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In "The Apache Expedition in the Sierra Madre," John Gregory Bourke provides a compelling first-hand account of the United States Army's harrowing encounters with Apache tribes in the late 19th century. Bourke's narrative blends meticulous detail with vivid storytelling, capturing the landscape of Mexico's Sierra Madre mountains and the complexities of cultural conflict. His literary style, marked by a keen observation of both the natural world and human character, situates the work within the canon of American frontier literature, expanding the understanding of Native American resistance and the implications of U.S. military expansionism during that period. As a soldier and ethnographer who served under General Crook, Bourke possessed profound insights into both the military and Native American perspectives. His experiences informed his dedication to portraying the Apaches authentically, transcending simplistic stereotypes often prevalent in his time. Bourke'Äôs work is not merely historical documentation but also a nuanced exploration of identity, resilience, and the challenges of intercultural understanding in a rapidly changing America. I highly recommend this book to readers interested in American history, anthropology, and literature. Bourke'Äôs vivid prose and moral complexity invite deep reflection on the intertwined fates of indigenous peoples and colonizers, making it an essential read for understanding early encounters in the American West.
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In "The Medicine-Men of the Apache," John G. Bourke delves into the intricate world of Native American healing practices, specifically those of the Apache tribes. Drawing on his firsthand experiences as an Army officer in the late 19th century, Bourke presents a comprehensive ethnographic study that interweaves detailed observations with vivid storytelling. His literary style reflects a blend of rigorous research and poetic prose, capturing the mystique surrounding Apache medicine-men'Äîfigures imbued with cultural significance and a deep understanding of the natural world. Set against the backdrop of a rapidly changing America, Bourke's work serves as an indispensable document for understanding Native American spirituality and healing traditions during a time of profound cultural upheaval. John G. Bourke was not only a soldier but also a keen observer of Native American cultures, inspired by his interactions with the Apache during his military service. A man of diverse interests, Bourke's passion for ethnography and anthropology is evident in his meticulous documentation of rituals, practices, and the philosophical underpinnings of Apache medicine. His unique perspective, shaped by both admiration and critical inquiry, positions him as a pivotal figure in the understanding of Native American societies at a critical juncture in history. This book is a must-read for anyone interested in anthropology, Native American studies, or the interplay between culture and medicine. Bourke's empathetic approach and scholarly insights invite readers to appreciate the rich tapestry of Apache healing practices, encouraging a deeper understanding of indigenous philosophy and the resilience of cultural identity.
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In 'The Man in the Queue,' Josephine Tey introduces readers to a compelling mystery imbued with rich characterization and an exploration of societal norms in early 20th-century England. The narrative unfolds when a man is murdered in a queue outside a theater, thrusting Inspector Alan Grant into a labyrinthine investigation where the public's perceptions and prejudices become critical to solving the crime. Tey's skilled use of dialogue and vivid descriptions paints a lively backdrop, while her innovative plotting invites readers to grapple with themes of justice and morality, establishing this work as a trailblazer in the detective fiction genre. Josephine Tey, a prominent figure in the crime literature sphere, was known for her keen psychological insight and ability to weave historical context into her narratives. Her background as an accomplished playwright undoubtedly contributed to her narrative flair, while her personal experiences with social dynamics would have sharpened her understanding of human behavior. 'The Man in the Queue' showcases her ability to comment on the intricate web of social interactions, revealing the interplay between individual motives and collective assumptions. This novel is recommended for readers who appreciate intricate plots laced with social commentary and character depth. Tey's debut not only engages with suspenseful storytelling but also provides a fascinating lens through which to examine societal constructs of her era. A must-read for mystery aficionados and scholars of literature alike. In this enriched edition, we have carefully created added value for your reading experience: - A succinct Introduction situates the work's timeless appeal and themes. - The Synopsis outlines the central plot, highlighting key developments without spoiling critical twists. - A detailed Historical Context immerses you in the era's events and influences that shaped the writing. - A thorough Analysis dissects symbols, motifs, and character arcs to unearth underlying meanings. - Reflection questions prompt you to engage personally with the work's messages, connecting them to modern life. - Hand‐picked Memorable Quotes shine a spotlight on moments of literary brilliance. - Interactive footnotes clarify unusual references, historical allusions, and archaic phrases for an effortless, more informed read.
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Excellent Women is a curated collection of biographical sketches celebrating the lives, faith, and service of remarkable Christian women. Originally compiled by the Religious Tract Society in London during the late 1800s, this volume offers concise, inspiring portraits of individuals whose lives embodied devotion, social reform, leadership, and spiritual depth. From early chapters about Elizabeth Fry — the Quaker philanthropist and prison reformer — to profiles of Susanna Wesley, Hannah More, Frances Ridley Havergal, Ann Judson, and others, the compilation presents a diversity of characters united by their moral conviction and impact on society. Each biography sketches the subject's upbringing, spiritual journey, challenges faced, and their enduring legacy. The writing is accessible yet dignified, suitable for general readers interested in religious history, women's biographies, Christian witness, or Victorian-era ministry. While not a modern critical biography, Excellent Women serves as an evocative introduction to lives lived with purpose—an encouragement for readers seeking models of faith in action.
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The "BEATRIX POTTER Ultimate Collection" is a comprehensive anthology that presents twenty-two enchanting children's stories, each illustrated with Potter's intricate, original artwork. This collection showcases her whimsical narratives, filled with a blend of anthropomorphic animal characters and pastoral settings, reflecting the early 20th-century British countryside. Potter's literary style combines a simple yet engaging prose, making her tales accessible while also rich in moral lessons and life reflections. The stories, deeply rooted in natural history and ecological awareness, provide both entertainment and education, making them timeless classics in children's literature. Beatrix Potter, an esteemed author and illustrator, was born in 1866 into a well-to-do family in Victorian England. Her upbringing in the Lake District inspired her love for nature, which profoundly influenced her storytelling. A naturalist and an early advocate for conservation, Potter's experiences with animals and her keen observations of their behaviors are beautifully woven into her narratives. Her unique background and artistic inclinations allowed her to craft stories that resonate with both the innocent curiosity of childhood and broader environmental themes. This collection is highly recommended for readers of all ages who wish to immerse themselves in a world of imagination and nature. The exquisite illustrations and delightful tales serve as both a nostalgic reminder of childhood and an invaluable resource for parents seeking to cultivate a love of reading in their children. Potter's stories are not merely entertainments; they are an invitation to experience the beauty of the natural world, making this ultimate collection a must-have addition to any library. In this enriched edition, we have carefully created added value for your reading experience: - A comprehensive Introduction outlines these selected works' unifying features, themes, or stylistic evolutions. - The Author Biography highlights personal milestones and literary influences that shape the entire body of writing. - A Historical Context section situates the works in their broader era—social currents, cultural trends, and key events that underpin their creation. - A concise Synopsis (Selection) offers an accessible overview of the included texts, helping readers navigate plotlines and main ideas without revealing critical twists. - A unified Analysis examines recurring motifs and stylistic hallmarks across the collection, tying the stories together while spotlighting the different work's strengths. - Reflection questions inspire deeper contemplation of the author's overarching message, inviting readers to draw connections among different texts and relate them to modern contexts. - Lastly, our hand‐picked Memorable Quotes distill pivotal lines and turning points, serving as touchstones for the collection's central themes.
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    An outsider’s meticulous record of Apache healing and ritual reveals both the richness of Indigenous knowledge and the limits of nineteenth-century ethnography, inviting readers to consider how power, perception, and translation shape what can be known and how it is written into the historical record. At once attentive and constrained, the work captures a meeting of worldviews under the pressures of conquest, curiosity, and the desire to systematize.

The Medicine-Men of the Apache by John Gregory Bourke is a work of ethnography set in the American Southwest and published within a government-sponsored research series. It appeared in the Ninth Annual Report of the Bureau of Ethnology to the Smithsonian Institution for the years 1887–1888, issued in 1892, spanning pages 443–604. In this context, the study functions less as a conventional book and more as a monograph-length report, presenting a sustained examination of ritual specialists, healing practices, and belief systems among Apache communities as observed in the late nineteenth century.

Readers encounter a documentary voice that prioritizes observation, description, and categorization, offering a measured, analytical account rather than dramatic narrative. The piece is organized to guide attention from practitioners to procedures, from material implements to the ideas that give them meaning. Its style is methodical, reflecting the Bureau of Ethnology’s aims to record and compare cultural phenomena, yet the tone also conveys a palpable fascination with the intricacies of ceremonial life. The result is a sustained, detail-oriented reading experience that emphasizes careful noticing over interpretive flourish.

At its core, the study considers how healing authority is constituted—who is recognized as a ritual specialist, how efficacy is understood, and why protective and curative acts matter to communal well-being. It touches on the interdependence of body, environment, and spiritual agency, tracing how ritual, symbol, and practice interlock. The work also highlights the social dimensions of illness and remedy, where vulnerability, protection, and obligation are negotiated in public and private settings. By foregrounding practice alongside belief, it invites reflection on how knowledge is transmitted, guarded, and adapted under shifting historical pressures.

Published in an era when the United States sought to document Indigenous cultures even as it constrained them, the report stands at the intersection of burgeoning anthropology and colonial power. As part of the Smithsonian’s ethnological enterprise, it reflects a contemporary drive to classify, compare, and preserve. That institutional frame, while enabling extensive documentation, also shapes the perspective and categories through which Apache life is presented. The text thus serves as a significant artifact in the history of knowledge-making, revealing both what it preserves and what its methods may obscure.

Modern readers may find the language and assumptions of the period evident in the analysis, a reminder that ethnographic authority is never neutral. The study’s value lies partly in its detailed record and partly in how it prompts critical reading: Who speaks, who is heard, and how is meaning adjudicated across cultural boundaries? Approached as a primary source, it benefits from being read alongside contemporary Apache voices and scholarship that center Indigenous interpretations. Such a paired reading can deepen understanding while clarifying the limits of observation constrained by time, training, and institutional priorities.

The Medicine-Men of the Apache remains relevant for its granular depiction of ritual expertise and its implicit questions about translation, representation, and the ethics of inquiry. It offers an immersive encounter with ceremonial worlds while illuminating the methodological stakes of describing them. Students of anthropology, history, religious studies, and the American West will find a resource that is both informative and challenging. For general readers, it provides a window into a complex healing tradition and an opportunity to reflect on how knowledge is recorded, contested, and carried forward across generations.
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    The Medicine-Men of the Apache, published in the Ninth Annual Report of the Bureau of Ethnology (fieldwork 1887–1888; printed 1892), documents beliefs and practices associated with Apache ritual specialists. Drawing on observations made during military service in the Southwest and on interviews with Apache informants and interpreters, John Gregory Bourke assembles a descriptive account of ceremonies, taboos, healing procedures, and sacred objects. He presents material from several Apache groups, noting regional and band variations while emphasizing recurring themes. The work’s aim is record-making: to inventory rites, formulas, and implements as they were explained to him, and to situate them within a broader ethnographic context of North American indigenous religions.

Bourke outlines the position and functions of medicine-men within Apache society. They act as healers, diviners, ritual leaders, and custodians of specialized knowledge, consulted for illnesses, misfortune, war, hunting, and weather. Authority derives from personal power acquired through visions, training, and successful practice, and is validated by community recognition and payment in goods or livestock. He notes the existence of respected women practitioners and assistants. Their responsibilities include maintaining ritual correctness, observing taboos, and safeguarding sacred property. While chiefs lead in political matters, medicine-men hold influence where supernatural causation and remedy are implicated, mediating between ordinary life and the realm of powerful beings and forces.

The work summarizes an Apache cosmology in which power is distributed among deities, spirit-beings, natural phenomena, and certain animals and stones. Bourke records references to a creator and culture heroes, to the Sun and other celestial bodies, and to the Mountain Spirits (also called Gahe or Gaan), who serve as protectors and exemplars in ceremonial life. Lightning and thunder are associated with potent medicines, and quartz crystals are prized as vehicles of power. Illness is frequently attributed to spiritual intrusion, taboo violations, or malevolent witchcraft. The dead are regarded as dangerous, and practices of avoidance and purification are prescribed to prevent harm from their lingering influence.

A large portion catalogues ritual paraphernalia and substances. Bourke describes sacred bundles, amulets, prayer-sticks, feathered wands, rattles, and masks used in masked dances. He gives particular attention to hoddentin, a pollen employed in blessings and cures, applied by blowing or sprinkling as a tangible medium of prayer and protection. He inventories pigments, stones, shells, and crystals, and notes the preparation of paints and the symbolism of colors. Botanical materials include agave, yucca, juniper, sage, and other medicinal plants, with details on gathering, preparation, and dosage. Drawings and plates accompany the text, illustrating implements, altars, and the arrangement of ceremonial objects and designs.

Healing procedures are presented step by step, from diagnosis to discharge. Typical sequences include prayer formulas and songs, the blowing of pollen or medicine, the painting of the patient, smudging with aromatic smoke, and the administration of herbal decoctions. Sucking cures, in which harmful intrusions are extracted, are described along with the display of removed objects as proof. Seclusion, fasting, and abstinence are required in certain cases, and both patient and practitioner observe post-ritual restrictions. Bourke records specific ailments, their attributed causes, and corresponding remedies, offering examples of treatment variations across bands. He emphasizes the centrality of spoken formulas and song cycles as operative elements in the curing process.

Divination and the detection of witchcraft receive detailed treatment. Methods include crystal-gazing, dream revelation, the reading of omens, and the trial of suspected charm-objects. Bourke recounts procedures for identifying a witch, protections used by households, and countermeasures applied by specialists. He distinguishes between legitimate medicine and harmful sorcery as understood by the Apache, noting the social mechanisms for addressing accusations. Preventive measures such as amulets, avoidance of certain places or activities, and prescribed offerings are recorded. The text also documents the role of animal helpers and spirit allies in locating lost items, foretelling outcomes of raids or hunts, and selecting auspicious times for communal undertakings.

Training and transmission of knowledge are depicted as lengthy and exacting. Apprentices learn songs, prayers, and ritual sequences from established practitioners, often under conditions of secrecy and formal payment. Instruction covers the proper construction and handling of sacred objects, the order of ceremonial acts, and the ethical obligations of the office. Initiatory experiences, including dreams and encounters interpreted as conferrals of power, are emphasized. Bourke illustrates how memory aids, fixed phraseology, and repeated performance ensure accuracy. He also notes penalties for ritual errors, both in terms of perceived spiritual consequences and loss of reputation, and describes how sanctions and taboos regulate the conduct of practitioners.

The account includes descriptions of communal rites in which medicine-men direct public performances. Of special importance is the girls’ puberty ceremony, with its extended sequence of songs, blessings with pollen, instruction, and the appearance of masked Mountain Spirit dancers. Bourke details the arrangement of the ceremonial space, the roles of assistants and drummers, and the progression from purification to blessing. Additional rites address rainmaking, protection for war parties, success in hunting, and the dedication of new bundles or masks. He notes the seasonal timing of events, the use of elaborate regalia and body paint, and the community’s participation through offerings, feasting, and adherence to prescribed observances.

In concluding sections, Bourke situates Apache practices within wider ethnographic comparisons, noting parallels with neighboring tribes and with Mexican and Euro-American elements encountered through long contact. He points out resemblances in masks, altar forms, color symbolism, and certain prayers, while recording distinctions that mark Apache ritual as a coherent system. The work closes by emphasizing documentation: the preservation of texts, object lists, and ceremonial outlines at a time of accelerating change under reservation conditions and administrative controls. The overall message is a systematic portrayal of the medicine-man’s role, methods, and materials, assembled to provide a detailed, ordered record of Apache religious healing and ceremonial life.
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    Set in the 1870s and 1880s across the arid borderlands of Arizona and New Mexico Territories and northern Mexico, the work portrays Apache life under the pressure of military conquest, reservation confinement, and accelerating settler expansion. John Gregory Bourke, a U.S. Army officer and aide to General George Crook, gathered observations while campaigning and visiting posts and reservations such as Fort Apache, Fort Bowie, San Carlos, and other sites in the White Mountains and the Sierra Madre. Published in Washington in 1892 as part of the Ninth Annual Report of the Bureau of Ethnology to the Secretary of the Smithsonian Institution for 1887 to 1888, pages 443 to 604, it records ritual healing, shamanic practice, and social regulation amid upheaval.

The prolonged Apache Wars culminated between 1882 and 1886 in transborder campaigns against Chiricahua bands led by figures such as Geronimo, Naiche, and Nana. Earlier flashpoints included the Bascom Affair of 1861 and the violent spirals following the 1871 to 1873 campaigns in central Arizona, but the decisive period began when Crook returned to command the Department of Arizona in 1882. In 1883 he led a swift expedition into the Sierra Madre of Sonora and Chihuahua, employing Apache scouts, negotiating multiple surrenders, and briefly reestablishing peace at San Carlos. Renewed flight in 1885 brought Crook face to face with Geronimo at Cañon de los Embudos in March 1886; after a fragile understanding collapsed, Crook was replaced by Nelson A. Miles. On 4 September 1886, Geronimo and Naiche surrendered to Lt. Charles B. Gatewood and General Miles, ending major hostilities. The Chiricahua were transported as prisoners of war to Florida and in 1887 to Mount Vernon Barracks, Alabama, with devastating mortality. These campaigns are central to the book’s ethnographic substance. Bourke traveled with Crook, observed the work of Apache scouts and their families, and recorded the ritual technologies that accompanied war and illness, from protective songs, pollen and amulets to divination and anti-witchcraft practices used to diagnose misfortune. The field conditions of pursuit, negotiation, and camp life revealed medicine men as counselors, diagnosticians, and guardians of communal morale under extraordinary stress. By embedding specific names, places, and dates, and by situating ritual within the sieges, marches, and parleys of 1883 to 1886, the work mirrors how warfare reshaped ceremonial practice and how spiritual authority endured while communities faced exile and dispersion.

Reservationization structured Apache life in the 1870s and 1880s. The San Carlos Reservation, created in 1872, drew in disparate Western Apache, Yavapai, and later Chiricahua groups through forced relocations after Crook’s 1872 to 1873 campaigns. Agent John P. Clum’s tenure at San Carlos, 1874 to 1877, saw the creation of an Apache police and court, the 1877 arrest and subsequent escape of Geronimo, and increasing tension over rations, labor, and disease. The closure of Ojo Caliente in 1877 and transfers from New Mexico accelerated unrest. Bourke visited San Carlos and Fort Apache, documenting healing, puberty rites, dances invoking mountain spirits, and the contest between indigenous therapeutics and federal doctors within a rationed, surveilled environment.

Federal policy in the 1880s sought coercive assimilation. The Code of Indian Offenses of 1883, promulgated by the Office of Indian Affairs, created reservation courts and outlawed ceremonial dances, plural marriage, giveaways, and the work of medicine men, enforcing compliance through fines, jail, and withholding of rations. The Dawes General Allotment Act of 1887 fragmented tribal landholding into individual parcels under federal trusteeship, with so called surplus opened to non Native settlement. Composed in the same decade and published in 1892, the book preserves detailed accounts of Apache ritual specialists precisely as their practices were being criminalized, thus reflecting and implicitly interrogating the legal assault on indigenous religion and healing.

The founding of the Bureau of Ethnology in 1879 under John Wesley Powell institutionalized a rapid expansion of linguistic, archaeological, and ethnographic research. Its Annual Reports, produced by the Government Printing Office in Washington, compiled field manuscripts from Army officers, Indian service personnel, and civilian scholars. The Medicine Men of the Apache appears in the Ninth Annual Report, 1887 to 1888, pages 443 to 604. Bourke’s military postings supplied access to interpreters, scouts, and ritual experts, enabling the collection of songs, materia medica, and narratives. The enterprise embodied both the salvage ethos of the period and its entanglement with state power, gathering restricted knowledge while reservations, police, and courts constrained ceremonial life.

The restructuring of the U.S.–Mexico border after the Gadsden Purchase of 1853 to 1854 bisected Apache homelands and intensified cross border violence and pursuit. For generations, Spanish and then Mexican presidial campaigns alternated with peace by purchase systems; in 1880 Chihuahua’s militia, led by Joaquin Terrazas, killed Victorio of the Chihenne at Tres Castillos. In 1882 to 1883, U.S. and Mexican authorities arranged cross border permission for Crook’s forces to enter Sonora and Chihuahua, culminating in the 1883 Sierra Madre expedition. Camps near Fronteras, Nacori Chico, and Casas Grandes became negotiation sites. Bourke’s presence on these routes allowed him to describe ceremonial protections used during flight, healing after gunshot wounds, and the social authority of ritual specialists in transnational refuges.

Territorial transformation in Arizona heightened conflict. Silver at Tombstone in 1877 and copper at Bisbee in 1877 drew miners, merchants, and cattle outfits, while the Southern Pacific reached Tucson in 1880, accelerating population growth. Army forts at Bowie, Lowell, Apache, and Huachuca, telegraphs, and roads tightened military reach as hunting grounds and water sources were depleted. The Camp Grant Massacre of 30 April 1871 near Tucson, in which about 144 Aravaipa and Pinal Apaches, mostly women and children, were killed by a multiethnic vigilante force, revealed settler impunity when juries refused to convict. The book echoes this climate, showing medicine men as both healers and focal points of suspicion, blamed by officials for resistance yet indispensable within community life.

As a social and political critique, the book exposes the contradictions of conquest era governance. By offering precise accounts of diagnosis, plant knowledge, ritual song, and sanction against witchcraft, it challenges contemporary classifications of Apache practice as mere superstition and documents a coherent medical system targeted by law. Its timing during the Code of Indian Offenses and the Dawes Act underscores the criminalization of religious specialists and the dismantling of communal protections. Bourke’s proximity to Crook’s campaigns reveals broken promises, exile of Chiricahua prisoners of war to Florida and Alabama, and health crises on reservations. The work thereby illuminates the human costs of militarized assimilation and the resilience of indigenous authority amid coercive policy.
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The Caucasian population of the United States has been in intimate contact with the aborigines for a period of not less than two hundred and fifty years. In certain sections, as in Florida and New Mexico, this contact has been for a still greater period; but claiming no earlier date than the settlement of New England, it will be seen that the white race has been slow to learn or the red man has been skillful in withholding knowledge[1q] which, if imparted, would have lessened friction and done much to preserve and assimilate a race that, in spite of some serious defects of character, will for all time to come be looked upon as "the noble savage[2]."

Recent deplorable occurrences in the country of the Dakotas have emphasized our ignorance and made clear to the minds of all thinking people that, notwithstanding the acceptance by the native tribes of many of the improvements in living introduced by civilization, the savage has remained a savage, and is still under the control of an influence antagonistic[2q] to the rapid absorption of new ideas and the adoption of new customs.

This influence is the "medicine-man[1]."

Who, and what are the medicine-men (or medicine-women), of the American Indians? What powers do they possess in time of peace or war? How is this power obtained, how renewed, how exercised? What is the character of the remedies employed? Are they pharmaceutical, as we employ the term, or are they the superstitious efforts of empirics and charlatans, seeking to deceive and to misguide by pretended consultations with spiritual powers and by reliance upon mysterious and occult influences?

Such a discussion will be attempted in this paper, which will be restricted to a description of the personality of the medicine-men, the regalia worn, and the powers possessed and claimed. To go farther,  and enter into a treatment of the religious ideas, the superstitions, omens, and prayers of these spiritual leaders, would be to open a road without end.

As the subject of the paraphernalia of the medicine-men has never, to my knowledge, been comprehensively treated by any writer, I venture to submit what I have learned during the twenty-two years of my acquaintance with our savage tribes, and the studies and conclusions to which my observations have led. While treating in the main of the medicine-men of the Apache, I do not intend to omit any point of importance noted among other tribes or peoples.

First, in regard to the organization of the medicine-men of the Apache, it should be premised that most of my observations were made while the tribe was still actively engaged in hostilities with the whites, and they cannot be regarded as, and are not claimed to be, conclusive upon all points. The Apache are not so surely divided into medicine lodges or secret societies as is the case with the Ojibwa, as shown by Dr. W. J. Hoffman; the Siouan tribes, as related by Mr. J. Owen Dorsey; the Zuñi, according to Mr. F. H. Cushing; the Tusayan, as shown by myself, and other tribes described by other authorities.

The Navajo, who are the full brothers of the Apache, seem to have well defined divisions among their medicine-men, as demonstrated by Dr. Washington Matthews, U. S. Army; and I myself have seen great medicine lodges, which must have contained at least a dozen Apache medicine-men, engaged in some of their incantations. I have also been taken to several of the sacred caves, in which solemn religious dances and other ceremonies were conducted under the same superintendence, but never have I witnessed among the Apache any rite of religious significance in which more than four or five, or at the most six, of the medicine-men took part.

The difficulty of making an accurate determination was increased by the nomadic character of the Apache, who would always prefer to live in small villages containing only a few brush shelters, and not needing the care of more than one or two of their "doctors." These people show an unusual secretiveness and taciturnity in all that relates to their inner selves, and, living as they do in a region filled with caves and secluded nooks, on cliffs, and in deep canyons, have not been compelled to celebrate their sacred offices in "estufas," or "plazas," open to the inspection of the profane, as has been the case with so many of the Pueblo tribes.

Diligent and persistent inquiry of medicine-men whose confidence I had succeeded in gaining, convinced me that any young man can become a "doctor" ("diyi" in the Apache language, which is translated "sabio" by the Mexican captives). It is necessary to convince his friends that he "has the gift," as one of my informants expressed it; that is, he must show that he is a dreamer of dreams, given to long fasts and vigils, able to interpret omens in a satisfactory manner, and do other things of that general nature to demonstrate the possession of  an intense spirituality. Then he will begin to withdraw, at least temporarily, from the society of his fellows and devote himself to long absences, especially by night, in the "high places" which were interdicted to the Israelites. Such sacred fanes, perched in dangerous and hidden retreats, can be, or until lately could be, found in many parts in our remote western territory. In my own experiences I have found them not only in the country of the Apache, but two-thirds of the way up the vertical face of the dizzy precipice of Tâaiyalana, close to Zuñi, where there is a shrine much resorted to by the young men who seek to divine the result of a contemplated enterprise by shooting arrows into a long cleft in the smooth surface of the sandstone; I have seen them in the Wolf Mountains, Montana; in the Big Horn range, Wyoming; on the lofty sides of Cloud Peak, and elsewhere. Maj. W.S. Stanton, Corps of Engineers, U. S. Army, ascended the Cloud Peak twice, and, reaching the summit on the second attempt, he found that beyond the position first attained and seeming then to be the limit of possible ascent, some wandering Indian had climbed and made his "medicine."

While it is regarded as a surer mode of learning how to be a medicine-man to seek the tuition of some one who has already gained power and influence as such, and pay him liberally in presents of all kinds for a course of instruction lasting a year or longer, I could learn of nothing to prohibit a man from assuming the rôle of a prophet or healer of the sick, if so disposed, beyond the dread of punishment for failure to cure or alleviate sickness or infirmity. Neither is there such a thing as settled dogma among these medicine-men. Each follows the dictates of his own inclinations, consulting such spirits and powers as are most amenable to his supplications and charms; but no two seem to rely upon identically the same influences. Even in the spirit dance, which is possibly the most solemn function in which the Apache medicine-men can engage, the head-dresses and kilts adhered closely enough to the one pattern, but the symbolism employed by each medicine-man was entirely different from that adopted by his neighbors.

Schultze, Perrin du Lac, Adair, and others allude to "houses of mercy," the "right of asylum" in certain lodges and buildings, or even whole villages, to which if the pursued of the tribe or even an enemy could obtain admission his life was secure. Frank Gruard and others who have lived for years among the Sioux, the Cheyenne, and other tribes of the plains have assured me that the same right of asylum obtains among them for the fugitive who takes shelter in the medicine lodge or the council lodge, and almost parallel notions prevail among the Apache. I have heard that the first American who came into one of their villages, tired and hungry, was not molested in the slightest degree.

It is stated by Kelly[1] that all warriors who go through the sun dance of the Sioux rank thereafter as medicine-men. This statement seems  to me to be overdrawn. Nothing of the kind was learned by me at the sun dance of the Sioux which I noted in 1881, and in any event the remark would scarcely apply to the medicine-men of the Apache, who have nothing clearly identifiable with the sun dance, and who do not cut, gash, or in any manner mutilate themselves, as did the principal participants in the sun dance, or as was done in still earlier ages by the galli (the priests of Cybele) or the priests of Mexico.

Herodotus tells us that the priests of Egypt, or rather the doctors, who were at one time identified with them, were separated into classes; some cured the eyes, some the ears, others the head or the belly. Such a differentiation is to be observed among the Apache, Mohave, and other tribes; there are some doctors who enjoy great fame as the bringers of rain, some who claim special power over snakes, and some who profess to consult the spirits only, and do not treat the sick except when no other practitioner may be available. Among the Mohave, the relatives of a dead man will consult one of these spirit-doctors and get him to interview the ghosts who respond to his call and learn from them whether the patient died from ignorance or neglect on the part of the doctor who had charge of the case. If the spirits assert that he did, then the culprit doctor must either flee for his life or throw the onus of the crime upon some witch. This differentiation is not carried so far that a medicine-man, no matter what his class, would decline a large fee.

The right of sanctuary was conceded to all criminals who sought shelter in the vanquech or temple of Chinigchinich.[2]

The castration of the galli, or priests of Cybele, is described by Dupuis.[3]

Diego Duran asserts that the Mexican priests "se endian por medio los miembros viriles y se hacian mil cosas para volverse impotentes por no ofender á sus Dioses."[4]

The hierophants at Athens drank of the hemlock to render themselves impotent, that when they came to the pontificate they might cease to be men.[5]

One class of the Peruvian priests, the Huachus, made auguries from grains of corn or the excrement of animals.[6]

Balboa tells us[6] that the Peruvian priesthood was divided into classes, each with its appropriate functions—the Guacos made the idols for the temples, or rather, they made the idols speak; the others were necromancers and spoke only with the dead; the Huecheoc divined by means of tobacco and coco; the Caviocac became drunk before they attempted to divine, and after them came the Rumatinguis and the Huachus already mentioned.



The Oregon tribes have spirit doctors[4] and medicine doctors.[7]

The Chinese historians relate that the shamans of the Huns possessed the power "to bring down snow, hail, rain, and wind."[8]

In all nations in the infancy of growth, social or mental, the power to coax from reluctant clouds the fructifying rain has been regarded with highest approval and will always be found confided to the most important hierophants or devolving upon some of the most prominent deities; almighty Jove was a deified rain-maker or cloud-compeller. Rain-makers flourished in Europe down to the time of Charlemagne, who prohibited these "tempestiarii" from plying their trade.

One of the first requests made of Vaca and his comrades by the people living in fixed habitations near the Rio Grande was "to tell the sky to rain," and also to pray for it.[9]

The prophet Samuel has been alluded to as a rain-maker.[10]

There does not seem to have been any inheritance of priestly functions among the Apache or any setting apart of a particular clan or family for the priestly duties.

Francis Parkman is quoted as describing a certain family among the Miami who were reserved for the sacred ritualistic cannibalism perpetrated by that tribe upon captives taken in war. Such families devoted more or less completely to sacred uses are to be noted among the Hebrews (in the line of Levi) and others; but they do not occur in the tribes of the Southwest.

One of the ceremonies connected with the initiation, as with every exercise of spiritual functions by the medicine-man, is the "ta-a-chi," or sweat-bath, in which, if he be physically able, the patient must participate.

The Apache do not, to my knowledge, indulge in any poisonous intoxicants during their medicine ceremonies; but in this they differ to a perceptible degree from other tribes of America. The "black drink" of the Creeks and the "wisoccan" of the Virginians may be cited as cases in point; and the Walapai of Arizona, the near neighbors of the Apache, make use of the juice, or a decoction of the leaves, roots, and flowers of the Datura stramonium[3] to induce frenzy and exhilaration. The laurel grows wild on all the mountain tops of Sonora and Arizona, and the Apache credit it with the power of setting men crazy, but they deny that they have ever made use of it in their medicine or religion. Picart[11] speaks of the drink (wisoccan) which took away the brains of the young men undergoing initiation as medicine-men among the tribes of Virginia, but he does not say what this "wisoccan" was.

In Guiana,[12] the candidate for the office of medicine-man must, among  other ordeals, "drink fearfully large drafts of tobacco juice, mixed with water." The medicine-men of Guiana are called peaiman.

I have never seen tobacco juice drank by medicine-men or others, but I remember seeing Shunca-Luta (Sorrel Horse), a medicine-man of the Dakota, chewing and swallowing a piece of tobacco and then going into what seemed to be a trance, all the while emitting deep grunts or groans. When he revived he insisted that those sounds had been made by a spirit which he kept down in his stomach. He also pretended to extract the quid of tobacco from underneath his ribs, and was full of petty tricks of legerdemain and other means of mystifying women and children.

All medicine-men claim the power of swallowing spear heads or arrows and fire, and there are at times many really wonderful things done by them which have the effect of strengthening their hold upon the people.

The medicine-men of the Ojibwa thrust arrows and similar instruments down their throats. They also allow themselves to be shot at with marked bullets.[13]

While I was among the Tusayan, in 1881, I learned of a young boy, quite a child, who was looked up to by the other Indians, and on special occasions made his appearance decked out in much native finery of beads and gewgaws, but the exact nature of his duties and supposed responsibilities could not be ascertained.

Diego Duran[14] thought that the priesthood among the Mexicans was to a great extent hereditary, much like the right of primogeniture among the people of Spain. Speaking of the five assistants who held down the human victim at the moment of sacrifice, he says:


Los nombres de los cinco eran Chachalmeca, que en nuestra Lengua quiere tanto decir como Levita ó ministro de cosa divina ó sagrada. Era esta dignidad entre ellos muy suprema y en mucha tenida, la cual se heredaba de hijos á padres como cosa de mayorazgo, sucediendo los hijos á los Padres en aquella sangrienta Dignidad endemoniada y cruel.





Concerning the medicine-men of Peru, Dorman[15] says:


The priestly office among the Peruvians appears to have been hereditary; some attained it by election; a man struck by lightning was considered as chosen by heaven; also those who became suddenly insane. Mr. Southey says that among the Moxos of Brazil, who worshiped the tiger, a man who was rescued from but marked by the claws of the animal, was set apart for the priesthood, and none other.





I shall have occasion to introduce a medicine-woman of the Apache, Tze-go-juni, or "Pretty-mouth," whose claims to preeminence among her people would seem to have had no better foundation than her escape from lightning stroke and from the bites of a mountain lion, which had seized her during the night and had not killed her.

I remember the case of an old Navajo medicine-man who was killed  by lightning. The whole tribe participated in the singing, drumming, and dancing incident to so important an event, but no white men were allowed to be present. My information was derived from the dead man's young nephew, while I was among that tribe.

Among the Arawak of South America there are hereditary conjurers who profess to find out the enemy who by the agency of an evil spirit has killed the deceased.[16]

Picart says of the medicine-men of the tribes along Rio de la Plata: "Pour être Prêtre ou Médecin parmi eux, il faut avoir jeûné longtems & souvent. Il faut avoir combatu plusieurs fois contre les bêtes Sauvages, principalement contre les Tigres, & tout au moins en avoir été mordu ou égratigné. Après cela on peut obtenir l'Ordre, de Prêtrise; car le Tigre est chez eux un animal presque divin."[17]

The medicine-men of the Apache are not confined to one gens or clan, as among the Shawnee and Cherokee, according to Brinton,[18] neither do they believe, as the Cherokee do, according to the same authority, that the seventh son is a natural-born prophet with the gift of healing by touch, but upon this latter point I must be discreet, as I have never known an Apache seventh son.

The Cherokee still preserve the custom of consecrating a family of their tribe to the priesthood, as the family of Levi was consecrated among the Jews.[19]

The neophytes of the isthmus of Darien were boys from ten to twelve years "selected for the natural inclination or the peculiar aptitude and intelligence which they displayed for the service."[20]

Peter Martyr says of the Chiribchis of South America: "Out of the multitude of children they chuse some of 10 or 12 yeeres old, whom they know by conjecture to be naturally inclined to that service."[21]

The peculiarity of the Moxos was that they thought none designated for the office of medicine-man but such as had escaped from the claws of the South American tiger which, indeed, it is said they worshiped as a god.[22]

Contrary to what Spencer says, the chiefs of the tribes of the Southwest, at least, are not ipso facto medicine-men; but among the Tonto Apache the brother of the head chief, Cha-ut-lip-un, was the great medicine-man, and generally the medicine-men are related closely to the prominent chiefs, which would seem to imply either a formal deputation of priestly functions from the chiefs to relatives, or what may be practically the same thing, the exercise of family influence to bring about a recognition of the necromantic powers of some aspirant; but among  the Apache there is no priest caste; the same man may be priest, warrior, etc.[23]

"The juice of the Datura seed is employed by the Portuguese women of Goa: they mix it, says Linschott, in the liquor drank by their husbands, who fall, for twenty-four hours at least, into a stupor accompanied by continued laughing; but so deep is the sleep that nothing passing before them affects them; and when they recover their senses, they have no recollection of what has taken place."[24]

"The Darien Indians used the seeds of the Datura sanguinea to bring on in children prophetic delirium, in which they revealed hidden treasure. In Peru the priests who talked with the 'huaca' or fetishes used to throw themselves into an ecstatic condition by a narcotic drink called 'tonca,' made from the same plant."[25]

The medicine-men of the Walapai, according to Charlie Spencer, who married one of their women and lived among them for years, were in the habit of casting bullets in molds which contained a small piece of paper. They would allow these bullets to be fired at them, and of course the missile would split in two parts and do no injury. Again, they would roll a ball of sinew and attach one end to a small twig, which was inserted between the teeth. They would then swallow the ball of sinew, excepting the end thus attached to the teeth, and after the heat and moisture of the stomach had softened and expanded the sinew they would begin to draw it out yard after yard, saying to the frightened squaws that they had no need of intestines and were going to pull them all out. Others among the Apache have claimed the power to shoot off guns without touching the triggers or going near the weapons; to be able to kill or otherwise harm their enemies at a distance of 100 miles. In nearly every boast made there is some sort of a saving clause, to the effect that no witchcraft must be made or the spell will not work, no women should be near in a delicate state from any cause, etc.

Mickey Free has assured me that he has seen an Apache medicine-man light a pipe without doing anything but hold his hands up toward the sun. This story is credible enough if we could aver that the medicine-man was supplied, as I suspect he was, with a burning glass.

That the medicine-man has the faculty of transforming himself into a coyote and other animals at pleasure and then resuming the human form is as implicitly believed in by the American Indians as it was by our own forefathers in Europe. This former prevalence of lycanthropy all over Europe can be indicated in no more forcible manner than by stating that until the reign of Louis XIV, in France, the fact of being a were-wolf was a crime upon which one could be arraigned before a court; but with the discontinuance of the crime the were-wolves themselves  seem to have retired from business.[26] In Abyssinia, at the present day, blacksmiths are considered to be were-wolves, according to Winstanley. The Apache look upon blacksmiths as being allied to the spirits and call them "pesh-chidin"—the witch, spirit, or ghost, of the iron. The priestly powers conceded to the blacksmith of Gretna Green need no allusion here.
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