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			SINCE THE LATE 1990s, with the spread of the internet, words such as interaction, collaboration, exchange, recombination and sharing have come not only to organize the grammar of digital networks, but also to influence the social dynamic itself. It is a set of expressions related to forms of production and distribution of information and knowledge that uncover new scenarios, demanding reflexive efforts to understand its effects on communication and culture, as well as on education, economy and politics.

			Today, the reach of the digital connection networks in a country of continental dimensions such as Brazil is evident. If, on the one hand, internet promotes an unprecedented enhancement in remote interactions and an exponential increase in access and production of content, on the other hand, there is a fierce dispute over attentions (and accessions) in its environment, which are increasingly narrowed to a limited range of platforms, sites and applications.

			With the growing use of networks in the country, issues such as freedom, human rights, social equality, censorship, gender and race populate the daily life of virtual forums, often providing alternatives to the type of approach developed in traditional media, such as the radio, the TV and the written press. This is due, among other factors, to the relativization of the division between those who dictate and those who consume information, as this boundary is currently being erased.

			Since the expansion of the network leverages the multiplication of data volume and its corresponding dissemination in the public sphere, and it also stimulates the participation of an increasing number of people in the discussions on subject matters of common interest, we should ask ourselves about the real impact, in the public eye, of this way of circulating information and voices.

			In this sense, it is promising to create a collection that aims to bring together Brazilian authors dedicated to thinking about the dynamics of digital connection networks, investigating their influence on the direction of democracy. Edited by the sociologist and PhD in Political Sciences Sergio Amadeu da Silveira, the Digital Democracy series invites researchers from the field of digital culture to scrutinize, from different approaches, the recent history of this ambivalent relation.

			In the book The Commons Among Us: From Digital Culture to 21st Century Democracy, the author Rodrigo Savazoni explores countless forms of community living, from the traditional models we choose and/or inherit to contemporary styles of virtual coexistence on digital platforms that break down geophysical boundaries and, in a daring move for freedom, actually challenge hegemonic ways of everyday life that surround us. 

			With a clear and direct language, the Digital Democracy series also seeks to awaken the interest of researchers in the area of technology and communication, as well as that of a more comprehensive readership, who are surrounded in their daily life by permanently connected technological devices. This publication in digital format makes use of a support capable to expand the possibilities of accessing studies about central aspects of contemporary life. In this way, it reinforces the role of reading as a key feature in education conceived on an emancipatory basis, using digital technology as a tool propitious for a critical, inventive and renewing social space.

			Danilo Santos de Miranda

			Regional Director of Sesc São Paulo

		


		
			[image: ]

		


		
			THIS BOOK DEALS WITH THE PAST AND THE FUTURE, the highly technological present and the tradition organized in the practices and cares of quilombolas1, Amerindians and many other communities. It approaches concrete, current, sophisticated actions of makers and hackers, at the same time it uncovers the ways and the meaning of the utopias of those who wish to move beyond a society bereft of equity and justice. Therefore, this publication will follow the paths of common resources, the so-called commons. 

			Rodrigo Savazoni builds a text that is indispensable and necessarily original. The debate on the commons has rarely been organized at once so concisely and comprehensively. Yet its originality lies in going beyond the discourse of the commons linked mainly to the rich world or merely as an expression of traditional groups. The strength of Amerindian community practices mingles here with the culture of digital cooperation fostered by free software developers.

			This is yet another book of the Digital Democracy series which aims to address complex and relevant subjects that are key to understanding the relationships and potential social and machinic interactions of a technological, cybernetic world. The idea and the practices of the commons dialogue directly with the future of our democracy, so wasted and corroded by the inadequacy of the economically liberal and plutocratic system that shapes it in our daily life. Moreover, the commons is constantly haunted by the ghost of bureaucratized, authoritarian, state-controlled communism, defeated in its Soviet version by US-led capitalism.

			Avoiding to focus the debate merely on the nature of the commons, Savazoni introduces and contrasts the current leading thinkers who formulated and described the commons, from Elinor Ostrom, the political scientist who won the Nobel Prize in Economics, to Professor Imri Simon, of the University of São Paulo, both unfortunately deceased, and Miguel Said, of the Federal University of ABC. He also describes the various concepts that asserted the evolution of the commons, from the proposal of Antonio Negri and Michael Hardt to Silvia Federice, who criticizes it for harboring a somewhat technicist illusion. From the liberal Lawrence Lessig, originator of the Creative Commons licenses, inspired by the cooperative mobilization for free software started by Richard Stallman, to Rigoberta Menchú and the notion of Good Living. He dialogues with Laval and Dardot without forgetting to examine the analysis by André Gorz and his view of the importance of the immaterial, of hackers as a specific kind of “dissidents of capitalism.”

			But what is the commons, after all? Savazoni successfully describes the complexity and polysemy of this concept without shackling it. The commons does not fit into a single definition. The commons may be a principle, as believe Laval and Dardot, but it is first and foremost a communicative and collective construction. Therefore, the commons is the hope of solidarity triggered by the will to power, by our huge capacity to believe that we are able to live a life without violence and with dignity, which is impossible to achieve amidst such inequality and individualistic practices. The commons is made; it can hardly be explained. Sharing, cooperation, emancipatory organization and socialized solutions and outcomes are all elements of action for the commons.

			In this sense, the commons is an alternative that goes beyond the proposals of state-based action to challenge neoliberalism and surveillance capitalism. The commons questions the transformation of all modes of production into business, it challenges the ideal of job instability pitched as innovation, in which each person is his or her own employer. Collective care, the pursuit of Good Living, technological solutions shared and distributed among all, the possibilities of deliverance from the subjective poverty of capitalism that turns everyone into mere profit-maximizing and loss-minimizing algorithms, these are all building blocks of the commons.

			This is a book for both curious readers and academics in search of an in-depth reflection on the commons. Its strength stems from the elegant encounter of theory with the countless practical examples smoothly described, without gaps or unnecessary redundancies. Savazoni introduces us to the conceptual and practical trajectory of the commons in the mountains and forests of Latin America, in the alleys and streets of big cities, in high-tech labs and in cyberspace links. Enjoy it.

			Sergio Amadeu da Silveira

		

			

			
				
					1 Quilombolas is the term used to name the descendants of Afro-Brazilian fugitive slaves who ran away from plantations that existed in the country until the slavery abolition, in the year of 1888. [N.T.]
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			IN A TEXT THAT BECAME FAMOUS A FEW YEARS AGO,  the Uruguayan writer Eduardo Galeano states that nothing is more important than the right to dream. According to him, only by “gazing beyond infamy” we can glimpse “another possible world”. It is important to retrieve this idea because we have no lack of reasons to fear the future. We live in an age of fragile and illegitimate democracies, of increasingly perverse markets, under the aegis of a production system that has altered – with consequences as yet unimaginable – the planet’s environment, in which lack of solidarity and empathy among peoples has triggered the resurgence of xenophobia and mass extermination of children and young people, especially blacks, and in which thousands of people are forced to leave their land, victims of poverty, hunger and violence, in a mass of refugees. Nevertheless, following Galeano’s lead, I propose we cross together the ocean of infamy like intrepid navigators in search of alternatives that inspire hope for a better future. In our hands, we will carry a concept that may serve as our compass in the quest for Good Living: the commons. A concept that is not exactly new, but which in the last five decades1 has progressively gained momentum among women and men who have not given up the idea of building a healthier humanity, with greater freedom and equality and, consequently, more democratic. 

			Over the next few pages, the commons, which can be briefly described as an asset managed by a self-governing community, will be scrutinized from different viewpoints in an attempt to introduce this rather complex subject to a broad audience. To avoid abstract explanations, I propose to present and describe examples of preservation, management and building of commons that concretize what authors of different lines of thought and worldviews have propose based on this idea. In particular, and perhaps this is one of the major contributions of this work, I will cite cases and processes in Brazil and Latin America, since much of the current bibliography on the subject is European and therefore focuses on episodes and settings of the Old Continent – an equally important process that is also the subject of this book. More specifically, the plan is to promote a dialogue between the concept of commons and the idea of democracy, which is currently under assault – since the mere announcement of its name also evokes its lack of legitimacy2.

			In the course of our navigation, we will sail by, albeit briefly, a huge archipelago of alternatives: from Brazil to the Venezuela of communal councils; from Ecuador and Bolivia, from Good Living and living well, to the diaspora of this concept by indigenous peoples of America; from the feminist approach of authors such as Silvia Federici to the discourse of Brazilian black women; from Californian geeks to barefoot hackers of the global south; from the movements of peasants, quilombolas, fishermen, riverine communities and small farmers to urban vegetable gardens and organic food production in our megalopolises; from the communal houses of elderly Frenchwomen to cultural occupations and work environments based on social currency; from art collectives to scientists and educators who believe in sharing knowledge and build platforms to facilitate unrestricted access by citizens; from free software developers to poets and musicians who produce with free technologies and license their works with Creative Commons; from the youngsters in Madrid who took to the streets and squares of their country to defend more and better democracy to the Italian leaders who are seeking to build a law of the commons. By the end of this journey I do not expect to put an end to readers’ perplexity in the face of circumstances, but rather to engage them in a joint construction of the movement of commoners. As stated by the historian Massimo de Angelis, citing the concept proposed by his colleague Peter Linebaugh, “there is no commons without commoning”, that is, there is no commons without the process of producing it (or, as explains the director of Instituto Procomum, Georgia Nicholas, “there is no commons without communing”). We can therefore confidently conclude that the commons is a path, like Galeano’s utopia: at each step it moves slightly away from us, but sets us in motion. It is also important to add that when speaking of commons, we usually refer to basic, essential resources such as earth, air, light, oceans, rivers, food, forests, genes, bodies, but we must also consider everything that human beings create for their own benefit, to expand connection among people, such as the internet, free-code software and public spaces in cities. The commons is a broad topic, impossible to explain through fragmentation. In this navigation we seek an alternative way of life in which hybridization is the rule, nature/culture divide makes no sense and the dream guides us. We will brave the ocean of complexity in this vessel equipped not with a telescope, but rather a kaleidoscope.

			*  *  *

			The book is divided into this introduction and eight chapters that aim to examine the concept of commons from different angles, interspersing explanations and descriptions of case studies with the voices of authors from various fields of thought.

			The first chapter is dedicated to the moment when the popularization of the internet gave new impetus to the debate on the commons. We will not only analyze the constructive process of the internet and the World Wide Web, but also delve into the philosophy of free software, with the specific case of GNU-Linux. History will bring us to Brazil in the early 21st century, when digital culture and free technologies became government policy, producing an internationally acknowledged phenomenon. We will also address the emergence of Creative Commons licenses, the intellectual property debate and the process of concentrating power in the hands of the corporations of the digital world, which endangers the internet as a commons, to eventually raise some questions about which technologies we need to stay alive.

			The second chapter features a conceptual discussion of the commons. Starting out from different authors such as Garret Hardin, Elinor Ostrom, Christian Laval and Pierre Dardot, Michael Hardt and Antonio Negri, Silvia Federici, Michel Bauwens, Silke Helfrich, Antonio Lafuente, Joan Subirats and César Rendueles, Yochai Benkler, Imre Simon and Miguel Said Vieira, the focus will be to move around the different viewpoints of the concept to introduce readers to the complexity of the debate involving the field. It is obviously a general and inadequate overview, but which I try to deepen in the course of the book.

			As stated by Laval and Dardot, the commons is rooted in the political tradition of democracy, especially the Greek experience. Based on this premise I discuss in the third chapter the relationship between commons and democracy from a conceptual point of view, but also from current practical experiences of confrontation and interrelation with the state, especially in Europe and Latin America. From protests to proposals, from “real democracy now” to the different Spanish public administrations that pursue the commons as a foundation for innovative political experiences; the organization of commoners3 in Europe, the creation of the Commons Assembly, with its readiness to open the code of the European Union; the Constitution of Ecuador and the logic of Good Living, and the communal councils of post-Hugo Chavez Venezuela. Are we willing to move on from representation to a more distributed model of governance?

			The fourth chapter aims to offer one of the most heated debates on the commons: What to do with our cities? From the widespread occupation of public space to the effort to prevent the privatization of parks, squares and streets, the so-called urban commons have spread throughout the major cities of the planet. In this book, we retrieve some stories that have occurred in Brazil and also compare them to globally recognized experiences included in the bibliography on the subject. From São Paulo, the case of Parque Augusta. From Recife, the story of #OcupeEstelita, an emblematic confrontation of commoners with the market. What is the state’s role? From Madrid, the experience of Esta es una Plaza. From Italy, the cases of Naples and Bologna and the creation of specific legislation for urban commons. This in dialogue with the ideas of the geographer David Harvey, of the architect Stavros Stavrides and the concept of the right to the city. 

			Domestic work, reproductive work; who takes care of the children? Who takes care of the elderly? Of the sick? In one of her provocative articles, the US-based Italian researcher Silvia Federici goes so far as to say that women are men’s commons. In her work, she retrieves the archetype of the witch to ask herself: Why, after all, does capitalism fight women so hard? The fifth chapter is dedicated to the feminist concept of the commons. It was made possible thanks to the dialogue with the researcher and writer Bianca Santana, who introduced me to the debate in Brazil, drawing my attention also to aspects of race and class and the importance of memory and ancestry. In this section we will also address Afro-Brazilian cosmogony. Based on the propositions of Mother Beth de Oxum, we will view the candomblé yard as a commons, ancestral and current, a laboratory of communal practices.

			Almost every text on the commons narrates the history of the communal lands of the Middle Ages, their collective use and their subsequent process of enclosure that marks the beginning of capitalism. No wonder, therefore, that much of the early research on this subject focuses on the production arrangements of extractive workers or farmers. The issue of land and traditional peoples, food, agriculture and water is featured in the sixth chapter, as is the debate on environmental heritage, oceans, beaches and air, the so-called global commons. The main point here is to assert Gaia – to use the expression created by the environmentalist James Lovelock in reference to the planet Earth – as a commons. In this section, I bring contributions from Amerindian cosmogonies to the discussion (we are under the domain of Pachamama) and introduce formulations by the philosopher Bruno Latour and the anthropologist Eduardo Viveiros de Castro on the anthropology of sufficiency and the inseparability between nature and culture.  

			The seventh chapter starts out by retrieving the story of the activist Aaron Swartz, who could be described as a martyr of the commons. A brilliant young man, Swartz fought for the freedom of knowledge, standing up to the powerful intellectual property lobbies and the war machine of the US government. Intimidated and scourged, he committed suicide. His story shows that the defense of common intellectual property, freedom of knowledge, free culture and citizen science are key topics in the world today. On one side, commoners. On the other, billion-dollar interests. In this chapter, I outline some of the alternatives we have for building an open and free ethics of knowledge. One of them is the citizen laboratories, networks of people, initiatives and spaces for the production of an ecologically committed model of citizen innovation. We will also look at popular culture as a great source of commons.

			The Mayan leader and Nobel Peace Prize laureate Rigoberta Menchú says she has recovered “a concept of life in Good Living”. She goes on to state that “behind all these concepts are omens that invite us to change the system of life that is drowning us, which is erasing our illusions, which is contaminating us globally”4. The eighth chapter, which concludes this book, contributes a few omens, no more than that, of another possible way for our lives. On the one hand, if the current moment demands a change of attitude and behavior in the face of reality, with the defense of collective processes of living and the adoption of cooperative practices in everyday life, on the other, it requires us to face the macroeconomic debate, because the current system continues increasing inequality and reproducing poverty, based on a model of predatory development.

			Far from exhausting the subject, The Commons Among Us: From Digital Culture to 21st Century Democracy aims to be an introductory essay, an extended hand to help more and more people reflect on the alternatives and thus, who knows, join the network of commons activists growing stronger around the planet. We have no other way but to act together. After all, the sea of complexity is rough, riddled with obstacles and traps, but invites us to sail it. 

			

			
				
					1	The reference here is the article “The Tragedy of the Commons”, published in Science magazine in December 1968, and the emergence of the internet over the same period.

				

				
					2	Analyzing the behavior of public opinion in Latin America, the Latinobarómetro survey, carried out over the last twenty years, indicates the decline of citizens’ confidence in democracy, especially in Brazil. For more on the subject, access: <http://www.latinobarometro.org/latNewsShow.jsp>.

				

				
					3	I use the term commoner to refer to militants and activists who raise the banner of the commons. I have avoided the term communist for believing that it refers to a determined kind of historical agent, linked to a specific view of action, developed in the 19th century and which defends state socialism. 

				

				
					4	Cf. “Rigoberta Menchú: hacia una vida en plenitud”. Available at: <https://www.youtube.com/watch?v=vsVM3TzK_dU>, accessed on: 23 May 2018.
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			THE FIRST TIME I HEARD THE TERM “COMMONS” in English, not yet translated into Portuguese, was in the early 2000s. In Brazil blew the refreshing winds of the World Social Forum, whose first editions were in Porto Alegre, in 2001, 2002 and 2003, bringing together over 200 thousand activists from all over the world. I was part of a group of youngsters involved in the defense of free software, free culture and alternative communication. We were all keen on the worldwide transformations brought about by the internet. After all, we could suddenly access vast knowledge at the click of a mouse. More than that, we could produce our own writings and photos – videos were the exception – and share them on websites created by us, such as the recently invented blogs. Although the number of broadband internet users was low – in a country of around 200 million people, only one million had connection to more powerful networks –, the feeling was of being caught up in an unprecedented cultural revolution. On computers running GNU-Linux, with distributions that required us to have some programming knowledge, we wrote stories, exchanged songs through P2P (peer-to-peer) software, designed solutions for sharing knowledge, attempted to create software or contribute to existing programs. Despite not knowing it yet, we were digital commoners.

			Intensely immersed in this veritable frenzy, I discovered the debate on intellectual property. After all, in tandem with this explosive occupation of the internet by the “dissidents of digital capitalism”, as dubbed by André Gorz in The Immaterial, was a reaction of the powerful media and entertainment industry in defense of the enclosure1 of this asset that, when digitized, becomes intangible and uncontrollable: information. One is immediately reminded of the most emblematic case of that period, Napster, the music file sharing platform (MP3) that, in 2001, reached 8 million users and came under heavy attack from the major record companies through intellectual property lawsuits. Created by the brothers Shawn and John Fanning and Sean Parker, Napster was an extremely user-friendly file sharing service. Its great contribution was precisely the use of P2P (peer-to-peer or point-to-point) technology, which revolutionized the internet. That meant that Napster did not have a centralized database. It was merely an intermediary, which made it a perfect gifting system, in which users freely shared their personal music collections (the databases in their computers’ hard drive) with other users. No different from what friends and neighbors had always done with records (vinyl or CD) and audio cassette tapes, but now on a global scale and from digital files. I remember what it meant to me, as a small-town kid, to take advantage of cheaper late-night dial-up connections (yes, you needed a phone line to connect to the internet) to download a whole album that I would listen to months later. It was a revolution because we were no longer isolated. And from this disruptive dynamics of interconnectivity, we could change many things.

			The choice of free culture, therefore, was not merely a youth fad. It created a new political terrain, which, as we shall see, has increased over the last few years. I remember that one of the key issues mobilizing culture and communication activists at the time was the question of how to distinguish the content we produced and desired to be shared, distributed and transformed by other people from that protected by copyright. One solution was “copyleft”, placing an inverted C on the web page; that made us the “left”, inverting a pattern that was “right”, a pun that advocated a kind of “anything goes”, an anarchic provocation. Important activist platforms, emerging in the heat of “otherworldliness”, such as the Independent Media Center (IMC), used this device. It was then that the Creative Commons licenses emerged, in 2002, created in the United States by a group of people led by the lawyer Lawrence Lessig with a liberal political approach and which became an instant success. 

			The story of Creative Commons begins with a lawsuit in the US Supreme Court involving Eric Eldred, who ran a website that republished works in the public domain, that is, those whose copyright had expired. Eldred was outraged with the law change in the United States extending the copyright term of works from 75 to 95 years after the author’s death, which became known as the Mickey Mouse Protection Act, as it was proposed by the entertainment industry to extend the protection of Walt Disney’s creations. Eldred’s lawyer in the lawsuit was Lessig, a political activist and professor at Harvard Law School at the time. Lessig engaged for the defense a group of prominent advocates of freedom of knowledge, which was named Copyright Commons. In late 1999, the judge rejected the alliance’s arguments in defense of free knowledge, but they continued to appeal. In 2001, Eric Saltzman, who was then director of the Berkman Center for Internet & Society at Harvard University, proposed changing the group’s name to Creative Commons. Eldred lost the lawsuit in 2003, but it gave rise to a political and cultural movement dedicated to the defense of cultural commons.

			As of 2002, the strategy left the courtrooms to embrace the internet. The Creative Commons team worked on creating an alternative license that could coexist with the current copyright law but allow authors to abandon the logic of “all rights reserved” for an option of “some rights reserved”. The actual authors could choose which rights they wanted to “preserve” and which to “share”. The first version of the Creative Commons licenses was published in December 2002 and caused great commotion. Inspired by the GNU General Public License, created by advocates of free software, the CC licenses followed the logic of collaboration and remix that especially marked digital culture. The project’s strength consisted precisely in its adaptability, legality and educational capability. CC licenses were designed to be functional under any national copyright law and user-friendly for people unfamiliar with laws or computer programming languages. By 2003, according to a story in the British edition of Wired magazine2, one million works had been given a Creative Commons license. By 2006 that figure had increased to 50 million, and digital content sharing platforms of the so-called Web 2.0, such as Flickr (photos), started offering its users the option of licensing their publications under CC. To this day it is a very interesting alternative for those who wish to share their work with other people, allowing adaptations, recreations and even free reproduction.

			In Brazil, Creative Commons licenses were promoted by the Technology and Society Center of the Getúlio Vargas Foundation, in Rio de Janeiro, under the guidance of the lawyer Ronaldo Lemos. They gained national attention, however, due to a great political and cultural initiative that involved the publishing under free license of one of the songs of the then Brazilian Minister of Culture, Gilberto Gil. The chosen song, “Oslodum”, from the album O sol de Oslo, was released during an act at the 5th International Free Software Forum (FISL), held in 2004 in Porto Alegre. The song is expressive of the anthropophagic outlook of Gil’s work, a samba-reggae in the Olodum style whose lyrics place an Afro-Brazilian carnival group in Scandinavia, playing in all weather, with the deity Xangô identified with Thor, the Son of Thunder. The free version of the song was included in an issue of Californian Wired magazine, in an album called Sample the Future3, which featured several artists that advocate shared knowledge. Had he done so only as a musician, it would confirm his association with contemporary innovations and his boldness to adopt them. Acting in his capacity of cabinet minister, however, he shed international light on what had been happening in the country at the time since the election of President Luiz Inácio Lula da Silva: the transformation of free culture into government policy4. 

			
Internet, web and free software



			The internet, as described by the Spanish sociologist Manuel Castells in The Internet Galaxy, consists of an unusual arrangement of forces involving state-of-the-art science, military technology and 1960s Californian counterculture. Since its inception from the ARPANET (Advanced Research Projects Agency Network) academic project funded by the US government, it was designed as a distributed network based on open protocols with intelligent interconnected access points rather than central nodes. Some claim the reason for this architecture has to do with the military’s interest in preventing its physical structure (cables, routers, switches and computers) from interrupting communication if bombed. Others put it down to the libertarian ideology of the engineers at the time, who sought an actual distribution or dissolution of power5. For the purposes of this book, that debate is less important than affirming that, from the beginning, the internet developed like a commons. Its governance, based on research centers and academic and corporate laboratories, relied on the cooperation of users to improve its traits and applications. Neither the state – including the US government – nor the market could be considered the owner of this network.

			The creation of personal computers, in the late 1970s, marks the beginning of the so-called commercial phase of microcomputing, reaching users who could afford to buy equipment for personal or professional use. That moment also marks the onset of the battle over software development, which acquired huge exchange value, allowing the emergence of corporations that over the years developed into global economic powers, such as Microsoft and Apple.
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			THIS BOOK DEALS WITH THE PAST AND THE FUTURE, the highly technological present and the tradition organized in the practices and cares of quilombolas1, Amerindians and many other communities. It approaches concrete, current, sophisticated actions of makers and hackers, at the same time it uncovers the ways and the meaning of the utopias of those who wish to move beyond a society bereft of equity and justice. Therefore, this publication will follow the paths of common resources, the so-called commons.  


			Rodrigo Savazoni builds a text that is indispensable and necessarily original. The debate on the commons has rarely been organized at once so concisely and comprehensively. Yet its originality lies in going beyond the discourse of the commons linked mainly to the rich world or merely as an expression of traditional groups. The strength of Amerindian community practices mingles here with the culture of digital cooperation fostered by free software developers.


			This is yet another book of the Digital Democracy series which aims to address complex and relevant subjects that are key to understanding the relationships and potential social and machinic interactions of a technological, cybernetic world. The idea and the practices of the commons dialogue directly with the future of our democracy, so wasted and corroded by the inadequacy of the economically liberal and plutocratic system that shapes it in our daily life. Moreover, the commons is constantly haunted by the ghost of bureaucratized, authoritarian, state-controlled communism, defeated in its Soviet version by US-led capitalism.


			Avoiding to focus the debate merely on the nature of the commons, Savazoni introduces and contrasts the current leading thinkers who formulated and described the commons, from Elinor Ostrom, the political scientist who won the Nobel Prize in Economics, to Professor Imri Simon, of the University of São Paulo, both unfortunately deceased, and Miguel Said, of the Federal University of ABC. He also describes the various concepts that asserted the evolution of the commons, from the proposal of Antonio Negri and Michael Hardt to Silvia Federice, who criticizes it for harboring a somewhat technicist illusion. From the liberal Lawrence Lessig, originator of the Creative Commons licenses, inspired by the cooperative mobilization for free software started by Richard Stallman, to Rigoberta Menchú and the notion of Good Living. He dialogues with Laval and Dardot without forgetting to examine the analysis by André Gorz and his view of the importance of the immaterial, of hackers as a specific kind of “dissidents of capitalism.”


			But what is the commons, after all? Savazoni successfully describes the complexity and polysemy of this concept without shackling it. The commons does not fit into a single definition. The commons may be a principle, as believe Laval and Dardot, but it is first and foremost a communicative and collective construction. Therefore, the commons is the hope of solidarity triggered by the will to power, by our huge capacity to believe that we are able to live a life without violence and with dignity, which is impossible to achieve amidst such inequality and individualistic practices. The commons is made; it can hardly be explained. Sharing, cooperation, emancipatory organization and socialized solutions and outcomes are all elements of action for the commons. 


			In this sense, the commons is an alternative that goes beyond the proposals of state-based action to challenge neoliberalism and surveillance capitalism. The commons questions the transformation of all modes of production into business, it challenges the ideal of job instability pitched as innovation, in which each person is his or her own employer. Collective care, the pursuit of Good Living, technological solutions shared and distributed among all, the possibilities of deliverance from the subjective poverty of capitalism that turns everyone into mere profit-maximizing and loss-minimizing algorithms, these are all building blocks of the commons. 


			This is a book for both curious readers and academics in search of an in-depth reflection on the commons. Its strength stems from the elegant encounter of theory with the countless practical examples smoothly described, without gaps or unnecessary redundancies. Savazoni introduces us to the conceptual and practical trajectory of the commons in the mountains and forests of Latin America, in the alleys and streets of big cities, in high-tech labs and in cyberspace links. Enjoy it.


			Sergio Amadeu da Silveira


			


			
				
					1	Quilombolas is the term used to name the descendants of Afro-Brazilian fugitive slaves who ran away from plantations that existed in the country until the slavery abolition, in the year of 1888. [N.T.]
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			THIS BOOK DEALS WITH THE PAST AND THE FUTURE, the highly technological present and the tradition organized in the practices and cares of quilombolas1, Amerindians and many other communities. It approaches concrete, current, sophisticated actions of makers and hackers, at the same time it uncovers the ways and the meaning of the utopias of those who wish to move beyond a society bereft of equity and justice. Therefore, this publication will follow the paths of common resources, the so-called commons.  


			Rodrigo Savazoni builds a text that is indispensable and necessarily original. The debate on the commons has rarely been organized at once so concisely and comprehensively. Yet its originality lies in going beyond the discourse of the commons linked mainly to the rich world or merely as an expression of traditional groups. The strength of Amerindian community practices mingles here with the culture of digital cooperation fostered by free software developers.


			This is yet another book of the Digital Democracy series which aims to address complex and relevant subjects that are key to understanding the relationships and potential social and machinic interactions of a technological, cybernetic world. The idea and the practices of the commons dialogue directly with the future of our democracy, so wasted and corroded by the inadequacy of the economically liberal and plutocratic system that shapes it in our daily life. Moreover, the commons is constantly haunted by the ghost of bureaucratized, authoritarian, state-controlled communism, defeated in its Soviet version by US-led capitalism.


			Avoiding to focus the debate merely on the nature of the commons, Savazoni introduces and contrasts the current leading thinkers who formulated and described the commons, from Elinor Ostrom, the political scientist who won the Nobel Prize in Economics, to Professor Imri Simon, of the University of São Paulo, both unfortunately deceased, and Miguel Said, of the Federal University of ABC. He also describes the various concepts that asserted the evolution of the commons, from the proposal of Antonio Negri and Michael Hardt to Silvia Federice, who criticizes it for harboring a somewhat technicist illusion. From the liberal Lawrence Lessig, originator of the Creative Commons licenses, inspired by the cooperative mobilization for free software started by Richard Stallman, to Rigoberta Menchú and the notion of Good Living. He dialogues with Laval and Dardot without forgetting to examine the analysis by André Gorz and his view of the importance of the immaterial, of hackers as a specific kind of “dissidents of capitalism.”


			But what is the commons, after all? Savazoni successfully describes the complexity and polysemy of this concept without shackling it. The commons does not fit into a single definition. The commons may be a principle, as believe Laval and Dardot, but it is first and foremost a communicative and collective construction. Therefore, the commons is the hope of solidarity triggered by the will to power, by our huge capacity to believe that we are able to live a life without violence and with dignity, which is impossible to achieve amidst such inequality and individualistic practices. The commons is made; it can hardly be explained. Sharing, cooperation, emancipatory organization and socialized solutions and outcomes are all elements of action for the commons. 


			In this sense, the commons is an alternative that goes beyond the proposals of state-based action to challenge neoliberalism and surveillance capitalism. The commons questions the transformation of all modes of production into business, it challenges the ideal of job instability pitched as innovation, in which each person is his or her own employer. Collective care, the pursuit of Good Living, technological solutions shared and distributed among all, the possibilities of deliverance from the subjective poverty of capitalism that turns everyone into mere profit-maximizing and loss-minimizing algorithms, these are all building blocks of the commons. 


			This is a book for both curious readers and academics in search of an in-depth reflection on the commons. Its strength stems from the elegant encounter of theory with the countless practical examples smoothly described, without gaps or unnecessary redundancies. Savazoni introduces us to the conceptual and practical trajectory of the commons in the mountains and forests of Latin America, in the alleys and streets of big cities, in high-tech labs and in cyberspace links. Enjoy it.


			Sergio Amadeu da Silveira
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