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In "A Pessimist in Theory and Practice," Frederic Mayer Bird investigates the intricate dynamics between theoretical pessimism and its practical applications in modern society. Through a blend of philosophical inquiry and deductive reasoning, Bird employs a lucid yet provocative literary style that encourages readers to engage critically with the intersection of ideology and lived experience. The book navigates existential themes, drawing on historical and contemporary figures, challenging the optimistic narratives that often dominate public discourse and foregrounding the necessity of incorporating a more skeptical perspective into our understanding of the human condition. Frederic Mayer Bird, a scholar with a profound interest in existential philosophy and social critique, brings a wealth of knowledge and personal experience to this work. His academic journey'Äîwhich traverses multiple disciplines, including philosophy, sociology, and psychology'Äîhas elucidated the complexities of human thought and behavior. Bird'Äôs own reflections on the nature of optimism and pessimism, shaped by both personal experiences and academic engagement, serve as a backdrop for his exploration of these themes in this book. For readers seeking an insightful examination of the role of pessimism in contemporary thought, "A Pessimist in Theory and Practice" is a compelling and thought-provoking read. Bird's articulate dissection of pessimistic philosophies not only invites readers to reconsider prevailing norms but also empowers them to embrace a more nuanced worldview. This book is essential for scholars and general readers alike who wish to challenge their perspectives on hope, despair, and the realities of existence.
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Elbert Hubbard's "The Man" is a profound treatise that melds philosophical insight with a poetic literary style, encapsulating the essence of individuality and the complex nature of human existence. In this thought-provoking essay, Hubbard explores the archetype of the 'man' in modern society, advocating for self-reliance and the cultivation of personal ethics amidst societal pressures. His eloquent prose invites readers to reflect on the values that define one's character, making it a significant work in the context of early 20th-century individualism and the broader philosophy of the Arts and Crafts Movement, of which he was a prominent advocate. Hubbard, a pioneer in the realm of American social commentary and a prolific writer, drew on his diverse experiences as a businessman, artist, and philosopher to shape the ideas presented in this book. His own journey of self-discovery and unorthodox views on society profoundly influenced his writing, leading him to articulate a philosophy that champions the potential within every individual while critiquing conformist tendencies in the modern world. This book is highly recommended for those who seek to delve into themes of self-discovery, individuality, and moral integrity. Hubbard's insights remain relevant today, rendering "The Man" a compelling read for anyone interested in understanding the intricacies of personal identity in a rapidly changing society.
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In "The Universal Postulate," Herbert Spencer presents a profound exploration of the philosophical foundations of knowledge and reality. Through a systematic analysis of logical principles, Spencer articulates his central thesis that all knowledge is rooted in a universal postulate, which encompasses fundamental truths that govern human understanding. The work is characterized by Spencer's hallmark clarity and rigor, utilizing a blend of deductive reasoning and empirical observation, placing it firmly within the intellectual currents of 19th-century scientific and philosophical discourse. This text precariously straddles the realms of philosophy, sociology, and biology, offering insights that are deeply intertwined with the emerging theories of evolution and social Darwinism of his time. Herbert Spencer, a prominent figure in the evolution of social theory, was particularly influenced by the scientific advancements of his epoch, alongside his fervent belief in progress and the survival of the fittest. His diverse body of work spans philosophy, sociology, and psychology, reflecting his fascination with the interconnectivity of societal structures and evolutionary processes. "The Universal Postulate" embodies his commitment to empiricism and rational thought, providing a compelling argument against the backdrop of Victorian intellectualism and the challenges of metaphysical inquiry. I highly recommend "The Universal Postulate" to readers interested in the intersection of philosophy and science, as well as those seeking a deeper understanding of the intellectual roots of modern social thought. Spencer's arguments invite critical reflection and provide a foundation for contemplating the nature of truth and knowledge that remains relevant today.
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In "The God of Civilization," M. A. Mrs. Pittock explores the intricate relationship between cultural values and the constructs of civilization. Employing an insightful narrative style that deftly blends historical analysis and philosophical inquiry, Pittock examines how religious and ethical frameworks have shaped societal progress. The book situates itself within a broader dialogue about civilization'Äôs dual nature'Äîits capacity for both enlightenment and oppression'Äîinviting readers to engage with the paradoxes inherent in cultural evolution. M. A. Mrs. Pittock's background in social anthropology and her extensive research into the intersections of religion and culture inform this work. Her scholarly pursuits have consistently centered on understanding how belief systems influence societal development, a theme profoundly reflected in her exploration of civilization's moral compass. Pittock's insights are enriched by her own experiences navigating diverse cultural landscapes, thereby imparting a deeply personal dimension to her scholarly findings. This book is a compelling read for anyone interested in cultural studies, philosophy, or history. Pittock'Äôs thought-provoking analysis not only illuminates the complexities of civilization but also encourages readers to contemplate their roles within it. "The God of Civilization" is essential for scholars and general readers alike who seek to understand how the threads of morality and culture are woven into the fabric of human society.
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In "A Theory of Creation," Francis Bowen presents a compelling examination of the interplay between science and religion in the context of creation theories. Bowen'Äôs style is characterized by rigorous logic and eloquent prose, engaging the reader in philosophical discourse that blends empirical evidence with theological inquiry. He meticulously critiques the prevailing scientific paradigms of his time while articulating a vision of creation that harmonizes reason and faith, situating his arguments within the broader literary context of 19th-century American thought, which sought to reconcile Enlightenment rationalism with the burgeoning field of natural sciences. Bowen, a prominent scholar and a contemporary of figures such as Ralph Waldo Emerson and Louis Agassiz, draws upon his background in both philosophy and theology to explore the profound questions of existence and the nature of the universe. His insights reflect an intellectual milieu grappling with the implications of Darwinian evolution, demonstrating his commitment to fostering dialogue between disparate fields. Bowen'Äôs lived experience as an educator and thinker deeply informed his perspective, inspiring him to challenge both scientific materialism and rigid religious dogma. Readers interested in the philosophical underpinnings of creation theory will find Bowen'Äôs work invaluable, as it provides a nuanced perspective that encourages critical thinking and reflection. This book is essential for those who wish to explore the origins of existential thought and the synthesis of science and spirituality.
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John Locke, perhaps the greatest, but certainly the most characteristic, of English philosophers, was born at Wrington[1], a pleasant village in the north of Somersetshire, August 29, 1632. His family, however, resided in the village of Pensford, and the parish of Publow, within a few miles of Bristol. It was there, probably, that Locke spent the greater part of his early life. His mother appears to have died while he was young. From his father, John Locke (b. 1606), who seems to have inherited a fair estate, and who practised, with some success, as a country attorney, he probably derived, if not his earliest instruction, at least some of his earliest influences and some of his most sterling characteristics. "From Mr. Locke I have often heard of his father," says Lady Masham in a MS. letter quoted by Mr. Fox-Bourne in his Life of Locke, "that he was a man of parts. Mr. Locke never mentioned him but with great respect and affection. His father used a conduct towards him when young that he often spoke of afterwards with great approbation. It was the being severe to him by keeping him in much awe and at a distance when he was a boy, but relaxing, still by degrees, of that severity as he grew up to be a man, till, he being become capable of it, he lived perfectly with him as a friend. And I remember he has told me that his father, after he was a man, solemnly asked his pardon for having struck him once in a passion when he was a boy."

Locke's boyhood coincided pretty nearly with the troubles of the Civil Wars[2]. "I no sooner perceived myself in the world," he wrote in 1660, "but I found myself in a storm which has lasted almost hitherto." His father, when Locke was hardly ten years old, publicly announced, in the parish church of Publow, his assent to the protest of the Long Parliament[3], and, a few weeks afterwards, took the field, on the Parliamentary side, as captain of a troop of horse in a regiment of volunteers. Though the fortunes of the family undoubtedly suffered from this step on the part of the young attorney, the political and religious interests which it created and kept alive in his household must have contributed, in no small degree, to shape the character and determine the sympathies of his elder son.

Locke, then, may be regarded as having been fortunate in his early surroundings. Born in one of the more charming of the rural districts of England, not far, however, from a city which was then one of the most important centres of commerce and politics; sprung from respectable and well-to-do parents, of whom the father, at least, possessed more than ordinary intelligence; accustomed, from his earliest boyhood, to watch the progress of great events, and to listen to the discussion of great and stirring questions; there seems to have been nothing in his early life to retard or mar the development of his genius, and much that we may not unreasonably connect with the marked peculiarities, both moral and intellectual, of his subsequent career.

It was probably in the year 1646 that, through the interest of Colonel Popham, a friend and client of his father, Locke was admitted at Westminster School, where, probably in the following year, he was elected on the foundation. Here he must have remained about six years, till his election to a Westminster Studentship at Christ Church, Oxford, in 1652. Of the manner in which Locke spent these years we have no definite information. The stern disciplinarian, Dr. Busby, had been head master for about eight years when he entered the school, and among his schoolfellows, senior to him by about a year, were Dryden and South. The friends whom he made at Westminster, though highly respectable in after-life, did not achieve any great reputation. Of the studies which then constituted the ordinary school curriculum, his matured opinions are to be found in the "Thoughts concerning Education," which will be described in a subsequent chapter. To judge from this book, the impressions left on Locke's mind by our English public school education were not of a pleasant or favourable kind.

Locke appears to have commenced his residence at Christ Church in the Michaelmas Term of 1652, soon after he had turned twenty years of age. His matriculation before the Vice-Chancellor bears date Nov. 27. Since the outbreak of the Civil Wars, both the University and the College had undergone many vicissitudes. At the moment when Locke entered, Cromwell[4] was Chancellor; and Dr. John Owen, who was destined to be for some time the leading resident, had been recently appointed Dean of Christ Church and Vice-Chancellor of the University. Owen was an Independent, and, for a divine of that age, a man of remarkably tolerant and liberal views. Though, then as now, a dignitary in Owen's position probably had and could have but little intercourse with the junior members of his society, it is not improbable that Locke may have derived his first bias towards those opinions on the question of religious toleration, for which he afterwards became so famous, from the publications and the practice of the Puritan[5] Dean of Christ Church. Locke's tutor was a Mr. Cole, afterwards Principal of St. Mary Hall, but of his relations with his pupil we hear nothing of any importance. Wood calls him a "fanatical tutor;" by which, of course, he does not mean more than that he was a Puritan.

During the Civil Wars the discipline and reputation of the Universities, however we may apportion the blame, seem to have suffered most severely. In these troublous times, indeed, it could hardly be otherwise. There is considerable evidence to show that, in the Little or Barebones Parliament of 1653, there was a serious attempt to suppress the Colleges and Universities altogether, and to apply the proceeds of their estates, as Clarendon tells us, "for the public service, and to ease the people from the payment of taxes and contributions." If such an attempt ever had any chance of success—and from an oration of Dr. Owen we may infer that it had—it must have spread consternation amongst University circles, and been a frequent subject of conversation during the early period of Locke's residence in Oxford. But the Puritan party, which was now in the ascendant, was determined that, at any rate, no handle should be given to the enemy by any lack of discipline or by the infrequency of religious exercises. "Frequent preaching in every house," Anthony à Wood tells us, "was the chief matter aimed at" by the Visitors appointed by Cromwell in 1652. Thus, on June 27, 1653, they ordered that "all Bachelors of Arts and Undergraduates in Colleges and Halls be required, every Lord's day, to give an account to some person of known ability and piety of the sermons they had heard and their attendance on other religious exercises that day. The Heads also or Deputies of the said Societies, with all above the Degree of Bachelor, were then ordered to be personally present at the performance of the said exercise, and to take care that it be attended with prayer and such other duties of religion as are proper to such a meeting." In addition to the Sunday observances, there were also, in most Colleges, if not in all, one or two sermons or religious meetings in the course of the week. Locke, if we may judge from his character in later years, must have occasionally found these tedious, and doubtless lengthy, exercises somewhat irksome and unprofitable. But we do not meet in his writings with any definite complaints of them, as we do of the scholastic disputations and some other parts of the academical course as pursued at that time. Of the disputations, which then constituted a very important element in the University curriculum, he expresses an unfavourable, perhaps too unfavourable an opinion. Writing in 1690, in the "Thoughts concerning Education," he says: "If the use and end of right reasoning be to have right notions and a right judgment of things, to distinguish between truth and falsehood, right and wrong, and to act accordingly, be sure not to let your son be bred up in the art and formality of disputing—either practising it himself or admiring it in others—unless, instead of an able man, you desire to have him an insignificant wrangler, opiniator in discourse, and priding himself in contradicting others; or, which is worse, questioning everything, and thinking there is no such thing as truth to be sought, but only victory, in disputing. There cannot be anything so disingenuous, so unbecoming a gentleman, or any one who pretends to be a rational creature, as not to yield to plain reason and the conviction of clear arguments. Is there anything more inconsistent with civil conversation, and the end of all debate, than not to take an answer, though ever so full and satisfactory?... For this, in short, is the way and perfection of logical disputes, that the opponent never takes any answer, nor the respondent ever yields to any argument." With the logic and rhetoric, the Latin speaking and Latin writing, then in vogue, Locke is almost equally discontented. In fact, he looked back, in after-life, with little gratitude on the somewhat dry course of studies which the University then prescribed to its younger scholars. "I have often heard him say, in reference to his first years spent in the University," says Lady Masham, "that he had so small satisfaction there from his studies, as finding very little light brought thereby to his understanding, that he became discontented with his manner of life, and wished his father had rather designed him for anything else than what he was destined to, apprehending that his no greater progress in knowledge proceeded from his not being fitted or capacitated to be a scholar." We must, however, by no means infer that Locke had not derived considerable benefit from the discipline which he disparages. At any rate, the scholastic teaching of Oxford had a large share in forming, by reaction, many of his most characteristic opinions, while the Essay, in almost every page, bears distinctive marks of his early studies. Notwithstanding his depreciation, amounting often to ridicule, of the subjects he had learnt in his youth, we can hardly doubt that, if Locke had been brought up in an University where logic and philosophy did not form part of the course, his greatest work would never have been written.

Mr. Fox-Bourne attempts to supply a detailed account of the lectures which Locke attended, and the course of studies which he pursued, during his undergraduate and bachelor days. This account, however, betrays an innocent belief in the rigid enforcement and observance of University and College statutes which, I am sorry to say, I cannot share. Minute regulations regarding courses of study and attendance at lectures are apt very soon to fall into desuetude, and it is impossible now to reconstruct with any accuracy, from the perusal of merely formal documents, a plan of the student life of the Commonwealth. It is to be much regretted that Locke and his contemporaries have not left us more specific information on the subject. All we can now say is that, if the authorities duly enforced their statutes and regulations, especially those relating to professorial lectures, many of which were appointed to be given at eight o'clock in the morning, the students of those days had by no means an easier time of it than their successors, even in these days of competition and examinations.

The stated regulations and prescribed statutes of a seat of learning have, however, often far less to do with the formation of a student's mind than the society of the young men of his own age with whom his residence throws him into contact. Young men often educate one another far more effectually than they can be educated by their tutors or their books. The mutual confidences, the lively interchange of repartee, the free discussion of all manner of subjects in college rooms or during the afternoon walk, are often far more stimulating and informing to the intellect than the professorial lecture, however learned, or the tutorial catechising, however searching. Of this less formal and more agreeable species of education Locke appears to have enjoyed his full share. He was not, according to the account which he gave of himself to Lady Masham, "any very hard student," but "sought the company of pleasant and witty men, with whom he likewise took great delight in corresponding by letters; and in conversation and these correspondences he spent for some years much of his time."

It should be noticed that in the year 1654 Owen published a volume of congratulatory verses addressed to Cromwell on the treaty recently concluded with the Dutch, entitled "Musarum Oxoniensium ἐλαιοφορία [Greek: elaiophoria]." Among the many contributors to this volume, young and old, was Locke, who wrote a short copy of Latin, and a longer copy of English verses. These compositions do not rise much above, or sink much below, the ordinary level of such exercises; but what is curious is that Locke's first published efforts in literature should have been in verse, especially when we bear in mind his strong and somewhat perverse judgment on verse-writing in § 174 of the "Thoughts concerning Education." The fact of his having been invited to contribute to the volume shows that he was regarded as one of the more promising young students of his time.

To the period of Locke's life covered by this chapter probably belong some interesting notes on philosophy and its divisions, found in his father's memorandum-book. These reflections afford evidence that he had already begun to think for himself, independently of the scholastic traditions. I append one or two characteristic extracts:


"Dialectic, that is Logic, is to make reasons to grow, and improve both Physic and also Ethic, which is Moral Philosophy."

"Moral Philosophy is the knowledge of precepts of all honest manners which reason acknowledgeth to belong and appertain to man's nature, as the things in which we differ from beasts. It is also necessary for the comely government of man's life."

"Necessity was the first finder-out of Moral Philosophy[2q], and experience (which is a trusty teacher) was the first master thereof."





Locke took his B.A. degree on the 14th of February, 1655-56, and his M.A. degree on the 29th of June, 1658, the latter on the same day with Nathaniel Crewe, afterwards Lord Crewe, Bishop of Durham, and Joseph Glanvill, the celebrated writer on witchcraft, and author of Scepsis Scientifica. The statutable time of taking both degrees was anticipated, but irregularities of this kind were not then infrequent. On the 24th of December, 1660, he was appointed Greek Lecturer at Christ Church for the ensuing year, thus taking his place among the authorized teachers of his college, and so entering on a new phase of university life. Very shortly after this date, namely, on February 13, 1660-61, the elder Locke died, æt. fifty-four. Locke's only brother, Thomas, who was some years younger than himself, died of consumption shortly after his father. By the time, therefore, that Locke had fairly entered on his duties as an officer of his college, he was left alone of all his family.


* * * * *


Though it was not till a much later period of his life that Locke published any works, his pen was at this time by no means idle. In 1661 he began a series of commonplace books, often containing long articles on the subjects which were occupying his thoughts at the time. It is, moreover, to the period immediately preceding or immediately following the Restoration, that Mr. Fox-Bourne attributes an unpublished and till recently unknown Essay, entitled "Reflections upon the Roman Commonwealth." Many of the remarks in this Essay already show what we should call liberal opinions in religion and politics, and anticipate views long afterwards propounded in the works on government and toleration. The religion instituted by Numa is idealized, as having insisted on only two articles of faith, the goodness of the gods, and the necessity of worshipping them, "in which worship the chief of all was to be innocent, good, and just." Thus it avoided "creating heresies and schisms," and "narrowing the bottom of religion by clogging it with creeds and catechisms and endless niceties about the essences, properties, and attributes of God."

Of more interest, perhaps, is another unpublished treatise, written just after the Restoration, in which Locke asks, and answers in the affirmative, the following question: Whether the civil magistrate may lawfully impose and determine the use of indifferent things in reference to religious worship. This tract seems to have been intended as a remonstrance with those of the author's own party who questioned any right in the civil magistrate to interfere in religious matters, and who, therefore, were ready to reject with disdain the assurances of compromise and moderation contained in the king's declaration on ecclesiastical affairs, issued at the beginning of his reign. Locke at that time, like many other moderate men, seems to have entertained the most sanguine hopes of pacification and good government under the rule of the new monarch. "As for myself," he writes, "there is no one can have a greater respect and veneration for authority than I. I no sooner perceived myself in the world, but I found myself in a storm, which has lasted almost hither[1q]to, and therefore cannot but entertain the approaches of a calm with the greatest joy and satisfaction." "I find that a general freedom is but a general bondage, that the popular asserters of public liberty are the greatest ingrossers of it too, and not unfitly called its keepers." This reaction, however, against the past, and these sanguine expectations of the future, can have lasted but a short time. The tendencies of the new government were soon apparent, and the pamphlet was never published.
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Locke, at the time of his father's death and his entrance on college office, was in his twenty-ninth year. At the election of college officers on Christmas Eve, 1662, he was transferred from the Greek Lectureship to the Lectureship in Rhetoric, and, on the 23rd of December in the following year, he was again transferred to another office. This office was the Censorship of Moral Philosophy (the Senior Censorship); the Censorship of Natural Philosophy (the Junior Censorship) he appears never to have held. On the 23rd of December, 1665, he is no longer in office, being now merely one of the twenty senior M.A. students, called "Theologi," who were bound to be in priests' orders. Of the manner in which Locke discharged his duties as a lecturer we have no record. He seems also to have served in the capacity of tutor to several undergraduates at this period, but of his relations to his pupils we, unfortunately, know next to nothing.

How is it that Locke, holding a clerical studentship, was not a clergyman? The disturbed condition of the Church and the Universities during the last quarter of a century had probably led to great laxity in the enforcement of college statutes and by-laws. Moreover, for a time, it would seem, he seriously contemplated taking the step of entering holy orders, and the authorities of his college would probably be unwilling to force upon him a hasty decision. At length, however, he finally abandoned this idea, deciding in favour of the profession of physic. In the ordinary course he would have forfeited his studentship, but he was fortunate to obtain a royal dispensation (by no means an uncommon mode of intervention at that time), retaining him in his place, "that he may still have further time to prosecute his studies." This dispensation is dated Nov. 14, 1666.

Meanwhile, Locke had paid his first visit to the Continent. The occasion of it was an embassy to the Elector of Brandenburg, whose alliance or neutrality it was sought to obtain in the then pending war with Holland. Sir Walter Vane was head of the embassy, and Locke, who probably owed his nomination to the interest of his old schoolfellow, William Godolphin, was appointed secretary. They left England in the middle of November, 1665, and arrived at Cleve, the capital of Brandenburg, on the 30th of the same month (Dec. 9, N.S.). Here they remained for two months, the mission coming to nothing, in consequence of the English Government being unable or unwilling to advance the money which the Elector required as the price of his adhesion. The state-papers addressed by the Ambassador to the Government at home are mainly in Locke's handwriting; but far more interesting than these are the private letters addressed by Locke to his friends, Mr. Strachey, of Sutton Court, near Bristol, and the celebrated Robert Boyle. These are full of graphic touches descriptive of the manners and peculiarities of the people among whom he found himself. Like a conscientious sight-seer, he availed himself of the various opportunities of observing their eating and drinking, attended their devotions—whether Catholic, Calvinist, or Lutheran—submitted himself to be bored by poetasters and sucking theologians, and consoled himself for the difficulty of finding a pair of gloves by noting the tardiness of German commerce. Though he had "thought for a while to take leave of all University affairs," he found himself ridden pitilessly by an "academic goblin."


"I no sooner was got here, but I was welcomed with a divinity disputation. I was no sooner rid of that, but I found myself up to the ears in poetry, and overwhelmed in Helicon." "But my University goblin left me not so; for the next day, when I thought I had been rode out only to airing, I was had to a foddering of chopped hay or logic, forsooth! Poor materia prima was canvassed cruelly; stripped of all the gay dress of her forms, and shown naked to us, though, I must confess, I had not eyes good enough to see her. The young monks (which one would not guess by their looks) are subtle people, and dispute as eagerly for materia prima as if they were to make their dinner on it, and, perhaps, sometimes it is all their meal, for which others' charity is more to be blamed than their stomachs.... The truth is, here hog-shearing is much in its glory, and our disputing in Oxford comes as far short of it as the rhetoric of Carfax does that of Billingsgate."





At a dinner, described with a good deal of humour, with the Franciscan friars, he was still pursued by his Oxford recollections:


"The prior was a good plump fellow, that had more belly than brains; and methought was very fit to be reverenced, and not much unlike some head of a college."





One circumstance Locke noticed much to the advantage of the foreigners, namely, their good-natured toleration for each other's opinions. Writing to Boyle, he says—


"The distance in their churches gets not into their houses. They quietly permit one another to choose their way to heaven; for I cannot observe any quarrels or animosities amongst them upon the account of religion. This good correspondence is owing partly to the power of the magistrate, and partly to the prudence and good-nature of the people, who, as I find by inquiring, entertain different opinions without any secret hatred or rancour."





And though, like most Englishmen, of decided Protestant convictions, travelling on the Continent for the first time, Locke indulged in a good deal of merriment at the Catholic ceremonies, he pays, in one of his letters to Strachey, a cheerful tribute to the personal worth of the Catholic priests. He had not met, he says, with any people so good-natured or so civil, and he had received many courtesies from them, which he should always gratefully acknowledge.


* * * * *


Locke returned to England towards the end of February, 1665-66, and was at once offered the post of secretary to the Earl of Sandwich, who was on the point of setting out as ambassador to Spain. He wavered for a short time, but, though doubtful whether he had not "let slip the minute that they say every one has once in his life to make himself," he finally declined the offer. Before settling down again in Oxford, he spent a few weeks in Somersetshire, paying probably, amongst other visits, one he had promised himself to Strachey at Sutton Court, "a greater rarity than my travels have afforded me; for one may go a long way before one meets a friend." During his stay in Somersetshire, he attempted to try some experiments in the Mendip lead-mines with a barometer which had been sent to him for the purpose by Boyle. But the miners and their wives made a successful resistance. "The sight of the engine and my desire of going down some of their gruffs gave them terrible apprehensions. The women, too, were alarmed, and think us still either projectors or conjurors."
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