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Introduction


 


The theme of the 2021 Australian Lonergan Workshop was: Meeting the Challenges of Today – How has Lonergan’s thought helped you to meet the challenges of our day, and how will it help you in the future?


It is a pleasure to read papers of remarkable creativity from across the spectrum of interests and experiences, confirming yet again, for me in my inaugural role as editor, the ongoing importance of Lonergan’s work. The range of ideas emerging from across different fields and specialties are as different, one from the other, as they are fascinating and thought-provoking.


Robin Koning, SJ’s 2021 Tom Daly Oration sought to demonstrate Daly’s significant influence in boldly engaging with the work of Bernard Lonergan. Koning’s own judicious use of archival material is itself a homage to Daly’s own deep search for authenticity in his life and work. Through Koning’s thoughtful reflection, Daly’s own distinctive ‘voice’ emerges, attesting to the measure of the man Daly was, in his own pursuit of religious, moral, and intellectual conversion. With archival material now available through the Australian Province of The Society of Jesus website, Daly’s story will continue to be an influence for future generations of Lonergan scholars in Australia and Papua New Guinea.


Geoffrey Brodie, MPhil and PhD candidate and a Peter Faber Fellow for Lonergan Studies, is an experienced teacher of Religion and Society. Certainly, his contribution to Catholic Education is timely, demonstrating the need to integrate Lonergan’s realm of interiority within the shared commitment of teachers and students in engaging with the curriculum in order to meet what he terms the ‘education moment’. For Brody, the ‘education moment’ the touchstone for true authenticity in Catholic education. Learning and teaching from this unitive and dynamic engagement allows for the transformation of all engaged in the educational enterprise. In other words, such a moment aims to bring about the best in educators and learners.


Loretta Brennan, CSB, works in education at Tangaza University College, Nairobi, where she coordinates the Professional Development program. Loretta was recognized by DePaul University, Chicago, with an honorary doctorate for her distinguished work and service in Kenya. Her long interest in, and application of Lonergan’s work in her own practice in Kenya, brings a unique perspective to how transformational and transcultural Lonergan’s insights are beyond the Western context and beyond theology. In her paper she shares how Lonergan’s Transcendental Method builds on her students’ prior experience. Through reflective analysis, they begin to discover their own mental operations in order to use these more intelligently, reasonably, and responsibly, consequently discovering alternative ways of decision-making. Brennan demonstrates effectively the practical use of Lonergan’s Method when integrated with other methods of analysis such as the Interpretative Phenomenological Analysis (IPA) methodology, for a robust approach to analysing data and for meeting needs across diverse and unique contexts.


Sean McNelis, PhD, has over 30 years experience in housing management, housing policy and housing research. McNelis has been at Swinburne University of Technology since 2002. He is an advocate for better housing policies and infrastructure for the newly emerging community housing sector in Australia with a particular focus on better social housing and affordability. McNelis’ interest in Lonergan’s work continues to inform two questions in his work: What are we doing when we are doing housing research and policy? How do we make progress in housing? In his paper, McNelis engages with the work of Australian Regenerative Agriculturalist Charles Massy, in conversation with Lonergan’s integral scale of values to raise several issues, relevant to his work as a social researcher, and as an advocate for better social housing.


Singaporean Christina Kheng, PhD adopts an inter-disciplinary methodology to church-society dialogue. She teaches at the East Asian Pastoral Institute in Manila and delivers consultancy and formation work with the Jesuit Conference of Asia Pacific and other church organizations. Kheng highlights the importance of identifying universal philosophical foundations in response to many contemporary challenges. She engages with Lonergan’s dynamics of human interiority to propose a holistic communal discernment process involving human persons in all their capacities. Accordingly, this releases the potential for transcendence in a way that resonates with universal human experience. While the article integrates Lonergan’s contributions with the Catholic faith tradition, the consequences and potential consonance go beyond the Church.


The fecundity of Matthew Ogilvie’s mind is evident in the three articles he has managed to produce for this publication, and the numerous publications reflecting his wide theological and other interests, including his other roles as a self-defence instructor and a venomous snake catcher for WA Parks and Wildlife. Each of Ogilvie’s three articles has something to delight and offer readers. His first paper is critical for the insights they offer Australia and Australian culture in terms of the impact of classicism blocking a more expansive understanding of Australia’s Indigenous culture. A shift to a historical and cultural consciousness will uncover the long-overdue richness Aboriginal Culture has to offer Australia and by extension, the world. Ogilvie’s second offering locates Lonergan by comparison and contrast with several key contemporary theologians and movements, by focusing on the methodologies underlying those theologies. In situating Lonergan as a truth-seeker and a philosophically grounded theologian, Ogilvie reinforces Lonergan’s distinction from many of today’s prominent theologians. In the third paper, Ogilvie explores Lonergan’s understanding of faith through the role of the hero and the hero’s journey as portrayed in popular media, to illustrate the key elements of Keirkegaard’s ‘Knight of Faith’ and Nietzche’s Übermensch. A smorgasbord of fascinating insights for delightful conversations.


When it comes to communicating grace, the incarnation and sharing in the divine life, Kathleen Williams, RSM, to no surprise, is held in high esteem among Lonergan scholars. William’s work, life and teaching exude the best spirit of grappling with Anselm’s Cur Deus Homo within the context of human reality and from her own profound knowledge of Lonergan’s work as a whole, and of Grace in particular. Her exploration of the gift of the divine life through friendship, through love that aligns with the Law of the Cross, gives clarity to the ongoing understanding of the inter-connected dynamism and ongoing possibility of redemption, where each created object is ‘more than itself as the universe evolves.’ Her nuanced, erudite thoughts, a model of depth and generosity are clear and impressive, evoking much-needed hope for contemporary times, given the challenges of today.


PhD candidate Maddison Reddie-Clifford’s primary focus is to translate the work of Henri de Lubac, Joseph Marèchal and Karl Rahner. The main and immediate question of his paper is how students of theology (or in Maddison’s case as a self-proclaimed student of religious thought) can engage appropriately with Thomist philosophy. For Reddie-Clifford, Lonergan’s Verbum is crucial to his own growing understanding and further discovery of Thomist philosophy as he engages in Rahner’s philosophical cosmology. Verbum as cipher, as Lonergan’s own reaching up to Aquinas’ mind through a series of defined steps, provides students such as himself with a ‘clear and concise introduction to the thematic and conceptual notions of St Thomas Aquinas.’ Interestingly, Reddie-Clifford’s use of the word ‘introduction’ suggests, how Lonergan’s Verbum serves as a vehicle to bring into existence further discoveries still hidden within the intentional consciousness of the student, in this case, Reddie-Clifford, as subject. To this, we look forward to more of Reddie-Clifford’s future contributions as he moves beyond Verbum as an introductory text, and as a Thomist cipher.


Cecilia Francisco-Tan


Editor




Tom Daly Oration 2021 Authentic Subjects Transforming Cultures:
Fr Tom Daly’s Contribution1



Robin Koning SJ, Melbourne


 


Abstract


Fr Tom Daly SJ never saw his philosophical work as a merely academic exercise, divorced from the realities of people’s personal lives and their life in society. He understood his work as part of the Church’s mission of evangelisation of both people and cultures. Drawing on several his writings, both published and unpublished, this paper reflects on Daly’s contribution to this work of evangelization through the renewal of persons growing as authentic subjects, particularly via the self-appropriation to which Lonergan invites us, and through the transformation of culture brought about by authentic subjects.
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Fr Thomas Vincent Daly SJ was born in Melbourne on 20 November 1924 and died a few months short of his ninetieth birthday, on 25 June 2014. After matriculating from Xavier College, Kew, he completed a Bachelor of Engineering degree at Melbourne University before joining the Society of Jesus in 1945. A few years after his ordination in 1956, he was sent to do a doctorate in philosophy at the Gregorian University in Rome. After completing his doctorate, Tom served primarily as a philosophy professor—at the Australian Jesuit formation houses at Watsonia (1964–1967) and at Jesuit Theological College, Parkville (1976–1997); at Corpus Christi College, Werribee, the diocesan seminary (1968–1972); at Catholic Theological College (1982, 1984–91), and later also at Good Shepherd College in Papua New Guinea (1990–1993). His major influence in philosophy was Fr Bernard Lonergan SJ.


The title of this talk derives from the title of the Lonergan Workshop, ‘Authentic Subjects Transforming Cultures’. Before looking at Fr Daly’s contribution in this regard, let’s look at some of the key words in that title to get our bearings.


‘Subjects’ may sound a bit odd—why not ‘authentic persons’ or ‘authentic people’? The use of ‘subjects’ points to the concreteness of Lonergan’s philosophy—his invitation to each of us not to get lost in abstractions or in philosophical texts but to recognise that the basic philosophy text is myself. Lonergan’s lengthy seminal work, Insight,2 certainly contain a good deal of philosophical thought. But his explicit aim is to invite the reader to the ‘personal, decisive act’3 of self-appropriation—to invite me, as I read the book, to attend to myself as a subject, for me to be in touch with my own conscious intentionality and to see if I recognise in my own being the sorts of operations that he seeks to articulate. As the subtitle of the book, A Study of Human Understanding, suggests, he focuses on the act of understanding, of insight, that ‘aha’ moment when we grasp something in what had seemed just an unintelligible puzzle. For it is this creative element in our knowing which much that passes for epistemology neglects, as Lonergan noted, referring to such neglect as ‘the oversight of insight’.4 The word ‘subject’ then invites us out of conceptualist games to an attention to my own conscious intentionality, my own operations, as a measure of any philosophical ideas I might be considering.


Our title speaks not just of subjects, though, but of ‘authentic’ subjects. The word ‘authentic’ points to the reality that, unlike other creatures which can only be what they are—a tree cannot choose to be un-tree-like, a duck cannot choose to be a dog—we humans can choose to act against our nature, to be inhuman or sub-human, or perhaps to seek to be superhuman or even to be God. I do not always follow the intrinsic dynamism of my being. So, I can be an inauthentic subject. In fact, just as CS Lewis noted that a sure sign that one is not humble is believing that one is,5 so a sure sign that one is not an authentic subject is believing that one has already reached that goal. Lonergan writes of the journey to authenticity as a life-long one:




[H]uman authenticity is never some pure and serene and secure possession. It is ever a withdrawal from unauthenticity,6 and every successful withdrawal only brings to light the need for still further withdrawals. Our advance in understanding is also the elimination of oversights and misunderstandings. Our advance in truth is also the correction of mistakes and errors. Our moral development is through repentance for our sins. Genuine religion is discovered and realised by redemption from the many traps of religious aberration.7





While Lonergan here does not speak explicitly of conversion as the pathway to authenticity, it is implicit in what he says about the need to eliminate oversights, correct errors, repent for our sins, and be redeemed from aberration. Elsewhere he will make the link more clearly between authenticity and conversion when he says, ‘conversion is a change of direction and, indeed, a change for the better. One frees oneself from the unauthentic. One grows in authenticity.’8 Or again, linking conversion to his transcendental precepts, ‘conversion is from unauthenticity to authenticity. It is total surrender to the demands of the human spirit be attentive, be intelligent, be reasonable, be responsible, be in love.’9


As is well known, Lonergan’s account of conversion looks at three kinds of conversion—religious, moral, and intellectual—through which we may move towards authenticity.10 Religious conversion is ‘being grasped by ultimate concern. It is otherworldly falling in love’ which, for Christians, ‘is God’s love flooding our hearts through the Holy Spirit given to us,’ that operative grace which replaces our heart of stone with a heart of flesh.11 Moral conversion is manifest when we change the basis on which we make decisions and choices—from merely seeking satisfactions to choosing genuine values.12 Intellectual conversion is perhaps the most difficult to grasp. It is conversion from what Lonergan calls ‘an exceedingly stubborn and misleading myth concerning reality, objectivity, and human knowledge’—that is, the myth that knowing is a single operation, akin to looking, rather than a series of linked operation involving experiencing, understanding, and judging.13


Tom, of course, like all of us, sought to be converted—religiously, morally, and intellectually. Much of this talk will be about his own journey towards intellectual authenticity and his leading others in that direction, as manifest in his various papers, published and unpublished. But it is worth looking at least briefly at what his papers reveal about his journey towards religious and moral authenticity. His journey to authenticity at these levels began from the start of his life, nurtured in his family context, in his parish communities, and in his schooling, as he was formed in his Catholic faith and in morality. We find little in his papers about this important early formation. There are some hints, though, of aspects of his life where he recognised that authenticity is ever a withdrawal from unauthenticity.


The first is about his vocation journey, that fundamental decision about the direction of his life which was evidence of both religious conversion, being grasped by ultimate concern and by the love of God, and moral conversion, responding on the basis of genuine values rather than mere satisfactions. In 1989, writing to his Provincial, Tom says, ‘I see quite clearly now that the seeds of my own vocation (including, through Fr Hackett,14 my vocation to the lay apostolate) were sown in primary school, though they still needed a considerable amount of watering.’15 He suggests that this call was not one he responded to immediately: ‘In the novitiate I looked back on my three years . . . at the university as “marking time” while I refused to face up to the deeper aspects of my vocation.’16 Yet, at the time he writes, the desire is strong to respond to Christ’s call: ‘Basically, as a follower of Christ, I want to be part of Christ’s instrument bringing hope and light into the world.’17


Tom goes on to speak of the vow of poverty as one dimension of his vocation where he recognises a measure of inauthenticity:




Poverty is an issue where I am somewhat vulnerable. My family has always been comfortably off so I did not . . . experience the grinding family poverty that I saw from outside in the depression. Nor did I . . . live in the ‘western suburbs’ needing a waiving of fees to be able to go even to St Pats. And I have never quite recovered from moving from St John Fisher where there were three cars for three Jesuits to Parkville where there are now three for some thirty.18





Also, in relation to poverty, Tom accuses himself of not having gotten around to organizing an experience of exposure to poverty as the Provincial had asked all Jesuits to do. In such experiences, one would live and work for a period with people who were poor or marginalized, with a view to taking oneself out of one’s comfort zone, having some small taste of what life is like for them, and coming to put faces to the poor about whom one might otherwise sermonize or seek to advocate for from a safe distance. At the same time, Tom notes that he had had such an experience some ten years earlier, living and working for two weeks at Corpus Christi Community, Greenvale, the home for homeless alcoholic men started by Mother Teresa. He feels that that experience indeed bore fruit for him. He says that the ‘most surprising, though reassuring, lesson’ he learned was that he found it easy to be at home among those men. He felt able to communicate with them, discovering ‘the depth and richness of their personalities and their full personhood’. He concludes, ‘During those two weeks I was as intensely occupied as at any time in my life. Yet it was a time of peace and of a certain relaxation. Since then, I have always supported our being in that apostolate.’19


The fullest statement of Tom’s understanding of his own journey of religious and moral conversion that I have come across to date is in a text written while on retreat in 1989. It seems this was an attempt by Tom to articulate his own personal appropriation of a key text in the Spiritual Exercises, the Principle and Foundation, often abbreviated simply as the Foundation. The Official Directory of the Exercises speaks of it as a ‘consideration of our last end’, noting that it is called the Foundation ‘because it is the groundwork of the whole moral and spiritual edifice.’20 The original version, in English translation, begins with the statement that ‘the human person is created to praise, reverence, and serve God our Lord, and by so doing to save his or her soul’.21 It then looks at the implications of this reality in terms of the proper relationship between our ultimate end and our use of created goods. We might see in Tom’s appropriation of this text an attempt to express his understanding of authentic subjectivity:




My God, you chose to create a universe in which I, Tom, would exist. You have plans for that universe, for its growth in goodness. You give me opportunities, at every instant, to assist such growth.


These involve understanding something of your plans, discerning the actions, & types of action, that are appropriate to the sort of being I am, to the sort of world I am in, to the sort of society that surrounds me.


They involve understanding, on the basis of revelation, & of the interpretation of revelation in the life and work of your Church, something of the love in your call to me, & to each of us, to live in your friendship, both now and forever, in and through and beyond those appropriate actions, along with all their ramifications that you have prepared in love for those who live in faith and act with hope.


In your love for me you have made me free. You have given me power to collaborate in your work, or to draw apart, to contribute positively to my own growth in my use of all the gifts, internal & external, with which you have furnished me, thus contributing, too, to the improvement of the world and the life of your Son’s mystical body, in ways that are inviting and demanding, yet loaded with implications that are beyond my horizon.


The other side of freedom is in withdrawal & non-cooperation.


The key is never to withdraw from you, my creator & lover. I must become alert to what could be an obstacle to friendship with you, and exercise myself in avoiding such things, as well as in welcoming all that fosters this central friendship.22





What light might this shed on Tom’s understanding of authentic subjectivity? First, Tom has moved away from the abstract, ‘The human person is created’ to personalise the Foundation in terms of his own subjectivity: ‘My God, you chose to create a universe in which I, Tom, would exist.’ In that context, he speaks of the invitation to cooperate with God who desires the universe to grow in goodness. I do this by understanding something of God’s plans and discerning how to act in accord with those plans. But this involves, importantly, knowing what sort of being I am since I need to choose actions that are, in Tom’s words, ‘appropriate to the sort of being I am’. Note that this is not simply knowing myself in isolation, but also knowing ‘the sort of world I am in’ and ‘the sort of society that surrounds me’—knowing the created world and the socio-cultural world, the world mediated by meaning,23 in which humans exist and which they shape, the world of history.


So, I am called to the moral journey of collaborating or withdrawing from such collaboration—moral authenticity or inauthenticity. But grounding this is the religious dimension—the realm of God’s love poured out. Tom calls God, ‘my creator and lover.’ At heart, it is not simply about cooperating or not in God’s plans for the world, but ‘in and through and beyond’ those choices, entering more deeply into or withdrawing from the friendship that God offers. Tom makes clear that this journey to authenticity is lifelong—the key is ‘never to withdraw’, but to remain ‘alert’ to tendencies to withdrawal and to avoid them while ‘welcoming all that fosters this central friendship.’


Thus, we see some signals in these reflections as to the place of religious and moral conversion in Tom’s life, and his attempts to withdraw from religious and moral unauthenticity. There are few explicit markers in his papers about his work to facilitate such religious and moral conversion in others. Clearly, though, this would have been at the heart of the more directly pastoral ministry he did as a priest in celebrating the sacraments, preaching, and pastoral care, as well, of course, as the influence of his own example. His papers do reveal one significant commitment to the transformation of culture at the level of moral authenticity, namely his dedication to life, marriage, and family issues. While the bibliography on the website is still a work in progress, it is instructive that, of the sixty-four items listed so far, eighteen (over 27 percent) are in this area. And of these, fifteen deal with the status of the embryo, with titles such as ‘The Human Embryo as a Person’, ‘The Personhood of the Human Embryo’, ‘Identifying the Origin of a Human Life’, ‘How Human is the Human Embryo’, ‘When do People Begin?’, ‘A Human Person at the Moment of Conception’.24 This does not include other significant papers yet to be uploaded, such as a most thorough submission Tom co-authored with Nick Tonti-Filippini for the 1986 Senate Select Committee on the Human Experimentation Bill—seventy-seven pages in the submission itself, with a further seventy-six page transcription of the discussion with the committee.25 Tom’s work on marriage and family issues is less well represented in his bibliography, perhaps because in these areas, rather than developing his own resources or talks, Tom was largely collaborating with the programs and work of various lay groups, such as the Creative Love Christian Sexuality Programme for high school students, marriage education courses, and the Billings Ovulation Method community. In 1989, referring to support of family life, Tom writes of his ‘ten years of work with wonderful lay people in this difficult area’ which he got into only because he ‘saw so few others ready to take positive action along these lines.’26 Doubtless he saw this, in terms of his personal formulation of the Principle and Foundation, as one way in which he could use his gifts, in cooperation with God’s plans, for ‘the improvement of the world and the life of [his] Son’s mystical body.’


Intellectual Authenticity


We turn now to intellectual authenticity and intellectual conversion in Tom’s own journey and in his contribution. We do not have enough data to know when that journey of intellectual conversion began for Tom, but we can certainly point to a very significant step along the way, namely his discovery of Lonergan’s magnum opus, Insight. He recounts that discovery in this way, saying fifty years later that ‘it is still quite vividly before me’, as the details in the text attest:




As dean of Aquinas College at the University of Adelaide I was concerned to keep its library up-to-date. In 1957 I entered a catholic book shop that was facing South into King William square. I saw this book on the top shelf, to my left, took it down and dipped into it. I was disgusted to find that it was on philosophy but not in Latin like the books from which I had studied philosophy for three years. The efforts to translate that sort of book had not been very impressive.27 So I replaced it on the shelf. A few days later I called in again and read another paragraph, which turned out to be brilliant. I went on to read out assorted parts of it to a group of graduates who met at the College one evening each week. I also delved into it for enlightenment on topics that were being discussed in a group of philosophy lecturers and senior students that met fortnightly at the home of Professor Jack Smart.


……


Early in 1960 I was sent over to Belgium to do tertianship at Tronchiennes, near Ghent, and had a beach holiday near Melbourne before leaving, during which I commenced a systematic reading of Insight from the beginning. I continued this on board the ship . . . completing the last page on Easter Sunday, when we reached Marseille.28





The energy unleashed by his discovery of this book is already hinted at in this passage – from the very fact that he returned to the bookshop to take a second look at it after his initial disgust, to his assessment that the passage he read that second time was ‘brilliant,’ to his immediate use of sections of it in his discussions with the graduate group, to the enlightenment it gave him in his discussions with philosophy lecturers and students.


As an aside, this text points to a further aspect of Tom’s contribution, namely his dialogue with secular thinkers. Those discussions in Adelaide were in the home of Professor Jack Smart, the Australian brain-mind materialist with whom Tom would have disagreed strongly on several fundamental philosophical issues. This shows how early Tom was engaged in friendly dialogue with secular philosophers. He notes in another context his attendance over many years at the annual conferences of the Australian Association of Philosophy and at the fortnightly meetings of its Melbourne branch. He goes on to speak of his work in bioethics: ‘Much of my work in bioethics, too, has been directed to the secular world—without forgetting the persons whom I have contacted in controversy, so that I think I can look on Carl Wood and Helga Kuhse as friends.’29 Carl Wood is the doctor who did pioneering work in the area of in-vitro fertilisation, while Helga Kuhse co-founded the Centre for Human Bioethics at Monash University with Peter Singer. Once again, Tom would have had significant differences of viewpoint from these two philosophers.


In 1977, Tom gave a talk to the faculty at Jesuit Theological College in which he reflected on his own philosophical journey ‘during the last fifteen or twenty years’.30 Twenty years would take us back to 1957 when Tom first came across Insight, while his first systematic reading of the book was seventeen years before the talk. It seems fair to conclude, therefore, that the source of the development of the philosophical understandings about which he is speaking was his engagement with Insight.


In this paper, Tom does not refer to his engagement with Lonergan’s thought in terms of intellectual conversion. He did not feel ‘cramped’ by his first studies in philosophy, ‘as some were at other times and places.’ Rather, he feels he was well-served by the teachers he had and the texts to which he was exposed. ‘Still, even a happy and enriching childhood can be followed by further growth’ and ‘it is liberating to go beyond what one had thought to be the boundaries of such studies’, suggesting that his ‘liberating experience in philosophy’ was ‘not unlike that of scripture scholars, who [had] seen new horizons opening to the’.31


If not a conversion, then, Tom certainly found a liberation, and he speaks of the discoveries at the heart of this growth in terms of authenticity:




These discoveries seem to me to build up a philosophy that is more authentic, that is, a view of basic realities that is genuine, mature, healthy, well-developed, and many-sided, as distinct from a worldview that might be under-developed and naive, one-sided, misguided, feigned, wrongly based, or confined to appearances.32





And again, he draws on the image of liberation:




I found the new moves liberating in that they gave a flexibility and a vitality that had been missing in the philosophy that we had studied. The centre of the stage had been taken up by theses and definitions, not to mention syllogistic proofs, and these had become wooden and limited in scope and application. In their place we were brought to the very source of definitions and a laboratory for constructing theses to cover a much wider range of basic issues.33





This ‘laboratory’ is the concrete human subject, while the very source of definitions is the subject’s acts of understanding. As Tom put it, ‘one can gradually become aware of one’s own acts of understanding, and note that they are prior to personal acts of formulation, expression, definition, or theorising, which one experiences as flowing from that understanding and dominated by it.’34 From this starting point, he goes on to list a number of other aspects of this liberation: the reclaiming of wonder; freeing teaching to be ‘an attempt to stimulate wonder’; a clearer understanding of consciousness; a more grounded account of what knowing is, and hence what objectivity and reality are. In fact, Tom goes on for three pages listing the flow-on liberating effects of this grounding of epistemology in the concrete human subject.35 He notes that many ‘modern philosophers . . . have brought charges of tyranny and corruption against definitions, logic, systems, method, and even science and speech itself’, and he accepts that ‘many of the charges can be sustained.’ But he continues, ‘tyranny is not always cured by tyrannicide’.36 All of these things—logic, systems, method—have their necessary place, but need to be situated in the context of the concrete subject as creative source.


The ongoing power of this liberation for Tom reveals itself in his return to these themes explicitly in several his papers. In fact, one is called, ‘The Peaceful Intellectualist Liberation from Logic’.37 In one published paper, he reflects on the book, Magisterium: Teaching Authority in the Catholic Church.38 The author, Fr Francis A Sullivan SJ, was an important ecclesiologist of the post-Vatican II period, and so it was rather cheeky of Tom to subtitle his article: ‘Pre-Vatican II Theology?’39 He sensed that Sullivan ‘lacked a philosophy . . . able to cope with the new needs of our time and so has been unable to assimilate many of the moves that enabled the bishops at the Second Vatican Council to forge a contemporary and evangelical message.’40 Tom’s strong impression is that the book ‘retains something of the weakness of pre-Vatican II theology’.41 He raises a similar issue with some of his fellow faculty members at Jesuit Theological College in his attempts to engage them in dialogue about some of their public lectures. He senses that one lecturer ‘still incorporates a good deal of the philosophical rationalism’ that he (the lecturer) is ‘so keen to reject’.42 In a similar vein, he detects in one paper something ‘fairly close to the sort of theory of knowledge that has been current among many scholastic thinkers,’ a theory which will not ‘stand up to prolonged basic questioning, and at the same time rather restricts our field of vision.’43 His concern is that such approaches stymie the full flowering of the Council’s promise. As he says elsewhere, ‘the sudden demise of scholasticism with the Council was rarely due to a correct diagnosis of conceptualism. Therefore, we have frequently been presented with a ‘new language’ that can hardly claim to be accompanied by anything like a new understanding.’44 Conceptualism is not uprooted but simply finds a new language.


Apart from his attempts to dialogue with others, Tom’s journey towards authenticity bore fruit in his own writings—those in the area of bioethics, already noted, but also those focused specifically on self-appropriation, cognitional structure, and epistemology. The website hosts a series of these papers, many of them given at Australian Lonergan Workshops. But far more important than these writings was the invitation Tom gave to many people to embark on their own journey of self-appropriation. He seemed ever ready to help facilitate that journey for anyone who was open to it. His aim was not to introduce them to Lonergan as such, but to introduce them to themselves as conscious subjects. Therefore, to see an important element of Tom’s contribution to authentic subjects transforming cultures, the first place to look is here around us at this lecture. Quite a few of us, along with many others, have been shaped significantly by Tom, in a range of ways. Several us first came to Lonergan through Tom’s facilitation of those reading groups which he always seemed to have on the go, and which would, aided by his wisdom, intelligence and pedagogical skill, work their way through Insight. Dr John Little recalls how Fr Peter Beer SJ advised him to be in touch with Tom to help him in his reading of Insight, and how Tom immediately responded by generously setting aside an hour or more each fortnight to work with him. Then John got a group together here in Melbourne, and also got some friends in Canberra interested, while another group had formed independently in Sydney, so that at one point Tom was doing the Melbourne-Canberra-Sydney circuit every fortnight to work with these study groups.45


While accepting the truth of our continuing need for further withdrawal from all that is inauthentic, many of us who were mentored by Tom would know that engaging with Insight challenged us, as was Lonergan’s explicit aim in writing that book, to engage with ourselves and the operations of our own consciousness in a way that we helped us in that journey away from unauthenticity and towards a growing authenticity.


As far as I am aware, Tom is unique in having developed a particular resource in his pedagogy of self-appropriation. He would put to his students a series of simple puzzles—at least simple once you get the insight!—as a means of providing opportunities for them to experience insight and hence to have fresh, basic data on which they could then reflect to help them identify the act of understanding. He expounded the importance of this approach in these terms:
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