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THE ATLANTIS COLLECTION: 6 Books About The Mythical Lost World offers an expansive exploration of one of history's most enduring myths. This anthology brings together a tapestry of literary styles and philosophical inquiries, from ancient dialogues to modern explorations. The overarching theme delves into the enigmatic tale of Atlantis, a symbol of lost civilizations and utopian ideals. The collection allows readers to traverse the philosophical treatises of Plato to speculative narratives of the unknown, showcasing a diverse array of interpretations that continue to fascinate and provoke thoughtful discourse. Standout pieces include Plato's original myth and the compelling narratives that extend and reimagine the legendary continent. Each contributing author brings a unique perspective rooted in their time's scientific and philosophical advancements. With figures like Plato, whose dialogues laid the foundation for Western philosophical thought, and Francis Bacon, a key proponent of the scientific method, the collection bridges epochs. C.J. Cutcliffe Hyne and Ignatius Donnelly offer poignant narrative accounts that resonate with explorations of human nature and civilization's fragility. The compilation reflects on cultural and literary movements that grapple with the mysteries of human origins and destiny, enriching the readers' perception of Atlantis as a symbol of both aspiration and caution. THE ATLANTIS COLLECTION is an invaluable resource for readers curious about the intersection of myth, philosophy, and literature. It offers an exceptional opportunity to engage with multiple perspectives and interpretative styles in a single volume, unveiling the rich tapestry of thought surrounding the Atlantis mythos. Whether for its historical value or its thought-provoking literary dialogue, this anthology is a compelling read for those drawn to the mysteries of ancient lore and the intellectual heritage it inspired. By immersing in these varied voices, readers can appreciate the continuing relevance and intrigue of Atlantis through a scholarly lens, fostering a deeper appreciation of its place in the collective imagination.
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In "The Ethics of Immanuel Kant," the philosopher presents a rigorous exploration of moral philosophy rooted in the principles of duty and the categorical imperative. Kant meticulously delineates a framework that prioritizes rationality and autonomy, positioning ethics not merely as a series of prescribed morals but as an imperative grounded in reason. His literary style is characterized by precision and a systematic approach, as he engages with the works of his predecessors and contemporaries to refine his philosophical stance. The text stands as a pivotal work in the Enlightenment tradition, inviting readers to contemplate the universality of ethical laws applicable to all rational beings. Immanuel Kant (1724-1804), a central figure in modern philosophy, was profoundly influenced by the tumultuous political landscape of his time, alongside the emerging scientific thought. His experiences in the Prussian Enlightenment and the struggles between rationalism and empiricism served as a backdrop that inspired his inquiry. These intellectual currents informed his quest for a foundational moral philosophy that transcends empirical inclinations, leading to the formulation of his ethical theories. Readers seeking to understand the critical underpinnings of modern ethical thought will find "The Ethics of Immanuel Kant" an indispensable text. Kant's work remains vital in contemporary moral discourse, fostering an understanding of the importance of reason in ethical deliberations. It is a profound invitation to engage with the philosophical underpinnings of morality and the ongoing quest for a rational ethical framework. In this enriched edition, we have carefully created added value for your reading experience: - A comprehensive Introduction outlines these selected works' unifying features, themes, or stylistic evolutions. - The Author Biography highlights personal milestones and literary influences that shape the entire body of writing. - A Historical Context section situates the works in their broader era—social currents, cultural trends, and key events that underpin their creation. - A concise Synopsis (Selection) offers an accessible overview of the included texts, helping readers navigate plotlines and main ideas without revealing critical twists. - A unified Analysis examines recurring motifs and stylistic hallmarks across the collection, tying the stories together while spotlighting the different work's strengths. - Reflection questions inspire deeper contemplation of the author's overarching message, inviting readers to draw connections among different texts and relate them to modern contexts. - Lastly, our hand‐picked Memorable Quotes distill pivotal lines and turning points, serving as touchstones for the collection's central themes.
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Excellent Women is a curated collection of biographical sketches celebrating the lives, faith, and service of remarkable Christian women. Originally compiled by the Religious Tract Society in London during the late 1800s, this volume offers concise, inspiring portraits of individuals whose lives embodied devotion, social reform, leadership, and spiritual depth. From early chapters about Elizabeth Fry — the Quaker philanthropist and prison reformer — to profiles of Susanna Wesley, Hannah More, Frances Ridley Havergal, Ann Judson, and others, the compilation presents a diversity of characters united by their moral conviction and impact on society. Each biography sketches the subject's upbringing, spiritual journey, challenges faced, and their enduring legacy. The writing is accessible yet dignified, suitable for general readers interested in religious history, women's biographies, Christian witness, or Victorian-era ministry. While not a modern critical biography, Excellent Women serves as an evocative introduction to lives lived with purpose—an encouragement for readers seeking models of faith in action.
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In 'The Man in the Queue,' Josephine Tey introduces readers to a compelling mystery imbued with rich characterization and an exploration of societal norms in early 20th-century England. The narrative unfolds when a man is murdered in a queue outside a theater, thrusting Inspector Alan Grant into a labyrinthine investigation where the public's perceptions and prejudices become critical to solving the crime. Tey's skilled use of dialogue and vivid descriptions paints a lively backdrop, while her innovative plotting invites readers to grapple with themes of justice and morality, establishing this work as a trailblazer in the detective fiction genre. Josephine Tey, a prominent figure in the crime literature sphere, was known for her keen psychological insight and ability to weave historical context into her narratives. Her background as an accomplished playwright undoubtedly contributed to her narrative flair, while her personal experiences with social dynamics would have sharpened her understanding of human behavior. 'The Man in the Queue' showcases her ability to comment on the intricate web of social interactions, revealing the interplay between individual motives and collective assumptions. This novel is recommended for readers who appreciate intricate plots laced with social commentary and character depth. Tey's debut not only engages with suspenseful storytelling but also provides a fascinating lens through which to examine societal constructs of her era. A must-read for mystery aficionados and scholars of literature alike.
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The "BEATRIX POTTER Ultimate Collection" is a comprehensive anthology that presents twenty-two enchanting children's stories, each illustrated with Potter's intricate, original artwork. This collection showcases her whimsical narratives, filled with a blend of anthropomorphic animal characters and pastoral settings, reflecting the early 20th-century British countryside. Potter's literary style combines a simple yet engaging prose, making her tales accessible while also rich in moral lessons and life reflections. The stories, deeply rooted in natural history and ecological awareness, provide both entertainment and education, making them timeless classics in children's literature. Beatrix Potter, an esteemed author and illustrator, was born in 1866 into a well-to-do family in Victorian England. Her upbringing in the Lake District inspired her love for nature, which profoundly influenced her storytelling. A naturalist and an early advocate for conservation, Potter's experiences with animals and her keen observations of their behaviors are beautifully woven into her narratives. Her unique background and artistic inclinations allowed her to craft stories that resonate with both the innocent curiosity of childhood and broader environmental themes. This collection is highly recommended for readers of all ages who wish to immerse themselves in a world of imagination and nature. The exquisite illustrations and delightful tales serve as both a nostalgic reminder of childhood and an invaluable resource for parents seeking to cultivate a love of reading in their children. Potter's stories are not merely entertainments; they are an invitation to experience the beauty of the natural world, making this ultimate collection a must-have addition to any library. In this enriched edition, we have carefully created added value for your reading experience: - A comprehensive Introduction outlines these selected works' unifying features, themes, or stylistic evolutions. - The Author Biography highlights personal milestones and literary influences that shape the entire body of writing. - A Historical Context section situates the works in their broader era—social currents, cultural trends, and key events that underpin their creation. - A concise Synopsis (Selection) offers an accessible overview of the included texts, helping readers navigate plotlines and main ideas without revealing critical twists. - A unified Analysis examines recurring motifs and stylistic hallmarks across the collection, tying the stories together while spotlighting the different work's strengths. - Reflection questions inspire deeper contemplation of the author's overarching message, inviting readers to draw connections among different texts and relate them to modern contexts. - Lastly, our hand‐picked Memorable Quotes distill pivotal lines and turning points, serving as touchstones for the collection's central themes.
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    A city seeks justice while a soul searches for order. Plato’s Republic begins with this tension and turns it into an unfolding conversation that tests how we should live together and how we might live well as individuals. Framed as a dialogue led by Socrates, it invites readers not into a lecture but into a living inquiry, where claims are probed, assumptions are challenged, and definitions evolve. The work’s drama lies less in events than in ideas, yet it feels vivid and immediate because the stakes—truth, virtue, and the shape of communal life—are never merely abstract. The dialogue’s energy is inquiry itself.

This book is considered a classic because it helped set the terms for Western philosophy, political theory, and literary imagination. Its arguments about justice, knowledge, and governance have been discussed, defended, revised, and resisted for over two millennia. Authors as diverse as Cicero, Augustine, Thomas More, and Rousseau grappled with its claims or borrowed its forms. In literature, it shaped the tradition of philosophical dialogue and the genre of the ideal or imagined city. Yet its status rests not only on influence but on inexhaustibility: each reading discloses fresh angles, tensions, and questions, ensuring its continual relevance across times and cultures.

The Republic was written by Plato, an Athenian philosopher of the fourth century BCE and a student of Socrates. It is commonly dated to around the early fourth century BCE, often near 380 BCE. Composed as a dialogue, it gathers Socrates and several companions for a sustained discussion that traverses ethics, politics, psychology, education, and metaphysics. Across ten books, it develops a connected inquiry whose starting point is deceptively simple: What is justice? From that question, the conversation expands, testing hypotheses and crafting thought experiments. Without settling into dogma, Plato stages a philosophical journey that invites readers to examine their own commitments.

The work’s form is as important as its content. Socrates speaks with different interlocutors whose temperaments and interests shape the direction of the conversation. Rather than drily asserting conclusions, the dialogue advances through challenges, analogies, and carefully staged examples. The ten-book structure allows shifts in focus and pace: from disputes about everyday morality to larger considerations of civic order and human development. Even when the discussion grows abstract, Plato anchors it in images and stories that lend traction to difficult ideas. Because it is dramatic philosophy, it can be read as both an intellectual argument and a crafted piece of literature.

At its heart, The Republic explores the meaning of justice in the individual and in the community. It considers how education forms character, how reason and desire interact, and how knowledge differs from opinion. It asks what sort of social arrangements best support human flourishing and what kind of leadership, if any, can reliably serve the common good. Along the way, it reflects on the power of narrative and the responsibilities of culture-makers in shaping citizens. The dialogue repeatedly returns to a central insight: the inner life and the political order mirror and affect one another, for better and for worse.

Plato’s artistry keeps these questions compelling. He blends careful argument with memorable images that clarify, provoke, and linger in the mind. The dialogue’s movement—from concrete scenes to wide-ranging theorizing—models the ascent from everyday assumptions to examined understanding. Irony and humor relieve intensity without trivializing it. By distributing ideas among distinct voices, Plato dramatizes philosophy as a civic practice: thinking becomes a shared endeavor, not a solitary performance. That literary design has encouraged centuries of readers to treat the book as a conversation partner, not a catechism, and to supply their own questions and counterexamples as the discussion unfolds.

The Republic’s influence is immense. It helped shape classical and later reflections on law, virtue, and the ends of political life, informing statesmen and critics alike. The dialogue format inspired Renaissance humanists and modern essayists; its construction of an imagined just city influenced the development of utopian and anti-utopian writing. Thinkers from Augustine and Aquinas to More and Rousseau engaged its proposals, while modern critics, including Karl Popper, challenged its implications. Across these debates, the work’s durability is striking: it continues to set agendas, define terms, and supply models—both to emulate and to resist—for thinking about community and conscience.

The book’s transmission across cultures deepened its significance. Preserved and studied in antiquity, it entered medieval discourse through summaries and philosophical commentary, and it resonated in the Islamic world, informing works such as al-Fārābī’s reflections on the virtuous city. In the Renaissance, renewed attention to Plato—supported by influential Latin translations—reintroduced The Republic to a broad European audience. Since then, it has been rendered into many languages and taught worldwide, its ideas tested in changing historical contexts. Each era’s readers discover new aspects of its argument, which is part of why it remains a central text in liberal education.

Plato presents the dialogue to examine the nature of justice and the conditions that foster it, using imaginative constructs to illuminate ordinary life. By tracing how beliefs are formed and reformed, he shows how education—broadly understood as the cultivation of reason and character—bears on civic health. The conversation links ethics to politics and asks how reliable knowledge can be distinguished from persuasive appearance. Rather than prescribing a simple program, it offers a framework for thinking: a way to connect the order of a life to the order of a city, and to measure both against more demanding standards than habit or convention.

For contemporary readers, the questions feel familiar. How should a society educate for citizenship? What virtues matter most in leadership? How do stories, arts, and public narratives shape belief and behavior? What is the relationship between expertise and popular judgment? The Republic provides lenses for these issues without collapsing their complexity. It asks us to test our principles, to consider the costs of various civic arrangements, and to reflect on the responsibilities that come with influence. Its insistence that justice concerns both institutions and souls invites readers to relate public commitments to private discipline and to see their interdependence.

Approached as a dialogue, the book rewards patience and participation. Readers should expect detours, returns, and thought experiments that clarify by comparison rather than decree. The interplay of characters encourages us to weigh competing views and to notice how tone, metaphor, and example carry arguments forward. Because translations differ in texture and emphasis, revisiting the work in multiple versions can be illuminating. Notes and glossaries help with unfamiliar terms, but the central path is clear: follow the questions, consider the stakes, and let the conversation prompt self-scrutiny. The Republic offers not a final word but a demanding, generous invitation to think.

The Republic endures because it binds inquiry to imagination, and moral aspiration to civic design. Its overarching themes—justice, education, knowledge, and the harmony of the self—remain urgent, while its dramatic form keeps the inquiry alive and accessible. Readers come away with sharpened questions, a richer sense of the ties between private life and public order, and a standard against which to measure both. In exploring how a city might become just by cultivating just souls, Plato frames problems that still define political and personal life. This persistent vitality is the hallmark of a classic and the reason the dialogue continues to engage.
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    The Republic opens in Piraeus, where Socrates visits the house of Cephalus and joins a discussion about justice. Cephalus proposes justice as telling the truth and paying debts; Polemarchus revises it to helping friends and harming enemies. Thrasymachus interrupts to claim that justice is the advantage of the stronger, asserting rulers make laws for their own benefit. Through questions, Socrates argues that ruling, like any craft, seeks the good of its subjects, and that rulers can err. The debate ends without agreement but frames the inquiry: what justice is, whether it benefits its possessor, and how it might be recognized in individuals and communities.

To find justice more clearly, Socrates and his interlocutors construct a city in speech. They first outline a simple city meeting basic needs, then expand to a luxurious city requiring specialization and coordination. To protect it, they propose guardians educated in music and gymnastics to harmonize character and body. The city’s stories about gods and heroes must be regulated to foster courage, moderation, and respect for truth. Training emphasizes discipline, appropriate emotions, and love of the community. Socrates insists on balancing gentleness and spiritedness, aiming to produce capable defenders who are neither harsh to citizens nor timid toward enemies.

They identify four civic virtues in the well-ordered city: wisdom in its rulers, courage in its auxiliaries, moderation in the harmony among classes, and justice as each part doing its own work. On this basis, the city is divided into producers, auxiliaries, and rulers, selected from tested guardians. Guardians hold no private property, live communally, and receive only what they need, to prevent faction and ensure public-mindedness. A founding myth of metals assigns natural aptitudes to citizens, encouraging acceptance of roles while allowing mobility. Justice in the city thus appears as a systemic order in which functions are properly aligned.

Socrates extends the model to family and gender among guardians. Women with the requisite nature receive the same education and duties as men, since the relevant capacities are shared. Marriage and childrearing are organized communally, with pairings arranged to preserve fitness and unity, and children raised without private families. Rules of warfare prescribe humane treatment of Greeks, aiming to reduce lasting enmities. These proposals are justified as measures to safeguard cohesion and virtue among those who must rule and fight. Socrates argues that, if such institutions are feasible, they would most nearly achieve a city governed by knowledge.

The discussion then turns to the nature of the philosopher required for sound rule. Philosophers love truth and what is, distinguishing knowledge from opinion. They are contrasted with those who pursue honor or wealth. To explain the city’s distrust of philosophers, Socrates likens politics to a ship whose crew ignores the true navigator. He argues that corruption and miseducation, not nature, explain why many who resemble philosophers are useless or harmful. The conclusion is that only when philosophy and political power coincide will the city be correctly governed, since only philosophers can apprehend stable standards for law and policy.

Socrates outlines the education of future rulers. After preliminary training, they study arithmetic, geometry, astronomy, and harmonics to turn the soul toward intelligible order, then practice dialectic to grasp first principles. He presents the divided line, distinguishing imagination, belief, thought, and understanding, and identifies the Form of the Good as the source of truth and being. The allegory of the cave depicts ascent from shadows to sunlight and the compulsion to return to the cave to govern. Institutions schedule tests, communal service, and gradual introduction to dialectic to protect students from sophistry and to ensure stable character.

Attention shifts to the soul and to political change. The soul has three parts: rational, spirited, and appetitive. In a just person, the rational rules with support from spirit, and appetite obeys. Socrates correlates constitutions with characters and describes a sequence of decline. Timocracy prizes honor and produces disciplined but competitive citizens. Oligarchy centers on wealth, dividing city and soul between rich and poor desires. Democracy exalts freedom and variety, diminishing authority. From democratic excess, a champion arises, transforming freedom into tyranny. Each stage shows how imbalances in desires and values reshape institutions and personal lives.

The tyrant’s city is ruled by fear, and the tyrannical soul is dominated by lawless appetites. Socrates compares lives to argue that justice benefits its possessor. He claims the just person enjoys inner order and reliability, while the unjust suffers conflict and need. He ranks pleasures, holding that those guided by knowledge are truer and more satisfying than those of honor or bodily desire. Using considerations about experience, expertise, and measure, he maintains that the philosophical life is superior. Thus, both by civic outcomes and by psychology, justice is presented as advantageous apart from external rewards.

In the closing books, Socrates criticizes imitative poetry for appealing to lower parts of the soul and misrepresenting reality. He distinguishes products of craft, natural forms, and imitations, and proposes admitting only works that support education and virtue. He concludes with the myth of Er, a tale of postmortem judgment in which souls receive rewards and punishments and choose new lives under a cosmic order. The story urges careful selection of just habits and understanding. Overall, the dialogue defines justice in city and soul, outlines philosophical rule and education, and contends that justice is intrinsically and practically better.
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    Plato sets the Republic in the Piraeus, the bustling port of Athens, during the festival of Bendis, a Thracian deity newly welcomed into the Athenian cultic calendar. The time is late in the fifth century BCE, when Athens was simultaneously a naval superpower and a wounded city. The urban fabric around the port was densely mercantile, full of metics, sailors, and craftsmen, a social cross-section that frames the dialogue’s focus on justice in a complex polis. The gathering at the house of the wealthy metic Cephalus situates philosophical inquiry amid commerce and immigration, underlining how questions of law and virtue intersect with imperial trade and civic religion.

Although likely composed around 380–370 BCE, the dialogue is dramatically set decades earlier, roughly between 429 and 404 BCE, bracketed by the introduction of the Bendideia and the end of the Peloponnesian War. This dual temporality lets Plato meditate from a postwar vantage on the causes of Athens’ political volatility. The setting locates Socrates in a recognizable cityscape of assembly politics, law courts, and military levies. It also places him among figures tied to real upheavals, such as Polemarchus and Thrasymachus, thereby anchoring theoretical arguments about justice, regime forms, and education in the concrete civic experiences of late fifth-century Attica.

The Bendideia, introduced at Athens by decree around 430–429 BCE, institutionalized the cult of Bendis, a Thracian goddess, with a public procession and a famous night-time torch race on horseback. The festival signaled Athenian openness to foreign cults within the civic framework, a mark of imperial cosmopolitanism centered in the Piraeus. Republic Book 1 opens as Socrates descends to the port to witness the first celebration. The dialogue’s starting scene at a syncretic religious event underscores the theme of integrating diverse social elements into a coherent political order and foreshadows debates about the proper civic education binding a heterogeneous population.

The Peloponnesian War (431–404 BCE) pitted Athens and its Delian League against Sparta and its Peloponnesian allies, with Persia’s intermittent funding tipping balances in the later phase. Key moments include the siege of Plataea (429–427), Sphacteria (425), the Peace of Nicias (421), Mantinea (418), the Sicilian disaster (415–413), and the decisive naval defeat at Aegospotami (405). The war devastated populations, finances, and norms, exposing the fragility of democratic decision-making under stress. The Republic mirrors this historical crucible by diagnosing the moral and educational deficiencies that let demagogues steer crowds, proposing a disciplined guardian class and philosopher-kings to stabilize policy across wartime passions.

The Athenian plague, beginning in 430 BCE and recurring until about 426, killed perhaps a quarter to a third of the population, including Pericles in 429. Thucydides reports the erosion of funerary customs and law-abiding habits as fear and mortality undermined civic restraint. This demographic and moral shock weakened hoplite forces, disrupted labor and commerce, and brutalized social expectations. The Republic’s insistence on a rigorous civic paideia, medical regulation, and temperate guardians can be read as a response to the plague’s exposure of fragile virtue. Plato links bodily and civic health, implying that only ordered souls and prudent institutions withstand catastrophe and preserve justice.

Sophistic education and rhetorical entrepreneurship transformed Athenian public life from the 440s onward. Figures such as Protagoras of Abdera, Gorgias of Leontini (arriving in 427), Hippias of Elis, and Thrasymachus of Chalcedon offered instruction for fees, preparing elites to persuade assemblies and juries. Their relativizing analyses of nomos and emphasis on persuasive success reshaped courtroom and assembly norms. In the Republic, Thrasymachus forcefully asserts that justice is the advantage of the stronger, a thesis resonant with sophistic realpolitik. Plato’s counter-program grounds political authority in knowledge of the good, critiquing a marketplace of rhetoric that elevates expediency above stable law and ordered souls.

The Sicilian Expedition (415–413 BCE), approved by the Athenian assembly under Alcibiades and Nicias, sailed with roughly 134 triremes and thousands of hoplites and rowers to attack Syracuse. The recall and condemnation of Alcibiades, strategic missteps, and Spartan-Persian countermoves led to a crushing defeat; Athens lost its fleet, men, and prestige. Syracuse, homeland of Cephalus, looms behind the dialogue’s early scene in a Syracusan metic household. The Republic’s critique of impulsive mass decision-making and its emphasis on expert leadership reflect the cautionary lesson of Sicily: without disciplined education and unified purpose, democratic ambition dissolves into catastrophe.

The trial of Socrates in 399 BCE occurred against a background of amnesty after civil strife that barred overtly political prosecutions. The charge was impiety and corruption of the youth, spearheaded by Meletus with Anytus and Lycon. Socrates’ associations with Alcibiades and Critias and his openly critical elenctic method made him a lightning rod for resentments lingering from oligarchic terror and wartime humiliation. The Republic’s elevation of the philosopher, and its portrait of a city hostile to the just, transmute the trial’s trauma into a programmatic defense of philosophy. Plato crafts a political theory in which wisdom is not merely tolerated but empowered.

Athenian legal procedure in graphe asebeias placed Socrates before a dikasterion of 501 jurors. Timed speeches under the water clock and immediate, unrecorded votes left deliberation susceptible to oratorical sway. Ancient reports suggest a narrow conviction (often approximated as 280–221). In the penalty phase, Socrates’ ironic counterproposal of civic honors sharpened jurors’ anger, leading to a capital sentence by hemlock. A sacred Delian embassy delayed execution, extending philosophical conversation to the prison’s final day. The Republic absorbs this lesson: where mass judgment lacks trained discernment of the good, valuable citizens are endangered. The city must reform education before entrusting ultimate legal and political power.

The execution’s aftermath galvanized Socratic circles. Plato, about twenty-eight in 399, turned from immediate politics to systematic philosophical institution-building, founding the Academy around 387 BCE in the grove of Hecademus. The Republic, likely composed in the 380s, retrospectively constructs conditions under which a Socrates would be safeguarded. The philosopher-king synthesis, the rigorous curriculum in mathematics and dialectic, and the staged development of guardians are responses to a civic failure that killed Socrates. By embedding Socrates as interlocutor, Plato memorializes him while arguing that only philosophy, properly integrated into law and leadership, can prevent similar miscarriages of justice.

The oligarchic coup of 411 BCE installed the Four Hundred, suspending full democracy amid wartime crisis. The coup relied on conspiracies among oligarchic clubs and promised rule by the Five Thousand, though actual power concentrated narrowly until the fleet at Samos resisted and democracy was restored in 410. Murders, purges, and political oscillation revealed how fragile constitutional forms were under strain. The Republic’s taxonomy of regimes, tracing degeneration from aristocracy to timocracy, oligarchy, democracy, and tyranny, mirrors these events. Plato uses Athens’ 411 experiment to illustrate how factional interest and fear corrode law, arguing for institutional designs that blunt conspiratorial capture.

After Athens’ surrender in 404, Sparta backed an oligarchy of Thirty Tyrants, dominated by Critias and supported by Lysander’s harmost. Their regime executed and dispossessed opponents, with estimates around 1,500 deaths, and targeted metics such as Polemarchus, son of Cephalus, who was seized and killed. Lysias’ speech Against Eratosthenes details expropriations and terror. Socrates was ordered to arrest Leon of Salamis and refused, indicating personal resistance to illegality. The Republic’s critique of oligarchy as rule by wealth aligns with the Thirty’s predations. The presence of Critias, Plato’s kin, intensifies the dialogue’s insistence that technical virtue, not pedigree or property, legitimates authority.

The democratic restoration of 403 BCE, led by Thrasybulus from Phyle and the Piraeus, culminated in reconciliation under the archon Eucleides. An amnesty forbade remembering wrongs, while legal reforms inscribed revised laws, distinguished decrees from statutes, and introduced lawmaker panels to curb ad hoc assembly impulses. Reconstituted juries and procedures sought stability after stasis. The Republic echoes these efforts yet presses further, claiming that procedural repair is insufficient without reorienting education and leadership toward the good itself. Plato’s city of speech institutionalizes rule by trained reason, seeking a deeper antidote to the passions and retaliatory cycles that had recently convulsed Athens.

Spartan hegemony after 404 faltered in the Corinthian War (395–387 BCE), where Athens, Thebes, Corinth, and Argos, aided intermittently by Persia, challenged Spartan dominance. The naval victory at Cnidus (394) under Conon and Pharnabazus restored Athenian sea power temporarily, yet the King’s Peace of 387/386, dictated by Artaxerxes II, forced Greek autonomy clauses while ceding Ionia to Persia. This humiliation and fragmentation darkened the 380s. The Republic’s composition amid such disunity heightens its project: it imagines a polity insulated from external manipulation and internal faction by aligning law with knowledge, not with transient coalitions or foreign gold.

Plato’s travels after 388/387 took him to Magna Graecia and Syracuse, where he met Dionysius I and forged a lifelong bond with Dion. In Tarentum he conversed with the Pythagorean statesman Archytas, gaining mathematical and harmonical frameworks reflected in the Republic’s educational ladder and its geometric analogies of proportionate justice. Syracuse’s tyrannical court exposed the risks of power without philosophy, an experience later repeated under Dionysius II. The dialogue’s philosopher-king idea bears this imprint: it chastens tyranny with knowledge while warning that without rigorous training, both democratic and monarchical regimes decay. Plato links Sicilian experience to his program of measured rule.

The Republic functions as a political critique of late fifth- and early fourth-century Greek life by exposing how untrained desire, wealth, and status distort public judgment. It condemns democratic susceptibility to demagogues, oligarchic greed, and tyrannical paranoia as historically manifest in Athens’ coups, prosecutions, and retaliations. By proposing a curriculum in music, gymnastic, mathematics, and dialectic, Plato attacks the era’s rhetorical commercialization, where sophistic technique outpaced moral formation. The kallipolis’ property limits, communal guardian life, and strict selection of rulers confront the period’s corrosive linkage between money, influence, and law, aiming to realign power with virtue.

Socially, the dialogue indicts the precarious position of metics and the volatility of class relations in a maritime empire. The fate of Cephalus’ household and Polemarchus under the Thirty, and the jury’s treatment of Socrates, exemplify how status and faction trumped justice. Plato’s guarded proposals for women guardians, communal childrearing among the guardian class, and censorship of damaging myths confront inherited hierarchies and formative narratives that had abetted civic breakdown. The Republic exposes an era where courts, assemblies, and cults could be wielded as partisan tools, and it imagines institutions ordering appetite and honor to prevent the recurrent injustices Athenians had endured.
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    Introduction

Plato was an Athenian philosopher of the late fifth and early fourth centuries BCE, renowned as the founder of the Academy and as the author of philosophical dialogues that shaped Western thought. His works—among them the Republic, Symposium, Phaedo, Phaedrus, Meno, Gorgias, Theaetetus, Sophist, Statesman, Timaeus, Critias, and Laws—blend dramatic form with rigorous argument. A student of Socrates and a teacher whose school later hosted Aristotle, Plato advanced theories of knowledge, ethics, politics, and metaphysics that continue to provoke debate. Through his distinctive literary artistry and systematic inquiry, he established enduring models for philosophical method, education, and civic reasoning.

Education and Literary Influences

Born into an aristocratic milieu in classical Athens, Plato came of age during the political upheavals surrounding the Peloponnesian War and its aftermath. In the late fifth century BCE he encountered Socrates, whose probing conversations about virtue, justice, and the examined life decisively redirected his ambitions toward philosophy. The shock of Socrates’ trial and execution, publicly justified as a defense of the city’s laws yet felt by many as a miscarriage of justice, deepened Plato’s commitment to ethical inquiry and civic reform. This early formation established the dialogic, question-driven stance that defines much of his philosophical writing.

Plato’s intellectual horizon drew on Greek mathematics, Pythagorean traditions of numerical harmony, and the metaphysical debates of earlier thinkers such as Parmenides and Heraclitus. He engaged critically with sophistic rhetoric, seeking a standard of knowledge stronger than persuasion alone. Tragedy and comedy provided dramatic resources and cultural interlocutors, while the practices of dialectic, geometry, and music shaped his account of education. From these sources Plato fashioned a philosophical vision that pursued stable first principles and trained the mind through ordered disciplines. The resulting synthesis set the stage for his efforts to integrate metaphysics, ethics, epistemology, and political theory.

Literary Career

Plato wrote almost exclusively in the dialogue form, often featuring Socrates as a principal voice. Early dialogues such as Apology, Crito, Euthyphro, Laches, Lysis, Charmides, Protagoras, and Ion explore virtue, piety, courage, friendship, and the limits of expertise. They present the elenchus, a method of cross-examination that exposes contradictions and stimulates the search for clearer definitions. These works typically end in aporia—productive perplexity—rather than dogmatic conclusion, establishing philosophy as an open-ended practice. Their dramatic immediacy and ethical urgency made them accessible to a wide audience while modeling a disciplined, conversational pursuit of truth.

The middle dialogues develop Plato’s constructive ambitions. In the Republic he proposes a comprehensive account of justice in the soul and city, introducing the tripartite psyche, the Forms as stable objects of knowledge, the Divided Line, and the Allegory of the Cave. Meno and Phaedo examine the nature of knowledge and the soul’s relation to learning, while Symposium and Phaedrus treat love, rhetoric, and the ascent toward beauty and truth. These works coordinate ethical formation with metaphysics and epistemology, linking civic education to philosophical insight. Their narratives, myths, and images work alongside argument to guide readers toward disciplined reflection.

Later dialogues test and refine earlier commitments. Theaetetus analyzes knowledge without positing a simple definition; Sophist and Statesman investigate being, nonbeing, and the expertise required for governance; Philebus considers pleasure, intellect, and the good. Timaeus offers a cosmological account that relates mathematical structure to the order of the world, while Critias presents an unfinished political narrative. Throughout, Plato advances precise distinctions, technical vocabulary, and methodical divisions that show a mature confidence in dialectical procedure. The literary frame remains vivid, yet argument takes an increasingly rigorous, analytical shape, extending his project beyond Socratic refutation toward systematic inquiry.

Plato’s career is inseparable from the Academy he established in Athens in the early fourth century BCE. As a community of inquiry, it prioritized mathematics, astronomy, and dialectic as preparatory paths to philosophy. Figures of diverse talents studied and taught there, and the institution persisted for generations. The Academy provided a setting in which dialogues could be read, debated, and critiqued, enabling Plato to refine positions in conversation with peers and students. Its program aimed not only at speculative excellence but also at cultivating character, intellectual humility, and disciplined reasoning—traits reflected in the pedagogical structure of his writings.

Reception during and after Plato’s lifetime was engaged and often critical. Aristotle, who studied at the Academy for many years, adopted and reworked Platonic themes while disputing key theses about Forms and causality. Other ancient readers praised the dialogues’ literary elegance and conceptual daring. Over time, the corpus served both as an introduction to philosophy and as a touchstone for advanced commentary. The blend of drama, myth, and rigorous analysis prompted diverse interpretations, but few denied the ambition and scope of the project. Plato’s reputation as a master of both style and argument took root early and endured.

Beliefs and Advocacy

Plato’s central metaphysical commitment is the reality of intelligible Forms—unchanging standards that make knowledge possible and ground ethical judgment. Human beings can orient themselves toward these standards through disciplined education, culminating in dialectic. In moral psychology he describes a tripartite soul requiring harmonious order under reason. Politically, he argues that civic well-being depends on knowledge and virtue, proposing in the Republic an ideal ruled by philosophically trained guardians. Yet he remains sensitive to practical constraints and the dangers of unchecked power, insisting that law and education must work together to form stable, just communities.

As a critic of purely rhetorical politics, Plato sought a culture in which argument is accountable to truth. He urges restrictions on misleading persuasion, probes the civic role of poetry, and assigns education a central place in shaping citizens’ desires. The dialogues advocate intellectual integrity, moderation, and shared inquiry as public goods. Founding the Academy was itself a form of advocacy: an institutional commitment to mathematics, astronomy, and dialectic as pathways to responsible judgment. Across ethical, epistemic, and political domains, Plato’s writings consistently press for governance by reasoned understanding rather than by appetite, chance, or demagoguery.

Final Years & Legacy

In his later years Plato turned to the Laws, a long dialogue that offers a more cautious constitutional design than the Republic, emphasizing rule of law, mixed institutions, and detailed civic education. Ancient sources report that he traveled to Sicily at points in midlife to observe and influence political developments, experiences that reinforced his concern for the gap between philosophical ideals and practical governance. He died in Athens in the late 340s BCE, and leadership of the Academy passed to Speusippus. The Laws circulated with the rest of his corpus and was widely read as a culminating statement of political thought.

Plato’s legacy spans philosophy, literature, science, theology, and education. His dialogues became foundational texts for Hellenistic schools, inspired Roman admirers, and shaped late antique Neoplatonism. Through Greek, Latin, and later Arabic and vernacular traditions, his ideas influenced medieval scholars and helped frame Renaissance humanism. Modern debates—about knowledge, realism, value, mind, language, and political order—continue to engage his questions and arguments. As literary artifacts, the dialogues model how narrative can carry inquiry; as philosophical works, they set standards for clarity, rigor, and breadth. Plato remains a central figure in global intellectual life, studied and contested across disciplines.
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There still remain to be considered some points which have been intentionally reserved to the end: (1) the Janus-like character[1] of the Republic, which presents two faces — one an Hellenic state[15][2], the other a kingdom of philosophers. Connected with the latter of the two aspects are (2) the paradoxes of the Republic, as they have been termed by Morgenstern: (a) the community of property; (b) of families; (c) the rule of philosophers; (d) the analogy of the individual and the State, which, like some other analogies in the Republic, is carried too far. We may then proceed to consider (3) the subject of education as conceived by Plato, bringing together in a general view the education of youth and the education of after-life; (4) we may note further some essential differences between ancient and modern politics which are suggested by the Republic; (5) we may compare the Politicus and the Laws; (6) we may observe the influence exercised by Plato on his imitators; and (7) take occasion to consider the nature and value of political, and (8) of religious ideals.

1. Plato expressly says that he is intending to found an Hellenic State (Book V). Many of his regulations are characteristically Sparta[3]n; such as the prohibition of gold and silver, the common meals of the men, the military training of the youth, the gymnastic exercises of the women. The life of Sparta was the life of a camp (Laws), enforced even more rigidly in time of peace than in war; the citizens of Sparta, like Plato’s, were forbidden to trade — they were to be soldiers and not shopkeepers. Nowhere else in Greece was the individual so completely subjected to the State; the time when he was to marry, the education of his children, the clothes which he was to wear, the food which he was to eat, were all prescribed by law. Some of the best enactments in the Republic, such as the reverence to be paid to parents and elders, and some of the worst, such as the exposure of deformed children, are borrowed from the practice of Sparta. The encouragement of friendships between men and youths, or of men with one another, as affording incentives to bravery, is also Spartan; in Sparta too a nearer approach was made than in any other Greek State to equality of the sexes, and to community of property; and while there was probably less of licentiousness in the sense of immorality, the tie of marriage was regarded more lightly than in the rest of Greece. The ‘suprema lex[14]’ was the preservation of the family, and the interest of the State. The coarse strength of a military government was not favourable to purity and refinement; and the excessive strictness of some regulations seems to have produced a reaction. Of all Hellenes the Spartans were most accessible to bribery; several of the greatest of them might be described in the words of Plato as having a ‘fierce secret longing after gold and silver.’ Though not in the strict sense communists, the principle of communism was maintained among them in their division of lands, in their common meals, in their slaves, and in the free use of one another’s goods. Marriage was a public institution: and the women were educated by the State, and sang and danced in public with the men.

Many traditions were preserved at Sparta of the severity with which the magistrates had maintained the primitive rule of music and poetry; as in the Republic of Plato, the new-fangled poet was to be expelled. Hymns to the Gods, which are the only kind of music admitted into the ideal State, were the only kind which was permitted at Sparta. The Spartans, though an unpoetical race, were nevertheless lovers of poetry; they had been stirred by the Elegiac strains of Tyrtaeus[6], they had crowded around Hippias to hear his recitals of Homer; but in this they resembled the citizens of the timocratic rather than of the ideal State. The council of elder men also corresponds to the Spartan gerousia[5]; and the freedom with which they are permitted to judge about matters of detail agrees with what we are told of that institution. Once more, the military rule of not spoiling the dead or offering arms at the temples; the moderation in the pursuit of enemies; the importance attached to the physical well-being of the citizens; the use of warfare for the sake of defence rather than of aggression — are features probably suggested by the spirit and practice of Sparta.

To the Spartan type the ideal State reverts in the first decline; and the character of the individual timocrat is borrowed from the Spartan citizen. The love of Lacedaemon not only affected Plato and Xenophon, but was shared by many undistinguished Athenians; there they seemed to find a principle which was wanting in their own democracy. The (Greek) of the Spartans attracted them, that is to say, not the goodness of their laws, but the spirit of order and loyalty which prevailed. Fascinated by the idea, citizens of Athens would imitate the Lacedaemonians in their dress and manners; they were known to the contemporaries of Plato as ‘the persons who had their ears bruised[4],’ like the Roundheads of the Commonwealth. The love of another church or country when seen at a distance only, the longing for an imaginary simplicity in civilized times, the fond desire of a past which never has been, or of a future which never will be — these are aspirations of the human mind which are often felt among ourselves. Such feelings meet with a response in the Republic of Plato.

But there are other features of the Platonic Republic, as, for example, the literary and philosophical education, and the grace and beauty of life, which are the reverse of Spartan. Plato wishes to give his citizens a taste of Athenian freedom as well as of Lacedaemonian discipline. His individual genius is purely Athenian, although in theory he is a lover of Sparta; and he is something more than either — he has also a true Hellenic feeling. He is desirous of humanizing the wars of Hellenes against one another; he acknowledges that the Delphian God is the grand hereditary interpreter of all Hellas. The spirit of harmony and the Dorian mode are to prevail, and the whole State is to have an external beauty which is the reflex of the harmony within. But he has not yet found out the truth which he afterwards enunciated in the Laws — that he was a better legislator who made men to be of one mind, than he who trained them for war. The citizens, as in other Hellenic States, democratic as well as aristocratic, are really an upper class; for, although no mention is made of slaves, the lower classes are allowed to fade away into the distance, and are represented in the individual by the passions. Plato has no idea either of a social State in which all classes are harmonized, or of a federation of Hellas or the world in which different nations or States have a place. His city is equipped for war rather than for peace, and this would seem to be justified by the ordinary condition of Hellenic States. The myth of the earth-born men[12] is an embodiment of the orthodox tradition of Hellas, and the allusion to the four ages of the world is also sanctioned by the authority of Hesiod and the poets. Thus we see that the Republic is partly founded on the ideal of the old Greek polis, partly on the actual circumstances of Hellas in that age. Plato, like the old painters, retains the traditional form, and like them he has also a vision of a city in the clouds.

There is yet another thread which is interwoven in the texture of the work; for the Republic is not only a Dorian State, but a Pythagorean league[7]. The ‘way of life’ which was connected with the name of Pythagoras, like the Catholic monastic orders, showed the power which the mind of an individual might exercise over his contemporaries, and may have naturally suggested to Plato the possibility of reviving such ‘mediaeval institutions.’ The Pythagoreans, like Plato, enforced a rule of life and a moral and intellectual training. The influence ascribed to music, which to us seems exaggerated, is also a Pythagorean feature; it is not to be regarded as representing the real influence of music in the Greek world. More nearly than any other government of Hellas, the Pythagorean league of three hundred was an aristocracy of virtue. For once in the history of mankind the philosophy of order or (Greek), expressing and consequently enlisting on its side the combined endeavours of the better part of the people, obtained the management of public affairs and held possession of it for a considerable time (until about B.C. 500). Probably only in States prepared by Dorian institutions would such a league have been possible. The rulers, like Plato’s (Greek), were required to submit to a severe training in order to prepare the way for the education of the other members of the community. Long after the dissolution of the Order, eminent Pythagoreans, such as Archytas of Tarentum[8], retained their political influence over the cities of Magna Graecia. There was much here that was suggestive to the kindred spirit of Plato, who had doubtless meditated deeply on the ‘way of life of Pythagoras’ (Rep.) and his followers. Slight traces of Pythagoreanism are to be found in the mystical number of the State, in the number which expresses the interval between the king and the tyrant, in the doctrine of transmigration[9], in the music of the spheres[10], as well as in the great though secondary importance ascribed to mathematics in education.

But as in his philosophy, so also in the form of his State, he goes far beyond the old Pythagoreans. He attempts a task really impossible, which is to unite the past of Greek history with the future of philosophy, analogous to that other impossibility, which has often been the dream of Christendom, the attempt to unite the past history of Europe with the kingdom of Christ. Nothing actually existing in the world at all resembles Plato’s ideal State; nor does he himself imagine that such a State is possible. This he repeats again and again; e.g. in the Republic, or in the Laws where, casting a glance back on the Republic, he admits that the perfect state of communism and philosophy was impossible in his own age, though still to be retained as a pattern. The same doubt is implied in the earnestness with which he argues in the Republic that ideals are none the worse because they cannot be realized in fact, and in the chorus of laughter, which like a breaking wave will, as he anticipates, greet the mention of his proposals; though like other writers of fiction, he uses all his art to give reality to his inventions. When asked how the ideal polity can come into being, he answers ironically, ‘When one son of a king becomes a philosopher’; he designates the fiction of the earth-born men as ‘a noble lie[11]’; and when the structure is finally complete, he fairly tells you that his Republic is a vision only, which in some sense may have reality, but not in the vulgar one of a reign of philosophers upon earth. It has been said that Plato flies as well as walks, but this falls short of the truth; for he flies and walks at the same time, and is in the air and on firm ground in successive instants.

Niebuhr has asked a trifling question, which may be briefly noticed in this place — Was Plato a good citizen? If by this is meant, Was he loyal to Athenian institutions? — he can hardly be said to be the friend of democracy: but neither is he the friend of any other existing form of government; all of them he regarded as ‘states of faction’ (Laws); none attained to his ideal of a voluntary rule over voluntary subjects, which seems indeed more nearly to describe democracy than any other; and the worst of them is tyranny. The truth is, that the question has hardly any meaning when applied to a great philosopher whose writings are not meant for a particular age and country, but for all time and all mankind. The decline of Athenian politics was probably the motive which led Plato to frame an ideal State, and the Republic may be regarded as reflecting the departing glory of Hellas. As well might we complain of St. Augustine, whose great work ‘The City of God’ originated in a similar motive, for not being loyal to the Roman Empire. Even a nearer parallel might be afforded by the first Christians, who cannot fairly be charged with being bad citizens because, though ‘subject to the higher powers,’ they were looking forward to a city which is in heaven.

2. The idea of the perfect State is full of paradox when judged of according to the ordinary notions of mankind. The paradoxes of one age have been said to become the commonplaces of the next; but the paradoxes of Plato are at least as paradoxical to us as they were to his contemporaries. The modern world has either sneered at them as absurd, or denounced them as unnatural and immoral; men have been pleased to find in Aristotle’s criticisms of them the anticipation of their own good sense. The wealthy and cultivated classes have disliked and also dreaded them; they have pointed with satisfaction to the failure of efforts to realize them in practice. Yet since they are the thoughts of one of the greatest of human intelligences, and of one who had done most to elevate morality and religion, they seem to deserve a better treatment at our hands. We may have to address the public, as Plato does poetry, and assure them that we mean no harm to existing institutions. There are serious errors which have a side of truth and which therefore may fairly demand a careful consideration: there are truths mixed with error of which we may indeed say, ‘The half is better than the whole.’ Yet ‘the half’ may be an important contribution to the study of human nature.

(a) The first paradox is the community of goods, which is mentioned slightly at the end of the third Book, and seemingly, as Aristotle observes, is confined to the guardians; at least no mention is made of the other classes. But the omission is not of any real significance, and probably arises out of the plan of the work, which prevents the writer from entering into details.

Aristotle censures the community of property much in the spirit of modern political economy, as tending to repress industry, and as doing away with the spirit of benevolence. Modern writers almost refuse to consider the subject, which is supposed to have been long ago settled by the common opinion of mankind. But it must be remembered that the sacredness of property is a notion far more fixed in modern than in ancient times. The world has grown older, and is therefore more conservative. Primitive society offered many examples of land held in common, either by a tribe or by a township, and such may probably have been the original form of landed tenure. Ancient legislators had invented various modes of dividing and preserving the divisions of land among the citizens; according to Aristotle there were nations who held the land in common and divided the produce, and there were others who divided the land and stored the produce in common. The evils of debt and the inequality of property were far greater in ancient than in modern times, and the accidents to which property was subject from war, or revolution, or taxation, or other legislative interference, were also greater. All these circumstances gave property a less fixed and sacred character. The early Christians are believed to have held their property in common, and the principle is sanctioned by the words of Christ himself, and has been maintained as a counsel of perfection in almost all ages of the Church. Nor have there been wanting instances of modern enthusiasts who have made a religion of communism; in every age of religious excitement notions like Wycliffe’s ‘inheritance of grace’ have tended to prevail. A like spirit, but fiercer and more violent, has appeared in politics. ‘The preparation of the Gospel of peace’ soon becomes the red flag of Republicanism.

We can hardly judge what effect Plato’s views would have upon his own contemporaries; they would perhaps have seemed to them only an exaggeration of the Spartan commonwealth. Even modern writers would acknowledge that the right of private property is based on expediency, and may be interfered with in a variety of ways for the public good. Any other mode of vesting property which was found to be more advantageous, would in time acquire the same basis of right; ‘the most useful,’ in Plato’s words, ‘would be the most sacred.’ The lawyers and ecclesiastics of former ages would have spoken of property as a sacred institution. But they only meant by such language to oppose the greatest amount of resistance to any invasion of the rights of individuals and of the Church.

When we consider the question, without any fear of immediate application to practice, in the spirit of Plato’s Republic, are we quite sure that the received notions of property are the best? Is the distribution of wealth which is customary in civilized countries the most favourable that can be conceived for the education and development of the mass of mankind? Can ‘the spectator of all time and all existence’ be quite convinced that one or two thousand years hence, great changes will not have taken place in the rights of property, or even that the very notion of property, beyond what is necessary for personal maintenance, may not have disappeared? This was a distinction familiar to Aristotle, though likely to be laughed at among ourselves. Such a change would not be greater than some other changes through which the world has passed in the transition from ancient to modern society, for example, the emancipation of the serfs in Russia, or the abolition of slavery in America and the West Indies; and not so great as the difference which separates the Eastern village community from the Western world. To accomplish such a revolution in the course of a few centuries, would imply a rate of progress not more rapid than has actually taken place during the last fifty or sixty years. The kingdom of Japan underwent more change in five or six years than Europe in five or six hundred. Many opinions and beliefs which have been cherished among ourselves quite as strongly as the sacredness of property have passed away; and the most untenable propositions respecting the right of bequests or entail have been maintained with as much fervour as the most moderate. Some one will be heard to ask whether a state of society can be final in which the interests of thousands are perilled on the life or character of a single person. And many will indulge the hope that our present condition may, after all, be only transitional, and may conduct to a higher, in which property, besides ministering to the enjoyment of the few, may also furnish the means of the highest culture to all, and will be a greater benefit to the public generally, and also more under the control of public authority. There may come a time when the saying, ‘Have I not a right to do what I will with my own?’ will appear to be a barbarous relic of individualism; — when the possession of a part may be a greater blessing to each and all than the possession of the whole is now to any one.

Such reflections appear visionary to the eye of the practical statesman, but they are within the range of possibility to the philosopher. He can imagine that in some distant age or clime, and through the influence of some individual, the notion of common property may or might have sunk as deep into the heart of a race, and have become as fixed to them, as private property is to ourselves. He knows that this latter institution is not more than four or five thousand years old: may not the end revert to the beginning? In our own age even Utopias affect the spirit of legislation, and an abstract idea may exercise a great influence on practical politics.

The objections that would be generally urged against Plato’s community of property, are the old ones of Aristotle, that motives for exertion would be taken away, and that disputes would arise when each was dependent upon all. Every man would produce as little and consume as much as he liked. The experience of civilized nations has hitherto been adverse to Socialism. The effort is too great for human nature; men try to live in common, but the personal feeling is always breaking in. On the other hand it may be doubted whether our present notions of property are not conventional, for they differ in different countries and in different states of society. We boast of an individualism which is not freedom, but rather an artificial result of the industrial state of modern Europe. The individual is nominally free, but he is also powerless in a world bound hand and foot in the chains of economic necessity. Even if we cannot expect the mass of mankind to become disinterested, at any rate we observe in them a power of organization which fifty years ago would never have been suspected. The same forces which have revolutionized the political system of Europe, may effect a similar change in the social and industrial relations of mankind. And if we suppose the influence of some good as well as neutral motives working in the community, there will be no absurdity in expecting that the mass of mankind having power, and becoming enlightened about the higher possibilities of human life, when they learn how much more is attainable for all than is at present the possession of a favoured few, may pursue the common interest with an intelligence and persistency which mankind have hitherto never seen.

Now that the world has once been set in motion, and is no longer held fast under the tyranny of custom and ignorance; now that criticism has pierced the veil of tradition and the past no longer overpowers the present — the progress of civilization may be expected to be far greater and swifter than heretofore. Even at our present rate of speed the point at which we may arrive in two or three generations is beyond the power of imagination to foresee. There are forces in the world which work, not in an arithmetical, but in a geometrical ratio of increase. Education, to use the expression of Plato, moves like a wheel with an ever-multiplying rapidity. Nor can we say how great may be its influence, when it becomes universal — when it has been inherited by many generations — when it is freed from the trammels of superstition and rightly adapted to the wants and capacities of different classes of men and women. Neither do we know how much more the co-operation of minds or of hands may be capable of accomplishing, whether in labour or in study. The resources of the natural sciences are not half-developed as yet; the soil of the earth, instead of growing more barren, may become many times more fertile than hitherto; the uses of machinery far greater, and also more minute than at present. New secrets of physiology may be revealed, deeply affecting human nature in its innermost recesses. The standard of health may be raised and the lives of men prolonged by sanitary and medical knowledge. There may be peace, there may be leisure, there may be innocent refreshments of many kinds. The ever-increasing power of locomotion may join the extremes of earth. There may be mysterious workings of the human mind, such as occur only at great crises of history. The East and the West may meet together, and all nations may contribute their thoughts and their experience to the common stock of humanity. Many other elements enter into a speculation of this kind. But it is better to make an end of them. For such reflections appear to the majority far-fetched, and to men of science, commonplace.

(b) Neither to the mind of Plato nor of Aristotle did the doctrine of community of property present at all the same difficulty, or appear to be the same violation of the common Hellenic sentiment, as the community of wives and children. This paradox he prefaces by another proposal, that the occupations of men and women shall be the same, and that to this end they shall have a common training and education. Male and female animals have the same pursuits — why not also the two sexes of man?

But have we not here fallen into a contradiction? for we were saying that different natures should have different pursuits. How then can men and women have the same? And is not the proposal inconsistent with our notion of the division of labour? — These objections are no sooner raised than answered; for, according to Plato, there is no organic difference between men and women, but only the accidental one that men beget and women bear children. Following the analogy of the other animals, he contends that all natural gifts are scattered about indifferently among both sexes, though there may be a superiority of degree on the part of the men. The objection on the score of decency to their taking part in the same gymnastic exercises, is met by Plato’s assertion that the existing feeling is a matter of habit.

That Plato should have emancipated himself from the ideas of his own country and from the example of the East, shows a wonderful independence of mind. He is conscious that women are half the human race, in some respects the more important half (Laws); and for the sake both of men and women he desires to raise the woman to a higher level of existence. He brings, not sentiment, but philosophy to bear upon a question which both in ancient and modern times has been chiefly regarded in the light of custom or feeling. The Greeks had noble conceptions of womanhood in the goddesses Athene and Artemis, and in the heroines Antigone and Andromache. But these ideals had no counterpart in actual life. The Athenian woman was in no way the equal of her husband; she was not the entertainer of his guests or the mistress of his house, but only his housekeeper and the mother of his children. She took no part in military or political matters; nor is there any instance in the later ages of Greece of a woman becoming famous in literature. ‘Hers is the greatest glory who has the least renown among men,’ is the historian’s conception of feminine excellence. A very different ideal of womanhood is held up by Plato to the world; she is to be the companion of the man, and to share with him in the toils of war and in the cares of government. She is to be similarly trained both in bodily and mental exercises. She is to lose as far as possible the incidents of maternity and the characteristics of the female sex.

The modern antagonist of the equality of the sexes would argue that the differences between men and women are not confined to the single point urged by Plato; that sensibility, gentleness, grace, are the qualities of women, while energy, strength, higher intelligence, are to be looked for in men. And the criticism is just: the differences affect the whole nature, and are not, as Plato supposes, confined to a single point. But neither can we say how far these differences are due to education and the opinions of mankind, or physically inherited from the habits and opinions of former generations. Women have been always taught, not exactly that they are slaves, but that they are in an inferior position, which is also supposed to have compensating advantages; and to this position they have conformed. It is also true that the physical form may easily change in the course of generations through the mode of life; and the weakness or delicacy, which was once a matter of opinion, may become a physical fact. The characteristics of sex vary greatly in different countries and ranks of society, and at different ages in the same individuals. Plato may have been right in denying that there was any ultimate difference in the sexes of man other than that which exists in animals, because all other differences may be conceived to disappear in other states of society, or under different circumstances of life and training.
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