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In "The Greatest Empires & Civilizations of the Ancient East," George Rawlinson meticulously explores the rich tapestry of ancient Eastern civilizations, such as the Assyrians, Babylonians, and Persians. Through his expert narrative, Rawlinson employs a blend of historical analysis and vivid storytelling, immersing readers in the cultural, political, and social dimensions of these formidable empires. His scholarly approach is informed by a wide array of primary sources, including ancient texts and archaeological findings, making this work a significant addition to the historiography of the ancient world. Rawlinson'Äôs style is both accessible and engaging, catering to both academic and general audiences while maintaining rigorous scholarly standards. George Rawlinson was a notable British historian and philologist, renowned for his seminal works on ancient history. His extensive knowledge of languages, particularly his translations of cuneiform inscriptions, provided him with a unique perspective on the civilizations he studied. Rawlinson's deep interest in classical antiquity and his distinct ability to synthesize complex historical material undoubtedly influenced his desire to present these remarkable cultures in a cohesive yet detailed manner. This book is highly recommended for readers seeking a comprehensive understanding of ancient Eastern civilizations and their legacies, as well as for scholars aiming to deepen their knowledge of the historical context surrounding these influential empires. Rawlinson's insightful analysis invites readers to appreciate the profound impacts these ancient societies had on world history.
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In "The History of Babylon," George Rawlinson delves into the rise and fall of one of history's most captivating civilizations, using a blend of meticulous scholarship and engaging prose. This work intricately weaves together archaeological findings, ancient texts, and contemporary historiography to present a holistic view of Babylonian society, culture, and politics from its inception to its eventual decline. Rawlinson's analytical approach highlights the significance of Babylonia in the broader context of Mesopotamian history, while also addressing its influence on subsequent civilizations through its advancements in law, literature, and urbanization. George Rawlinson, a distinguished 19th-century historian and Assyriologist, dedicated much of his academic life to the study of ancient Near Eastern cultures. His expertise was greatly informed by his experiences as a British officer in Persia, where he was exposed to ancient inscriptions and texts that spurred a lifelong passion for unraveling the mysteries of Babylon. Rawlinson is also renowned for his contributions to the deciphering of cuneiform writing, which enriched his analyses and contextual understanding of Babylonian history. This book is essential reading for anyone interested in ancient civilizations or the foundations of modern culture. Rawlinson's expertise combines scholarly rigor with an accessible narrative style, making "The History of Babylon" a crucial resource for both academics and general readers seeking to understand the complexities of this fascinating empire. In this enriched edition, we have carefully created added value for your reading experience: - A succinct Introduction situates the work's timeless appeal and themes. - The Synopsis outlines the central plot, highlighting key developments without spoiling critical twists. - A detailed Historical Context immerses you in the era's events and influences that shaped the writing. - A thorough Analysis dissects symbols, motifs, and character arcs to unearth underlying meanings. - Reflection questions prompt you to engage personally with the work's messages, connecting them to modern life. - Hand‐picked Memorable Quotes shine a spotlight on moments of literary brilliance. - Interactive footnotes clarify unusual references, historical allusions, and archaic phrases for an effortless, more informed read.
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In "The Essential Works of George Rawlinson," readers are presented with a comprehensive examination of Rawlinson's scholarly contributions to Assyriology and ancient history. This collection showcases his masterful use of vivid prose and meticulous research, reflecting the Victorian era's burgeoning interest in archaeology and the ancient Near East. Rawlinson's analyses of cuneiform inscriptions and his translations of historical texts highlight not only the narrative richness of ancient civilizations but also the methodological rigor underpinning his studies, thus positioning him as a pivotal figure in the fields of history and philology. George Rawlinson (1812-1902) was an English scholar renowned for his expertise in Assyrian and Babylonian history. His extensive travels in the Middle East and his role as a member of the British consular service deeply informed his understanding of ancient cultures. His translation of the inscriptions of Behistun and his work on the monumental histories of the Assyrians and Persians reflect a profound engagement with the epochs he chronicled, making him a leading authority in his field. This anthology is highly recommended for anyone interested in the foundations of modern historical scholarship. It serves as both an introduction for new readers and a valuable resource for scholars familiar with Rawlinson's impact on the discipline. Delve into this essential work to appreciate the intersections of history, linguistics, and archaeology, all illuminated by the insights of a true pioneer. In this enriched edition, we have carefully created added value for your reading experience: - A comprehensive Introduction outlines these selected works' unifying features, themes, or stylistic evolutions. - A Historical Context section situates the works in their broader era—social currents, cultural trends, and key events that underpin their creation. - A concise Synopsis (Selection) offers an accessible overview of the included texts, helping readers navigate plotlines and main ideas without revealing critical twists. - A unified Analysis examines recurring motifs and stylistic hallmarks across the collection, tying the stories together while spotlighting the different work's strengths. - Reflection questions inspire deeper contemplation of the author's overarching message, inviting readers to draw connections among different texts and relate them to modern contexts. - Lastly, our hand‐picked Memorable Quotes distill pivotal lines and turning points, serving as touchstones for the collection's central themes.
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In "History of the Ancient Chaldea," George Rawlinson deftly navigates the intricate tapestry of Chaldean civilization, offering readers a meticulous examination of its cultural, political, and social structures. Through a rich blend of primary sources and scholarly analysis, Rawlinson illuminates the evolution of the Chaldeans from their early roots to their integral role in the larger narrative of Mesopotamian history. His prose is characterized by a scholarly rigor yet is accessible, making complex ideas comprehensible. This work not only provides a comprehensive overview of Chaldea's historical arcs but also situates it within the broader scope of ancient Near Eastern studies, reflecting the prevailing trends in 19th-century archaeology and Assyriology. George Rawlinson, a prominent historian and scholar, was deeply influenced by the burgeoning field of Assyriology during his time. His tenure as a classical scholar and his fascination with ancient cultures laid the groundwork for this seminal work. Rawlinson's extensive knowledge of ancient languages, alongside his role as a translator of key historical texts, granted him unique access to the Chaldean civilization's rich tradition, enabling him to bring their stories to life with authenticity and depth. "History of the Ancient Chaldea" is an essential read for anyone interested in the foundations of human civilization. It appeals not only to scholars and students of ancient history but also to casual readers eager to explore the vibrant histories that have shaped our world. Rawlinson's insights offer a profound understanding of a civilization that continues to influence modern culture and thought. In this enriched edition, we have carefully created added value for your reading experience: - A succinct Introduction situates the work's timeless appeal and themes. - The Synopsis outlines the central plot, highlighting key developments without spoiling critical twists. - A detailed Historical Context immerses you in the era's events and influences that shaped the writing. - A thorough Analysis dissects symbols, motifs, and character arcs to unearth underlying meanings. - Reflection questions prompt you to engage personally with the work's messages, connecting them to modern life. - Hand‐picked Memorable Quotes shine a spotlight on moments of literary brilliance. - Interactive footnotes clarify unusual references, historical allusions, and archaic phrases for an effortless, more informed read.
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In "The Great Empires of the Ancient East," George Rawlinson offers a meticulously researched exploration of the significant civilizations that flourished in Mesopotamia, Persia, and Egypt. Rawlinson's literary style is characterized by a blend of scholarly rigor and accessible prose, making complex historical events comprehensible to a broad audience. The book situates these ancient societies within their rich cultural and political contexts, highlighting their achievements in governance, architecture, and trade while drawing connections to contemporary understanding of ancient history. George Rawlinson, a British historian and Assyriologist, draws on his extensive knowledge of ancient languages and inscriptions to present a narrative that is both enlightening and engaging. His background in classical studies and personal encounters with the historical sites of the Near East imbue his writing with authenticity and passion. As a prominent figure in 19th-century studies of the ancient world, Rawlinson's insights were instrumental in shaping modern perspectives on civilizations that laid the foundations of human history. I wholeheartedly recommend "The Great Empires of the Ancient East" to history enthusiasts and scholars alike. Rawlinson'Äôs work not only informs but also inspires a deeper appreciation for the complexity of ancient societies. It is a vital text for anyone seeking to understand the roots of modern civilization and the enduring legacy of these empires.
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    In George Rawlinson’s examination of the Hebrew monarchies, the intertwined stories of Israel and Judah become a continuous trial of kingship in which political ambition, religious obligation, prophetic scrutiny, and the pressures of surrounding empires converge, revealing how the character and choices of rulers can either uphold a people’s covenant and identity or fracture their unity, and how public virtue and institutional worship, tested in the crucible of real power, shape the destiny of nations across generations.

The Kings of Israel and Judah is a work of historical-biblical scholarship set against the ancient Near Eastern backdrop presented in the Hebrew Bible, written by the Victorian-era historian and theologian George Rawlinson. Emerging from a period when English scholarship was actively engaging Scripture with history, it approaches the monarchic era from the united kingdom through the years of division. The book belongs to the tradition of nineteenth-century studies that sought to frame biblical narratives within broader historical inquiry without relinquishing their religious significance, offering readers a scholarly lens on a foundational segment of Israelite and Judean history.

Readers encounter a carefully organized survey that moves through reigns and reforms with an eye for causes, consequences, and patterns. The voice is measured and explanatory, pairing narrative clarity with reflective commentary rather than dramatic reenactment. Rawlinson writes to inform and to persuade, aiming to show how the biblical account of kingship bears historical weight as well as moral instruction. The experience is that of a guided tour through complex material: accessible in its progression, serious in tone, attentive to detail, and intent on distinguishing between the contingencies of politics and the enduring claims of faith.

Methodically, the study pays close attention to scriptural chronology, royal successions, and the interplay between palace and sanctuary, while engaging, where possible, the comparative insights available to nineteenth-century scholarship. International contexts—such as the influence of powerful neighbors and shifting alliances—are treated as integral to understanding the pressures on the Hebrew monarchies. The approach balances textual analysis with historical framing, seeking coherence between internal narratives and the external world that shaped them. Without claiming exhaustive certainty, it models a disciplined inquiry that tests assertions, weighs competing explanations, and foregrounds the limits and possibilities of the evidence.

Several themes emerge with consistent force: the responsibilities of leadership under divine law; the tension between pragmatic statecraft and covenant fidelity; the role of prophetic voices in correcting, warning, and sustaining the nation; and the cycles of reform, complacency, and relapse that mark public life. The book underscores how religious practice and political order are mutually implicated—how altars and policies can either reinforce or undermine one another. It also examines questions of legitimacy and succession, showing how disputes over authority ripple through society, and how moments of unity or fracture can redefine a people’s moral and historical trajectory.

For contemporary readers, this work matters because it frames perennial debates about power, conscience, and community within a deeply rooted historical narrative. It invites reflection on what anchors a society when expediency tempts leaders to bend the rules, and how institutions can either check or amplify the will of those who govern. As a Victorian study, it also offers a window into the history of biblical interpretation, allowing present-day audiences to compare earlier scholarly assumptions with more recent perspectives, and to consider how methods, questions, and cultural vantage points shape what we see in the past.

Approached as both history and reflection, The Kings of Israel and Judah provides a sober, analytically minded account that rewards patient, attentive reading. Students of the Bible and ancient history will find a structured synthesis; general readers will encounter a lucid exploration of leadership under pressure. Rawlinson’s clarity and restraint keep the focus on evidence and argument rather than speculation, encouraging readers to follow the reasoning step by step. The result is a study that illuminates how narratives of rule, reform, and responsibility speak beyond their original context, asking what kind of leadership sustains a people and why it matters.
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    George Rawlinson’s The Kings of Israel and Judah presents a chronological history of the Hebrew monarchies from the close of Solomon’s reign to the Babylonian exile. The author synthesizes the biblical narratives of Kings and Chronicles with classical notices and then-recent Near Eastern inscriptions, aiming to clarify dates, sequences, and political contexts. He outlines his sources, discusses the challenges of synchronisms between the two kingdoms, and explains his method for harmonizing variant accounts. The work situates the rulers within regional geopolitics, evaluating relations with Egypt, Aram-Damascus, Assyria, and Babylon. It sets out to provide a connected, document-based outline rather than devotional commentary.

Rawlinson begins with a brief prelude on the united monarchy, summarizing Saul, David, and especially Solomon as the backdrop to subsequent division. He notes the administrative and religious framework centered on Jerusalem, the economic burdens of imperial projects, and the network of treaties that widened Israel’s horizons. With Solomon’s death, internal discontent and tribal pressures crystallize. The book describes the assembly at Shechem, the rejection of harsher policies, and the emergence of rival leadership. This introduction establishes the institutional and spiritual legacies inherited by the successor states, preparing readers for the separate lines of kings that will define Israel in the north and Judah in the south.

After the split, Rawlinson traces Jeroboam I’s establishment of the northern kingdom, including new sanctuaries at Bethel and Dan, while Rehoboam retains Jerusalem and Judah. He summarizes early conflicts between the two houses and records foreign intervention, notably Shishak’s incursion from Egypt. Subsequent rulers—Abijah and Asa in Judah; Nadab, Baasha, Elah, and Zimri in Israel—illustrate recurring coups and alliances. The narrative emphasizes developing institutions in Samaria and persistent concerns over worship practices and political legitimacy. Rawlinson follows the alternating reigns, marking treaties with Aram-Damascus, border skirmishes, and attempts at consolidation, as the separated polities settle into distinct trajectories under divergent dynastic fortunes.

Attention turns to the Omride dynasty, with Omri’s foundation of Samaria and Ahab’s influential reign. Rawlinson outlines Ahab’s marriages, external ventures, and conflicts with Ben-hadad of Damascus. He notes Israel’s participation in the coalition at Qarqar against Assyria and references inscriptions that illuminate these events. Parallel in Judah, Jehoshaphat pursues administrative reforms and diplomacy, including joint undertakings with Israel. The account includes religious controversies associated with Ahab’s household and the presence of prophetic opposition, while keeping focus on political outcomes. The Moabite revolt and the Mesha inscription are adduced as independent testimony, anchoring the biblical record within a broader Near Eastern documentary framework.

Rawlinson narrates Jehu’s revolution and its geopolitical consequences, placing Israel in tributary relation to Assyria, as depicted on the Black Obelisk of Shalmaneser III. He then follows the fluctuating fortunes of Israel under Jehoahaz, Joash, and Jeroboam II, noting territorial recoveries and a period of prosperity. The prophets active in this era provide contemporary perspectives on social conditions and international risk. In Judah, parallel reigns—Athaliah’s usurpation, Jehoash’s restoration, Amaziah’s campaigns, and Uzziah’s extended rule—show administrative and military development. The author summarizes successes and setbacks on multiple fronts, framing both kingdoms within tightening Assyrian oversight and the shifting balance among regional powers.

The narrative then addresses the Assyrian resurgence under Tiglath-Pileser III. Rawlinson details Menahem’s tribute, the reshaping of Israelite leadership through intervention, and early deportations. He aligns these with Assyrian annals to clarify dating. The Syro-Ephraimite crisis brings Judah’s Ahaz into focus, whose appeal to Assyria alters the regional map by ending Damascus’s independence. Subsequent northern rulers face increasing instability until Shalmaneser V and Sargon II complete the siege and capture of Samaria. The book synthesizes biblical and monumental evidence to present the fall of the northern kingdom as a cumulative result of internal volatility combined with sustained imperial pressure and administrative reorganization.

With Israel removed, Rawlinson concentrates on Judah’s later monarchy. Hezekiah’s reign is described through reform measures, diplomatic maneuvers, and preparations against Assyria, including fortifications and waterworks. The confrontation with Sennacherib is recounted alongside inscriptions such as the Taylor Prism, presenting events through both sources. The survival of Jerusalem contrasts with heavy devastation elsewhere. Following this crisis, Manasseh’s long rule is portrayed as an era of subordination to Assyria, with altered religious policy and external constraints. Amon’s brief tenure precedes another transition. Throughout, the author continues to integrate prophetic voices that intersect with political decisions without departing from his chronological, document-led approach.

Rawlinson next outlines Josiah’s accession, discovery of a law text, and comprehensive reforms that centralize worship and adjust national life. He sets these within the decline of Assyria and the emergence of Egyptian and Babylonian ambitions. The account traces Josiah’s death at Megiddo, subsequent Egyptian influence, and the sequence of Judah’s last rulers as Babylon asserts control. Nebuchadnezzar’s campaigns, successive sieges, deportations, and the final destruction of Jerusalem conclude the monarchy. A brief epilogue describes the administration under Gedaliah and the dispersion of the elite. The narrative closes with the exile as a defined historical endpoint, consistent with the book’s chronological scope.

In conclusion, The Kings of Israel and Judah distills the dynastic history into a sequence clarified by synchronisms, external inscriptions, and careful reading of the Hebrew texts. Rawlinson emphasizes institutional continuity and rupture, the impact of foreign empires, and the consequences of royal policy for state stability. Appendices and notes address chronology, variant regnal formulas, and the reconciliation of parallel accounts. The work’s central message is a connected historical outline: from unity to division, from competing monarchies to imperial subjugation and exile. It aims to present a reliable, concise narrative that situates biblical history within the wider documentary record of the ancient Near East.
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    George Rawlinson situates the narrative in the southern Levant between the eleventh and sixth centuries BCE, when the Hebrew monarchies emerged, peaked, fractured, and fell. The terrain spans the central highlands of Judah and Ephraim, the Shephelah, the Jezreel Valley, and coastal corridors linking Egypt to Syria and Mesopotamia. Strategic cities such as Jerusalem, Samaria, Lachish, Megiddo, and Dan anchor the account. The book draws on biblical annals and prophets, but it also engages Egyptian, Assyrian, and Babylonian records that describe wars, tribute, and diplomacy across the Levantine land bridge. The setting is a geopolitical crossroads where imperial ambitions repeatedly reshaped local societies and faith practices.

The united monarchy under Saul, David, and Solomon, c. 1050–930 BCE, provides Rawlinson a baseline of political consolidation and royal ideology. David captured Jerusalem around 1000 BCE and established it as the national cultic and administrative center. Solomon expanded trade networks, fortified cities such as Hazor, Megiddo, and Gezer, and erected the First Temple, likely in the mid tenth century BCE. After 930 BCE the realm split: Rehoboam held Judah from Jerusalem, while Jeroboam I ruled Israel from Shechem and later Samaria, installing rival sanctuaries at Bethel and Dan. Egypt’s Sheshonq I (Shishak) campaigned c. 925 BCE, listing Judean and Israelite towns at Karnak, a datum Rawlinson integrates to corroborate early fragmentation.

The Omride dynasty (Omri, r. c. 885–874 BCE, and Ahab, r. 874–853 BCE) marked Israel’s ascent, with Samaria as a planned capital and a Phoenician alliance through Jezebel of Tyre. In 853 BCE Ahab joined a western coalition against Assyria’s Shalmaneser III at Qarqar, recorded on the Kurkh Monolith, which credits Israel with a formidable chariot force. The Moabite king Mesha later rebelled; the Mesha Stele, discovered in 1868, names Omri and recounts Moab’s victories and Israel’s oppression of Moab. Rawlinson uses these inscriptions to frame Israel’s regional clout and the tensions between Israelite royal policy, Phoenician ties, and prophetic opposition to foreign cults.

Jehu’s coup around 841 BCE overthrew the Omrides and purged Baal worship, but it also entangled Israel with Assyria. The Black Obelisk of Shalmaneser III depicts Jehu paying tribute, signaling Israel’s vassalage as Assyria tightened control over Syria-Palestine. Aram-Damascus, under Hazael and later Ben-Hadad, contested Israel and Judah in a shifting balance of power until Assyrian pressure reduced Damascus. Rawlinson reads this period as a cycle of dynastic upheaval and strategic accommodation. He links court religion, prophetic critique, and military reversals, showing how domestic religious policies and external alliances intersected with the rise of unstoppable imperial forces to the northeast.

Assyria’s resurgence from Tiglath-Pileser III (r. 745–727 BCE) to Sennacherib (r. 705–681 BCE) forms the most decisive backdrop in Rawlinson’s treatment. The Syro-Ephraimite War (c. 735–732 BCE) saw Pekah of Israel and Rezin of Aram press Ahaz of Judah; Ahaz appealed to Tiglath-Pileser, who annexed Galilee and Gilead, deported populations, and dismantled Aram-Damascus in 732 BCE. Hoshea, Israel’s last king, wavered between Assyria and Egypt; Shalmaneser V began the siege of Samaria (725–722 BCE), and Sargon II claimed its capture, with mass deportations recorded to Halah, Gozan, and the cities of the Medes. Judah survived but faced existential threat under Hezekiah, who centralized worship and fortified Jerusalem. The Siloam Tunnel and its eighth-century BCE inscription attest to Hezekiah’s waterworks linking the Gihon Spring to the Pool of Siloam. In 701 BCE Sennacherib ravaged Judah, captured Lachish, and penned Hezekiah in Jerusalem like a caged bird, as recorded on the Sennacherib Prism and palace reliefs. The biblical account preserves an unexpected deliverance for Jerusalem, while Assyrian sources emphasize tribute and submission. Rawlinson juxtaposes these records to reconstruct a campaign that reshaped Judah’s demography, economy, and religious identity. He then situates Josiah’s later reforms within Assyria’s decline under Ashurbanipal’s successors, when imperial withdrawal allowed Judah to expand northward and assert cultic centralization. This arc, from deportations in 732–722 BCE to crisis and reform in 701–622 BCE, is the crucible through which Rawlinson interprets prophetic admonition, royal policy, and state survival.

The late nineteenth-century recovery of Near Eastern records profoundly shaped Rawlinson’s method. The decipherment of cuneiform after Henry Rawlinson’s work on the Behistun Inscription (1830s–1840s) opened Assyrian and Babylonian archives. Austen Henry Layard’s excavations at Nimrud and Nineveh (1845–1851) yielded the Black Obelisk and Sennacherib’s palace reliefs, including scenes of the fall of Lachish. The Sennacherib Prism, the Kurkh Monolith of 853 BCE, and the Moabite Stone (Mesha Stele, 1868) provided synchronisms with Israelite and Judean kings. The Siloam Inscription (1880) corroborated Hezekiah’s engineering. Rawlinson integrates these finds to tether the biblical regnal lists and narratives to dated inscriptions and concrete geography.

The Neo-Babylonian ascendancy completed the political arc. After Egypt intervened to prop up a fading Assyria, Josiah died at Megiddo in 609 BCE confronting Pharaoh Necho II. Nebuchadnezzar II defeated Egypt at Carchemish in 605 BCE, making Judah a Babylonian vassal. Jehoiachin’s surrender in 597 BCE brought the first deportation of elites to Babylon; Zedekiah’s revolt led to Jerusalem’s destruction and the Temple’s burning in 586 BCE. Gedaliah’s brief governorship at Mizpah ended in assassination, accelerating flight to Egypt. Cyrus of Persia captured Babylon in 539 BCE and permitted returns from 538 BCE. Rawlinson treats these defeats and restorations as historically anchored judgments and turning points in national identity.

The book functions as a political and social critique by tracing how governance, cult, and class relations conditioned national fate. Royal centralization under Solomon brought wealth but also corvée labor and discontent that fueled secession. State sponsorship of foreign cults under Ahab and Ahaz is read alongside prophetic denunciations of injustice, land seizures, and judicial corruption, revealing systemic inequities. Strategic oscillation between Egypt and Assyria or Babylon is framed as perilous realpolitik that ignored ethical counsel. By aligning inscriptions, wars, and reforms, Rawlinson exposes patterns of elite excess, provincial marginalization, and reliance on coercion, arguing that policy choices and moral failures, not chance, precipitated catastrophe.
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THE Books of Kings and Chronicles form the main source for the History of the Kings of Israel and Judah. They require, however, to be supplemented, especially for the later kings, by a careful study of the Prophetical Scriptures, particularly of Isaiah, Jeremiah, Ezekiel, Hosea, Amos, Micah, Habakkuk and Zephaniah. Local colouring, the life and manners of the time, and the feelings of those contemporary with the events described, are derivable almost wholly from this latter source, which furnishes them often in tolerable abundance. The “Antiquities” of Josephus supply less material than might have been expected, and the character of all additional material derived from this quarter requires to be weighed in the scales of a careful and sober criticism. Considerable light is thrown on the history of some of the kings by contemporary notices contained in the monuments of Egypt and Assyria. It has been the endeavour of the writer, so far as the limits of space allowed, to make full use of all these various sources of information. His labours have been much lightened by the excellent work done by many of his predecessors in the field of Sacred History, as especially by the writers of the articles on the several kings in Dr. Smith’s “Dictionary of the Bible,” Kitto’s “Biblical Cyclopædia,” Winer’s “Realwörterbuch,” and Ersch and Grüber’s “Cyclopädie.” He is indebted also largely to the graphic and brilliant narrative of his lamented friend. Dean Stanley, whose “Lectures on the Jewish Church,” though on some points they “give an uncertain sound,” contain the best account of the Divided Monarchy which at present exists in the English language. Ewald’s “History of the People of Israel” has been also consulted throughout, but more sparingly used, the writer’s absolute rejection of the miraculous rendering him an untrustworthy commentator on a period of history wherein, according to the original authorities, the miraculous played a prominent part.

G. R.

Oxford,

April 30, 1889
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THE Court of Solomon, whereat Rehoboam[1] was brought up, has been described in a former volume of this series. A place where such wealth, such luxury, and such unrestrained polygamy were rife, was not a school apt for the formation of a strong or self-reliant character. When it is said that Rehoboam grew through boyhood to manhood in the atmosphere of an Eastern harem, enough is said to account for all that followed. In a harem princes, waited on by obsequious eunuchs, and petted by their mother and her female slaves, pass their time in softness and idleness, without any training worth the name, without the spur of emulation; flattered, fawned upon, courted; encouraged to regard themselves as beings of a superior kind, who can scarcely do wrong, who are to be indulged in every desire, and every fancy, and are never to be checked or thwarted. A judicious father shortens as much as possible the duration of this time of trial, early sending his sons out to the wars, or giving them civil employment, or at any rate removing them from the gynæceum, and placing them under the direction and guidance of carefully chosen tutors and instructors. But Solomon, from the time that he fell away, is not likely to have been a judicious father, or to have greatly troubled himself concerning the training of his children. There were no wars to which he could send them, and he seems not to have employed them in civil government. Rehoboam, so far as appears, grew to manhood as a mere hanger-on upon the Court, the centre of a group of young men brought up with him (I Kings xii. 8), and eager to flatter his foibles. The enforced idleness of an heir apparent, in all countries, and especially in the East, constitutes a severe trial to all but the best balanced natures, and too often leads to those evil and dissipated courses which are the great peril of youth at every period of the world’s history. We are not perhaps entitled to conclude absolutely, from the many passages of the Proverbs where the evil doings of young men are rebuked, that Solomon is actually glancing at the conduct of Rehoboam, or using the expression “My son” in any other than a general sense; but still the frequency and urgency of the remonstrances naturally raise the suspicion that—in part at least—a personal motive underlies them. As a personal element appears distinctly in what the wise king says (Prov. iv. 3, 4) of his own education and instruction, so it may well be that the keen reproofs and reproaches addressed to the “foolish son” are barbed by a personal sentiment of regret and disapproval.

It does not appear that Rehoboam during his youth had any special guide or instructor. No one is indicated as standing to him in the relation in which Nathan had, apparently, stood to his father.1 The prophet Shemaiah, who was the mentor of his later life,2 received no mission to “speak to him” until he was king. The chief share in his early education, if it may be allowed the name, must have been taken by his mother, Naamah. Now Naamah was an Ammonitess (I Kings xiv. 31). She was one of those many foreign women, “princesses” (ibid, xi. 3), whom Solomon took to wife very early in his reign, and who ultimately “turned away his heart,” so that he became an actual worshipper of false gods. It was for her, principally, that he built the High Place to Molech[2], or Milcom, on the hill that is over against Jerusalem, directly in front of the Temple, that is, on the northern crest of Olivet. According to the Septuagint translators,3 she was the daughter of Hanun, the king of Ammon, with whom David had the war provoked by the ill-treatment of his ambassadors (2 Sam. x. 1-14). Her influence over her son can scarcely have been for good. Brought up an idolatress, we cannot blame her that she remained one till her marriage and the transference of her residence to Jerusalem; but her determined adherence to the bloody rites of Molech after full acquaintance with the religion of Jehovah, indicates a moral blindness and a hardness of heart, which would make her a most undesirable instructress of youth. We can scarcely doubt but that she took her son with her when she attended the worship of Molech in the sanctuary built by Solomon for her use on the Mount Olivet, and introduced him to a knowledge of the bloody, and probably licentious,4 rites of the Ammonite religion. The strong leaning towards the worst forms of idolatry which Rehoboam showed soon after mounting the throne is not surprising in one subjected to the influence of such a mother at the most impressible period of human existence.

It is not recorded that Rehoboam had any brothers; but we can scarcely suppose that he was without them. Solomon’s wives numbered, at the least, seventy;5 and it would be preposterous to imagine that they were all sonless. Among the “young men that grew up with him” (I Kings xii. 10) were doubtless several who stood towards him in the near relationship, if not of full brother, at any rate of half-brother. These persons would naturally be among his earliest and most intimate companions. Brought up under the influence of their several mothers, as he of his, they would lean to their mother’s cults, and practically impress upon him the syncretism, which was Solomon’s idea of religion in his later life. Rehoboam can scarcely have looked on Jehovah as more than a local god, entitled to the respect of the Israelites, and to a continuous worship in the splendid temple which Solomon had built in his honour. But his own personal leanings would seem to have been towards the foreign rites which his father had established upon Israelite soil,6 and which possessed for the Israelite mind a curious fascination. We do not know, however, that, as prince, he had any great opportunity of showing his predilections, or that he shared at all in the direction of affairs under his father. The impression left by the Scriptural narrative is, that, down to his father’s death, he lived a mere courtier’s life, a life without serious aims or stirring circumstances.

But a time came when there suddenly devolved upon him a great and most serious responsibility. Solomon died at an age which could not have greatly exceeded sixty,7 and Rehoboam, at the age of forty-one, found himself recognized as the natural heir to the crown, and successor to his father’s kingdom in its entirety. At first no voice was raised to dispute his title, no arm was lifted to oppose him. The news indeed of Solomon’s death had brought back from Egypt a discontented and ambitious refugee, who had a certain number of adherents, and who may have entertained hopes of pushing himself into notice, if trouble or difficulty should arise in connection with the transfer of sovereignty. Jeroboam, who had fled to the Court of Shishak, or Sheshonk, king of Egypt, on a mere charge of cherishing treasonable intentions, naturally returned to his own land, as Moses had done (Exod. iv. 19, 20), when the king who sought his life was dead, and attended the gathering which was to give popular sanction to a succession universally regarded as natural and proper. The gathering was held at Shechem[3], the chief city of Ephraim, whether by Rehoboam’s appointment, or by a spontaneous movement on the part of the tribes, is uncertain. It is perhaps most probable that Rehoboam designated Shechem as the place for his inauguration in a conciliatory spirit, hoping thereby to gratify the Ephraimites, and secure their support and favour. But his concession was by some interpreted as weakness. The oppressive rule of Solomon during the later years of his reign, the heavy taxes which he imposed upon his subjects for the support of his Court (1 Kings iv. 7-23), and the forced labour which he exacted from them, had given rise to general discontent, and “the government of the Wise King had become as odious to the Israelites as that of the race of Tarquin, in spite of all their splendid works”—and indeed partly on account of them—“was afterwards to the inhabitants of Rome.”8 We may be sure that the crafty and unscrupulous Jeroboam fomented the popular ill-will; and it was probably in consequence of his machinations, that, on the meeting of the Tribes, their complaints were formulated, and delegates named—Jeroboam being among the number (1 Kings xii. 3)—to carry them to the king, and plead for a redress of grievances. “Thy father,” said their spokesman, probably Jeroboam himself, “made our yoke grievous; now therefore make thou the grievous service of thy father, and his heavy yoke that he put upon us, lighter, and we will serve thee.” The abolition of forced labour, and a reduction of taxation would, so far as appears, have contented them; they had no thought of revolt; they probably expected that their very moderate demands (as they considered them) would be cheerfully granted, and that the young king would be glad to purchase the popularity which most princes desire on their coronation day by the making of a few promises, which need not perhaps be altogether irrevocable.

The young king perceived, or those who were about him suggested to him, that the matter was one which required deliberation. Prerogative was in question, and prerogative is naturally dear to kings, nor have there ever been wanting, at any time or in any country, sticklers for prerogative among the hangers-on of a Court, more loth to yield one jot or tittle of it than the kings themselves. Persons of this class no doubt pointed out to Rehoboam that it was no light matter than was in question, but really the very character of the monarchy Solomon had won for himself the privilege which the Great Monarchs of the East have always enjoyed, and which was at the time possessed and exercised by the kings both of Egypt9 and of Assyria,10 the privilege of exacting from their subjects as much forced labour as they pleased—was his successor to surrender the right the moment it was objected to? If he did, might not further demands be made? Might not the royal power be gradually cramped and limited, until it became a mere shadow, and ceased to secure to the nation the benefits with a view to which it had been set up?11 At any rate, the subject was one for grave debate; and it was probably felt to be a quite reasonable reply, when Rehoboam returned answer to his discontented subjects that he would communicate to them his decision on the third day (1 Kings xii. 5).

Rehoboam is said to have first asked the counsel of the old men,12 the “grey-beards” who had acted for many years as his father’s counsellors, and who might be expected to have derived from their contact with the “wisest of men,”13 and from their long experience of affairs, something of that calm spirit of true worldly wisdom, which had characterized a large part of Solomon’s rule. Their advice was that he should adopt a mild and conciliatory tone, that he should “speak good words,” yield, at any rate, to some extent, or seem to yield, and thus please the malcontents, who, they ventured to say, would be peaceable and tractable subjects thenceforth, if they seemed to themselves to have got their way under the existing circumstances (ibid. ver. 7). The advice was probably not palatable. At any rate it was not taken. Rehoboam turned to the younger men, the men of his own standing—bold spirits, who had none of the timidity of age, and who might well seem to him more competent interpreters of the temper of their own day than persons who belonged to a generation that was just dying off. The young men were imbued with all the contempt for popular demands, and all the pride and insolence of a narrow and exclusive aristocracy. Their counsel was that Rehoboam should not yield an inch. A fool was rightly “answered according to his folly.”

“Thus shalt thou speak unto them,” they said: “My little finger shall be thicker than my father’s loins. Whereas my father did lade you with a heavy yoke, I will add to your yoke; my father chastised you with whips, but I will chastise you with cat-o’-ninetails.”

It was rash and foolish counsel; but the king followed it. He “forsook the old men’s counsel that they had given him, and spake to the people after the counsel of the young men”—“roughly,” rudely, cruelly (vers. 13, 14). Not only, they were told, should there be no alleviation of their burdens, but the weight of them should be aggravated. Rehoboam’s “little finger should be thicker than his father’s loins.” It was a proud, fierce, foolish answer; and the consequences were such as any man of moderate prudence might have anticipated. Disappointed and disgusted, the multitude burst out into the cry —


“What portion have we in David?

Neither have we inheritance in the son of Jesse:

To your tents, O Israel —

Now see to thine own house, David!”



The tribal spirit was strong among the Hebrews. The supremacy of Judah had never been otherwise than grudgingly accepted. Reuben, Ephraim, Manasseh, perpetually kicked against Judæan sovereignty. Thus there was always a latent discontent, which any breeze might any day blow into a flame. At this time Rehoboam’s silly threats were the spark which fired the train, and produced a sudden explosion. On hearing them all the tribes excepting three burst out into open revolt. Judah remained firm in its allegiance to the house of David; Benjamin, satisfied with the distinction accorded it by the emplacement of the capital within its borders, threw in its lot with Judah; Levi, thoroughly content with its grand position at the head of the religion of the kingdom, gave its sympathies to the Davidic cause, and ultimately gravitated to the southern kingdom. But Reuben, which claimed the right of the first-born; Ephraim, which had given to the nation Joshua, the conqueror, Deborah the Prophetess, and Samuel, the last and the greatest of the judges; Manasseh, which shared largely in the glories of its brother tribe, Ephraim (Gen. xlviii. 19; Deut. xxxiii. 17); Zebulun, which “sucked of the abundance of the seas” (Deut. xxxiii. 19); Gad, which “dwelt as a lion” (ibid. ver. 20); Dan, the “lion’s whelp” (ibid. ver. 22); Issachar, the “strong ass couching down between two burthens” (Gen. xlix. 14); Naphtali, the “hind let loose” (ibid. ver. 21); and Asher, the dweller in the far north, threw off the Davidic yoke, declared themselves independent of Judah, and proclaimed their intention of placing themselves under a new king. Still failing to appreciate the situation, and imagining that compromise was even yet possible, Rehoboam resolved on one more effort to prevent the disruption, and sent an envoy—no doubt with an offer of some sort of compromise—to his revolted subjects; but, with the wrongheadedness which characterized all his proceedings at this period of his life, he selected for envoy one of the persons most obnoxious to the malcontents—no other than his father’s chief director of the forced labours which were so unpopular—Adoram or Adoniram (1 Kings xii. 18; 2 Chron. x. 18). The rebels seem to have considered that this was adding insult to injury; and, without waiting to hear the terms which Adoniram had to offer, they threw him down and stoned him to death. Deeply shocked, and alarmed for his own safety, Rehoboam mounted his chariot, and quitting Shechem fled hastily to Jerusalem.
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