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PUBLISHER’S NOTE


THE current volume comprises single lectures by Rudolf Steiner given in various locations to members of the Theosophical Society, as it then was, in 1911. Marie Steiner gave the following Introduction to the Bielefeld lecture of 6 March 1911 when it was first published in the Newsletter (‘What is happening in the Anthroposophical Society. News for members. Supplement to the weekly journal Das Goetheanum’), and this can also serve as a Preface for the other lectures in the volume:




In 1911, Bielefeld was one of the smaller branch meetings. Unlike other groups that had been established for longer, it rarely had the good fortune to welcome Dr Steiner for more intimate lecture events. And yet it was often the case that his rare visits and addresses at such group meetings contained, as if in essence, what he expounded at much greater length in many lectures at the larger centres. What he said on such an evening could have a special intensity. Something like a strong, spiritual aura could emerge, and reverberate long afterwards, even in the very midst of an overwhelming throng of subsequent events and new spiritual tasks. This is particularly true of his lectures on the Christ event. Unfortunately most transcripts from that time have the character of notes, often providing only half and sometimes even only a quarter of the text. But reading between the lines you can get a sense of the substance contained there and feel it pervading you. Those familiar with Dr Steiner’s mode of speech will not find it too difficult to reconstruct much of what is missing; and we can repeatedly feel astonishment at the wealth of newly emerging perspectives.


The huge errors to which the Theosophical Society succumbed in its efforts to diminish the significance of the Christ event and to equate it with, or subordinate it to, other avatar appearances, necessitated a clean break between the two spiritual streams. This could only be done by making official the original name that Dr Steiner had already given to the esoteric Christianity of his spiritual science. When separation from the Theosophical Society became unavoidable, instead of the much-loved word ‘theosophy’—to which he had dedicated the whole strength of his commitment in order to increase popular regard for it, and which also, in previous centuries, had been a common designation in the West for the science of the spirit—he now chose the key term ‘anthroposophy’. The aim of this was to prevent identification of the spiritual stream that he represented with the theosophical movement. The necessity for this was one dictated by outer circumstances at that time. Yet there is no contradiction between the two terms, at most only a clearer delineation, since true theosophy leads to true anthroposophy, and vice versa. The human being as harmony of the creative cosmic word, as solution of the riddle of the world, is also the content of anthroposophy. As we raise our consciousness to the divine, we also submerge ourselves in the divine. Human and divine consciousness, theosophy and anthroposophy become one.







INTRODUCTION


WHILE the lectures in this volume were all given in the year 1911, they span the whole course of that year and were held in many different places, so that they cannot essentially be regarded as a single series, nor as anything like the linear elaboration of a theme. Much richer than that, they approach and illumine the figure of Christ in many different ways and from many different perspectives. Since 1909, Steiner’s lectures had testified to a growing preoccupation with the centrality of Christ, which put him and his followers in the German section at odds with the Theosophical Society. 1911 was the year before Steiner finally split from the theosophists and founded the Anthroposophical Society over that very issue, and his intensifying emphasis on the central deed of Christ in Earth evolution can be seen at the same time as an assertion of the integrity of his vision in the face of strong opposition.


At roughly the same time as Steiner, in these lectures, was opening up profound vistas of human evolution and paths of development in which Christ is our steadfast companion and exemplar, much of the rest of the world was held spellbound by continuing human advances and endeavours in outward realms. In 1911, the hull of the ill-fated Titanic was launched, and Scott of the Antarctic, in his similarly ill-fated expedition, was struggling toward the South Pole. Despite the undoubted heroism of Scott and his companions, these two historical images can stand, perhaps, as a kind of admonition to the human race that physical exploit and technological advances can only take us so far, and cannot be the ultimate meaning and goal of our evolution. A different direction, a great deepening of our nature is needed if we are to unfold our full potential.


In Lecture 4 in this volume, Rudolf Steiner speaks of a future time, one perhaps already beginning to be ours, when the human etheric and astral bodies—which we can think of, in a kind of shorthand, as our very life and soul—will become so fully bound, chained to the physical body and the world’s physical reality that we lose our human capacity for self-mastery and self-determination, which are after all spiritual capacities.


In these present ‘interesting times’, marked by ubiquitous alarm at a pandemic that has led, whether with good cause or not, to draconian, externally imposed societal controls and the most intent focus on physical survival, we may already gain more than an inkling of how thoughts and fears of bodily disease are gaining ascendancy over life and soul, relegating all other values and virtues to the vanishing margins of our existence, rendering extremely difficult our creative self-expression, our free, life-enhancing association with each other, and our very human rights themselves. As physicality alone increasingly encompasses us, says Steiner in the same lecture, we will find it ever harder to develop mobile thoughts and concepts or absorb new, creative ideas. Looking around in the world at present, it does indeed seem as if we are becoming stuck in certain fixed ways of regarding our reality, in grooves of orthodoxy that are ever harder to question, in rigid and linear forms of thought—about, say, viruses as ‘enemy’ and the need to combat them in more or less military fashion rather than seeing the whole ecological context of our now sorely unbalanced relationship with the planet, of which this pandemic may be a salutary symptom, an awakening call.


To many it might seem perverse and airy-fairy in the extreme to suggest, as Steiner does here, that such conditions as we have brought upon ourselves must be addressed first and foremost by turning consciously to the spirit, connecting with far broader dimensions in which life and soul are not a luxury afforded to the few but the nurturing ground of our being. What we develop inwardly as connection with realities greater than the immediate physical realm, says Steiner in Lecture 5, has value and importance for the whole planet, and can lead to an entirely different, sustaining view of the world and our place in it, countering the aridity and desiccation he speaks of as a corollary of outlooks that are solely materialistic.


Unlike previous ‘war’ situations, when communities pulled together and people often developed a heightened sense of caring for one another, one of the striking characteristics of our current plight is the way in which we are being divided from each other—‘social distancing’, the enforcement of face masks, avoidance of contagion. Such measures are presented as ‘social’ duty: we are told they are to protect others from ourselves. But this inversion of the whole concept of social interplay, this isolation of the individual and the fear to which it testifies, is really at odds with the idea so vividly presented here by Steiner that we are nothing as separate individuals, that we actually cannot gain anything from self-protection and self-isolation, even if supposedly to benefit others. As has become apparent, we are not ‘all in this together’: the wealthy have known how to use their advantage, with some huge corporations of course even benefitting greatly from the crisis, while poorer folk have suffered the brunt of the pandemic, often losing their livelihoods altogether in lockdown situations. There is a crass immorality at work here but, as we can read in this volume, immoral action anywhere on earth is like an abscess that makes the whole body sick, and, since this will ultimately come home to roost, it is an illusion to think we can gain advantage for ourselves alone. Extending this thought, Steiner develops the overarching, all-embracing idea—or rather living picture—of the reality of Christ who, he says, is for the body of the whole Earth what the heart is within our individual organism. Here all the threads come together in Steiner’s invocation, from many different angles, of the exemplar and epitome of humanity, of a figure toward whom we can slowly work our way; of a reality that can descend upon us as, and only if, we raise ourselves through inner endeavour that nurtures in us qualities such as hope, love and trusting but also clearsighted vision of the future.


To me it seems that the polar contrast to authority externally imposed, and authority blindly followed—as urged upon us all at present—is the cultivation of love. ‘What would we be without love?’ asks Steiner. ‘We would inevitably become isolated and gradually lose all connection with our fellow human beings and our fellow creatures in the natural world.’ In a world increasingly manifesting traits of lovelessness—of isolationist self-protection and compliance not only with authoritarian rulers but with the ‘authority’ of a rigid worldview, as well as destruction of the planet of which we should be benevolent, loving custodians—these lectures are extraordinarily timely. They can help us broaden our vistas again and affirm our creative spirits in community with the whole world, physical and spiritual, of which we are a continually evolving part.


Matthew Barton


March 2021




LECTURE 1


THE DIVERSE ERAS OF HUMANITY’S EVOLUTION, AND


THEIR EFFECT UPON THE HUMAN BODILY SHEATHS


MANNHEIM, 5 JANUARY 1911


IT has been some time since we were able to hold a branch meeting here in Mannheim, but today we may take up this task once again. Over the past few months, my dear friends, you have been attentively and eagerly absorbing the more important ideas and insights of our spiritual-scientific worldview. It is therefore perhaps not inappropriate to speak today about something that, on the one hand, can direct our gaze to the whole scope of our spiritual-scientific movement, but on the other also gives us the opportunity to evaluate a little the spiritual knowledge we have acquired, in particular as it relates to the human being and his evolution; to appraise it, if you like, in the service of something to which all human beings should be dedicated and which, for anthroposophists in particular, should assume a distinctive form by virtue of their insights, by virtue of the feelings that they can gain through the spiritual-scientific worldview. As you know, my dear friends, humanity’s evolution advances, progressing through eras and epochs, and each such era and epoch has its own particular mission. In the history of humanity we can distinguish longer and shorter eras, and in each period, in turn, there are particular points at which the true task and mission of this age must not be neglected or overlooked—when it must be fully embraced. In successive eras, as we can discern, tasks are required by the worlds of spirit, tasks particular to this or that epoch; and then, for us human beings, it is a matter of acting rightly so as to know something about these tasks, so as to take up into our souls an awareness and knowledge of these tasks.


We live in an age when it really is an urgent matter for a number of people to gain knowledge once again of what, today or in our present era, needs to be done first and foremost in the spiritual domain. I would like firstly to draw your attention to just two epochs that closely concern us, one of which belongs to the past and much of whose spiritual riches and effects still extend into our present age. The second epoch, on the other hand, has scarcely begun. We stand at the beginning of a new era, a shorter cycle or epoch of humanity; we stand as it were, at a critical juncture, and this is why it is especially important to understand the nature of these two eras a little. The first comprises roughly the epoch that began with Augustine,1 and ended as the sixteenth century was dawning. In esoteric science we regard this period as extending from Augustine to Calvin. Then comes a subsequent era comprising the period from Calvin2 through to the last third of the nineteenth century. Now we stand again at the beginning of an era with new challenges and tasks, and meeting them will be extraordinarily important for humanity’s immediate future. Let us therefore form a picture of what commonly and especially occurs at the start of new periods in evolution. As one era passes over into the next, something grows old, outmoded, and something new and fresh dawns. Something goes into decline while the other is germinal, starts to root and grow, begins to shine like the dawn of a new day—the sunshine of a new era that is arriving. And the distinctive thing about such a transitional period—as you know, people speak in various ways of ‘transitional eras’, but today it really can be said that a transitional age is arriving—is that human culture must start to be informed with new forces.


To characterize this I want to consider a great mission for all humanity: the rise of Christianity. If we picture how Christianity arose, we must say that those at the pinnacle of culture rejected it. Yet these same cultural leaders had reached a point of decline. Try to form a picture of Roman culture and its incipient decline, and try also to picture the kinds of communities to whom Paul preached: they were people who, with naivety if you like, but also with fresh powers, stood outside the prevailing culture, and harboured a living sense of what must come. They did not really figure amongst that culture’s full flowering. New forces were coming to birth but appeared sometimes even amongst the lowest orders of society. Having developed for a period, the complex social existence of higher, influential echelons of society must decline again, and in particular the prevailing knowledge and disciplines with their concepts, ideas and so forth arrive at a point when they can no longer develop. Then something new emerges inevitably, rises from the people, and we can observe a radical change at work. In certain respects today we again stand at such a moment of upheaval. The scientific ideas achieved with such dedication have actually come to a point where anyone with insight must say they are faltering. The scientific concepts and ideas promoted and perpetuated by the mainstream are now on the brink of decline. And in fact the whole way in which people pursue cultural life, the mainstream of this cultural life, is in great decline. I’d like to outline very roughly and bluntly the symptoms of this decline which is really proceeding apace now, symptoms that can be observed by those who have any awareness of it.


If one has participated in cultural life in the past, as it came to expression in literature, books and so forth, and in science, then one will have grown up with a certain sense of seriousness in regard to these pursuits, a seriousness that is nowadays already seen as outmoded—a seriousness that is no longer understood. The whole tone of weekly journals, for instance, was very different in the 1870s from what it has become. If we can say this, it was far, far more dignified. In those days, within the cultural mainstream, people held very particular views about our relationship to drama, to lyric poetry and so on. In those days, too, you could write poetry or drama of less strict standards—plays, for instance, that were written for little festive occasions, more as light entertainment or for fun. Sometimes these showed talent. Students, especially, performed plays that showed talent. But as one grew older, and gained an overview of literary schools, one found that works were now valued that had once been regarded as having only ephemeral value. These same things gained literary and cultural acclaim. I don’t wish to cause offence by naming names. Today we have reached a point where published trivialities are now the order of the day—whole bookshops are filled with them. Even 30 or 40 years ago, writers would have thought it a waste of ink to write such stuff. When you’re in the midst of a transition and upheaval like this, you don’t judge things severely enough, but cultural historians will one day characterize the end of the nineteenth century in such terms. We are currently facing a deterioration in traditional cultural life, and this could easily be demonstrated by the decline in scientific theories. We should not be surprised therefore if what is now to arise as a new spiritual and cultural movement, and is to give human evolution a new impetus, meets with little interest from mainstream culture; when those who move in the latter circles regard anthroposophists* as associations of semi-idiots, as, largely, very uneducated folk, and so on and so forth. This is inevitable in every age of transition. Fresh forces have to rise up from below, and what springs and germinates in this way will become essential in a subsequent era to really develop a new upward momentum.


Now, I spoke of two eras. The period from Augustine to Calvin was primarily one in which all human soul forces, all human powers, sought to become more inward. In all fields, a greater inwardness was apparent during these times. Outward science was pursued to a lesser degree, and the human being focused less on outward laws of nature and natural phenomena. At the beginning of this period, with Augustine himself, who in a sense prefigured our own spiritual-scientific view of the human being’s configuration, we find the idea of the influx of supersensible powers that employ the human being as their instrument. In the further course of this epoch, we encounter remarkable mystics such as Meister Eckhardt, Susos, Johannes Tauler3 and many more. While outward science receded during this period, there comes to the fore another, singular way in which people encompassed nature with a brilliantly intuitive gaze. We see this enhanced in figures such as Agrippa of Nettesheim. Then we encounter others, like Paracelsus and Jakob Boehme,4 who appear as the fruits of this deepening of the human soul during those centuries. Such a current in culture can only last for a certain period. It rises, culminates, reaches its zenith and then declines again. Usually, every such current is superseded by something that in some respects appears as its counter-image.


Indeed, the subsequent centuries are like a counter-image of this current. Gradually, humankind forgets the picture of the human soul’s inwardness. Times arrive when science achieves its endless triumphs. Great figures such as Copernicus, Kepler and Galileo appear, followed in the nineteenth century by those such as Julius Robert Meyer, Darwin and so on. A plethora of outward facts holds sway.


And yet people at the beginning of the new epoch are different from those who come later. Someone like Kepler, for instance, who exerted such a decisive influence on the physical sciences, was a pious man, and felt deeply and inwardly committed to Christianity. He discovered three laws—known as Kepler’s three laws—which basically are nothing other than laws of time and space clothed in mathematical formulae.5 In other words they are something entirely mechanical; and yet this same man spent far more time than he did on these discoveries in explaining the configurations of the cosmos at the time of the Mystery in Palestine: the interrelated positions of Saturn, Jupiter and Mars at the time Christ was born. It was on such matters that Kepler’s thoughts were focused. He bequeathed to humanity his purely mathematical discoveries about the science of astronomy. But what he carried inwardly in his deepest heart remained his own inmost concern in an age that served only outward life.


Or consider Newton.6 Universally known for his discovery of the laws of gravity, his Christianity is scarcely ever mentioned—Haeckel for instance ignores this when he speaks of Newton’s decisive influence. Yet Newton was such a firm Christian that he wrote a commentary on the Apocalypse in his quietest and most sacred moments. But he could not bequeath this to humanity. Instead he left us with the purely mechanical law of gravity in an era that was dedicated to an outward grasp and comprehension of natural phenomena. And this era ended with the last third of the nineteenth century.


At this point an era begins that must necessarily appear as a counter-image to the preceding one. And the task of preparing this new direction, which is to work on so that everything we have often spoken of may arrive, falls to the spiritual-scientific worldview, which must once again engender a deepening of the human soul. Every age must work in a different way from previous ones. It would be mistaken simply to study what was once the right approach in the epoch extending from Augustine to Calvin. We can dwell upon such times, but we must know that today, following the era of natural science, we have to seek the world of spirit in a different way. Now is there anything, apart from abstract considerations, that can enable us to discern the need to grasp the world anew in every succeeding epoch?


Consider Paracelsus, for instance. He really is an unfathomable mind for our modern, very trivial and external forms of enquiry. He had deep insights into the secrets of healing, of medicine. It is possible to learn things of wonderful grandeur from Paracelsus if you study what he had to say about healing various illnesses. But let us imagine that a physician at the very pinnacle of our modern culture were to study Paracelsus with a view to making practical use of his directions. In relation to certain major things, this would lead to very true results and insights. But some things would be of no use any more to a modern physician. If he were to use some of the medicines that Paracelsus recommends, this would be of no use since human nature has changed already since the sixteenth century. This is because everything in the world changes and progresses. Outward things do not conform to the gradual development of our arbitrary knowledge. They advance; and it is our task to follow their progress with our knowledge and powers of enquiry. We have to learn anew continually, as Paracelsus learned. And if we proceed as faithfully as he did, we will, in some respects, find quite different results than he did. In our era, the tasks that face us are very much spiritual ones.


Now I would like to outline in broad strokes how, as it is written in the stars, human culture must progress in the near future. It is not up to human beings alone to give this culture its direction. Old views will not be able to match the radical change in actual circumstances. Things take their course, and spiritual science has the task of describing this course; it shows us how we can understand our era.


We stand at the dawn of an entirely new form of human life and thinking. Human culture has three especially important aspects, which are: religion, science and, thirdly, human society and co-existence in general, the feelings that people develop for each other, all that unfolds in social community. These three aspects are the most significant, and so it is especially important to trace, in succeeding epochs, what form these three aspects must assume—religion, science and social co-existence. And here there are certain requirements that we must simply understand as human beings, which do not lie within our power to determine.


Why must religion, science and social community keep changing from epoch to epoch? They do so simply because human nature changes. It is not insignificant to learn how our human nature consists of various levels or aspects. That we consist of physical body, life body and astral body with sentient soul, rational or mind soul and consciousness soul should not be a merely theoretical consideration, knowledge that can be acquired by just a few as a handy classification. We learn about these because they have a deep significance for human life. And you can have an inkling of this deep significance if you think back to the predominant role, say, of the sentient soul during the Egyptian and Chaldean era. Higher beings primarily worked upon this aspect of human nature. And in the Greco-Roman period, the period during which Christianity first arose, all influences upon humanity from divine, spiritual heights were working upon the mind soul. And today these influences work upon the consciousness soul. We will understand nothing at all of the human being’s relationship to the great powers at work in the world if we do not know how this human nature is configured. What after all are we preparing as we concern ourselves today with spiritual-scientific insights? In our time, the consciousness soul is primarily being cultivated. All outward thinking and knowledge, all utilitarian thinking—this thinking that accords with principles of usefulness—depends in a certain respect upon developing the consciousness soul. And this is already being permeated by the intrinsic light of the spirit self. Now the remarkable thing is that in our age we have two currents that flow side by side: one that is tumbling into decline, and one that is now rising towards a future blossom. The one that is tumbling towards decline has not yet reached its nadir. And from this still grow great human discoveries that will have a huge future. This also has its blessings. It is true that humanity will long continue to reap blessings from what is moving towards decline. But the kind of thinking that invents zeppelins is one wedded to decline, whereas the form of thinking that concerns itself with the configurations of human nature is that of humanity’s future.


But these two do have a common meeting ground, as we can see in all realms. I’d like first of all to offer you a very practical example, that of monetary transactions. During the nineteenth century this changed to a very considerable degree. There was a huge turnaround. If you look at the period directly preceding the last third of the nineteenth century, all financial speculation attached to the individual person. It was Rothschild’s purely financial and speculative genius that conducted money everywhere to and from financial centres. And if we study the history of the large banking companies, we find exemplary instances everywhere of how monetary transactions arose entirely in accord with the type of human nature that was founded on the consciousness soul, on the individual person. Then this changed. But nothing much is said about it since it is still in its infancy. Nowadays, by contrast, it is no longer the consciousness soul that predominates exclusively in financial transactions; today we find a kind of aggregation or centralization: share capital, the company, the association—something that goes beyond the individual person.


Try to see what is only now just beginning but will increasingly become apparent. Today it is almost irrelevant which person is in charge. The processes that people have developed for monetary transactions are already working in an impersonal way, are acting by themselves. Here, in a descending momentum, you can see how the consciousness soul reaches over toward the spirit self.


Here it manifests in a current of decline; but it manifests in the current of regenerating life where we seek what a committed individual has achieved; where we seek through Inspiration to gain the help of the powers who will once again furnish us with Inspiration from the world of spirit. Here too we pass from the personal to the transpersonal. Thus we can discern common characteristics in our era both in the currents of decline and regeneration. Especially however we must beware of attending too much in any era to what emerges as authority. As long as we lack spiritual insight, this can seriously mislead us.


This is particularly true in one area of human culture, the field of materialistic medicine. Here we can discern the decisive influence of authority, and the ever increasing claim to authority, which is in fact far, far more dreadful than any kind of medieval tyranny. We find ourselves in the very midst of this tendency, which will keep increasing. People may mock the ghosts of medieval superstition, but we can ask if anything much has changed. Has this fear of ghosts faded? Aren’t people actually far more afraid of ghosts than they were back then? What happens in the human soul when people are told they carry 60,000 bacilli on their hands, is far more terrible than generally acknowledged. In America statistics have been calculated about how many such bacilli can be found on a man’s moustache. At least the ghosts of medieval times were, one might say, decent ghosts; but modern bacilli-ghosts are too minuscule to grapple with. The fear invoked by them is only just beginning, and leads, in health matters, to people succumbing to a really terrible belief in authority.


Everywhere we see the character of this transitional era. It becomes apparent if we can observe phenomena in the right way.


But now let us ask what the doctrines and revelations of anthroposophy teach us about the further development of these three major areas of life. How must things develop in future, and how do we need to work so that the creative, fruitful spirit self can be rightly introduced into the consciousness soul, in a spiritual way? The prophetic stars—that is, the teachings of spiritual science—tell us the following: in the whole way in which people have tried in preceding centuries to introduce religion into human culture, it is a mingling of two things, one of which cannot be called religion at all in the strict sense, while the other is indeed religion.


What is religion in reality? We must characterize it ultimately as a mood of the human soul: a mood that opens to the spiritual, to the infinite. We can characterize it well by starting with its simplest manifestations, though these can later be raised, enhanced, to the highest level. If we walk across a meadow and our soul is open to all that grows and blossoms there, we will feel a sense of joyfulness for the glories revealed there in flowers and grasses, for each gleaming bead of dew. Finding such a mood within ourselves, so that our heart opens, is not yet religion. It can only become religion if this feeling intensifies into a sense of the infinite behind the finite, of the spirit behind sensory reality. If our soul feels communion with the spirit, this mood corresponds to that of religion. The more we can intensify this sense of the eternal within us, the more we cultivate religion within ourselves or others.


But in a necessary evolution, such impulses that lead human feeling and sensibility from the transient to the everlasting, have become mingled with certain views and ideas about the nature and properties of the supersensible realm. And in consequence religion has in a sense become linked with what is really the science of the spirit, with what must be regarded as a science. And today we see how, in this kind of ecclesiastical faith, religion can only be sustained if certain doctrines are preserved at the same time. Yet this gives rise to what we can regard as rigid dogmas, fixed adherence to certain ideas about the world of spirit. Such ideas ought naturally to develop and progress since the human spirit itself progresses. True religious feeling ought to rejoice at such progress, since it reveals the glories of the divine, spiritual world in ever more grandeur.


True religious feeling would not have delivered Giordano Bruno up to the stake. Instead it should have said: How great is God that he sends such people to earth and reveals such things through them. Then, alongside the religious aspect, it would inevitably also have acknowledged the realm of scientific enquiry, a field that extends both to the outer world and the world of spirit. Progress must necessarily adapt to the human spirit which itself progresses from epoch to epoch. As the sixteenth century arrived, a great change occurred in relation to this quest for knowledge. Before the age of Copernicus, Galileo and Kepler, what was taught in universities and great centres of learning had assumed strange forms. Aristotle7 is certainly a great source of wisdom, but what he accomplished embodied the greatest learning in his own time. The medieval period greatly misconceived his thought, and ultimately no longer understood at all what he had meant. And yet his doctrines continued to be followed and taught.


To avoid misunderstandings, and to show you how knowledge must change from epoch to epoch to accompany the evolution of the human spirit, I would like to speak in more detail about something that occurred in connection with Aristotle. Aristotle’s work was embedded in an age when people still had a sense that human nature possesses not only blood and nerves etcetera but also an etheric body. If one were only to depict the etheric body, it would appear very different from the picture given by modern anatomists. In the era when Aristotle was working, no great importance was attributed to this flesh-and-blood picture, since people in those days were still aware of the etheric body. If we were to draw the latter, we would have to see a centre here, where the heart is, and then draw rays, important ones, emanating from it, directed toward the brain and connected with the whole way in which a person thinks. If we consider the etheric body we see how thinking is regulated from a centre located close to the physical heart. And Aristotle depicted this to make clear the singular nature of thinking. Later people no longer understood what Aristotle meant. They began to confuse a word in Greek that corresponds to our word ‘nerve’, but which is decisive for the organism of thinking, with material nerves. They thought Aristotle was speaking of physical nerve cords when in fact he was describing etheric currents. As the materialistic age dawned, people no longer understood Aristotle. And so you can see how they taught his doctrines in a completely erroneous way. They stated that the main nerves issue from the heart. And then along came scientific, materialistic research as introduced by Copernicus, Galileo and others, and it was discovered that the nerves issue from the brain, the physical nerves and spinal cord. And so they said that Aristotle was wrong. Thus Copernicus, Galileo and Giordano Bruno disputed the doctrines of Aristotle. You see, medieval Aristotelians did not adhere to what Aristotle actually taught, but to what they imagined he meant. And thus it happened that Galileo showed a friend of his, who was an Aristotelian, that the nerves in a corpse issue from the brain; yet this friend preferred to believe Aristotle rather than his own eyes. He believed in his own mistaken view of Aristotle’s teaching. And so we can see how at this time the stream of spiritual science as promulgated by Aristotle, the science of the etheric body, was led over into material science. Its merits should not be denied; it has brought great blessings and benefits to humanity and does so still. But now we are in an era when we must once again ascend to the spiritual.


A time is swiftly approaching when science must once again learn to understand the intrinsic nature of spirit, when it will need to become what in esotericism is called ‘pneumatology’, or teaching of the spirit. What was science in the last century? The doctrine of abstract ideas and natural laws that no longer had any connection with the reality of spiritual life. Science now stands at a point when it must become pneumatology, when it must return to the spirit. This is written in the stars of anthroposophy. And since religion always invokes a mood that opens to the spirit, science and religion will inevitably work in harmony in eras when science integrates the spirit and thus becomes pneumatology. Then science can properly explain the life of spirit, and sustain and support the mood which in turn should live in religion.


What is now beginning stands in crass contrast to what has now lapsed. Let us for example consider how the waning, declining principle manifests in the various evangelical faiths: people sought to exclude scientific thinking altogether from the realm that is meant to be dedicated to faith. Think of Luther and Kant. Kant said that he had to suspend knowledge in order to give full scope to freedom, immortality and God.8


Here science was focused on outward, sensory physicality and excluded a supersensible, spiritual aspect to reality. Therefore, in this view of Kant, it was necessary to preserve untarnished the traditional sacred testaments. There were good reasons for this. But now a different age is coming, when anthroposophy leads us into the world of spirit; and now we will see the gradual approach of something that must be developed and accomplished through anthroposophy’s support and illumination of science. Religion and science will once again go hand-in-hand in the next epoch. Science will gradually come to have validity for all. It will become comprehensible to all. For this reason, the parallel course of religion and science that is now beginning will give rise in the fullest sense to what we may call individualism in religion: each separate heart will find its way into the world of spirit in its own individual, religious way. A common and shared science of the spirit will serve to guide and accompany each person in the most individual and personal way in the realm of religion. This will be the hallmark of our age.


Once again, remarkably, we can see here how a personal moment points to something transpersonal. The symptoms of decline also show this. And how do we discern this pointer to a transpersonal level in certain ecclesiastical contexts? What did it mean when, in a certain Church, its guardians appealed to Inspiration? [… gap in the text].Things have to be seen in relation to their spiritual character. Much that is apparent today especially in religious life, in the various confessions, points to this luminous influx of the spirit self into what we call the consciousness soul, whether this be in a waning or ascending momentum.


This is apparent especially in the third of the three named spheres of human culture. Here an insight and understanding will spread of which modern pragmatism as yet has no inkling at all. A principle of this new understanding will be that the happiness of an individual can never be purchased at the cost of the lesser happiness of others. In future, therefore, the personal moment will be led on, led over, into something transpersonal; egoism will be led over into something that surpasses egoism, into a realm where human beings are united. Gradually no one will wish to be happy without knowing that others are equally so. This mood, in stark contrast to the pragmatism of today, is slowly emerging. There is only one means to engender this mood, and this is to gain knowledge of the true core of the human being and its nature and composition, as spiritual science teaches us. We have to know the human being if we wish to be human.


We see these three things at the start of their development. What is the role of spiritual science? It should teach us to understand everything that is inevitably coming. Let me state in radical terms the stance we can take. Let’s assume hypothetically for a moment that today’s anthroposophy, which is still a very small current in the world, were to be regarded as deluded fantasy by those who encounter it, and suppressed by them. Imagine that all who embrace ‘antisophy’9 were to make it simply impossible for anthroposophy to thrive (for science tends in that direction). Then people would be unable to gain any understanding of what has been described to you here as a necessary evolution, one inscribed in the stars, of science, religion and human co-existence. Imagine that people isolated themselves from any understanding of such things. What state would humankind be in, in that case? Human beings on the earth would then be like some herd of animals that has found itself in very alien climatic conditions where they cannot survive. In consequence these animals would waste away and atrophy; gradually they would succumb. Similarly, in such a case human beings would succumb to decline, to decadence, to premature downfall—though not through extinction. Much worse than extinction, they would turn animal-like, and so only their lower passions, drives and desires would remain. People would be interested only in their food, their fodder, and they would employ all their thinking to produce this food. They would build factories to produce the best flour, the best bread; they would build ships and zeppelins to convey produce from faraway lands and to supply products they wished to enjoy. They would employ enormous ingenuity upon ‘increased cultivation’—which is the term they might use for culture. Endless intelligence and ingenuity would be used, but all ultimately directed to putting food on the table. What really does the term ‘cultural advance’ mean today? If we send telegraphs only to say ‘I need so many sacks of flour’, this focuses all our ingenuity on producing something that really only serves what we can call the ‘animal in man’. Spirituality and intelligence are two totally different things. The materialistic age leads to a culmination of intelligence and ‘intelligent culture’. But this has nothing to do with spirituality. If we assume that humankind were to be isolated in this way, so that truly human qualities are excluded, what would the gods have to do? They would say: ‘Here is a race that has failed to understand the mission of the earth. Now we must send down a different race, a lineage of souls who can fulfil the earth’s mission.’


Yet small circles will develop understanding for the necessary spiritual life of the future, and so humankind will bring the mission of the earth to fulfilment. The sixth epoch, which will succeed the fifth post-Atlantean era, whose culture is dedicated to the consciousness soul, will be fulfilled by a small circle of human beings who spread far and wide throughout the rest of humanity. Yet this can only be accomplished if human free will comes in to its own. You see, once the I has taken root in human nature, the human being must also develop free will to develop this I. And it depends on each separate individual whether he wishes to bring understanding to bear on spiritualization, or whether he prefers to pursue the downward path that modern humanity is taking at present.


Social practice must develop towards a fulfilment of the principle that the happiness of the individual cannot be gained at the cost of the happiness of others. If people refuse to understand this, they are cultivating a downward path of evolution, one that brings with it aridity and animalization. Today you can say that we face a decision as human beings: either to desire and seek spiritual science, or not to do so; and this means either to seek the ascent or the decline of humanity. We need to have this sense in everything we do; we should feel that our karma has placed us into humanity’s evolution like a new material, to offer our powers as elementary forces that must work their way upward.


If we gain this sense, then anthroposophy will soon become practical feeling, practical sensibility, and in our heart will take root an awareness of what we are actually doing when we undertake seemingly insignificant work in anthroposophical branch meetings. We should do so not as some kind of hobby on the side, not as the eccentricity of a few, but in understanding of the deepest needs of a newly resurgent epoch.


I wanted to show you how things are interrelated, so that we can properly understand human progress. Let us recall that we are self-aware beings, that we must therefore know what we are, and that only by virtue of self-knowledge can we fulfil our destiny in the world. All those, therefore, who do not wish to know anything about human nature, lack the will to place themselves rightly into the world. Let us recall the words of someone who had an intimation of much that is today emerging as anthroposophy—Johann Gottlieb Fichte. In his lectures ‘On the Vocation of the Scholar’, he once spoke of his lofty ideas. When he came to write a Preface to these lectures, it occurred to him that publication of this book would meet with a general sense that the ideas contained in it are very fine but impractical. How, he wondered, can such thoughts be introduced and integrated into life? Yet Fichte was fully aware himself that life is continually governed by ideas.


Let me give an example. Who built the Simplon Tunnel? No engineer today can work without differential and integral calculations. So basically it was Leibniz, the inventor of differential and integral calculation, who has built all the tunnels and bridges of our time. The spirit everywhere governs everything in life, and we can learn from what Fichte has written—can learn to fortify ourselves, strengthen our anthroposophical awareness, when people say our ideas are eccentric and impractical. Fichte says that it is common knowledge that ideas cannot be directly implemented in life;10 that we hold this knowledge in common with others who object to our ideas, and that maybe we even know it better than they do. But the fact that these others wish to know nothing at all about ideas only proves that the wise guidance of the world, the sway of divine powers, will not be able to count upon them. Therefore Fichte asks that a benevolent natural world, in which they do believe, may send them sunshine and rain when they need it, good digestion and, if possible, also a few good thoughts.


We can to some degree fortify ourselves by saying this: We know that as anthroposophists we must cultivate understanding for what must inevitably come. May a benevolent nature give the others what Fichte describes; but also what they need in the spirit, though they believe they have no need of it. May the spirit give them ever keener and keener thoughts, so that they no longer regard spiritual science as fantasy, but recognize it as an important impulse needed by humanity.


 


 


 


_____________


* The lectures in this volume were given before Steiner separated from the theosophical movement and founded anthroposophy. All references to ‘theosophy’ have therefore been changed to ‘anthroposophy’. See also remarks on this split by Marie Steiner in Publisher’s Note, on p. xiii.




LECTURE 2


THE EFFECT OF MORAL QUALITIES ON KARMA11


WIESBADEN, 7 JANUARY 1911


IN the course of our spiritual-scientific reflections—which often after all lead us into very lofty heights of existence—it is surely sometimes a good idea to take a look at daily life, this life that continually surrounds us. With a little good will and perspicacity, you see, the application of spiritual science to daily life can give us very important insights into the truth and cogency of what we seek in this realm.


What we call karma, preceding factors that have a causative effect in a succeeding life, is doubtless amongst the most important teachings we meet in the field of spiritual science. Now, in most cases where karma is mentioned, the anthroposophist no doubt thinks of causes that originate in previous lives. And those, therefore, who are still highly sceptical about spiritual-scientific endeavours, can easily ask how such things can be proven. Of course we basically know that such an objection is childish. If we take the trouble to delve deeper into what spiritual science offers us, we can discover that everything that can be said about karma is in fact well-founded. And yet it is also good to point to experiences and observations accessible even to those who are far from developing clairvoyant faculties or from espousing anthroposophical methods of observation. Understood rightly, you see, karma does not only proceed from a previous life and act causatively in this one, but also is very much at work already within a single life. It is just that, ordinarily, the span of our observation in life is so short that not much can be detected of how earlier causes create subsequent effects. If we consider a period of five or six years, nothing much will emerge from this. But if we observe longer spans of time, even between birth and death in a single life as far as this is possible, we can find much evidence already of the workings of karma. We can discern this even in very outward matters.
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