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The Works of Dionysius the Areopagite presents a profound exploration of Neoplatonism through a series of theological and philosophical treatises that discuss mystical theology, the nature of God, and the celestial hierarchy. Written in an intricate and ornate style characteristic of late antiquity, these texts reflect the author's engagement with Greek philosophical traditions, particularly those of Plato and Plotinus, while also incorporating early Christian thought. Dionysius adeptly intertwines metaphysical concepts with spiritual practice, offering readers an intellectual roadmap to divine reality through symbol and hierarchy, thus placing his works at the intersection of philosophy and mysticism in the early Church. Dionysius the Areopagite, reputedly a convert of Saint Paul, was a 5th-century Christian theologian whose intricate writings sought to bridge pagan philosophy with Christian doctrine. His pseudonymous authorship links him to the Areopagus mentioned in Acts 17, lending an aura of authority to his works. Influenced by the challenge of articulating the ineffable nature of God, his writings would profoundly impact both Eastern Orthodox and Western Christian thought, shaping theological discourse well into the Middle Ages. For scholars and enthusiasts of early Christian doctrine, The Works of Dionysius the Areopagite is an indispensable resource, facilitating a deeper understanding of the synthesis between Greek philosophy and Christian mysticism. This text is essential for those seeking a comprehensive perspective on theological constructs that resonate throughout later Christian traditions, illuminating the path toward divine union. In this enriched edition, we have carefully created added value for your reading experience: - A comprehensive Introduction outlines these selected works' unifying features, themes, or stylistic evolutions. - A Historical Context section situates the works in their broader era—social currents, cultural trends, and key events that underpin their creation. - A concise Synopsis (Selection) offers an accessible overview of the included texts, helping readers navigate plotlines and main ideas without revealing critical twists. - A unified Analysis examines recurring motifs and stylistic hallmarks across the collection, tying the stories together while spotlighting the different work's strengths. - Reflection questions inspire deeper contemplation of the author's overarching message, inviting readers to draw connections among different texts and relate them to modern contexts. - Lastly, our hand‐picked Memorable Quotes distill pivotal lines and turning points, serving as touchstones for the collection's central themes.
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In "Sermons of Meister Eckhart," the medieval mystic and theologian Meister Eckhart delivers a profound exploration of the relationship between the divine and the human soul. Drawing on rich theological insights and the contemplative tradition, Eckhart'Äôs sermons feature a unique blend of Scripture interpretation, philosophical discourse, and experiential spirituality. His literary style is marked by parables, metaphorical language, and a commitment to challenging conventional piety. This collection stands as a pivotal contribution to the mysticism of the late Middle Ages, touching upon themes of unity with God, the nature of existence, and the importance of personal transformation. Meister Eckhart, a Dominican friar and a prominent figure of German mysticism, lived during a time of significant theological development in the late 13th and early 14th centuries. His exposure to scholastic thought and his engagement with the spiritual questions of his era greatly influenced his writings. The tension between his innovative mystical ideas and the prevailing doctrines of the Church ultimately led to posthumous controversies surrounding his teachings, emphasizing his radical perspective on the inner life of faith. "Sermons of Meister Eckhart" is essential reading for anyone interested in mysticism, theology, and philosophical inquiry. By delving into his sermons, readers are invited to reflect on their spiritual journeys and gain insights into the deeper aspects of existence, making it a remarkable contribution to both historical and contemporary discussions of spirituality.
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Excellent Women, a seminal work in the canon of 20th-century British literature, artfully intertwines elements of social commentary and character study within its narrative. Set in the post-World War II era, the novel delves into the lives of women navigating a patriarchal society, exploring themes of independence, societal expectation, and personal identity. Written in a sharp, observational style characteristic of its literary context, the book juxtaposes the mundane with the profound, often using wit and irony to critique the status quo. The protagonist, Millicent, embodies the tensions of 'excellent women''Äîthose who excel in their roles yet grapple with their own desires for fulfillment beyond domestic spheres. Authored by Barbara Pym, a notable figure in English literature, Excellent Women reflects her own experiences and observations as a single woman in a male-dominated literary world. Pym'Äôs keen insights were shaped by her extensive academic background, particularly her studies in anthropology, which equipped her with a profound understanding of human relationships. Throughout her life, Pym drew inspiration from her encounters with various social circles, infusing her narrative with authenticity and depth. This novel is highly recommended for those seeking to explore the complexities of gender roles and societal standards in mid-20th century Britain. Pym'Äôs deft characterizations and subtle humor invite readers to reflect on the nuances of everyday life, making Excellent Women a compelling read for scholars and casual readers alike.
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In 'The Man in the Queue,' Josephine Tey introduces readers to a compelling mystery imbued with rich characterization and an exploration of societal norms in early 20th-century England. The narrative unfolds when a man is murdered in a queue outside a theater, thrusting Inspector Alan Grant into a labyrinthine investigation where the public's perceptions and prejudices become critical to solving the crime. Tey's skilled use of dialogue and vivid descriptions paints a lively backdrop, while her innovative plotting invites readers to grapple with themes of justice and morality, establishing this work as a trailblazer in the detective fiction genre. Josephine Tey, a prominent figure in the crime literature sphere, was known for her keen psychological insight and ability to weave historical context into her narratives. Her background as an accomplished playwright undoubtedly contributed to her narrative flair, while her personal experiences with social dynamics would have sharpened her understanding of human behavior. 'The Man in the Queue' showcases her ability to comment on the intricate web of social interactions, revealing the interplay between individual motives and collective assumptions. This novel is recommended for readers who appreciate intricate plots laced with social commentary and character depth. Tey's debut not only engages with suspenseful storytelling but also provides a fascinating lens through which to examine societal constructs of her era. A must-read for mystery aficionados and scholars of literature alike.
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In "A Writer's Diary," Virginia Woolf presents a rich tapestry of her reflections on the writing process, weaving together personal insights and literary musings that illuminate the struggles and joys of the creative endeavor. Written with her characteristic stream-of-consciousness style, this collection showcases Woolf's profound understanding of the artistic psyche and the intricacies of literary craftsmanship. Set against the backdrop of early 20th-century modernism, the diary entries reveal Woolf's engagement with contemporary thought, as she grapples with themes of identity, gender, and the complexities of narrative form. Virginia Woolf, a central figure in modernist literature, was not only an accomplished novelist but also a keen observer of her own creative journey. The diary entries span a period of significant literary evolution, offering readers a glimpse into the mind of a writer who sought to challenge societal norms and elevate the voice of women in literature. Her own struggles with mental health and the constraints of her time shaped her perspectives, providing depth to her reflections on both the art of writing and its implications for personal and societal truth. "A Writer's Diary" is an essential read for anyone interested in the mechanics of writing and the inner workings of a literary genius. Woolf's poignant observations resonate with both aspiring writers and seasoned professionals, making this work a timeless exploration of creativity that encourages readers to ponder their own artistic journeys. In this enriched edition, we have carefully created added value for your reading experience: - A succinct Introduction situates the work's timeless appeal and themes. - The Synopsis outlines the central plot, highlighting key developments without spoiling critical twists. - A detailed Historical Context immerses you in the era's events and influences that shaped the writing. - An Author Biography reveals milestones in the author's life, illuminating the personal insights behind the text. - A thorough Analysis dissects symbols, motifs, and character arcs to unearth underlying meanings. - Reflection questions prompt you to engage personally with the work's messages, connecting them to modern life. - Hand‐picked Memorable Quotes shine a spotlight on moments of literary brilliance. - Interactive footnotes clarify unusual references, historical allusions, and archaic phrases for an effortless, more informed read.
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    This collection brings together the complete body of writings transmitted under the name Dionysius the Areopagite, arranged to reflect the inner coherence of the corpus. The core treatises, the short work on mystical theology, and the letters appear alongside materials historically attached to them, including prefatory essays, critical notices regarding authorship, and a liturgical text ascribed to the same name. The purpose is to present the works as a unified theological project while preserving the documentary traces of their transmission. Readers can follow the movement from reflection on celestial and ecclesial order to the discipline of naming—and un-naming—God.

Presented as a single-author collection in keeping with manuscript tradition, the volume also acknowledges modern scholarship’s convention of speaking of a later, anonymous author. Rather than adjudicating the question, the inclusion of discussions on genuineness and historical placement allows the texts to be read with informed awareness. The familiar division into chapters is retained, and ancillary items such as contents, suggested reading lists, an appendix with episcopal data, and notes on received traditions are preserved. The aim is clarity and completeness: to situate the works within their long reception while foregrounding the theological architecture that binds them together.

The collection spans several genres. It contains systematic theological treatises that develop a doctrine of hierarchies, a concise manual of mystical theology oriented toward contemplative practice, and an ecclesiastical work that treats rites and orders. It also includes a set of letters, written in epistolary form, addressing doctrinal, pastoral, and practical concerns. A liturgical text attributed to the author appears as part of the transmitted dossier. Supplementary materials include prefatory essays, a critical survey of objections to authenticity, thematic notes, and reader aids that frame the texts’ study and contextualize their place in the wider Christian intellectual tradition.

Within these genres, the collection exhibits a rich variety of text types. The treatises interweave expository argument with contemplative exhortation and are organized into succinct chaptered units. The letters adopt a more occasional, pastoral tone while retaining the distinctive conceptual vocabulary. The liturgical item is a ritual text reflecting devotional and ceremonial idiom. Critical and prefatory pieces function as scholarly apparatus, guiding orientation and raising questions of attribution and context. Documentary components—such as lists and appendices—offer historical notices linked to ecclesial memory. Together, these forms map a continuum from doctrinal synthesis to lived worship and institutional record.

Several unifying themes animate the whole. A theology of hierarchy orders reality from the angelic realms to ecclesial ministries, emphasizing mediation and the ascent of creatures to God. Symbol, rite, and Scripture provide the pedagogical means by which divine mysteries are communicated. A disciplined approach to naming the divine moves through affirmation to negation, insisting that God exceeds every concept while granting true knowledge by way of participation. The works seek to harmonize contemplative vision with liturgical and pastoral life, presenting a coherent path of purification, illumination, and perfection that engages mind, worship, and community.

Stylistically, the writings are marked by precise terminology, carefully balanced structures, and a dense weave of biblical and liturgical allusion. Arguments unfold with deliberate progression, often in triadic rhythms, and employ paradox to signal the limits of language before the divine. The same conceptual lexicon appears across genres: the treatises elaborate it systematically; the letters apply it to concrete situations; the liturgical piece embodies it in prayerful cadence. Throughout, the tone is both analytic and devotional, aiming to instruct without reducing mystery. This fusion of metaphysical rigor and contemplative reserve defines the corpus’s distinctive voice.

The significance of these works endures because they offer a comprehensive and integrated vision of Christian theology and spirituality. They bridge speculative reflection and ecclesial practice, providing a grammar for speaking of God that respects transcendence while guiding participation in sacrament and prayer. The synthesis has shaped subsequent thought across Eastern and Western traditions and remains a touchstone for discussions of apophatic theology, angelology, symbolism, and ecclesial order. By presenting the full dossier—core texts, letters, liturgical attribution, and critical notes—this collection enables readers to encounter the corpus on its own terms and to appreciate its long, living legacy.





Historical Context




Table of Contents




    The corpus attributed to “Dionysius the Areopagite” presents itself as a first-century witness, the Athenian convert of Acts 17:34, yet modern scholarship places its composition in Greek around the late fifth or early sixth century, likely in the Syro-Palestinian or Constantinopolitan milieu of the Eastern Roman Empire. The world after the Council of Chalcedon (451) was doctrinally fractured, politically centralized under emperors like Anastasius I (491–518) and Justinian I (527–565), and intellectually vigorous. Claiming apostolic authorship supplied the authority needed to intervene in contemporary disputes. The collection’s treatises, letters, and liturgical attributions were transmitted together as one theological program rather than isolated tracts.

The author drew deeply from late Neoplatonism, especially Proclus (412–485), adapting its triadic metaphysics of remaining, procession, and return to Christian doctrine. The apophatic method—asserting and then negating names of God—stands in dialogue with the Alexandrian tradition (Origen, Gregory of Nyssa) while retooling pagan philosophical vocabulary for biblical exegesis and Trinitarian theology. The result is a Christianized Platonism: metaphysical ascent (“Mystic Theology”), angelic orders (“Heavenly Hierarchy”), and divine appellations (“Divine Names”) are integrated with ecclesial sacramentality (“Ecclesiastical Hierarchy”), reflecting a cosmos ordered from the ineffable One to concrete rites in church and city.

The hierarchical imagination of the corpus mirrors late antique society, where imperial, civic, and ecclesiastical ranks interpenetrated. Bishops, presbyters, and deacons operated within increasingly standardized rites of initiation, Eucharist, penance, and ordination, especially in Antioch, Alexandria, and Constantinople. The author frames sacramental symbols as pedagogies of ascent, aligning liturgical choreography with angelic paradigms. References to catechumens, monks, and penitents fit fifth–sixth-century practices, not apostolic Athens. Later attributions such as the “Liturgy of St. Dionysius, Bishop of the Athenians” reflect efforts to anchor local rites in apostolic antiquity, reinforcing the work’s claim that sacred order is both heavenly and ecclesial.

After Ephesus (431) and Chalcedon (451), Christological controversy divided Chalcedonians and Miaphysites. The corpus’s careful language about divine transcendence, incarnation, and theophany proved serviceable to multiple factions. By the 520s–540s it was known in the Greek East; Severus of Antioch (d. 538) engages its themes, and John of Scythopolis (fl. c. 540–560) furnished a prologue and scholia that shaped its reception. The texts were soon invoked in conciliar debates and cited as patristic authority by mid-sixth century, including at Constantinople II (553). Their strategic ambiguity and metaphysical rigor allowed the corpus to circulate across doctrinal boundaries while stabilizing a shared vocabulary of hierarchy and deification.

The collection consolidated as the Corpus Dionysiacum—“Divine Names,” “Mystical Theology,” “Heavenly Hierarchy,” “Ecclesiastical Hierarchy,” and a set of letters—accompanied by scholia and prefatory material. John of Scythopolis’s editorial work provided a canonical frame, and Maximus the Confessor (c. 580–662) composed influential commentaries that aligned Dionysius with Chalcedonian orthodoxy and monastic spirituality from Palestine to Constantinople. The letters, with their situational tone and appeals to episcopal order, reinforced the corpus’s authority in pastoral and doctrinal settings. Lists of bishops and appeals to apostolic custom in manuscripts and later editions further embedded the works within claims of unbroken succession and sanctioned tradition.

In the Latin West the corpus entered through John Scotus Eriugena’s translation at the court of Charles the Bald (c. 860), catalyzing Carolingian metaphysics and monastic mystagogy. Its prestige persisted: Hugh of St. Victor (d. 1141) mined it for sacramental theology; Robert Grosseteste (c. 1175–1253) produced a new translation and commentary on the “Heavenly Hierarchy”; Albert the Great (c. 1200–1280) and Thomas Aquinas (1225–1274) cited Dionysius authoritatively in angelology, naming, and participation. The corpus shaped medieval hierarchies of knowledge and ecclesial order, and informed speculative accounts of divine causality, illumination, and deification that bridged cathedral schools, universities, and monastic scriptoria.

Although medieval readers largely accepted the apostolic attribution, doubts surfaced intermittently (e.g., Peter Abelard). Renaissance humanists Lorenzo Valla (1407–1457) and Erasmus (1466–1536) pressed historical objections. Decisive parallels with Proclus identified by Hugo Koch and Josef Stiglmayr (1895–1897) established a late antique author now styled Pseudo‑Dionysius. Modern editions therefore append discussions like “Objections to Genuineness.” Yet the corpus remained influential: in Byzantium it informed hesychast theology, notably Gregory Palamas (1296–1359); in the West it continued to undergird apophatic and liturgical theology. The shift from apostolic to late antique authorship reframed, but did not diminish, its role as a bridge between Scripture and philosophy.

The collection’s paratexts—prefaces, contents, “Books to be read,” notes on Ignatius, lists of bishops, and reflections on apostolic traditions—situate the oeuvre within a curated lineage of authoritative voices from Antioch and Alexandria to Constantinople. By aligning with Ignatius of Antioch’s early second‑century emphasis on episcopacy and unity, and correlating with Alexandrian allegory and apophasis (Athanasius, Cyril), the corpus claims catholic breadth. It arises from a culture of classical paideia baptized for Christian ends, negotiating empire, monastery, and city. Across its treatises, letters, and liturgical claims, the corpus proposes a single vision: a hierarchical cosmos healed and lifted into God through sacrament, contemplation, and love.
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    The Divine Names (Preface & Caputs I–XIII)

A systematic account of how Scripture’s names for God (Good, Being, Life, Wisdom, etc.) affirm divine processions into creation while preserving God’s transcendence beyond all naming; it develops a cataphatic theology ordered by purification, illumination, and union.

Mystical Theology (Preface, Treatise & Caputs I–V)

A brief guide to apophatic ascent that counsels negating all affirmations and denials to enter the 'divine darkness,' where the soul encounters the unknowable God beyond intellect and language.

On the Heavenly Hierarchy (Caputs I–XV)

An exposition of the nine angelic orders and their symbolic names, explaining how celestial beings mediate divine illumination through a graded hierarchy and how scriptural images instruct and purify human understanding.

Ecclesiastical Hierarchy (Caputs I–VII)

A theological interpretation of the Church’s rites and orders—baptism, chrism, Eucharist, monastic and funerary rites, and ordinations—as earthly reflections of the heavenly hierarchy that effect purification, illumination, and perfection.

Letters of Dionysius the Areopagite (Preface & Letters)

Occasional letters that clarify key doctrines, defend reverent reserve about sacred mysteries, offer pastoral correction, and reiterate themes of divine goodness, hierarchical order, and union with God.

Liturgy of St. Dionysius, Bishop of the Athenians (Preface & Text)

An attributed Eucharistic order outlining prayers and sequence consistent with hierarchical symbolism and sacramental theology, though its authenticity is historically debated.

Objections to Genuineness

A critical survey of arguments disputing the authorship and dating of the Dionysian corpus, weighing internal evidence and historical testimony against claims of later philosophical influence.

Prefatory Material, Contents, and Books to be Read

Editorial front matter that frames the collection’s scope, provides a table of contents, and suggests related readings to orient the reader to Dionysius’s thought.

Note: Ignatius

A brief contextual note linking Dionysian themes—especially ecclesial order and reverent secrecy—to early patristic witnesses associated with Ignatius of Antioch.

Dionysius the Areopagite and the Alexandrine School

A background essay tracing the corpus’s intellectual milieu, highlighting affinities with Alexandrian theology and late antique Platonism and their role in shaping its concepts and methods.

Appendix (List of Bishops; Apostolic Traditions Generally in Abeyance)

Supplementary historical materials listing episcopal successions and noting traditional practices no longer observed, offered for contextual reference.
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The Treatise on “Divine Names” was written by Dionysius, at the 
request of Timothy, and at the instigation of Hierotheus, to express, in a form 
more easily understood, the more abstract Treatise of Hierotheus, who was his chief 
instructor after St. Paul. Its purpose is to explain the epithets in Holy Scripture 
applied alike to the whole Godhead—Father, Son, and Holy Ghost. It does not pretend 
to describe the unrevealed God, Who is beyond expression and conception, and can 
only be known through that union with God, “by which we know, even as we are known.” 
Holy Scripture is the sole authority, beyond which we must neither think nor speak 
of Almighty God. The Treatise, being written by one of the most learned Greeks, 
the phraseology is, naturally, that of Plato and Aristotle ; but Plato and Aristotle 
are not authorities here. When Plato treated his Hebrew instructor with such reverence, 
and was so versed in the Pentateuch, we need not be sensitive as to the admission 
of Plato’s authority. But, as a matter of fact, on the question of Exemplars2 
and some other points, the opinions of Plato are expressly refuted. The phrase of 
Luther, “Platonising, rather than Christianising,” proves only a very  
meagre acquaintance with Dionysius. The Greek language is moulded in 
a marvellous manner to express the newly revealed Christian Faith in its most exalted 
form, in a style which Daillé confesses to be always of the same “colour;” and Pearson, 
“always like itself.” Jahn has followed Dionysius step by step in order to trace 
the connection between the language of Plato and Dionysius, for the purpose of exploding 
the puerile supposition that such complex writings as these could have been evolved 
from the elementary treatises of Proclus and Plotinus. Most probably, some of the 
lost writings of Dionysius are in part preserved in those writers and in Clement 
of Alexandria; but Dionysius is the Master, not Pupil! The works are very distinct 
and precise upon the Divinity of Christ, and the Hypostatic Union. Like St. Paul, 
Dionysius affirms that He, Who made all things, is God; and further that Jesus is 
God, by some startling phraseology. He speaks of James, “the Lord’s brother3,” 
as “brother of God” David, from whom was born Christ after the flesh, is called 
“father of God4.” When 
speaking of the entombment of the Blessed Virgin, he speaks of her body as the “Life-springing” 
and “God-receptive body;” thus testifying that Jesus, born of a pure Virgin, is 
Life and God. He describes the miracles of Jesus as being, as it were, the new and 
God-incarnate energy of God become Man. The newly-coined words 
indicate an original thinker moulding the Greek language to a newly 
acquired faith. There are two words, “Agnosia” and “Divine Gloom,” which illustrate 
a principle running through these writings,—that the negative of abstraction denotes 
the superlative positive. “Divine Gloom” is the darkness from excessive light; “Agnosia” 
is neither ignorance nor knowledge intensified: but a supra-knowledge of Him, Who 
is above all things known. It is “the most Divine knowledge of Almighty God, within 
the union beyond mind, when the mind, having stood apart from all existing things, 
and then, having dismissed itself, has been united to the superluminous rays—thence 
and there, being illuminated by the unsearchable wisdom.” In the Mystic Theology,
Dionysius exhorts Timothy thus,—“But, thou, O dear Timothy, leave behind both 
sensible perception, and intellectual efforts, and all objects of sense and intelligence; 
and all things being and not being, and be raised aloft as far as attainable,
ἀγνώστως—unknowingly5,—to 
the union with Him above every essence and knowledge. For by the resistless and 
absolute ecstacy from thyself, in all purity, thou wilt be carried high to the 
superessential 
ray of the Divine darkness, when thou hast cast away all, and become liberated from 
all.” Thus, we must pass beyond all things known[1q], and all things being, and lie 
passive under the illuminating ray of God, if we would attain the highest conception 
of Him, 
 
“Who passeth all understanding.” God “unknown” is still the God of 
Dionysius, and He is still to be worshipped unknowingly. There is a tradition that 
Dionysius erected the altar in Athens “to God unknown,” as author of the inexplicable 
darkness, which he observed in Egypt, and found afterwards from St. Paul to have 
been contemporaneous with the Crucifixion. Did St. Paul adapt his discourse at Athens 
to the conversion of Dionysius?

The only heresiarch, whom Dionysius mentions by name, is Elymas, 
the Sorcerer, Simon Magus, a man of great intellectual attainments and a considerable 
author. Flavius Clemens and Eugenius, Bishop of Toledo, were disciples of Simon 
before their conversion to Christ. The tenets of Elymas are described by Hippolytus. 
He formed an eclectic system from the Old Testament and the Christian Faith, and 
with Cerinthus and Carpocrates originated many heresies to which the apostolic epistles 
allude, and which in later times became prominent in the Church. In refuting these 
heresies, by manifestation of the truth, Dionysius anticipated many errors—ancient 
and modern.

Jerome informs us (Scr. Ecc. 46) that Pantaenus6, one of the most celebrated Christian philosophers of Alexandria, was 
sent, A.D. 193, by Demetrius, Bishop of that city, to India, at the request of a 
delegation from India for that purpose. Pantaenus discovered, on 
his arrival, that St. Bartholomew (one of the twelve) had preached the coming of 
Jesus Christ, in that country. Pantaenus found a copy of the Hebrew Gospel of St. 
Matthew in India. Now, by the extract, contained in the Scholia of Maximus, from 
the Scholia of Dionysius of Alexandria (250) upon the Divine Names, and also by 
the extract from a letter of the same Dionysius, recently discovered in the British 
Museum7 (Nos. 12151-2), we know that the writings of Dionysius 
the Areopagite were known and treasured in Alexandria a few years after the death 
of Pantaenus. Can we reasonably doubt that Pantaenus took the writings of Dionysius, 
and the more abstract works of Hierotheus, to India? Have we not here an explanation 
of the remarkable similarity between the Hindu philosophy, as expressed by Sankara8 in the eighth, and Râmânuja in the thirteenth century, 
and the “Divine Names?” Sankara treats of the Supreme as “absolutely One;” Râmânuja 
as “non-dual, with qualification.” Both these truths are combined and expressed 
in Dionysius.

I cannot but believe that many of the beautiful expressions about 
Vishnu, the Redeemer, in the Râmâyana of Tulsidâs are Christian Truths under a Hindu 
dress9. Many learned Hindus affirm that it is 
 
needless for them to become Christian, because they have a more exalted 
conception of the Supreme God than Christians themselves. I submit that the “Divine 
Names” will be instrumental in bringing India to the Christian Faith, in the best 
and only effectual way—by communities and not by individuals—through the most learned 
and devout, and not through the most ignorant.

Dionysius was first converted, and then, through him, those who 
naturally and properly followed his lead.

LUCIUS FLAVIUS DEXTER.

Dexter was a friend of Jerome. Jerome even addresses him as “filius 
amicus,” and describes him as “clarus apud saeculum et Christi 
fidei deditus.”

Dexter became Prefect of the Pretorian Oriental Guards, and was 
one of the most illustrious statesmen of his time. He resided two years in Toledo. 
From the archives of the Church of Toledo and other cities he compiled a chronicle 
from A.D. 1 to A.D. 430, giving a brief summary of the Church events in Spain. That 
chronicle he dedicated to Jerome, who, enrolled both Chronicle and Author amongst 
his “illustrious men.” It was at the request of Dexter that Jerome wrote his book 
on Ecclesiastical Writers. Among the earliest Bishops of Toledo, Dexter describes 
a remarkable man,—Marcellus,—surnamed Eugenius, on account of his noble birth.

Bivarius says he was of the house and family of Caesar, being 
uncle to the Emperor Hadrian. Marcellus was consecrated Bishop by Dionysius the 
Areopagite at Aries, and sent to Toledo. Respecting him, Dexter records that Dionysius 
dedicated the books of the Divine Names to him, u.c. 851, A.D. 98. Dexter further 
records that Dionysius surnamed Marcellus, Timothy, on account of his excellent 
disposition. Polycrates, Bishop of Ephesus, relates that Timothy, Bishop of Ephesus, 
to whom the works of Dionysius were originally dedicated, was martyred during the 
reign of Nerva, A.D. 96-97. Upon the return of Dionysius to Gaul, after his visit 
to St. John, released from Patmos, we find him calling his friend Marcellus, Timothy, 
and presenting the books of the “Divine Names “to him, A.D. 98; in order that he 
might still have a Timothy on earth,— “in vivis”—although 
his first Timothy, “migravit ad Christum,” A.D. 97.

This touch of nature, preserved in a chronicle, written more than 
1400 years ago, by an illustrious statesman, who was son of a Bishop celebrated 
for learning and sanctity, may fairly be deemed, by an unprejudiced mind, reasonable 
proof that the “Divine Names” were written previous to A.D. 98.

N.B. As the result of some research I affirm that our Saviour’s 
last commission is the Key to Church history in the first century. As He commanded 
the Apostles to preach the Gospel throughout the world, so the Gospel was 
preached when St. Paul wrote his 
 
Epistle to the Colossians, Chap. I. v. 23 (τοῦ 
κηρυχθέντος ἐν πάσῃ κτίσει), and with such success amongst the most learned 
and noble, that, but for the cruel massacre of Flavius10 Clemens and his family for the Christian Faith, there would 
have been a Christian Emperor in the first century. As Jesus said, “Ye shall be 
witnesses of Me unto the uttermost parts of the earth” (Acts 
Chap. 1. v. 8), so the Apostles planted the Church of Christ in Gaul, 
Spain and Britain, with its threefold ministry; and by the end of the second century 
there was an organised Church throughout each of those territories11.

Dr. Schneider informs me “that in Germany they now admit that 
the external proofs are in favour of genuineness of Dionysius, but they confine 
themselves to the internal proofs. They pretend that the doctrine is too clear and 
precise to have been written in the apostolic age.”

How could the chief Areopagite, the convert and companion of St. 
Paul, and the familiar friend of St. John, Theologus, have understood theology!!



2  
C. V. § 2.

3 Ἀδελφόθεος.

4 Θεοπάτορ.

5 As beyond knowledge.

6 Conversion 
of India, p. 12. Pressensé, The Earlier Years of Christianity, Vol. II. p. 271. 
The History of Mathurâ (Muttra), by F. S. Growse, on the glorification of the Divine 
Name.

7 Vidieu, p. 73.

8 Sankara’s 
doctrine, Sir Monier Williams, “Brahmanism,” p. 55. Râmânuja’s explained, “Brahmanism,” 
p. 119, &c. J. Murray.

9 At Council of Nicea in 325, Johannes, the Metropolitan of Persia, signed 
also as “of the great India.” Merv was an Episcopal See, A.D. 334. Con. of India, 
pp. 15—31.

10 Burton, Ecc. Hist., 
Vol. I. p. 367.

11 Mansi I. 
698, Jaffi. Regesta Rom. Pon. 2nd Ed., p. 10, by Ewald.
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TO MY FELLOW PRESBYTER, 
TIMOTHY,

DIONYSIUS THE PRESBYTER.

What is the purpose of the discourse, and what the tradition 
concerning Divine Names.

SECTION I.

Now then, O Blessed One, after the Theological Outlines12, I will pass to the interpretation of the Divine Names, as best 
I can.

But, let the rule of the Oracles be here also prescribed for us, viz., that we 
shall establish the truth of the things spoken concerning God, not in the persuasive 
words of man’s wisdom, but in demonstration of the Spirit-moved power of the Theologians, 
by aid of which we are brought into contact with things unutterable and unknown, 
in a manner unutterable and unknown, in proportion to the superior union of the 
reasoning and intuitive faculty and operation within us. By no means then is it 
permitted to speak, or even to think, anything, concerning the superessential and 
hidden Deity, beyond those things divinely revealed to us in the sacred Oracles13. For Agnosia, (supra-knowledge) of its 
superessentiality 
above reason and mind and essence—to, it must we attribute the 
superessential science, 
so far aspiring to the Highest, as the ray of the supremely Divine Oracles imparts 
itself, whilst we restrain ourselves in our approach to the higher glories by prudence 
and piety as regards things Divine. For, if we must place any confidence in the 
All Wise and most trustworthy Theology, things Divine are revealed and contemplated 
in proportion to the capacity of each of the minds, since the supremely Divine Goodness 
distributes Divinely its immeasurableness (as that which cannot be contained) with 
a justice which preserves those whose capacity is limited. For, as things intelligible 
cannot be comprehended and contemplated by things of sense, and things uncompounded 
and unformed by things compounded and formed; and the intangible and unshaped formlessness 
of things without body, by those formed according to the shapes of bodies; in accordance 
with the self-same analogy of the truth, the superessential Illimitability is placed 
above things essential, and the Unity above mind above the Minds; and the One above 
conception is inconceivable to all conceptions; and the Good above word is unutterable 
by word—Unit making one every unit, and superessential essence and mind inconceivable, 
and Word unutterable, speechlessness14 and inconception15, 
and namelessness—being after the manner of no existing being, and Cause of being 
to all, but Itself not being, 
as beyond every essence, and as It may manifest Itself properly and 
scientifically concerning Itself.

SECTION II.

Concerning this then, as has been said, the superessential and hidden Deity, 
it is not permitted to speak or even to think beyond the things divinely revealed 
to us in the sacred Oracles. For even as Itself has taught (as becomes Its goodness) 
in the Oracles, the science and contemplation of Itself in Its essential Nature 
is beyond the reach of all created things, as towering superessentially above all. 
And you will find many of the Theologians, who have celebrated It, not only as invisible 
and incomprehensible, but also as inscrutable and untraceable, since there is no 
trace of those who have penetrated to Its hidden infinitude. The Good indeed is 
not entirely uncommunicated to any single created being, but benignly sheds forth 
its superessential ray, persistently fixed in Itself, by illuminations analogous 
to each several being, and elevates to Its permitted contemplation and communion 
and likeness, those holy minds, who, as far as is lawful and reverent, strive after 
It, and who are neither impotently boastful towards that which is higher than the 
harmoniously imparted Divine manifestation, nor, in regard to a lower level, lapse 
downward through their inclining to the worse, but who elevate themselves determinately 
and unwaveringly to the ray shining upon them; and, by their proportioned love 
of permitted illuminations, are elevated with a holy reverence, prudently 
and piously, as on new wings.

SECTION III.

Following then, these, the supremely Divine standards, which also govern the 
whole holy ranks of the supercelestial orders,—whilst honouring the unrevealed of 
the Godhead which is beyond mind and matter, with inscrutable and holy reverence 
of mind, and things unutterable, with a prudent silence, we elevate ourselves to 
the glories which illuminate us in the sacred Oracles, and are led by their light 
to the supremely Divine Hymns, by which we are supermundanely enlightened and moulded 
to the sacred Songs of Praise, so as both to see the supremely Divine illuminations 
given to us by them, according to our capacities, and to praise the good-giving 
Source of every holy manifestation of light, as Itself has taught concerning Itself 
in the sacred Oracles. For instance, that It is cause and origin and essence and 
life of all things; and even of those who fall away from It, both recalling and 
resurrection; and of those who have lapsed to the perversion of the Divine likeness, 
renewal and reformation; of those who are tossed about in a sort of irreligious 
unsteadiness, a religious stability; of those who have continued to stand, steadfastness; 
of those who are being conducted to It, a protecting Conductor; of those being illuminated, 
illumination; of those being perfected, source of perfection; of those being deified, 
source of deification; of those being simplified, simplification; of 
those being unified, unity; of every origin superessentially super-original origin; 
and of the Hidden, as far as is right, beneficent communication; and, in one word, 
the life of the living, and essence of things that be; of all life and essence, 
origin and cause; because Its goodness produces and sustains things that be, in 
their being.

SECTION IV.

These things we have learned from the Divine Oracles, and you will find all the 
sacred Hymnology, so to speak, of the Theologians arranging the Names, of God with 
a view to make known and praise the beneficent progressions of the Godhead. Hence, 
we see in almost every theological treatise the Godhead religiously celebrated, 
both as Monad and unity, on account of the simplicity and oneness of Its supernatural 
indivisibility from which, as an unifying power, we are unified, and when our divided 
diversities have been folded together, in a manner supermundane, we are collected 
into a godlike unit and divinely-imitated union; but, also as Triad, on account 
of the tri-personal manifestation of the superessential productiveness, from which 
all paternity in heaven and on earth is, and is named; also, as cause of things 
existing, since all things were brought into being on account of Its creative goodness, 
both wise and good, because all things, whilst preserving the properties of their 
own nature unimpaired, are filled with every inspired harmony and holy 
comeliness, but pre-eminently, as loving towards man, because It truly and wholly 
shared, in one of Its Persons (subsistencies), in things belonging to us, recalling 
to Itself and replacing the human extremity, out of which, in a manner unutterable, 
the simplex Jesus was composed, and the Everlasting took a temporal duration, and 
He, Who is superessentially exalted above every rank throughout all nature, became 
within our nature, whilst retaining the unchangeable and unconfused steadfastness 
of His own properties. And whatever other divinely-wrought illuminations, conformable 
to the Oracles, the secret tradition of our inspired leaders bequeathed to us for 
our enlightenment, in these also we have been initiated; now indeed, according 
to our capacity, through the sacred veils of the loving-kindness towards man, made 
known in the Oracles and hierarchical traditions, which envelop things intellectual 
in things sensible, and things superessential in things that are; and place forms 
and shapes around the formless and shapeless, and multiply and fashion the supernatural 
and formless simplicity in the variedness of the divided symbols; but, then,
when we have become incorruptible and immortal, and have reached the Christlike 
and most blessed repose, according to the Divine saying, we shall be “ever with 
the Lord,” fulfilled, through all-pure contemplations, with the visible manifestation 
of God covering us with glory, in most brilliant splendours, as the disciples in 
the most Divine Transfiguration, and participating in His gift of spiritual 
light, with unimpassioned and immaterial mind; and, even in the union beyond conception, 
through the agnostic and most blessed efforts after rays of surpassing brilliancy, 
in a more Divine imitation of the supercelestial minds. For we shall be equal to 
the angels, as the truth of the Oracles affirms, and sons of God, being sons of 
the resurrection. But now, to the best of our ability, we use symbols appropriate 
to things Divine, and from these again we elevate ourselves, according to our degree, 
to the simple and unified truth of the spiritual visions; and after our every conception 
of things godlike, laying aside our mental energies, we cast ourselves, to the best 
of our ability, towards the superessential ray, in which all the terms of every 
kind of knowledge pre-existed in a manner beyond expression, which it is neither 
possible to conceive nor express, nor entirely in any way to contemplate, on account 
of Its being pre-eminently above all things, and super-unknown, and Its having previously 
contained within Itself, superessentially, the whole perfections of all kinds of 
essential knowledge and power, and Its being firmly fixed by Its absolute power, 
above all, even the supercelestial minds. For, if all kinds of knowledge are of 
things existing, and are limited to things existing, that, beyond all essence, is 
also elevated above all knowledge.

SECTION V.

And yet, if It is superior to every expression and every knowledge, and is altogether 
placed above mind and essence,—being such as embraces and unites and 
comprehends and anticipates all things, but Itself is altogether incomprehensible 
to all, and of It, there is neither perception nor imagination, nor surmise, nor 
name, nor expression, nor contact, nor science;—in what way can our treatise thoroughly 
investigate the meaning of the Divine Names, when the superessential Deity is shewn 
to be without Name, and above Name?

But, as we said when we put forth the Theological Outlines, it is not 
possible either to express or to conceive what the One, the Unknown, the Superessential 
self-existing Good is,—I mean the threefold Unity, the alike God, and the alike 
Good. But even the unions, such as befit angels, of the holy Powers, whether we 
must call them efforts after, or receptions from, the super-Unknown and surpassing 
Goodness, are both unutterable and unknown, and exist in those angels alone who, 
above angelic knowledge, are deemed worthy of them. The godlike minds (men) made 
one by these unions, through imitation of angels as far as attainable (since it 
is during cessation of every mental energy that such an union as this of the deified 
minds towards the super-divine light takes place) celebrate It most appropriately 
through the abstraction of all created things—enlightened in this matter, truly 
and super-naturally from the most blessed union towards It—that It is Cause Indeed 
of all things existing, but Itself none of them, as being superessentially elevated 
above all. To none, indeed, who are lovers of the Truth above all Truth, is it permitted 
to celebrate the supremely-Divine Essentiality—that which is the super-subsistence 
of the super-goodness,—neither as word or power, neither as mind or life or essence, 
but as pre-eminently separated from every condition, movement, life, imagination, 
surmise, name, word, thought, conception, essence, position, stability, union, boundary, 
infinitude, all things whatever. But since, as sustaining source of goodness, by 
the very fact of Its being, It is cause of all things that be, from all created 
things must we celebrate the benevolent Providence of the Godhead; for all things 
are both around It and for It, and It is before all things, and all things in It 
consist, and by Its being is the production and sustenance of the whole, and all 
things aspire to It—the intellectual and rational, by means of knowledge—things 
inferior to these, through the senses, and other things by living movement, or substantial 
and habitual aptitude.

SECTION VI.

The theologians, having knowledge of this, celebrate It, both without Name and 
from every Name. Without name, as when they say that the Godhead Itself, in one 
of those mystical apparitions of the symbolical Divine manifestation, rebuked him 
who said, “What is thy name?” and as leading him away from all knowledge of the 
Divine Name, said this, “and why dost thou ask my Name? “and this (Name) “is wonderful,” 
And is not this in reality the wonderful Name, 
that which is above 
every Name—the Nameless—that fixed above every name which is named, whether in this 
age or in that which is to come? Also, as “many named,” as when they again introduce 
It as saying, “I am He, Who is—the Life—the Light—the God—the Truth.” And when the 
wise of God themselves celebrate Him, as Author of all things, under many Names, 
from all created things—as Good—as Beautiful—as Wise—as Beloved—as God of gods—as 
Lord of lords—as Holy of Holies—as Eternal—as Being—as Author of Ages—as Provider 
of Life—as Wisdom—as Mind—as Word—as Knowing—as preeminently possessing all the 
treasures of all knowledge—as Power—as Powerful—as King of kings—as Ancient of days—as 
never growing old—and Unchangeable—as Preservation—as Righteousness—as Sanctification 
— as Redemption—as surpassing all things in greatness—and as in a gentle breeze.—Yea, 
they also say that He is in minds, and in souls, and in bodies, and in heaven and 
in earth, and at once, the same in the same—in the world—around the world—above 
the world—supercelestial, superessential, sun, star—fire—water—spirit—dew—cloud—self-hewn 
stone and rock—all things existing—and not one of things existing.
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