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      And after you have suffered a little while, 
the God of all grace, who has called you to his eternal 
glory in Christ, will himself restore, confirm, 
strengthen, and establish you. To him be 
the dominion forever and ever. Amen. 

      —1 Peter 5:10–11
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      Preface

      In June 2016, the Gospel Coalition held its third national women’s conference—another conference for women but not all about women! We gathered around the Word of God, with plenary sessions of expositional teaching that took us right through the epistle of 1 Peter in three days. It was a rich feast, as we together received the apostle Peter’s message of resurrection life in a world of suffering.

      This book represents the fruit of that conference, combining the voices of women and men who taught the Word and lifted up the Lord Jesus among us. We delight in this combination of speakers, and we rejoice especially to see women encouraged to study and share the Scriptures together—not just at conferences but even more in and through their local church bodies.

      In order to help equip readers to study and share the book of 1 Peter among those to whom they minister, we’ve included in this volume more than just a transcription of the conference talks. First, we’re delighted that Rev. Juan Sanchez, pastor and TGC Council member, was willing to write an introduction that lets us get to know “Peter the expositor.” Pastor Sanchez beautifully shows how Peter expounds the Old Testament Scriptures even as he writes the New, setting forth Jesus as the fulfillment of God’s eternal purposes. Many of the following chapters refer rather quickly to Old Testament passages quoted or referenced by Peter, but the introduction carefully demonstrates how the Old Testament context lights up this whole epistle.

      Each chapter is followed by reflection questions and by a short section called “Think Like an Expositor,” in which we explore some of the process of expositional study and preparation, using comments from the speakers/authors themselves. Finally, the book’s conclusion consists of a lively and instructive transcript of a workshop interview from TGCW16, on the subject of studying and teaching 1 Peter.

      The epistle of 1 Peter speaks to our time in a piercing way. The believers to whom Peter wrote were a scattered and often scorned minority within an empire where Christians were increasingly unwelcome; direct persecution was on the horizon. Believers today can identify—certainly in parts of the world where persecution of Christians occurs regularly, and also in places where Christians increasingly suffer ridicule and intolerance. Peter’s message is one of gospel hope and strengthening grace, all centered in the resurrected Lord Jesus through whom we are born again to a living hope.

      May this volume help spread gospel hope—the hope of resurrection life in a world of suffering.

      Kathleen Nielson

    

  
    
      Introduction

      Peter the Expositor: The Apostle’s Use of Scripture in 1 Peter

      Juan Sanchez

      You’ve likely never heard of the Mystics or the Jays, but they were two musical bands made up of students from the Tuskegee Institute in Alabama. Like most college bands, they didn’t last—at least not as the Mystics and the Jays. In 1968 these two groups decided to come together.1 But, as the story goes, “the members nearly went stir-crazy trying to pick a name for the group, but with no success.”2 Out of frustration, the drummer gave the trumpet player a dictionary and said, “Pick a name.”3 You might more readily know this band as The Commodores, Lionel Richie being its most famous member. Can you imagine making such an important decision as a band’s name simply by opening a dictionary, pointing to a page, and choosing the first word that you see? What if the trumpet player had pointed to commode instead? “Ladies and gentlemen, put your hands together for The Commodes!” No. That wouldn’t work, would it?

      Ironically, too many times we approach the Bible in the same way. We may not close our eyes and point to a text, but we might as well. Consider how we “use” the Bible when we take a specific text and directly apply it to ourselves or our situation without any regard for what it meant to the original audience. Because you’re reading this book, I believe you want to be a faithful reader, student, and/or teacher of the Bible. But if we are to be faithful in handling God’s Word, not only will we need to submit ourselves to its authority; we will also need to understand what a particular passage meant to its original hearers and reflect on how the life, death, resurrection, and exaltation of Christ shed light on our text. Only after following this course should we apply a biblical text to ourselves or our audience.

      Knowing that we come to the Bible with various assumptions (gender-related, ethnic, denominational, generational, cultural, etc.), we should aim to allow the Scriptures to speak so that we hear only what the Scriptures say—nothing more, nothing less. In fact, as we read and study God’s Word, we should allow Scripture to correct our prejudices and reshape our assumptions whenever necessary. And when we share God’s Word with others, whether in a one-on-one situation, a classroom, or a large group, our conviction should simply be to expose what the Bible says. Our word expositional or expository comes from this conviction. In an expositional or expository message, the point of the text becomes the point of our message, faithfully applied to our hearers.4

      As we’ll see, the apostle Peter shares this same conviction regarding Scripture. Consequently, Peter serves as an excellent guide for how to read our Bibles; he exposes how the Old Testament is fulfilled in Jesus and how it applies to believers under the new covenant in first-century Asia Minor. To understand and learn from how Peter, the expositor, handles Scripture, we will seek to answer four questions: (1) What was Peter’s view of Scripture? (2) What did Peter know concerning Scripture? (3) What was Peter’s message in 1 Peter? And (4) how did Peter use Scripture in 1 Peter?

      Peter’s View of Scripture

      What we call the Old Testament, Peter, along with Jesus, the other apostles, and the early Christians considered their Scriptures: the Law (the first five books of Moses), the Prophets, and the Writings (sometimes “the Psalms” was used to summarize the Writings). The New Testament identifies the Hebrew Scriptures with a variety of combinations of these three descriptions. For example, Jesus said, “Do not think that I have come to abolish the Law or the Prophets; I have not come to abolish them but to fulfill them” (Matt. 5:17). He also said that the whole Law and the Prophets depend on the greatest and second greatest commandments: to love God and to love your neighbor as yourself (Matt. 22:40). In fact, Jesus understood his life, death, resurrection, and exaltation as a fulfillment of the Law of Moses and the Prophets and the Psalms (Luke 24:44). For this reason, Luke writes that “beginning with Moses and all the Prophets, [Jesus] interpreted to [the two disciples on the road to Emmaus] in all the Scriptures the things concerning himself” (Luke 24:27).

      As for Peter, even though he walked with Jesus, sat under his teaching, witnessed him heal the sick, and even experienced the display of his glory on the Mount of Transfiguration (2 Pet. 1:16–18), he never dismisses God’s written Word. Instead, he argues that what he witnessed with his own eyes and heard with his own ears only confirmed what had already been written in Scripture—the prophetic Word (2 Pet. 1:19). That’s why Peter encourages his readers to “pay attention” to this prophetic Word, because “no prophecy was ever produced by the will of man, but men spoke from God as they were carried along by the Holy Spirit” (2 Pet. 1:21). Here is Peter’s view of divine inspiration: God spoke through individuals as they were “carried along” by the Holy Spirit.

      To be sure, divine inspiration did not end when the Old Testament was completed. Peter and the other New Testament writers were conscious that, under the inspiration of the Holy Spirit, they too were writing Scripture. For example, Peter acknowledges that, though some of the apostle Paul’s writings were hard to understand, they were Scripture nonetheless (2 Pet. 3:16). So, then, not only did Peter view what we call the “Old Testament” as divinely inspired and authoritative; in writing his first letter to the Christians in Asia Minor, he too was under divine inspiration. What Peter says in 1 Peter, God says. But just what did Peter know concerning his Bible?

      Peter’s Knowledge of Scripture

      It should not be surprising that in light of Peter’s view of Scripture, he knew his Bible well. But not only did Peter have a thorough understanding of the content of the Law, the Prophets, and the Writings; he understood that it all pointed to a greater reality that was fulfilled in Jesus Christ. For Peter, then, the story of Israel does not merely serve as a source for quotations and illustrations. It is the backdrop against which he presents his message to the Christians in Asia Minor.

      Peter knew that God created humanity as his image with the express purpose of reflecting his glory and representing his rule on the earth (Genesis 1–2). But Adam and Eve rebelled against God’s rule. And because God is holy and just, he punished them by removing them from his presence. Apart from God, they began to experience increasing sin, rebellion, chaos, and eventual death (Genesis 3). As human sinfulness increased (Genesis 4–5), so did God’s judgment, but so also did God’s grace (Genesis 6–11).

      Peter also knew that, despite Adam’s rebellion, God raised up Israel to reflect his glory and represent his rule over the earth. The story of Israel as a nation began with Abraham. Through this man God would bless the world (Gen. 12:1–3). Abraham’s name would be great, and he would become a great nation. Nationhood indicates many descendants, and this many people required a land to dwell in. God promised to provide all these to Abraham (Gen. 12:1–2). The rest of the world would find either blessing or curse based on how they responded to God’s chosen one (Gen. 12:3).

      By the end of Genesis, God’s promise of descendants was fulfilled (Ex. 1:1–7); however, a king ascended to the Egyptian throne who did not know Abraham’s descendants. Because he feared their numbers, the new king enslaved them and tried to put an end to their strength. Israel was far from the land God had promised them, and they were in no position to do anything about it. To address the obstacle to obtaining the land, God rescued Israel by his mighty hand (Ex. 12:29–42), and he brought them to himself at Mount Sinai in order to establish the foundation of his relationship with them in a covenant (Exodus 19–24). God reminded Israel that, though the entire world belongs to him, he chose them out of all the nations of the world as his special treasure, his treasured possession (Ex. 19:5). Exodus 19:6 explains what it means to be God’s special treasure: Israel was to be a royal priesthood (kingdom of priests) and a holy nation.

      As a royal priesthood, Israel had special access to God’s presence, and they were to serve as mediators to the surrounding nations, showing them what it was like to live under God’s rule. As a holy nation, they were to dedicate themselves solely to God; and this dedication to God would result in a separation from the world. By their holiness, they would provide a witness to the surrounding nations that God alone was their king and that they alone were citizens of his kingdom rule. They were to be distinct from the world in their worship, their dress, their diet, their morality, their sexual practices, their work—everything. By these distinctions, they would show how different was their God from the gods of the surrounding nations and what it was like to live under his gracious rule and care. As they displayed God’s morality and concern for one another, particularly the least among them, they would display to the world the compassion of their God and his kingdom citizens.

      Peter knew that God confirmed this special relationship with Israel in a covenant, because this was the covenant that, as a faithful Jew, he had been taught to obey. Exodus 20–24, the Book of the Covenant, explains the obligations of both God and Israel in this relationship. Such covenants also indicated that if either party breached the agreement, the penalty was death. For this reason, blood was often a part of covenant ceremonies. This is precisely what takes place in Exodus 24:7–8. Moses read the Book of the Covenant in the hearing of the people; the people agreed to obey; Moses sprinkled blood on the people, thus consecrating or separating them out of the world for God; and, finally, Moses declared, “Behold the blood of the covenant that the Lord has made with you in accordance with all these words” (Ex. 24:8).

      Unfortunately, Peter also knew that the story of Israel was littered with repeated violations of this covenant. Israel entered the land promised by God under Joshua’s leadership (book of Joshua), but it was not until they came under the leadership of King David that they were truly established in the land (1–2 Samuel). Unfortunately, with the exception of a few kings, David’s sons did not live up to David’s name. As a result, the kingdom was torn in two (930 BC). Ten tribes traveled north and established a capital in Samaria, while two tribes, Judah and Benjamin, remained in the south. Because of repeated covenant violations, the two kingdoms began a downward spiral toward destruction (1–2 Kings; 1–2 Chronicles). Though God was slow to anger, in 722 BC God put an end to the northern kingdom by the hands of the Assyrians. And finally, in 587/586 BC, God sent the Babylonians to conquer Jerusalem. In both instances, the people of God were exiled to a foreign land.

      Because of the prophetic writings, though, Peter, along with every other Jew, held out hope for the restoration of Israel. Even before the exiles, the prophets announced that God would do something new, something never seen before. God himself would shepherd his people by raising up a faithful shepherd from King David’s line (Jer. 23:1–6; Ezek. 34:1–24; 37:15–28). And God would lead them in a second exodus that would make them forget that the first one had ever happened (Isa. 43:1–19; see also Jer. 23:7–8). All this God would accomplish on the basis of a new covenant, a new relationship (Isaiah 54–56), established on the substitutionary death of the Lord’s faithful, suffering servant (Isa. 52:13–53:12). This new covenant would grant God’s people a new heart, God’s Spirit, and forgiveness of sins; in other words, they would be empowered to obey God (Jer. 31:31–34; Ezek. 36:22–27). The blessings of this covenant would result in a special relationship with God and abundant blessing in his presence (Ezek. 36:28–38).

      God promised to return Israel to their land after the exile (Jer. 29:10). But during their exile, Israel was to be a blessing while living in Babylon, seeking the welfare of the city by praying for it, because “in its welfare you will find your welfare” (Jer. 29:7). While in Babylon, Israel was to “build houses and live in them; plant gardens and eat their produce” (Jer. 29:5). God also commanded them: “Take wives and have sons and daughters; take wives for your sons, and give your daughters in marriage, that they may bear sons and daughters; multiply there, and do not decrease” (Jer. 29:6). At the end of seventy years, God raised up Cyrus, king of Persia, to release Israel to return to the land, beginning in 539 BC (2 Chron. 36:22). The Jews rebuilt the temple (book of Ezra) and the city wall (book of Nehemiah), but it became clear that this was not the promised restoration that they had hoped for (Ezra 3:12–13). Something else, some greater restoration was sure to come (Hag. 2:6–9).

      By grouping Jesus’s genealogy from Abraham to David (Matt. 1:2–6a), from David to the Babylonian exile (Matt. 1:6b–11), and from the Babylonian exile to Jesus’s birth (Matt. 1:12–16), our New Testament opens by presenting Jesus as the answer to the Babylonian exile: fourteen generations from Abraham to David, fourteen generations “from David to the deportation to Babylon,” and fourteen generations from “the deportation to Babylon to the Christ” (Matt. 1:17). There is a sense, then, that while Jesus has come to rescue his people from the exile once and for all, they are still in exile on this earth until Jesus consummates the kingdom. Peter knew this and picks up on this idea when he calls the Christians in Asia Minor “elect exiles of the Dispersion” (1 Pet. 1:1) and ends his letter with greetings from “She [the church] who is at Babylon” (1 Pet. 5:13). For Peter, then, the Christians in Asia Minor, along with all Christians everywhere, are the people of God in exile awaiting the final restoration of all things.

      Peter’s Message in 1 Peter

      If we’re to understand 1 Peter, we need to understand something about the world of the Christians in Asia Minor in the first century, Peter’s original audience.5 There is no evidence that Peter wrote his first letter during a time of empire-wide persecution, but it is clear that these Christian brothers and sisters were suffering for what they believed. In this sense, we can say that the experience of the Christians in 1 Peter is much like that of Christians in the West today. Unlike some of our brothers and sisters in other parts of the world who face persecution in the form of war, violence, displacement, torture, and even death, we face cultural discrimination, social pressures, and the potential loss of rights and privileges simply for identifying with Christ. Peter’s readers faced similar pressures, and he writes to encourage them to endure faithfully under these circumstances because “after you have suffered a little while, the God of all grace, who has called you to his eternal glory in Christ, will himself restore, confirm, strengthen, and establish you” (5:10).

      We can summarize Peter’s message in 1 Peter in four words: salvation, holiness, suffering, and perseverance. Peter encourages the Christians in Asia Minor to endure suffering faithfully by looking back at the great salvation God has accomplished for them in Christ and looking forward to the future inheritance that awaits them (1:1–12). While on this earth, though, they are sojourners and exiles called to live holy lives in order to provide a faithful witness to the unbelieving world around them (1:13–3:7). And like Christ, they too will suffer. But with Christ, if they endure faithfully, they will share in his victory, vindication, and glory (3:8–4:19). Until then, Peter’s readers are to persevere together under the faithful leadership of elders (5:1–5), as they humble themselves, cast their anxieties upon Jesus, remain in sober watchfulness, and resist the Devil (5:6–11).

      Peter’s Use of Scripture in 1 Peter

      We don’t have space to identify every time Peter uses the Old Testament in 1 Peter, but we can identify and explain enough references to understand how Peter uses Scripture to encourage his readers to endure faithfully. To be sure, the New Testament authors’ use of the Old Testament raises several questions,6 but for our purposes, let’s keep it simple. It will be easiest to identify Peter’s use of the Old Testament in 1 Peter when he directly quotes the Old Testament. When he does, he cites either a Hebrew text or a Greek translation (the Septuagint, LXX). In many of our English translations, these Old Testament citations are italicized or set apart in a way that we may recognize them easily enough (see 1:24–25; 2:6–8; 3:10–12; 4:18). In at least one instance Peter identifies the citation as Scripture: “For it stands in Scripture . . .” (2:6).

      At other times Peter simply alludes to an Old Testament text. Undoubtedly, an allusion is not as easy to identify as a quotation because it is not a direct citation. But often, an allusion sufficiently resembles an Old Testament text or passage to enable us to identify what Old Testament passage it is referring to.7 For example, the language in chapter 2, verse 9, of “a royal priesthood, a holy nation, a people for his own possession” is so similar to what the Old Testament says of Israel in Exodus 19:6 that there is no question, in my mind, that Peter uses the same language and applies it to his readers. So, with these explanations in mind, and using the four words mentioned above (salvation, holiness, suffering, and perseverance), let’s work through 1 Peter to see how the apostle uses the story of Israel to encourage the Christians in Asia Minor.

      Exile: The Context for 1 Peter

      Peter begins his first letter by addressing his readers as the “elect exiles of the Dispersion” (1:1). This language reminds us of Israel under exile. In the closing of the letter, Peter sends greetings from “She who is at Babylon” (5:13). Peter is likely in Rome, the center of power and government in his day, just as Babylon was the center of power and government at the time of the exile of Israel’s southern kingdom. The entire context of 1 Peter, then, is one of exile, particularly, the Babylonian exile. Peter wants his readers to understand that because they have identified with Christ, they too are “sojourners and exiles” on this earth (2:11), just as those exiled to Babylon under the power and government of King Nebuchadnezzar in the early 500s BC.

      Since they don’t belong to this world, the Christians in Asia Minor are likely to face discrimination and persecution at a number of levels. Their own government may take away their rights and privileges (2:13–17). Those under authority could potentially be taken advantage of by those in authority over them (2:18–25). Even Christian wives might face discrimination in their own homes from their unbelieving husbands (3:1–6), while Christian husbands may be tempted not to live with their unbelieving wives in a considerate manner (3:7).

      Salvation

      1 Peter 1:1–2. During their suffering, Peter encourages his readers to look back at the great salvation the triune God has accomplished for them in Christ and to look forward to the time when this salvation will finally be revealed at the return of Christ. Echoing the covenant ceremony in Exodus 24:3–8, where God defined his relationship with Israel under the old covenant, Peter reminds his readers that they are the people of God with whom God established the promised new covenant. They are not merely exiles; they are “elect” exiles. In other words, they are God’s chosen people. God the Father chose them according to his foreknowledge, his prior love before they even existed (1:2a). Now, this is love! It’s not based on anything in them; it’s based on God’s free choice. And the Holy Spirit applied this salvation to them when he set them apart “in . . . sanctification” (1:2b). Just like Israel of old was consecrated or set apart to God at Sinai in Exodus 24, so too Peter’s readers were set apart by the Holy Spirit.

      But notice that they were set apart to God for a purpose, “for obedience to Jesus Christ and for sprinkling with his blood” (1:2c). Again, just like that covenant ceremony in Exodus 24 when Moses sprinkled Israel with the blood of the covenant, so too the new-covenant people of God were sprinkled with the blood of Jesus, the blood of the new and better covenant. Throughout 1 Peter, I understand him to use the language of “obedience” primarily for that initial obedience of faith to the gospel. This is saving faith. Of course, as we’ll see below, initial obedience leads to ongoing obedience.

      So, Peter begins his first letter by establishing his readers’ identity as the new-covenant people of God, saved and secured by the triune God. The Father chose them; the Son accomplished their salvation by his blood; and the Spirit applied this salvation to all who believed the gospel. As Peter’s readers persevered in hope of this salvation, they were sojourning toward an inheritance that is “imperishable, undefiled, and unfading, kept in heaven for you, who by God’s power are being guarded through faith for a salvation ready to be revealed in the last time” (1:4–5). Suffering Christians everywhere, then, are encouraged to endure faithfully now by looking back to this great salvation accomplished for us by the triune God and by looking forward with hope to the time when we will receive our eternal inheritance at Christ’s return.

      1 Peter 1:10–12. Peter also used the Prophets in a general way to remind his readers that, though they may lose rights and privileges as exiles on this earth, they are a privileged people because they live in a privileged time and experience a privileged salvation (1:10–12). Peter tells his readers that the Old Testament prophets “prophesied about the grace that was to be [theirs]” and that they “searched and inquired carefully, inquiring what person or time the Spirit of Christ in them was indicating when he predicted the sufferings of Christ and the subsequent glories” (1:10–11). In other words, the prophets were looking for Christ, and they were longing for the time when he would appear, because they understood that his sufferings would lead to his people’s salvation and glory. It was through this promised Christ that the restoration of Israel would come.

      Though Peter doesn’t cite a specific prophecy, consider just one: Isaiah 53. There is no clearer gospel declaration in the entire Old Testament. Peter reminds his readers that though they may wish to escape suffering and live in a different time, the Old Testament prophets understood that they were serving not themselves, but them: the Christians in Asia Minor and all other Christians under the new covenant (1:12).

      We too may wish to live in a different time, an easier time, but Peter reminds us that we are living in a privileged time, and we have experienced a privileged salvation—a salvation the prophets longed for, a salvation that angels marvel over (1:12). Because we are God’s chosen new-covenant exiles sojourning on this earth, we endure Christian suffering now by setting our “hope fully on the grace that will be brought to [us] at the revelation of Jesus Christ” (1:13). But what does waiting faithfully for the revelation of Jesus Christ look like for the Christian?

      Holiness

      1 Peter 1:16. Having been set apart by the Holy Spirit for initial obedience to the gospel, Peter reminds his readers that they are also set apart for ongoing obedience. Once again, Peter uses the story of Israel as a backdrop for the Christian story. Just as Israel was to be holy because God is holy, so too Peter’s readers are to be holy because “he who called you is holy” (1:15). Peter grounds his command to be holy in the Levitical command, “You shall be holy, for I am holy” (1:16). Although this command is found in various forms in Leviticus (11:44; 19:2; 20:7, 26), D. A. Carson suggests that Peter cites Leviticus 19:2 exactly from a Greek translation of the Old Testament (LXX, Septuagint).8 This citation, then, comes from the Holiness Code (Leviticus 11–26) that contains the laws which taught Israel how to maintain distinction from the surrounding nations in relation to various issues: diet (chap. 11), leprosy (chaps. 13–14), sexual morality (chap. 18), loving your neighbor (chap. 19), regulating worship (chaps. 17, 20–22), and celebrating special feast days (chaps. 23–26). The Holiness Code also contained the promise of forgiveness of sin based on an atoning, substitute sacrifice (Leviticus 16).

      So, in this brief citation of Leviticus 19:2 in 1:16, Peter brings this entire Levitical code to mind as a background for the holiness of his readers. Just as Israel was to be different from the surrounding nations to provide a witness to the holiness of their God and the joy of living under his rule, so too Peter’s readers worship the same God. He is still holy. And like Israel of old, they are to be holy because God is holy.

      To be sure, Peter does not simply place new-covenant Christians under the old-covenant Holiness Code. That would be to put old wine into new wineskins. Still, the foundation of the Levitical code remains the same—love God and love your neighbor as yourself. So, just as the Holiness Code instructed Israel how to be different from their pagan neighbors to witness to the holiness of their God, so too Peter’s readers are to be different from their world to witness to the holiness of their God, the same God as Israel’s. That’s why Peter urges them “as sojourners and exiles to abstain from the passions of the flesh, which wage war against your soul. Keep your conduct among the Gentiles honorable, so that when they speak against you as evildoers, they may see your good deeds and glorify God on the day of visitation” (2:11–12). The Christian’s “holiness code” is tied to the new covenant and is revealed in our New Testament. We are to obey all that Jesus has commanded us (Matt. 28:20). For the Christians in Asia Minor, this included submission of citizens to the governing authorities (2:13–17), of slaves to masters (2:18–25), and of believing wives to unbelieving husbands (3:1–6), among other things.

      1 Peter 1:19. Not only were Peter’s readers to be holy because God is holy; they were to be holy because God had delivered them from their slavery to former sinful ways (1:18a). God purchased their freedom, “not with perishable things such as silver or gold, but with the precious blood of Christ, like that of a lamb without blemish or spot” (1:18b–19). The inheritance of sin from their forefathers points back, ultimately, to our forefather Adam (Genesis 3). Redemption from slavery by the blood of an unblemished lamb reminds us of Israel’s bondage in Egypt (Ex. 12:5–7; Deut. 7:8), but it also points to Old Testament language of deliverance from exile (Isa. 52:3).

      Before the initial obedience of faith to the gospel, all are enslaved to sin. Peter reminds his readers that at that time, they walked in futile ways, “living in sensuality, passions, drunkenness, orgies, drinking parties, and lawless idolatry” (4:3). But because they were purchased with the precious blood of Christ (1:19), they are now to “live as people who are free, not using [their] freedom as a cover-up for evil, but living as servants [or better yet, slaves] of God” (2:16). Having been freed from sin’s slavery, Christians are now free to obey God and pursue holiness.

      1 Peter 1:24–25. Not only are Peter’s readers freed to pursue holiness because of God’s deliverance; they are also empowered to obey God, pursue holiness, and love one another because they have been born again by the imperishable seed, “through the living and abiding word of God” (1:23). To emphasize the enduring nature of the word of God as the foundation for the new birth, Peter quotes verses 6 and 8 of Isaiah 40 (1:24–25).

      In order to understand how Peter uses Isaiah 40:6 in 1:24–25, we need to understand the context of these words in Isaiah 40. In Isaiah 39, God announces the coming Babylonian invasion and the consequent exile of the Jews. Immediately after his word of judgment, God calls on three voices to announce words of comfort to his people in Jerusalem (Isa. 40:1–2).9 The first voice calls for the Lord’s way to be prepared, because he would come and rescue his people from exile, revealing his glory for all to see (Isa. 40:3–5). The second voice announces that while human life is transient (Isa. 40:6–7), “the word of our God will stand forever” (Isa. 40:8). Finally, the last voice announces that the Lord would come in might, and he would shepherd his people, gathering them in his arms, carrying them in his bosom, and gently leading those who are with young (Isa. 40:9–11). After the announcement of exile, then, God comforts his people by reminding them that he himself is coming to rescue them and shepherd them.

      What is stunning is that by quoting Isaiah 40, verses 6 and 8, Peter declares that the words meant to comfort the exiles in Isaiah 40 are the words of the gospel that was preached to his readers (1 Pet. 1:25). In other words, the gospel is the announcement of God’s coming to rescue his people from exile and shepherd them as a faithful, caring shepherd. We shouldn’t be surprised by this application, because the Gospels apply Isaiah 40:3–5 to John the Baptist, who prepared the way for the Lord’s promised coming in Jesus (Matt. 3:3; Mark 1:3; Luke 3:4; John 1:23). For now, the Christians in Asia Minor are in exile, as are we, but we have experienced the promised new birth. So, as we Christians await the return of Christ in order to obtain our eternal inheritance, we are empowered to obey God’s commands—to “love one another earnestly from a pure heart” (1:22) because God’s enduring word was preached to us, and we have experienced the new birth that comes by this enduring word.

      1 Peter 2:3. Of course, those who receive the gospel and its promises are to continue to grow in salvation by craving both the enduring word and the Lord himself (2:2), precisely because we have already “tasted that the Lord is good” (2:3). In 2:3 Peter references Psalm 34:8. Psalm 34 is David’s response to God’s deliverance when he acted as a madman to escape Achish, king of Gath (1 Sam. 21:10–15).10 The psalm is in two parts. In part 1, verses 1–10, David calls others to join him in praising God for his deliverance. Because David experienced God’s deliverance personally (vv. 6–7), he invites all who would believe to experience God’s goodness for themselves: “taste and see that the Lord is good” (v. 8a). And, of course, all who “take refuge in him” are blessed (v. 8b).

      Peter uses this verse, but he states it in the past tense: “if indeed you have tasted that the Lord is good” (1 Pet. 2:3). In other words, the Christians in Asia Minor, as the new-covenant people of God set apart by the Holy Spirit for salvation, have indeed experienced God’s deliverance. As a result, they are to put away “all malice and all deceit and hypocrisy and envy and all slander” (2:1) by growing in their experience of both the enduring word (1:22–25) and the Lord himself. By longing for Jesus, they would continue to “grow up into salvation” (2:2).

      1 Peter 2:6–10. One of the harsh realities Christians will face as exiles in this evil world is the rejection of the world—rejection even from those who are closest to us. This is especially the case for those who come to faith in Christ out of another faith background. Regardless, any rejection is hard to stomach. As Christians weigh the temptation to deny Christ in order to gain the approval of the world, we need to hear Peter’s argument in 2:6–10. Peter begins by reminding his readers that when they came to Christ, they came to a Savior who was rejected by his own people (2:4a). And yet he was precious in God’s sight (2:4b). To confirm God’s choice of this Savior rejected by men, Peter quotes Isaiah 28:16. The context of Isaiah 28 is one of judgment against Ephraim (the northern kingdom) and Jerusalem (the southern kingdom). In arrogance, Israel rejected God’s simple teaching (Isa. 28:9–10). Consequently, Israel would experience God’s judgment when they heard complicated sounds coming from a “people of strange lips and with a foreign tongue” (Isa. 28:11). This judgment points to the coming invasion of foreigners that would result not only in Israel’s destruction but in the exile of its people.

      But judgment is never the final word. God himself would lay a foundation stone in Zion, the restored city of God (Isa. 28:16). This stone is precious to God, and Peter clarifies that it is chosen by God (2:6). While Israel refused to believe God’s simple message (Isa. 28:1–13) and to hear God’s word (Isa. 28:14–15), those who do believe and hear his word “will not be in haste” (Isa. 28:16). Or as Peter clarifies, those who believe will not be put to shame (2:6). That is, they will not be ashamed when God comes in judgment. Instead, those who believe receive honor (2:7a). But for those who do not believe, Jesus, the stone they rejected, has become the cornerstone (2:7b; see Ps. 118:22) and “a stone of stumbling, and a rock of offense” (2:8; see Isa. 8:14). Peter strings these Old Testament passages together to encourage his readers, reminding them that they have identified with a Savior who has also been rejected by his very people. Jesus is a stumbling block, a rock of offense to “both houses of Israel” (Isa. 8:14). But those who refuse to believe have rejected the very stone God has chosen as a cornerstone to build his new temple (Ps. 118:22).

      In other words, though Jesus has been rejected by men, as the cornerstone of the new temple he is vindicated by God. Now, God is building his temple on Jesus, the living stone, by adding all who believe as living stones in this new temple (2:4–5). So, while Christians may be rejected by the world that also rejects Jesus Christ, when judgment comes it is those who refused to believe who will be put to shame, not those who believed. Those who believe will be vindicated just as he has been.

      In 2:9–10 Peter explains, at least in part, the honor that his hearers have as “a people for [God’s] own possession” (2:9). Peter’s use of Isaiah 43:20–21 and Exodus 19:6 in 2:9 is interesting. Isaiah 43 highlights Israel’s salvation (return from exile) in the language of a new exodus: “When you pass through the waters, I will be with you” (Isa. 43:2). God promised to gather his scattered people from the four corners of the earth (Isa. 43:5–7) and judge the Babylonians in similar fashion as he had the Egyptians (Isa. 43:16–17). In this new exodus, God would “make a way in the wilderness and rivers in the desert.” And God would “give water . . . to give drink to my chosen people” (Isa. 43:19–20). Those whom God promised to save are “the people whom I formed for myself that they might declare my praise” (Isa. 43:21). Peter then applies the language of Exodus 19:6 (“a royal priesthood, a holy nation, a people for his own possession”) to his readers and places it between verses 20 and 21 of Isaiah 43. By doing this, Peter identifies his readers as the people of the second exodus, and like the people of the first exodus, God has saved them to represent him and his kingdom to the unbelieving world.

      As a royal priesthood (priest-kings), Israel had a special relationship with God; only they had special access to God’s presence. At first this was seen in the tabernacle, the tent where God lived in their midst as they journeyed to the Promised Land. Later, God manifested his presence in the temple in Jerusalem. As the new-covenant people of God, Peter’s readers have the honor not only of special access to God’s presence; through Christ, they are now the very temple of God—the place where God dwells (2:4–5).

      In addition, as priests, Israel was to represent God and his rule/kingdom on the earth to the surrounding nations. To accomplish this representative role, God promised to place them in the center of their world and dwell with them in the land. There they were to serve as mediators to the world, offering a powerful witness to the holiness of their God and life under his rule. Essentially, they were inviting the rest of the world to enter God’s kingdom by becoming worshipers of their God. So, then, one of the ways Israel was to relate to the nations was incorporation.11 However, the prophets spoke of a time when Israel would relate to the rest of the world through an end-time gathering of the nations (Isaiah 56). By applying this language to his readers, Peter indicates that they are the new Israel, the Israel of the second exodus by whom God gathers the nations. However, new-covenant Israel is not located in only one geographic location with one central place of worship; it is located throughout the world, each church serving as an embassy of God’s kingdom. As ambassadors, Christians are called “to proclaim the excellencies of him who called you out of darkness into his marvelous light” (2:9). By this proclamation, we are participating in the end-time gathering of the nations to God.

      To drive the point home that his readers are the new, restored Israel, Peter references Hosea 1:6, 9, 10. Though they were formerly not part of the people of God under the old covenant, through God’s call out of darkness, Peter’s readers, in fact all Christians, have now become the people of God (2:10). The world may ridicule and reject Christians, but God is building his house, his temple, on the foundation of Jesus Christ. All who respond to his call are built on this foundation. And we, gathered together as local churches, display the glory and holiness of our God by our life together as exiles. For this reason, Peter exhorts: “Keep your conduct among the Gentiles honorable, so that when they speak against you as evildoers, they may see your good deeds and glorify God on the day of visitation” (2:12).

      1 Peter 2:24–25; 3:6. As to the question of how the holiness of the new-covenant people of God is to be worked out and displayed in this present evil world, Peter points out several examples. First, Peter urges his readers that despite potential government discrimination or persecution, they are to submit to governing authorities (2:13–17).

      Second, Peter reminds his readers that those among them who are servants are to submit to their masters, whether they are just or unjust (2:18–25). For a picture of submission to unjust masters, Peter turns to Christ’s example from Isaiah 53 (2:22–25). Jesus was righteous, without sin, yet he suffered at the hands of those in authority over him (Isa. 53:9). When Jesus was mocked and ridiculed, he did not return evil for evil (Isa. 53:7). In fact, Jesus suffered faithfully unto death, bearing our sins (Isa. 53:4), being “pierced for our transgressions” and “crushed for our iniquities” (Isa. 53:5). As a result, we find healing, salvation by his wounds (Isa. 53:5). And, of course, we needed to be saved because we were like wandering sheep who had strayed from their master (Isa. 53:6). But, Peter tells his readers, they “have now returned to the Shepherd and Overseer of [their] souls” (2:25).

      Finally, Peter reminds wives married to unbelieving husbands that “as Sarah obeyed Abraham” (3:6), they too are to follow their husband’s leadership with a quiet humility (3:1–5). Peter’s reference to Sarah is from Genesis 18:12. Sarah has just heard the angel of the Lord tell Abraham that she would have a child; listening in, she laughs out loud because she thinks she is too old to bear children. The irony of the allusion is that Sarah shows respect to her husband by calling him “lord,” even while expressing unbelief and even while not in her husband’s presence. Women who follow Sarah’s example are her daughters, showing respect to their husbands. Such submission is beautiful before God (3:4) and may possibly even win an unbelieving husband to Christ (3:1).12

      Suffering

      1 Peter 3:10–12. Because we identify with Christ, we are sojourners and exiles in this world. And because we are different from this world, we will be persecuted. As Jesus said, “If you were of the world, the world would love you as its own” (John 15:19). But the question Christians face is, when suffering comes because of our identity with Christ, how are we to suffer so that we maintain our faithful witness to King Jesus? First, Peter says, Christians are not to repay evil for evil (3:9); instead, we are to bless those who persecute us that we may obtain a blessing (3:10; see also Matt. 5:11–12).

      Peter grounds his argument in Psalm 34:12–16. As we saw above, the setting of Psalm 34 is God’s deliverance of David before King Achish. While the first part of the psalm (vv. 1–10) is David’s invitation to experience God’s deliverance, part 2 (vv. 11–22) is David’s invitation to learn wisdom (the fear of the Lord) from him. Psalm 34:12–16 contains biblical wisdom—instruction on how to maintain covenant faithfulness. But verses 17–18 offer a promise:

      When the righteous cry for help, the Lord hears

      and delivers them out of all their troubles.

      The Lord is near to the brokenhearted

      and saves the crushed in spirit.

      As Peter’s readers faced suffering, they were to endure it, not by repaying evil for evil, but by repaying evil with good. The reason? Because God will hear their cries, and he will deliver them “out of them all” (Ps. 34:19). “None of those who take refuge in him will be condemned” (Ps. 34:22).

      Of course, Peter does not mean that God protects his people from every instance of physical suffering, or in any instance, for that matter. God’s salvation means that even in death, God will deliver his people to himself, where we will receive our eternal inheritance. As Peter says, it may be necessary for Christians to endure through various trials for the testing of their faith, but such endurance will “result in praise and glory and honor at the revelation of Jesus Christ” (1:7).

      1 Peter 3:18–22. Admittedly, in 3:18–22 we come to the most difficult section of 1 Peter. However, if we focus on what we know, I think we can understand Peter’s point. Notice the trajectory of Jesus’s path. Christ, the righteous one, suffered, was put to death (in the body), and made alive (in the realm of the Spirit)—resurrection (3:18). That’s clear enough! Then Jesus was exalted to the heavenly Father’s right hand (3:22). So, this is Jesus’s path: righteous suffering, death, resurrection, and exaltation to glory. Peter encourages his readers by reminding them that in the midst of righteous suffering, this is their path as well.

      The hard part is trying to discern what happened between Jesus’s resurrection (3:19) and his exaltation (3:22). In 3:19–20, I understand Peter to be referring to Genesis 6, where “the sons of God saw that the daughters of man were attractive. And they took as their wives any they chose” (Gen. 6:2). In 1 Peter 3:19 Jesus preaches to the imprisoned spirits after his resurrection. I understand this passage to say that Jesus announced to these imprisoned spirits his victory over sin, death, the Devil, and even them.13 As we put all this together, then, it is clear that Peter encourages the suffering Christians in Asia Minor with the victory of Jesus Christ. Yes, we will share in his sufferings, but we will also share in his victory!

      But Peter is not done. He continues the theme of Noah (Genesis 6–9) to remind his readers that in the same way that God saved Noah and his family through the waters of judgment, so now baptism paints a picture of salvation through judgment. Just as in Noah’s day, God will bring us through the outpouring of his wrath on this sinful world at final judgment. Looking back at our baptism now reminds us that because we have been united with Christ in baptism, we are not only united to Christ in his suffering and death, but we are also united to Christ in his resurrection (3:21), exaltation, and glory. The pathway of suffering is the pathway to victory, vindication, and glory. But in order to share in Jesus’s victory, we must persevere until the end.
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