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Preface


The issue of Rudolf Steiner’s spiritual entity was one that had already occupied his contemporaries. They experienced an individuality so unlike what they were used to in their dealings with others, someone who made such a different and enduring impression on them that for many the question of his real nature and origins arose of its own accord.


Today, with the distance that develops when we no longer have the possibility of experiencing him in the flesh for ourselves, each individual has to seek the encounter with Rudolf Steiner from their own inner impulse. Thus the question of Rudolf Steiner’s spiritual identity will only arise when someone has established such a contact. Both the written and the artistic legacy and of course an awareness of the spiritual impulses he has gifted the whole world, as for example anthroposophic motivated education, at least offer the possibility of an encounter with the individuality of Rudolf Steiner. However, studying his legacy, the work he left us, brings us first into contact with the creative mission of his individuality and then with the possibility of going beyond that to an encounter with the individuality itself. His legacy can have for us the role of a ‘stepping stone’ from where we may be able to find a path to the underlying spiritual motives and thus to the higher being of Rudolf Steiner. But we must be aware that this stepping stone is a means to an end and only use it as such.


Beyond our knowledge of his legacies—and especially through the spiritual science initiated by Rudolf Steiner—in our times it is possible to gain access to the purely spiritual archives, which can shed light on Rudolf Steiner’s spiritual identity. These are certainly no easier to decipher than are the exoteric archives and the interpretation of what we find there has to be done just as carefully and as seriously. But the archives of the spiritual world (we should really find another term for them because they not only preserve historical information, but are themselves living entities concerned with living content) are more reliable than the exoteric archives because as a matter of principle everything is to be found there and not one iota of their substance can ever be lost.




In any case, whatever way we take as individuals, we will have to accustom ourselves to the spiritual world; we will have to open our spiritual eyes and ears if we want to develop a direct and vital relationship with the individuality of Rudolf Steiner.


The inner connection with the individuality of Rudolf Steiner beyond the threshold will have made an enormous impression on anyone who has experienced it and they will have thus been able to gauge that this must be a being of sheer incomprehensible spiritual greatness. And in all humility they will have realized that they would themselves have to work up to the level where this individuality exists beyond the threshold in order to be able to encompass his whole nature and being. We can assume that no one who has had such an inner encounter with the individuality of Rudolf Steiner would be so presumptuous as to think they had already succeeded in rising up to the cosmic level of this being.


Therefore the following text can only trace a fragmentary image of the being Rudolf Steiner and the occult biography of his earthly life. Please remember this while you read. And even the connection of the individuality of Rudolf Steiner with one of the so-called Masters of the White Lodge, as is described further on, does not offer a definitive or complete insight into Rudolf Steiner’s spiritual entity. Just as the earthly human being with their various bodies is permeated by the impulses of the higher self, for which it is simultaneously the home and the instrument, so we can imagine that the spiritual bodies of a Master of the White Lodge also serve as a kind of home for an even more exalted being which permeates them.


The rather esoteric treatment of Rudolf Steiner’s biography given here is meant as an extension of the more exoteric writings of other authors and biographers, so as to rehabilitate or supplement to a certain extent the image of Rudolf Steiner’s being and work in the world and perhaps to make both more understandable.


The following remarks are taken from an edited transcription of two lectures given in Berlin the day before the 150th anniversary of Rudolf Steiner’s birthday under the same title, as well as one year previously in slightly different form in Kreuzlingen and Ueberlingen. I have deliberately chosen this form—the written transcript of remarks given verbally—because I think this does greater justice to the fragmentary nature of the presentation than a more polished literary work would do. This last could easily give the dubious impression of being a definitive scientific study. For this reason there have been no significant additions to the written version, which in retrospect could easily have been done. However, I have made formal changes to the verbal style, namely to the way in which the contents are presented, but not to the structure of the text. Despite the fact that what is presented in the following as the esoteric aspects of Rudolf Steiner’s occult biography and the Masters of the White Lodge has more the character of suggestions, there still arises the question of how far it is possible, in the sense of occult responsibility, to pass these on when transcribing from a verbal to a written text. A written publication is aimed at an audience mostly unknown to the author, whereas in a lecture the speaker is able to directly perceive what is present or not present in the audience and adapt their talk accordingly. I would ask you therefore to understand that in this context I am only able to write about occult aspects up to a certain point.


Please regard this presentation as a fragmentary contribution, but also as an inspiration for the reader to explore for themselves, over and above what is written here, the mostly hidden traces of the occult biography of Rudolf Steiner. Such a study is as moving as it is fruitful, for the more we discover about the spiritual being that is Rudolf Steiner, the clearer becomes the significance of this individuality’s life’s work—anthroposophy.


Judith von Halle


Dornach, Easter Sunday 2011






Personal Remarks


The year 2011 is a special one for the members of the Anthroposophical Society—even without taking into account what could be said from an occult point of view about the beginning of the year 2011, for example about the causes and devastating consequences of the catastrophic earthquake in Japan.


This year the members of the Anthroposophical Society celebrate the 150th anniversary of Rudolf Steiner’s day of birth. This occasion has provided an opportunity for both anthroposophic and non-anthroposophic authors to examine anew the personality of Rudolf Steiner and his biography. An abundance of commentaries, forum discussions, newspaper articles and books has already appeared. On the one hand we can rejoice that Rudolf Steiner and his work are in the centre of public interest. On the other, however, we can ask ourselves why it needs such an anniversary to motivate what this year has been a downright effusive preoccupation; whether Rudolf Steiner himself would not be happier if instead of anniversary celebrations for a personality now in the spiritual world, we would apply ourselves more earnestly to his life’s work and heartfelt concern, namely anthroposophy, and not shy away at the prospect of representing more emphatically before the world anthroposophy as it really is, and of acting as effectively as possible in its interest. And this not only in 2011 but as far as possible every year.


Without question this task is far from easy in such an unspiritual time as we are now living through, a time in which humanity will soon be confronted in full consciousness by the appearance of the Prince of Darkness. Bearing this impending event in mind, its imminence heralded with a violence no longer to be ignored— whether in the form of earthquakes, volcanic eruptions or other so-called natural catastrophes or in the form of an economic capitalism of hitherto unknown dimensions—we need to wake up quickly and thoroughly not only to Rudolf Steiner’s key points of the social question, but also to the key points of living an individual life based on spiritual knowledge and responsibility.


A person struggling to consciously live a life based on spiritual sanity and responsibility with the help of anthroposophy will be led to an encounter with Rudolf Steiner, the founder of anthroposophic spiritual science. They will see themselves confronted with the following question: to which higher being—with the exception of the Christ—do I owe the fact that I am able to build my present life on the foundations of spiritual knowledge?


Even if the answer to this cannot be found in someone’s present life, perhaps exactly because of it, by means of this question we are able to sense how exalted the individuality who appeared in the person of Rudolf Steiner must be.


Now if we start from this question, this sense of the exalted individuality of Rudolf Steiner, and look at all the publications and broadcasts about Rudolf Steiner that we have seen in the last few months, it seems peculiar, even strange that we can detect a certain tendency to place Rudolf Steiner the human being in the foreground of the discussion. Of course there is nothing wrong in the interest in Rudolf Steiner as a ‘private person’; it is understandable that people feel the need to get to know and understand Rudolf Steiner as a fellow human being. However, recently we can observe this aspect becoming the focus in a sense, so that the spiritual life and work of this individuality tends to recede into the background and so to slowly disappear from the reader’s awareness. Furthermore we can also see how such observations and debates are often carried out rather ‘uncharitably’—this is meant in a deeper sense—whereas really it should be part of a biographer’s ethical self-esteem in the midst of critical judgements and considerations (insofar as judgements and evaluations are part of the task of the biographer), not to lose sight of the necessary respect for the person in question.


‘Man, Steiner, where does anthroposophy go from here?’ was recently an op-ed in a journal well-known in anthroposophic circles and is a quite ‘typical’ approach. Now, why is the question of where anthroposophy goes from here directed at Rudolf Steiner? Are we not aware of our own responsibility for the future of anthroposophic work and so must blame all that is wrong with anthroposophy in our times on the human being Rudolf Steiner? Such a phrase gives the reader the impression that many a present difficulty related to anthroposophic work today is the result of this talented but also fallible human being having not thought his ideas through. At present this emphasis on the ‘humanity’ of Rudolf Steiner is related less to qualities such as love, self-sacrifice, compassion or generosity, which we would normally associate with the idea of humanity, but more in the sense of ‘human, all too human’, of perceived weaknesses and errors or to some extent problematic developments, which are to be expected of a ‘historic’ Rudolf Steiner, understood in the ‘context of his age’ as a ‘child of his times’.


Thus today we are increasingly presented with an image of Rudolf Steiner which shows a person of great merit but also with flaws; a person like you and me, with perceived weaknesses and failures, which we—as enlightened anthroposophists of the present day—have risen above and from which we know to distance ourselves at the appropriate moments. This is an ideational construction of great arrogance, since we continually help ourselves to the fruits of Rudolf Steiner’s spiritual achievements (insofar as our own imperfections allow) and at the same time we place ourselves above Rudolf Steiner by thinking we can or should ‘correct’ or ‘modernize’ him or his findings on various levels—a sign that we have not in the least understood the enduring timeliness of what anthroposophy was a hundred years ago and will be in the coming centuries. The appropriating of Rudolf Steiner’s spiritual discoveries while simultaneously dismantling the discoverer has become a weird expression of our sickly soul-spiritual condition. Anthroposophy is connected directly and inextricably to its founder, because ultimately it was created through him. And this does not change one bit when on their spiritual path someone becomes able to make their own discoveries independently.


‘On equal terms with Rudolf Steiner’ is a slogan doing the rounds recently and it shows just how dedicated people are to showing Rudolf Steiner as an average person. (The notion of an average person is of course not meant to deny anyone their status as a unique human being, but rather as a contrast to the generally accepted extraordinary life achievements of Rudolf Steiner.) We can in fact ask ourselves why people go to such great trouble to portray Rudolf Steiner as an average person. ‘Trouble’ is here the right word for the effort needed in the case of a personality who gave such impulses for innovation and development in almost every imaginable field of activity: philosophy, history, religion, social sciences, medicine, agriculture, art or education.


Even when many a speech given in celebration of the 150th anniversary of Rudolf Steiner’s birth praises these achievements in the realm of practical life, still we often look in vain for an appreciation of what it was that rendered them possible: a living knowledge of the spiritual world. In hardly any publication at this anniversary did I find a tribute to Rudolf Steiner as a servant of the Christ and we can only marvel at the fact that on this occasion of all times Rudolf Steiner’s great contribution to the renewal of esoteric Christianity is not at the forefront. It is from precisely this truly Christian-Trinitarian source that all the impulses, for example in the educational institutions or the development of the concept of social threefolding, the ‘Christ-appropriate gestalt’ of the social order, flow! Also the first advances in the field of anthroposophic medicine or biodynamic agriculture that we are now taking would not exist without the foundations of a ‘Pauline’ spiritual knowledge. Rudolf Steiner lived in constant interchange with the spiritual hierarchies; he experienced the spiritual world. And it is only this direct experiencing of the spiritual world, in contrast to ‘intellectualizing’, which can lead to spiritual knowledge.


Considering the success of anthroposophic institutions in the most diverse areas of practical life, recognized by even the most zealous of his critics, the vitality of Rudolf Steiner’s spiritual knowledge should really convince every agnostic that the very reverse of their world-view is true. Really they should all ask themselves: What is the cognitive basis, the spiritual impulse behind all these institutions? What is it that gives them their unmistakable vitality?1


Instead, however, in most cases an ambivalent, if not schizophrenic/dissociative attitude prevails: a recognition (at least in some areas) of the success of various anthroposophic initiatives coexisting with a discreditation of their initiator. In most of the biographies taken seriously by non-anthroposophists, the reader is given the impression of Rudolf Steiner as a fantasist, a charlatan, a plagiarist, a demagogue, a powerbroker or even a liar. Possibly this onslaught on the personality of Rudolf Steiner is related to the fact that in the background there is always the Christ impulse, which in an age of ahrimanic efficaciousness is not at a premium. Not for nothing did Rudolf Steiner say again and again that it is not the person who recognizes the divine spiritual world who is the fantasist, but that the rest of the world, which denies the divine spiritual world, is ‘topsy-turvy’.


It is even more remarkable that this attitude from the non-anthroposophic world seems to be rubbing off in various shades of grey on people from an anthroposophic context. Here again we are confronted with attempts to classify Rudolf Steiner as an ‘average person’, on the same level as everybody else, by hunting down perceived errors or contradictions in his life and work. The greatest difficulty in such statements, as for example ‘on equal terms’ with Rudolf Steiner, is in my opinion based on a half-truth. Because Rudolf Steiner certainly did meet the people of his time on an equal footing. Numerous recollections of his contemporaries describe Rudolf Steiner’s unique ability to approach other people, to respond compassionately to their particular questions and concerns and to affirm each individual in their humanity and their uniqueness. But if we understand the statement ‘on an equal footing with Rudolf Steiner’ as it is often meant today, then we can really only respond: Christ too was on an equal footing with his contemporaries, namely as the ‘simple man from Nazareth’.


But what does all this say about Rudolf Steiner’s spiritual being? People do not seem to realize they are fabricating an equality that in reality does not exist. They are dragging Rudolf Steiner down to their own level instead of struggling to work their way up to his, or perhaps for a start just to look up to him. In fact it is less arduous—strange as this may seem—to work your way up to Rudolf Steiner’s spiritual level, even if it may take several incarnations, than to prove that Rudolf Steiner was an ‘average person’. The reason is that the former actually stands a chance whereas the latter does not.


For Rudolf Steiner anthroposophy was not just empty phrases, but invariably inspired the will to action, love of the deed itself; in this he is undoubtedly the personification of the ideal anthroposophist. This level of engagement is only possible when a bridge has been built between the idea and the will, and Rudolf Steiner certainly did not demand this level of commitment from anyone. However, we can come to the conclusion that it would make sense to follow his example and in his concern for our own development this is obviously what he was hoping for. Thus personally I feel not in the least restricted in my freedom or my autonomy when I see Rudolf Steiner as a role model. Quite the contrary, it seems to me that it is an I-strength to be able to assess one’s own being realistically and to recognize that in Rudolf Steiner there lived an individuality with a far greater insight into the interrelationship between the world of the senses and the supersensual world than we ourselves have. So I have little sympathy for the anxiety, now widespread among anthroposophists, that we would lose our own identity if we felt respect or even devotion towards Rudolf Steiner—feelings that Rudolf Steiner himself was not ashamed to own towards particular individuals. I call myself an anthroposophist not because I imagine myself able to speak about the essence of anthroposophy or about the secrets of humanity and of the cosmos on an equal footing with Rudolf Steiner, but because I aspire to the knowledge and the impulses that the founder of anthroposophy has given us—for the human organism as a whole and for myself as part of this organism. In short, basically I am an anthroposophist for one reason alone: because this non-average person Rudolf Steiner once existed.


In this respect my personal interest in finding the other Rudolf Steiner is quite unimportant in comparison to that of seeking ‘the’ Rudolf Steiner. I no longer regard these tendencies to marginalize and trivialize Rudolf Steiner’s spiritual individuality as a bagatelle, but as one of the greatest attacks on Rudolf Steiner ever, since they are no longer only acceptable outside anthroposophic circles, but also inside. Indeed in some of these anthroposophic circles they are almost de rigueur. It is for this reason that I have decided to contribute aphoristically to Rudolf Steiner’s occult biography, which I hope will supplement the many accounts of the more ‘external’ biography and which seeks to draw attention to the greatness of the individuality incarnated in Rudolf Steiner.


We can easily become aware of the significance of this individuality by asking ourselves: where would the world be, what could it be, if in the 1920s Europe had embraced and implemented the idea of the threefold social order? Humanity would not have had to go through the Second World War! No Holocaust! Europe would have given an impulse completely opposite to what actually happened. Or we could ask ourselves: would the anti-zeitgeist Mammon have been able to achieve such successes if Rudolf Steiner’s proposals for a threefold social order had been adopted? Would there have been the great financial crisis? We can answer this question too with a ‘no’. Instead humanity would have been able to go through a higher evolution under the restrained leadership of the actual zeitgeist, Michael. And finally we can ask ourselves: would we have had such a large number of earthquakes of steadily increasing dimensions, if humanity in general had recognized the existence and potency of the spiritual world? Someone who knows that the earthly organism is a living being, which we rightly call the body of the Christ, also knows how human morality affects the inner layers of this earthly organism.2 Thus from a certain perspective we can say: the deplorable treatment of the spiritual knowledge and ethical Christian impulses of Rudolf Steiner and thus of the individuality of Rudolf Steiner is ultimately related to the spiritual and social decline of our present times.


At the beginning of the Common or Christian Era people prepared themselves for the coming of the incarnated Christ by internalizing the exhortations of John the Baptist. Is modern humanity preparing itself for the etheric coming of the Christ by internalizing the words of Rudolf Steiner announcing this to the world? For the general public, sadly, we have to answer this in the negative. In the following therefore I will try to indicate the greatness of the individuality of Rudolf Steiner, namely as a Master of the White Lodge. Despite being easier for anthroposophists to grasp, such a view has nothing to do with sectarianism; we cannot expect from people who deny the very existence of a divine spiritual world and who maintain that spiritual science is nonsense that they recognize an exalted individuality in Rudolf Steiner or in any other person for that matter.






PART I

ON THE NATURE OF THE MASTERS OF THE WHITE LODGE AND THEIR AIMS






Rudolf Steiner spoke only sporadically and with reticence about the Masters of the White Lodge (also when speaking to members of the Anthroposophical Society). However, we can assume that he spoke in more detail within the framework of the Esoteric School, since the founding of the Esoteric School, as the ‘more contemplative’ part of the ‘active’ cult of the Misraim Lodge on the physical plane, took place under the auspices of the so-called White Lodge, in the sense of the Michael School. (We could also say that the Michael School is active in the sense of the White Lodge.) Within this Lodge, which was founded by Rudolf Steiner and is active on the earthly plane, there are various degrees—this is an imperative in every esoteric, cultic institution responsive to the particular development of each individual. The members pledged themselves at the time to the strictest secrecy concerning the subject matter, so that in comparison with what was taught over the years very little literature exists (especially about matters concerning the higher degrees), apart from some notes by Rudolf Steiner or parts of written legacies of some of the members, who either because of illness or for other serious reasons were unable to arrange for the destruction of their notes before their deaths. Thus little has been preserved concerning the question of the Masters also. One exception is for instance the reminiscences of Friedrich Rittelmeyer which have been passed down to us and also the notes made by Edith Maryon, which are published for the first time in the Appendix. This suggests that at least some of the members, possibly of higher degrees, were informed of what was behind the spiritual guidance of their Lodge.
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