is 
said, in the corresponding vision of Nabuchodonosor's statue, ' his belly and his thighs of brass? 
This kingdom is that of the Macedonian Greeks, 
and it is compared to a leopard, one of the 
swiftest of beasts, and o/ojuTjrficrJ: to signify its 
headlong course of conquest. And it had four 
wings; signifying the wonderful rapidity with 
which Alexander the Great won victory after 
victory, from the Illyrian and Adriatic Sea 
even to the Indian Ocean and the Ganges; so that in six years he subdued a large portion of 
Europe and the whole of Asia. That it had 
four heads, is to be understood of the subdivision of Alexander's empire, immediately 
after his death, between his four principal 
generals, viz.: Ptolemy, Seleucus, Philip, and Antigonus." St. Jerome then proceeds in his commentary to the fourtli beast. " ' After this* 
saith the Prophet, ' I beheld in the vision of the?///////, and lo! a fourth beast, terrible and wonderful, and exceeding strong; it had great iron teeth and it had ten horns: I considered the horns, and behold another little horn sprung out of the midst of them: and three of the first 
horns were plucked up at the presence thereof: 
(UK! behold eyes like the eyes of a man were in 
this horn, and a mouth speaking great things' 
This fourth beast signifieth the Roman empire, 
which now governs the whole world; and it 
corresponds with that part of Nabuchodonosor's statue, of which it is said, ' its legs 
were of iron, but the feet part of iron and part 
of potter's clay: ' in this place it is only the 
iron that is referred to, the Prophet witnessing 
'that it had great iron teeth/ And here I 
wonder not a little, that whereas the Prophet 
had compared the three former empires to 
beasts, the habits of which we are acquainted 
with, such as the lioness, the bear, and the leopard, he compares the Roman empire to no 
known animal, but simply terms it a beast 
exceeding strong and terrible. What can be 
the meaning of this? possibly to excite a still 
greater fear of the power and fierceness of the 
fourth empire, by giving it no definite name; as if to insinuate, that whatever there was of 
such fierceness and strength in all other beasts, 
we might expect to find all this combined and 
united in the Roman empire. But what Daniel 
passes over in silence, the Hebrew interpreters 
think is supplied by David in the Psalms, where 
he saith, f the wild boar from the forest hath 
devoured her/ which is read thus in another 
version, ' all the wild beasts of the field have 
devoured her/ which would refer to the fact 
that the Roman empire was an agglomeration 
of all nations and kingdoms, seeing that the 
Roman beast either devoured them all, or 
reduced them to tribute and subjection: in 
reference to which Daniel here says of this 
beast, that it devoured all things, and trampled them under its feet " St. Jerome here refers to the interpretation which Porphyrius 
had given of this prophecy, and especially of 
the horns, in which he understood the little 
horn to signify Antiochus Epiphanes. But 
St. Jerome rejects this as utterly untenable, 
the fourth beast referring to the Roman empire, and not to the kingdoms into which Alexander's empire was subdivided; and, after declaring this, he winds up with these remarkable words: " Let us therefore say, what hath 
been handed down to us by all ecclesiastical writers: that in the latter days of the world, 
when the Roman empire shall have been destroyed, ten kings shall arise, who shall parcel out the Roman territory between themselves: after which an eleventh king shall arise, small 
iu his beginnings, who shall subdue three of 
those other kings." And here St. Jerome adds 
(what he could only have learnt from the same 
remarkable tradition, which he tells us prevailed in the early Church), that the three kings 
referred to, were " those of Egypt, Africa, and 
Ethiopia, or the interior of Asia." How remarkably this has been fulfilled we shall show 
more at large in a subsequent chapter. " ' And 
behold/ says the Prophet, ' there were as it 
were the eyes of a man in that horn to show 
that he was not the devil or an evil spirit as 
some have thought, but a man, in whom Satan 
would dwell with his whole force; ' and he had 
a mouth speaking great things:' for he is the 
same, as the Man of Sin, the Son of Perdition 
[spoken of by St. Paul in his second Epistle to 
the Thessaloniaus], who sitteth in the Temple 
of God, making himself as it were God." Thus far have we quoted the words of the great 
St. Jerome, we shall have to refer to them 
again later, as well as to the prophecy of 
Daniel, to which they relate. 
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