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Giambattista Vico


1668 – 1744


 


Giambattista Vico was an Italian philosopher, historian, and jurist, widely regarded as one of the founding figures of modern philosophy of history and cultural anthropology. Born in Naples during the late Baroque period, Vico developed groundbreaking ideas on the cyclical nature of history, the development of human consciousness, and the origins of society. Although underappreciated in his own time, his work would later influence thinkers such as Karl Marx, James Joyce, and Benedetto Croce.


 


Early Life and Education


 


Giambattista Vico was born into a modest family in Naples. A childhood accident left him bedridden for several years, during which he immersed himself in reading, particularly Latin and classical texts. He studied at the University of Naples, where he received a degree in law, though his intellectual pursuits leaned more toward philosophy, philology, and history. Vico later became a professor of rhetoric at the University of Naples, a position he held for most of his life.


 


Career and Contributions


 


Vico’s most important work, Scienza Nuova (The New Science, 1725), laid the foundation for a new approach to understanding history and society. Rejecting Cartesian rationalism and Enlightenment ideals of linear progress, Vico proposed that human knowledge arises not from abstract reasoning but from historical experience and cultural expression. He emphasized that myths, poetry, religion, and law were essential tools through which early societies made sense of the world.


In The New Science, Vico introduced the concept of corsi e ricorsi (courses and recourses), a cyclical theory of history in which societies pass through recurring stages: the divine, the heroic, and the human ages. He argued that human history is shaped by collective imagination and that understanding a people’s culture requires examining its language, customs, and institutions. This was a revolutionary departure from the dominant rationalist models of his time.


 


Impact and Legacy


 


Though largely ignored during his lifetime, Vico’s ideas gained recognition in the 19th and 20th centuries. His emphasis on the historical and cultural context of human thought paved the way for disciplines such as sociology, anthropology, and historiography. Vico is seen as a precursor to thinkers like Hegel and Nietzsche, and his influence can be traced in the works of contemporary philosophers, poets, and novelists.


His theory that knowledge is created within specific historical and social frameworks challenged the universalist assumptions of Enlightenment rationalism. Vico’s work offered a humanistic and poetic counterpoint to mechanistic views of history, affirming


Giambattista Vico died in 1744 in relative obscurity, with his work largely unrecognized by the intellectual mainstream of his time. It was only in the following centuries that his contributions were fully appreciated. Today, he is considered a pioneering thinker in the philosophy of history and a visionary who anticipated the cultural turn in the humanities.


Vico’s legacy endures in the fields of history, philosophy, and literary theory. His insight that “the true is precisely what is made” (verum factum) continues to resonate in modern debates about the nature of knowledge and culture. By recognizing the imaginative roots of human society, Vico offered a profound vision of history not as a linear march of reason, but as a poetic and cyclical unfolding of human creativity.


 


About the work


 


The New Science by Giambattista Vico is a groundbreaking work that redefines the understanding of history, culture, and human development through a philosophical and philological lens. Written in 1725 and later revised, the book challenges Enlightenment rationalism by proposing that the true foundation of knowledge lies in the historical evolution of human societies and the symbolic worlds they create. Vico introduces a cyclical theory of history, asserting that societies move through recurring stages—divine, heroic, and human—each marked by distinct forms of language, law, and social order.


Through this framework, The New Science emphasizes the importance of myth, religion, and poetry in shaping early human consciousness and argues that reason alone cannot fully capture the complexity of human experience. Vico’s concept of verum factum—the idea that truth is verified through creation, not mere observation—places human history and its artifacts at the center of philosophical inquiry.


Since its publication, The New Science has been recognized as a pioneering text in the development of the human sciences. Its innovative approach to understanding civilization as a product of human imagination and collective memory laid the groundwork for disciplines such as anthropology, sociology, and historical epistemology. Vico’s insights continue to influence contemporary debates on culture, identity, and the role of narrative in constructing knowledge.


The lasting relevance of The New Science lies in its profound exploration of the interplay between thought and history, and its insistence that human meaning is born not in abstraction, but in lived, shared experience. By foregrounding the poetic and symbolic dimensions of human life, Vico invites readers to reconsider the origins of knowledge and the enduring patterns that shape societies across time.





THE NEW SCIENCE OF GIAMBATTISTA VICO


1  As cebes the Theban made a table of things moral, we here offer one of things civil. We hope it may serve to give the reader some conception of this work before he reads it, and, with such aid as imagination may afford, to call it back to mind after he has read it.


2 The lady with the winged temples who surmounts the celestial globe or world of nature is metaphysic, for the name means as much. The luminous triangle with the seeing eye is God with the aspect of His providence. Through this aspect metaphysic in the attitude of ecstasy contemplates Him above the order of natural things through which hitherto the philosophers have contemplated Him. For in the present work, ascending higher, she contemplates in God the world of human minds, which is the metaphysical world, in order to show His providence in the world of human spirits, which is the civil world or world of nations. The latter has as the elements of which it is formed all the things represented by the hieroglyphs displayed in the lower half of the picture. The globe, or the physical, natural world, is supported by the altar in one part only, for, until now, the philosophers, contemplating divine providence only through the natural order, have shown only a part of it. Accordingly men offer worship, sacrifices and other divine honors to God as to the Mind which is the free and absolute sovereign of nature, because by His eternal counsel He has given us existence through nature, and through nature preserves it to us. But the philosophers have not yet contemplated His providence in respect of that part of it which is most proper to men, whose nature has this principal property: that of being social. In providing for this property God has so ordained and disposed human affairs that men, having fallen from complete justice by original sin, and while intending almost always to do something quite different and often quite the contrary — so that for private utility they would live alone like wild beasts — have been led by this same utility and along the aforesaid different and contrary paths to live like men in justice and to keep themselves in society and thus to observe their social nature. It will be shown in the present work that this is the true civil nature of man, and thus that law exists in nature. The conduct of divine providence in this matter is one of the things whose rationale is a chief business of our Science, which becomes in this respect a rational civil theology of divine providence.


3 In the belt of the zodiac which girds the celestial globe the two signs of Leo and Virgo, more than the others, appear in majesty, or, as is said, in perspective. The former signifies that our Science in its beginnings contemplates first the Hercules that every ancient gentile nation boasts as its founder, and that it contemplates him in his greatest labor. This was the slaying of the lion which, vomiting flame, set fire to the Nemean forest, and adorned with whose skin Hercules was raised to the stars. The lion is here found to have been the great ancient forest of the earth, burned down and brought under cultivation by Hercules, whom we find to have been the type of the political heroes who had to precede the military heroes. This sign also represents the beginning of time[-reckoning]s, which among the Greeks (to whom we owe all our knowledge of gentile antiquity) began with the Olympiads, based on the games of which we are told that Hercules was the founder. They must have begun among the Nemeans to celebrate his victory over the lion he slew. Thus the time [-reckoning]s of the Greeks began when cultivation of the fields began among them. The second sign, that of the Virgin, whom the astronomers found described by the poets as crowned with ears of grain, signifies that Greek history began with the golden age. The poets expressly relate that this was the first age of their world, when through the long course of centuries the years were counted by the grain harvests, which we find to have been the first gold of the world. This golden age of the Greeks has its Latin counterpart in the age of Saturn, who gets his name from sail, “sown” [fields]. In this age of gold, the poets assure us faithfully, the gods consorted on earth with the heroes. For we shall show later that the first men among the gentiles, simple and crude, and under the powerful spell of most vigorous imaginations encumbered with frightful superstitions, actually believed that they saw the gods on earth. We shall see further that by uniformity of ideas the orientals, Egyptians, Greeks and Latins, each in ignorance of the others, afterwards raised the gods to the planets and the heroes to the fixed stars. Thus from Saturn (whose Greek name Chronos means “time”) new principles are derived for chronology or the theory of time.


4 You must not think it improper that the altar is under and supports the globe. For it will be found that the world’s first altars were raised by the gentiles in the first heaven of the poets, who in their fables faithfully passed on to us the story that Heaven had reigned on earth over men and had left great blessings to mankind. These first men, children as it were of the growing human race, believed that the sky was no higher than the summits of the mountains, as even now children believe it to be little higher than the roofs of their houses. Then as the Greek intelligence developed heaven was raised to the summits of the highest mountains, such as Olympus, where Homer relates that the gods of his day had their dwelling. Finally it was raised above the spheres, as we are now taught by astronomy, and Olympus was raised above the heaven of the fixed stars. Thither like wise was transported the altar, which is now a celestial sign, and the fire upon it passed into the neighboring house (as you see here) of the Lion. (This, as we have just observed, was the Nemean forest, to which Hercules set fire to bring it under cultivation.) For the lion’s skin was raised to the stars in token of the triumph of Hercules.


5 The ray of the divine providence illuminating a convex jewel which adorns the breast of metaphysic denotes the clean and pure heart which metaphysic must have, not dirty or befouled with pride of spirit or vileness of bodily pleasures, by the first of which Zeno was led to put fate, and by the second Epicurus to put chance, in the place of divine providence. Furthermore it indicates that the knowledge of God does not have its end in metaphysic taking private illumination from intellectual things and thence regulating merely her own moral conduct, as hitherto the philosophers have done. For this would have been signified by a flat jewel, whereas the jewel is convex, thus reflecting and scattering the ray abroad, to show that metaphysic should know God’s providence in public morals or civil customs, by which the nations have come into being and maintain themselves in the world.


6 The same ray is reflected from the breast of metaphysic onto the statue of Homer, the first gentile author who has come down to us. For metaphysic, directing a history of human ideas from the beginnings of truly human thinking among the gentiles, has enabled us finally to descend into the crude minds of the first founders of the gentile nations, all robust sense and vast imagination. They had only the bare potentiality, and that torpid and stupid, of using the human mind and reason. For that very reason the beginnings of poetry, not only different from but contrary to those which have been hitherto imagined, are found to lie in the beginnings of poetic wisdom, which have for that same reason been hitherto hidden from us. This poetic wisdom, the knowledge of the theological poets, was unquestionably the first wisdom of the world for the gentiles. The statue of Homer on a cracked base signifies the discovery of the true Homer. (In the first edition of the New Science we sensed it but did not understand it. In the present edition it is fully set forth after due consideration.) Unknown until now, he has held hidden from us the true facts of the fabulous period among the nations, and much more so those of the obscure period which all had despaired of knowing, and consequently the first true origins of the things of the historic period. These are the three periods of the world which Marcus Terentius Varro, the most learned writer on Roman antiquities, recorded for us in his great work entitled [Antiquitates] rerum dipinarum et humanarum, which has been lost.


7 Moreover, it may here be pointed out that in the present work, with a new critical art that has hitherto been lacking, entering on the research of the truth concerning the authors of these same [gentile] nations (among which more than a thousand years had to pass in order to bring forth the writers with whom criticism has hitherto been concerned), philosophy undertakes to examine philology (that is, the doctrine of everything that depends on the human will; for example, all histories of the languages, customs and deeds of peoples in war and peace), of which, because of the deplorable obscurity of causes and almost infinite variety of effects, philosophy has had almost a horror of treating; and reduces it to the form of a science by discovering in it the design of an ideal eternal history traversed in time by the histories of all nations; so that, on account of this its second principal aspect, our Science may be considered a philosophy of authority. For by virtue of new principles of mythology herein disclosed as consequences of the new principles of poetry found herein, it is shown that the fables were true and trustworthy histories of the customs of the most ancient peoples of Greece. In the first place, the fables of the gods were stories of the times in which men of that crudest gentile humanity thought that all things necessary or useful to the human race were deities. The authors of this poetry were the first peoples, whom we find to have been all theological poets, who without doubt, as we are told, founded the gentile nations with fables of the gods. And here, by the principles of this new critical art, we consider at what determinate times and on what particular occasions of human necessity or utility felt by the first men of the gentile world, they, with frightful religions which they themselves feigned and believed in, imagined first such and such gods and then such and such others. The natural theogony or generation of the gods, formed naturally in the minds of these first men, may give us a rational chronology of the poetic history of the gods. [In the second place,] the heroic fables were true stories of the heroes and their heroic customs, which are found to have flourished in the barbarous period of all nations; so that the two poems of Homer are found to be two great treasure houses of discoveries of the natural law of nations among the still barbarous Greeks. In the present work this period of barbarism is determined to have lasted among the Greeks until the time of Herodotus, called the father of Greek history, whose books are for the most part full of fables and whose style retains very much of the Homeric. This is a characteristic retained by all the historians who came after him, as they used a phraseology half way between the poetic and the vulgar. But Thucydides, the first scrupulous and serious historian of Greece, at the beginning of his account, declares that down to his father’s time (and thus to that of Herodotus, who was an old man when Thucydides was a child) the Greeks were quite ignorant of their own antiquities, to say nothing of those of other peoples (which, apart from the Roman, have all come down to us through the Greeks). These antiquities are the deep shadows which the picture shows in the background, against which there stand forth, in the light of the ray of divine providence reflected by metaphysic upon Homer, all the hieroglyphs which represent the principles, known until now only by the effects, of this world of nations.


8 Among these [hieroglyphs] the most prominent is an altar, because among all peoples the civil world began with religion, as we have briefly noted a while back and as we shall shortly observe more fully.


9 Upon the altar, at the left, the first object we see is a lituus, the staff with which the augurs took auguries and observed the auspices. This signifies divination, from which, among the gentiles, the first divine things took their origin. The Hebrews thought God to be an infinite Mind beholding all times in one point of eternity, whence God, either Himself or through the angels that are minds or through the prophets to whose minds God spoke, gave notice of what was in store for His people. The gentiles fancied bodies to be gods, that by sensible signs they might give notice of what was in store for the peoples. On account of the attribute of His providence, as true among the Hebrews as it was imagined among the gentiles, all humankind gave to the nature of God the name “divinity” by one common idea, which the Latins expressed in divinari, “to foretell the future”; but with the aforesaid fundamental difference from which derive all the other essential differences shown by our Science between the natural law of the Hebrews and the natural law of nations. The Roman jurisconsults defined the latter as having been ordained by divine providence along with human customs themselves. Thus the aforesaid lituus represents also the beginning of gentile universal history, which is shown by physical and philological evidence to have begun with the universal flood. After an interval of two centuries (as fabulous history relates), Heaven reigned on earth and bestowed many and great blessings on mankind, and, by uniformity of ideas among orientals, Egyptians, Greeks, Latins and other gentile nations, there arose equally the religions of as many Joves. For at the end of this period of time after the flood, heaven must have thundered and lightened, and from the thunder and lightning of its Jove each nation began to take auspices. This multiplicity of Joves, which led the Egyptians to call their Jove Ammon the oldest of them all, has hitherto been a marvel to the philologians. The same twofold evidence proves the religion of the Hebrews more ancient than those by which the nations were founded, and hence the truth of the Christian religion.


10 On the altar near the lituus may be seen the water and fire, the former contained in a jar. For with a view to divination sacrifices arose among the gentiles from that common custom of theirs which the Latins called procurare auspicia, i.e. to sacrifice in order to understand the auguries well so that the divine warnings or commands of Jove might be properly carried out. These are the divine things among the gentiles, from which came later all their human things.


11 The first of these [human things] was marriage, symbolized by the torch lit from the fire on the altar and leaning against the jar. For marriage, as all statesmen agree, is the seed-plot of the family, as the family is the seed-plot of the commonwealth. To denote this, the torch, although it in the hieroglyph of a human thing, is placed on the altar along with the water and the fire, which are hieroglyphs of divine ceremonies; just as the ancient Romans celebrated nuptials aqua et igni, because it was understood that by divine counsel these two common things (and, before fire even, perennial water as a thing more necessary to life) had led men to live in society.


12 The second of human things is burial. (Indeed humanitas in Latin comes first and properly from humando, “burying.”) This institution is symbolized by a cinerary urn, placed to one side within the forest, indicating that burial goes back to a time when men ate fruit in summer and acorns in winter. The urn is inscribed D, M., which means “to the good souls of the dead.” This motto represents the common consent of all mankind in the opinion later proved true by Plato, that human souls do not die with their bodies but that they are immortal.


13 The urn indicates also the origin among the gentiles of the division of the fields, to which is to be traced the distinction of cities and peoples and finally of nations. For it will be found that the races, first of Ham, then of Japheth and finally of Shem, without the religion of their father Noah, which they had repudiated (and which alone, in what was then the state of nature, could have held them by marriages in a society of families), were lost from one another by roving wild in the great forest of the earth, pursuing shy and indocile women, and fleeing from the wild animals with which the great ancient forest must have abounded. They were scattered further in search of pasture and water, and as the result of it all were reduced, at the end of a long period, to the condition of beasts. Then, on certain occasions ordained by divine providence (occasions which our Science studies and discovers), shaken and aroused by a terrible fear, each of the particular Uranus and Jove he had feigned and believed in, some of them finally left off wandering and went into hiding in definite places. There, settled with particular women, through fear of the apprehended divinity, in religious and chaste carnal unions they solemnized marriages under cover and begat acknowledged children and so founded families. By long residence and burial of their dead they came to found and divide the first dominions of the earth, whose lords were called giants, a Greek word meaning “children of the earth,” i.e. descendants of those who have been buried. Hence they considered themselves noble, justly ascribing their nobility in that first state of human things to their having been humanly engendered in the fear of the divinity. From this manner of human engendering and not from anything else, what is called human generation took its name. The houses which had branched out into several families thus formed were called the first nations [gentes] because of such generation. As the subject matter of the natural law of nations begins at so early a time, so in this work the doctrine begins there too. This is a third principal aspect under which our Science should be viewed. Now there are both physical and moral reasons, apart from the authority of history, to show that the giants must have been of disproportionate strength and stature. Since these reasons did not obtain in the case of believers in the true God, creator of the world and of Adam the prince of all humankind, the Hebrews from the very beginning of the world were of proper stature. So, after the first principle of divine providence and the second of solemn matrimony, the universal belief in the immortality of the soul, which had its beginnings in the institution of burial, is the third of the three principles on which this Science bases its discussions of the origins of all the innumerable various and diverse things of which it treats.


14 From the forests where the urn is placed a plough stands forth, signifying that the fathers of the first peoples were the first strong men of history. Hence the founders of the first gentile nations above mentioned were the Herculeses (of whom Varro counted a good forty and the Egyptians claimed theirs to be the most ancient), for these Herculeses subdued the first lands of the world and brought them under cultivation. Thus the first fathers of the gentile nations — who were [1] just in virtue of the supposed piety of observing the auspices which they believed divine commands of Jove (from whose Latin name lous came the old word ious for “law,” later contracted to ius; so that justice among all peoples is naturally taught along with piety); [2] prudent in sacrificing to obtain or clearly to understand the auspices, and thus to take good counsel of what, by the commands of Jove, they should undertake in life; and [3] temperate in the institution of matrimony — were also, as is here indicated, [4] strong men. Hence new principles are given to moral philosophy, in order that the esoteric wisdom of the philosophers may conspire with the vulgar wisdom of lawmakers. By these principles all the virtues have their roots in piety and religion, by which alone the virtues are made effective in action, and by reason of which men propose to themselves as good whatever God wills. New principles are given also to economic doctrine, by which sons, so long as they are in the power of their fathers, must be considered to be in the family state, and consequently are in no other way to be formed and confirmed in all their studies than in piety and religion. Since they are not yet capable of understanding commonwealth and laws, they are to reverence and fear their fathers as living images of God, so as to be naturally disposed to follow the religion of their fathers and to defend their fatherland, which preserves their families for them, and so to obey the laws ordained for the preservation of their religion and fatherland. (For divine providence ordained human things with this eternal counsel: that families should first be founded by means of religions, and that upon the families commonwealths should then arise by means of laws.)


15 The plough rests its handle against the altar with a certain majesty, to give us to understand that ploughed lands were the first altars of the gentiles, and to denote also the natural superiority which the heroes believed they had over their socii. (The latter, as we shall see shortly, are symbolized by the rudder which is seen bowing near the base of the altar.) On this superiority of nature, it will be shown, the heroes grounded the law, the science and hence the administration of divine things (i.e. the auspices), which were in their keeping.


16 The plough shows only the point of the share and hides the moldboard. Before the use of iron was known, the share had to be made of a curved piece of very hard wood, capable of breaking and turning the earth. The Latins called the moldboard urbs, whence the ancient urbum, “curved.” The moldboard is hidden to signify that the first cities, which were all founded on cultivated fields, arose as a result of families being for a long time quite withdrawn and hidden among the sacred terrors of the religious forests. These [cultivated fields] are found among all the ancient gentile nations and, by an idea common to all, were called by the Latin peoples luci, meaning “burnt lands within the enclosure of the woods.” The woods themselves were condemned by Moses to be burned wherever the people of God extended their conquests. This was by counsel of divine providence to the end that those who had already reached the stage of humanity should not again become confounded with the wanderers who still nefariously held property and women in common.


17 There may be seen at the left side of the altar a rudder, symbolizing the origin of the migration of peoples by means of navigation. And by its seeming to bow at the foot of the altar, it symbolizes the ancestors of those who later were the authors of these migrations. These [ancestors] were at first impious men, who recognized no divinity; they were nefarious, since relations among them were not distinguished by marriages, and sons often lay with mothers and fathers with daughters; and finally, because like wild beasts they had no mind for society in the midst of this infamous communism of possessions, they were all alone and hence weak and finally miserable and unhappy, because lacking all the goods which are necessary for preservation and security of life. Fleeing the several ills they suffered in the dissensions which this savage communism [of possessions] produced, and seeking escape and safety, they betook themselves to the cultivated lands of the pious, chaste, strong and even powerful, that is, of those who were already united in family society. From these lands, it will be found, cities were called arae, “altars,” throughout the ancient world of the gentiles. For they must have been the first altars of the gentile nations, and the first fire lighted on them was that which served to clear the forests of trees and bring them under cultivation, and the first water was that of the perennial springs, which were necessary in order that those destined to found humanity should no longer wander in bestial vagrancy in search of water, but settle for a long time in one place and give up vagabondage. And since these altars were evidently the first asylums of the world (which Livy defines generally as vetus urbes condentium consilium, “an old counsel of founders of cities,” as we are told that within the asylum opened in the grove Romulus founded Rome), hence the first cities were almost all called altars. To this minor discovery let us add a major one: that among the Greeks (from whom, as was said above, we have learned all that we know of gentile antiquity) the first Thrace or Scythia (i.e. the first North), the first Asia and the first India (i.e. the first East), the first Mauretania or Libya (i.e. the first South) and the first Europe or first Hesperia (i.e. the first West), and along with all these the first Ocean, were born within Greece itself; and then the Greeks, going abroad in the world, extended these names by analogy to its four parts and to the ocean that surrounds it. These discoveries, we assert, give new principles to geography, which, like the new principles already promised for chronology, are necessary if we are to read the ideal eternal history above mentioned. For chronology and geography are the two eyes of history.


18 To these altars then, the impious-nomadic-weak, fleeing for their lives from the stronger, came seeking refuge, and the pious-strong killed the violent among them and took the weak under their protection. Since the latter brought with them nothing but their lives, they were accepted as famuli and given the means of sustaining life. The family took its name principally from these famuli, whose status roughly approximated that of the slaves who came later with the taking of prisoners in war. Hence like several branches from one trunk spring the origins (i) of the asylums, as we have seen; (2) of families, from which cities later arose, as we shall explain below; (3) of the founding of cities, that men might live secure from the unjust and the violent; (4) of jurisdictions to be exercised within prescribed territories; (5) of the extension of empires, which comes by the practice of justice, strength and magnanimity, which are the most luminous virtues of princes and states; (6) of family coats-of-arms, whose first fields-of-arms are found to have stood for the first seed-fields; (7) of fame, from which the famuli derived their name, and of glory, which is eternally inherent in serving the human race; (8) of true nobility, which arises naturally from the practice of the moral virtues; (9) of true heroism, which is to put down the proud and give aid to those in danger (in which heroism the Roman people surpassed all other peoples of the earth and so became master of the world); and lastly, (10) of war and peace, the former taking its start in the world from self-defense, in which the true virtue of strength consists. In all these origins one can trace the eternal plan of commonwealths, on which states, though acquired by violence and fraud, must take their stand in order to survive, as on the other hand those acquired by way of these virtuous origins afterwards fall to ruin through fraud and violence. This plan of commonwealths is founded on the two eternal principles of this world of nations, namely the mind and the body of the men who compose it. For men consist of these two parts, one of which is noble and should therefore command, and the other of which is base and should serve. But because of the corruption of human nature, the generic character of men cannot without the help of philosophy (which can aid but few) bring it about that every individual’s mind should command and not serve his body. Therefore divine providence ordained human things with this eternal order: that, in commonwealths, those who use their minds should command and those who use their bodies should obey.


19 The rudder bows at the foot of the altar because the se famuli, as men without gods, had no share in divine things and consequently no community even of human things with the nobles. Above all, they lacked the right to celebrate solemn nuptials, which the Latins called connubium. The most solemn part of the ceremony was the taking of the auspices, by reason of which the nobles thought themselves to be of divine origin and held the famuli to be of bestial origin, as generated by nefarious couplings. Bound up with this distinction of a nobler nature we find, equally among the Egyptians, Greeks and Latins, a presumed natural heroism, as is more than sufficiently made plain to us in ancient Roman history.


20 Finally the rudder is at some distance from the plough, which is in front of the altar and displays to the rudder a hostile aspect, menacing it with its point. For the famuli, having no share, as we have seen, in the ownership of lands, which were all in the hands of the nobles, grew weary of being obliged always to serve their lords. At last, after a long period, they laid claim to the lands and rose in mutiny to enforce the claim, and revolted against the heroes in agrarian contests which, we shall learn, were much more ancient than and very different from those that we read of in later Roman history. Many leaders of bands of famuli which had rebelled and been conquered by the heroes (as the serfs of Egypt often were by their priests, according to the observation of Peter van der Kuhn, De republica hebraeorum), in order to avoid oppression and to find escape and safety along with the members of their factions, committed themselves to the hazards of the sea and went in search of unoccupied lands along the shores of the Mediterranean, toward the West where the coasts were not then inhabited. This is the origin of the transmigration of peoples already humanized by religion, starting from the East (Phoenicia above all) and from Egypt, as happened later, for the same reasons, in the case of the Greeks. In such wise not inundations of peoples, which cannot take place by sea; nor the jealous desire of keeping remote acquisitions by means of recognized colonies, since we do not read of any empire of the East or of Egypt or Greece being extended into the West; nor reasons of trade, for the western coasts were not yet inhabited; but rather heroic law made it necessary for such bands of men in these nations to abandon their own lands, a thing which naturally happens only under some extreme necessity. By means of such colonies, which will accordingly be called “heroic overseas colonies,” the human race was spread abroad in the rest of our world by sea, just as by means of the savage wanderings a long time before it had been spread abroad by land.


21 Standing a little further out, in front of the plough, there is a tablet inscribed with an ancient Latin alphabet (which, as Tacitus relates, was similar to the ancient Greek) and, underneath, the latest alphabet that has come down to us. This tablet symbolizes the origin of the languages and letters that are called vulgar. These are found to have come into being a long time after the founding of the nations, and letters much later than languages. To signify this, the tablet rests on a fragment of a column of the Corinthian order, which came quite late among the architectural orders.


22 The tablet lies near the plough and far from the rudder, to signify the origin of native languages, which were first formed each in its own land, where the founders of the nations, scattered and dispersed through the great forest of the earth as we have said above, finally came together by chance and ceased their bestial wandering. With these native languages the Eastern or Egyptian or Greek tongues long afterwards mingled, on the occasion of the abovementioned transmigration of peoples to the shores of the Mediterranean and the Ocean. Here we get new principles of etymology, abundantly illustrated throughout this work, by which the origins of native words may be distinguished from those that are unquestionably of foreign origin. The important difference is that native etymologies are histories of things signified by the words in the natural order of ideas. First the woods, then cultivated fields and huts, next little houses and villages, thence cities, finally academies and philosophers: this is the order of all progress from the first origins. Foreign etymologies, on the other hand, are mere stories of words taken by one language from another.


23 The tablet shows only the first letters of the alphabets and lies facing the statue of Homer. For the letters, as Greek tradition tells us of Greek letters, were not all invented at one time; at least they cannot all have been invented by Homer’s time, for we know that he left none of his poems in writing. But of the origin of native languages more particular information will be given further on.


24 Lastly, in the plane most illuminated of all, because the hieroglyphs there displayed represent the most familiar human things, the ingenious artist exhibits in capricious arrangement the Roman fasces, a sword and a purse leaning against the fasces, a balance and the caduceus of Mercury.


25 The first of these symbols is the fasces because the first civil empires arose on the union of the paternal powers of the fathers. Among the gentiles these fathers were sages in auspicial divinity, priests who sacrificed to take the auspices or make sure of their meaning, and certainly monarchs who commanded what they believed to be the will of the gods as shown in the auspices, and consequently were subject to no one but God. So the fasces are a bundle of litui or rods of divination, which we find to be the first scepters of the world. These fathers, in the agrarian disturbances we have mentioned above, in order to resist the bands of famuli aroused against them, were naturally led to unite and enclose themselves in the first orders of reigning senates (or senates made up of so many kings of families) under certain heads-of-orders. These are found to have been the first kings of the heroic cities. Ancient history tells us, though too obscurely, that in the first world of the peoples kings were created by nature; our studies discover the manner. Now these reigning senates, to content the revolting bands of famuli and reduce them to obedience, granted them an agrarian law, which is found to have been the first civil law born in the world; and naturally the first plebs of the cities were composed of these famuli, subdued by this law. What the nobles granted the plebeians was natural domain of the fields, civil domain remaining with the nobles, who were the only citizens of the heroic cities. Thence arose the eminent domain of the orders which were the first civil or sovereign powers of the peoples. All three kinds of domain were formed and distinguished one from another at the birth of the commonwealths, which among all the nations, by one idea variously expressed, are found to have been called “Herculean commonwealths” or commonwealths of Curetes, armed men in public assembly. This clears up the origins of the famous ius Quiritium, which the interpreters of Roman law have thought to be peculiar to the citizens of Rome, as in later times it was; but in the ancient Roman times it was evidently a natural law of all the heroic peoples. And thence, as various streams from a common source, numerous origins spring forth. (1) The origin of cities, which arose from the families not of sons only but of famuli also. Thus they will be seen to be founded by nature on two communities, one of the nobles, to command, the other of the plebs, to obey. Of these two parts is composed the entire polity or law of civil governments. For it is shown that the first cities, of this or indeed any other kind, could not arise from families of sons only. (2) The origins of public empires, which were born from the union of private fathersovereign empires in the family state. (3) The origins of war and peace, whereby all commonwealths were brought into being by force of arms and then composed by laws. From the nature of these [two] human things derives their eternal property: that wars are waged so that peoples may live secure in peace. (4) The origin of fiefs, for by one sort of rustic fiefs the plebeians became subject to the nobles, and by another sort of noble or military fiefs the nobles, who were sovereign in their own families, became subject to the greater sovereignty of their heroic orders. We find that the kingdoms of barbarian times have always had a feudal basis. This sheds light on the history of the modern kingdoms of Europe, which arose in those latest barbarian times that are more obscure to us than the first barbarian times of which Varro wrote. For these first fields were given by the nobles to the plebs under burden of a payment [variously] called tithe of Hercules (among the Greeks) or census (which we find to be what Servius Tullius ordained for the Romans) or tribute. The plebs were further obliged to serve the nobles in war at their own expense, as is plain to be seen in ancient Roman history. Here appears (5) the origin of the census which remained the basis of the popular commonwealths. Of all our researches into things Roman, the most difficult has been that of tracing the process by which this [popular census] developed from that of Servius Tullius, which will be found to have been the basis of the ancient aristocratic commonwealths. The relation between the two has made everyone fall into the error of assuming that Servius Tullius ordered the census as a basis for popular liberty.


26 From the same beginning come also: (6) The origin of commerce, which, in the form we have indicated, began in real estate with the beginnings of the cities themselves. The term “commerce” is derived from that first merces or payment in the world, the fields which the heroes gave the famuli under the aforesaid law obliging the latter to serve them. (7) The origin of public treasuries, the rudiments of which were there from the birth of the commonwealths but which assumed the recognizable form properly called aeraria (from aes aeris in the sense of “money”) when the public had to supply money to the plebs in war time. (8) The origin of colonies, which are found to have been bands first of peasants who served the heroes for the sustenance of their lives, then of vassals who cultivated the fields for themselves under the aforesaid real and personal obligations. These we shall call heroic inland colonies to differentiate them from the overseas colonies mentioned above. And finally (9) the origins of the commonwealths, which had at their birth a most severe aristocratic form, in which the plebeians had no share in the civil law. In this connection the Roman commonwealth is found to have been an aristocratic kingdom which fell under the tyranny of Tarquinius Superbus, who sadly misgoverned the nobles and almost destroyed the senate. When Lucretia stabbed herself, Junius Brutus seized the occasion to arouse the plebs against the Tarquins, and, having freed Rome from their tyranny, reestablished the senate and reorganized the commonwealth on its first principles. For by substituting two annual consuls for one king for life, he did not introduce popular liberty but rather reaffirmed the liberty of the nobles. This is found to have lasted till the Publilian Law, which won for the dictator Publilius Philo the epithet “popular” by declaring that the Roman commonwealth had become popular in its form of government. Indeed it expired only with the Petelian Law, which completely freed the people from the feudal rustic right of private imprisonment which the nobles had over their plebeian debtors. These two laws, which contain the two major points in Roman history, have been pondered neither by statesmen nor by jurists nor by the learned interpreters of Roman law. For they have been misled by the fable that the Law of the Twelve Tables came from free Athens to set up popular liberty in Rome, whereas these two laws declare it to have been set up at home by the natural customs of the Romans themselves. (This fable was exposed in the Principles of Universal Law, printed many years ago.) Therefore, since the laws of a commonwealth must be interpreted according to its form of government, these principles of Roman government involve new principles for Roman jurisprudence.


27 The sword leaning on the fasces indicates that heroic law was a law of force but subject to religion, which alone can keep force and arms in their place where judiciary laws do not yet exist or are no longer recognized. This law is precisely that of Achilles, the hero sung by Homer to the Greeks as an example of heroic virtue, who made arms the arbiter of right. Here is revealed the origin of duels; which, as they were certainly celebrated in the last barbarian times, so they are found to have been practiced in the first barbarian times when the mighty were not yet so tamed as to avenge offenses and injuries by appeal to judiciary laws. The duels they practiced were appeals to certain divine judgments. They called on God as witness and made God judge of the offense, and accepted with such reverence the decision that was given by the fortune of the combat that even if the outraged party fell vanquished he was considered guilty. This was a lofty counsel of divine providence, to the end that, in fierce and barbarous times in which law was not understood, it might be measured by God’s favor or disfavor, so that such private wars might not sow the seeds of [greater] wars which would have ended in the extinction of the human race. This natural barbarian sense can only be grounded in the innate concept which men have of that divine providence in which they must acquiesce when they see the good oppressed and the wicked prospering. For all these reasons the duel was thought to be a kind of divine purgation, and in barbarian times the belief in its necessity was quite as firm as the prohibition of it in the humanity of our day with its civil and criminal courts. In such duels or private wars is found the origin of public wars which are waged by civil powers subject to no one but God, in order that God may settle them by the fortune of victory; so that the human race may rest on the certainty of civil states. This is the principle of the external justice, as it is called, of wars.


28 The purse resting against the fasces shows that commerce carried on by means of money began late, after the civil empires were founded, so that we read of no coined money in either of the two poems of Homer. This same hieroglyph indicates the origin of such coined money, which is found to have been the same as that of family coats-of-arms. The latter (as we have intimated above in connection with the first fields-of-arms) are discovered to have signified rights and titles of nobility belonging to one family rather than to another. Thence came the origin of public emblems, or ensigns of the people, which were then raised as military ensigns used as a mute language by military discipline; and finally among all peoples they gave their imprint to coins. Here are given new principles to numismatics, and thereby also to the science of blazonry as it is called; which is one of the three topics on which we find ourselves satisfied with the first edition of the New Science.


29 The balance next to the purse is meant to indicate that, after the aristocratic governments, which were heroic governments, there came human governments, at first popular in character. The people had finally come to understand that the rational nature (which is the true human nature) is equal in all men. From this natural equality (by occasions conceived in the ideal eternal history and encountered exactly in Roman history) they gradually brought the heroes to civil equality in popular commonwealths. This civil equality is symbolized by the balance, because, as the Greeks said, in the popular commonwealths everything goes by lot or by balance. But finally, as the free peoples could not by means of laws maintain themselves in civil equality because of the factions of the powerful, but were being driven to ruin by civil wars, it came about naturally that, obeying a natural royal law or rather natural custom of human peoples, they sought protection under monarchies, which constitute the other type of human government. (This natural royal law is common to all peoples in all times in popular states which have grown corrupt, but the civil royal law, which is said to have been commanded by the Roman people to legitimize the Roman monarchy in the person of Augustus, is shown in our Principles of Universal Law to have been a fable. Our demonstration of this, and of the legendary nature of the story that the Law of the Twelve Tables came from Athens, are two passages which permit us to believe that we did not write that work in vain.) In the humanity of our day, there are alternations of these last two forms of government, both human, but neither of the two passes by nature into an aristocratic state where only the nobles command and all the others obey. Hence the commonwealths of nobles now left in the world are few and far between: Nuremberg in Germany; Ragusa in Dalmatia; Venice, Genoa and Lucca in Italy. These, then, are the three types of states that divine providence, through the natural customs of the nations, has caused to come into the world, and they succeed one another in this natural order. Since other types, arising by human providence as mixtures of these three, are not supported by the nature of nations, they were characterized by Tacitus (who saw only the effects of the causes we here point out and later treat more fully) as “more laudable than susceptible of attainment, and if by chance any do occur they are not at all lasting.” By this discovery new principles are given to political theory, not merely different from but contrary to those which have been imagined hitherto.


30 The caduceus is the last of the hieroglyphs, to tell us that the first peoples, in their heroic times when the natural law of force reigned supreme, looked upon each other as perpetual enemies, and pillage and piracy were continual because, as war was eternal between them, there was no need of declarations. (Indeed, as in the first barbarian times the heroes considered it a title of honor to be called thieves, so in the returned barbarian times the powerful rejoiced to be called pirates.) But when human governments had been established, whether popular or monarchical, by the law of human peoples heralds were introduced to give warning of wars, and periods of hostility began to be terminated by treaties of peace. And this by a high counsel of divine providence, to the end that nations in their period of barbarism, when they were new in the world and needed to take root, should remain circumscribed within their boundaries and not, fierce and untamed as they were, cross them to exterminate each other in wars; but after they had grown up and at the same time become familiar with each other and hence tolerant of each other’s customs, it should hen be easy for conquering peoples to spare the lives of the conquered by the just laws of victory.


31 So this New Science or metaphysic, pondering the common nature of nations in the light of divine providence, having discovered such origins of divine and human things among the gentile nations, establishes thence a system of the natural law of nations, which proceeds with the greatest equality and constancy through the three ages which the Egyptians handed down to us as the three periods through which the world had passed up to their time. These are: (r) The age of the gods, in which the gentiles believed they lived under divine governments, and everything was commanded them by auspices and oracles, which are the oldest things in profane history. (2) The age of the heroes, in which they reigned everywhere in aristocratic commonwealths, on account of a certain superiority of nature which they held themselves to have over the plebs. (3) The age of men, in which all men recognized themselves as equal in human nature, and therefore there were established first the popular commonwealths and then the monarchies, both of which are forms of human government, as we observed a short while ago [29].


32 In harmony with these three kinds of nature and government, three kinds of language were spoken which compose the vocabulary of this Science: (1) That of the time of the families when gentile men were newly received into humanity. This, we shall find, was a mute language of signs and physical objects having natural relations to the ideas they wished to express. (2) That spoken by means of heroic emblems, or similitudes, comparisons, images, metaphors, and natural descriptions, which make up the great body of the heroic language which was spoken at the time the heroes reigned. (3) Human language using words agreed upon by the people, a language of which they are absolute lords, and which is proper to the popular commonwealths and monarchical states; a language whereby the people may fix the meaning of the laws by which the nobles as well as the plebs are bound. Hence, among all nations, once the laws had been put into the vulgar tongue, the science of laws passed from the control of the nobles. Hitherto, among all nations, the nobles had kept the laws in a secret language as a sacred thing, for it will be found that everywhere the nobles were also priests. That is the natural reason for the secrecy of the laws among the Roman patricians until popular liberty arose. Now these are the same three languages that the Egyptians claimed had been spoken before in their world, corresponding exactly both in number and in sequence to the three ages that had run their course before them. (1) The hieroglyphic or sacred or secret language, by means of mute acts. This is suited to the uses of religion, which it is more important to attend to than to talk about. (2) The symbolic, by means of similitudes, such as we have just seen the heroic language to have been. (3) The epistolary or vulgar, which served the common uses of life. These three types of language are found among the Chaldeans, Scythians, Egyptians, Germans, and all the other ancient gentile nations; although hieroglyphic writing was best preserved among the Egyptians, because for a longer time than the other peoples they were closed to all foreign nations (it is for the same reason that it has been found to exist still among the Chinese), and hence we have a proof of the vanity of their imagined remote antiquity.


33 We here bring to light the beginnings not only of languages but also of letters, which philology has hitherto despaired of finding. We shall give a specimen [430] of the extravagant and monstrous opinions that have been held up to now. We shall observe that the unhappy cause of this effect is that philologists have believed that among the nations languages first came into being and then letters; whereas (to give here a brief indication of what will be fully proved in this volume) letters and languages were born twins and proceeded apace through all their three stages. These beginnings are precisely exhibited in the causes of the Latin language, as set forth in the first edition of the New Science (which is the second of the three passages on whose account we do not regret that book). By the reasoning out of these causes many discoveries have been made in ancient Roman history, government and law, as you will observe a thousand times, O reader, in this volume. From this example, scholars of oriental languages, of Greek, and, among the modern languages, particularly of German, which is a mother language, will be enabled to make discoveries of antiquities far beyond their expectations and ours.


34 We find that the principle of these origins both of languages and of letters lies in the fact that the early gentile peoples, by a demonstrated necessity of nature, were poets who spoke in poetic characters. This discovery, which is the master key of this Science, has cost us the persistent research of almost all our literary life, because with our civilized natures we cannot at all imagine and can only understand by great toil the poetic nature of these first men. The [poetic] characters of which we speak are found to have been certain imaginative genera (images for the most part of animate beings, of gods or heroes, formed by their imagination) to which they reduced all the species or all the particulars appertaining to each genus; exactly as the fables of human times, such as those of late comedy, are intelligible genera reasoned out by moral philosophy, from which the comic poets form imaginative genera (for the perfected ideas of the various human types are nothing but that) which are the persons of the comedies. Hence such divine or heroic characters are found to have been true fables or stories, and their allegories are discovered to contain meanings not analogical but univocal, not philosophical but historical, of the peoples of Greece of those times. Furthermore, since these genera (for that is what the fables in essence are) were formed by most vigorous imaginations, as in men of the feeblest reasoning powers, we discover in them true poetic sentences, which must be sentiments clothed in the greatest passions and therefore full of sublimity and arousing wonder. Furthermore the sources of all poetic locution are found to be two: poverty of language and necessity to explain and make oneself understood. Hence it is evident that heroic speech followed immediately on the mute language of acts and objects that had natural relations to the ideas they were meant to signify, which was used in the divine times. And finally, through the necessary natural course of human things, language among the Assyrians, Syrians, Phoenicians, Egyptians, Greeks and Latins will be found to have begun with heroic verses, thence to have passed to iambics and finally to have settled into prose. This gives certainty to the history of the ancient poets and explains why in the German language, particularly in Silesia, a province of peasants, there are many natural versifiers, and in the Spanish, French and Italian languages the first authors wrote in verse.


35 From these three languages is formed the mental dictionary by which to interpret properly all the various articulated languages, and we make use of it here wherever it is needed. In the first edition of the New Science we gave a full particular example of it, in which this idea was presented: that from the eternal properties of the fathers, which we in virtue of this Science considered them to have had in the state of the families and of the first heroic cities in the time when the languages were formed, we find proper meanings [of terms] in fifteen different languages, both dead and living, by which they were diversely called, sometimes from one property and sometimes from another. (This is the third passage in which we take satisfaction in that edition of our book.) Such a lexicon is necessary for learning the language spoken by the ideal eternal history traversed in time by the histories of all nations, and for scientifically adducing authorities to confirm what is discussed in the natural law of nations and hence in every particular jurisprudence.


36 Along with these three languages — proper to the three ages in which three forms of government prevailed, conforming to three types of civil natures, which succeed one another as the nations run their course — we find there went also in the same order a jurisprudence suited to each in its time.


37 Of these [three types of jurisprudence] the first was a mystic theology, which prevailed in the period when the gentiles were commanded by the gods. Its wise men were the theological poets (who are said to have founded gentile humanity) who interpreted the mysteries of the oracles, which among all nations gave their responses in verse. Thus we find that the mysteries of this vulgar wisdom were hidden in the fables. In this connection we inquire into the reasons why the philosophers later had such a desire to recover the wisdom of the ancients, as well as into the occasions the fables provided them for bestirring themselves to meditate lofty things in philosophy, and into the opportunities they had for reading their own hidden wisdom into the fables.


38 The second was the heroic jurisprudence, all verbal scrupulosity (in which Ulysses was manifestly expert). This jurisprudence looked to what the Roman jurisconsults called civil equity and we call reason of state. With their limited ideas, the heroes thought they had a natural right to precisely what, how much and of what sort had been set forth in words; as even now we may observe in peasants and other crude men, who in conflicts between words and meanings obstinately say that their right stands for them in the words. And this by counsel of divine providence to the end that the gentiles, not yet being capable of universals, which good laws must be, might be led by this very particularity of their words to observe the laws universally. And if, as a consequence of this [civil] equity, the laws turned out in a given case to be not only harsh but actually cruel, they naturally bore it because they thought their law was naturally such. Furthermore they were led to observe their laws by their own highest interest, with which, we find, the heroes identified that of their fatherlands, of which they were the only citizens. Hence they did not hesitate, for the safety of their various fatherlands, to consecrate themselves and their families to the will of the laws, which by maintaining the common security of the fatherland kept secure for each of them a certain private monarchical reign over his family. Moreover it was this great private interest, in conjunction with the supreme arrogance characteristic of barbarous times, which formed their heroic nature, whence came so many heroic actions in defense of their fatherlands. To these heroic deeds we must add intolerable pride, profound avarice and the pitiless cruelty with which the ancient Roman patricians treated the unhappy plebeians, as is clearly seen in Roman history precisely during that period which Livy himself describes as having been the age of Roman virtue and of the most flourishing popular liberty yet dreamed of in Rome. It will be found that such public virtue was nothing but a good use which providence made of such grievous, ugly and cruel private vices, in order that the cities might be preserved during a period when the minds of men, intent on particulars, could not naturally understand a common good. Thence are derived new principles by which to demonstrate the argument of St. Augustine’s discussion of the virtue of the Romans [City of God, V, 12]; and the opinion hitherto held by the learned concerning the heroism of primitive peoples is put to rout. Civil equity of this sort we find naturally observed by the heroic nations in peace as well as in war (shining examples are adduced from the history of the first barbarian times as well as from that of the last); and it was practiced privately by the Romans as long as theirs was an aristocratic commonwealth, that is to say down to the times of the Publilian and Petelian laws, until which time everything was based on the Law of the Twelve Tables.


39 The last type of jurisprudence was that of natural equity, which reigns naturally in the free commonwealths, where the peoples, each for its particular good (without understanding that it is the same for all), are led to command universal laws. They naturally desire these laws to bend benignly to the least details of matters calling for equal utility. This is the aequum bonum, subject of the latest Roman jurisprudence, which from the times of Cicero had begun to be transformed by the edict of the Roman praetor. This type is also and perhaps even more connatural with monarchies, in which the monarchs have accustomed their subjects to attend to their own private interests, while they themselves have taken charge of all public affairs, and desire all nations subject to them to be made equal by the laws, in order that all may be equally interested in the state. Wherefore the emperor Hadrian reformed the entire heroic natural law of Rome with the aid of the human natural law of the provinces, and commanded that jurisprudence should be based on the Perpetual Edict which Salvius Julianus composed almost entirely from the provincial edicts.


40 We may now recapitulate all the prime elements of this world of nations by reference to the hieroglyphs which stand for them. The lituus, water and fire on the altar, the cinerary urn within the forest, the plough leaning against the altar, and the rudder prostrate at the foot of the altar signify divination, sacrifices, the first families including sons only, the practice of burial, the cultivation of the fields and their division, the asylums, the later families including famuli, the first agrarian conflicts and hence the first heroic inland colonies and, when these failed, the overseas colonies and with these the first transmigrations of peoples. All these came within the Egyptian age of the gods, which Varro through ignorance or negligence called “the obscure period,” as we have seen above. The fasces signify the first heroic commonwealths, the distinction of the three domains (natural, civil and eminent), the first civil empires, the first unequal alliances accorded under the first agrarian law by which these first cities were founded on rustic fiefs of the plebeians, which in turn were subfiefs of the noble fiefs of the heroes, who, though themselves sovereigns, became subjects of the higher sovereignty of the reigning heroic orders. The sword leaning on the fasces signifies the public wars that were waged by these cities, beginning with raids and rapine. (Duels, or private wars, must have started much earlier, as we shall show, within the state of the families.) The purse signifies devices of nobility or family coats-of-arms carried over onto medals, the first ensigns of the peoples, which later became military ensigns and finally coins, which here stand for the extension of trade to movable goods by means of money. (Trade in real estate, with natural prices in produce or work, had begun before in divine times with the first agrarian law, on the basis of which the commonwealths were born.) The balance signifies the laws of equality, which are laws properly speaking. Finally the caduceus signifies formally declared public wars, terminated by formal peace. All the hieroglyphs of this second group are far from the altar because they all stand for civil things of the times in which the false religions were slowly disappearing, beginning with the heroic agrarian conflicts, which gave the name to the Egyptian age of heroes, called by Varro the “fabulous period.” The tablet with the alphabets is put between the divine and human symbols because with letters, from which philosophies had their beginning, the false religions began to disappear; in contrast with the true, which is our Christian religion, which indeed is humanly confirmed to us by the most sublime philosophies, the Platonic and the Peripatetic (insofar as it conforms to the Platonic).


41 The whole idea of this work may be summed up as follows. The darkness in the background of the picture is the material of this Science, uncertain, unformed, obscure, which is set forth in the Chronological Table and in the Notes upon it. The ray with which divine providence lights up the breast of metaphysic represents the Axioms, Definitions and Postulates that this Science takes as Elements from which to deduce the Principles on which it is based and the Method by which it proceeds. All these things are contained in the first book. The ray that is reflected from the breast of metaphysic onto the statue of Homer is the proper light which is given to poetic wisdom in the second book, and by which the true Homer is elucidated in the third book. By “The Discovery of the True Homer” everything that makes up this world of nations is clarified, proceeding from their origins according to the order in which the hieroglyphs come forth into the light of the true Homer. This is the Course of Nations considered in the fourth book. And having arrived finally at the foot of the statue of Homer, they begin a Recurrence in the same order. Of this we treat in the fifth and last book.


42 Last of all, to state the idea of the book in the briefest summary, the entire engraving represents the three worlds in the order in which the human minds of the gentiles have been raised from earth to heaven. All the hieroglyphs visible on the ground denote the world of nations to which men applied themselves before anything else. The globe in the middle represents the world of nature which the physicists later observed. The hieroglyphs above signify the world of minds and of God which the metaphysicians finally contemplated.





BOOK ONE – ESTABLISHMENT OF PRINCIPLES



SECTION I – NOTES ON THE CHRONOLOGICAL TABLE, IN WHICH THE MATERIALS ARE SET IN ORDER


I – [Chronological table, based on the three temporal epochs of the Egyptians, who said all the world before them had passed through three ages: that of the gods, that of the heroes, and that of men.]


 


43 This Chronological Table sets forth in outline the world of the ancient nations, starting from the universal flood and passing from the Hebrews through the Chaldeans, Scythians, Phoenicians, Egyptians, Greeks and Romans down to the Second Punic War. On it there appear men and deeds of the greatest renown, assigned to certain times and places by the community of scholars. These men and deeds either did not have their being at the times or in the places to which they have been commonly assigned, or never existed at all. On the other hand, from the long dark shadows where they have lain buried, notable men and most pertinent facts emerge, through whom and by which the decisive changes in human affairs have come about. All this is set forth in these Notes, to show how uncertain, unseemly, defective, or vain are the beginnings of the nations.


44  Moreover this Table takes a position quite opposed to that of the Chronological Canon [Canon chronieon, aegyptiacus, hebraicus, graecus] of John Marsham, in which he tries to prove that the Egyptians preceded all the nations of the world in government and religion, and that their sacred rites and civil ordinances, transported to other peoples, were received with some emendation by the Hebrews. In this opinion he was followed by [John] Spencer in his dissertation De Urim et Tummim, in which he expresses the opinion that the Israelites had taken from the Egyptians all their science of divine things by means of the sacred Cabala. Finally Marsham was acclaimed by van Heurn in his Antiquitates philosophiae barbaricae, in which, in the part entitled Chaldaicus, he writes that Moses, instructed in the knowledge of them by the Egyptians, had brought divine things to the Hebrews in his laws. Against this line of argument arose Hermann Wits in his Aegyptiaca. He thinks that the first gentile author to give us reliable information about the Egyptians was Dion Cassius, who flourished under the philosopher Marcus Aurelius. But on this point he may be confuted by the Annals of Tacitus, in which we are told that Germanicus, having gone into the East, proceeded thence to Egypt to see the famous antiquities of Thebes, and had one of the priests there interpret to him the hieroglyphs inscribed on some of the monuments. The priest, talking foolishly, told him that those characters preserved the memory of the boundless power that their king Ramses had held in Africa, in the East and even in Asia Minor, equal to the power of the Romans in their own time, which was very great. But this passage, perhaps because it was contrary to his position, Wits said nothing about.


45  But certainly such boundless antiquity did not yield much recondite wisdom to the inland Egyptians. For in the time of Clement of Alexandria, as he recounts in his Miscellanies [Stromata], their so-called “priestly” books were in circulation to the number of forty-two, and they contained the greatest errors in philosophy and astronomy, for which Chaeremon, teacher of St. Dionysius the Areopagite, is often scoffed at by Strabo. Their ideas about medicine are found by Galen in his discussion of Hermetic medicine to be obvious nonsense and mere quackery. Their morality was dissolute, for it not only tolerated or permitted harlots but made them respectable. Their theology was full of superstition, magic and witchcraft. And the magnificence of their pyramids and other monuments might well have sprung from barbarism, which accords well with hugeness. Egyptian sculpture and casting are regarded even today as extremely crude. For delicacy is the fruit of philosophy, wherefore Greece alone, which was the nation of philosophers, shone with all the fine arts that human genius has ever discovered: painting, sculpture, casting, and the arts of engraving, which are most delicate because they are compelled to abstract the surfaces of the bodies they represent.


46  This ancient wisdom of the Egyptians was raised to the stars by Alexandria, founded on the sea by Alexander the Great. Uniting African acuteness with Greek delicacy, it produced distinguished philosophers in divinity, through whom the city gained such renown for high divine wisdom that the Alexandrian Museum was later as much celebrated as the Academy, the Lyceum, the Stoa and the Cynosarges all together had been in Athens. Alexandria was called on this account “the mother of the sciences.” Such was its excellence that the Greeks called it simply Polis, “The City,” as Athens was called Astu and Rome Urbs. Thence came Manetho, the Egyptian high priest, who turned all Egyptian history into a sublime natural theology, just as the Greek philosophers had previously done with their fables, which will here be found to have been their most ancient histories. This explains why the same thing happened to the Greek fables as to the Egyptian hieroglyphs.


47 With such a show of high wisdom, the nation, arrogant by nature (and hence mockingly called “animals of glory”), in a city which was a great emporium of the Mediterranean and, through the Red Sea, of the Ocean and the Indies (a city among whose abominable customs was that related by Tacitus in a golden passage, that it was “avid of new religions”), believed that the false gods which were scattered abroad in the world (as they learned from the nations which met there for maritime trade) must all have originated in their Egypt* and that their Jove Ammon was the oldest of all Joves (of which every gentile nation had one), and that the Herculeses of all the other nations (Varro enumerated as many as forty) must have taken their names from their Egyptian Hercules. These [pretensions], both reported to us by Tacitus, were due in part to the prejudiced opinion of their exceptional antiquity, which they vainly boasted over all other nations of the world, adding that in ancient times they had lorded it over a great part of the world. They were due in part also to their not knowing the way in which uniform ideas of gods and heroes were born among the gentile peoples without their having any knowledge of each other, as we shall fully demonstrate later on. Now for all the too flattering judgments with which Diodorus Siculus (who lived in the times of Augustus) adorns the Egyptians, he does not accord them more than two thousand years of antiquity, and his judgments are overthrown by Jacques Cappel in his His-toria sacra el exotica, who puts them in the same class with those which Xenophon had ascribed to Cyrus (and we may add those which Plato often feigns of the Persians). Finally all this concerning the vanity of the high ancient wisdom of the Egyptians is confirmed by the hoax of the Poimander, palmed off as Hermetic doctrine. Saumaise considered this fragment a disordered and badly composed collection of things, and Casaubon found that it contained no doctrine more ancient than that which the Platonists set forth in the same phraseology.


48 This false opinion of their great antiquity was caused among the Egyptians by a property of the human mind — that of being indefinite — by which it is often led to believe that the things it docs not know are vastly greater than in fact they are. The Egyptians were in this respect like the Chinese, who grew up into such a great nation cut off from all foreign nations, for the Egyptians were similarly cut off until Psammeticus, and the Scythians until Idanthyrsus. The latter indeed, according to a vulgar tradition, surpassed the Egyptians in antiquity. This vulgar tradition must have taken its start from [the legendary episode] with which profane universal history begins. It sets up, in Justin’s version, as two pre-beginnings antedating the monarchy of the Assyrians, two powerful kings, Tanaus the Scythian and Sesostris the Egyptian, who have until now made the world seem older than it really is. [The story goes] that Tanaus had moved first through the East with a great army to subdue Egypt, which is by nature very difficult to penetrate with an army, and that then Sesostris with an equally great host had moved to subdue Scythia. Yet Scythia lived unknown to the Persians themselves (who had extended their monarchy over that of the Medes, their neighbors) down to the time of Darius called the Great, who declared war on Idanthyrsus, king of the Scythians; and this king was so barbarous even in the days of a most civilized Persia that he answered him with five real words in the form of five objects, since he did not even know how to write with hieroglyphs. And we are to believe that these two great and mighty kings crossed Asia with two great hosts without making it a province either of Scythia or Egypt, but leaving it in such liberty that there later grew up there the first of the four most famous monarchies in the world, that of Assyria I


49 For the same reason, perhaps, the Chaldeans did not fail to enter the lists in this contest of antiquity. They too were an inland people and, as we shall show, more ancient than the other two, who vainly boasted that they had preserved the astronomical observations of a good twenty-eight thousand years. This was perhaps the reason that Flavius Josephus the Jew erroneously regarded as antediluvian the observations described on the two columns, one of marble and one of brick, raised against the two floods, and thought that he himself had seen the marble one in Syria. So important was it to the ancient nations to preserve astronomical records, whereas this sense was quite dead among the nations that followed them! Wherefore this column finds its proper place in the museum of credulity.


50  But the Chinese are found writing in hieroglyphs just as the ancient Egyptians did (to say nothing of the Scythians, who did not even know how to put their hieroglyphs in writing). For many thousands of years they had no commerce with other nations by whom they might have been informed concerning the real antiquity of the world. Just as a man confined while asleep in a very small dark room, in horror of darkness [on waking] believes it certainly much larger than groping with his hands will show it to be, so, in the darkness of their chronology, the Chinese and the Egyptians have done, and the Chaldeans likewise. It is true that Father Michele Ruggieri, a Jesuit, declares that he has himself read books printed before the coming of Jesus Christ. It is true further that Father Martini, another Jesuit, in his Sinica historia ascribes a great antiquity to Confucius, which has led many into atheism, as we are informed by Martin Schoock in his Diluvium Noachi universale, in which he says that Isaac de la Peyrere, author of the Preadamitae, perhaps for that reason abandoned the Catholic faith and then wrote that the flood spread over the lands of the Hebrews only. Nevertheless Nicolas Trigault, better informed than Ruggieri or Martini, writes in his De Christiana expeditione apud Sinas that printing was in use in China not more than two centuries earlier than in Europe, and that Confucius flourished not more than five hundred years before Christ. And the Confucian philosophy, like the priestly books of the Egyptians, in its few references to physical nature is crude and clumsy, and it turns almost entirely on a vulgar moral code, that is to say on morals commanded to the people by laws.


51  Premising such reflections on the vain opinion of their own antiquity held by these gentile nations and above all by the Egyptians, we should begin our study of gentile learning [tutto lo scibile gentilesco] by scientifically ascertaining this important starting-point — where and when that learning had its first beginnings in the world — and by adducing human reasons thereby in support of Christian faith [tutto il credibile cristiano], which takes its start from the fact that the first people of the world were the Hebrews, whose prince was Adam, created by the true God at the time of the creation of the world. It follows that the first science to be learned should be mythology or the interpretation of fables; for, as we shall see, all the histories of the gentiles have their beginnings in fables, which were the first histories of the gentile nations. By such a method the beginnings of the sciences as well as of the nations are to be discovered, for they sprang from the nations and from no other source. It will be shown throughout this work that they had their beginnings in the public needs or utilities of the peoples and that they were later perfected as acute individuals applied their reflection to them. This is the proper starting-point for universal history, which all scholars say is defective in its beginnings.


52  In this undertaking we shall be greatly helped by the antiquity of the Egyptians, for they have preserved for us two great fragments not less marvelous than their pyramids, namely these two great philological verities. The first is narrated by Herodotus: that the Egyptians reduced all the preceding time of the world to three ages, the first that of the gods, the second that of the heroes, the third that of men. The other (as related in Scheffer’s De natura et constitutione philosophiae italicae sea pythagoricae) is that, with corresponding number and sequence, through all that period three languages had been spoken: the first hieroglyphic, with sacred characters; the second symbolic, with heroic characters; the third epistolary, with characters agreed on by the people. This division of time was not followed by Marcus Terentius Varro; we must not say because he did not know of it, for, with his boundless erudition, he deserved the honor bestowed on him in the title “most learned of the Romans” in their most enlightened period, the age of Cicero; but rather because he did not choose to; perhaps because he applied [only] to Roman history what by our principles will be found true of all the ancient nations, namely that all Roman things, divine and human, were native to Latium. He therefore studied to give them all Latin origins in his great work on things divine and human [Antiquitates}, of which the injustice of time has deprived us (yet Varro believed in the legendary bringing of the law of the Twelve Tables from Athens to Rome!). He divided the times of the world into three: a dark age, corresponding to the Egyptian age of the gods; a fabulous age, corresponding to their age of the heroes; and a historic age, corresponding to their age of men.


53  Furthermore the antiquity of the Egyptians will help us with two pretentious memories, examples of that national self-conceit by which, as Diodorus Siculus observed, every nation barbarian or civilized has considered itself to be the oldest and to have preserved its records from the beginning of the world; a privilege, as we shall see, of the Hebrews alone. These two pretentious memories we have observed to be, first, the legend that their Jove Ammon was the oldest of all the Joves in the world, and second, that the Herculeses of all the other nations had taken their name from the Egyptian Hercules. That is, that all nations had passed first through the age of gods, the king of whom was by all these nations held to be Jove; and then through the age of heroes, who were considered sons of the gods, and of whom Hercules was believed to be the greatest.



II – [The Hebrews]


54  The first column is dedicated to the Hebrews, who, on the most reliable authority of Flavius Josephus, the Jew, and Lactantius Firmianus, to be cited later, lived unknown to all the gentile nations. And yet they reckoned rightly the account of the times passed through by the world, now accepted as true by the severest critics, according to the calculation of Philo the Jew. If his estimate varies from that of Eusebius, the deviation is one of a mere fifteen hundred years, which is a very short period of time compared with the variations among the calculations made by the Chaldeans, Scythians, Egyptians, and in our own day by the Chinese. And this should be an invincible proof that the Hebrews were the first people in our world and that in the sacred history they have accurately preserved their memories from the very beginning of the world.



Ill – [The Chaldeans]


55  The second column is devoted to the Chaldeans, both because in geography it is clear that the most inland monarchy of all the habitable world must have been in Assyria, and because in this work it is shown that the inland nations were populated first, and then the maritime nations. And certainly the Chaldeans were the first gentile sages, and the common opinion of philo-logians regards Zoroaster the Chaldean as their prince. And without question universal history takes its beginning from the monarchy of the Assyrians, which must have begun to take shape among the Chaldean people; from whom, when it had grown to great size, it must have passed to the nation of the Assyrians under Nin us, who must have founded that monarchy not with people brought in from outside but with those born within Chaldea itself, whereupon he did away with the Chaldean name and brought forward the Assyrian in its stead. It must have been the plebeians of that nation through whose support Ninus made himself king. It will be shown in this work that such was the political custom in almost all nations, as we know certainly it was of the Roman. Now the same [universal] history tells us that Zoroaster was slain by Ninus. We shall see that this was said, in heroic language, in the sense that the kingdom of the Chaldeans which had been aristocratic (and of which Zoroaster had been the heroic character) was overthrown by means of the popular liberty of the plebeians of that people. We shall see that in heroic times these plebeians were a different nation from the nobles, and that with the aid of this nation Ninus established himself as monarch. Otherwise, if things are not as we have stated them, this monster of chronology would emerge in Assyrian history: that within the lifetime of one man, Zoroaster, Chaldea had grown from [a land of] lawless vagabonds to such greatness of empire that Ninus was able to found on it a mighty monarchy. For lack of these principles, Ninus, taken as the initiator of universal history, has hitherto made the monarchy of Assyria seem to have been born all at once, as a frog is born in a summer shower.



IV – [The Scythians]


56  The third column is set up for the Scythians, who surpassed the Egyptians in antiquity, as we learned not far back [48] from a vulgar tradition.



V – [The Phoenicians]


57  The fourth column is assigned to the Phoenicians rather than to the Egyptians, to whom the Phoenicians brought from the Chaldeans the use of the quadrant and the knowledge of the elevation of the pole. Of so much there is a vulgar tradition. We shall show later that they brought also vulgar [alphabetic] characters.



VI – [The Egyptians]


58 For all the reasons discussed above, the Egyptians, to whom Marsham in his Canon accords the distinction of being the most ancient of all the nations, merit the fifth place in our Chronological Table.



VII – [Zoroaster, or the kingdom of the Chaldeans. Year of the world 1756.]


59  Zoroaster is shown in this work to have been a poetic character of founders of peoples in the East. There are as many of these founders scattered through that great part of the world as there are Herculeses scattered through the opposite part, the West. And perhaps the Herculeses whom Varro observed to exist in the likeness of the western ones even in Asia, such as the Tyrian or Phoenician, must have been considered by the easterners as so many Zoroasters. But the vanity of scholars, who will have it that whatever they know is as ancient as the world, has made of them one individual man brimming with the highest esoteric wisdom, and has attached to him the oracles of philosophy, which do nothing but palm off as ancient a very modern doctrine, namely that of the Pythagoreans and the Platonists. But this vanity of the scholars did not stop here, for it swelled even further by deriving from him the scholastic suecession among the nations. According to them, Zoroaster taught Berosus for Chaldea; Berosus, Hermes Trismegistus for Egypt; Hermes Trismegistus, Atlas for Ethiopia; Atlas, Orpheus for Thrace; and finally Orpheus founded his school in Greece. But we shall see shortly how [far from] easy these long journeys were for the ancient nations, who, because of their recent savage origin, lived everywhere unknown even to their nearest neighbors, and came to know each other only by occasion of war or by reason of trade.


60  But concerning the Chaldeans the philologians themselves, confused by the various vulgar traditions which they have themselves collected, do not know whether they were individual men or entire families or a whole people or nation. All these doubts will be resolved by the following principles. They were first individuals, then entire families, later a whole people and finally a great nation on which the monarchy of Assyria was founded. Their wisdom was at first in vulgar divinity, by means of which they divined the future from the path of falling stars at night, and then in judicial astrology. Thus among the Latins a judicial astrologer was still called a Chaldean.



VIII – [Iapetus, from whom spring the giants. Year of the world 1856.]


61  Giants, as we shall show by physical histories found in the Greek fables and by proofs both physical and moral drawn from civil histories, existed in nature among all the first gentile nations.



IX – Nimrod, or the confusion of tongues. Year of the world 1856.]


62  The confusion of tongues came about in a miraculous way so that on the instant many different languages were formed. The Fathers will have it that through this confusion of tongues the purity of the sacred antediluvian language was gradually lost. This should be understood as referring to the languages of the Eastern peoples among whom Shem propagated the human race. It must have been otherwise in the case of the nations of all the rest of the world; for the races of Ham and Japheth were destined to be scattered through the great forest of this earth in a savage migration of two hundred years. Wandering and alone, they were to bring forth their children, with a savage education, destitute of any human custom and deprived of any human speech, and so in a state of wild animals. It was necessary that just so much time should pass before the earth, having at last dried off from the wetness of the universal flood, could send off dry exhalations of the sort wherein lightning could be generated, which stunned and terrified men into abandoning themselves to the false religions of so many Joves that Varro was able to count forty of them, and the Egyptians claimed their Jove Ammon to be the oldest of all. They turned to a kind of divination which consisted in divining the future from the thunder and lightning and from the flights of eagles which they held to be birds of Jove. But among the Easterners there was born a more refined divination from the observation of the movements of the planets and the aspects of the stars. Thus Zoroaster is honored as the first wise man among the gentiles. Bochart gives him the title “contemplator of the stars.” Just as the first vulgar wisdom was born among the Easterners, so also among them arose the first monarchy, that of Assyria.


63  This chain of reasoning disposes of all those recent etymologists who attempt to trace all the languages of the world back to the origins of the eastern tongues. The fact is that all the nations sprung from 4am and Japheth first developed their native languages inland, and [only] then, having descended to the sea, began to deal with the Phoenicians, who were famous for navigation and colonies along the shores of the Mediterranean and of the Ocean. We have shown in the first edition of our New Science that this is true of the origins of the Latin language and that, by analogy with the Latin, it must hold for all the others as well.



X – [One of these giants, Prometheus, steals fire from the sun. Year of the world 1856.]


64  From this fable we perceive that Heaven reigned on earth, when it was believed to be no higher than the mountain tops, according to the vulgar tradition that also tells that it left great and numerous benefits to the human race.



XI – [Deucalion]


65  In those times Themis, or divine justice, had a temple on Mount Parnassus, and she judged on earth the affairs of mortals.



XII – [Hermes Trismegistus the elder, or the Egyptian age of the gods.]


66  This is the Hermes who, on the authority of Cicero, On the Nature of the Gods, was called by the Egyptians [Thoth or] Theuth (from which the Greeks are said to have derived theos), and who brought the Egyptians letters and laws. They in turn (according to Marsham) taught them to the other nations of the world. But the Greeks did not write their laws with hieroglyphs but with vulgar letters, which up to now Cadmus has commonly been thought to have brought to them from Phoenicia, though, as we shall see, they made no use of them for seven hundred years and more thereafter. For within this period there came Homer, who in none of his poems so much as mentions nomos (as Feith observed in his Antiquitates homericae), and who left his poems to the memory of his rhapsodes because in his time vulgar letters had not yet been discovered, as Flavius Josephus the Jew resolutely maintains against Apion, the Greek grammarian. Moreover, after Homer, Greek letters turned out so different from Phoenician!


67  But these are minor difficulties by comparison with the following: how can there be nations already founded and yet without laws? and how within Egypt itself, before this Hermes, had the dynasties been founded? As if letters were essential to laws, and as if the laws of Sparta were thus not laws, where a law of Lycurgus himself forbade the knowledge of letters! As if the following order were impossible in civil nature: to devise laws orally and orally to publish them* As if we did not in fact find in Homer two sorts of assembly: one, called the boule, secret, where the heroes met to consult by word of mouth about the laws; and another called the agora, public, in which, also by word of mouth, the laws were published! And as if, finally, providence had not made provision for this human necessity: so that, lacking letters, all nations in their barbarian period were first founded on customs, and [only] later, having become civilized, were governed by [statutory] laws! Just as in the second barbarian period the first laws of the new nations of Europe were born in customs, of which the feudal are the most ancient. This should be remembered because of what we shall have to say later: that fiefs were the first origins of all the laws that grew up later among all nations both ancient and modern, and hence the natural law of nations was established not with [statutory] laws but with these same human customs.


68 Now as to what touches on that great theme of the Christian religion  — that Moses did not learn from the Egyptians the sublime theology of the Hebrews — there seems to be one great obstacle, chronology, which places Moses after Hermes Trismegistus. But this difficulty, besides being met by the reasons set forth above, is completely overcome by means of the principles expressed in a really golden passage of lamblichus, De mysteriis aegyptiorum, where he says that the Egyptians ascribed to this same Hermes all they discovered that was necessary or useful to human civil life. He must therefore have been, not an individual man rich in esoteric wisdom who was subsequently made a god, but a poetic character of the first men of Egypt who were wise in vulgar wisdom and who founded there first the families and then the peoples that finally went to make up this great nation. From this same passage just cited from lamblichus it follows that, if the Egyptian division stands of the three ages of gods, heroes and men, and their Trismegistus was a god, then the life of this Hermes must embrace the entire Egyptian age of the gods,



XIII – [The golden age, or the Greek age of the gods]


69  Legendary history acquaints us with one of the peculiarities of this age, namely that the gods associated with men on earth. To give certainty to the principles of chronology, we shall consider in this work a natural theogony or generation of the gods, formed naturally in the imaginations of the Greeks on certain occasions of human need or utility, in which they felt they had received help or comfort in the early childhood of the world, when it was overwhelmed by most frightful religions. For whatever men saw or imagined, or even did themselves, they took to be divinity. Now by making twelve short epochs of the twelve famous gentile gods who were called greater, that is the gods consecrated by men in the time of the families, a rational chronology of poetic history leads us to assign to the age of the gods a duration of nine hundred years. This gives us the beginnings of universal profane history.



XIV – [Hellen — son of Deucalion, grandson of Prometheus, great grandson of Iapetus — through his three sons, spreads three dialects in Greece. Year of the world 2082.]


70  From this Hellen the native Greeks were called Hellenes; but the Greeks of Italy were called Graii and their land Graikia, whence they were called Graeci by the Latins. So well did the Greeks of Italy know the name of the mother country beyond the sea, whence they had come as colonists into Italy! For no such word as Graikia is found in any Greek writer, as Jacques Le Paulmier observes in his Graeeiae anti quae descriptio.



XV – [Cecrops the Egyptian brings twelve colonies into Attica, of which Theseus later makes up Athens.]


71  When Strabo judges on the contrary that Attica, because of its rocky soil, could not attract foreigners to come and live there, he does so in order to support the further assertion that the Attic dialect is one of the first among the native dialects of Greece.



XVI – [Cadmus the Phoenician founds Thebes in Boeotia and introduces vulgar letters into Greece. Year of the world 2491.]
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