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PUBLISHER’S NOTE


THIS volume of the Collected Works of Rudolf Steiner comprises all the lectures that Rudolf Steiner delivered under the title ‘The Fifth Gospel’, with the exception of the lectures in Nuremberg, dated 9 and 11 November 1913, and Bremen on 11 January 1914—for which no transcripts exist—and also the lecture in Hanover on 7 February 1914, of which only insufficient notes are available.


*


The Macrocosmic Our Father: In earlier editions, the prayer was given as beginning with ‘AUM, Amen!’. The ‘AUM’ has been omitted from this edition because examination of all available documents has shown that it does not appear in any of the many records and notes taken by listeners nor in Rudolf Steiner’s own written versions and notebook entries.


It appears from the existing records that the prayer did start with ‘AUM’ at the laying of the foundation stone in Dornach on 20 September 1913, and is therefore also printed in this form in Rudolf Steiner’s Guidance in Esoteric Training, Part 1 [Tr. C. Davy, O. Barfield. London, Rudolf Steiner Press 1977]. A connection thus exists between the AUM and the Macrocosmic Our Father; the speech choir of the Goetheanum did include the AUM under Marie Steiner, and she also added it when the Oslo lectures were first published in 1948.


Unpublished notes Rudolf Steiner made for a lecture on the Lord’s Prayer given in Berlin on 28 January 1907 include the comment: ‘The word Amen is a distortion of the old mystery word.’ The actual word from the mysteries is not mentioned, but it is unlikely to be anything but the AUM, for ‘Amen originally was Aum … In the dim distant past it had practically the same meaning as Aum’ (Mrs Blavatsky in The Secret Doctrine, Vol. 3). Rudolf Steiner explained the AUM as follows on a notebook page (No. 3147):








	I stand for myself:

	a






	I stand for humanity:

	u






	I stand for life:

	m













INTRODUCTION


The crisis of 1913


In 1913 and early 1914, as Europe was moving seemingly inexorably towards the catastrophe of the First World War, Rudolf Steiner gave a series of lectures with a title that still has the power to shock: The Fifth Gospel—From the Akashic Record. This title seemed to challenge centuries of Church authority, which had long held that the ‘age of revelation’ was over and the four gospels were the only true ones. When news of Steiner’s lectures spread beyond the small circle for whom they had been intended, it caused a scandal.


In the New Testament, skandalon means a stumbling block—something that trips us up. Peter calls Christ himself such a stumbling block (1 Pet. 2:8); Paul names ‘Christ crucified’ the scandal at Christianity’s heart (1 Cor. 1:23). Steiner chose his title deliberately, not to cause a sensation, but because he saw civilization facing a spiritual crisis that needed the change of course that only a stumbling block could bring.


By 1913, Steiner (1861–1925) had been developing what he called ‘spiritual science’ or anthroposophy for over a decade. This is a disciplined path that seeks to combine scientific clarity with contemplative insight. Between 1908 and 1912, Steiner had delivered major lecture cycles on each of the four gospels, exploring their spiritual depths and distinct perspectives.


The Fifth Gospel continued this work, but with a crucial difference: where the earlier lectures on the gospels took the written gospels themselves as their point of departure, this one investigated the hidden years of Jesus’ youth and the events after the Resurrection, particularly Pentecost, shedding light on aspects not covered in the other gospels and even quoting words of Jesus not recorded there.




Steiner presented this not as an imaginative reconstruction, but as disciplined anthroposophical research. What he meant by such research, and how he believed it could yield knowledge, will be considered later. The need for such research stemmed, in his view, from the evolving character of human consciousness.


For Steiner, it is significant that Christianity first spread not through educated elites but through fishermen and artisans, the poor and women—the message borne not by philosophical argument or forceful moral instruction, but by the transformation inaugurated at Pentecost, when the Holy Spirit descended upon the Apostles:




With the death of Jesus, the all-prevailing cosmic love which before had existed everywhere outside the Earth had been born to the Earth. (p. 19)





This is the heart of what Steiner calls the Mystery of Golgotha, the central event of Earth evolution. What followed: the preaching of the Apostles, the gathering of believers into the Church, the development of liturgies and theology—all of this rested on the receptiveness of the human soul to what was born on Golgotha: the Christ-impulse.


In Steiner’s account, from the fifteenth century onwards, Western consciousness gradually turned inward towards self-awareness and critical reflection, causing the earlier unconscious reception of the Christ-impulse to become increasingly fragile. What had once been received as grace now required conscious appropriation—what Steiner called a ‘gospel of knowledge’. Without such renewal, Christianity risked degrading to mere sentiment or hardening to dogmatic tradition. In the lecture held in Hamburg on 16 November 1913 (p. 157ff.), Steiner made the urgency plain:




Christ was present; he permeated people’s souls unconsciously. Everything that has happened historically has happened under the influence of Christ, because souls were living in the Christ-impulse. Now humanity must enter into a conscious grasp of the events of the times. For this reason humanity must come to know Christ even better. (p. 168–9)







For Steiner, this required investigating what the canonical gospels leave unspoken: the hidden years when Jesus grew from child to mature adult.


The hidden years


The four gospels are strikingly silent about the period between the twelve-year-old Jesus’ visit to Jerusalem and his baptism in the Jordan—years that, in any other biography, would be crucial for understanding the formation of character. Without such a narrative, the official doctrine that Christ is ‘truly God and truly Man’ can seem a mere abstraction. Jesus may begin to seem less like a human being who truly grew and learned and more like a visiting deity who merely appeared among us in human garb.


Only Luke offers the briefest summary: Jesus ‘increased in wisdom and stature, and in favour with God and man’ (2:52). Easily overlooked, this verse introduces a dynamic note into Christology. The incarnation of Christ is not presented as a metaphysical change of state, but as a life unfolding. The Fifth Gospel may be read as an extended meditation on Luke’s verse.


It describes the journeys—both inner and outer—which Jesus undertook between the ages of twelve and thirty. The vividness of the narrative draws us into the experience step by step. Those who were present at the lectures described how Steiner spoke quite differently while giving these lectures than at any other time. He did not merely narrate the events; he spoke as one present within them.


In Steiner’s account, as Jesus travels within and beyond the Holy Land, his widening journeys allow his experience and empathy to deepen. Within the Jewish religion as he experiences it, he recognizes that the ‘Bath Kol’—seen in Judaism as the echo of the voice that had spoken to the prophets—has faded into mere repetition. The flaming enthusiasm with which revelation used to be received has ossified into tradition. Among pagan communities, he encounters what Steiner describes as a deeper spiritual abandonment: an ancient temple forsaken by its priests. Jesus perceives that destructive forces have filled the vacuum that they left behind.




Finally, Jesus encounters the community of the Essenes (an ascetic Jewish sect first described by Josephus). Although engaged in charitable works, the core of their spiritual practice involved keeping themselves pure, immune to what they understood as negative spiritual influences. In Steiner’s narrative, Jesus realizes with shock that this very purity has left the wider world abandoned, exposed to those same harmful forces.


Jesus does not observe at a distance. When the desperate congregation in the forsaken temple presses him to act as their priest, he is overwhelmed and falls into a dead faint. What emerges from these encounters is not detached knowledge but something deeper. Each experience allows him to enter more fully into humanity’s condition. The conviction grows in him: ‘misery must fill human souls unless something new comes to them.’ (p. 93) Yet with this awareness comes profound isolation—the sense that no-one on earth could understand what he has come to know.


In a final, exhaustive conversation with his mother, Jesus pours out his experiences with such intensity that his entire being flows into his words. As he speaks, his I—the centre of his personality—passes out of him. Jesus becomes an emptied vessel, a human being emptied of self-direction, governed now by cosmic law rather than personal will. An urge arises in this emptied vessel to seek out John the Baptist at the River Jordan, not through conscious volition, but as an impulse arising from beyond himself.


Steiner’s narrative continues to cover the Baptism itself, the Temptation, the progressive incarnation of Christ into Jesus’ human nature, Pentecost. This Introduction focuses on what is unique to the Fifth Gospel: the hidden years which the canonical gospels leave unspoken.


Scripture, history, and method


The narrative, by adding so much detail, also adds to the complexity of the story. This has often been raised as an objection to Steiner’s Christology. Part of this complexity arises from the seriousness with which he treats Scripture itself. Here, as in the other lecture cycles on the gospels, he pays particular attention to the genealogies recorded by Matthew and Luke. Although each is presented as the ancestry of Jesus, they differ markedly.


In Steiner’s day, most scholars dismissed these differences as the result of careless compilation or pious invention—evidence that the gospels were unreliable as history. Modern scholarship has moved in a strikingly different direction: the differences are now taken seriously as theologically significant. Each genealogy, scholars recognize, embodies a distinct vision of who Jesus is. Matthew emphasizes kingship and covenant; Luke reaches back through the whole of human history to Adam.


This shift in scholarly attitude creates unexpected common ground with Steiner, though his interpretation moves significantly further. Where contemporary scholars see different theological perspectives expressed through a literary form, Steiner sees the differing genealogies as evidence of an underlying historical reality: two distinct children who are eventually united in the one Jesus Christ. He understood this union as the necessary condition that allowed two essential aspects of humanity—what William Blake called innocence and experience—to be brought together. Only through this union of archetypes could the divine being unite with a truly representative human being.


Steiner’s treatment of the Bath Kol—the ‘daughter of the voice’ that succeeded prophetic speech—stands in a similar relation to more recent research. Historians of Second Temple Judaism increasingly describe the period as marked by a perceived withdrawal of direct prophecy. Religious life centred instead on interpretation, tradition, and the study of Torah. The renewal of Jewish religious life that would later grow out of the destruction of the Temple in 70 CE still lay in the future. Steiner’s picture of a world experiencing the fading of earlier prophetic forms—once easily dismissed as speculative—now resonates with the historical research.


The same may be said of his portrait of the Essenes. The discovery of the Dead Sea Scrolls (a collection of ancient Jewish manuscripts discovered near Qumran between 1947 and 1956) has revealed a community far more sectarian than earlier romantic portrayals implied. They were starkly dualistic and consciously set apart from the surrounding world. Steiner honours their spiritual intensity while raising a question that is as relevant now as then: in a time of crisis, can withdrawal into purity leave the wider world exposed?


As much as we can find points of contact with Steiner’s historical picture in modern scholarship, when he describes Jesus’ inner experiences during these hidden years, or describes the spiritual forces at work in abandoned temples, scholarship reaches its limit. What authorizes such claims?


Steiner speaks of a sphere surrounding the Earth in which all human experience is inscribed. This is the Akashic Record of the lecture cycle’s title, a term that draws on Hindu and theosophical traditions. This ‘record’ echoes the image of the ‘Book of Life’ mentioned in the Book of Revelation.


In 1913, the dominant intellectual world was shaped by a strict materialism in which the universe was governed entirely by impersonal physical processes. For this view, facts were real, solid things, while meaning and experience were merely subjective, fleeting shadows. There was no space—metaphorically and literally—for an enduring, objective trace left by human experience. By speaking about an Akashic Record, Steiner was implicitly challenging this pervasive reductionism.


A century later, the certainty of the reductionist view has weakened. The boundary between consciousness and matter no longer seems so absolute; information itself is increasingly regarded as fundamental to reality, not merely derivative. In such a context, Steiner’s Akashic Record becomes less mystical speculation and more an extension of live questions about whether experience creates enduring structures beyond individual brains.


Yet the intellectual plausibility of the Akashic Record does not address the question of method: how did Steiner understand his own capacity to perceive it?


Steiner described a childhood marked by perception of dimensions beyond the sense-world. Rather than concentrate on such experiences, he trained his thinking through philosophical and scientific study—particularly his editorial work on Goethe’s scientific writings, which formed a method of exact phenomenological observation. In The Philosophy of Freedom, he laid the groundwork for what he termed spiritual science: cognition disciplined to perceive realities accessible to trained consciousness though not to ordinary perception.


There is an obvious objection: spiritual research is unverifiable, mere subjective fantasy. Steiner’s response is twofold. First, the method requires testing, self-evaluation, and communicable verification among practitioners—as rigorous as science, though applied beyond the senses. Second, he suggests a pragmatic evaluation: do the reports bear fruit when worked with? Do they open genuine possibilities for understanding and action?


This understanding of how spiritual knowledge is gained invites comparison with how the Church has understood the inspiration of the canonical gospels. The Church has never held a single doctrine of gospel inspiration. At one extreme is divine dictation; at the other, recognition that the Evangelists were human beings whose voices, cultures, and memories were the vessels through which the divine spoke.


The Church recognized the gospels as inspired scripture, authoritative for faith. Steiner makes no such claim. His findings are offered for testing, not as articles of faith. He acknowledges that later research might bring refinement. The Fifth Gospel remains incomplete.


The Cosmic Lord’s Prayer


According to Steiner, when Jesus faints in the pagan temple, he hears words proclaimed as though from the world of the spirit by the voice that had spoken to the pagan prophets of old. Less a petition to God than a description of abandonment, the prayer maps the landscape into which humanity has descended on its path toward separate self-hood—the precondition of freedom. ‘Daily bread’ has hardened into the burden of indebtedness; the ‘will of the heavens’ has been overshadowed by encroaching darkness.




This is the voice of separation rather than moral guilt: humanity exposed to forces of human and spiritual disorder that exceed comprehension or control. Deepened through contemplation, the prayer can become a lens through which we can view the maladies of our own time. We might recognize in it an economic order that consumes the very ground on which it stands; webs of inherited trauma that bind generations; a crisis of authority marked by appeals to personal conviction or brute power. Read in this way, the Reversed Lord’s Prayer speaks with unsettling immediacy.


To engage seriously with such diagnoses is to feel their weight—not as problems to be solved through better analysis, but as conditions that exceed our capacity to manage or control. Here we reach the limit of what can be grasped through facts alone. The Lord’s Prayer, which Christ teaches in Matthew’s Gospel, shows a possible response, not in the language of facts but of petition: ‘Your will be done.’ What appears as abandonment can become the space where human willing surrenders, where human beings become open for help that they cannot generate within themselves.


St Paul speaks of kenosis or self-emptying in the Christ-hymn of Philippians 2: the Son of God does not cling to equality with God but empties himself, taking the form of a servant, and is obedient to the laws of earthly existence, even to death. In his lecture cycle From Jesus to Christ (1911), Steiner describes a complementary self-emptying on the part of Jesus: after the conversation with his mother, the centre of Jesus’ personality, his ‘I’, has become an ‘empty sphere’, utterly receptive to something new.


The Fifth Gospel presents what follows as a gradual process rather than an instant transformation. Beginning at the Baptism, the self-emptying God enters the receptive vessel prepared by the self-emptying human. Through his ministry, his suffering and his death, this union deepens.


In a moving passage in one of the later lectures (pp. 144ff.), Steiner describes how through Christ’s death, his life forces are woven into the substance of the Earth. What was achieved in human evolution—every gain in consciousness, every development toward freedom and love—is now secured, preserved in the spiritual fabric of the Earth.




For Steiner, this represents a complete reversal: where human souls ascend from Earth after death, Christ descends into Earth’s spiritual sphere. Death becomes birth into new existence; Ascension becomes deeper union with Earth. Christ chooses to dwell in what Steiner calls ‘the Earth’s aura’, remaining accessible to human consciousness.


Without this union, humanity’s spiritual achievements would be lost when Earth’s physical form eventually dissolves. With it, they become enduring, preserved to resurrect in future stages of cosmic evolution.


If kenosis names humanity’s descent into abandonment, Pentecost names the beginning of an ascent—not as the restoration of what was lost but as the emergence of something new. The contours of the new, self-transcending human community become visible—a community of individuals who have made themselves vessels for the Spirit. Steiner describes how in the days after the Ascension, the Apostles woke as if from a dream and remembered much of what they had experienced during their years with Jesus Christ. This culminates at Pentecost, when they begin to speak of what they have understood. Steiner’s account illuminates what the Book of Acts reports: that the listeners understood the Apostles ‘each in their own language’.




[the Apostles] seemed transformed, like individuals who had really and truly entered into a completely new state of mind, a new soul mood. It seemed they had left behind all narrowness and self-seeking and gained infinite greatness of heart, complete inner tolerance and real, heart-felt understanding of all that is human on Earth. They were able to express themselves in a way that everyone who was there could understand. People felt that the Apostles were able to see into everyone’s heart and soul and read their deepest innermost secrets and were therefore able to comfort every individual, saying exactly what each person needed. (p. 13)





Now, salvation takes a social form. A foretaste of the promised kingdom has entered into the present. Where empty words had seemed to condemn human beings to misunderstand each other, truth-filled words overcome isolation to create community.




Steiner hoped that those who heard the lectures would become such a community. Yet the reception of the lectures brought him profound disappointment. Delivered in the months before the First World War as a spiritual alarm, they were received by many as merely intriguing occult information or, worse, as scandalous presumption. Steiner mentioned the Fifth Gospel less and less; he was pained that his work was in danger of becoming a new orthodoxy rather than provoking transformation. His sorrow serves as warning: even a Fifth Gospel can harden into dogma if we refuse the stumbling block it offers.


The lectures in this volume are presented as an experiment in knowing, not merely content to consume. Those who were present noted the cost: Steiner seemed to be ‘reading’ from the Akashic Record before their eyes, accessing living spiritual reality through immense exertion. It can be read to satisfy curiosity or to confirm what we think we know. Yet deeper engagement reveals something else: what appears as a narrative becomes an invitation to participate. To receive it as mere data risks missing both the cost of its giving and the transformation it can provoke.


The stumbling block remains. It may be sidestepped, analysed, or dismissed. Or we may allow it to interrupt us. The outcome, as at Pentecost, is not predetermined: it lies in freedom.


Textual Note


The Lectures and their Context: The core of this volume consists of five lectures delivered in Oslo between 1 and 6 October 1913, to an audience already familiar with Steiner’s earlier work on the four canonical gospels. These were followed by supplementary lectures in Berlin, Hamburg, Munich, Stuttgart and Cologne through October 1913 and into early 1914. All are based on stenographic reports taken at the time.


Where the earlier gospel cycles had interpreted the canonical texts, exploring the spiritual depths and distinct perspectives of each evangelist, the Fifth Gospel set out to investigate directly what those texts left unspoken: the inner experience and outer journeys of Jesus between ages twelve and thirty. Steiner saw this as foundational to his earlier gospel work—the experiential substrate that makes the canonical gospels’ compressed narratives intelligible.


The Structure of this Volume: This edition brings together material not previously available in a single English volume:


The Oslo Cycle (October 1913): The foundational lectures in which Steiner first presents the narrative of Jesus’ hidden years. Here readers encounter what might be called the ‘primary shocks’: the diagnosis of declining spiritual centres (Judaism, paganism, the Essenes) and the discovery of the Reversed Lord’s Prayer as a cry of human desolation.


The Supplementary Lectures (Berlin, Hamburg, Munich, Stuttgart, Cologne, October 1913―January 1914): These do not simply repeat the Oslo material. They represent Steiner’s attempt to deepen and stabilize the vision, providing more explicit detail on the ‘self-emptying’ (divine and human), vivid encounters with individuals whom Jesus could not yet help, and a fuller picture of the transformed Pentecost community.
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OSLO, FIRST LECTURE



1 OCTOBER 1913


THE theme I have in mind for these lectures seems of special importance in view of the present-day situation. Let me emphasize from the beginning that there is no element of sensationalism or anything of that kind in the choice of the title The Fifth Gospel. I hope to be able to show that it is possible to speak of such a Fifth Gospel from a point of view that is of particular importance to us in the present age, and that no title could be more suitable for what is intended. As you will hear, the Fifth Gospel has never yet been written down, but it will certainly be put into definite form in future times. In a sense, however, it would be true to say that it is as ancient as the other four Gospels.


In order that I may be able to speak about the Fifth Gospel, we shall first have to consider some important points which are essential to any real understanding of it. Let me say to begin with that the time is certainly not far distant when even in the lowest grade schools and in the most elementary education the branch of knowledge commonly called history will be presented somewhat differently. It is certain—and these lectures should in a way confirm this—that in time to come the concept or idea of Christ will play a completely different and much more important part in even the most elementary study of history than it has done until now. I know such a statement seems controversial, but let us remember that there were times, by no means far distant, when among both the ordinary folk and the most highly educated in Western Europe countless hearts turned to Christ with feelings of immeasurably greater fervour and intensity than is the case today. If you study modern writings and reflect on people’s main interests today the impression is that enthusiasm and warmth of feeling for the Christ idea are on the wane, especially in those who claim an up-to-date education. In spite of this, our present age is moving towards a point where the Christ idea will play a much more important part in the study of human history. Does this not seem to be a complete contradiction?


Let us look at this from another side. I have been able to speak about the significance and content of the Christ idea on several occasions, also in this town. Books and lecture courses which are available here contain deep teachings of spiritual science concerning the secrets of the Christ and of the Christ idea. Anyone who assimilates what has been said in lectures, courses and indeed in the whole of our literature will realize that any real understanding of the Christ needs extensive preparation, and that the deepest concepts and thoughts must be summoned to our aid if we desire to reach some comprehension of the Christ and the Christ-impulse which has been working through the centuries. It might even be thought that knowledge of the whole of spiritual science or anthroposophy is necessary before there can be a true conception of the Christ, but there are also reasons that speak against this. If we leave this aside and look at the development of spiritual life in past centuries we find that century after century there has been detailed and profound scholarship aimed at understanding the Christ and his incarnation. For centuries, people have developed sublime and significant ideas in their endeavours to reach an understanding of the Christ. It seems as if only the most highly intellectual achievements would suffice for such understanding. But is this really the case? Quite simple reflection will show that it is not.


Let us, as it were, lay on one scale of a spiritual balance all the contributions which scholarship, science and even anthroposophical conceptions have contributed towards an understanding of the Christ. On the other scale let us lay all the inwardness of human hearts, all the deep feelings which through the centuries have turned to the being called the Christ. We shall find that the scale on which we have laid everything contributed by science, scholarship and even anthroposophy to explain the Christ will rise with amazing rapidity, whilst the deep feelings and inner responses human beings have had for the Christ will make the other scale go down deep. It is no exaggeration to say that the Christ has had a tremendous influence and that scholarship has contributed least of all to this. Truly it would have boded ill for Christianity if people had needed all the learned dissertations of the Middle Ages, of the Schoolmen and the Church Fathers in order to understand the Christ, or indeed if they had to depend on everything we are now able to offer out of anthroposophy. This whole body of knowledge would be of very little help. I hardly think that anyone who studies the march of Christianity through the centuries with an unprejudiced mind can raise any serious argument against this line of thought. But the subject can be approached from yet another side.


Let us look back to the times before Christianity came into existence. I need only mention something of which those sitting here are certainly aware. I need only remind you of the ancient Greek dramas, especially in their earlier forms. When portraying a god in combat or a human being whose soul was under the influence of such a god, those plays would literally show on stage how the gods worked and influenced life. Think of Homer1 and how his great epics are all interwoven with the workings of the spirit; think of the great figures of Socrates,2 Plato3 and Aristotle.4 These names bring before our mind’s eye a life of the spirit that in a certain domain was supreme. Leaving all else aside and looking only at the single figure of Aristotle, who lived centuries before the founding of Christianity, we find there an achievement which, in a way, has remained unexcelled to this day. Aristotle’s thinking, the way he developed human logic, reached such a level of perfection that even today we may say that, through him, human thinking reached a height never yet surpassed.


Let us now create a strange hypothesis, just for the moment, which will help us to understand. Let us imagine that there were no Gospels to tell us anything about the figure of Christ, that the earliest records which have come to us in the form of the New Testament were simply not in existence. Leaving on one side all that has been said about the founding of Christianity, let us study its progress as historical fact, observing what has happened through the centuries of the Christian era. In other words, ignoring the existence of the Gospels, the Acts of the Apostles, St Paul’s Epistles and so on, let us consider only what actually happened. This is pure hypothesis, of course, but what really happened before and after the founding of Christianity?


Turning our attention first of all to southern Europe, we find that at a certain point in time spiritual life and culture had developed to the highest level, represented, as we have seen, in Aristotle. This developed further in the centuries that followed. At the time when Christianity began to make its way in the world, many people in southern Europe had received a Greek education and assimilated the spiritual culture of Greece. If we follow the evolution of Christianity to the time of Celsus5—that strange individual who was such a violent opponent of Christianity—and even beyond his time, we find that up to the second and third centuries after Christ many highly cultured people in Greece and Italy had absorbed the noble ideas of Plato, astute ideas that seem like a continuation of Aristotle’s thinking. Here were minds of refinement and power versed in Greek learning, Romans who had added the aggressive, personal characteristics of Roman civilization to the subtlety of Greek civilization.


Such was the world into which the Christian impulse made its way. Truly, in respect of intellectuality and knowledge of the world, the early representatives of the Christian impulse seem to be uneducated in comparison with many well-educated Romans and Greeks. A group of uneducated people emerges in the midst of a world of mature intellectuality. And now we witness a strange spectacle: through these simple, unsophisticated people, who were its first bearers, Christianity spread comparatively quickly through southern Europe. Thinking of them today, perhaps having gained some understanding of the nature of Christianity through anthroposophy, we are able to say: in that world of highly developed Greek thinking, the unsophisticated people who emerged as the bearers of the Christian impulse had no understanding at all of the nature of the Christian impulse. They had nothing to offer in the marketplace of Graeco-Roman life save their own inwardness, a personal connection with the Christ whom they loved as though he were a much-loved member of their family. The people who brought into the Graeco-Roman world the Christianity which has continued to develop right to our present time were not well-informed theologians or theosophists, they were uneducated. The Gnostics, who were the learned theosophists of those times had, it is true, risen to sublime ideas concerning the Christ, but even they were only able to contribute knowledge that must be placed in the rising scale of the balance. If everything had depended on the Gnostics, Christianity would certainly not have made its victorious headway through the world. It was no highly developed intellectuality that came over from the East, causing the comparatively rapid decline of the old Greek and Roman culture. This is one side of the picture.


We see the other side when we consider people of intellectual distinction, beginning with Celsus—the opponent of Christianity who brought forward all the arguments that may still be brought today—all the way to Marcus Aurelius,6 the philosopher on the throne. We think of the Neo-Platonists with their subtle scholarship, whose ideas make those of modern philosophy seem like child’s play, so greatly do they surpass them in loftiness and breadth of vision. If we consider all the arguments against Christianity brought by those philosophers, people of high intellectual eminence in Graeco-Roman civilization, we gain the impression that they all failed to understand the Christ-impulse. Christianity was spread by people who understood nothing of its real nature; it was opposed by an advanced culture incapable of grasping its significance. Truly, Christianity made a strange entry into a world where adherents and opponents alike understood nothing of its true spirit. And yet there were people who had the power in them to secure for the Christ-impulse its victorious march through the world.


Let us now look at people such as the great Church Father Tertullian7 who entered the lists on behalf of Christianity with a certain greatness and power. Tertullian was a Roman who may almost be said to have recreated the Latin tongue, creating new words with a surety and precision that tell us he was a personality of real significance. But if we consider his idea of the Christ, there is a very different story to tell. In this respect he showed little evidence of intellectuality or of being a great mind. The defenders of Christianity also did not achieve much. Yet people like Tertullian—someone whose arguments would not be highly rated by any educated Greek—nevertheless proved potent personalities. He was captivating—but in what way? This is the crux of the matter.


Let us realize that this is a very real question. How were the bearers of the Christ-impulse able to have such an influence when in fact they understood little of the true nature of that impulse? How were the Church Fathers, including even Origen,8 able to have such an influence, in spite of their obvious inability to understand the Christ-impulse? Why were people who had reached the highest level in Graeco-Roman scholarship unable to understand the essential nature of the Christ-impulse? What does all this signify?


But let us go further. The same phenomenon emerges even more clearly if we consider the course of history. As the centuries went by, Christianity spread over Europe, among peoples such as the Germanic peoples who had entirely different ideas of religion and worship and appeared to be completely at home in those ideas, yet nevertheless they accepted the Christ-impulse with open hearts, as their true life. When we think of the individuals who were the most influential missionaries among them, were they highly educated theologians? No, indeed! Comparatively speaking they were simple, unsophisticated souls who went among the people, talking to them in the most homely, everyday language, but moving their very hearts. They knew how to frame their words in such a way as to touch the deepest heart strings of those to whom they spoke. Simple people went far and wide, and it was their work that produced the most significant results.


Christianity thus spread through the centuries. But we marvel at the fact that this same Christianity also became the subject of profound scholarship, science and philosophy. Without undervaluing this philosophy, let us focus our attention on the remarkable fact that up to the Middle Ages the peoples among whom Christianity spread, soon becoming part of their very souls, had until then had ideas of a very different kind in their hearts and minds. In the not too far distant future, many other important aspects relating to the spread of Christianity will emerge. Speaking of the influence of the Christian impulse, people will find it easy to agree that there was a time when these Christian teachings were the source of real enthusiasm. Yet in modern times the fervour which in the Middle Ages accompanied the spread of Christianity seems to have died away.


Think of the time of Copernicus,9 when the development of science started that has continued to the nineteenth century. Modern science, which from the time of Copernicus has become an integral part of Western culture, might appear to have run counter to Christianity. The known historical facts may seem to confirm this. Thus the writings of Copernicus were put on the Index of forbidden books by the Roman Catholic Church until the 1820s. The Church considered Copernicus its enemy. These are superficial aspects, however, and they did not prevent Copernicus from being a canon. The Roman Church may have burnt Giordano Bruno10 at the stake, but he was, for all that, a member of the Dominican Order. The ideas of both these thinkers sprang from the soil of Christianity and they acted out of the Christian impulse. To maintain that their teachings were not the fruits of Christianity would show poor understanding on the part of anyone claiming to hold fast by the Church. All this goes to prove that the Church did not really understand the fruits of Christianity; it needed a long time, right into the nineteenth century, before it realized that Copernicus’ ideas could not be suppressed by the Index. Anyone able to see more deeply will have to admit that all the achievements of peoples and nations, including those of more recent centuries, have been the outcome of Christianity and that it was because of Christianity that humanity turned its gaze from the Earth to the wide spaces of the heavens through the work of Copernicus and Giordano Bruno. That work was only possible within Christian culture and through the Christian impulse.


Anyone who considers the depths and not merely the surface of spiritual life will understand something which may seem highly peculiar but is nevertheless correct. Looking beneath the surface it seems impossible that someone like Haeckel,11 that arch-opponent of Christianity, could be the man he is except on the basis of Christianity. Ernst Haeckel is inconceivable without that basis. And the whole development of modern science, where great efforts are made to oppose Christianity, is nevertheless the offspring and a direct development of the Christian impulse. Once it has got over its teething troubles, people will see quite clearly that, taken to its logical conclusion, the point of origin of modern science truly leads to a science of the spirit, and that there is a consistent path from Haeckel to the science of the spirit.12 Once this has been grasped, people will realize that Haeckel is Christian through and through, although he himself has no notion of it. The Christian impulses have given rise not only to elements that called and still call themselves Christian but also to those that on the surface appear to run counter to Christianity. We have to study the underlying reality and not merely the concepts and ideas that are put into words. The Darwinian theory of evolution leads in a straight line to the teaching of repeated Earth lives, as you can see from my essay ‘Reincarnation and Karma’.13


To gain the right approach to these things we must be able to observe the influence of the Christian impulses without prejudice. Anyone who understands Darwinism and the teachings of Haeckel and has at least some notion that both could not have been anything but Christian movements (Haeckel has no idea of this, but Darwin14 still had some awareness), will inevitably arrive at the idea of reincarnation. Someone with clairvoyant powers will be able to follow this road consistently and arrive at the spiritual origin of the human race. It is a roundabout way, but with the help of clairvoyance we have a consistent path from Haeckel’s teachings to a spiritual conception of the Earth’s origin. It would also be possible to accept Darwinism as it presents itself today without letting its life principles influence us. In other words, if Darwinism is taken as an impulse and one has no deeper understanding of Christianity, which is part of it, the result is very strange. With that kind of mental attitude people are likely to understand as little of Christianity as they do of Darwinism, and have no sense for either! If we have a feeling for Darwinism we can be as materialistic as we like, but going further back in Earth history we come to a point where we realize that the human being never evolved from lower forms of animal life and must be spiritual in origin. Taking Darwinism to its logical conclusion we come to the point where we see the human being as a spiritual entity hovering above the Earth world. If, however, we have no feeling for the true spirit of Darwinism and believe in reincarnation, we may well believe that we were apes in one of our incarnations on Earth.15 Anyone who believes this must have lost all feeling for both Darwinism and Christianity! Darwinism taken to its logical conclusion would never allow us to think so. For we would have to graft the reincarnation concept on to materialistic culture in a wholly external way. It is, of course, possible to strip modern Darwinism of its Christian aspect. If we do not do so, however, we shall find that even to the present day the impulses of Darwinism have been born out of the Christ-impulse and that Christian impulses are at work even where they are denied.


Thus we have seen Christianity spread in the early centuries, quite independent of its adherents’ level of education and knowledge, and in the Middle Ages, when representatives of the Church and Schoolmen, with all their learning, contributed almost nothing to it. And finally in our materialistic modern science we have the strange paradox of Christianity more or less appearing to be the opposite of what it is. Modern science nevertheless derives all its greatness and tremendous energies from the Christian impulses. And those impulses will inevitably take science out of and beyond materialism.


It is a strange thing with those Christian impulses! It seems that intellectuality, learning and erudition play no role at all in their spread, which has entirely different reasons. We might say that Christianity spreads regardless of whether people are for or against it in their thinking, and actually appears changed into its opposite in modern materialism.


What exactly is it that spreads? It is not the ideas or knowledge of Christianity. We might say that it is the moral feeling that has come with Christianity. But just look at present-day morals and you’ll feel that much of the anger representatives of Christianity feel against real or imagined opponents has its justification. Nor can the morality shown by people with little education in the past impress us greatly, even if taken at its most Christian. What, then, is this mysterious impulse making its victorious way through the world?


Let us turn to the science of the spirit, to clairvoyant consciousness. What lived in the ignorant hordes coming from the East who pushed their way into Graeco-Roman culture? What lived in the people who brought Christianity to the alien world of the Germanic tribes? What lives in materialistic modern science, where the teaching may be said to be veiling its face still? What lived and lives in all those souls, seeing these are neither intellectual nor moral impulses? It is the Christ himself. He goes from heart to heart, from soul to soul, living and working in the world regardless of whether he is understood as evolution progresses through the centuries.


We are compelled to abandon all our established notions and knowledge and point to the reality, showing how Christ himself mysteriously walks through the centuries, in thousands of impulses, taking form in human souls, entering into millions of hearts and bringing fulfilment. Christ himself was in the hearts of the simple people who entered into the world of Greece and Italy. He took hold of more and more human souls in the West and the North. He walked by the side of the teachers who later brought Christianity to the Germanic peoples. Christ himself in all his reality went from place to place, from soul to soul, himself the very Soul of the Earth, entering into those souls regardless of what they thought of Christianity.


Let me use a simple analogy. How many people are there who understand nothing about the composition of foods and yet eat a proper diet? It would certainly mean starvation if we had to know all about our food before we could eat it. Nourishment has nothing whatsoever to do with understanding the nature of foods. In the same way the spread of Christianity over the Earth had nothing to do with how much of it people understood. This is a strange fact. It is a mystery that can only be explained by finding the answer to the question: how does Christ himself live in human hearts and minds? When we consider this question in the science of the spirit, in clairvoyant investigation, we turn first of all to an event that is wholly in accord with everything I have been saying today and the full reality of which can only be discovered by clairvoyant perception. We shall see something that needs to be seen more and more clearly as time goes on: the time when Christ worked in the way I have just described is past and gone, and the time has come when humanity must understand and have real knowledge of Christ.




We must therefore also find the answer to the question as to why our age was preceded by an age when the Christ-impulse was able to spread independently of people’s understanding. It was possible because of one particular event. Clairvoyant consciousness tells us that it was the event of Pentecost, the sending of the Holy Spirit. Clairvoyant vision quickened by the true Christ-impulse in the anthroposophical sense was first directed to this event. This initially presents itself when our investigation is conducted with a certain question in mind.


What happened on Earth at the moment in world evolution which is presented as the descent of the Holy Spirit on the Apostles, an event that is difficult to understand at first? Clairvoyant investigation tells us what it means when it says that simple folk such as the Apostles suddenly started to speak in different tongues, speaking of truths which came to them from the depths of spiritual life, and which no one would have thought them capable of uttering. That was the time when Christianity, Christian impulses, began to spread in a way that was independent of people’s understanding.


From the event of Pentecost the Christ power poured out over the Earth. What, then, was this event? The question has presented itself in the science of the spirit, and with the answer to it begins—the Fifth Gospel.






OSLO, SECOND LECTURE



2 OCTOBER 1913


WE will begin today by turning our thoughts to the event known as Pentecost. I said in my first lecture that clairvoyant research may first be directed to this event, for as we look into the past it presents itself as a kind of awakening experienced by those who are generally known as the Apostles or disciples of Christ Jesus. It is not easy to form clear and precise ideas of all these phenomena, for they are undoubtedly strange. And to get a true idea of everything that will be said in today’s lecture in particular, we shall need to recall from deep down in our hearts and souls some of the things we have learned from our anthroposophical studies.


The Apostles felt at that moment as if they were waking from a state of consciousness that had been different from the usual. It was indeed a kind of awakening from a deep sleep, though this was a peculiar, dream-filled sleep, a sleep the nature of which was such—I must stress that I am always presenting this as it appeared to the Apostles themselves—that they still went around as normal human beings, performing their daily tasks. Other people would not even notice that they were in a different state of consciousness. Yet a moment came when it seemed to the Apostles that for a long time, for days, they had lived in a dream-filled sleep from which they now awoke. And with this awakening came a very special feeling. They felt as if something had come to them from the universe which we can only call all-prevailing love. They felt as if they had been quickened by that love coming from above, as if they had been raised from their dream-like state. It was as if all the original power of love that exists in the universe, giving it warmth, had roused them from their sleep, as if this original power of love had entered into the soul of each and every one of them. And the people who were able to observe them as they spoke found them completely changed. They knew them to be individuals who had lived an extremely simple life until now, though some of them had behaved in a rather strange manner for some days, as if lost in a dream. People had been aware of this. Now, however, they seemed transformed, like individuals who had really and truly entered into a completely new state of mind, a new soul mood. It seemed they had left behind all narrowness and self-seeking and gained infinite greatness of heart, complete inner tolerance and real, heart-felt understanding of all that is human on Earth. They were able to express themselves in a way that everyone who was there could understand. People felt that the Apostles were able to see into everyone’s heart and soul and read their deepest innermost secrets and were therefore able to comfort every individual, saying exactly what each person needed. It certainly seemed most strange to those observers that a group of people could change in this way.


The individuals who had been transformed, having been aroused by the spirit of cosmic love, now felt a new understanding for events in which their souls had been closely involved but which they had not been able to understand at the time. Now, quickened by cosmic love, understanding dawned in their souls of what had happened on Golgotha. Let us look into the soul of one of the Apostles, the one who is generally called Peter in the other Gospels. When his inmost soul is revealed to clairvoyant vision, it appears that his normal Earth-bound consciousness had ceased completely at the moment which in the other Gospels is usually called the ‘denial’. He now looked back to the scene where he had been asked if he had any connection with the Galilean, and knew that he had denied this at the time because his normal consciousness was beginning to fade and an abnormal state was developing, a kind of dream state in which he was transported into another world. Now, at Pentecost, he felt the way we feel when we wake up in the morning and recall the events that occurred before we went to sleep the night before. Peter recalled the events that happened just before the abnormal condition developed, he remembered the ‘denial’, as it is generally called, the threefold denial before the cock crowed twice. And he remembered that a condition had developed in his soul that was like the spreading of night when we go to sleep. He also remembered that this intermediate state had been filled not with mere dream images but with forms that represented a higher state of consciousness in which he had shared in the experience of purely spiritual affairs. Peter had, as it were, slept through everything that happened since, and this now came before his mind’s eye as though in a clairvoyant dream. Above all he learned to behold one event of which we can truly say that he slept through it. He had not been able to follow it with his mind at the time, for full understanding was only possible once he had been quickened by the all-prevailing cosmic love. Now, however, the images of the Mystery of Golgotha appeared to him which we, too, can perceive if we create the conditions that enable us to call them to mind by looking back with clairvoyant vision.


Frankly, it is a strange feeling when one decides to put into words what reveals itself to clairvoyant consciousness as one looks into the mind of Peter and the others who had gathered for the Whitsun festival. The decision to speak of this can only be taken with holy awe and respect. One gets an overpowering feeling of stepping on to the most holy soil of human perception when attempting to express in words what reveals itself to the inner eye. However, conditions are such at the present time that it seems necessary to speak of these things, knowing, of course, that times will come when people will have greater understanding for what has to be told of the Fifth Gospel. Much of what has to be said today will only be understood when the human mind and soul are able to free themselves from all kinds of things that currently must of necessity fill them.


Looking back clairvoyantly to the event on Golgotha, we first of all perceive something which seems like an insult to the modern scientific mind when it is put into words. I nevertheless feel compelled to put into words, to the best of my ability, what presents itself to clairvoyant vision, and I shall not be able to help it if what has to be said were to go beyond this room and reach less well-prepared minds and souls, with the whole perhaps blown out of proportion as something that cannot stand up to the dominant scientific thinking of our age.




The clairvoyant eye first of all sees an image representing a fact which is also referred to in the other Gospels but appears in a very special way when we see it emerge, as it were, from the vast abundance of images that present themselves. One sees a kind of darkening of the Earth.16 One feels that at this significant moment, which continued for hours, the physical Sun was darkened over Palestine and over Golgotha. The impression is the same as when an external, physical eclipse of the Sun darkens the land, something which vision schooled in spiritual science can confirm today. To the inner eye, the whole area around the human being looks as follows during a partial or full solar eclipse. Everything looks different. I want to leave aside the aspect presented by everything produced by human skills and industry. It needs some strength of character, and full awareness of the fact that all these things had to develop, to behold without flinching the spirits arising from industrially produced objects which are devoid of art. I will not go into this but merely tell you that at such a time nature shows itself full of light in a way normally only seen after extremely difficult meditation work. All plant and animal life, every bird, every butterfly looks different. You note that the feeling of vitality is reduced. A deep conviction can arise that a life of the spirit connected with the Sun, the physical body of which may be said to be the Sun we see in the heavens, is intimately bound up with all life on Earth. The feeling arises that when the physical radiance of the Sun is forcibly darkened as the Moon moves between Sun and Earth, this is something entirely different from night-time when the Sun is merely not shining. It feels as if the group souls of plants and animals were arising, while living physical bodies grow limp and feeble. Everything spiritual, representing group soul nature, seems to light up.


When the clairvoyant eye looks back to the moment in Earth evolution we call the Mystery of Golgotha it sees something very close to the above. And then something evolves which we may call learning to read, to decipher the real meaning of this strange sign created by the sudden darkening of the Sun in nature. I really cannot help it but I am forced to read an entirely natural event, the kind of thing that has also happened before and since, exactly as it presents itself—which does of course go against current materialistic thinking. It is like opening a book and reading the print; you feel as if something is presented in a written character which is there for you to read. This particular character in the cosmos says it is necessary to read something that needs to be made known to humanity. It is like a word written in the cosmos, like a phonetic symbol. What do you read there as you open yourself up to it?


Yesterday I spoke of how in the Ancient Greek period the intellectual aspect of the human soul had reached a high point in Plato and Aristotle. In many respects the insights gained by those two philosophers could not be surpassed in later times, for intellectual development had, in a way, reached a zenith. We can realize a great deal if we truly recognize this. When someone with clairvoyant perception who has directed his vision to Palestine notes how the intellectual knowledge which humanity had developed had been immensely popularized by itinerant preachers and how it spread abroad in a way we cannot even imagine today, then the impression may develop that one is reading one of the written characters placed in the cosmos of which I have spoken. You realize that the Moon, as it is seen moving in the universe from the Earth, is the character or symbol representing everything the human race has gathered by way of knowledge, the high level of knowledge achieved in pre-Christian times. The Moon is the symbol, for when it comes to gaining higher insight, such knowledge did not cast light on things, or solve riddles, as it were, but brought darkness, just as the Moon darkens the Sun during a solar eclipse. This, then, is what you read in the occult symbol of the Sun darkened by the Moon.


As a clairvoyant you feel that the higher, truly spiritual regions of the world are obscured by the knowledge of ancient times, for this has put itself in front of true perception just as the Moon goes in front of the Sun in an eclipse. The outer event in nature gives expression to the fact that humanity had reached a level where knowledge that had come from humanity itself had obscured insight into higher things. You feel that the darkening of the human soul in the course of Earth evolution was written in the cosmos as a tremendous occult character at the time of the Mystery of Golgotha. As I have said, a modern mind may feel insulted when such things are said, because people no longer understand the way spiritual powers are active in the universe, powers connected with the powers in the human soul. I do not wish to speak of miracles in the usual way, of going against the laws of nature, but I cannot but tell you how we should read that darkening of the Sun. We can do no other but stand before that darkening of the Sun as if we were reading what this natural event brought to expression: Moon knowledge cast darkness on the higher message of the Sun.


Once you have read that occult script there appears to clairvoyant consciousness the image of the Cross raised on Golgotha, of the body of Jesus hanging on it between the two thieves. And you perceive the image—perhaps I may be permitted to add that the more you resist the image the more forcibly it presents itself—of the body being taken from the Cross and placed in the tomb. Then a second, tremendous symbol appears, for again something is written in the cosmos which has to be read and understood, a symbol of what truly happened at this point in human evolution: you look at the image of Jesus taken down from the Cross and placed in the tomb and as you direct the mind’s eye to this you are shaken through and through inwardly by an earthquake which passed through that region.


It is possible that the connection between the darkening of the Sun and the earthquake will one day also be understood more clearly in scientific terms. Theories are already in existence, though they lack cohesion, that there is a connection between solar eclipses, earthquakes and even firedamp in mines. The earthquake in Palestine was a consequence of the darkening of the Sun. It shook the tomb in which the body of Jesus had been laid and the stone covering it was wrenched away. A fissure opened and the corpse was received into this. Further tremors caused the fissure to close up again over the corpse. When people got there in the morning the tomb was empty, for the Earth had received the dead body of Jesus; only the stone remained, flung some distance.


Let us consider the sequence of images once more. Jesus died on the Cross on Golgotha. Darkness fell on the Earth. The dead body of Jesus was placed in an open tomb. A tremor shook the ground, and the dead body of Jesus was taken up into the Earth. The fissure opened by the tremor closed, the stone was hurled aside. Those were actual events; I can do no other but describe them. People wishing to approach these things on the basis of modern science may think what they like, offering all kinds of reasons against this. The clairvoyant eye sees what I have described. If someone were to say it was impossible for a tremendous sign language to arise out of the cosmos, presenting a symbol to indicate that something new had come in human evolution; if someone were to say the divine powers do not inscribe events in the Earth in characters such as a darkening of the Sun and an earthquake, all I would be able to say in reply would be: I respect your belief that such things cannot be. But they have nevertheless happened!


I can well imagine someone like Ernest Renan,17 author of that strange work A Life of Jesus, saying: ‘We don’t believe such things, for we only believe things that can be experimentally reproduced at any time.’ Renan’s thinking does not stand up to examination, however, for surely he would have believed in the Ice Age even though we cannot experimentally reproduce it. It is certainly quite impossible to bring back the Ice Age, but all scientists believe that it happened. It is also not possible for the cosmic sign which appeared with the event on Golgotha ever to appear again. But it did appear then.


We can only penetrate to this event by the clairvoyant route I have indicated if we first of all enter into the soul of Peter or one of the other Apostles who felt their spirit quickened by all-prevailing cosmic love at Pentecost. Looking into their souls provides a roundabout route to seeing the Cross raised on Golgotha, the darkening of the Earth and the tremors that followed. There is no denying that on the surface the darkening and the tremors were entirely ordinary natural occurrences; but for anyone with clairvoyant vision those events read the way I have described them, as tremendous symbols of occult writing. This must be emphatically stated by someone who has created the necessary conditions in his soul.


For Peter the events I have described had indeed crystallized out in the process of a long sleep. Scenes standing out from the many images that went through his conscious mind showed the Cross raised on Golgotha, for instance, the darkening and the tremors. Those were the first fruits of being quickened with the all-prevailing cosmic love at Pentecost. At that moment he knew something he really had not known before in his normal state of consciousness: that the event of Golgotha had occurred, and that the body hanging on the Cross was the one by whose side he had often walked in his life. Now he knew that Jesus had died on the Cross and that his dying had really been a birth, the birth of the spirit which had now poured as all-prevailing love into the souls of the Apostles as they gathered at Pentecost. Like a ray of eternal, everlasting love, the spirit that had been born when Jesus died on the Cross awoke in Peter’s soul. A tremendous truth came to him: the death on the Cross was only apparent; in reality this death, preceded by infinite suffering, was the birth, for the whole Earth, of the spirit that had entered his soul like a ray. With the death of Jesus, the all-prevailing cosmic love which before had existed everywhere outside the Earth had been born to the Earth.


These words may be easily said in an abstract way, but we really need to enter into Peter’s soul for a moment to know what he felt for the first time at that moment. When Jesus died on the Cross at Golgotha something was born to the Earth that before had existed only in the cosmos. The death of Jesus of Nazareth was the birth of all-prevailing cosmic love within the Earth’s sphere.


This is the first thing we can read in the Fifth Gospel. It is the event referred to as the descent or pouring out of the Holy Spirit in the New Testament. The Apostles’ state of soul at the time was such that they could only participate in the death of Jesus of Nazareth in an abnormal state of consciousness.


Peter—and John and James, too—had to recall another moment in life. This is also described in the other Gospels but only the Fifth Gospel can show its full significance. The individual with whom they had walked on Earth had taken them to the Mount of Olives, to Gethsemane, and asked them to watch and pray. They had fallen asleep, however. Now they realized that even then their souls had begun to enter into a state that gradually spread more and more. Normal consciousness went to sleep; they entered a sleep state that continued throughout the event on Golgotha and from which shone the images I have tried to describe in halting words. Peter, John and James had to realize how they had fallen into the dream state and now, as they looked back, the great events began to emerge which had happened in connection with the earthly body of the individual with whom they had walked the Earth. As forgotten dreams may slowly come back to mind, so the days that lay behind came back to the minds and souls of the Apostles. The whole period they had lived through from the event on Golgotha to Pentecost had been lost deep down in their souls and they now felt it to have been like a period of profound sleep. Especially the ten days from Ascension, as it is called, to Pentecost appeared to them to have been a period when they were fast asleep. Looking back, the time between the Mystery of Golgotha and Ascension of Christ Jesus began to come to mind again, one day after the other. They had shared in the experience but it only came to mind now, and it did so in a very strange way.


Forgive me if I make a personal remark at this point. I have to confess that I was tremendously surprised to perceive how the events they had lived through between the Mystery of Golgotha and Ascension rose up in the souls of the Apostles. It is truly remarkable how this happened.


Image after image came up in the Apostles’ souls, and these images said to them: yes, you were together with the one who died or was born on the Cross; you knew him. Just as we recall our dreams when we wake in the morning, knowing that in our dream we were in the company of some person or other, so the memories came up like dreams in the Apostles’ souls.


The way in which individual events came back to mind was very strange, however. Again and again they had to ask themselves: ‘But who was it with whom we went?’ Again and again they would fail to recognize him. They were aware of him as a spiritual figure; they knew for certain that they had gone about with him in their sleeplike state, but they did not recognize him in the form which appeared to them now that they had been quickened with all-prevailing love. They saw themselves walking with the one we call the Christ after the Mystery of Golgotha. They also saw that he had truly been giving them instruction about the realm of the spirit. And they came to understand that for forty days they had walked with the spirit who had been born on the Cross, that this spirit of all-prevailing love which had been born to the Earth from the cosmos had been their teacher. They knew that in their normal state of consciousness they would not have been ripe to understand what this spirit had to say; that they had to take it in with subconscious powers of soul; that they had walked beside the Christ like sleepwalkers and would have been unable to take in what he had to give at their ordinary level of understanding. During those forty days they had listened to him at a level of consciousness that was unknown to them, and this only came to them now, when they had gone through the Pentecost event. Their spiritual teacher had taught them secrets they had only been able to understand because he transported them to a different state of consciousness. Now they saw that they had walked with the Risen Christ but were only now able to realize what had happened to them. The question is: how did they realize that this was truly the one who before the Mystery of Golgotha had walked with them in a physical body?


Let us assume that an image of this kind had come before the soul of one of the Apostles after Pentecost. He would see how he had walked with the Risen Christ who had been his teacher. But he would not recognize him. Then another image would arise and merge with the first, purely spiritual image, representing something the Apostles had really and truly gone through with Christ Jesus before the Mystery of Golgotha. In one scene they felt as if they were receiving instruction in the secret of the spirit from Christ Jesus. They did not recognize him, however, but felt they were standing face to face with a spiritual entity who was instructing them. To enable them to recognize this entity, the image was transformed, while continuing to be the same, into the scene of the Last Supper they had shared with Christ Jesus. Really try to imagine how such an Apostle would have the supersensible experience with the Risen Christ before his mind’s eye and also, seemingly in the background, the image of the Last Supper. Only then would the Apostles realize that it was the same individual, with whom they had once walked in a physical body, who now, as their teacher, had the completely different form which he had assumed after the Mystery of Golgotha. Memories from the state of mind that was like a sleep state merged completely with memories that had gone before. It was like two images superimposed on each other: one showing experiences they had after the Mystery of Golgotha, the other showing events they had known before that and which now shone through, as it were, from the time before their consciousness had been dimmed down to the point where they no longer experienced what was happening around them. In this way they realized that the two entities belonged together: the Risen Christ and the individual with whom they had walked around in a physical body only a relatively short time ago. They now said to themselves: ‘Before we woke up, quickened with all-prevailing cosmic love, it was as if we had been taken out of our normal state of consciousness. And the Risen Christ was with us. He received us, who were unknowing, into his realm, walked with us, and revealed the secrets of his realm. Now, after the Mystery of Pentecost, those secrets come to normal consciousness like something experienced in a dream.’
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