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  An Introduction to Scottish Ethnology is the final volume to appear in the fourteen-volume series Scottish Life and Society: A Compendium of Scottish

  Ethnology, prepared and published by the European Ethnological Research Centre (EERC) from its foundation in 1989. The overall aim of the series is to examine the interconnecting elements in

  Scottish history, language and culture which have shaped the identity of Scotland and Scots at local, regional and national level and to place these in an international context. This volume

  provides an overview of ethnology, its genesis as a subject, the sources and resources for its study, and insights into the way in which its constituent parts may be researched, used and understood

  in the wider context of European Ethnology.




  The series was the child of the visionary founder of the EERC, the pioneering ethnologist Professor Alexander Fenton (1929–2012). A scholar committed to fieldwork and associated archival

  research, whose capacity for participant observation arose from personal experience of home and work and community life, Sandy Fenton engaged with Scotland’s material and linguistic culture

  from his early years and went on to explore its parallels in other cultures. Following his university studies in Aberdeen and Cambridge, and National Service between 1953 and 1955, he worked for

  four years as a senior assistant editor on the Scottish National Dictionary, assisting the new School of Scottish Studies, founded in 1951, with the preparation of questionnaires and other

  work on the relationship between words and things. From 1959 he pursued a career in the National Museum of Antiquities of Scotland, becoming its Director in 1978 and its Research Director from

  1985. He lectured in Material Culture at the University of Edinburgh from 1974, and between 1990 and 1994 he held the first Chair of Scottish Ethnology in the School of Scottish Studies, where he

  had been an Honorary Fellow from 1969.




  Much of the inspiration for his work in and on Scotland derived from his contacts in other European countries where the formal study of ethnology was well developed through national and

  university institutions, through local, regional and national museums and through the contribution of individuals and groups grounded in their culture and eager to value and to share it.

  Publications were key to his work on behalf of Scottish Ethnology. He was himself a prolific and indefatigable author at home and abroad, as the Bibliography published by the EERC to mark

  his eightieth birthday1 demonstrates, and from its foundation the EERC has been dedicated to making the fruits of research available through its

  journal, the Review of Scottish Culture (ROSC), and a publications programme embracing editions of local records, autobiographical accounts and other outputs.




  

    [image: ]




    Professor Alexander Fenton (1929–2012)


  




  He was attracted by the Magyar Néprajzi Lexikon, the Historical Lexicon of Hungarian Ethnography, edited by Gyula Ortutay et al. from 1977 onwards, and determined that

  Scotland should have something similar. It is right that Sandy Fenton’s debt to Hungarian scholars and the models provided by their work should be gratefully acknowledged here, for he often

  did this himself. He knew the language, enjoyed fieldwork with colleagues there and did much to make their research better known beyond Hungary’s borders. A poet himself, he also took great

  delight in translating the poetry of Sándor Weöres for the pleasure of new audiences.




  But the Compendium is not a lexicon or an encyclopedia. It aims to present the research of established and rising scholars into the institutions, both formal and informal, which

  constitute Scottish society, and their work on the lived experience of its people, in a series of thematic volumes. Each save one volume, The Food of the Scots, for which Fenton was the

  sole author, is multi-authored. Each offers solid evidence from a variety of sources for its assertions and suggestions for further research.




  An Introduction to Scottish Ethnology falls into four main sections. Part One looks at ethnology as a subject of systematic study, its history in Scotland, and at a central feature of

  its method, ethnological fieldwork. Part Two has its focus on the preservation, presentation and rediscovery of its materials in museums, archives and other centres and in the work of organisations

  such as local history societies. Part Three examines individually a range of ethnological genres, their associated methodologies and theoretical and analytical approaches, drawing on case studies

  and providing guidance on appropriate sources. Part Four concentrates more closely on the range of sources and resources used by the ethnologist, oral, written, visual, and Scotland’s

  languages past and present.




  This volume aims to be a practical guide to ethnology, its theory and practice and the sources for its study, for the student, the scholar and the interested lay person alike. Ethnology has at

  its heart life as it is lived by individuals in society, in and through time and place, and it is a subject for all, for it begins with ourselves. As Sandy Fenton himself wrote:




  

    

      It is a subject that relates to each and every one of us and there is no one who cannot be a practitioner. It is one in which personal roots, the home and environment within

      which the researcher is brought up, become part of the research apparatus of national identity.


    


  




   




   




  Margaret A Mackay




  NOTES




  

    

      1 A Fenton. Bibliography 1955–2009, Edinburgh, 2009.
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  MARGARET A MACKAY




  Scotland is a country rich in variety of all kinds. Its geology, geography, history, demography and languages all contribute to the story of its people, both individually and

  in groups, and the shaping of their identity or, more properly, their identities.




  For its size, Scotland’s geology is older and more varied than that of any other part of the world. And it is the geology, ‘the structure below’, which dictates the topography,

  the nature of the soil and its qualities, shaping the areas which are most attractive for human settlement and for cultivation. On the coastline it determines the location of harbours and the

  communities which depend on them. It separates one dale or strath and its inhabitants from another, channelling the lochs, streams and rivers which both connect and divide and which are sources of

  power. It provides the deposits which produce minerals and fuels such as coal and oil, spurring on extractive industries. It is the source of the very stones which have served to house and shelter

  and defend its people, their stock and their crops, in countryside and burgh and city. All this was laid down before the beginning of human time.1




  At the opposite end of the time-frame, Scotland is a nation which has long been at the forefront of providing resources for the study of its people. These range from the Statistical

  Accounts initiated by Sir John Sinclair in the 1790s, gathering data of use to the state, attempting to gauge the extent to which the lives of the population had been improved in a period

  which had seen developments in trade, technology, industry and agriculture, and providing a comprehensive parish-by-parish picture of Scottish life, to the array of online data sets now provided by

  several national institutions in digital form which reflect the lives of its people in written documents, visual images and sound recordings.




  The geography of Scotland shows a country of variety and contrasts, island–mainland, highland–lowland, urban–rural, inland–coastal, which can furnish a framework for

  comparative approaches to its study. The primary concern of ethnology is with the experience of the individual in all the stages of life, within family, neighbourhood, community, region and nation,

  interacting with its environment, with institutions, work opportunities, and expressing itself in various forms of communication. Local resources dictate the nature of the local economy; their

  abundance or scarcity may prompt population movement – a feature of life in times present as well as past. Equally, decisions made and issues arising in the international or global sphere can

  have a profound impact on lives at the local level. It is not surprising that in many countries, including Scotland, ethnologists have been nurtured in the discipline of

  geography, or that comparative and regional approaches to ethnology have proved fruitful ones.




  The ethnologist, for whom themes of continuity and change in human experience are fundamental, may choose to look at phenomena in a synchronic way, that is, with a focus on a particular point in

  time, or in a diachronic way, that is, through a period of time. In both cases, there is a concern with time and thus with history. These two disciplines are close allies and make use of similar

  methods of source criticism. The history of settlement in Scotland from the earliest periods onwards provides the basis for studies of land division and resource allocation, of responses to

  climatic conditions and their changing patterns, and of the imprint of daily life and ritual in the landscape. Here the work of the archaeologist illuminates ‘prehistoric’ time, a word

  introduced to English by the Scot Daniel Wilson,2 before the written word becomes a form of evidence. Historical information from Roman times

  onward, the annals produced in monastic communities, early legal documents, maps and a growing body of written records from the medieval period to the present provide the ethnologist with a

  knowledge of the political, economic and institutional context for life at the local level, on land and sea, in village, burgh and city. Evidence from non-written sources, from the material culture

  and from oral testimony, local and family history, contributes in unique ways to an understanding of the past and the present. The interplay of evidence from written sources, private and public,

  and from oral material and visual sources, makes a powerful contribution to our knowledge of Scottish life.




  A similar combination of sources, including place-names, helps to plot demographic change and enables us to see the present-day population of Scotland, with its mixture of cultures, ethnicities

  and faiths as part of a continuum of inward migration evident from the earliest times. Scotland has been peopled by Celts, Angles, Scandinavian and Franco-Norman settlers, has seen influences from

  the Low Countries, and in more recent periods became home to incomers of Irish, Jewish, Italian, Lithuanian, Polish and other European backgrounds and to settlers from India and Pakistan, China and

  Malaysia. Now there are few parts of the world which are not represented in the Scottish population, for there are more people on the move in the world today than at any previous point in its

  history.




  Within the country, population shifts have been evident. In the eighteenth and nineteenth centuries the rise and growth of industrial and manufacturing centres drew individuals and families from

  country districts where agricultural improvement had an impact on the workforce required on the land. Growing cities became melting-pots where new identities and distinctive urban speech and

  culture were created. Improved communications and work opportunities brought Highlanders to the Clyde, Shetlanders and Orcadians to Leith. Women and men following the herring found marriage

  partners from other fishing communities. And inward migration had its mirror in outward migration, both temporary and permanent, to every continent.




  Another strand in Scottish life, and one which runs through all of the volumes in this series, is language. Again, Scotland offers great variety. It may be in the languages which are evident in

  the Scottish place-name record, reflecting the peoples who have settled in Scotland over many centuries. It may be in the languages used today, Gaelic, Scots, Scottish English

  and British Sign Language (BSL), and dialects of these, and the many home languages of incomers which make Scotland and Scottish communication distinctive within a global culture of dominant

  languages. The work of Scotland’s lexicographers and linguistic atlas-makers has produced, and continues to produce, outstanding dictionary and related resources which document its languages

  and their vocabularies through time, with new items continuing to be created. It may be in the local and regional variations in language which have been charted through the work of the Linguistic

  Surveys of Scotland, illustrating, for example, how many different words there are for the same phenomenon, tool, bird or insect throughout the country. It may be in the specialist terminology of a

  profession or a craft or trade, essential in the workplace and a badge of identity for those within the group concerned. It may be in the language used in storytelling or song or ritual drama or

  sermons, with their own richness of register. The ethnologist must be alert to all of these and to the resources which enable a connection to be made between ‘words’ and

  ‘things’ and thus their context and meaning.




  All of these elements contribute to an understanding of Scotland and its people in and through time. Very quickly a blank map of Scotland begins to be populated with the details of geology,

  topography and human history. In his song ‘These old stone walls’, song-maker and drystane dyker Dave Goulder reflects on the way the geology of Scotland and the varied types of stones

  used for wall-building in the different terrains illustrate this variety, urging the hearer to ‘look and discover’.3 It could be a

  suitable motto for this series, itself such a splendid quarry.




  SCOTTISH LIFE AND SOCIETY: A COMPENDIUM OF SCOTTISH ETHNOLOGY




  Throughout his long career, it was always the aim of Professor Alexander Fenton (1929–2012) to place Scottish data within a wider European and more broadly international

  context and to provide Scottish material for comparative use.4 He readily acknowledged the profound influence which scholars in other countries had

  on his own work and approaches, and the impact of field and archival work elsewhere – his own and that of others – on his analysis of Scottish phenomena. His vision for Scottish

  Life and Society: A Compendium of Scottish Ethnology was that it should be a comprehensive resource, providing insights on life and society based upon the research of seasoned scholars and

  acknowledged experts as well as rising ones and covering those topics which reveal individual experience through the lens of place, time and social milieu. It would, he hoped, set a baseline for

  the story of Scottish culture and society at the end of one millennium and the beginning of another.




  Its fourteen volumes, including this Introduction and the Bibliography, incorporate several studies with a very specific focus. Material culture is dominant in

  Scotland’s Buildings (Volume 3), The Food of the Scots (Volume 5) and Scotland’s Domestic Life (Volume 6). But it will be readily seen that each of these

  volumes also contains information on social interaction, oral tradition, festivities and rites of passage. The same is the case with those volumes which have work and resources

  at their heart, Farming and the Land (Volume 2), Boats, Fishing and the Sea (Volume 4), The Working Life of the Scots (Volume 7), and Transport and

  Communications (Volume 8). This interplay, which reflects the realities and the actualities of human life, where the tangible and the intangible constantly meet, is skilfully transmitted as

  well in Volumes 9 and 10, The Individual and Community Life and Oral Literature and Performance Culture. Three volumes deal with the institutions which have a distinctive Scottish

  character, Education (Volume 11), Religion (Volume 12) and The Law (Volume 13).




  AN INTRODUCTION TO SCOTTISH ETHNOLOGY: WHAT IS IN IT AND HOW TO USE IT




  This volume is both an introduction to the subject of ethnology and to the Compendium as a whole. Like all the volumes in the series it stands alone but the student of

  ethnology or anyone with particular interests in certain subjects within the ethnology of Scotland will want to consult individual volumes of the series where these are dealt with as a main focus.

  Some chapters here have a very direct relationship with other volumes.




  What can be called the earliest textbook for ethnology in Scotland, or indeed the UK, is The Past in the Present: What is Civilisation? by Dr, later Sir, Arthur Mitchell

  (1826–1909), of 1880, in which he published the first series of Rhind Lectures which he delivered to the Society of Antiquaries of Scotland in 1876 and 1878. In it he examined objects such as

  hand querns, spindle whorls and types of pottery which were still in use much as they had been since earlier times and used these as a means of understanding the past by working back from the

  present, engaging in the debate about the nature of ‘civilisation’ which was much in the air in the later part of the nineteenth century.




  An Introduction to Scottish Ethnology has been designed to be both a reference book and a textbook for the twenty-first century. It thus differs somewhat from the other volumes in the

  series, including guidance on how to conduct fieldwork, how to identify and analyse sources and study many of the topics which ethnology embraces. Part One deals with the history of ethnology, its

  theoretical and analytical approaches, and its methodologies. Chapter 1 sets out the wider context for Scottish ethnology within the development of ethnological thinking elsewhere, examining the

  influences which have come from approaches in other countries and from other disciplines. Ethnology has also been borrowed by other disciplines, as can be seen in the use of oral evidence by

  historians.




  Chapter 2 provides an overview of ethnology as it has developed in Scotland. Significant individuals and institutions which have played a role in nurturing ethnological investigation in Scotland

  are introduced, and the work of those who have built up collections. A distinguishing feature of ethnology is the capacity of its practitioners to create bodies of material for others to use.

  Throughout this volume there are references to these collections and their locations, details of publication if in printed form, and means of access if in digital format.




  Trends in ethnology in Scotland have reflected those elsewhere in Europe and in the USA, while Scotland has been well placed to develop regional ethnology and to harness its

  linguistic diversity for ethnological purposes. Located as it is at the crossroads of the North Atlantic, it is not surprising to see the impact of Celtic and Scandinavian contact both in early

  Scotland and in recent times. In the development of ethnology as a discipline in Scotland in the twentieth century, scholarship and models from Ireland and Sweden were of particular importance, and

  the role of key figures is described.




  Fieldwork is a vital element of ethnological methodology, and the issues it raises are explored in Chapter 3. Here the author of the chapter makes helpful use of a case study drawn from her own

  research. This approach is found in a number of the chapters in the volume, illustrating the combination of theory and method in actual examples. Each author in the Introduction speaks

  with his or her own voice and on the basis of first-hand experience of the topic, the genre or the resource concerned.




  Part Two has its focus on themes of preservation, presentation and rediscovery. Its chapters examine material culture (Chapter 4) and the role of museums (Chapter 5), including the open-air

  museum movement (Chapter 6). These are followed by studies of archival sources and ethnology (Chapter 7), the local history movement (Chapter 8) and the heritage industry (Chapter 9).




  Part Three looks at a further range of ethnological genres and, importantly, how they may be studied. Folk narrative (Chapter 10), traditional music, referring to music which is instrumental in

  nature (Chapter 11), Scots song (Chapter 12), and Gaelic song (Chapter 13) are all genres which are also included in Volume 10 of the Compendium, on Oral Literature and Performance

  Culture, but looked at there from other perspectives. Part Three continues with custom, belief and traditional drama (Chapter 14), social organisation (Chapter 15) – another chapter

  where the reader will benefit from delving into other volumes in the series, Volume 9, The Individual and Community Life, in particular – and onomastics, name studies, mainly

  concentrating on place-names, in Chapter 16.




  Part Four offers insights on a range of types of sources and resources which can be consulted in ethnological enquiry. These include oral sources (Chapter 17), written evidence in the form of

  personal and public accounts (Chapters 18 and 19), and prose and poetry (Chapter 20). Chapbooks, broadsides and the periodical press are dealt with in Chapter 21, which includes a case study.

  Linguistic and lexicographical resources and how they may be used are outlined with regard to Gaelic in Chapter 22 and to Scots in Chapter 23. A case study describing the creation of an electronic

  resource is presented in Chapter 24. Visual evidence, concentrating on photographs, is the theme of Chapter 25.




  Each chapter includes a bibliography as well as relevant further reading on the topic where appropriate. There are many interconnecting strands linking the chapters and guidance which is

  applicable across genres. It will readily be seen that there are common methodological approaches here. For example, both Chapters 11 and 14 illustrate the importance of film in ethnological

  research. Seeking answers to basic questions such as those posed as essential for enquiry from classical times onwards but enumerated most famously by Rudyard Kipling in his

  Just So Stories as ‘six honest serving-men’ – what, why, when, how, where and who – will serve the ethnologist well in analysing and contextualising a source

  whether it is the contents of a painting, a piece of written or oral evidence, a song, an item of clothing, a film or a customary practice.




  FUTURE DIRECTIONS FOR ETHNOLOGY IN SCOTLAND




  The European Ethnological Research Centre embarked in 2011 on its next major enterprise, the Regional Ethnology of Scotland Project. This will consist of regional studies which

  have as their hallmark close interaction with local residents and organisations carrying out ethnological research as well as academics with similar interests.




  The first study is based on Dumfries and Galloway and the lives of its people through time. Outputs will include online resources, a multi-authored book and contributions to the EERC’s

  Flashbacks series. Topics of study within the Project include family, occupations, place-names, dialect, farming, land management, fishing, industries, population movement, emigration and

  immigration, communications, education, local administration, sports, religious expression, literature, visual art, instrumental music, song, oral narrative and calendar customs. It is hoped that

  through its methodology each regional study will leave a legacy locally that will ensure that further exploration of the ethnology of Scotland will take place.




  The work of staff and students in ethnology in Scotland’s institutions of higher education will continue to reflect life and society in contemporary Scotland as well as features seen

  through time in a diachronic fashion. Graduates with degrees in Scottish Ethnology since the 1980s have taken up employment in a range of institutions in Scotland and beyond, and are bringing an

  ethnological perspective to activities in many fields. Applied ethnology will be more and more seen as an important component in making government policy, whether in relation to Scotland’s

  increasingly diverse population, arts and cultural provision and support, or in relation to equality issues to do with language and communication. These are all areas in which an understanding of

  what goes into the creation of individual and group identity is crucial to good decision-making.




  Student and staff mobility within Europe and beyond holds great potential for comparative and collaborative work. ERASMUS and TEMPUS schemes offer the opportunity for students of ethnology to

  follow courses or further their research in ethnology departments elsewhere. Staff similarly have the chance to be based elsewhere for short periods, contributing a comparative dimension to the

  host department’s teaching programmes and engaging in research with colleagues and resources there. Degrees to which several departments contribute are under discussion.




  Collections such as those of the School of Scottish Studies Archives continue to be a dynamic source of inspiration for singers, instrumentalists and storytellers, and increasingly for visual

  artists and those working in other multi-media contexts. A project to film the stories from the sound archive translated into British Sign Language has been initiated and will be developed

  further.5 The potential here is great, and is assisted by the conversion of analogue recordings to digital versions through

  the Tobar an Dualchais / Kist o Riches Project. These resources now also form the basis for the development of a wide range of teaching resources responding to and supporting new curricular

  initiatives in Scottish education at all levels. Museum resources are also ready to be exploited for similar purposes in a range of innovative ways.




  Discussions are underway towards creating enhanced access to sound collections held in a range of Scottish repositories through a dispersed Scottish Sound Archive. The resources of the Scottish

  Screen Archive, administered by the National Library of Scotland and encompassing material on many themes and places from the earliest days of the moving image in Scotland to the present, offer

  much scope for research.




  The creation of large corpora of linguistic and ethnological material to which programmes can be readily applied opens up new uses for collections and possibilities for comparative analysis and

  research which have been impossible hitherto.




  New modes of communication mean that scholars can be in touch with each other and have access to research findings and collections in ways which enhance collaborative work with a potential never

  experienced before. This does not mean that gatherings will not continue. International ethnological organisations meet at regular intervals to ensure that there continue to be opportunities for

  comparative endeavour and Scottish input. The congress workshops and working groups of the International Society for Ethnology and Folklore (SIEF) are effective in taking research forward in

  specific topics, such as those for Ballad Studies, Cultural Heritage and Property, the Ethnology of Religion, Food Research, The Ritual Year, Place Wisdom, Ethnocartography, and Historical

  Approaches to Cultural Analysis. New groups are established as needs are perceived. The International Society for Folk Narrative Research (ISFNR) and the International Society of Sound Archives

  (IASA) also meet regularly.




  Applied ethnology can have very practical outcomes in terms of the healing which takes place through the sharing of experiences in contexts of trauma. The folklorist Carl Lindahl and colleagues

  in Houston, Texas, have worked with the survivors of the hurricanes Katrina and Rita, which devastated New Orleans in 2005, in the ‘Surviving Katrina and Rita in Houston’ Project,

  offering training and payment to enable the survivors themselves to engage with others in telling their stories. This is the first large-scale project in which the survivors of a major disaster

  have taken the lead in documenting it.6 In situations of displacement, which are all too frequent in our present world, whether through natural

  disaster or human conflict, there is a role for the response and support which the ethnologist can give, among hurricane survivors in Houston or asylum-seekers in Edinburgh. Time, place, social

  milieu and memory are foregrounded. Ethnology, with human experience at its heart, allows us to understand each other in ways which are positive and creative, across national cultures and other

  divides, and is needed now more than ever before.




  NOTES




  

    

      

        

          1 For an excellent introduction to this see Ralston and Edwards, 1997.




          2 Ash, 1999, 60.




          3 Goulder, 1986, track 15.




          4 Fenton, 2009.




          5 Robertson and McLean, 2012. This BSL dvd was an output of the British Sign Language UPTAKE (University Partnership Towards

          Accessible Knowledge Exchange) Project. Two stories told in Scots by Stanley Robertson from the School of Scottish Studies Sound Archive were translated into British Sign Language by

          Frankie McLean.




          6 Ancelet et al., 2013.
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1 Ethnology as a Subject




  




  ALEXANDER FENTON




  Ethnology as a subject, as taught in European universities, can be more precisely described as European or regional ethnology, and is regarded as lying within the orbit of

  general ethnology. Its three basic defining characteristics have been expressed as those of time, place and social milieu; that is, there is a historical dimension and it has relationships with

  localities and their demographic structure. This was sufficient in the period when ethnological research concentrated on peasant farming and fishing communities, on the grounds that survivals of

  traditional aspects of culture were most likely to be found in such rural or maritime areas, but gradually the impact of industrialisation was taken into account, along with the accompanying

  urbanisation. The older view, for example, was expressed by Dr Iorwerth C Peate, former director of the Welsh Folk Museum, who did not consider that folklife research applied to industrialised

  areas.1 Nowadays other factors are also considered, notably the movement of ethnic groups and the consequences for the localities to which they came

  (and from which they originated), and the phenomenon of globalisation. Inevitably, ethnology has had to change its ground, in line with an ever-widening remit. The process of ‘folk

  culture’ is in a constant state of transition, and it has kept up-to-date by taking on board methodologies of approach borrowed from the social sciences. However, European ethnology is a

  historical discipline, and the basic concepts of time, place and social milieu remain as essential distinguishing elements.




  Importantly, study of past oral traditions and of aspects of material culture that have become obsolete or obsolescent should not lead to fossilisation of the subject studied, since a gradual,

  almost imperceptible, process of endogenous change over time is a constant factor, even in the seemingly most primitive communities. However, it can happen in museum displays, for example of house

  interiors, purporting to represent specific periods. All items belonging to times outside the period are weeded out, and a fossilised and sanitised picture is presented. Similarly, collectors of

  folksongs, folktales and other oral material can tinker with the texts as they got them and publish their ‘amended’ versions, which are then accepted as the standard. The realities of

  everyday life and human culture are that traces of the past are always present in some way, along with pointers to the future, whether in the furnishings of rooms in the dwelling house, or in the

  miscellaneous clutter of knowledge held in every human brain. Any definition of ethnology, therefore, must take into account this constant process of change.




  This is especially necessary with globalisation and the levelling effects of the creation of bodies such as the European Union, with accompanying change in attitudes to

  national and regional boundaries. At the same time there has been a counter-movement that lays stress on regional identity, and this may lead to the promotion of views of the past that are

  selective of certain features and that do not allow for change. It is a task of ethnology to try to establish the realities of the human situation, past and present, through intensive, unbiased

  research. In this way, it can act as a means of validating data presented in the more political forms of history. The three-dimensional evidence of material culture can also be used for this

  purpose. It has been noted that students and established historians, brought up to cope with flat documents, find it hard to accept that objects in the round can also be interpreted like

  documents.




  As the subject of ethnology has grown wider, there has been an increasing degree of specialisation in specific aspects. A major divide has been that between folklore and folklife, which can be

  broadly construed as oral tradition on the one hand and the study of material and social culture on the other. In Norway, for example, there are separate university institutes of folklore

  (folkeminnevitskap) and of ethnology (folkelivsgransking), with separate professorships.2 In Finland, this division in the

  discipline was marked by the setting up of a chair in folklore in 1908, and another in ethnology in 1921.3 Similar divisions exist elsewhere, and can

  also be found in the titles of societies such as Société Internationale d’Ethnologie et de Folklore (SIEF; formerly CIAP, Commission Internationale des Arts et Traditions

  Populaires).




  Professor Sigurd Erixon in Sweden, a leading figure in the development of European ethnology, wrote in 1967 in the first issue of the journal Ethnologia Europaea that:




  

    

      Every country and independent territory has its own history and therefore also to a certain degree its own ethnology. The same applies, or should apply, to research workers

      and their schools.4


    


  




  Teaching of European ethnology at university level should take this into account. Researchers and teachers should aim at establishing the multifarious factors that go into the

  concept of national and regional identity, whilst also examining wider ethnological perspectives, within which the national or regional experience can be evaluated through comparison with other

  geographical areas or culture zones. These can also be related to the general principles of approach that have been worked out for neighbouring disciplines, such as cultural anthropology, cultural

  sociology, philology, cultural history, musicology, art and architecture, agriculture, history, etc. It can appear, however, that the subject tries to be all things to all men; Professor

  Günter Wiegelmann in Germany, for example, has noted that the thematic breadth of the subject and the number of neighbouring sciences make the study of the subject relatively difficult, which

  in turn makes it hard for university students to acquire an overview and basic knowledge of it.5 The home territory of a would-be ethnologist is the

  best possible base for gaining experience and choosing a future research direction.




  NAMING THE SUBJECT




  The breadth of ethnology as a subject is in part due to its historical development out of a variety of culture-related disciplines in different countries,

  amongst them anthropology, philology, historical geography and antiquarianism. It is a matter of importance for any subject to have a distinguishing name, and there were different names for

  ‘ethnology’ in different countries. These are discussed below.




  The question of a standard international name, however, led to much discussion in learned circles. In 1969, an important meeting took place between Scandinavian and Finnish scholars at

  Jyväskylää in Finland, at which the proposal was made that ‘etnologi’ should be adopted as the official academic name for the subject, in place of

  ‘folklife studies’.6 This was agreed, and in 1970–1 a questionnaire circulated in the Germanic language-speaking areas brought

  responses in which the majority were in favour of the change, though keeping the well-established ‘Volkskunde’ and adding the words ‘European Ethnology’ in

  brackets.7 In this way an international term was established, which could be used alone or in parallel with pre-existing terms. It also implicitly

  recognised the existence of a general ethnology, within the bounds of which a ‘European’ or ‘Scottish’ or ‘Finnish’ or any other regional ethnology could and

  should operate.




  The adoption of the term ‘European ethnology’ as a standard mark of identity of the subject as practised in Europe raises the question of what Europe is. It is not enough to define

  it as the group of countries belonging to the EU, since this grouping does not constitute a fixed entity. Besides, there are different national schools of ethnology, including schools within

  individual nations that have different approaches to the teaching of ethnology, and often focus still on ‘cultural themes within politically drawn boundaries’.8




  This concept of Europe as an ethnological region was already to be found in a presidential address to the Folk-Lore Society, delivered in 1914 by Robert Ranulph Marett (1866–1943), and

  published in 1920 in his book on Psychology and Folk-Lore. He spoke of the difficulty of establishing an ‘ethnological province’, within which the culture could be divided into

  chronological strata, the order of which would tell how development had proceeded. But he was wary of this approach:




  

    

      . . . what has this so-called ‘ethnological method’ done, or is it likely to do, for folklore? In the first place, how are you going to define your ethnological

      province? I suppose all Europe at the very least must be regarded by the folklorist as his special area of characterization.9


    


  




  THE VARIOUS NAMES OF ETHNOLOGY




  In trying to define the subject of ethnology, it is helpful to examine the names by which it has been known. Each name illuminates a different aspect or fashion of approach

  according to time and place, and the range of names demonstrates the extent to which it is a process in a constant state of transition, though at different rates in different countries and

  regions.




  Ethnology, Ethnography, Völkerkunde




  In the nineteenth century, ‘ethnology’ was understood as the study of the human races, their physical, intellectual and moral characters, their languages and

  historical traditions. This, for example, was the target of interest of the Société d’Ethnologie de Paris, founded in 1839 by William Frédéric Edwards and a group

  of geographers with the aim of establishing what were the different human races.10




  The word ‘ethnologie’ appears to have been coined by the Frenchman André-Marie Ampère, who saw it as a division in his classification of the sciences. He used

  it in a letter to his son dated 9 June 1830, and in a book published in 1856 he related the application of the subject to the territories occupied by the nations, the races from which they took

  their origins, the monuments left by their predecessors, the history of their rise and decline, and the religions they professed.11 Archaeology and

  history were seen as the background to ethnological studies. He therefore placed ethnology, in his taxonomic classification, amongst the group of sciences that studied human societies and all the

  circumstances of their existence, past and present.




  Ampère also drew a distinction between ‘ethnology’ and ‘ethnography’, locating the former with comparative ethnology and the latter with elementary ethnology, with

  its documentary and descriptive functions, i.e. the gathering stage, which could lead to the establishment of archives and museum collections, and eventually university departments. The Oxford

  English Dictionary defines ethnology as ‘the science which treats of races and peoples, and of their relations to one another, their distinctive physical and other characteristics,

  etc’; and ethnography as ‘the scientific description of nations or races of men, with their customs, habits, and points of difference’, which is more or less in line with

  Ampère. Between the time of Ampère’s letter of 1830 and 1871, ‘ethnology’ was beginning to appear regularly in publications and in the titles of societies in several

  countries of Europe and in the United States: Société ethnologique de Paris (1839); Ethnological Society of New York (later the American Ethnological Society) (1842); Ethnological

  Society of London (1843); Societá italiana di antropologia e di etnologia (Florence, 1871).12




  Ethnology was understood at this time as a subject that dealt with non-European races and archaic phenomena that characterised the early developmental stages of human society. British

  anthropologists regarded it as the study of races and languages and prehistoric archaeology,13 in line with this view. But the difference between

  ethnology and ethnography, as indicated by Ampère, is not observed in some countries. For example, Russia uses ‘ethnography’ in the sense of the study of archaic phenomena, and

  does not separate the subject into two disciplines, one comparative and theoretical, and the other purely descriptive.14




  In Germany, the Deutsches Universalwörterbuch defines ‘ethnologie’ as ‘general (comparative) Völkerkunde in which the findings of

  ethnography are compared with each other’ and ‘Science that deals with the social structure and culture of (primitive) societies’, and Ethnographie as ‘part of

  Völkerkunde, which systematically describes the features of the different peoples and cultures; descriptive Völkerkunde’. Völkerkunde is defined as the ‘science of the culture and forms of life of (primitive) races’.




  Further detail comes from the Wörterbuch der deutschen Volkskunde. The term ‘Völkerkunde’ first appeared in 1778. In the eighteenth and nineteenth

  centuries it was equated with ‘anthropology’, as is still sometimes the case in the West European and Anglo-Saxon countries and in the USA. In Germany a separation from anthropology and

  prehistory took place around 1928 with the founding of the Gesellschaft für Völkerkunde.15 The emphasis in sense lies on the

  study of non-European peoples that are more or less lacking in documented background history, whence the need for ethnographic research through fieldwork to establish the data on which further

  analysis can be based.




  Volkskunde




  This term, recorded from 1787 in Germany, but from 1783 in the Netherlands,16 is used in the Germanic language-speaking

  countries. The Wörterbuch der deutschen Volkskunde has a long entry under this heading, outlining the various fortunes of the subject as well as the range and period covered by

  researchers, from the years before AD 1000, when the German people and territory were taking shape. It was not until the threshold of the modern period that scientific attention began to be paid to

  the characteristics and shaping of the ‘Volksgeist’ (spiritual self-awareness of the people). Leading up to the present, topics investigated have included settlement patterns,

  buildings and equipment, dress, ornament and sculpture, as well as song, games and dance, beliefs and customs, riddles, proverbs, droll stories, etc. Material and oral culture were complemented by

  more sociologically oriented studies of social organisation, viewed as a layered pyramid with a broad base consisting of the rural and eventually urban populations.




  The Romantic Period brought a great deal of activity, particularly in the field of folksongs and ballads. Bishop Thomas Percy (1729–1811) published Reliques of Ancient English

  Poetry in 1765, and this collection influenced Johann Herder (1744–1803) in Germany, who emulated Percy and published Stimmen der Völker in Liedern (voices of the people in

  songs) in 1778–9. Here he demonstrated his love for the songs of the people, for unsophisticated human nature. He was responsible for coining the word ‘Volkslied’

  (folksong), as well as ‘Volksseele’ (soul or spirit of the people) and ‘Volksglaube’ (folk belief). In Scotland, James Macpherson (1736–96) published

  Fragments of Ancient Poetry Collected in the Highlands of Scotland in 1760, followed by Fingal, an Ancient Epic Poem, in 1761 and Temora, an Ancient Epic Poem,

  in 1765. When The Poems of Ossian appeared in 1773, the book became a literary sensation, being seen as ‘folk poetry’, the authentic voice of the nation. It was translated into

  Danish, French, German, Italian, Polish, Russian and Swedish,17 and exercised a considerable influence on European poetry and attitudes to the

  past.




  With the activities of the Brothers Grimm (Jacob Ludwig Carl, 1785–1863 and Wilhelm Carl, 1786–1859), Volkskunde became a much more professional subject. Their collection of

  folktales, Kinder- und Hausmärchen (1812, 1816, 1818), helped to lay a more academic basis for the science, though with emphasis on the collecting of customs and

  usages, traditions, legends and tales. These were to be interpreted for the archaic content which, it was assumed, they contained. Research into local history and geography, Heimatkunde

  (first used 1816), provided another source for the growth of Volkskunde through local studies which, first pursued at home, could lead to a better understanding of the wider world, the

  nation.18 To some extent, these parallel the community studies discussed later in this chapter.




  The rise of Volkskunde as a science or discipline stems largely from the second half of the nineteenth century, and is marked by the establishment of societies, institutions and

  journals concerned with the subject in various European countries, and with an expansion of such activities in the first half of the twentieth. The roots of this development lie in the eighteenth

  century, however, and are in great part based on the belief that rural (and coastal) communities, comprising ordinary people, had retained their age-old cultures and had been less influenced by

  outside forces, though others considered that the concept of ‘folk’ should include all social strata.19




  With the Grimms, fairy tales, stories and songs that had been seen as lying within grandmother’s domestic domain began to be studied for their literary, aesthetic and ideological

  significance, and a substantial literature on fairies was produced and continues to appear. A further orientation, especially in Germany and Russia in the 1770s–80s, was the ethnographic

  description and exploration of ways of living, customs and usages, material culture and languages of dwellers in various new lands, with scientific expeditions providing basic data.20 From this, it was a fairly easy step for similar activities to be undertaken or intensified in European countries, with their long historical backgrounds.




  Folklore




  ‘Folk-lore’ (later, ‘Folklore’) was coined by William John Thoms in the issue of the Athenaeum for 22 August 1846, as an equivalent for

  ‘popular antiquities, antiquitates vulgares’. The term spread in the course of the nineteenth century and later, especially in the Romance language-speaking countries and was applied,

  as in Britain and America, primarily to oral traditions – stories, myths, proverbs, song, music, popular lore, custom and belief, wellerisms, etc. For example, ‘folclore’

  was used first in Portugal in 1875, and has subsequently been treated as an equivalent for ‘oral literature’.21 In 1891, the second

  International Folk-Lore Congress was held in London, at which the Scot Andrew Lang (1844–1912) gave the Presidential Address. Speaking of folklore, he said:




  

    

      When the word was first introduced, by Mr Thoms, it meant little, perhaps, but the observing and recording of various superstitions, stories, customs, proverbs, songs,

      fables, and so forth. But the science has gradually increased its scope, till it has taken almost all of human life for its province.22


    


  




  Thus, Lang was on the one hand aware of the changing sense of ‘folklore’, and on the other he was finding it difficult to distinguish it from anthropology.




  There was, however, some difficulty in adopting folklore as a university subject. In Britain in 1969, following the Anglo-American Folklore Conference held at Ditchley

  Park, Oxford, a resolution was published which sought to ‘draw public attention to the unfortunate neglect in the British educational system of Folklore as a serious academic subject’.

  Folklore, it stated, ‘though often regarded as a matter of fun and frivolity’, was properly ‘one of the humanities and social sciences, related to anthropology, literature,

  history, psychology, and human geography, but with its own methods, goals and scholarship’.23




  Folklife, Folkliv




  This term first appeared in the early 1900s. It was adopted at three Swedish universities, Lund, Stockholm and Uppsala, under the title Nordisk och jämförande

  folklivsforskning (Nordic and Comparative Folklife Research). It was accepted in academic circles in Scandinavian countries as the normal name for the subject, and the title of the influential

  journal, Folkliv, gave it a further boost. This was the first journal to be dedicated entirely to European ethnology. It first appeared under the editorship of Professor Sigurd Erixon in

  1937.




  ‘Folklife’ was adopted in Britain also. It appeared in the titles of journals, e.g. Ulster Folklife, first issued by the Committee on Ulster Folklife and Traditions in 1955.

  There was at first some unease about the use of the term. At a symposium on ‘The Scope and Methods of Folk Life Research’, held at the School of Scottish Studies in Edinburgh in

  September 1959, some delegates took the view that the term ‘folk life’ should be abandoned, on the grounds that it did not reflect the whole community and that association with

  ‘folklore’ and ‘folksong’ gave it a ‘false and indeterminate value’. It was suggested that it should be replaced by ‘ethnography’, since that

  occurred in the title of the British Ethnography Committee, but this was not adopted.




  There was a tendency to restrict ‘folklore’ to oral traditions, and ‘folklife’ to studies of material and social culture, so inhibiting the holistic study of folk

  traditions. In Norway, for example, ethnology was regarded as two disciplines, folklife for the study of material and social culture, and folklore for the study of the spiritual

  heritage.24 In Finland there was a similar division.25 In Denmark, a Chair in Material Folk Culture

  was set up in 1959, but folklore continued to be dealt with separately.




  The development of folklife in Britain and the Scandinavian countries owes a good deal to museum-based individuals, whose work with collections tended to place an emphasis on material culture.

  This in turn was in the first instance concerned with peasant culture, in particular of a pre-industrial nature, in the belief that survivals from the past were most likely to be found in the lower

  strata of the social hierarchy. One solid outcome of the folklife phase was the build-up of archives and collections in museums, so that ‘a great harvest has been brought into the barn for

  coming generations’.26




  There was a quick response, suggesting that there had been a good deal of dissatisfaction with the old terms, which by stressing the element ‘folk’ had tended to perpetuate the old

  restriction to the lower and middle classes. The Chair in Material Folk Culture in Denmark became the Chair of European Ethnology in 1971. In Sweden, a similar change was made

  at Lund, and the journal Folkliv was replaced by Ethnologia Scandinavica, marking a concentration of the main research area on the Scandinavian countries. In Germany,

  ‘Europäische Ethnologie’ was adopted at Marburg, and ‘Kulturanthropologie und Europäische Ethnologie’ at Frankfurt. In Austria, at Innsbruck and

  Vienna, ‘Volkskunde’ continued to be used alongside ‘Europäische Ethnologie’. In middle Europe, the Comenius University in Bratislava (Slovakia)

  launched a new journal, Ethnologia Slavica, in 1969, published in German, French and English, in an effort to internationalise. In Britain, the Society for Folk Life Studies published a

  journal, started in 1963, entitled Folk Life. Journal of the Society for Folk Life Studies. It was proposed at a conference in Glasgow in the early 1970s that the name should be changed.

  There was some opposition, but it was eventually agreed to keep the name Folk Life, and to add the sub-title, A Journal of Ethnological Studies. This was implemented in Volume 11

  for 1973. The European journal, Ethnologia Europaea, was established in 1967 with all of Europe in its remit, Ethnologia Fennica in Finland in 1971, and Ethnologia Polona

  for Poland in 1975. Some existing journals had their names changed: for example, the French Arts et Traditions Populaires became Ethnologie française with the 1971

  issue.27




  There was, therefore, a surge of activity in the 1960s–70s, and this was also marked by efforts to open up international debate and to facilitate comparative studies, for example, by using

  English, French, German and Russian to summarise journal articles in less familiar languages.




  DEFINING ETHNOLOGY




  The definition of ethnology has evolved over time, in step with changes in society, and relates to a process that is in a constant state of transition, as implied by the range

  of names that have been applied to it. The variations are significant in this respect, highlighting differences between countries, stressing different aspects, such as oral and material forms of

  culture and pointing to the nature of the discipline at particular time periods. As a matter of fact, it is difficult to find any concise definition of ethnology in the literature. An early

  statement was made in 1898 by the then president of the Folk-Lore Society, Alfred Nutt, in line with the view that the subject had chiefly to do with survivals: ‘The sense which I attach to

  the term folklore . . . is that of elements of culture surviving among the less advanced sections of the community, but discarded by the more advanced.’28




  Also in 1898, the anthropologist Alfred C Haddon (1855–1940) published The Study of Man, and in the Introduction he attempted some definitions:




  

    

      Ethnography is the description of a special people, whether it be a small tribe, the natives of a restricted area, or a large nation: it includes a comparative study of

      human groups, and has for its aim the elucidation of the interrelationship of tribes, races and other bodies of men; thus it deals with the classification of peoples, their origin and their

      migrations.




      Ethnology may also be divided into several branches, the four more important of which are: Sociology, Technology, Religion, and Linguistics.




      Sociology is the study of human communities, both simple and complex, and an attempt is now being made to trace the rise of simple communities and their gradual and diverse evolution to the

      complex civilizations of ancient and modern times. History . . . deals more especially with the later stages of this metamorphosis . . . The physical conditions of a country, including the

      climate, the vegetation . . . and the indigenous animals, affect the life of the human inhabitants of that country; in other words, the mode of life of a primitive people is conditioned by its

      environment. The method of living affects the family life, and so we find that certain types of family organization are related to definite habits of life. As civilization advances, the State

      acquires powers and regulates families as well as individuals, but the characteristics of different forms of government are themselves due to the type of family organization which obtains among

      those various peoples . . .




      Other fruitful lines of study are to be found in tracing the evolution of tools, weapons – in fact, all manufactured objects.29


    


  




  Haddon also found the study of designs and patterns to be relevant, and he wrote a book on the subject: Evolution in Art, as Illustrated by the Life-Histories of

  Designs, 1895. He was concerned to find ways of establishing how our forefathers thought and what they believed. One possibility was to investigate people at different stages of culture in

  relation to different degrees of geographical isolation, and carry out a comparative study of customs, ways of thought, and religion. Another was to use folklore to probe into the past, since he

  went along with the general view of the time that the ‘folk’ bore ‘the same relation to educated people that savages do to civilized communities’:




  

    

      They are the backward people among ourselves. The same value applies to their actions and modes of thought as to the investigation of savages. But folk-lore is the

      investigation of psychical survivals within a more or less civilized society, and thus by its means we are largely enabled to study the practices and beliefs of our forefathers, for in an

      attenuated form many of these actually persist amongst us. By appealing to comparative custom and religion we can often form a pretty good idea as to what those actions really signified, and so

      we can recover our ancestral religion.30


    


  




  Richard Weiss, in his book Volkskunde der Schweiz (1946), defined Volkskunde as the science of Volksleben (folklife), which consists of the

  interrelationships between the people and popular culture, insofar as these are conditioned by community and tradition. He described the subject as a young and developing science, and claimed that

  this volume presented for the first time a unified and scientifically based overview for Switzerland, which not only indicated the richness of the subject, but also the variety of the research

  topics: settlement forms, buildings, clothing, ceramics, hand tools, folksongs, folktales, devotion, superstition, legal survivals and customary ways of life. He could have

  added others, such as food, which in recent years has become increasingly a subject for ethnological study.31




  Descriptions of the subject can be helpful in trying to establish a definition. In 1977, Wiegelmann described the subject as follows:




  

    

      Volkskunde researches cultures in the area of Europe, chiefly those of the middle and lower classes. Historically, it goes as far back as written sources will

      allow, i.e. roughly to the Middle Ages. In terms of time, it links up with pre- and early history, especially in relation to material culture research. Since information on the lower and middle

      echelons of society begins to flow more strongly in modern times, ethnological research is mainly concentrated on the period following 1500.




      From the systematic point of view, it has the same focus as Völkerkunde and Cultural Anthropology, namely, culture. The difference lies only in the orientation.

      Völkerkunde concentrates on non-European and pre-literate societies, cultural anthropology researches cultures worldwide and in general culture and its laws. Since there has been

      since the Middle Ages in Europe a hierarchical layering of society with a leading upper class culture, the other group of neighbouring sciences consists of those which study the areas of

      culture that have most relevance to the upper classes: art, music, literature and architecture.32


    


  




  In 1979 in Finland, Ilmar Talve produced a comprehensive survey of every aspect of Finnish folk culture, the bulk of which could apply to any country, whether in Europe or not,

  apart from a number of purely regional elements, unique to the area concerned. The Introduction dealt with the setting of geography, history, religion, land ownership, towns. The individual

  chapters covered settlement and buildings; traditional occupations, including farming, hunting, fishing, forestry work and handicrafts; communications and trade, including seafaring; food; dress;

  textiles and folk art; social and economic institutions; life-cycle rites; special days in the year; folk belief and folk medicine; folklore, mainly of an oral nature; folk music, dance and games;

  the towns and industrial communities; and a general picture of folk culture in its main periods and as it varied regionally.33




  Talve provided an almost encyclopedic coverage of themes that could be considered relevant to ethnological study. A volume published in Sweden in 1966, an ‘introduction to folklife

  research’, by Professor Sigfrid Svensson, adopted a more theoretical approach and dealt with the methodology of research. His chapters related to courses taught at the University of Lund in

  Sweden, and comprise folk culture and early (prehistoric) culture; folk culture and primitive culture; typology, mapping and dating; cultural regions, cultural zones (which can be smaller parts of

  cultural regions) and distribution maps; relict- and peripheral zones, functional and social retreat; words and things; the dissemination of tradition and culture contact; economic high periods and

  cultural fixation; folk culture and central direction; pattern, copying and re-modelling; the meaning of the pattern (model?), reality and invention; function and milieu; totality and change; and

  Nordic and comparative folklife research as a university subject. He included a chapter on how folklife research was carried out at his university.34 Some of these elements were further explored by Wiegelmann in 1990, in a book on theoretical concepts in European ethnology.35




  PREHISTORIC AND DARK AGE ETHNOLOGY




  In discussing the history of ethnological research in the eighteenth and nineteenth centuries, Wiegelmann stated that Volkskunde dealt with cultures in the area of

  Europe, primarily in relation to the middle and lower classes of society. He recognised, however, that ethnological research could go back as far as written sources allow, i.e. to the Middle Ages,

  and for earlier times archaeological evidence could provide much data, especially from material culture, which includes remains of fauna and flora.36 There is therefore a case for viewing ethnology as a discipline that can cover a very long time span, though it must adapt its approach to periods and situations where there is

  no written record, for example by using later ethnological evidence as a means of interpreting the past, and indicating how gaps might have been filled in areas – such as easily perishable

  items, or the techniques of use of specific hand tools – for which no evidence survives. So, for example, examination of the widespread finds of hazelnut remains in prehistoric excavations

  suggests that hazelnuts were not only a food source, but they could also play a role similar to hard grains (wheat, maize, rice, etc) that could be dried and stored, and used in due course in an

  economy based on barter and therefore acting as a trade link between early communities,37 in effect giving a possible glimpse into the way early

  communities worked and the level of economic sophistication they had attained. Survivals can also have quite a sophisticated story to tell, incorporating techniques of use as well as similarities

  in form. The method of baking bannocks against a stone set at the side of the fire on festival occasions is an example of retention into the late nineteenth century in north-east Scotland of a much

  older technique that had otherwise disappeared with the spread of the flat girdle on which oatcakes were baked above the fire.38 In relation to

  prehistory, therefore, and to a considerable extent also to the so-called Dark Ages, ethnological research into the tools, techniques and all the paraphernalia of everyday life under whatsoever

  administrative system, of any later literate societies, can perform a useful function in interpreting the past. The archaeologist Professor Grahame Clark understood this:




  

    

      Archaeological evidence can only yield history when it has been interpreted, and . . . it can only be interpreted adequately by taking account among other things of

      survivals from the past . . . When one passes beyond the range of recorded history the difficulty of understanding past ages is magnified, since one finds oneself deprived of that direct access

      to the thought of earlier generations which only the written word allows.


    


  




  And he added the proviso:




  

    

      Before assuming that any particular element of Folk-Culture is in fact a survival from ancient times, therefore, it is essential to be sure that

      continuity has in fact been established between the features under comparison. By means of a critical historical method, it should be possible to strip away the civilized accretions and reveal

      the essential barbarian core.39


    


  




  Demonstrable continuity from early times, however, is a scarce luxury, and though it may come closest to being realised in relation to certain aspects of buildings, such as

  circular as against rectangular forms,40 there will always remain a gap. This is where study of later ethnological material, including techniques of

  use of tools, alongside comparative research in other countries or regions, can lead to more secure interpretation, so that the researcher can begin to fill out, however provisionally, the dark

  period of the gap, using earlier archaeological and later ethnological and comparative evidence.




  In the aforementioned symposium held at the School of Scottish Studies in 1959, the archaeologist Charles Thomas gave a lecture on ‘Archaeology and Folk-Life Studies’. He saw

  folklife as dividing into two categories. Pure folklife studies embraced the ‘material remains of contemporary or “sub-recent” communities, expanded by similar study of

  their popular beliefs, sayings, traditions, stories, songs and music’. They tended to concentrate on rural communities, especially those in peripheral zones. Applied folklife studies

  were a means whereby the pre- or proto-historian,




  

    

      faced with evidence of the use of objects, of domestic custom, or of rural technology, which he cannot explain in terms of the objects or customs themselves, turns to the

      context of supposedly similar things, practices, or machinery in use to-day, and looks for a solution there.41


    


  




  Arthur Mitchell’s book, The Past in the Present (1880), is cited as an example of the use of obsolete or obsolescent objects in interpreting the

  past.42




  ANTIQUARIANISM




  One of the roots of the ethnological method lies in the field of antiquarian learning, which produced a substantial literature that took into account aspects of both material

  culture and oral traditions. The pattern of antiquarianism was set in the sixteenth and seventeenth centuries. John Leland (1506–52) styled himself ‘antiquarius’, and was

  appointed King’s Antiquary by Henry VIII in 1533, with powers to seek out records of antiquity in ecclesiastical establishments throughout England. He was followed by William Camden

  (1551–1623), whose survey of British topography and antiquities, Britannia, was first published in Latin in 1586,43 and then in

  expanded English versions in 1695 and 1789. In his Remaines of a Greater Worke, Concerning Britain, he included descriptions of old costumes and coins, as well as a list of

  proverbs.44 Francis Grose (1731?–91) was an active antiquarian, who regarded the study of antiquities as ‘a serious branch of national

  learning’. He made it clear in the journal he founded and ran from 1775 to 1784, The Antiquarian Repertory, that the earlier concept of antiquities related to ‘physical

  and visual remains and scenes and to the memorials of the great rather than the lowly’.45 He worked hard at justifying

  the study of antiquities, which it had been the fashion to laugh at as ‘the idle amusement of a few humdrum fellows’, and explained its worth in the Introduction to the first volume of

  his journal:




  

    

      Without a competent fund of Antiquarian Learning, no one will ever make a respectable figure, either as a Divine, a Lawyer, Statesman, Soldier, or even a private Gentleman,

      and that it is the sine qua non of several of the more liberal professions, as well as many trades; and is besides a study to which all persons in particular instances have a kind of

      propensity, every man being, as Logicians express it, ‘Quoad hoc’, an Antiquarian.46


    


  




  Grose wrote a Treatise on Ancient Armour and Weapons (1785–89), maintaining the old concern for the material culture of the élite classes, but he also

  produced much of a philological nature: A Provincial Glossary, with a collection of Local Proverbs, and Popular Superstitions (1787) and A Classical Dictionary of the Vulgar

  Tongue (1785). In this way, he linked words and things in his collecting activities, and brought language and dialect into play as a further element in the study of antiquities.




  John Aubrey (1626–97) added to the range by seeking out local traditions in Wiltshire and Surrey that included supernatural experiences and conceptions. In his Miscellanies (1696)

  he gathered together much occult information:




  

    

      fatalities occurring at predestined times and places, omens, dreams, apparitions, prophecies, marvels, magic, knockings, blows invisible, visions in a glass, glances of love

      and envy, converse with angels and spirits, transportation in the air, second-sighted persons.47


    


  




  As a country squire collecting, amongst other things, such memorates, which the American folklorist Richard Dorson describes as ‘in form . . . casual and conversational,

  lacking the taut structure of fictional folktales’,48 Aubrey was expanding the concept of ‘antiquity’, as implicit in the writings

  of Leland and Camden, to include local traditions and customs.49




  Aubrey was followed by the clergyman Henry Bourne (1694–1733), who published Antiquitates Vulgares; or, the Antiquities of the Common People. Giving an Account of several of their

  Opinions and Ceremonies. With proper Reflections upon each of them; shewing which may be retain’d, and which ought to be laid aside, in 1725. He was zealous in seeking to clean up the

  holy days and other occasions of ceremony, which, he claimed, the common people marked by revelry and loose conduct. In his efforts against papistry and heathen ideas, he sought the origins of

  calendar customs and the like in early Latin writings, the books of scripture, classical authors (e.g. Socrates, Plutarch, Virgil and Cicero), and English chroniclers, in effect creating a handbook

  of sources. He also drew on his own observations of Midsummer’s Eve bonfires, of the visiting of wells and springs for superstitious purposes, etc. Antiquitates Vulgares was

  published again in 1777, with extensive commentaries added to each chapter by John Brand (1744–1806), under the title Observations on Popular Antiquities. A

  two-volume edition, edited by Sir Henry Ellis (1777–1869), secretary of the Society of Antiquaries, appeared in 1813, entitled Observations on Popular Antiquities: Chiefly Illustrating

  the Origin of our Vulgar Customs, Ceremonies and Superstitions. According to Dorson, ‘this mighty work laid the foundations for a science of folklore, and became a landmark in the

  history of English thought’, and ‘by his range of illustrative examples, Brand had defined an unknown and unsuspected area of civilization, the traditional culture of the common people,

  rooted in a pagan antiquity, and so of interest to the educated gentry’.50




  Brand found his material in sources of all kinds, including dictionaries, glossaries and collections of proverbs, like Grose at an earlier date. For Scotland, the Statistical Accounts

  of the 1790s in twenty-one volumes were a further rich source of regional information, with sections on antiquities and the manners and customs of the people, which came close to being a national

  survey.51 Joseph Strutt (1749–1802) was another important figure, whose copious writings were dedicated to the study of antiquities, including

  arms, dress, games and pastimes, and Brand made much use of them. Another source which was becoming frequent at the period was the growing literature on tours and travels, such as A Tour in

  Scotland, MDCCLXIX (1769) by Thomas Pennant (1726–98), a Welsh naturalist, who travelled widely in Britain and Ireland and the continent of Europe and was a keen observer of agricultural

  practices, industry, buildings, antiquities and amusements.52




  Brand was basically an excerptor of data from printed sources; the next ‘step forward in transmuting the concept of popular antiquities into the science of folklore, however, would be the

  direct soliciting of eye-witness accounts and personal reports of rural ceremonies and usages’.53 This approach was adopted by William Hone

  (1780–1842), bookseller, who initiated the practice of having a number of contributor–correspondents, or informants. He roused interest by reprinting descriptions of popular customs in

  his Every-Day Book (Jan. 1825–Dec. 1827), Table-Book (1827) or Year-Book (1831–32). His informants were encouraged to send him descriptions of similar

  phenomena that they had witnessed personally. In this way he was also able to record local variations, which he published in his weekly, making it a storehouse of past and present manners and

  customs.54




  By the second half of the nineteenth century, the academic subject range and research methods of approach had been largely established. ‘Popular antiquities’ had become

  ‘folklore’, and there was a growing literature on the subject, covering an increasingly wide range of subjects. There was even an ethnological novel, Thomas Carlyle’s Sartor

  Resartus (the tailor retailored), first published in 1833, which used clothes as the symbolic theme and was divided into two parts, ‘Historical-Descriptive’, and

  ‘Philosophical-Speculative’, which correspond pretty well to ‘ethnographical’ and ‘ethnological’. Carlyle, who had a deep knowledge of German literature, wrote

  about aspects of ethnology with which modern ethnologists are familiar, for example, the symbolic quality of the material aspects of human culture: ‘Not a Hut he builds but is the visible

  embodiment of a Thought; but bears visible record of invisible things; but is, in the transcendental sense, symbolical as well as real.’ He was also aware of changing

  fashion: Homer’s Epos does not cease to be true, but it is not our Epos. Its truth is of another era, and it has to be reinterpreted for succeeding generations.55 Such reinterpretation is one of the major tasks of ethnology, and for this reason it is important to establish the historiography of the subject.




  THE GROWTH OF ‘FOLKLORE’ AS A SCIENCE




  In the course of the nineteenth century, antiquarianism as such was gradually replaced by the developing subject of anthropology, and antiquaries evolved into

  ‘Antiquary-Folklorists’. Those specified by Richard Dorson were the Irishmen Thomas Crofton Croker (1798–1854) and Thomas Keightley (1789–1872), Francis Douce

  (1757–1834), Thomas Wright (1810–1877), James Orchard Halliwell-Phillipps (1820–1889) and William John Thoms (1803–1885). Croker had been collecting songs and legends of the

  Irish peasantry from his boyhood and eventually published Fairy Legends and Traditions of the South of Ireland in 1825. The book drew widespread attention, internationally as well as at

  home. It was the first intentional field collection to be made in Great Britain, as Dorson points out, and it drew the attention of Sir Walter Scott in Scotland and the Grimms in Germany, one of

  whom translated the book into German.




  Keightley’s volume on The Fairy Mythology, Illustrative of the Romance and Superstition of Various Countries (1850) was an exercise in comparative folklore, marking on the one

  hand an increasing level of international folklore research, and on the other a new respect for the sanctity of the oral tradition, and avoidance of added literary touches. In examining

  ‘folklore’s perpetual puzzle, how to explain the similarity of widespread tales’,56 he classified legends into three groups: those

  that were clearly transmitted, those of apparently independent formation, and a group whose origins could not be established.57




  The erudite Francis Douce did not produce books to any extent, but his polymathic knowledge was frequently and freely made available to others, including Brand and Ellis. Uniquely amongst

  folklorists of the time, he took a learned interest in folk dance, and produced a treatise ‘On the Ancient English Morris Dance’.




  Wright was influenced by Jacob Grimm in Germany, and saw in popular mythology and superstitions clues to ‘the early formation of nations, their identity or analogy, their changes, as well

  as the inner texture of the national character’. He followed Grimm in seeking out relics of pagan beliefs in medieval documents, in an effort to reconstruct the pagan mythology.58




  The main thrust of Halliwell-Phillipps’ folklore research was nursery rhymes. He published The Nursery Rhymes of England, Collected Principally from Oral Tradition in 1842, for

  the Percy Society, and Popular Rhymes and Nursery Tales in 1849, adding another dimension to folklore studies. He also edited dictionaries of dialect words, and reprints of jestbooks,

  ballads and fairy beliefs, so making available much valuable source material.59




  Thoms, the begetter of the term ‘folklore’, first used the Athenaeum to communicate with the public in the collection of folklore material, ‘garnering the few ears which are remaining, scattered over that field from which our forefathers might have gathered a goodly crop’. But this was a journal more concerned with literature,

  science and the arts and accordingly, in 1849, he founded Notes and Queries to deal more effectively with antiquarian and folklore matters. He considered that anyone studying the manners,

  customs, observances, etc. of earlier times must reach two conclusions: ‘The first, how much that is curious and interesting in these matters is now entirely lost – the second how much

  may yet be rescued by timely exertion.’ This is a plea that has been repeated time and again throughout the history of the subject, though it incorporates the danger that too great a

  concentration of attention on survivals from the past can tend to fossilise the past. It is better to regard the past and the present, leading on to the future, as a continuing process, ever

  incorporating new sets of circumstances and subjects of study and adopting new methodologies, often in partnership with neighbouring disciplines. Nevertheless, the collection of evidence from all

  possible types of source remains a basic necessity. Thoms expressed the hope that the Athenaeum would




  

    

      gather together the infinite number of minute facts, illustrative of the subject . . . which are scattered over the memories of its thousands of readers, and preserve them

      in its pages, until some James Grimm shall arise who shall do for the Mythology of the British Islands the good service which that profound antiquary and philologist has accomplished for the

      Mythology of Germany. The present century has scarcely produced a more remarkable book . . . than the second edition of the ‘Deutsche Mythologie’: and, what is it? –

      a mass of minute facts, many of which, when separately considered, appear trifling and insignificant, – but, when taken in connexion with the system into which his master-mind has woven

      them, assume a value that he who first recorded them never dreamed of attributing to them.60


    


  




  By the mid nineteenth century, the subject was being shaped in Britain. It was no longer a question of simple antiquarianism, it had a name, ‘folklore’, and had

  entered a phase of substantial activity by a number of individuals that continually widened its scope. There was much discussion about origins, and means of transmission, and knock-on effects on

  literary productions. Sir Walter Scott (1771–1832) was prominent amongst those who created literature out of folklore and antiquities; other Scots figuring in this development were Allan

  Cunningham (1784–1842), writer and poet, and Robert Chambers (1802–1871), publisher, whose Traditions of Edinburgh (1824) was an exercise in urban folklore well before that

  topic became part of the folklorists’ quiver.




  In 1892, the British Association set up a committee to conduct ‘Ethnographical Investigations in the British Isles’. The committee was backed by the Society of Antiquaries of London,

  the Folk-Lore Society, the Anthropological Institute and the Dialect Society. In its first circular, it stated its purpose, which was to record from selected ‘typical’ villages and

  their surrounding districts the following material:




  

    

      

        

          1. Physical types of the inhabitants




          2. Current traditions and beliefs




          3. Peculiarities of dialect




          4. Monuments and other remains of ancient culture




          5. Historical evidence as to the continuity of race


        


      


    


  




  An Ethnographical Survey of Ireland was undertaken at the same period by a Dublin Committee, supported by the Royal Irish Academy, in whose Proceedings four reports had

  already been published between 1893 and 1898, mainly on sea-delimited island areas, along the following lines:




  

    

      I. Physiography of the district investigated. II. Anthropography.– 1. Methods; 2. Physical characters with lists of measurements; 3. Vital Statistics

      (general and economic), (A) Population, (B) Acreage and Rental, (C) Language and Education, (D) Health; 4. Psychology; 5. Folk names. III. Sociology.– 1. Occupations; 2. Family

      Life and Customs; 3. Food; 4. Clothing; 5. Dwellings; 6. Transport. IV. Folk-lore.– 1. Customs and Beliefs; 2. Legends and Traditions; 3. Leechcraft. V.

      Archaeology.– 1. Survivals; 2. Antiquities. VI. History. VII. Ethnology. VIII. Bibliography.


    


  




  Instructions were given for compiling the data. Hair and eye colour, the shape of the head and the shape of the nose were noted. Folklore aimed at comparing and collecting

  survivals of archaic beliefs, customs and traditions in modern times. The schedule of the Ethnographical Committee advised that:




  

    

      Every item of Folk-lore should be collected, consisting of customs, traditions, superstitions, sayings of the people, games, and any superstitions connected with special

      days, marriages, births, deaths, cultivation of the land, election of local officers, or other events.61


    


  




  The English Dialect Society was accustomed to identifying dialectal boundaries, and it was suggested in a lecture by Miss Charlotte Burne in 1890 that the same could be done for

  folklore items. Her advice on the personal collecting of folklore was that:




  

    

      If you wish to understand folk-lore you must learn to understand the folk. You must know what the folk think, and how they act on subjects such as folk-lore touches, and

      observe how their minds form the natural background to the superstitions they act on, the customs they practise, the tales they tell.62


    


  




  There was, therefore, a good deal of ethnological activity based on learned institutions, with an emphasis on collection.




  Also in the Victorian period, the subject of anthropology was being formed. At Oxford University, Edward Burnet Tylor (1832–1917), keeper of the University Museum and reader in

  Anthropology, became the first Professor of Anthropology, from 1895 till 1909, and was knighted in 1912. He has been described as ‘the father of anthropology and

  godfather of the anthropological school of folklorists’. In his view, there was a difference between mythology, which ‘preserved the explanations in story form which all peoples, from

  the primitive to the highly developed, fashioned to account for their supernatural origins’, and folklore, which ‘represented the contemporary superstitions and nursery tales of

  civilized peoples . . . [and] belonged only to the last and highest stage of cultural progression and embodied survivals from the earlier stages’.63




  In his influential two-volume work on Primitive Culture (1871)64 Tylor discussed his theories of survivals and of animism, both relating

  to the development of religious ideas, including superstitions. He pinpointed survivals in a wide range of folklore categories: ‘Children’s games, nursery tales, proverbs, riddles,

  blessings, taboos, witchcraft.’65 He marked a major divide in scholarship between the antiquarians and the new generation of folklorists,

  whose scientific approach was partly based on anthropology, and some of whom, like Andrew Lang, were his pupils. There followed a period of intense activity, during which the leading figures, each

  following his own specialisation within the field of folklore, and capable of commenting on his fellows’ views, in contradiction or otherwise, nevertheless saw as their central subject man as

  a tradition bearer, even if it was man as a ‘contemporary savage’, from the less sophisticated layers of society, that formed the main thrust of investigation.




  FORMALISATION OF FOLKLORE/ETHNOLOGY AS A SCIENCE




  An important stage in the formalisation of the subject as a science in Britain was the founding of the Folk-Lore Society in London in 1878. It provided a focal point for

  discussion and drew together the contemporary ‘anthropological folklorists’, of whom several served terms as president: Andrew Lang in 1888–89, George Laurence Gomme in

  1890–94, Edward Clodd in 1895–96, Alfred Nutt in 1897–99, and Edwin Sidney Hartland in 1900–01. These and others




  

    

      produced a whole library of folklore writings, from multi-volumed treatises to pithy articles, prefaces, lectures, addresses, reviews, and notes. Co-operating closely with

      each other, they formed a ‘great team’ whose collective efforts wrote a brilliant chapter in the history of modern thought.66


    


  




  They sought to define the subject, and evolved methodologies of approach that not only considered printed or manuscript sources, but also included accurate, systematic field

  research. Since they all – in spite of their differing research emphases – looked on folklore as offering a key to identifying the stages in the ascent of man from savagery to

  civilisation, the question of survivals loomed large. These were recorded and studied by all possible means, with specialisations appearing: e.g. archaeologists studied material culture and

  established distribution patterns and levels of organisational development of early human groupings, and folklorists did the same with immaterial, mainly oral, survivals. There was much discussion

  of the question of diffusion from a centre, as against spontaneous creation of similar phenomena, such as folktales, ballads, etc., from a variety of centres. Early forms of

  village and tribal institutions were studied, as well as questions of continuity between medieval Celtic literature and modern Gaelic folklore. It was realised that fragmentary survivals were also

  to be found in the higher levels of civilisation. Andrew Lang summed up the situation:




  

    

      There is a science, Archaeology, which collects and compares the material relics of old races, the axes and arrow-heads. There is a form of study, Folklore, which collects

      and compares the similar but immaterial relics of old races, the surviving superstitions and stories, the ideas which are in our time but not of it. Properly speaking, folklore is only

      concerned with the legends, customs, beliefs of the Folk, of the people, of the classes which have least been altered by education, which have shared least in progress. But the student of

      folklore soon finds that these unprogressive classes retain many of the beliefs and ways of savages, just as the Hebridean people used spindle-whorls of stone, and bake clay pots without the

      aid of the wheel . . . The student of folklore is thus led to examine the usages, myths, and ideas of savages, which are still retained, in rude enough shape, by the European peasantry. Lastly,

      he observes that a few similar customs and ideas survive in the most conservative elements of the life of educated peoples, in ritual, ceremonial, and religious traditions and

      myths.67


    


  




  A major new element in the early 1900s was ‘the voice of the social sciences asking for scrutiny of the processes affecting change and stability in

  folklore’.68 At the same time, broadening of the subject with new themes and concepts continued, along with efforts to classify and

  systematise. For example, the Orcadian William Alexander Clouston (1843–1896) sought to demonstrate that migration and trade had played a leading role in the Asiatic origins of certain

  European popular tales. He emphasised the importance of medieval translations in such diffusion, and signalled the interplay between written texts and oral storytelling. Francis Hindes Groome

  (1851–1902) studied gipsy folktales and superstitions and the Romanian rabbi Moses Gaster (1856–1934), who came to England in 1885, had a wide knowledge of eastern European languages

  which led him to believe that there was an easy transmission of folk narratives across language boundaries. Groome and Gaster were diffusionists, as against Lang and Tylor, who pinned their faith

  on a more evolutionistic approach. Gaster also differed from earlier folklorists in that he regarded fairy tales as the end of a literary process, rather than as pointers to the mentality of

  primitive people. Jacob Jacobs (1854–1916) was a diffusionist who postulated two lines of transmission, lateral and vertical; borrowing proceeded laterally, and survivals descended

  vertically. This theory allowed the viewpoints of the cultural evolutionists and diffusionists to come together, though in practice there was the weakness that it was not easy to tell if borrowings

  had come from outside.69




  There was a further broadening of the subject of folklore. The archaeologist David McRitchie argued that oral legends could retain a core of historical truth, and he linked

  fairy legends with prehistoric underground dwellings as proof of the former existence of a pigmy race.70 Robert R Marett (1866–1943)

  re-invigorated the doctrine of survivals. He considered that study of the process of change in living folklore could lead to better understanding of what had led up to it. He advocated

  participation: ‘Let the field folklorist observe, analyse, and even participate in custom, dance, game, and song, to understand their inner content for modern people and so the better to

  comprehend their meaning to savages.’71




  There was also, broadly in the second half of the nineteenth century, a considerable infusion of comparative oral material from other countries, Iceland and Norway, Russia, Italy, India and

  Burma, and elsewhere. George Webbe Dasent (1817–1896) specialised in Scandinavian studies, and translated into English the norske-eventyr (Norse tales) gathered from the Norwegian

  peasants by Peter Christen Asbjörnsen and Jörgen Moe. He wrote a long Introduction on ‘the Origin and Diffusion of Popular Tales’ for his Popular Tales from the

  Norse, in which he followed the Grimms in relating the tales to mythological antecedents.72 William Ralston Shedden-Ralston (1828–1889),

  a co-founder of the Folk-Lore Society, published books on Russian folktales, epic poems (byliny) and songs, with explanatory texts on the ‘old Slavic pagan mythology that lay half

  buried in the peasant oral literature’.73 Like Dasent and Thom, he was much influenced by Jacob Grimm. The Englishwoman Rachel Harriette Busk

  (1881–1907), whose second home was in Italy, set about collecting Italian folktales, and published folktales and folksongs from various localities within Italy, including the urban setting of

  Rome. Richard Carnac Temple was an army colonel and civil administrator in India and Burma, who published a good deal of Indian folklore and lectured to the Folk-Lore Society on the subject. He

  also analysed his material, and worked out tables that displayed ‘practically the whole machinery of popular Indian story-telling’.74

  Mary Henrietta Kingsley (1862–1900) was a promulgator of African folklore. She believed in ‘the practical value of folklore studies in contributing to successful imperial

  government’, and thus demonstrated what could be an important function for ethnological studies.




  There were also those who were called by Dorson the ‘Celtic Folklorists’: John Francis Campbell of Islay (1822–1885) and Alexander Carmichael (1832–1912) in Scotland; Sir

  John Rhys (1840–1915) in Wales; and Douglas Hyde (1860–1949) in Ireland. Their work spawned a number of academic institutes in Britain and Ireland, but also brought to the forefront

  questions of nationalism, such as have been discussed by the sociologist Michael Hechter, who saw the phenomenon of Celtic nationalism as a political response to the persistence of regional

  inequality, allied to questions of language and religious affiliation and levels of industrialisation.75




  The underlying motivation of such Celtic folklorists was an anxiety to protect and conserve what was seen as a disappearing language and culture, under constant pressure from the country’s

  prosperous core. Campbell’s Popular Tales of the West Highlands Orally Collected appeared in two volumes in 1860, and two more were added in 1862.76 Under the influence of the Grimm brothers in Germany, and of Scandinavian, but especially Norwegian, scholars, Campbell set about collecting in 1859, and

  teamed up with competent writers of Gaelic, notably Hector Maclean, the Islay schoolmaster, and John Dewar, a maker of fences, to ensure that he was getting the exact words in Gaelic of the

  storytellers. He also collaborated with Alexander Carmichael, exciseman for Islay, Skye, Uist and Oban, whose collections were published in six volumes under the title Carmina Gadelica. Hymns

  and Incantations With Illustrative Notes on Words, Rites, and Customs, Dying and Obsolete; Orally Collected in the Highlands and Islands of Scotland.77 Campbell presented his own folk inheritance with intellectual detachment. He was




  

    

      conscious of practical method and underlying theory, scrupulous in furnishing information on his tellers and the storytelling situations, alert to the possibility of the

      storytelling situations, alert to the possibility of literary influences, aware of comparative narratives outside Scotland and of variations within the Highland hoard, and sensitive to the

      problems of translation.78


    


  




  Carmichael’s strong subject area was that of religious folk poetry, parallel in some respects to the archaic prayers that Zsuzsanna Erdélyi collected in

  Hungary.79




  Carmichael’s collecting activity lay mainly in the period from 1855 to 1899. His material has been classified under the following headings:




  

    

      invocations (e.g. prayers for protection, prayers before going to sleep: addresses to the saints, seasonal hymns, including genuine Christmas carols, blessings for everyday

      tasks (banking up the fire for the night, reaping, grinding, milking, herding, and hunting); incantations used in healing; prayers to the sun and moon; rhymes about animals and birds; blessings

      on cattle and other livestock; miscellaneous songs, e.g. praise-songs, love-songs, milking songs, fairy songs, waulking songs; auguries, with notes on the augurers’ methods; and much

      incidental information on custom and belief in general . . . [much of which comprised] the things which were said when the door was closed, and the lights were out.80


    


  




  Rhys was a philologist and archaeologist, who published material on Welsh and Manx folklore, notably in the two volumes of Celtic Folklore, Welsh and Manx. Whereas his

  work was academic (he was the first Professor of Celtic at Oxford), that of Douglas Hyde in Ireland was positively nationalistic. He was founder in 1893 of the Gaelic League, which promoted the

  active use of the Irish language and of Irish cultural institutions. The use of Irish was made compulsory for matriculation purposes in the National University of Ireland in 1913, and the Irish

  Parliament, the Dáil Éireann, was committed to the language from its first meeting in 1919. This is an example of the use of a language, with its content of folklore, not to

  reconstruct the thoughts of prehistoric savages, but to act as a stimulus to the revival of a nation.81




  Developments during the twentieth century in folklore and folkloristics are included elsewhere in this work.




  LANGUAGE AND DIALECT




  By the first half of the twentieth century, the antiquarian phase in folklore, which had been common to all of Britain as well as to other countries in Europe, began to change

  into a more decentralised approach, with emphasis on ‘national’ cultures. Running through both phases, however, are other strands besides antiquarianism and folklore. Philology and

  etymology played a considerable role in relating folklore survivals to, for example, Aryan traditions, and providing evidence for links that supported evolutionist thinking amongst

  nineteenth-century scholars. The study of language and dialect, and the compilation of dictionaries and glossaries based on scrutiny of printed sources and on questionnaires and field research,

  meanwhile built up a database of great ethnological value. Rustic speech was seen as a direct key to folklore studies, ‘opening windows into the covert beliefs of English countrymen through

  the living language of their local dialects’.82 It became a vehicle for occupational studies, as of drift-net fishermen and coal

  miners.83




  Dialectal material in linguistic atlases could throw up distribution patterns that were relevant to the establishment of ethnological culture zones. For example, the investigators who gathered

  data for Georg Wenker’s Deutscher Sprachatlas (German linguistic atlas) had expected to find clearly distinguished dialectal boundaries, but in the event, the atlas ‘revealed a

  continuum in which forms of language made up, map by map, a complex of overlapping distribution’.84 Wenker (1852–1911) issued a

  questionnaire that went to 40,000 points in Germany, starting in 1876, and later as a supplementary exercise to Austria, Luxemburg, Switzerland and part of the then Czechoslovakia. Publication of

  the German linguistic atlas began in 1926 at Marburg, under the editorship of Ferdinand Wrede. The fairly dense network of points was necessary, because of the way Germany was made up of a number

  of territorial units and towns with specific speech districts in and around them. In France, on the other hand, the centralising pressures of Paris allowed the use of a wider-meshed net and so the

  linguistic atlas of France (Atlas linguistique de la France) was completed more quickly, under the editorship of Gilliéron and Edmont. Linguistic atlases, therefore, can provide

  practical clues to the establishment of culture zones, and to differences between them resulting from the underlying forms of administrative or political organisation. They are useful tools in

  ethnological research.




  Language and lore came to be a focus in centres established in the twentieth century at the Universities of Sheffield and Leeds in England.




  HISTORICAL GEOGRAPHY, ANTHROPOLOGY AND SOCIOLOGY




  In Britain, historical geography, anthropology and sociology played a part in the development of ethnological studies, wittingly or otherwise. Individuals within these

  disciplines could be inspirational – for example, the polymathic Professor Herbert John Fleure (1877–1969) who, after studying at Aberystwyth in Wales and Zürich in Switzerland, in

  1910 became Professor of Zoology and also lecturer in Geography at Aberystwyth. In 1917 he became the first Chair of Geography and Anthropology, the second element in the

  title being his own choice. In 1940 he moved to Manchester as Professor of Geography and retired from there in 1944. His wide-ranging view of the interaction of man with his environment is neatly

  summed up in his book A Natural History of Man in Britain.85 His influence was great, and a number of his pupils became pioneers in shaping

  the study of folklife and local community studies and the development of folk- and open-air museums.




  One of them was Iorwerth Cyfeiliog Peate (1901–1982). The son of a carpenter and teacher of arts and crafts, he studied under Fleure at Aberystwyth, and graduated in 1921. Fleure spoke of

  his




  

    

      . . . dedication of himself to the study of the life of the people, their thought and art as well as their material equipment and economic activities. For him there was no

      separation of folklore and folk-life, and his use of the word ‘folk’ was far above the sugary sentiment that it connotes in some minds. For Peate it was to be the study of the life

      of the people, the humble as well as the rich, the language as well as the houses and villages.86


    


  




  Peate joined the National Museum of Wales in 1927, working in the Department of Archaeology, which had a collection of ‘bygones’. His work on these led to the

  publication in 1929 of his Guide to the Collection of Welsh Bygones, in two parts. In the first, he described the ‘old-fashioned life in Wales’, to provide a historical and

  cultural guide to the collection. This was effectively an agenda for the study of folklife in Wales, covering not only material culture but also oral traditions, customs and folklore. In the second

  part, the catalogue proper, he demonstrated how objects could be used to illuminate the culture as a whole. The Guide, therefore, was a pioneering publication for museums as well as for

  folklife studies.




  In 1932, as a result of his perseverance, the Sub-Department of Folk Culture and Industries was established in new galleries, and the collections were officially recognised as the

  ‘National Folk Collection’. It was laid down that the collections should only include items of post-1536 date, this being the year of the Act of Union of Wales with England.




  When the estate of St Fagans was given to the National Museum of Wales, he was able to develop the site as the Welsh Folk Museum, founded in 1947, containing, for example, re-erected traditional

  building types with period rooms, a woollen mill, a tannery, a non-conformist chapel and various craft workshops, in which craftsmen could demonstrate traditional techniques. This was, in its

  conception and practice, greatly indebted to the ‘open-air museums’ of Scandinavia, of which a leading example, popularly known as ‘Skansen’, was founded by Artur Hazelius

  in 1891.87 Others were the Danish Folk Museum, 1881; the Norsk Folkemuseum, Oslo, 1887; the Sandvigske Samlinger, Lillehammer, Norway, 1887; and Den

  Gamle By, Denmark, 1909. By Scandinavian standards, the British open-air museums came much later in time. The influence of the Scandinavian open-air museum movement can be symbolised by the fact

  that the term ‘Skansen’ is used generally elsewhere. The Hungarian Open-Air Museum, for example, is called ‘Skanzen’.88




  A feature of the Welsh Folk Museum was a full-scale department dealing with the Welsh language and its various forms. It undertook ‘the collection of data relating to

  all aspects of the Welsh oral tradition, e.g. vocabularies – domestic, craft agricultural, etc. – (with tape recordings), folktales, lore and customs, and all information possible

  concerning the spiritual background of Welsh life and culture’.




  Peate was also the founder in 1956 and editor of the ethnological journal Gwerin (Welsh for ‘folk’). This half-yearly journal was a personal initiative and one of the

  earliest in Britain, along with Ulster Folklife (1955) and Scottish Studies (1957), to have specifically ethnological content. It was replaced by the journal Folk Life,

  the organ of the recently formed Society for Folk Life Studies, in 1973, which, like Gwerin, covered the whole of the British Isles and Ireland.




  Iorwerth Peate is an important figure both in the spread of the open-air and folk museum movement in Britain in the second half of the nineteenth century, and in the promotion of ethnological

  research, especially along historical–cultural lines, following the Scandinavian model of the period.89 However, he regarded folklife as

  ‘the study of the way of life of communities and of nations which are comparatively unaffected by a high degree of industrialization’, and he thought that highly industrialised areas

  and the heavy industries associated with them should be excluded.90 The more recent view is that such areas are probably most in need of study.




  Another influential pupil of Fleure was Emyr Estyn Evans (1905–1989). A Welshman who spent the bulk of his working life in Ulster, he was one of the main founders of folklife studies in

  Ireland. He was Professor of Geography and director of the Institute of Irish Studies at Queen’s University, Belfast, president of the Ulster Folklife Society and chairman of the Board of

  Trustees of the Ulster Folk and Transport Museum (founded in 1958), in the formation of which he had played a substantial role.91




  Fleure’s teaching was the major influence on his academic work, with its emphasis on the interaction between culture and environment, and ‘achieving an understanding of the evolution

  of human life in the past as a key to interpreting life in the present’. Evans came to folklife through fieldwork in archaeology and geography, during which he kept a sharp eye on the

  material culture of the countryside. His first articles on ethnological subjects appeared in archaeological journals, the Ulster Journal of Archaeology and Antiquity, in 1939, on

  material culture survivals, and in the geographical journal Geography, on ‘Some survivals of the Openfield system’. He did not forget oral evidence, and a selection of

  folktales was published in 1941. His books on folklife started with Irish Heritage (1942), dedicated to H J Fleure, and lavishly illustrated with his own sketches. This ran into numerous

  subsequent editions, and it could well be regarded as the earliest attempt in English to systematise the subject, though it avoids the ‘controversial realms’ of religion and politics.

  In his Irish Folk Ways, first published in 1957, he expanded and further systematised the material and added a bibliography and references, making it a more academic work. Other books mark

  clearly his integrated view of geology and geography, settlement patterns and land use, buildings, tools and equipment, crafts, the produce of land and sea, etc., whether

  relating to a specific area such as Mourne County (1951) or to the larger entity of Ireland, as in The Personality of Ireland. Habitat, Heritage and History (1973).92




  Though he was very influential through his books and the various culture-related positions he held, via which he was able to facilitate the establishment of the Ulster Folk and Transport Museum,

  he was aware that much of his recording and collecting work was still very much at the beginning of things, and might more accurately be described as ‘ethnographical’, in

  Ampère’s sense of the word (see above). In this respect, he can be seen as a role model for trainee ethnologists, who should begin by getting to know their own environment and

  community. This is a factor that Jacob Grimm recognised also. When A H Hoffmann von Fallersleben visited him in 1819, and told him that he planned to travel to Italy and Greece to study the remains

  of ancient forms of art, Grimm replied: ‘Liegt Ihnen Ihr Vaterland nicht näher?’ (Isn’t your fatherland closer?).93




  Peate and Evans both played a direct and important role in the development of folklife studies and folk museums in Britain. Another student of Fleure who made an impact of a different but

  related kind was R U Sayce, who became an orthodox anthropologist, working in South Africa before taking up employment in the Manchester Museum. In 1933, he published his book on Primitive Arts

  and Crafts, An Introduction to the Study of Material Culture, noting that: ‘For some years past British anthropologists have devoted most of their attention to the sociological

  side of their subject, and comparatively little has been published in this country on the material culture of primitive peoples.’ Though the bulk of the book is concerned with the tools and

  equipment of non-European peoples, nevertheless the chapters discuss a variety of approaches, covering, for example, the relationship of material culture with the environment, inventions and

  civilisation, diffusion by trade and emigration, the effects of prestige, and of the differences between the sexes.94 He was also interested in

  food, and wrote a lengthy article on food through the ages,95 so providing an early example of the use of food in anthropological studies.

  Sayce’s work could well provide a basis for the construction of a theory of material culture applicable to European conditions.




  A scholar who held the Chair of Geography and Anthropology at Aberystwyth for a time, but who was not one of Fleure’s pupils, was C Daryll Forde, whose book Habitat, Economy and

  Society. A Geographical Introduction to Ethnology (1934) is well known. It was ‘intended as an introduction to the ethnography and human geography of non-European peoples’, and

  dealt with the ‘economic and social life of a number of groups at diverse levels of cultural achievement and in different regions of the world, and with the rise of new crafts and

  organizations in the growth of civilization’. Forde deliberately concentrated on economic life, and largely left out religious and ceremonial life. This work, although it would be classed as

  ethnography according to Ampère’s definition, nevertheless demonstrates the important influence that human geography can have on ethnological research, especially in relation to the

  study of material culture,96 which is intimately related to the social organisation of the community.97




  COMMUNITY, ECOLOGY AND LANDSCAPE




  The various types of background to the growth of the subject of ethnology so far discussed have been largely cultural–historical, on the analogy of the Swedish practice,

  in which Sigurd Erixon and his journal Folk-Liv had set the pattern (though Erixon came to carry out massive research projects in industrial situations also). Swedish ethnologists had in

  turn been influenced by German ethnology of the pre-1914 period, for example through Fritz Graebner and his book Methode der Ethnologie.98

  Aberystwyth was a focal point for the development of university ethnology and ethnology-related activities in Britain. One of these activities was the planning in the 1930s by the Department of

  Geography and Anthropology of a series of community studies dealing with social relations and institutions, using a geographical dimension as well as adapting the intensive methods and holistic

  approach developed by anthropologists for the study of small-scale entities to units of society set with clear geographical bounds within larger societies. Field research was carried out in the

  1940s–50s, and the programme produced a number of studies that have considerable ethnological value.




  Alwyn D Rees, a student of C Daryll Forde, produced Life in a Welsh Countryside (1950). Applying a historical perspective (using census data, agricultural returns, legal codes and

  texts, etc.), and with the use of questionnaires completed by every household in the parish, he was able to compile statistical data. Rees examined the local social life and structure of a rural

  community which was not a sharply defined area with clear physical boundaries, and set it within the context of the general culture of Wales. It included a serious study of the material culture of

  a community, one of the earliest examples in the British Isles. It demonstrated the application of anthropological techniques to contemporary life in Wales, and it surveyed the economy, homes and

  hearths, farmsteads, family and kindred, religion, status and prestige. An interesting finding was the lack of focus and of a village tradition on the English pattern in his community.99




  Another book, of much interest for its view of farming communities, was David Jenkins’ The Agricultural Community in South-West Wales at the Turn of the Twentieth Century (1971).

  This study, based on the south Cardiganshire area, discusses the relationship between ‘farm practice and social structure’. At this period of change, before the coming of harvesting and

  tractor technology, smallholders and landless cottagers supplied the essential additional harvest labour for the bigger farmers, in return for which, according to the number of days worked, they

  were allocated so many drills of potatoes, grown on the farmer’s land. In this symbiotic relationship, the farmer secured his crop and ensured food supplies for his family and stock, and the

  cottager got a store of potatoes for his family and pigs. In other areas, seasonal harvest labour would be hired at the cross in the village.100

  Further examples of such symbiosis were the dependence of small units on large farms for the services of a bull, which were paid for by the provision of help during the grain, hay and potato

  harvests, normally at the rate of one day’s free labour for each cow served. Or a horse might be borrowed to make up a plough team, with payment again in the form of harvest labour.




  These two community studies are perhaps the best of the five that were inspired from Aberystwyth.101 A common feature

  that relates to the ethnological method is the awareness of background history, at a time when anthropologists like A R Radcliffe-Brown were not viewing history as relevant to the study of society.

  On the other hand, little or no attempt is made to record vanishing customs for their own sake. The impact of borders is prominent, in this case the English/Welsh border, marked by a basic

  English/Welsh opposition. But ‘the community studies carried out in Wales and published between 1950 and 1971 showed few signs of a systematic development of theory’. The community

  study approach has not been continued, and ‘has come to be regarded as a somewhat intractable concept despite the sociologist’s obvious concern with social bonds in everyday

  life’.102 Nevertheless, the volumes reflect the ethnologists’ concern for time, place and social milieu. Man as an individual cannot

  function outside some kind of social framework, and the community studies volumes have drawn attention to several aspects of human interaction within social frameworks of a variety of kinds, such

  as the role of incomers in decision making, the function of recreational groups, the part played by gossip, boundaries between secular and religious matters, status distinctions, etc. They also

  take into consideration the question of material culture in interpreting status, economic level, and dependence relationships. In terms of the use of historical data and analyses of material

  culture, they come close to the methodology of ethnology, and demonstrate how sociology, anthropology and ethnology can be integrated into a rounded research method.




  But the real importance of the Aberystwyth Chair lies with the students of Professor Fleure, who became involved in establishing the major open-air or folk museums, with archives, and

  systematised the production of ethnological data in journals and books, often on the basis of questionnaires. Their training in historical geography has had a lasting influence on the practice of

  ethnology in Britain. Iorwerth Peate, who was first director of the Welsh Folk Museum, studied under Fleure. In Ulster, the work of Professor E Estyn Evans was instrumental in establishing the

  Ulster Folk Museum, with George Thompson, also a pupil of Fleure, its first director. As a result, such individuals and museums have played an important role in shaping the modern concept of

  ethnology in Britain.




  THE IMPACT OF NEIGHBOURING DISCIPLINES




  Sociology (a name first coined by the Frenchman Auguste Comte in 1864) and social anthropology tend to deal with current themes or situations on the basis of field research and

  participant observation and are less concerned with historical depth. There are exceptions, though – for example, the study by Norbert Elias, The Civilising Process, is described by

  the historian turned sociologist Peter Burke as ‘a book which may perhaps best be described as a sociological interpretation of European history from the Middle Ages onwards, though the

  authors of such historically oriented studies were “swimming against the stream”’.103 History, on the other hand, is, according

  to Burke, ‘the study of human societies, with the emphasis on the differences between them and on the changes which have taken place in each one over time’, while

  sociology was ‘the study of human society, with the emphasis on generalising about its structure’.104




  Clearly, history, sociology, social anthropology and other neighbouring disciplines, including peasant studies, have much to offer ethnology, and ethnology has much to offer in return. For

  example, in community studies, the basic unit was the individual and the family. In pre-industrial times and in peripheral areas, collaboration between family members and between separate families

  in work activities (such as tilling the soil, harvesting) was a necessity for subsistence purposes. The intricacies of inheritance systems, which could impinge on forms of land use, were also

  fundamental to the structure of the family, particularly in relation to land ownership and ownership of the means of making a living.105 The study

  of the family and of earlier social structures was the purpose of the Cambridge Group for the History of Population and Social Structure, founded officially in 1964 through the enterprise of two

  people in particular, E A Wrigley and Peter Laslett. Laslett’s book, The World We Have Lost, first published in 1965, and written before the group came into being, began as an

  attempt to write out in a straightforward way the introductory facts about the structure of English society as it was before the Industrial Revolution, and to make some comparison with its

  structure in the twentieth century.




  The raw material for this type of sociological analysis came from account books, parish registers of births, baptisms and weddings, census returns, etc., which provided the statistical data that

  enabled scholars to reconstruct the ‘family’ at earlier periods. Amongst the better off, including craftsmen and tradesmen, the concept of family could include servants and apprentices

  as well as the biological group. The data assembled in Cambridge for studying the size and structure of the domestic group is extensive – parallel work has been proceeding in, for example,

  France, Japan, Serbia, and colonial North America – so that it requires the computer and the conjoint input of a group of scholars, such as the Cambridge Group, to analyse it. This has

  introduced scientific, quantitative controls into the art of social history, though allowance has to be made for the differing nature of the sources, which may be incomplete or subject to

  administrative or political bias. It would make sense, therefore, for social scientists of all kinds, such as sociologists, social and cultural anthropologists, historians and historical

  geographers to collaborate with ethnologists in trying to achieve a truer or fuller picture of family and community at particular points in time and space, each contributing their particular

  specialisms and methods of approach. Examples of such an interdisciplinary mélange of approaches are Kussmaul’s study of the functioning of the English countryside through

  investigation of servants in husbandry in early modern England, Spufford’s study of English villagers in the sixteenth and seventeenth centuries, and Wrightson’s volume on English

  society over the same period.106 Scotland does not as yet have the same coverage, though it is evident that sources such as the testamentary

  records held in the National Records of Scotland could, if treated with the same partnership process, provide an enormous amount of information on the social history of the family with the

  associated material culture, economics, composition and disposal of stock and crops, the lending of money, family interactions, inheritance patterns and regional variations in

  pre-industrial times. The conjoint approach in Cambridge has had an effect on historical studies, and can provide a statistical basis for the work of researchers in neighbouring disciplines,

  including ethnology.107




  Laslett distinguished three types of household: the ‘simple family household’, consisting of a married pair or a widow with her children; the ‘extended family household’,

  which included one or more relatives other than offspring; and the ‘multiple family household’, containing two or more conjugal units connected by kinship or marriage.108 This, however, oversimplifies the situation, for the household can expand as children are born, and contract as they marry and move out, so changing the

  classification; or a group of relatives might live together and exploit a piece of property in common. A newly married couple might live in a rented room, but this did not necessarily mean a move

  to a new lifestyle, for the wife might spend much of her time back in the parental home when her husband was working, and the two households were treated, in effect, as one extended

  household.109 An ethnological study of the furnishings and equipment of households of different types would add significantly to the value of such

  investigations, and give them greater depth.




  Another concept that ethnology is concerned with is that of ‘ecology’. The term was first used in 1870 by the German zoologist Ernst Haeckel, and was adopted by human geographers,

  notably Paul Vidal de la Blache in France and Friedrich Ratzel in Germany, in their considerations of the relationship between man and his environment. It was developed by anthropologists as a

  means of also viewing cultural processes, and ethnologists found it useful in assessing the ‘balance between human achievement (within the capabilities offered by technology, economy and

  social organization) and the restrictions and opportunities offered by the natural environment (by terrain, geology, climate, soil and vegetation)’.110 In pre-industrial times, ecological adaptations were complex and wide-ranging: for example, Orvar Löfgren in Sweden, in a study of ‘Peasant Ecotypes’, speaks

  of peasants of the plain, cultivating grain, woodland peasants who exploited forest resources, peasant fishermen who combined fishing and farming, cattle-raising peasants for whom dairying and

  seasonal migration to different pastures were important, mining peasants who combined small-scale pre-industrial mining with farming, and the mountaineer peasant whose economic focus was hunting

  and cattle raising. In Denmark, Bjarne Stoklund has shown how landscape change over long periods, for example through deforestation, could lead to change from woodland peasant to peasant of the

  plains. Numerous subsistence strategies were undertaken for economic survival, filling cultural or economic niches, such as charcoal-burning, tar extraction (especially in Finland), making hazel

  hoops for barrels, etc. As farming became more prosperous farmers might abandon certain niches, which were then filled by landless cottagers. The landless were also dependent on the farmers, who

  gave them harvest employment, saw to their transport needs, and provided a market for hand-made craft goods, which could also be peddled seasonally over long distances.111




  In the late eighteenth century and the nineteenth century, according to Peter Burke, ‘the “people” or “folk” became a subject of interest to European

  intellectuals’, just at the time when traditional forms of popular culture were beginning to disappear. J G Herder and the brothers Grimm were ‘extremely

  influential’ in furthering the concept of national folksongs, of which many collections appeared from a variety of countries, for example Russia, Germany, Sweden, Serbia, and Finland, where

  Elias Lönnrot arranged songs collected from oral tradition into an epic, the Kalevala, published in 1835. Herder actually used the term ‘popular culture’ (Kultur des

  Volkes) as against ‘learned culture’ (Kultur der Gelehrten).112




  It is in relation to popular culture that a difference can be found between the development of ethnology in Britain and in much of the rest of Europe. Folksongs and other aspects of popular

  culture were associated with the national liberation movements and quest for self-definition in several countries of Europe from the late eighteenth century, sometimes in the spirit of Romanticism.

  Hobsbawm has distinguished three phases for nineteenth-century Europe. The first is related to cultural, literary and folkloric developments that did not have political or nationalist overtones.

  The second is when strong supporters of the concept of ‘nation’ begin to campaign actively for their ideals. The third is when the mass of people give their support for nationalist

  programmes.113 These movements came to change the map of Europe to a considerable degree, and the discipline of ethnology changed with them. In

  Britain, however, its development led back mainly to antiquarianism, and less to nationalist strivings. And whereas in the early days European ethnology evolved through the interest taken by

  intellectuals in survivals amongst the less advanced layers of society of fragments of evidence that could help to interpret earlier stages in the development of civilisation, now in more recent

  times it is analysis of human society at any level that is of primary importance. It is, therefore, very appropriate that ‘for several years ethnology has located its field of research just

  at the crossing point where history and anthropology today meet one another’.114 The subject is almost limitless in its scope and has

  absorbed so many different strands, from antiquarianism to popular culture, that it perforce contains within itself many specialisations, and makes at least partial use of the methodologies of

  numerous related disciplines. It may be best to view it as a discipline of partnership, adding its own dimension to research into the past and present condition and environment and forms of culture

  of mankind through the ages. Professor Sigurd Erixon defined it as ‘a comparative cultural research on a regional basis with a sociological and historical orientation and with certain

  psychological implications’.115 It would appear as if this definition remains valid.
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2 A History of Ethnology in Scotland
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  While ethnology shares theories, methods and analytical approaches with other related disciplines, one characteristic which separates it from these is that typically

  ethnologists have created, in a disinterested fashion, collections for others as well as themselves to use and analyse. These may take the form of descriptions, texts, maps, plans, drawings,

  collections of objects, transcriptions, sound recordings, photographs, questionnaires, films or other materials.




  The beginnings of ethnological practice may be said to date from the renaissance period, when the rediscovery of the classical world made scholars look more closely at the relics of the past

  closer at hand. Exploration beyond these islands brought contact with new peoples, and the opportunity to compare and contrast their mores with those of the inhabitants at home. Even earlier, the

  Crusades had brought Scots into contact with other peoples, while guides for pilgrims en route to places such as Santiago de Compostela were noting the particular features of the communities

  through which one might pass, making comparisons and noting contrasts.




  Medieval Scottish literature and other sources of the period also include references which show how differences were viewed – between Highland and Lowland Scots, for example – while

  medieval laws and annals contain data of ethnological interest. Early descriptions of Scotland are found in reports by foreign visitors, from papal envoys to continental courtiers, and other

  correspondence contains observations on customary practices and diverse ways of life in the nation of Scotland. We learn of the distribution of coals to the poor at church doors in this way. A

  satirical description of a Gaelic-speaking Highland bard in the mid-fifteenth century Buke of the Howlat, a poem by an Orkney-born cleric, Richard Ratter (styled Ricardus de Holandia or

  Richard from the farm of Holland/Ha-land), tells of awareness of difference within the nation.




  An invaluable source for this period is A Dictionary of the Older Scottish Tongue (DOST). Charting the evidence of Scots from the earliest period to 1700, DOST is a

  veritable encyclopedia of medieval and early modern Scottish life. Examples of how this source can be used to illuminate topics such as social relations, food and drink, shipping law, weights and

  measures, and building construction may be found in a volume which celebrated the completion of DOST at the beginning of the twenty-first century, Perspectives on the Older Scottish

  Tongue.




  Early descriptions of Scotland by Scots show the development of a comparative approach such as can be found in the writings of the philosopher John Major or Mair (c.1467–1550) who

  published his De Gestis Scotorum in Paris in 1521, and the cleric Donald Monro (fl. 1526–74) who wrote his Description of the Western Isles of

  Scotland in 1563. William Camden (1551–1623), the English historian, antiquarian and topographer, first published his Britannia, a county-by-county description of Great Britain

  and Ireland, in 1586, compiled with the help of correspondents and tracing evidence of the past in the landscape. A century later, Sir Robert Sibbald (1641–1722), antiquary, physician,

  botanist and Geographer Royal from 1682, embarked on a description of Scotland, publishing a circular which asked for information. While this was never completed, he did publish his Scotia

  Illustrata, a natural history of Scotland, in 1683. The Skyeman Martin Martin (?1665–1719) answered his call, however, with his two publications A Late Voyage to St Kilda (1698)

  and A Description of the Western Isles of Scotland (1703). In 1707 Edward Lhuyd (1660–1709) published his Archaeologia Britannica, including data on language, history and

  customs he had collected in Scotland.




  THE EIGHTEENTH CENTURY AND THE EARLY NINETEENTH CENTURY




  The eighteenth century witnessed great interest in those remnants of the past which had survived into the present, including objects, material remains and structures.

  ‘Popular antiquities’, aspects of language, song or lore, were a topic of study. The public museums of later times owe their origins to the ‘cabinets of curiosities’

  assembled for the private study and enjoyment of those with the means to do so, and word lists and song collections were assembled and published in similar fashion.1




  Thomas Ruddiman (1674–1757) can be said to have been responsible for the introduction of Scots lexicography, linking the glossaries and word lists of earlier times, which were mainly

  concerned with understanding Latin sources, with the rediscovery of texts in Older Scots. His edition of Gavin Douglas’s 1513 translation into Scots of Virgil’s Aeneid,

  published in Edinburgh in 1710, included ‘A Large Glossary, Explaining the Difficult Words, Which may serve for a Dictionary to the old SCOTTISH language’.2




  Along with Ruddiman, a key figure at the time in Scots lexicography, as well as in the publication of both the poetry of earlier periods and songs collected in his own time, was Allan Ramsay

  (1686–1758). His anthology The Ever Green: A Collection of Scots Poems Wrote by the Ingenious Before 1600, and his five-volume collection entitled The Tea-Table

  Miscellany were both published in 1724 and both included glossaries. The trend set by Ruddiman and Ramsay was to be followed subsequently by other anthologists.3




  The collecting of oral tradition was given impetus by James Macpherson’s publications of the products of the Gaelic bard Ossian in the 1760s.4 Rapidly translated into many European languages, these promoted the link between poetry and identity and encouraged collections to be made elsewhere. Closer to home, debates on

  their authenticity did not stifle but rather promoted attention to oral sources. Robert Burns (1759–1796) was not only a gifted poet but should rightly be remembered as a collector as well as

  an adapter of the texts and melodies of others which he heard on convivial occasions or on his travels.5 He too provided

  glossaries of Scots. Sir Walter Scott (1771–1832) and his friends, family and associates were collectors as well as sources of song and lore and Scott’s role in the establishment of

  Scottish identity is well attested.6




  The Scottish Enlightenment, that period of intellectual ferment, fostered systematic data collection, and the vision of Sir John Sinclair (1754–1835) for gathering, parish by parish,

  ‘statistical’ accounts (that is, information of use to the state) on the effects of scientific development, industrial advances and agricultural improvement on the lives of

  Scotland’s people, was put into practice by employing the methodology of the questionnaire and encouraging respondents to apply a comparative approach. The Statistical Accounts

  gathered and published in the 1790s are, in European terms, an unrivalled source for the ethnologist, as are the later series.




  The establishment of the Society of Antiquaries of Scotland (SAS) in 1780 marked another milestone in the gathering and dissemination of knowledge of the past, fostering that spirit of enquiry

  which characterised the time. Its collections of artefacts, which the archaeologist, anthropologist, ethnologist, historian and artist Daniel Wilson (1816–1892), one of the Society’s

  secretaries, was to reorganise in the 1840s according to the tripartite Stone, Bronze and Iron Age system of archaeological classification used by the Danish scholars Thomsen and

  Worsaae,7 formed the core of the Museum of Antiquities of the next century. Both the Royal Society of Edinburgh, Scotland’s national academy of

  science and letters, which Sibbald had advocated decades earlier, and the Society of Antiquaries of Scotland were incorporated by Royal Charter confirmed by charter in 1783, and have worked closely

  ever since.




  An interest in country life material goes back to the founding of the Society of Antiquaries of Scotland. The first lecture delivered to the Society after its formation on 18 December 1780 was

  on ‘The Antient [sic] State of Agriculture in Scotland’, though this leant heavily on classical authors. A single-stilted plough from Orkney was the first implement to be acquired, in

  1782, and many articles of everyday life were added to the Society’s collections, which were passed to the government in 1858 to form the National Museum of Antiquities. There was, however,

  no systematic collecting and research programme, except insofar as the concept of survivals from earlier times motivated collection and the choice of items to mark the progress of civilisation. One

  hundred years after the creation of the SAS, Dr, later Sir, Arthur Mitchell’s book The Past in the Present (1880), based on his Rhind Lectures, was to exemplify this concept well for

  in it he discusses many of the items which he and others had donated to the Society’s museum as symbols of such progress, a theme which was current in scholarship at the time.




  However, the Highland and Agricultural Society of Scotland, founded in 1784, had amongst its primary aims the advancement of agriculture and it offered ‘premiums’ for inventions

  likely to further this. The first to receive an award of ten guineas, on 6 December 1793, was the Rev. Alexander Campbell, for his newly-invented plough suitable for Highland farms. A replica was

  placed in the lobby of the Society’s hall in Albyn Place in Edinburgh and this is regarded as the start of the Society’s Museum.




  It consisted of the implements that had been submitted for premiums. In 1831 it was decided to gather in a series of models of the ‘most approved’ implements of

  the time. Problems of space led to the erection of a new museum on George IV Bridge in the city, which opened in 1841. A ‘Catalogue of Models and Machines in the Museum of the Highland

  Society’ was published in 1832 and this was included in the 1841 Catalogue of the Museum, in which it covered fifty-four pages.8




  A fire destroyed part of the contents in 1851. Meantime, the Industrial Museum, later called the Museum of Science and Art, with subsequent re-namings down the years, was being erected in

  Chambers Street. It was completed in 1859 and was headed by George Wilson, brother of Daniel. The Highland Society transferred to it its collection of models and geological specimens. The

  agricultural side was not continued, however, and in 1928 the models were transferred to the Science Museum in London on loan. The one-third life sized paintings of animals commissioned by the

  Directors of the Highland Society were also dispersed.




  So ended the first Agricultural Museum, which had been in existence from 1793 until 1855 in Edinburgh. Outside the capital city there was also some museum activity. Messrs Drummond and Sons set

  up a highly-praised Agricultural Exhibition at Stirling in 1831. By 1833 it had become Drummond’s Agricultural Museum, showing seeds and plants as well as implements and demonstrating the

  role that horticulture played. It produced reports in 1831, 1833 and 1835 in which much valuable information was presented, including James Smith of Deanston’s important study of underground

  tile drainage and subsoil ploughing, and data on Patrick Bell’s reaping machine. At this period, Agricultural Improvement was well advanced and a knowledgeable German traveller wrote in the

  early 1840s that ‘Scotland was one of the best cultivated countries in the world’.9




  Drummond’s Agricultural Museum in Stirling ran to at least 1844. The firm opened an establishment in Dublin in 1843 and formed a second Agricultural Museum there at 10 Dawson Street. Like

  the one in Stirling, this was a commercial venture, ‘for the exhibition and sale of the newest and most improved implements of husbandry, and agricultural machinery; to which will be added a

  repository and assortment of seeds, roots and grasses, carefully classified and arranged’.10




  These early agricultural museums had a great effect on the agricultural practices in their vicinity for they kept them before the eyes of the farmers and were regularly updated. Inventions or

  adaptations of implements could be put on display and discussed by observers and sometimes, as at Stirling, the latest literature on farming was on view too. These museums had a practical purpose

  and they played a considerable part in the period of Agricultural Improvement.




  FURTHER ACTIVITIES IN THE NINETEENTH CENTURY AND THE EARLY TWENTIETH CENTURY




  The clergyman and antiquarian John Jamieson (1759–1838) was an active member and, for a time, joint secretary of the Society of Antiquaries of Scotland. He was one of the

  ministers who contributed to the Statistical Account. He met Scott, who was to become a great supporter, as a young man and wrote a poem for Scott’s Minstrelsy of the Scottish

  Border. His theological writings were highly valued in his own time. But he is chiefly known for his pioneering Etymological Dictionary of the Scottish Language

  published in two volumes in 1808 with a later Supplement in 1825.




  He meticulously consulted manuscripts and printed volumes and sought assistance from specialists in certain subjects such as botany and the law, but also – importantly – gathered

  Scots words from oral sources, seeking voluntary contributors from across the country in order that his evidence could be based ‘on the authority of the nation at large’.11 He provided references and, where possible, context in the form of illustrative quotations so that his Dictionary contains invaluable details not

  only on the usage of terms but also on the practice of customs, beliefs and many other aspects of Scottish life. The longest entry, for example, is that for ‘Yule’, with copious

  descriptions and references.




  In 1824 Robert Chambers (1802–1871) began to publish his Traditions of Edinburgh, a pioneering work of urban ethnology, following it with The Popular Rhymes of Scotland

  in 1826 and Scottish Jests and Anecdotes in 1832. His working life was taken up with book editing, publishing and selling, and much later, in 1863–4, he brought out his monumental

  Book of Days in two volumes, which he described as a miscellany of popular antiquities in connection with the calendar. He could be said to stand on the cusp between the

  ‘miscellany’ collectors of the past, such as John Aubrey, John Brand and William Hone, to whom he pays tribute, and a new approach to collecting and publishing.




  In 1846 the antiquary William John Thoms (1803–1885) had coined the term ‘Folk-Lore’ as an alternative to the phrase ‘popular antiquities’ in a letter to the

  Athenaeum of 22 August.12 He saw this as an aspect of living, contemporary culture and he encouraged those with an interest to gather

  examples wherever they could. Just three years before Chambers published his Book of Days, John Francis Campbell of Islay (1822–1885) had begun to publish his Popular Tales of

  the West Highlands, a work which marked a more scientific and systematic approach to folklore collecting. He had been challenged by George Webbe Dasent to do for Scotland what the brothers

  Grimm had done for German-speakers and Asbjornsen and Moe for Norwegians. With the help of assistants, he began to take down the oral narratives of Gaelic-speakers word for word. Contextual

  information was gathered as well and in some cases, Campbell, a skilled artist, also sketched the tellers and their settings, as he did on his visits to Scandinavia and other parts of the

  world.13




  Others followed him in Gaelic Scotland, such as Alexander Carmichael (1832–1912)14, the Reverend John Gregorson Campbell (1836–1891),

  Robert Craig Maclagan (1839–1919), Frances Tolmie (1840–1926)15, Marjory Kennedy-Fraser (1857–1930)16, Lucy Broadwood (1858–1929)17, Father Allan MacDonald (1859–1905)18, Amy Murray (1865–1947) and Lady Evelyn Stewart Murray (1868–1940)19.




  The foundation of The Folk-Lore Society in 1878 was a further spur to collecting in Scotland and it was the Reverend Walter Gregor’s Notes on the Folk-Lore of the North-East of

  Scotland of 1881 that was the Society’s first published field collection, gathered with the help of its guidelines. Robert Craig Maclagan’s work,20 co-ordinated while a busy doctor, was inspired by a call from the Society in 1889 and carried out with the help of correspondents in the West Highlands between 1893 and 1902,

  resulting in over 9,000 manuscript pages. Another doctor, David Rorie (1867–1946), who was a poet and song composer as well, practised in the coalfields of Fife and in

  rural Aberdeenshire, and gathered customs and beliefs concerning mining, health and illness as well as much more.21




  A figure who should not be forgotten in the history of ethnology in Scotland is the visionary Patrick Geddes (1854–1932), biologist, sociologist, geographer and town planner, who fostered

  integrated ways of looking at the relationships between human beings and their environment, the links between ‘place’, ‘work’ and ‘folk’, and the use of the

  ‘Valley Section’ to study the connection between resources and types of community.




  KEY TWENTIETH-CENTURY DEVELOPMENTS




  The impetus which ethnology and folklore studies had gathered in the last decades of the nineteenth century and the early years of the twentieth, much of it carried out through

  the encouragement of The Folk-Lore Society and the work of several collectors active in Scotland, was curtailed with the outbreak of World War I and in the years which followed. Those who might

  have developed the profession found themselves at the front or in support roles, and not all survived. Others poured their energy into war work at home. It was not until its end that moves were

  seen to take these and associated subjects forward once more.




  In 1919 Sir William Craigie (1867–1957), one of the editors of the Oxford English Dictionary, proposed the creation of ‘a dictionary of the Older Scots language from its

  earliest appearance to 1700’, on historical principles, and began to edit this himself from his then base at the University of Chicago. A Dictionary of the Older Scottish Tongue

  (DOST) was published between 1931 and 2002.22




  Craigie also encouraged a sister project for it in the form of a dictionary of Scots from 1700 onwards and in 1907 called for the collection of Scots words, ballads, legends and traditions from

  oral sources as being integral to such work.23 The English Association set up a Scottish Dialects Committee at once, with William Grant

  (1863–1946) playing a leading role with the help of volunteers until the Scottish National Dictionary Association was established in 1929 to take the work forward with Grant as editor. The

  first part appeared in 1931.




  Grant was succeeded as editor by David Murison (1913–1997) and brought the Scottish National Dictionary (SND) to completion in 1976. The Concise Scots Dictionary

  (CSD) brought resources from the two historical dictionaries into a single useful volume. The creation of Scottish Language Dictionaries Limited in 2002 united the aims of DOST

  and SND to provide a new edition of the CSD, specialist dictionaries, school resources, and on-line access to Scotland’s Scots lexical wealth through electronic editions of

  DOST and SND in The Dictionary of the Scots Language (DSL).24 A project for similar lexical provision for the

  Gaelic of Scotland has been underway for several years.25




  Ethnology and Folklore in the First Half of the Twentieth Century




  Efforts towards a systematic framework for the collection, study and dissemination of Scottish folklore and folklife materials were instigated by the Anthropological and Folklore Society of Scotland, which had its origins in the Edinburgh and Lothians Branch (founded in 1922) of the Royal Anthropological Institute. This body brought together

  individuals with interests in comparative cultural study, drawn from the university sector, the museum world, the membership of the Society of Antiquaries of Scotland, and the ranks of retired

  colonial officials. Within ten years, a Scottish Anthropological Society had been created, with ‘Folklore’ added to its title in 1936. The Society’s Proceedings,

  published between 1934 and 1956, provide a useful record of its aims and programmes.




  The 1930s were a time of much activity elsewhere. Margaret Fay Shaw (1903–2004) had come to live in South Uist and to photograph and film the life of the townships there. Skilled in

  musical notation, she was able to take down the songs of the district, while John Lorne Campbell (1906–1996) undertook sound recordings of Gaelic material with the most advanced equipment

  available to him. They were to marry in 1935 and from 1938 make the island of Canna their home and a very special cultural domain.26 Werner Kissling

  (1895–1988), the German diplomat and anthropologist who had settled in Britain, filmed and took photographs in Eriskay and other Hebridean islands.27 Aage Roussell came from Denmark to study the vernacular buildings of the Western and Northern Isles in 1931, publishing his Norse Building Customs in the Scottish

  Isles in 1934. The Swedes Sven T Kjellberg and Olof Hasslöf travelled in the Hebrides in that year to study buildings, crofting and fishing.28




  Influences and encouragement from Scandinavia and from Ireland were to prove immensely valuable for Scottish developments and cooperation continues to this day. By 1935 the Irish Folklore

  Commission, successor to the Irish Folklore Institute (1930–5), had come into being and its Director, James Hamilton Delargy (1899–1980), was anxious that Scotland should have an

  institution similar to his own and took a keen interest in the Society. So, too, did the Swedish ethnologist Åke Campbell (1891–1957) of the University of Uppsala, who was invited to

  lecture and initiate research work in the Institute which the Society created in the Free Church College in Edinburgh, where instruction for certificate and diploma studies was offered by members

  and associates.




  The Society established a Folk-Museum Committee early in the 1930s and later in the decade there are references in its Proceedings to the desirability of a Survey of Scottish Dialects

  and the creation of a ‘research laboratory’ to be called the Scottish Archive for Ethnological, Folkloristic and Linguistic Studies. In 1937 it hosted a conference of the International

  Association for European Ethnology and Folklore created at Lund in Sweden in 1935. Participants included Campbell and other leading Swedish scholars, Professor Sigurd Erixon (1888–1968) of

  Stockholm and Dr Carl Wilhelm von Sydow (1878–1952) of Lund.




  Once more war intervened to bring these cooperative ventures to a halt but links were re-established following World War II and the activities of the 1930s very much prefigured what would come

  into being with the founding of the School of Scottish Studies and the Linguistic Surveys of Scotland.29




  The School of Scottish Studies at the University of Edinburgh




  The story begins in 1948 when Angus McIntosh (1914–2005) was appointed the first holder of the Forbes Chair of English Language and General Linguistics at the University

  of Edinburgh. A scholar of medieval dialectology, he brought with him war-time experience which was directly relevant to the projects he was to foster there. As part of the Bletchley Park

  code-breaking team, he had seen the potential in new technology such as magnetic tape, the portable tape recorder and the computer for linguistic study and research. Added to this, he had

  experienced the benefits to be achieved by teamwork in the completion of a major project of data collection and analysis.




  The friendship of McIntosh and the Campbells, engendered in the 1930s and lasting for life, provided a vital catalyst. In 1947 John Lorne Campbell had founded the Folklore Institute of Scotland

  (FIOS), its initials supplying the Gaelic word for ‘knowledge’ and the use of ‘Institute’ reflecting the name of the forerunner of the Irish Folklore Commission, to promote

  the collecting and study of Scotland’s oral traditions. James Hamilton Delargy had taken an interest in Campbell’s work and gave support to the aims of FIOS. But more importantly, he

  had encouraged Calum Maclean (1915–1960) of Raasay to become a folklore collector and to undertake work of this sort in Scotland under the aegis of the Commission. In 1948 Maclean was in the

  Hebrides on fieldwork and with him was Åke Campbell, who had been there first in 1939 but who was in Scotland in 1948 for a festival of folk music and dance organised by the Scottish

  Anthropological and Folklore Society.




  McIntosh had been on Barra and in Nova Scotia and Cape Breton with the Campbells. He saw clearly how the collection of lore and language could go together and, soon after his arrival, set in

  motion the establishment of the Linguistic Surveys of Gaelic and Scots. In this he had the support of the Principal and Vice-Chancellor of the time, Sir Edward Victor Appleton (1892–1965),

  who sought to bring fresh ideas to old disciplines and fostered the development of new ones. At McIntosh’s instigation, a memorandum was drawn up by representatives of a range of subjects and

  on 15 May 1950, the University Court approved the creation of a School of Scottish Studies as a focus for interdisciplinary research on aspects of Scottish life and culture. Place-names, oral

  traditions, music, material culture, anthropology and Scots Law were to figure in its activities, with archival provision and a supporting research library assured.30 It began to function in 1951. Other departments gradually took over the work of the last two subjects, and FIOS and the Scottish Anthropological and Folklore Society soon came

  to an end.




  McIntosh received both encouragement and practical help from Delargy, who invited him to see the work of the IFC at first hand and advised on library acquisitions. Assistance came from

  colleagues in Sweden such as Campbell and Professor Dag Strömbäck (1900–1978), who was Head of the Dialect and Folklore Archive at Uppsala and from 1948, Professor of Nordic and

  Comparative Folklore there. Calum Maclean was sent from Dublin to be the first full-time collector in the School of Scottish Studies, and with him a handsel – a gift at the start of an

  enterprise – in the form of copies of all the material he had collected for the IFC in Scotland. Though he embarked on recording immediately in 1951, later in the year

  he was to leave for a nine-month period of intensive study of fieldwork methods and archival practice in Sweden under the guidance of Campbell and Strömbäck.




  Calum Maclean was to work in the School of Scottish Studies for only ten years, for he died in 1960 aged 45. But his years were characterised by great productivity and the emphasis in the School

  on the primacy of field recording, the establishment of strong community connections, and maintaining high technical standards, was to create a distinctive ethos which has lasted through the

  decades. Maclean’s collecting was not limited to the Gaelic-speaking areas of the country. He undertook fieldwork in the Borders and as far north as Shetland.




  He was soon joined in the School by Stewart Sanderson as Secretary-Archivist, by the musicologist Francis Collinson (1898–1984), who collaborated closely with John Lorne Campbell and

  published on Scotland’s instrumental traditions, and by the poet and song specialist Hamish Henderson (1919–2002), who brought an international outlook based on his pre-war and wartime

  experience to his work throughout a long career, during which, amongst many activities, he brought to the fore the traditions of the Scottish Travelling People and agricultural workers, and was an

  instrumental force in the Scottish Folk Revival.31 Audrey Henshall was followed by Ian Whitaker in the area of material culture. Onomastics, name

  studies, were represented by W F H (Bill) Nicolaisen, who joined the staff in 1956. James Ross (1923–1971) researched Gaelic song and was succeeded by John MacInnes. Located in the premises

  of the School of Scottish Studies from 1954, and sharing library and other resources with the School’s staff until their completion, were the two dictionary projects, DOST and

  SND.




  In 1957, Ulster-born Basil Megaw (1913–2002), Director of the Manx Museum, was appointed the School’s first Director. He was an advocate of fieldwork, undertaking it himself with

  others in places such as the Highland township of Smearisary, and of disseminating research results through conferences, symposia and publication. In that year the journal Scottish Studies

  began to appear, with early issues containing the fruits of several such conferences. The holdings of the sound and photographic archives grew as songs, tales, instrumental music, customs, beliefs,

  place-names, and information on ways of life, crafts, trades and buildings were gathered in. The Northern Scholars Scheme, proposed by the School of Scottish Studies as a means of bringing scholars

  from Scandinavia (and more recently from the Baltic countries) to the University of Edinburgh, was launched in the mid-1950s and has fostered links in the ethnological and related fields for over

  sixty years.




  The 1960s saw some departures and the arrival of new staff members. Appointments included Anne Ross (1925–2012) specialising in custom and belief, Iain Crawford succeeding Ian Whitaker in

  material culture, ethnomusicologist Thorkild Knudsen from Denmark and Donald Archie Macdonald (1929–1999) to succeed Calum Maclean, with a main but not exclusive focus on oral narrative. He

  was to contribute almost 900 recordings to the sound archive in the course of his career and to create, with the assistance of Cathie Scott, a comprehensive Tale Archive

  containing tales recorded or published in Scotland classified according to international systems.




  Morag MacLeod worked in the area of Gaelic song while Alan Bruford (1937–1995) was appointed Research Archivist and was an active fieldworker, editor and author. Ian Fraser came to the

  Scottish Place-Name Survey and Daphne Hamilton to assist with Scottish Studies. Eric Cregeen (1921–1983), of Manx background, opened up the field of social organisation. Peter Cooke

  succeeded Knudsen and within his remit took forward the publication of the Scottish Tradition LP series of archive material. Ailie Munro (1918–2002) was to write on the folk song

  revival, in which the School of Scottish Studies played a vital role.




  In the course of this decade the School came to be more closely associated with the Faculty of Arts, having previously reported directly to Senatus and Court, and reached out to other

  departments through offering limited contributions to their courses. The desirability of an undergraduate degree programme in Scottish Ethnology, using that title, was mooted but this was to be a

  project for the future. Term-long teaching commitments would put constraints on fieldwork programmes and related work, still the main function of the School at the time. A Postgraduate Diploma in

  Scottish Studies was instituted, however, combining teaching by staff and a research-based dissertation.




  Basil Megaw retired in 1969, though he remained an Honorary Fellow to the end of his life, and Professor John MacQueen was appointed Director, holding that position for close to two decades. He

  had held the Masson Chair of Medieval English and Scottish Literature at the University of Edinburgh and brought with him an interest in place-names and in narrative sources including saints’

  lives and a family background in the south-west of Scotland. He was named to a personal chair of Scottish Literature and Oral Tradition in 1972. Undergraduate teaching and postgraduate supervision

  moved on in this decade.




  In the 1970s filming was added to the means by which oral and material culture might be recorded, with the assistance of The Gannochy Trust in acquiring a 16 mm camera. Subjects included the

  re-creation of a luadh (waulking) session in South Uist, the participants all having done such work as younger women, an outdoor baptism on the Island of Tiree, the making of a Shetland

  kishie (basket), dancing, fiddling and storytelling in Gaelic and Scots.




  The Scottish Tradition LP series began to be published, first by Tangent Records and later by Greentrax Recordings Limited, each accompanied by a full brochure with extensive notes

  based on research into the subject featured, an individual singer, the instrumental or vocal music of a particular region or a genre of oral tradition. LPs had first been published in the 1960s to

  illustrate aspects of the School’s collections to date but the series, numbering well over twenty publications by 2012, has brought these to a world-wide audience.




  1971 saw the launch of the archive publication Tocher (a word meaning a dowry in Scots and Gaelic). This innovative means of disseminating original material in transcription and, where

  required, translation, supported by notes and photographs, complemented the Scottish Tradition LPs in sharing the voices of those recorded for the archive with the wider public, including

  – importantly – those communities in which the recordings had been made. The pioneering nature of this outlet for the School’s work cannot be

  underestimated.32 Much credit is due to Mary MacDonald (1911–1999) for the inspiration behind the inception of Tocher, and she

  assisted Alan Bruford in editing it for many years. Its ethos would lie behind the PEARL Project (‘Providing Ethnological Resources for Research and Learning’) of the 1990s and Tobar an

  Dualchais/Kist o Riches in the decade following.




  Another significant innovation in this decade came in the form of the School’s one-year course ‘Oral Literature and Popular Tradition’, open to students in the Faculty of Arts

  as part of their degree curriculum and harbinger of the full degree in Scottish Ethnology which was developed in the 1980s. The course gave students an overview of the subject, drawing on the

  expertise of members of the School staff and using for illustration recordings and photographs made in the field as well as the work of ethnologists and folklorists elsewhere. A second year was

  added in due course. Once more, this was a pioneering endeavour in the Scottish context and more widely. Supervision of students for postgraduate degrees, already initiated, was further promoted.

  Alexander Fenton taught material culture in the Department of Scottish History in this period.




  This decade also saw the first instance of UK research board support in the School when Eric Cregeen secured funding for the Tiree Project from the Social Science Research Council (SSRC), later

  the Economic and Social Research Council (ESRC), for work incorporating oral and documentary evidence for the study of a Hebridean island community and its emigrant offshoots in the eighteenth and

  nineteenth centuries. The oral history movement was gathering impetus at the time and he was instrumental in furthering research of this kind in Scotland through the founding of the Scottish Oral

  History Group in 1978 and notable contributions to the work and publications of the Oral History Society. The School’s work and collections showed how oral tradition as well as individual

  experience could illuminate the past and many oral history projects initiated in Scotland in this period received methodological, analytical and technical guidance from School staff and this type

  of engagement was to continue. A number of these projects have been deposited in the School of Scottish Studies Archives as well as others such as the South East of Scotland Working People’s

  History recordings.




  The momentum of the 1970s was further realised in the 1980s with the inauguration of the first full four-year degree in Scottish Ethnology, at both single honours and joint honours levels.

  Students could study for a joint degree in Scottish Ethnology with Celtic, Scottish History, Archaeology, English Literature, English Language, Linguistics and Scandinavian Studies. Two staff

  members were appointed, Margaret Bennett and Margaret Mackay, to take this initiative forward, through course planning and co-ordination, the preparation of materials and liaison with participants

  beyond the department, as well as to undertake work in their own specialties, custom and belief and social organisation respectively.




  The degree programmes attracted both school-leavers and mature students, as the university was increasingly engaged in access and other entry arrangements for candidates in the latter category.

  Many brought work or other experience highly relevant to the study of ethnology. All found that the emphasis from year one on original research provided a welcome feature of

  this discipline, the opportunity to use one’s own family, or home place, or other interests as topics for study. Using the Swedish motto ‘Dig where you stand!’, students were

  trained in ethnological research methods and analysis and began to bring new kinds of data into the archives as their projects and dissertations were deposited and accessioned on a regular basis.

  The principle of SAMDOK, an acronym for Swedish samtids dokumentation and known in the museum context in connection with the collection and display of items representing current times, was

  also one which they often called into play, documenting contemporary phenomena in their work.




  This period also saw the start of the publication of the eight-volume Greig-Duncan Folk Song Collection with Emily B Lyle as General Editor following the death of Patrick Noel

  Shuldham-Shaw (1917–1977), who had begun the task. In a sequence lasting two decades, over three thousand song texts and tunes collected in the north-east of Scotland by Gavin Greig

  (1856–1914) and the Reverend James B Duncan (1848–1917) were edited by Lyle and other specialist scholars.




  A Board of Scottish Studies was created to embrace representation from the subject areas with which Scottish Ethnology had joint degrees, and other departments in the University. It was

  instrumental in undergraduate and postgraduate recruitment initiatives such as Studying Scotland at Edinburgh. It should also be noted that although the programmes of the School of

  Scottish Studies were pioneering in their provision, subjects such as Scottish folklore and song were included in curricula at several other universities including Aberdeen, Stirling and

  Glasgow.




  Alexander Fenton was appointed to the first Chair of Scottish Ethnology in 1989 on the retirement of John MacQueen and held the position until 1994. The placing of Scottish Ethnology within its

  wider European context was a priority during this period and when Margaret Mackay became Director of the School of Scottish Studies on Fenton’s retiral, she co-ordinated a programme of

  Visiting Professors of Ethnology over the next five years which brought distinguished ethnologists and folklorists to the department from Scandinavia and beyond. Each contributed to undergraduate

  teaching at all levels, including an honours course incorporating theory, methods and material in his or her area of special expertise, and interacted creatively with staff and postgraduate

  students, as well as using the School’s resources and networks for comparative purposes in their own fields. They were W F H Nicolaisen, who had returned to Scotland after a sojourn in the

  USA from 1969 (onomastics and folkloristics), Linda Dégh from the University of Indiana (oral narrative), Bjarne Stoklund from the University of Copenhagen (material culture), Nils-Arvid

  Bringéus of the University of Lund (religious ethnology and bildlore, the use of visual sources in ethnology), and Åse Enerstvedt from Norway (childlore and children’s

  culture).




  Another major focus in this period was archive development, including the initiation of online access to archive holdings through the PEARL Project, in close collaboration with the

  university’s computing services. Original sound items selected from those already published in Tocher enabled the testing of technological approaches which were

  to be used further in the decade following. New appointees to the teaching and research staff were Gary West (material culture), who had graduated from the School’s undergraduate and

  postgraduate programmes and thus signalled the new continuity of scholarship engendered by the department, Mark Trewin (ethnomusicology) and John Shaw (oral narrative).




  The 1990s additionally saw the foundation of The Elphinstone Institute at the University of Aberdeen. The importance of the north-east of Scotland and of north-eastern scholars and enthusiasts

  in the development of ethnology can not be stressed too highly and the Elphinstone Institute brought a focus to these. James Porter, who had worked in the School of Scottish Studies early in his

  career, was appointed Professor of Scottish Ethnology there. The Royal Scottish Academy of Music and Drama in Glasgow, now the Royal Conservatoire of Scotland, launched its undergraduate Scottish

  Music degree with the provision of archive resources from the School of Scottish Studies. In the Universities of Stirling and Glagow and the University of the Highlands and Islands, folklore and

  ethnology were integrated into curricula as well.




  Two main features dominate the story of the School of Scottish Studies in the first decade of the twenty-first century. One of these is university re-structuring, which brought a merger of

  Celtic and Scottish Studies into a single subject area. The School of Scottish Studies Archives and the European Ethnological Research Centre (EERC), described below, are located within it in a new

  School of Literatures, Languages and Cultures, and a new College of Humanities and Social Science.




  The other is the further development of online provision of archive resources. Building on the PEARL project of the 1990s and utilising digital technology in new ways, Tobar an Dualchais/Kist o

  Riches is a partnership of three archive-holders, The School of Scottish Studies, BBC Radio Scotland, and The National Trust for Scotland (Campbell of Canna Collection), co-ordinated by Sabhal

  Mòr Ostaig, University of the Highlands and Islands, for ensuring preservation and access to three major collections of Gaelic and Scots oral tradition. Neill Martin (custom and belief),

  Katherine Campbell (Scots song and ethnomusicology) and Will Lamb (oral narrative and Gaelic song) were appointed and Donald Meek was named to a Personal Chair in Scottish and Gaelic Studies.




  The diamond jubilee of the founding of the School of Scottish Studies took place in 2011 and the staff of Celtic and Scottish Studies and the School of Scottish Studies Archives have entered the

  seventh decade of activities with further funding for work on the Calum Maclean website, already well developed in a previous project; the Alexander Carmichael Project continuing; a joint project

  with the University of Mainz on Scott’s Minstrelsy; the Maclagan Manuscript Index nearing completion; and new courses in the offing at undergraduate and postgraduate levels.




  Scottish Museums in the Second Half of the Twentieth Century




  The history of ethnology within the university context and the work of the School of Scottish Studies and others should be seen alongside the important parallel developments in

  the museum world.




  The establishment of the Country Life Section of the National Museum of Antiquities of Scotland (NMAS) in 1959 aimed to build up and document collections of rural material,

  carry out essential field research, work towards the creation of an open-air museum of country life and generally to ‘expand the Museum’s activities, particularly in recording and

  illustrating passing ways of country life and agriculture’.33 The NMAS thus completed the range of cultural periods over which it had

  responsibility, from prehistoric archaeology through the Middle Ages to the Agricultural Improvement period and so on to the present day, fulfilling its role as the ‘national’

  museum.




  The concept of a museum of Scottish country life had been in the air since at least 1929, when reference was made to it in a Report of the Royal Commission on Museums and Galleries. This was

  probably inspired by the Scandinavian folk museums, of which the earliest was Nordiska Museet, founded in 1872 by Artur Hazelius in Stockholm, Sweden, and widely imitated.34 Am Fasgadh, the Highland Folk Museum created by Dr Isabel Frances Grant (1887–1983) first on Iona, then at Laggan and finally in Kingussie (1944), had its first

  flowering in a ‘Highland Exhibition’ which she organised in Inverness in 1930.35 It has already been noted that the Scottish

  Anthropological (and Folklore) Society established a Folk-Museum Committee in the early 1930s.




  In 1951 the development of a national ‘folk museum’ was recommended by the Secretary of State for Scotland’s Advisory Committee on Education, in a Report on Libraries, Museums

  and Art Galleries. In the same year an exhibition was held at the Royal Scottish Museum as a contribution to the Festival of Britain. Entitled ‘Living Traditions’, it presented Scottish

  crafts and vernacular architecture, and included Gaelic singing by Flora MacNeil of Barra, recently recorded for the School of Scottish Studies, to illustrate the songs which accompanied the

  waulking of handwoven woollen cloth.




  The urgent necessity for such a museum was discussed the following year at a conference of the School of Scottish Studies about which a report appeared in The Scotsman on 31 May 1952.

  It welcomed the appointment of Ian Whitaker as Research Fellow in Contemporary Material Culture in the School from 1 July of that year as ‘an entirely new departure in the British

  Isles’. The importance of combining information on process through sound, photograph and object was stressed and the advice to ‘Collect, collect all the time’ had come from Dr

  Iorwerth C Peate (1901–1982) of the Welsh Folk Museum at St Fagan’s, Cardiff, which had been set up in 1947, and from Professor J H Delargy of the Irish Folklore Commission, both

  conference participants. Later that decade Margaret (Greta) Fairweather Michie (1905–1985) opened the Glenesk Museum in 1955, a project influenced by the work of I F Grant and Artur Hazelius

  before her.36




  A few more years passed until in 1959, the Trustees of the NMAS appointed an Assistant Keeper to organise the new Country Life Section of the NMAS. The person appointed to this position was

  Alexander Fenton (1929–2012). Born in Lanarkshire and raised in Aberdeenshire, the rural life he experienced in the Auchterless and Turriff areas was to influence his future career

  profoundly. He gained his MA (Hons) in English and French at the University of Aberdeen in 1951 and his BA in the University of Cambridge Archaeological and Anthropological Tripos in 1953. Following National Service in Germany from 1953 to 1955, his first post was as Senior Assistant Editor of the Scottish National Dictionary, working with David

  Murison (1913–1997) and honing his Wörter und Sächen (‘words and things’) approach to the study of material culture.37 The SND project was housed within the School of Scottish Studies complex and he worked closely with its staff, helping to devise early questionnaires.
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