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In his seminal work, 'The Religious Instruction of the Negroes in the U.S.', Charles Colcock Jones delves into the unique religious practices and cultural traditions of the African American community in the Southern United States. Written in a clear and concise style, Jones explores how Christianity was introduced to enslaved African Americans and the role it played in shaping their identity and resistance to oppression. He also provides a comprehensive analysis of the methods used to educate and instruct African Americans in religious matters, highlighting the complexities of race, religion, and power dynamics in the antebellum South. Charles Colcock Jones, a prominent Southern minister and educator, draws on his personal experiences and research to shed light on the religious lives of African Americans. His deep commitment to social justice and Christian teachings is evident throughout the book, as he advocates for the spiritual empowerment and liberation of the Black community. Jones' dedication to promoting education and equality for African Americans underscores the importance of understanding the historical context of race and religion in America. I highly recommend 'The Religious Instruction of the Negroes in the U.S.' to readers interested in the intersections of religion, race, and social justice. Jones' insightful analysis offers valuable insights into the complexities of African American religious life and its impact on American society. In this enriched edition, we have carefully created added value for your reading experience: - Hand‐picked Memorable Quotes shine a spotlight on moments of literary brilliance. - Interactive footnotes clarify unusual references, historical allusions, and archaic phrases for an effortless, more informed read.
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In 'The Catholic Dogma (Extra Ecclesiam Nullus Omnino Salvatur)', Michael Muller delves into the complex concept of salvation outside the Catholic Church. Written in a scholarly yet accessible style, Muller thoroughly examines the historical, theological, and philosophical implications of this dogma within the context of Catholicism. Drawing on a wide range of sources, he provides a comprehensive analysis that is sure to engage readers interested in religious doctrine and ecumenical dialogue. The book offers a thought-provoking exploration of a central tenet of the Catholic faith, inviting readers to reflect on the idea of exclusivity in salvation and the Church's role in the modern world. Michael Muller, known for his expertise in Catholic theology, brings a wealth of knowledge and experience to his exploration of the Catholic dogma. His deep understanding of the subject matter and keen insights make 'The Catholic Dogma' a valuable contribution to the field of religious studies. Muller's scholarly approach and nuanced interpretation of complex theological concepts set this book apart as a must-read for anyone seeking a deeper understanding of Catholic doctrine and its implications. For readers interested in delving into the intricacies of Catholic theology and grappling with challenging theological questions, 'The Catholic Dogma (Extra Ecclesiam Nullus Omnino Salvatur)' is a compelling and enlightening read. Muller's meticulous research and insightful analysis make this book a valuable resource for scholars, students, and anyone interested in the intersection of faith, tradition, and contemporary interpretation. In this enriched edition, we have carefully created added value for your reading experience: - Hand‐picked Memorable Quotes shine a spotlight on moments of literary brilliance. - Interactive footnotes clarify unusual references, historical allusions, and archaic phrases for an effortless, more informed read.
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John Henry Newman's novel 'Loss and Gain' portrays the inner struggles and psychological transformation of a young man torn between his Protestant upbringing and his newfound Catholic faith. Written in a style reminiscent of the Victorian era, Newman's work delves into themes of religious conversion, existential questioning, and personal growth. Set against the backdrop of 19th-century England, the novel offers a profound exploration of faith and identity, inviting readers to reflect on the complexities of spiritual awakening and conviction. As a prominent theologian and religious philosopher, John Henry Newman drew upon his own experiences as a convert to Catholicism to craft a compelling narrative that illuminates the emotional and intellectual challenges of faith exploration. His deep understanding of religious dogma and spiritual inquiry shines through in 'Loss and Gain,' making it a timeless and thought-provoking work that continues to resonate with readers today. I highly recommend 'Loss and Gain' to anyone interested in Victorian literature, religious themes, or psychological novels. Newman's insightful portrayal of the human psyche and the intricacies of faith will captivate readers and inspire deep reflection on the nature of belief and doubt. In this enriched edition, we have carefully created added value for your reading experience: - A succinct Introduction situates the work's timeless appeal and themes. - The Synopsis outlines the central plot, highlighting key developments without spoiling critical twists. - A detailed Historical Context immerses you in the era's events and influences that shaped the writing. - An Author Biography reveals milestones in the author's life, illuminating the personal insights behind the text. - A thorough Analysis dissects symbols, motifs, and character arcs to unearth underlying meanings. - Reflection questions prompt you to engage personally with the work's messages, connecting them to modern life. - Hand‐picked Memorable Quotes shine a spotlight on moments of literary brilliance. - Interactive footnotes clarify unusual references, historical allusions, and archaic phrases for an effortless, more informed read.
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George Müller's 'The Life of Trust' is a profound autobiography that delves into the religious and spiritual journey of the author, showcasing his unwavering faith in God and his exceptional trust in divine providence. The book presents Müller's life story in a compelling narrative style, incorporating reflections on his numerous trials, triumphs, and moments of doubt. This work stands out in its ability to capture Müller's fervent belief in the power of prayer, highlighting his reliance on faith to overcome adversities and achieve remarkable feats in his philanthropic endeavors. Written in a simple yet impactful manner, 'The Life of Trust' serves as a timeless literary testament to the enduring power of faith and trust in an individual's life journey. George Müller, a renowned Christian evangelist and philanthropist, drew inspiration from his own life experiences to write 'The Life of Trust.' His deep commitment to helping the less fortunate, as evidenced in his establishment of orphanages and charitable institutions, forms the backdrop of this autobiographical account. Müller's unwavering dedication to serving God and others shines through the pages of this book, offering readers a glimpse into the transformative power of faith and trust in the face of adversity. I highly recommend 'The Life of Trust' to readers seeking deep spiritual insights and guidance on cultivating unwavering trust in divine providence. Müller's profound reflections on faith, prayer, and the essence of trust make this autobiography a compelling read for anyone exploring the intersection of spirituality and personal growth. In this enriched edition, we have carefully created added value for your reading experience: - A succinct Introduction situates the work's timeless appeal and themes. - The Synopsis outlines the central plot, highlighting key developments without spoiling critical twists. - A detailed Historical Context immerses you in the era's events and influences that shaped the writing. - A thorough Analysis dissects symbols, motifs, and character arcs to unearth underlying meanings. - Reflection questions prompt you to engage personally with the work's messages, connecting them to modern life. - Hand‐picked Memorable Quotes shine a spotlight on moments of literary brilliance. - Interactive footnotes clarify unusual references, historical allusions, and archaic phrases for an effortless, more informed read.
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In 'Sinners in the Hands of an Angry God' by Jonathan Edwards, readers are exposed to a powerful sermon that serves as a cornerstone in American literature. Edwards' adept use of vivid imagery and fervent language captures the fear of damnation and the wrath of God in a way that leaves a lasting impact on readers. The sermon is a prime example of the Great Awakening movement in colonial America, highlighting the emphasis on personal salvation and the need for repentance. Edwards' cautionary tale serves as a stark reminder of the consequences of sin and the urgency for spiritual awakening. The book's straightforward yet evocative prose sets it apart as a classic piece of religious literature that continues to resonate with audiences today. Jonathan Edwards, a prominent theologian and preacher in the 18th century, drew upon his Puritan beliefs and the religious fervor of his time to deliver this influential sermon. As a key figure in the Great Awakening, Edwards' dedication to preaching the word of God is evident in the passion and urgency conveyed in 'Sinners in the Hands of an Angry God'. This book is highly recommended for those interested in American religious history, literature, and the study of sermons as a literary genre. In this enriched edition, we have carefully created added value for your reading experience: - A comprehensive Introduction outlines these selected works' unifying features, themes, or stylistic evolutions. - The Author Biography highlights personal milestones and literary influences that shape the entire body of writing. - A Historical Context section situates the works in their broader era—social currents, cultural trends, and key events that underpin their creation. - A concise Synopsis (Selection) offers an accessible overview of the included texts, helping readers navigate plotlines and main ideas without revealing critical twists. - A unified Analysis examines recurring motifs and stylistic hallmarks across the collection, tying the stories together while spotlighting the different work's strengths. - Reflection questions inspire deeper contemplation of the author's overarching message, inviting readers to draw connections among different texts and relate them to modern contexts. - Lastly, our hand‐picked Memorable Quotes distill pivotal lines and turning points, serving as touchstones for the collection's central themes.
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    Between the lightning of revival and the shadow of delusion, Jonathan Edwards sought a steady flame that could be known, tested, and tended—a discerning light by which ardor might be distinguished from authenticity, sudden zeal from lasting grace, and the restless motions of feeling from those affections capable of sustaining true piety in a soul and a community, so that the fires kindled in extraordinary seasons would neither be quenched by suspicion nor left to rage without guidance, but would mature into durable devotion when ecstasy fades, scrutiny intensifies, and the ordinary demands of life return.

First published in 1746, The Religious Affections has long held classic status because it addresses a permanent question with uncommon clarity: how to tell whether religious experience is genuine. Edwards brings to this inquiry a combination of pastoral urgency, philosophical precision, and literary vigor that gives the treatise both weight and movement. Its arguments helped shape the moral vocabulary of American Protestantism, while its themes—discernment, sincerity, transformation—reach beyond confessional boundaries. The book’s endurance rests not only on doctrine but on craft: it is carefully built, cumulative in force, and attentive to the inner life as well as to public conduct.

Edwards, a New England minister and theologian born in 1703, wrote the work in the aftermath of the First Great Awakening, a period marked by intense preaching, widespread emotion, and public debate. He had witnessed revival in his own parish and across the colonies, and he had seen the promise and the perils it carried. The year 1746 found him turning from reports of extraordinary events to sustained reflection. Without dismissing experience, he asked what signs could reliably indicate a work of God, and what signals, though striking, might mislead. The treatise is the fruit of that inquiry.

The central premise is straightforward to state and demanding to explore: the life of faith involves the affections, yet not every stirring of the affections is evidence of grace. Edwards probes what it means for the heart to be engaged, how the mind and will are implicated, and what difference true devotion makes over time. He avoids hasty judgments, resisting both cynicism toward emotion and credulity about fervor. The result is a set of criteria by which readers may examine themselves and their communities, aiming for humility, integrity, and a way of life shaped by more than momentary excitement.

Edwards advances his case by careful reasoning joined to attentive reading of Scripture and patient observation of human behavior. He considers common tests people propose, shows why many are inconclusive, and then turns to characteristics that, taken together, point toward authenticity. The treatise proceeds in a clear progression, moving from the nature and importance of religious affections to marks that fail to prove anything and finally to traits that can. Each stage builds on the last, and the cumulative method encourages readers to weigh evidence, check assumptions, and look for patterns that persist rather than impressions that dazzle.

As prose, The Religious Affections is plain yet vivid, shaped by images drawn from daily life, from the Bible, and from the natural world Edwards knew intimately. He writes with a pastor’s voice—firm, patient, and searching—while employing the rigor of a philosopher trained in logic. The cadence of his paragraphs reflects the slow, exact work of making distinctions and then testing them against experience. This stylistic balance allows the book to address minds and consciences at once. Readers encounter not detached analysis but moral reasoning bent toward practical wisdom, a style that has helped the work outlast its moment.

The treatise influenced debates about revival and conversion throughout the eighteenth century and beyond, shaping the tradition that later commentators called Edwardsian. Pastors drew on its counsel to guide congregations through seasons of enthusiasm and weariness. Theologians engaged its categories when speaking about regeneration, sanctification, and the signs of spiritual life. In the modern era, scholars of American religion cite it as a keystone for understanding the psychology of piety and the ethics of discernment. Its reach has extended across denominations, becoming a resource in Reformed, evangelical, and broader Protestant circles, and a text widely studied in seminaries.

Central to Edwards’s contribution is his account of the affections themselves: robust movements of the soul that engage understanding, desire, and action. By attending to how belief grips the heart and bears fruit, he resists reducing religion to bare intellect or to transient feeling. The emphasis falls on transformation that can be traced across the arc of a life, not merely across the duration of a meeting. This emphasis has proved durable because it honors human complexity. It recognizes that love, fear, joy, and sorrow can be either shallow or deep, and it asks how depth becomes discernible.

The historical backdrop sharpened the book’s purpose. The Great Awakening stirred hope for renewal and alarm about excess; testimonies multiplied, tears flowed, and critics warned of confusion. Edwards does not dismiss the unusual phenomena that attend revival, nor does he elevate them as decisive. He asks instead what produces steadfast obedience, charity, and perseverance when the excitement subsides. By situating extraordinary episodes within ordinary discipleship, the treatise seeks a middle path between easy skepticism and untested enthusiasm. That balance—neither dousing zeal nor canonizing impulse—gave his counsel uncommon credibility in a polarized moment and continues to commend it today.

To read the unabridged text is to follow a deliberate path. Edwards layers principle upon principle, anticipating objections and charting careful thresholds between what may appear convincing and what truly persuades. The pace invites meditation rather than haste. Readers will notice how frequently he turns outward from inner states to enacted consequences, and how he returns, again and again, to the question of endurance. The argument is not a list of shortcuts; it is a school in patient judgment. That very patience is part of the book’s power, teaching a way of discernment suited to complex lives.

In an age saturated with signals of passion—public declarations, viral movements, performative sincerity—Edwards’s insistence on depth, testing, and time offers a salutary counterpoint. His analysis speaks to contemporary seekers who want a faith that can weather peaks and valleys, and to communities that must evaluate leaders, practices, and stories without cynicism or gullibility. It also speaks to broader ethical questions about how convictions are formed, refined, and proved in action. The Religious Affections invites readers to cultivate wise attention: to cherish zeal, to submit it to truth, and to measure integrity by what persists when novelty passes.

That invitation explains the book’s lasting appeal. Written by a pastor-theologian attentive to his times yet aiming at durable wisdom, the treatise has become a classic because it refuses shortcuts and refuses despair. It shows how love of God may be ardent and discerning, how experience may be welcomed and weighed, and how the health of souls and churches depends on that double fidelity. For readers today, the questions that stirred Edwards’s pen remain urgent. Where joy is loud and suspicion louder, this work offers a steadying voice, calling devotion to grow deep roots and bear recognizable fruit.
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    Jonathan Edwards’s The Religious Affections (Unabridged), first published in 1746, is a theological treatise responding to the religious revivals of the First Great Awakening. Writing as a pastor and thinker, Edwards seeks to clarify how genuine Christian piety can be recognized amid intense public enthusiasm and controversy. He structures the work in three parts: first, establishing why the affections—strong, governing movements of the heart—are essential to true religion; second, identifying widely admired qualities that nevertheless fail to prove authentic grace; and third, offering reliable marks of a renewed life. The book aims to guide ministers and laypeople toward careful discernment without extinguishing sincere spiritual vitality.

In the opening section, Edwards argues that true religion chiefly consists in holy affections. He contends that authentic faith engages the will and desires, not merely the intellect or outward conduct, and that Scripture repeatedly portrays love, joy, sorrow for sin, and zeal for God as integral to a living relationship with the divine. These affections do not arise from human effort alone but from the Spirit’s work, illuminating the worth of God and reshaping a person’s priorities. By making this case, Edwards prepares readers to distinguish lively but superficial emotion from a deep, God-centered transformation that unites doctrine, devotion, and moral practice.

Edwards further clarifies that reason and affection are not rivals in true piety. Sound judgment, he insists, undergirds spiritual experience, while grace elevates the mind to perceive divine realities with clarity and delight. He warns against two opposite errors: a cold formalism that distrusts emotion altogether, and an undisciplined enthusiasm that mistakes intensity for authenticity. The question is not whether people feel, but what they love and how those loves direct their lives. The section concludes by grounding religious experience in Scripture, emphasizing that spiritual vitality flourishes where biblical truth, humble dependence on God, and practical obedience reinforce one another.

Turning to the second part, Edwards examines popular indicators of devotion that are not reliable proofs of saving grace. He surveys features often celebrated in revival settings—vivid emotions, dramatic stories of change, bodily effects, confident talk of assurance, abundant religious speech, and even strong impressions while reading Scripture. Such phenomena, he argues, may accompany genuine renewal, yet they can also arise from natural temperament, social pressure, or self-interest. By carefully disentangling these signs from true holiness, Edwards seeks to protect the church from shallow judgments, urging readers to avoid both cynical dismissal and uncritical acceptance of striking experiences.

Edwards explains why these signs are inconclusive. Powerful feelings can be short-lived; extraordinary events may reflect circumstances rather than conversion; and fervor can fix upon self-advancement instead of God’s excellence. External behaviors and verbal professions, though meaningful, are susceptible to imitation. Even experiences that seem supernatural may reflect mixed motives or misunderstanding. Edwards therefore counsels patient observation and sober reflection. He invites readers to look beyond intensity and novelty toward the enduring direction of a person’s life. The aim is to test whether affections flow from a heart captivated by God’s beauty and truth, rather than from fleeting excitements or self-regarding aims.

The third part presents marks that do distinguish gracious affections. Chief among them is their divine origin and object: they arise from a spiritual apprehension of God’s moral beauty, revealed through Scripture and sealed by the Spirit. Such affections foster humility, gratitude, and reverence, replacing self-exaltation with a lowly, dependent posture. They harmonize with sound doctrine and produce a balanced, orderly soul rather than chaotic impulses. Importantly, they reshape character and conduct, bearing steady fruit in daily life. Edwards stresses that love to God for who God is, joined with a growing love for neighbor, signals a real change of heart worked by grace.

Edwards details practical tests flowing from these marks. True affections deepen esteem for the Bible, sharpen moral discernment, and yield a durable seriousness about holiness. They incline believers to meekness, tenderness of conscience, and perseverance through trials. Rather than fixating on spiritual thrills, they expand a person’s capacity to rejoice in God’s glory, mourn sin, and serve others. The trajectory is comprehensive: beliefs, emotions, and actions converge under the sway of divine truth. These dynamics do not erase human weakness, but they establish a new governing center that steadily influences speech, relationships, and vocational responsibilities over time.

The work also offers pastoral guidance for communities navigating revival. Edwards urges ministers to encourage genuine awakenings while correcting excesses that bring disrepute to the gospel. He recommends charitable patience in evaluating professions of faith, consistent instruction in biblical doctrine, and church practices that nurture growth rather than chase spectacle. Discipline, order, and accountability should be joined with fervent prayer and hospitality to the Spirit’s work. The measure of authenticity, he suggests, emerges not in a moment but in a course of life. Thus congregations are to cultivate environments where lasting fruit can be seen and tested.

The Religious Affections endures as a careful framework for discerning the nature of spiritual experience. In place of suspicion or credulity, Edwards offers criteria that honor both the heart’s vitality and the mind’s integrity, rooting Christian life in Scripture and the Spirit’s renewing power. The book’s influence extends across Protestant spirituality, shaping conversations about conversion, sanctification, and pastoral care. Its questions remain timely: What animates our devotion, and what do our loves produce? Without disclosing any final judgments for the reader, the treatise invites a sober, hopeful pursuit of holiness, measured by humble affection and practical faithfulness.
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    Jonathan Edwards wrote The Religious Affections in the mid-eighteenth century within the British colonies of North America, especially New England. The dominant religious institution in his world was the tax-supported Congregational church, anchored in town governance and shaped by Reformed theology. Northampton, Massachusetts, where Edwards ministered, lay in the Connecticut River Valley, a prosperous agrarian-commercial region tied to Atlantic markets and imperial politics. Colonial society fused civic life and church life through meetinghouses, town meetings, and a moral order policed by law and custom. In this setting, Edwards addressed the pressing question of how to recognize authentic Christian experience during and after extraordinary seasons of revival.

The book grows from the Puritan inheritance that formed New England’s ecclesiastical identity. Seventeenth-century Congregationalists organized churches by the Cambridge Platform (1648), emphasizing local autonomy, covenantal bonds, and disciplined membership. Debates over the Half-Way Covenant (from 1662) revealed enduring tension about conversion, assurance, and eligibility for the Lord’s Supper. By Edwards’s time, many churches required public “relations” of saving faith, yet practices varied. His grandfather, Solomon Stoddard of Northampton, had argued that the Lord’s Supper could be a converting ordinance, broadening admission. Edwards’s treatise intervenes in this lineage by asking what marks distinguish genuine grace from mere form or social conformity.

Edwards’s immediate pastoral experience included a notable revival in Northampton in 1734–1735. Reports describe widespread awakenings of religious concern, leading to renewed vows, reconciled relationships, and altered moral behavior. Edwards publicized the episode in A Faithful Narrative of the Surprising Work of God (first published in London in 1737), which circulated widely and helped kindle interest in revivals beyond New England. The Northampton awakening highlighted both the transformative potential of intense piety and the dangers of excess. These lessons—how to encourage spiritual vitality while guarding against delusion—fed directly into the analytical framework of The Religious Affections.

The First Great Awakening (roughly 1739–1742) connected New England to a transatlantic evangelical resurgence. George Whitefield’s itinerant tours drew unprecedented crowds, using open-air preaching, journalism, and personal correspondence to coordinate a movement across Britain and the colonies. Edwards hosted Whitefield in Northampton in 1740; contemporary accounts note that Edwards was moved to tears during the visit. Revival fervor spread through sermons, testimony meetings, and printed narratives. Edwards’s famous 1741 sermon, Sinners in the Hands of an Angry God, exemplified the era’s affective and vivid rhetoric. The Religious Affections reflects on this climate, affirming spiritual renewal while interrogating its psychological and moral evidences.

The awakenings provoked intense controversy. “New Light” ministers welcomed itinerants and defended heartfelt religion; “Old Light” critics warned against disorder and enthusiasm. Boston’s Charles Chauncy published Seasonable Thoughts on the State of Religion in New England (1743), arguing that bodily agitations and sudden impulses were unreliable and socially disruptive. Episodes such as James Davenport’s extreme denunciations and a 1743 book-burning in New London confirmed fears of fanaticism. Colonial authorities in some provinces enacted measures to regulate itinerant preaching. Edwards shared concerns about excess, yet he rejected dismissive skepticism. The Religious Affections seeks a principled middle path, distinguishing true spiritual affections from both cold rationalism and ungoverned fervor.

Published in 1746, The Religious Affections is Edwards’s most systematic response to the revival years. It probes the nature of the “affections”—the vigorous inclinations of the heart—and sets out criteria for evaluating religious experience. Without recounting particular conversions in detail, Edwards aimed to equip clergy and laity to discern signs of grace that endure and bear moral fruit. The work complements earlier defenses, including The Distinguishing Marks of a Work of the Spirit of God (1741) and Some Thoughts Concerning the Present Revival of Religion (1742), by expanding analysis from episodic controversies to a durable theological psychology intended to stabilize piety after the revival’s crest.

The book emerged from a dense print and communications network linking New England to Britain. The colonial press had grown since the late seventeenth century, enabling rapid circulation of sermons, pamphlets, and periodicals. Edwards’s Faithful Narrative was edited and promoted in London by figures such as Isaac Watts and John Guyse, demonstrating the transatlantic interest in colonial awakenings. By the 1740s, readers followed religious disputes through newspapers and pamphlet exchanges, and printers in Boston and elsewhere supplied treatises to a widening literate public. The Religious Affections, substantial in length and argument, signaled a shift from occasional pieces to a comprehensive study meant to outlast news cycles.

Edwards’s analysis reflects the intellectual currents of his age as well as the Reformed scholastic tradition. Colonial elites read John Locke and debated the nature of ideas, perception, and moral motivation. While remaining a Calvinist divine, Edwards drew on contemporary psychology—speaking of “sense,” habit, and inclination—to explain religious transformation. He resisted both a reductive rationalism that equated faith with assent and a bare emotionalism that prized impulse over judgment. The Religious Affections places the beauty and excellency of God at the center of knowledge, articulating how reason, Scripture, and Spirit-wrought affection cohere amid the period’s Enlightenment-inflected discourse.

Education and clerical oversight formed the backbone of New England’s religious culture. Harvard (1636) and Yale (1701) trained ministers in classical languages, divinity, and moral philosophy. Edwards, a Yale graduate (1720) and later a tutor, moved from academic work to parish leadership in Northampton. Colleges and ministerial associations weighed in on revival controversies, issuing testimonies that both endorsed and cautioned against excess. Edwards’s 1741 address on distinguishing marks, delivered at a large gathering in New Haven, exemplified efforts to keep revival within theological and ecclesiastical bounds. The Religious Affections extends that project, supplying pastors with categories to guide examination, preaching, and discipline.

Everyday religious practice framed the experience Edwards evaluates. Congregations expected church members to exhibit visible piety, including Sabbath observance, catechesis, and accountable conduct. Revivals drew in youth and women in notable numbers, prompting debates over lay exhortation and domestic piety. Conversion “relations,” diaries, and fast days structured self-examination. At the same time, reports of tears, fainting, or raptures alarmed critics. Edwards’s treatise insists that bodily effects and sudden impressions neither prove nor disprove genuine grace, turning attention instead to long-term transformation—love to God and neighbor, humility, and perseverance—within the ordinary structures of family, work, and congregational life.

Economic and demographic shifts also formed the backdrop to religious contention. Eighteenth-century New England balanced subsistence agriculture with expanding trade in fish, timber, livestock, and imported goods. Towns like Northampton prospered through river transport and regional markets. Fluctuating currency regimes and periodic credit strains unsettled households. Population growth pressed on land resources, intensifying social stratification and generational tensions. In such conditions, revival preaching spoke to anxieties about security and moral order. The Religious Affections does not dwell on markets, yet its emphasis on durable virtue and ordered love responds to a world where mobility and commerce could both invigorate and unsettle communal norms.

Imperial warfare heightened uncertainty. King George’s War (1744–1748), the North American theater of the War of the Austrian Succession, drew heavily on New England’s manpower and coffers. The capture of Louisbourg in 1745 by a New England expedition became a point of regional pride, but wartime mobilization, frontier raids, and disrupted trade strained communities. Ministers often interpreted such events through providential lenses, calling for repentance and steadfastness. Edwards’s focus on affections formed amid these pressures: he sought a stable interior piety anchored in divine glory, able to withstand public tumult, fear, and triumphalism alike, without collapsing into either political zealotry or private despair.

The awakenings fractured denominations and reshaped the landscape of dissent. “Separate” Congregational churches emerged when revival supporters broke from established parishes over perceived spiritual lethargy or restrictive discipline. Some Separates gravitated toward believer’s baptism and contributed to Baptist growth in New England and, later, further south. These developments created ecclesiastical competition and forced definitions of authentic ministry and membership. The Religious Affections aimed to supply translatable criteria for genuine Christianity that could, in principle, be recognized across schisms, fostering reformation without anarchy. Yet it also anticipated stricter standards of communion that would bring Edwards himself into conflict with his congregation.

Edwards’s later controversy over church membership illustrates the stakes. Influenced by his analysis of true grace, he came to oppose the more open communion practice associated with Solomon Stoddard, insisting that admission to the Lord’s Supper required a credible profession of saving faith. This position, advanced in the late 1740s, culminated in his dismissal from Northampton in 1750. Though The Religious Affections predates that rupture, its criteria for distinguishing spiritual reality from mere appearance supplied the theological grammar for stricter discipline. The book thus belongs to a broader struggle to align sacramental practice with experiential piety in colonial Congregationalism.

Missionary ambitions and frontier realities likewise inform the context. New England clergy and lay patrons supported evangelization among Indigenous peoples through societies such as the Society in Scotland for Propagating Christian Knowledge. Edwards later served as a missionary pastor in Stockbridge (1751–1757) among Mohican communities, reflecting a transatlantic philanthropic and evangelical horizon. While The Religious Affections does not focus on cross-cultural issues, its insistence on universally applicable signs of grace appealed to advocates of missions, who sought criteria that transcended local custom without erasing cultural difference in church life.

The moral world of New England also included slavery. Enslaved Africans and African Americans lived and labored in the region, including in clerical households. Edwards owned enslaved persons, a fact that underscores the contradictions of a society committed to spiritual freedom yet complicit in bondage. Revival meetings sometimes drew Black participants, and later evangelical movements would see the emergence of Black leadership and congregations. The Religious Affections, centered on inward transformation and love, does not address slavery directly, but its reception history intersects with communities negotiating the gulf between professed charity and entrenched social hierarchies.

Material and technological conditions shaped how religion was practiced and judged. Meetinghouse architecture, seating arrangements, and acoustics structured preaching and song. Earlier disputes over “regular singing” of psalms (in the early eighteenth century) revealed how even musical reform could unsettle tradition. Improved roads, post riders, and coastal shipping aided itinerants and spread news of awakenings. Reports of shaking, falling, or loud cries in crowded spaces became flashpoints. Edwards’s treatise methodically decouples such bodily phenomena from the essence of piety, counseling that lasting obedience, spiritual taste for divine beauty, and evangelical humility are the reliable fruits to seek amid a sensory-saturated religious culture. The Religious Affections ultimately functions as a mirror and critique of its era. It reflects the vitality and breadth of the Great Awakening, the confidence of a print-savvy Atlantic Protestantism, and the anxieties of war, market change, and social division. At the same time, it challenges both complacency and excess, refusing easy identification of grace with fashion, impulse, or party. By wedding Puritan discipline to Enlightenment-aware psychology, Edwards offered a durable framework that shaped evangelical self-examination for generations, revealing the aspirations and limits of eighteenth-century New England’s religious imagination.
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    Jonathan Edwards (1703–1758) was a colonial American theologian, philosopher, and pastor whose writings helped define the First Great Awakening and shaped subsequent Protestant thought. Educated in the intellectual currents of his day yet firmly rooted in Reformed theology, he combined rigorous metaphysics with vivid evangelical preaching. His sermon “Sinners in the Hands of an Angry God” became emblematic of revival-era rhetoric, while his treatises on religious experience, moral beauty, and human agency influenced transatlantic debates about reason and faith. A careful observer of spiritual life and communal change, Edwards sought to account for the psychology of conversion and the criteria of genuine piety in an age of intense religious ferment.

Edwards studied at Yale College in the 1710s–1720s, where he absorbed classical languages, logic, and natural philosophy. He engaged the emerging science of Isaac Newton and the empiricism of John Locke, integrating them with a scholastic-Reformed framework. In early notebooks—often called the Miscellanies and Notes on the Mind—he tested ideas about perception, idealism, and beauty, proposing that true beauty consists in a harmonious “consent of being.” These intellectual experiments informed his later constructive theology. His reading reached across English Puritan divines and Continental Protestant scholastics, yet he insisted that doctrine must nourish pastoral practice, anchoring speculation in Scripture, devotion, and the observable effects of grace.

Ordained and serving in western Massachusetts, Edwards witnessed a local revival in the mid-1730s that drew wide attention. He documented the episodes in A Faithful Narrative of the Surprising Work of God, offering careful case histories and cautious interpretation. The account, quickly circulated in Britain and New England, helped standardize a vocabulary for revival and conversion. While supportive of renewed zeal, he emphasized order, instruction, and moral transformation. Edwards’s pastoral correspondence broadened his audience and linked him to transatlantic networks interested in experimental piety. This early success established him as both participant and interpreter of awakening, prepared to assess its promises and its perils.

During the broader Great Awakening of the early 1740s, Edwards preached and published widely. The 1741 sermon “Sinners in the Hands of an Angry God,” delivered in Connecticut, became famous for its urgent appeals and concentrated biblical imagery. In The Distinguishing Marks of a Work of the Spirit of God and Some Thoughts Concerning the Present Revival, he defended the awakenings while warning against enthusiasm, spiritual pride, and merely bodily effects. Religious Affections (1746) refined these arguments, proposing that durable, God-centered affections evidenced authentic grace. By grounding assurance in transformed loves and long-term fruit, he sought to guide congregations between credulity and cynicism about extraordinary religious phenomena.

Edwards’s pastoral career also featured controversy. In the 1740s he advanced stricter qualifications for admission to the Lord’s Supper, arguing that communicants should demonstrate credible Christian conversion. The policy reversed laxer regional practice and provoked extended conflict within his parish. After public examinations and town meetings, the congregation dismissed him in 1750. The episode tempered his local standing but did not reduce his broader reputation as a thinker. It sharpened his focus on discipline, catechesis, and the long-term cultivation of virtue, themes that continued to inform his treatises and sermons as he transitioned from a primarily parochial role to a wider literary and missionary vocation.

Relocating to Stockbridge in the early 1750s, Edwards served as a missionary pastor among Mohican and other Indigenous communities while also ministering to English settlers on the frontier. In relative seclusion he produced his most ambitious works: Freedom of the Will (1754), an argument for moral necessity and a compatibilist account of agency; Original Sin, a defense of humanity’s shared guilt and corruption; and posthumous volumes including The Nature of True Virtue and The End for Which God Created the World, which elaborate a God-centered moral aesthetics and teleology. These books engaged contemporary debates with clarity and analytic force, positioning Edwards as both theologian and philosopher of international stature.

In 1758 Edwards accepted the presidency of the College of New Jersey, intending to advance rigorous piety and learning. Shortly after his arrival, he underwent smallpox inoculation and died within weeks, leaving extensive manuscripts that students and admirers edited and circulated. His legacy shaped the New Divinity movement in New England, influenced later evangelical spirituality, and informed discussions of freedom, virtue, and religious experience across disciplines. Twentieth-century scholarship renewed interest in his metaphysics and rhetoric, situating him within both American literature and the history of philosophy. Today, his analyses of desire, beauty, and communal revival continue to frame conversations about faith, culture, and moral formation.
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There is no question whatsoever, that is of greater importance to mankind, and what is more concerns every individual person to be well resolved in, than this: What are the distinguishing qualifications of those that are in favor with God, and entitled to his eternal rewards? Or, which comes to the same thing, What is the nature of true religion? And wherein do lie the distinguishing notes of that virtue and holiness that is acceptable in the sight of God? But though it be of such importance, and though we have clear and abundant light in the word of God to direct us in this matter, yet there is no one point, wherein professing Christians do more differ one from another. It would be endless to reckon up the variety of opinions in this point, that divide the Christian world; making manifest the truth of that declaration of our Savior, "Strait is the gate and narrow is the way, that leads to life, and few there be that find it."

The consideration of these things has long engaged me to attend to this matter, with the utmost diligence and care, and exactness of search and inquiry, that I have been capable of. It is a subject on which my mind has been peculiarly intent, ever since I first entered on the study of divinity. But as to the success of my inquiries it must be left to the judgment of the reader of the following treatise.

I am sensible it is much more difficult to judge impartially of that which is the subject of this discourse, in the midst of the dust and smoke of such a state of controversy, as this land is now in, about things of this nature. As it is more difficult to write impartially, so it is more difficult to read impartially. Many will probably be hurt in their spirits, to find so much that appertains to religious affection, here condemned: and perhaps indignation and contempt will be excited in others by finding so much here justified and approved. And it may be, some will be ready to charge me with inconsistency with myself, in so much approving some things, and so much condemning others; as I have found this has always been objected to by some, ever since the beginning of our late controversies about religion. It is a hard thing to be a hearty zealous friend of what has been good and glorious, in the late extraordinary appearances, and to rejoice much in it; and at the same time to see the evil and pernicious tendency of what has been bad, and earnestly to oppose that. But yet, I am humbly but fully persuaded, we shall never be in the way of truth, nor go on in a way acceptable to God, and tending to the advancement of Christ's kingdom till we do so. There is indeed something very mysterious in it, that so much good, and so much bad, should be mixed together in the church of God; as it is a mysterious thing, and what has puzzled and amazed many a good Christian, that there should be that which is so divine and precious, as the saving grace of God, and the new and divine nature dwelling in the same heart, with so much corruption, hypocrisy, and iniquity, in a particular saint. Yet neither of these is more mysterious than real. And neither of them is a new or rare thing. It is no new thing, that much false religion should prevail, at a time of great reviving of true religion, and that at such a time multitudes of hypocrites should spring up among true saints. It was so in that great reformation, and revival of religion, that was in Josiah's time[1]; as appears by Jer. 3:10, and 4:3, 4, and also by the great apostasy that there was in the land, so soon after his reign. So it was in that great outpouring of the Spirit upon the Jews, that was in the days of John the Baptist; as appears by the great apostasy of that people so soon after so general an awakening, and the temporary religious comforts and joys of many: John 5:35, "Ye were willing for a season to rejoice in his light." So it was in those great commotions that were among the multitude, occasioned by the preaching of Jesus Christ; of the many that were then called, but few were chosen; of the multitude that were roused and affected by his preaching, and at one time or other appeared mightily engaged, full of admiration of Christ, and elevated with joy, but few were true disciples, that stood the shock of the great trials that came afterwards, and endured to the end. Many were like the stony ground, or thorny ground; and but few, comparatively, like the good ground. Of the whole heap that was gathered, great part was chaff; that the wind afterwards drove away; and the heap of wheat that was left, was comparatively small; as appears abundantly, by the history of the New Testament. So it was in that great outpouring of the Spirit that was in the apostles' days as appears by Matt. 24:10-13. Gal. 3:1, and 4:11, 15. Phil. 2:21, and 3:18, 19, and the two epistles to the Corinthians, and many other parts of the New Testament. And so it was in the great reformation from Popery. It appears plainly to have been in the visible church of God, in times of great reviving of religion, from time to time, as it is with the fruit trees in the spring; there are a multitude of blossoms, all of which appear fair and beautiful, and there is a promising appearance of young fruits; but many of them are but of short continuance; they soon fall off, and never come to maturity.

Not that it is to be supposed that it will always be so; for though there never will, in this world, be an entire purity, either in particular saints, in a perfect freedom from mixtures of corruption; or in the church of God, without any mixture of hypocrites with saints, and counterfeit religion, and false appearances of grace with true religion, and real holiness: yet it is evident, that there will come a time of much greater purity in the church of God, than has been in ages past; it is plain by these texts of Scripture, Isa. 52:1. Ezek. 44:6, 7, Joel 3:17. Zech. 14:21. Psal. 69:32, 35, 36. Isa 35:8, 10, chap. 4:3, 4. Ezek. 20:38. Psal. 37:9, 10, 21, 29. And one great reason of it will be that at that time God will give much greater light to his people, to distinguish between true religion and its counterfeits. Mal. 3:3, "And he shall sit as a refiner and purifier of silver: and he shall purify the sons of Levi, and purge them as gold and silver, that they may offer to the Lord an offering in righteousness." With ver. 18, which is a continuation of the prophecy of the same happy times. "Then shall ye return, and discern between the righteous and the wicked, between him that serveth God, and him that serveth him not."

It is by the mixture of counterfeit religion with true, not discerned and distinguished, that the devil has had his greatest advantage against the cause and kingdom of Christ, all along hitherto. It is by this means, principally, that he has prevailed against all revivings of religion, that ever have been since the first founding of the Christian church. By this, he hurt the cause of Christianity, in and after the apostolic age, much more than by all the persecutions of both Jews and Heathens. The apostles, in all their epistles, show themselves much more concerned at the former mischief, than the latter. By this, Satan prevailed against the reformation, began by Luther. Zwinglius, &c., to put a stop to its progress, and bring it into disgrace; ten times more, than by all those bloody, cruel, and before unheard of persecutions of the church of Rome. By this, principally, has he prevailed against revivals of religion, that have been in our nation since the reformation. By this he prevailed against New England, to quench the love and spoil the joy of her espousals, about a hundred years ago. And I think, I have had opportunity enough to see plainly that by this the devil has prevailed against the late great revival of religion in New England, so happy and promising in its beginning. Here, most evidently has been the main advantage Satan has had against us; by this he has foiled us. It is by this means, that the daughter of Zion in this land now lies on the ground, in such piteous circumstances as we now behold her; with her garments rent, her face disfigured, her nakedness exposed, her limbs broken, and weltering in the blood of her own wounds, and in no wise able to arise, and this, so quickly after her late great joys and hopes: Lam. 1:17, "Zion spreadeth forth her hands, and there is none to comfort her: the Lord hath commanded concerning Jacob, that his adversaries shall be roundabout him: Jerusalem is as a menstruous woman among them." I have seen the devil prevail the same way, against two great revivings of religion in this country. Satan goes on with mankind, as he began with them. He prevailed against our first parents, and cast them out of paradise, and suddenly brought all their happiness and glory to an end, by appearing to be a friend to their happy paradisaic state, and pretending to advance it to higher degrees. So the same cunning serpent, that beguiled Eve through his subtlety, by perverting us from the simplicity that is in Christ, hath suddenly prevailed to deprive us of that fair prospect, we had a little while ago, of a kind of paradisaic state of the church of God in New England.

After religion has revived in the church of God, and enemies appear, people that are engaged to defend its cause, are commonly most exposed, where they are sensible of danger. While they are wholly intent upon the opposition that appears openly before them, to make head against that, and do neglect carefully to look all around them, the devil comes behind them, and gives a fatal stab unseen; and has opportunity to give a more home stroke, and wound the deeper, because he strikes at his leisure, and according to his pleasure, being obstructed by no guard or resistance.

And so it is ever likely to be in the church, whenever religion revives remarkably, till we have learned well to distinguish between true and false religion, between saving affections and experiences, and those manifold fair shows, and glistering appearances, by which they are counterfeited; the consequences of which, when they are not distinguished, are often inexpressibly dreadful. By this means, the devil gratifies himself, by bringing it to pass, that that should be offered to God, by multitudes, under a notion of a pleasing acceptable service to him, that is indeed above all things abominable to him. By this means he deceives great multitudes about the state of their souls; making them think they are something, when they are nothing; and so eternally undoes them; and not only so, but establishes many in a strong confidence of their eminent holiness, who are in God's sight some of the vilest of hypocrites. By this means, he many ways damps and wounds religion in the hearts of the saints, obscures and deforms it by corrupt mixtures, causes their religious affections woefully to degenerate, and sometimes, for a considerable time, to be like the manna that bred worms and stank; and dreadfully ensnares and confounds the minds of others of the saints and brings them into great difficulties and temptation, and entangles them in a wilderness, out of which they can by no means extricate themselves. By this means, Satan mightily encourages the hearts of open enemies of religion, and strengthens their hands, and fills them with weapons, and makes strong their fortresses; when, at the same time, religion and the church of God lie exposed to them, as a city without walls. By this means, he brings it to pass, that men work wickedness under a notion of doing God service, and so sin without restraint, yea with earnest forwardness and zeal, and with all their might. By this means he brings in even the friends of religion, insensibly to themselves, to do the work of enemies, by destroying religion in a far more effectual manner than open enemies can do, under a notion of advancing it. By this means the devil scatters the flock of Christ, and sets them one against another, and that with great heat of spirit, under a nation of zeal for God; and religion, by degrees degenerates into vain jangling; and during the strife, Satan leads both parties far out of the right way, driving each to great extremes, one on the right hand, and the other on the left, according as he finds they are most inclined, or most easily moved and swayed, till the right path in the middle is almost wholly neglected. And in the midst of this confusion, the devil has great opportunity to advance his own interest, and make it strong in ways innumerable, and get the government of all into his own hands and work his own will. And by what is seen of the terrible consequences of this counterfeit religion, when not distinguished from true religion, God's people in general have their minds unhinged and unsettled in things of religion, and know not where to set their foot, or what to think or do; and many are brought into doubts, whether there be anything in religion; and heresy, and infidelity, and atheism greatly prevail.

Therefore it greatly concerns us to use our utmost endeavors clearly to discern, and have it well settled and established, wherein true religion does consist. Till this be done, it may be expected, that great revivings of religion will be but of short continuance; till this be done, there is but little good to be expected of all our warm debates in conversation and from the press, not knowing clearly and distinctly what we ought to contend for.

My design is to contribute my mite, and use my best (however feeble) endeavors to this end, in the ensuing treatise; wherein it must be noted, that my design is somewhat diverse from the design of what I have formerly published, which was to show the distinguishing marks of a work of the Spirit of God, including both his common and saving operations; but what I aim at now, is to show the nature and signs of the gracious operations of God's Spirit, by which they are to be distinguished from all things whatsoever, that the minds of men are the subjects of, which are not of a saving nature. If I have succeeded, in this my aim, in any tolerable measure, I hope it will tend to promote the interest of religion. And whether I have succeeded to bring any light to this subject or no, and however my attempts may be reproached in these captious and censorious times, I hope in the mercy of a gracious God, for the acceptance of the sincerity of my endeavors; and hope also for the candor and prayers of the true followers of the meek and charitable Lamb of God.
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1 Peter 1:8[2]: Whom having not seen, ye love; in whom, though now ye see him not, yet believing, ye rejoice with joy unspeakable and full of glory.

In these words, the apostle represents the state of the minds of the Christians he wrote to, under the persecutions[3] they were then the subjects of. These persecutions are what he has respect to, in the two preceding verses, when he speaks of the trial of their faith, and of their being in heaviness through manifold temptations.

Such trials[4] are of threefold benefit to true religion. Hereby the truth of it is manifested, and it appears to be indeed true religion; they, above all other things, have a tendency to distinguish between true religion and false, and to cause the difference between them evidently to appear. Hence they are called by the name of trials, in the verse nextly preceding the text, and in innumerable other places; they try the faith and religion of professors, of what sort it is, as apparent gold is tried in the fire, and manifested, whether it be true gold or no. And the faith of true Christians being thus tried and proved to be true, is "found to praise, and honor, and glory," as in that preceding verse.

And then, these trials are of further benefit to true religion; they not only manifest the truth of it, but they make its genuine beauty and amiableness remarkably to appear. True virtue never appears so lovely, as when it is most oppressed; and the divine excellency of real Christianity, is never exhibited with such advantage, as when under the greatest trials: then it is that true faith appears much more precious than gold! And upon this account is "found to praise, and honor, and glory."

And again, another benefit that such trials are of to true religion, is, that they purify and increase it. They not only manifest it to be true, but also tend to refine it, and deliver it from those mixtures of that which is false, which encumber and impede it; that nothing may be left but that which is true. They tend to cause the amiableness of true religion to appear to the best advantage, as was before observed; and not only so, but they tend to increase its beauty, by establishing and confirming it, and making it more lively and vigorous, and purifying it from those things that obscured its luster and glory. As gold that is tried in the fire, is purged from its alloy, and all remainders of dross, and comes forth more solid and beautiful; so true faith being tried as gold is tried in the fire, becomes more precious, and thus also is "found unto praise, and honor, and glory." The apostle seems to have respect to each of these benefits, that persecutions are of to true religion, in the verse preceding the text.

And, in the text, the apostle observes how true religion operated in the Christians he wrote to, under their persecutions, whereby these benefits of persecution appeared in them; or what manner of operation of true religion, in them, it was, whereby their religion, under persecution, was manifested to be true religion, and eminently appeared in the genuine beauty and amiableness of true religion, and also appeared to be increased and purified, and so was like to be "found unto praise, and honor, and glory, at the appearing of Jesus Christ.” And there were two kinds of operation, or exercise of true religion, in them, under their sufferings, that the apostle takes notice of in the text, wherein these benefits appeared.

1. Love to Christ: "Whom having not yet seen, ye love." The world was ready to wonder, what strange principle it was, that influenced them to expose themselves to so great sufferings, to forsake the things that were seen, and renounce all that was dear and pleasant, which was the object of sense. They seemed to the men of the world about them, as though they were beside themselves, and to act as though they hated themselves; there was nothing in their view, that could induce them thus to suffer, and support them under, and carry them through such trials. But although there was nothing that was seen, nothing that the world saw, or that the Christians themselves ever saw with their bodily eyes, that thus influenced and supported them, yet they had a supernatural principle of love to something unseen; they loved Jesus Christ, for they saw him spiritually whom the world saw not, and whom they themselves had never seen with bodily eyes.

2. Joy in Christ. Though their outward sufferings were very grievous, yet their inward spiritual joys were greater than their sufferings; and these supported them, and enabled them to suffer with cheerfulness.

There are two things which the apostle takes notice of in the text concerning this joy. 1. The manner in which it rises, the way in which Christ, though unseen, is the foundation of it, viz., by faith; which is the evidence of things not seen: "In whom, though now ye see him not, yet believing, ye rejoice." 2. The nature of this joy; "unspeakable and full of glory." Unspeakable in the kind of it; very different from worldly joys, and carnal delights; of a vastly more pure, sublime, and heavenly nature, being something supernatural, and truly divine, and so ineffably excellent; the sublimity and exquisite sweetness of which, there were no words to set forth. Unspeakable also in degree; it pleasing God to give them this holy joy, with a liberal hand, and in large measure, in their state of persecution.

Their joy was full of glory. Although the joy was unspeakable, and no words were sufficient to describe it, yet something might be said of it, and no words more fit to represent its excellency than these, that it was full of glory; or, as it is in the original, glorified joy. In rejoicing with this joy, their minds were filled, as it were, with a glorious brightness, and their natures exalted and perfected. It was a most worthy, noble rejoicing, that did not corrupt and debase the mind, as many carnal joys do; but did greatly beautify and dignify it; it was a prelibation of the joy of heaven, that raised their minds to a degree of heavenly blessedness; it filled their minds with the light of God's glory, and made themselves to shine with some communication of that glory.

Hence the proposition or doctrine, that I would raise from these words, is this:

DOCTRINE. True religion, in great part, consists in holy affections[5][1q].

We see that the apostle, in observing and remarking the operations and exercises of religion in the Christians he wrote to, wherein their religion appeared to be true and of the right kind, when it had its greatest trial of what sort it was, being tried by persecution as gold is tried in the fire, and when their religion not only proved true, but was most pure, and cleansed from its dross and mixtures of that which was not true, and when religion appeared in them most in its genuine excellency and native beauty, and was found to praise, and honor, and glory; he singles out the religious affections of love and joy, that were then in exercise in them: these are the exercises of religion he takes notice of wherein their religion did thus appear true and pure, and in its proper glory. Here, I would,

1. Show what is intended by the affections.

2. Observe some things which make it evident, that a great part of true religion lies in the affections.

1. It may be inquired, what the affections of the mind are?

I answer: The affections are no other than the more vigorous and sensible exercises of the inclination and will of the soul.

God has endued the soul with two faculties: one is that by which it is capable of perception and speculation, or by which it discerns, and views, and judges of things; which is called the understanding. The other faculty is that by which the soul does not merely perceive and view things, but is some way inclined with respect to the things it views or considers; either is inclined to them, or is disinclined and averse from them; or is the faculty by which the soul does not behold things, as an indifferent unaffected spectator, but either as liking or disliking, pleased or displeased, approving or rejecting. This faculty is called by various names; it is sometimes called the inclination: and, as it has respect to the actions that are determined and governed by it, is called the will: and the mind, with regard to the exercises of this faculty, is often called the heart.

The exercise of this faculty are of two sorts; either those by which the soul is carried out towards the things that are in view, in approving of them, being pleased with them, and inclined to them; or those in which the soul opposes the things that are in view, in disapproving of them, and in being displeased with them, averse from them, and rejecting them.

And as the exercises of the inclination and will of the soul are various in their kinds, so they are much more various in their degrees. There are some exercises of pleasedness or displeasedness, inclination or disinclination, wherein the soul is carried but a little beyond the state of indifference.—And there are other degrees above this, wherein the approbation or dislike, pleasedness or aversion, are stronger, wherein we may rise higher and higher, till the soul comes to act vigorously and sensibly, and the actings of the soul are with that strength, that (through the laws of the union which the Creator has fixed between the soul and the body) the motion of the blood and animal spirits[6] begins to be sensibly altered; whence oftentimes arises some bodily sensation, especially about the heart and vitals, that are the fountain of the fluids of the body: from whence it comes to pass, that the mind, with regard to the exercises of this faculty, perhaps in all nations and ages, is called the heart. And it is to be noted, that they are these more vigorous and sensible exercises of this faculty that are called the affections.

The will, and the affections of the soul, are not two faculties; the affections are not essentially distinct from the will, nor do they differ from the mere actings of the will, and inclination of the soul, but only in the liveliness and sensibleness of exercise.

It must be confessed, that language is here somewhat imperfect, and the meaning of words in a considerable measure loose and unfixed, and not precisely limited by custom, which governs the use of language. In some sense, the affection of the soul differs nothing at all from the will and inclination, and the will never is in any exercise any further than it is affected; it is not moved out of a state of perfect indifference, any otherwise than as it is affected one way or other, and acts nothing any further. But yet there are many actings of the will and inclination, that are not so commonly called affections: in everything we do, wherein we act voluntarily, there is an exercise of the will and inclination; it is our inclination that governs us in our actions; but all the actings of the inclination and will, in all our common actions of life, are not ordinarily called affections. Yet, what are commonly called affections are not essentially different from them, but only in the degree and manner of exercise. In every act of the will whatsoever, the soul either likes or dislikes, is either inclined or disinclined to what is in view: these are not essentially different from those affections of love and hatred: that liking or inclination of the soul to a thing, if it be in a high degree, and be vigorous and lively, is the very same thing with the affection of love; and that disliking and disinclining, if in a greater degree, is the very same with hatred. In every act of the will for, or towards something not present, the soul is in some degree inclined to that thing; and that inclination, if in a considerable degree, is the very same with the affection of desire. And in every degree of the act of the will, wherein the soul approves of something present, there is a degree of pleasedness; and that pleasedness, if it be in a considerable degree, is the very same with the affections of joy or delight. And if the will disapproves of what is present, the soul is in some degree displeased, and if that displeasedness be great, it is the very same with the affection of grief or sorrow.

Such seems to be our nature, and such the laws of the union of soul and body, that there never is in any case whatsoever, any lively and vigorous exercise of the will or inclination of the soul, without some effect upon the body, in some alteration of the motion of its fluids, and especially of the animal spirits. And, on the other hand, from the same laws of the union of the soul and body, the constitution of the body, and the motion of its fluids, may promote the exercise of the affections. But yet it is not the body, but the mind only, that is the proper seat of the affections. The body of man is no more capable of being really the subject of love or hatred, joy or sorrow, fear or hope, than the body of a tree, or than the same body of man is capable of thinking and understanding. As it is the soul only that has ideas, so it is the soul only that is pleased or displeased with its ideas. As it is the soul only that thinks, so it is the soul only that loves or hates, rejoices or is grieved at what it thinks of. Nor are these motions of the animal spirits, and fluids of the body, anything properly belonging to the nature of the affections, though they always accompany them, in the present state; but are only effects or concomitants of the affections that are entirely distinct from the affections themselves, and no way essential to them; so that an unbodied spirit may be as capable of love and hatred, joy or sorrow, hope or fear, or other affections, as one that is united to a body.

The affections and passions are frequently spoken of as the same; and yet in the more common use of speech, there is in some respect a difference; and affection is a word that in its ordinary signification, seems to be something more extensive than passion, being used for all vigorous lively actings of the will or inclination; but passion for those that are more sudden, and whose effects on the animal spirits are more violent, and the mind more overpowered, and less in its own command.

As all the exercises of the inclination and will, are either in approving and liking, or disapproving and rejecting; so the affections are of two sorts; they are those by which the soul is carried out to what is in view, cleaving to it, or seeking it; or those by which it is averse from it, and opposes it.

Of the former sort are love, desire, hope, joy, gratitude, complacence. Of the latter kind are hatred, fear, anger, grief, and such like; which it is needless now to stand particularly to define.

And there are some affections wherein there is a composition of each of the aforementioned kinds of actings of the will; as in the affection of pity, there is something of the former kind, towards the person suffering, and something of the latter towards what he suffers. And so in zeal, there is in it high approbation of some person or thing, together with vigorous opposition to what is conceived to be contrary to it.

There are other mixed affections that might be also mentioned, but I hasten to,

II. The second thing proposed, which was to observe some things that render it evident, that true religion, in great part consists in the affections. And here,

1. What has been said of the nature of the affections makes this evident, and may be sufficient, without adding anything further, to put this matter out of doubt; for who will deny that true religion consists in a great measure, in vigorous and lively actings of the inclination and will of the soul, or the fervent exercises of the heart?

That religion which God requires, and will accept, does not consist in weak, dull, and lifeless wishes, raising us but a little above a state of indifference: God, in his word, greatly insists upon it, that we be good in earnest, "fervent in spirit," and our hearts vigorously engaged in religion: Rom. 12:11, "Be ye fervent in spirit, serving the Lord." Deut. 10:12, "And now, Israel, what doth the Lord thy God require of thee, but to fear the Lord the God, to walk in all his ways, and to love him, and to serve the Lord thy God with all thy heart, and with all thy soul?" and chap. 6:4, 6, "Hear, O Israel, the Lord our God is one Lord: And thou shalt love the Lord thy God with all thy heart, and with all thy might." It is such a fervent vigorous engagedness of the heart in religion, that is the fruit of a real circumcision of the heart[8], or true regeneration, and that has the promises of life; Deut. 30:6, “And the Lord thy God will circumcise thine heart, and the heart of thy seed, to love the Lord thy God with all thy heart, and with all thy soul, that thou mayest live."

If we be not in good earnest in religion, and our wills and inclinations be not strongly exercised, we are nothing. The things of religion are so great, that there can be no suitableness in the exercises of our hearts, to their nature and importance, unless they be lively and powerful. In nothing is vigor in the actings of our inclinations so requisite, as in religion; and in nothing is lukewarmness so odious. True religion is evermore a powerful thing[2q]; and the power of it appears, in the first place in the inward exercises of it in the heart, where is the principal and original seat of it. Hence true religion is called the power of godliness, in distinction from the external appearances of it, that are the form of it, 2 Tim. 3:5: "Having a form of godliness, but denying the power of it." The Spirit of God, in those that have sound and solid religion, is a spirit of powerful holy affection; and therefore, God is said "to have given the Spirit of power, and of love, and of a sound mind," 2 Tim. 1:7. And such, when they receive the Spirit of God, in his sanctifying and saving influences, are said to be "baptized with the Holy Ghost, and with fire[7];" by reason of the power and fervor of those exercises the Spirit of God excites in their hearts, whereby their hearts, when grace is in exercise, may be said to “burn within them;" as is said of the disciples, Luke 24:32.

The business of religion is from time to time compared to those exercises, wherein men are wont to have their hearts and strength greatly exercised and engaged, such as running, wrestling or agonizing for a great prize or crown, and fighting with strong enemies that seek our lives, and warring as those, that by violence take a city or kingdom.

And though true grace has various degrees, and there are some that are but babes in Christ, in whom the exercise of the inclination and will, towards divine and heavenly things, is comparatively weak; yet everyone that has the power of godliness in his heart, has his inclinations and heart exercised towards God and divine things, with such strength and vigor that these holy exercises do prevail in him above all carnal or natural affections, and are effectual to overcome them: for every true disciple of Christ “loves him above father or mother, wife and children, brethren and sisters, houses and lands: yea, than his own life." From hence it follows, that wherever true religion is, there are vigorous exercises of the inclination and will towards divine objects: but by what was said before, the vigorous, lively, and sensible exercises of the will, are no other than the affections of the soul.

2. The Author of the human nature has not only given affections to men, but has made them very much the spring of men's actions. As the affections do not only necessarily belong to the human nature, but are a very great part of it; so (inasmuch as by regeneration persons are renewed in the whole man, and sanctified throughout) holy affections do not only necessarily belong to true religion, but are a very great part of it. And as true religion is of a practical nature, and God hath so constituted the human nature, that the affections are very much the spring of men's actions, this also shows, that true religion must consist very much in the affections.

Such is man's nature, that he is very inactive, any otherwise than he is influenced by some affection, either love or hatred, desire, hope, fear, or some other. These affections we see to be the springs that set men agoing, in all the affairs of life, and engage them in all their pursuits: these are the things that put men forward, and carry them along, in all their worldly business; and especially are men excited and animated by these, in all affairs wherein they are earnestly engaged, and which they pursue with vigor. We see the world of mankind to be exceeding busy and active; and the affections of men are the springs of the motion: take away all love and hatred, all hope and fear, all anger, zeal, and affectionate desire, and the world would be, in a great measure motionless and dead; there would be no such thing as activity amongst mankind, or any earnest pursuit whatsoever. It is affection that engages the covetous man, and him that is greedy of worldly profits, in his pursuits; and it is by the affections, that the ambitious man is put forward in pursuit of worldly glory; and it is the affections also that actuate the voluptuous man, in his pursuit of pleasure and sensual delights: the world continues, from age to age, in a continual commotion and agitation, in a pursuit of these things, but take away all affection, and the spring of all this motion would be gone, and the motion itself would cease. And as in worldly things, worldly affections are very much the spring of men’s motion and action; so in religious matters, the spring of their actions is very much religious affection: he that has doctrinal knowledge and speculation only, without affection, never is engaged in the business of religion.

3. Nothing is more manifest in fact, than that the things of religion take hold of men's souls, no further than they affect them. There are multitudes that often hear the word of God, and therein hear of those things that are infinitely great and important, and that most nearly concern them, and all that is heard seems to be wholly ineffectual upon them, and to make no alteration in their disposition or behavior; and the reason is, they are not affected with what they hear. There are many that often hear of the glorious perfections of God, his almighty power and boundless wisdom, his infinite majesty, and that holiness of God, by which he is of purer eyes than to behold evil, and cannot look on iniquity, and the heavens are not pure in his sight, and of God's infinite goodness and mercy, and hear of the great works of God's wisdom, power and goodness, wherein there appear the admirable manifestations of these perfections; they hear particularly of the unspeakable love of God and Christ, and of the great things that Christ has done and suffered, and of the great things of another world, of eternal misery in bearing the fierceness and wrath of Almighty God, and of endless blessedness and glory in the presence of God, and the enjoyment of his dear love; they also hear the peremptory commands of God, and his gracious counsels and warnings, and the sweet invitations of the gospel; I say, they often hear these things and yet remain as they were before, with no sensible alteration in them, either in heart or practice, because they are not affected with what they hear; and ever will be so till they are affected.—I am bold to assert, that there never was any considerable change wrought in the mind or conversation of any person, by anything of a religious nature, that ever he read, heard or saw, that had not his affections moved. Never was a natural man engaged earnestly to seek his salvation; never were any such brought to cry after wisdom, and lift up their voice for understanding, and to wrestle with God in prayer for mercy; and never was one humbled, and brought to the foot of God, from anything that ever he heard or imagined of his own unworthiness and deserving of God's displeasure; nor was ever one induced to fly for refuge unto Christ, while his heart remained unaffected. Nor was there ever a saint awakened out of a cold, lifeless flame, or recovered from a declining state in religion, and brought back from a lamentable departure from God, without having his heart affected. And in a word, there never was anything considerable brought to pass in the heart or life of any man living, by the things of religion, that had not his heart deeply affected by those things.

4. The holy Scriptures do everywhere place religion very much in the affection; such as fear, hope, love, hatred, desire, joy, sorrow, gratitude, compassion, and zeal.

The Scriptures place much of religion in godly fear; insomuch, that it is often spoken of as the character of those that are truly religious persons, that they tremble at God's word, that they fear before him, that their flesh trembles for fear of him, and that they are afraid of his judgments, that his excellency makes them afraid, and his dread falls upon them, and the like: and a compellation commonly given the saints in Scripture, is “fearers of God," or, "they that fear the Lord.” And because the fear of God is a great part of true godliness, hence true godliness in general, is very commonly called by the name of the fear of God; as everyone knows, that knows anything of the Bible.

So hope in God and in the promises of his word, is often spoken of in the Scripture, as a very considerable part of true religion. It is mentioned as one of the three great things of which religion consists, 1 Cor. 13:13. Hope in the Lord is also frequently mentioned as the character of the saints: Psal. 146:5, “Happy is he that hath the God of Jacob for his help, whose hope is in the Lord his God." Jer. 17:7, "Blessed is the man that trusteth in the Lord, and whose hope the Lord is." Psal. 31:24, "Be of good courage, and he shall strengthen your heart, all ye that hope in the Lord." And the like in many other places. Religious fear and hope are, once and again, joined together, as jointly constituting the character of the true saints; Psal. 33:18, "Behold, the eye of the Lord is upon them that fear him, upon them that hope in his mercy." Psal. 147:11, "The Lord taketh pleasure in them that fear him, in those that hope in his mercy." Hope is so great a part of true religion, that the apostle says, "we are saved by hope," Rom. 8:24. And this is spoken of as the helmet of the Christian soldier. 1 Thess. 5:8, "And for a helmet, the hope of salvation;" and the sure and steadfast anchor of the soul, which preserves it from being cast away by the storms of this evil world.” Heb. 6:19, "Which hope we have as an anchor of the soul, both sure and steadfast, and which entereth into that within the vail." It is spoken of as a great fruit and benefit which true saints receive by Christ's resurrection: 1 Pet. 1:3, "Blessed be the God and Father of our Lord Jesus Christ, which, according to his abundant mercy, hath begotten us again unto a lively hope, by the resurrection of Jesus Christ from the dead."

The Scriptures place religion very much in the affection of love, in love to God, and the Lord Jesus Christ, and love to the people of God, and to mankind. The texts in which this is manifest, both in the Old Testament and New, are innumerable. But of this more afterwards.

The contrary affection of hatred also, as having sin for its object, is spoken of in Scripture as no inconsiderable part of true religion. It is spoken of as that by which true religion may be known and distinguished; Prov. 8:13, "The fear of the Lord is to hate evil." And accordingly the saints are called upon to give evidence of their sincerity by this; Psal. 97:10, "Ye that love the Lord hate evil." And the Psalmist often mentions it as an evidence of his sincerity; Psal. 101:2, 3, "I will walk within my house with a perfect heart. I will set no wicked thing before mine eyes; I hate the work of them that turn aside." Psal. 119:104, "I hate every false way." So ver. 127. Again, Psal. 139:21, "Do I not hate them, O Lord, that hate thee?"

So holy desire, exercised in longings, hungerings, and thirstings after God and holiness, is often mentioned in Scripture as an important part of true religion; Isa. 26:8, "The desire of our soul is to thy name, and to the remembrance of thee." Psal. 27:4, "One thing have I desired of the Lord, and that will I seek after, that I may dwell in the house of the Lord all the days of my life, to behold the beauty of the Lord, and to inquire in his temple." Psal. 42:1, 2, "As the hart panteth after the water brooks, so panteth my soul after thee, O God; my soul thirsteth for God, for the living God: when shall I come and appear before God?” Psal. 63:1, 2, "My soul thirsteth for thee, my flesh longeth for thee, in a dry and thirsty land, where no water is; to see thy power and thy glory, so as I have seen thee in the sanctuary." Psal. 84:1, 2, "How amiable are thy tabernacles, O Lord of hosts! My soul longeth, yea, even fainteth for the courts of the Lord: my heart and my flesh crieth out for the living God." Psal. 119:20, "My soul breaketh for the longing that it hath unto thy judgments at all times." So Psal. 73:25, and 143:6, 7, and 130:6. Cant. 3:1, 2, and 6:8. Such a holy desire and thirst of soul is mentioned, as one thing which renders or denotes a man truly blessed, in the beginning of Christ’s sermon on the mount, Matt. 5:6: "Blessed are they that do hunger and thirst after righteousness; for they shall be filled." And this holy thirst is spoken of, as a great thing in the condition of a participation of the blessings of eternal life; Rev. 21:6, "I will give unto him that is athirst, of the fountain of the water of life freely.”

The Scriptures speaks of holy joy, as a great part of true religion. So it is represented in the text. And as an important part of religion, it is often exhorted to, and pressed, with great earnestness; Psal. 37:4, "Delight thyself in the Lord; and he shall give thee the desires of thine heart." Psal. 97:12, “Rejoice in the Lord, ye righteous." So Psal. 33:1, "Rejoice in the Lord, O ye righteous." Matt. 5:12, "Rejoice, and be exceeding glad." Phil. 3:1, “Finally, brethren, rejoice in the Lord." And chap. 4:4, "Rejoice in the Lord alway; and again I say, Rejoice." 1 Thess. 5:16, “Rejoice evermore." Psal. 149:2, "Let Israel rejoice in him that made him; let the children of Zion be joyful in their king." This is mentioned among the principal fruits of the Spirit of grace; Gal. 5:21, "The fruit of the Spirit is love," &c. The Psalmist mentions his holy joy, as an evidence of his sincerity. Psal. 119:14, "I have rejoiced in the way of thy testimonies, as much as in all riches."

OEBPS/Images/Musaicum_logo2.jpg





OEBPS/Images/cover.jpg
JONATHAN EDWARDS

THE RELIGIOUS
AFFECTIONS

DDDDDDDDDD





OEBPS/BookwireInBookPromotion/9788027247561.jpg
JONATHAN EDWARDS

SINNERS IN THE
HANDS OF AN

ANGRY GOD






OEBPS/BookwireInBookPromotion/4064066053321.jpg
CHARLES COLCOCK JONES

THE RELIGIOUS
INSTRUCTION

OF THE NEGROES
IN THE U.S.





OEBPS/BookwireInBookPromotion/4066338115249.jpg
LOSS AND GAIN

nnnnnnnnnn





OEBPS/BookwireInBookPromotion/4064066301378.jpg
THE LIFE

OF TRUST





OEBPS/BookwireInBookPromotion/4066338113337.jpg
THE CATHOLIC
DOGMA
)]

.
uuuuuuu P





