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EDITOR'S PREFACE


The present seven lectures represent a small sample of the many lectures which Rudolf Steiner gave in the Berlin Besant branch over many years when he was not travelling. He spoke at least once a week to this study group. But since these seven lectures appeared in manuscript form (cycle 17) during Rudolf Steiner's lifetime in 1921, this compilation has been retained within the complete works, although chronologically other lectures were held in between. The latter can be found in the volume Die tieferen Geheimnisse des Menschheitwerdens im Lichte der Evangelien, GA 117 (not presently translated as a single volume in English).




INTRODUCTION


The subject matter of the lectures in this compilation—the Christ impulse in human development—covers a very wide field from very different perspectives. They deal not just with the physical incarnation of Christ in the body of Jesus at a specific point in the development of the earth; they also discuss events in the vast cycles of time preceding Christ and preparing for his coming, as well as the way he will influence the future development of the earth and humanity. Mostly the lectures deal with the subject directly but occasionally the approach is more oblique, as in the second lecture in which Rudolf Steiner discusses aspects of the laws of karma.


Given over a period of several months, this compilation does not form a unit in the sense that the lectures were given as a single cycle, but rather looks at quite diverse aspects of the Christ theme, partly building on material which his listeners will have heard Steiner elaborate on in other contexts and on other occasions. Thus while the first lecture for example deals with the nature of the Bodhisattvas and their role in relation to Christ in the development of humanity, both in the past and in the future, other lectures discuss subjects as diverse as the Sermon on the Mount in the context of the constituent elements of the human being and various aspects of the emergence and development of conscience. Talking about duality and unity, Steiner in another lecture discusses the current duality of male and female (microcosm) and its correspondence in the cosmos (macrocosm) within the setting of northern and southern initiation in the Germanic and Egyptian mysteries, which reach their higher unity in Christian initiation.


In returning to a subject on multiple occasions at different times and looking at different aspects, Steiner deliberately used such a many-layered approach to enable students of anthroposophy to obtain the deeper understanding that was necessary for a real penetration of spiritual science. He says at the beginning of lecture two, ironically perhaps to make the point, that some people might argue that the teachings of anthroposophy could be summarized in a sixty page booklet which people could study in order to obtain a ‘view on the nature of the human being, reincarnation and karma, the development of humanity and the earth’. Why keep returning to a subject?


But that would be to miss the point. Knowing the general principles is not enough to achieve real understanding—or rather, looking at the general principles first is to approach the study of spiritual matters from the wrong end. It is only by looking at the details of a subject as they relate to our lives from all different perspectives that we can advance to a deeper understanding of the underlying spiritual principles. In this sense Steiner makes the point that while the laws of the spiritual world can only be proven by the spiritual researcher with clairvoyant faculties, which not everybody has as yet developed, they can nevertheless be shown to exist by observation of the external world. It is just that we have to look at life less superficially than we normally do.


In that sense the facts of spiritual research and materialistic science do not contradict one another. On the contrary, spiritual science has indeed predicted findings of natural science, as Steiner points out. But in commenting on the natural science of his day Steiner draws the conclusion that unfortunately a lot of it is not based on facts but corrupted concepts. There is a contrast between the arbitrary observation of life and systematic research into the individual phenomena; only the latter will lead to a real understanding of the essence of things and the laws that govern them.


In a similar vein Steiner reminds his listeners, in lecture five, that they have to progress beyond the superficial thinking of the day for a proper understanding of spiritual science. Take a concept like the relationship between human beings and the cosmos, that is between the microcosm and macrocosm: unless we move beyond the abstract concept to an understanding of what that means in its ‘manifold variation’, we will never penetrate to the truth of the matter. Truth is a diverse and complex thing. Indeed, there are many truths—the crucial thing is to learn to judge which truths are significant for explaining existence in all its depth and which are not.


The task of our time, then, is to learn to read the great spiritual-scientific records with the tools which spiritual science provides and to do so in a continuous learning process in which one aspect throws light on another one. That applies from the most mundane to the most elevated subject matter, such as in these lectures the Christ impulse as it relates to different aspects of human development.


These lectures were not given for a general public but were delivered for the members of the Besant branch of the Theosophical Society in Berlin. So, not surprisingly, Rudolf Steiner spoke more openly about esoteric matters in these study groups than he did in his public lectures on the same subject to audiences who might be new to spiritual science, and he expected the members of the group to work more actively with the material he presented.


Christian von Arnim, September 2014




LECTURE 1


BERLIN, 25 OCTOBER 1909


TODAY, on occasion of the Annual General Meeting,1 it rests on me to speak about an elevated matter regarding humanity. Whereas we otherwise endeavour in the lectures about anthroposophy2 to lay a foundation which tends to be rooted on the physical plane, we may speak today about something that belongs to higher worlds. So let me mention once more as a preliminary remark that we should also accustom ourselves to talking about elevated matters of humanity in such a way that we are not satisfied with the one-sided presentation of details from the higher world. So that for instance the concept of the Bodhisattvas which we intend to discuss today is defined in a general way and it is then said what their missions are. No, here too we want to accustom ourselves to move from the abstract to the concrete. We will endeavour to penetrate also such elevated matters as the Bodhisattvas with ideas and feelings which are our own on the basis of a thorough and loving observation of life through which we receive these things not just as information imparted to us but can also understand them to a certain extent. Hence in these reflections, too, I want to start at the bottom and ascend from there and set myself the goal to characterize a little the concept of the Bodhisattva and his progress through the world.


We cannot really understand what a Bodhisattva is if we do not immerse ourselves a little in the development of humanity and let pass before us some of the things which we have heard in consecutive years. Just take the fact of how humanity progresses. After the great Atlantean catastrophe humanity passed through a period of ancient Indian culture in which the great Rishis were the teachers of humanity, then a period of ancient Persian culture, a period of Egypto-Chaldean culture, then the Graeco-Roman cultural period up to our time which is the fifth cultural period of the post-Atlantean time. These cultural epochs obtain their meaning in that they signify the progress of humanity from one life form to the next.


After all, it is the case that not only those things progress which we commonly describe in external history, but when we look at longer periods all sentiments and feelings, all concepts and ideas are renewed in the course of human development. What sense would there be in espousing the idea of reincarnation if we did not know that this is what happens in the world? Why should our soul repeatedly keep entering a physical body if every time it did not just experience something new but also sensed and felt it? Because the faculties of human beings, including the intimacies of the soul life, keep being renewed, keep changing, that makes it possible for our soul to move upwards from stage to stage not just as if it were on a staircase, but each time it also has the opportunity to take in new things from outside through the changed circumstances of life on our earth. Our soul is guided from incarnation to incarnation not just through its transgressions, through its karmic sins; but because our earth changes in all the respects of life it is possible for our soul to keep taking in new things also from outside. So the soul moves forward from incarnation to incarnation, but also from cultural cycle to cultural cycle.


But now these souls would not progress, would not be able to develop, if those beings who have already reached a higher development and so to some degree go beyond the average development of humanity were not able to ensure that new things can keep flowing into our earth culture—in other words, if great teachers were not at work who through their higher development could assimilate and carry down the experiences and experience of higher worlds to the place where the cultures on earth have their life. Such beings have always been present during the time of earth development—and we are talking here today only about post-Atlantean development—who were the teachers of the rest of humanity and for whom higher sources of feeling and possibilities of will were available. We can only understand the nature of such teachers of humanity if we understand how humanity itself progresses.


Yesterday and today you heard our dear Dr Unger3 talk in two excellent lectures: about the I, and about the I in its relationship to the not-I in philosophical and epistemological terms. Now do you think that you could have heard what you heard yesterday and today in human speech and human thought in this form about 2500 years ago? Nowhere on our earth would there have been the possibility to speak about the I, for example, in the form of pure thinking. Assume for a minute that an individuality had wanted to incarnate in our earth existence 2500 years ago which had set itself the task before its incarnation to speak about the I in the unique form that you have heard; it would not have been able to do that. Because anyone who believes that something could have been said in human words in this form 2500 years ago has misunderstood the real progression and the transformation within cultural development. Because for that to happen requires not just an individuality that sets itself the task to incarnate in a human body but it also requires that our earth provides a physical body in its development that has the kind of brain to enable the truth which exists in quite a different way in the higher worlds to form within this brain as what we call ‘pure thoughts’.4 Because we call this form in which Dr Unger spoke about the I the form of pure thinking. There would not have been a brain 2500 years ago—that would have been quite impossible—that could have been a tool for bringing down such truths in such thoughts.


The beings who want to come down to our earth must use the human bodies which have, in turn, been produced by this earth environment itself. But our earth has kept producing always different bodies in the course of the different cultural periods which have always been organized differently. And it is only in our fifth post-Atlantean cultural period that it has become possible because humanity itself has produced such bodies in which pure thoughts can form so that they can be expressed in the form of pure thoughts. Even in the Graeco-Roman period such epistemological observations would not have been possible because there would not have been the instrument, the tool to formulate these thoughts in a language that was comprehensible to human beings. That is the particular task of our fifth post-Atlantean cultural period: gradually to form human beings with regard to their physical organization into a tool so that those truths can also flow down in ever purer thoughts which were framed in other periods in quite different forms than the form of pure thinking.


Let us take another example. When people today approach the question of good and evil, when they have a choice of doing or not doing something, then people say that a kind of inner voice speaks which tells them quite independently of any external law: you should do this, you should not do that! Anyone who pays attention to this inner voice will perceive a certain impulse in it, an incitement to do one thing in a given situation and not something else. We call this inner voice ‘the conscience’. Now anyone who holds the view that the different times of human development are really quite similar might believe that there has always been a conscience for as long as human beings have been on earth. But that would not be correct. It can be shown historically, as it were, that at one point human beings started talking about conscience. This point is quite palpable. It lies between the two Greek tragic dramatists Aeschylus,5 who was born in the sixth century before the Christian era, and Euripides,6 who was born in the fifth century. Before that you will not find anyone talking about conscience. With Aeschylus we do not yet either have what we describe as an inner voice but with him there still appears what is an astral image for the human being: apparitions appear which approach human beings as avenging beings, the Furies or Erinyes. Then the point came when the astral perception of the Furies was replaced by the inner voice of conscience.


In the Graeco-Roman time, in which hazy astral perception still existed, anyone who had done an injustice could perceive how each injustice created astral figures around them filling them with fear and dread for the injustice done. They were the educators, the impulse at that time. And when human beings lost the last remnants of astral clairvoyance, such perception was replaced by the invisible voice of conscience; in other words, what was initially outside entered the soul and there became one of the forces which are now in the soul. That happened because humanity, because the external instrument into which human beings are incarnated changed in the course of development. Five thousand years ago a human soul would never have been able to perceive the voice of conscience; when it did an injustice it perceived the Furies. That was the way in which a soul at the time learnt to establish a relationship with good and evil. Then it kept being incarnated and was finally born into a body which was organized in such a way that now the capacity of conscience was able to make an appearance in this soul. In a future cycle of humanity other capacities and other forms of the soul will exist.


I have often emphasized that anyone who truly understands anthroposophy and does not take a dogmatic standpoint will not think that the form in which anthroposophy is expressed today is eternal and can stay like that for the whole of the future of humanity. That is not the case. In 2500 years it will no longer be possible to render the same truths in these forms but they will have to be decanted into other forms depending on the instrument that will then be available. If you take that into consideration, you will understand that people have to be addressed in a different way in each epoch and that the great teachers have to speak about matters in different ways depending on human capacities. But that means that these great teachers of humanity have to undergo development themselves from cycle to cycle, from age to age. So we find the cycles which humanity passes through and we find above that, as it were, a progressive development of the great teachers of humanity. And just as human beings pass through certain stages in which they come to a turning point, as it were, these great teachers also pass through certain stages of development in which they come to a turning point.


Consider what we have often said before: we now live in the fifth period of our post-Atlantean cultural development. This fifth period is in a certain respect a repetition of the third period, the Egypto-Chaldean one. The sixth period will similarly be a repetition of the ancient Persian period and the seventh a repetition of the ancient Indian time. That is how the cycles interact. The fourth period will not have a repetition. It is positioned in the middle, on its own, as it were. What does that mean? It means the people will go through what they went through in the Graeco-Roman period only once in one cultural epoch—not in the sense that they would only be incarnated once in it but they only pass through it in one form. In contrast, what human beings passed through in the Egypto-Chaldean period is repeated in our time, so it is passed through in two different forms. So there are developmental stages which represent a kind of crisis whereas other periods are such that they are similar in certain respects, that they repeat one another although not in the same way and form. In the way that human beings develop in the post-Atlantean period, they undergo a number of incarnations in the Indian period and a number in the seventh cultural epoch which are similar to one another. The same applies to the second and sixth and the third and fifth epoch. In between there is the fourth epoch for which there is no repetition, it is positioned in the middle. What does that mean? It means that human beings have to pass through this period only once. Not that they only incarnate once in the fourth period but that there are a number of incarnations which are not similar to any others. Human beings thus pass through a descent and ascent. In the same way the great teachers of humanity pass through their development in a descent and an ascent and they are something different in the one set of periods from what they are in the others.


Now since human beings in the first post-Atlantean period had quite different faculties from later on, they also had to be taught in quite a different way. To whom is it due, then, that in our time wisdom can be clothed in a logical and concise way in the form of pure thinking? That is due to the circumstance that in the present time within earth development it is the consciousness soul which is developing as the common characteristic of humanity. In the Graeco-Roman period it was the intellectual or mind soul, in the Egypto-Chaldean period the sentient soul, in ancient Persian culture the sentient body and among the ancient Indians the etheric body, but—please note—as a factor of cultural development.


The etheric body was to the members of ancient Indian culture what the consciousness soul is for us. Hence they had a quite different way of comprehension and understanding. If you had approached ancient Indians with pure thinking, they would not have understood a thing. They would merely have heard sounds which did not make any sense. The great teachers could not teach the ancient Indians by transmitting things in the form of pure thinking which they explained through speech. A great teacher in ancient India spoke very little, for example, because at the stage at which the etheric body was then there was not the receptivity for the word which encompasses the thought. It is very difficult for people today to imagine how such teaching might have been. There was exceptionally little speaking and it was more in the colour of the sound, more in the way that the word was spoken, that the other soul recognized what actually flowed from the spiritual world. But that was not the main thing. The word was more like a ‘knock’, a sign that a relationship should exist between the teacher and the other. The word in ancient Indian times was not much more than if we ring a bell today to indicate that something is beginning. It was the crystallization point around which there was the interweaving of indefinable, delicate spiritual currents which went from the teacher to the pupil. Of very special importance was the character of the teacher in his innermost personality. What the teacher said was not important but the crucial thing was his quality of soul, because it was transmitted to the pupil as a kind of inspiration. Because the etheric body had especially been developed, one also had to behave towards the etheric body in a corresponding way and people understood the unspoken teaching much better than what was spoken. Because in order to understand the spoken word human beings first had to prepare themselves through the subsequent cultural epochs. Hence it also was unnecessary for any of the great teachers in ancient India to have a particularly developed intellectual or mind soul because it would have been completely useless as an instrument for that time.


But these great teachers required something else. In developing his own etheric body, the teacher had to be at a higher level than the other. If he had stood at the same level of development as the other, he would not have been able to act on him in any particular way, could not have brought to him the message from a higher world, could not have given any impulses to stimulate progress. In a certain sense, human beings had to be given what they were to grow into in the future. The Indian teacher had to pre-empt, as it were, what the others would only be able to assimilate in the Persian cultural epoch. What ordinary people would only be able to take in during the Persian epoch with their sentient body had to be brought down by him into the etheric body. In other words, the etheric body of such a teacher was not allowed to act in the same way as the etheric body of other human beings; it had to act in the same way that the sentient body would act in Persian culture. If a clairvoyant in today's sense had stepped before a great Indian teacher, that clairvoyant would have said: what kind of etheric body is this? Because such an etheric body would have looked like the astral body did subsequently in the Persian time.


But such an etheric body could not act like a later astral body just like that. It could not happen through some kind of anticipatory development at that time. It was only possible because a being which was already a stage higher than the others descended and incarnated in a human organism which was not actually suitable for that purpose, but into which it entered in order to be understood by the others. Certainly, outwardly it looked like the others but inwardly it was something quite different. It was complete smoke and mirrors to judge such an individuality by external appearances. Because while in an ordinary human being the outer accords with the inner, the outer contradicts the inner in such a teacher. So that we have the fact here that we have the ancient Indian people and within these ancient Indian people an individuality which did not for itself need to descend but which descended to the appropriate level in order to be able to teach the others. It descended voluntarily, incarnated in human form but was something completely different.


As a result it was also in turn an individuality which was not affected by the destinies experienced by human beings because they are normal human beings. Such a teacher lived in a body with an external destiny and had no part in that destiny; he merely inhabited that body like a house. And when the body died, death for him was a quite different experience from what it was for other human beings; the same applied with regard to birth and the experiences between birth and death. Hence such a personality also worked in this human instrument in quite a different way.


Let us imagine now how such an individuality might make use of the brain for example. Because even if perception was with the astral body at the time, the brain, although it was organized differently, was still used to register the images in which perception took place. So there were two types of human beings: one type who used their brain like an ordinary human being, and the type of the teacher who did not use his brain in the same way at all but left it unused in a certain respect. It was not necessary for the great teacher to use all the brain in every detail. He already knew things which the others could not know until they used the tool of the brain. Such a great teacher thus did not represent a real, proper incarnation on earth, a real, proper incarnation of a person as was otherwise the case. It was really something that represented a kind of dual nature: a kind of spiritual being was in this organization. Such beings also existed in subsequent Persian times, in the Egyptian time and so on. It was always the case that they extended beyond the dimension of the human organization, as it were, with their individuality, that they were not absorbed in it. This enabled them to act on other people in those more ancient times. And that was the case until the time came when in the Graeco-Roman period an important crisis in human development occurred.


In the Graeco-Roman period it was particularly the intellectual or mind soul which gradually began to bring the inner capabilities to appearance. Whereas in the previous time the main things flowed from outside into human beings—as we could see in the example of the Furies, where human beings had avenging figures around them—it begins to happen in the Graeco-Roman period that something streamed from inside outwards, as it were, towards the great teachers. That led to the occurrence of quite new circumstances.


In earlier times, beings thus descended from higher worlds and found a situation in which they could say: it is not necessary for us to enter the human organization completely because we can act as we should if we carry down from higher worlds into human beings what they cannot yet do and let that flow into them. At that time human beings did not yet carry anything towards the teachers. But if the great teachers had continued this policy, then it could have happened from the fourth period onwards that such an individuality would have descended, appeared in a region, but then found something on earth what did not exist up there. For as long as the avengers, the Erinyes were visible on earth, it was not necessary to concern oneself with what existed on earth. But now something completely new appeared down there: the conscience. That was unknown up there, there was no opportunity to observe it up there. It was something new which approached those who were up there.


In other words, then, it became necessary in the fourth period of post-Atlantean culture that these teachers actually descended to the level of humanity and within the level of humanity acquainted themselves with what came to meet them from the human soul up in the spiritual world. So the time now started in which it was no longer possible not to have any part in human faculties. And now let us look at that unique being to whom we refer in its earthly incarnation as the Gautama Buddha.


The Gautama Buddha was previously a being which could live in such a way that it was always able to incarnate in earthly bodies of the corresponding cultural periods without needing to make use of everything in such a human organization. It was not necessary for this being to go through real human incarnations. But now an important turning point occurs for the Bodhisattva, namely the necessity to become acquainted with all the destinies of the human organization in an earthly body into which he had to enter fully. He had to experience something which can only be experienced in an earthly body. And because he was a higher individuality, this one incarnation was sufficient to truly see all the things which can develop from such a human body. For other human beings it was the case that they gradually had to develop their inner faculties through the fourth, fifth, sixth and seventh period of post-Atlantean cultural development.


The Buddha, in contrast, was able to experience everything in this one incarnation which the latter contained as developmental possibilities. What human beings would unfold as ‘conscience’ and what would keep growing—that he saw in its initial embryonic state as he lived through his incarnation as the Gautama Buddha. As a result he was able to ascend to the divine spiritual worlds again immediately after this incarnation and did not subsequently need to undergo a second incarnation. What human beings will in a certain area develop out of themselves in future cycles he was able to present as a great directive force in this one incarnation. This happened through the event which is indicated to us through his ‘sitting under the bodhi tree’. It was at this time that he came to understand—in accordance with his particular mission—the teaching of compassion and love which is contained in the eightfold path. This great ethic of humanity, which human beings will obtain for themselves as their property in the following cultures, was laid like a basic force into the mind of the Buddha who descended at that time and turned from a Bodhisattva into a Buddha, that is, underwent a real higher stage. Because here he learnt through his descent.


This is, paraphrased a little, the great event which is described in eastern culture as the transformation of the Bodhisattva into the Buddha. When this Bodhisattva, who had never truly incarnated previously, turned 29 years old, the individuality of the Bodhisattva, which had not previously taken full possession, flashed into the son of Suddhodana and took hold of him completely. And he experienced the great teaching of humanity of compassion and love. Why did this Bodhisattva, who then became the Buddha, incarnate in this people in particular? Why not within the Graeco-Roman people, for example?


If this Bodhisattva was really to become the Buddha of the fourth post-Atlantean cultural epoch, he had to bring something of the future. Now human beings will become mature enough through the consciousness soul, as it develops, gradually to understand from out of themselves what was given by the Buddha like a resounding strike of the bell. In the time in which human beings had only developed the intellectual or mind soul, it was necessary for the Buddha to have already developed the consciousness soul. He therefore had to use the instrument of the brain in such a way that he overcame it, overcame it in quite a different way from a person who had progressed to the Graeco-Roman cultural period. The Graeco-Roman brain would have been too hard for him. He would only have been able to develop the intellectual soul in it but he needed to develop the consciousness soul. Hence he needed a brain which had remained softer. He used the soul which was subsequently to develop in an instrument which had been in use in humanity before and which had been preserved in the Indian people.


There you also have a repetition: the Buddha repeats a human organization from the past with a soul capacity of the future. The things which happen in human development are necessary even to this extent. And the Buddha had the task to immerse the consciousness soul in the human organization in the fifth to sixth century before the Christian era. But as a single individuality he was not able to take on the full task, he was not able to do everything to ensure that this consciousness soul developed in the right way from the fifth period onwards. He only had a part of this task as his special mission, namely the task to bring the teaching of compassion and love to humanity. Other tasks were the responsibility of other similar teachers of humanity. The ethic of humanity which was decided upon in this part, the ethic of love and compassion, was sounded by the Buddha and it continues to vibrate. But humanity has to develop a whole raft of other faculties for the future, for example thinking in pure forms of thought, sculpting thoughts in crystallized thinking, placing one thought next to another in pure thinking. This faculty was not part of the Buddha's mission. It was his task to develop what leads human beings to find the eightfold path on their own.


Thus there had to be a different teacher of humanity who had quite different faculties and carried down quite different streams of spiritual life from the higher spiritual worlds into this world. This other individuality had the task to carry down those things which today gradually show themselves in humanity mainly as the faculty of logical thinking. A teacher also had to be found who carried down those things which are needed to express oneself in the forms of logical thinking, because logical thinking has also only developed in the course of time.


What the Buddha did had to be introduced into the intellectual or mind soul. Because it is located in the middle between the sentient soul and the consciousness soul, this intellectual soul has the very particular feature that there is no crosswise repetition. Just as the ancient Indian period will be repeated in the seventh, the ancient Persian in the sixth period, and as the fourth one stands all alone, so the intellectual soul also stands all alone. The forces for our intellectual faculties that could only arise in the consciousness soul could not be developed in the intellectual soul; but they did have to be prepared and set in train at an earlier stage already although they were only to appear at a later stage. In other words, the impulse for logical thinking had to be given at an earlier time than the impulse for the conscience was given through the Buddha. Conscience was to be organized into the fourth period; conscious pure thinking was to emerge from the consciousness soul in the fifth period but already had to be prepared as a seed for what is emerging today in the third cultural period.


That is why that other great teacher had the task to inoculate the sentient soul with the forces which come to appearance today as logical thinking. Hence it is easy to imagine that the distance of this teacher from the normal human being had to be even greater than that of the Buddha from the ordinary human being. Something was to be stimulated in the sentient soul which basically was not present in any human being at that time. People had no use for concepts, for those things which were to develop in the future. That individuality therefore had the task to sow the seed for certain forces, but it was not allowed to or could not use those forces itself. That was not possible. It therefore had to use quite different forces.


Now I set out this morning in the second lecture about ‘Anthroposophy’7 how insight forces are at work in the sentient soul which actually only come to consciousness on a higher level and come to appearance as forces of thinking. If therefore such a great teacher individuality could manage to stimulate this sentient soul in such a way that the forces of thinking penetrated it roughly in the same way as the thinking life unconsciously does in the act of seeing, without human beings needing to be aware of it, then this individuality could bring it about that these forces could later be used at a higher level. That was only possible in one way. In order to stimulate the sentient soul, to inoculate it with the thinking element, so to speak, this individuality had to act in a very special way: it had to teach not in concepts but in music! Music provides forces which trigger in the sentient soul those things which when they rise to consciousness and are processed by the consciousness soul become logical thinking. This special music was used by a being, a mighty being which taught in this way—through music.


You will find it strange and perhaps believe that something like that is not possible. But that is how it was. Particularly in the regions of Europe there existed before the Graeco-Roman period an ancient culture among peoples who had been left behind with regard to the characteristics which were strongly developed in the East. Because they were to develop in quite a different way, human beings in these European regions could think very little; they had little of what are the forces of the intellectual or mind soul. But their sentient soul was particularly receptive for the impulses which came from a special kind of music which was not quite similar to what we have today. Here we go back to a time in Europe in which ancient, what we might call ‘musical cultures’ existed, in which it was not just the ‘bards’ who were the teachers as in times in which things had already become decadent, but in which an enchanting music went through all the European regions. During the third cultural epoch there was a profound musical culture in Europe and the mind of the people who waited quietly for what they were destined to do in later times was receptive in a special way for musical effects. Those were the effects on the sentient soul which act in the same way as the substance of the thinking acts on the sentient soul for the eye. The sentient soul was worked on; consciousness was to arise in it which at the higher level in the consciousness soul was revealed as logical thinking. But all consciousness comes from the regions of light, just like music and song. That is why through music, which works on the physical plane, the sentient soul had the subconscious feeling: that comes from the regions from which the light comes, music, song from the realms of light!


It was a very ancient teacher within the European cultural regions—a very ancient teacher who in this sense was a very ancient bard, the leader of all the ancient bards. He taught on the physical plane through music and he taught in such a way that through his activities something communicated itself to the sentient soul as if the sun were rising and shining. What has remained in outer tradition about this great teacher was subsequently summarized by the Greeks, who had still been influenced by him from the West just as they were influenced in a different way from the East, in their conception of Apollo who is a sun god and at the same time the god of music. But this figure of Apollo takes us back to the great teacher of the past who placed in the human soul the faculty which today emerges as logical thinking.


And the Greeks also named a pupil of this great teacher of humanity, although this was a pupil who became such in a very peculiar way. How could someone become a pupil of this being? In the following way.


In the times in which it was at work as we have described, this being was of course such that it was not absorbed in the physical organization of the human being, that it was more than the physical human being walking about on earth. A human being with an ordinary sentient soul could have assimilated the musical effects but could not have generated them. A higher individuality had descended and what lived externally was like appearances.


But in the fourth post-Atlantean cultural period, in the Graeco-Roman age, it was necessary for this individuality to descend again, down to the human level as it were, and use all the faculties which are in human beings. But although it used all these faculties it was nevertheless unable to descend completely. Because in order to achieve what I have just described, in order to cross-link this effect it required faculties which went beyond the measure of what a human organization possessed in the fourth post-Atlantean period. After all, the musical effects already contained everything which is in the consciousness soul. But that could not exist in that time in an individuality which was not yet suited for anything beyond the mind soul. That is why this individuality, although it was incarnated in that form, had to hold something back. It had to incarnate in such a way in the fourth period that although it filled the whole human being, the person living at that time still had something in himself which extended beyond himself. He knew something about a spiritual world which he could not use. He had a soul which extended beyond this body.


It was, if we were to look at it in human terms, something of a tragedy that the individuality which had been at work as a great teacher in the third cultural period had to incarnate again in a figure which in its soul extended beyond itself and yet could not make use of a soul capacity extending beyond the normal extent. This kind of incarnation is therefore called ‘son of Apollo’ because what was there previously is not directly incarnated but in a very complicated way—a son who carried that as soul within himself which is usually designated with the feminine symbol in mysticism. But it was present in him in such a way that he could not have it completely because it was in a different world. He carried his own soul and female element within himself in a different world to which he did not have access but which he longed to enter because a part of his own self was there. This wonderful inner tragedy of the reincarnated great teacher individuality from the past has been recorded in Greek myth in a wonderful way in the name which it gave to the reincarnated Apollo or the ‘son of Apollo’, in Orpheus.


The myth of Orpheus8 and Eurydice presents this tragedy of the soul in a wonderful way. Eurydice is soon snatched from Orpheus. She is in another world. Orpheus descends into the realm of shadows. He still has the ability to touch the beings in the underworld with his music. He receives permission to take Eurydice back with him. But he must not turn around because the sight would kill him inwardly, or at least bring great loss if he looks back at what he was previously and what he cannot now take into himself.


Thus in Apollo turning into Orpheus we have once again a kind of descent of a Bodhisattva, to use the oriental name, who turns into a Buddha. And so we can list a number of such beings who stand as the great teachers of humanity from one age to the next and who at the point of their deepest descent, when they become a Buddha, experience something very special. The Buddha experiences the bliss of inspiring the whole of humanity. The Bodhisattva who outwardly is preserved under the name ‘Apollo’ experiences something individual; after all, it was his task to prepare the individuality, the characteristic of the I. He experiences the tragedy of the I, he experiences that this I is not fully in itself because of the way that human beings are today with regard to this feature of humanity. Human beings strive upwards towards their higher I. That is prefigured in what the Buddha or Bodhisattva is correspondingly in Orpheus for Greece.
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